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PREFACE

The volume covers August 1, to November 22, 1925, a period
during which Gandhiji toured Bengal, Bihar, U.P. and Kutch, and
addressed diverse conferences and meetings. With the rehabilitation
of the Swaraj Party at the AICC meeting at Patna, politics once
again entered the Congress in a big way. The emphasis shifted to
economic matters, as in the founding of the All-India Spinners’
Association, and the intensification of the movement for swadeshi
through a wider and better organized use of the charkha. On the
social front, Gandhiji continued to campaign for the removal of
untouchability and the adoption of the right methods of cow-
protection. Wherever he went, he held dialogue with various cross-
sections and classes of the people—women, students and teachers;
Congress workers and factory labour, orthodox Hindus, social
reformers and Christian missionaries.

In meeting the overall political situation, he continued to
stress constructive work and the education of the people. Awaken-
ing the people to an awareness of their condition was possible
only through sustained public work (pp. 135-6). To the provoca-
tive speech of the Secretary of State, Lord Birkenhead, the only
answer was ‘“‘more work”. Even a unity conference would be
called only when he saw a “general disposition to subordinate one’s
individual or party views to the present needs of the country” (p.
154).

At the meeting of the All-India Congress Committee at Patna
on September 22, power was transferred to the Swarajists’ hands.
Gandhiji now laid down a simple formula to regulate the relations
between the two wings of the Congress: ‘“Wherever the two parties
are evenly balanced, Non-co-operators or No-changers should
surrender full control to the Swarajists and voluntarily give up
office if they hold any. Where the No-changers are in an over-
whelming majority, they should not hamper the Swarajists, and
should help them wherever they conscientiously can’ (pp. 261-
2). The other significant change at Patna was the widening of
the franchise in the Constitution, enabling more people to join
the Congress, now converted into an essentially political organi-
zation which would carry on its work through the Swaraj Party
(p. 355). As for his own role in the re-oriented Congress Gan-
dhiji observed: ‘“Wherever possible, I shall assist the Swarajists in
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accordance with my promise; but the Congress programme will. . .
be framed by Mrs. Sarojini Naidu in consultation with Pandit
Motilalji” (p. 437). About the ultimate character of the national
body Gandhiji had no doubts: “Let the Congress be ever so
democratic, but democracy must not be brag and bluster, a pass-
port to receiving service from the people. If Vox populi is to be Vox
dei, it must be the voice of honesty, bravery, gentleness, humi-
lity and complete self-sacrifice” (p. 464).

Swadeshi received more and more enunciation during this
time. India was a land of peasants: crores of people were with-
out any occupation for part of the year. The result was idle-
ness. ‘“There can be no swaraj for an idle nation. Idleness leads
to destruction. . . . This idleness is a great disease with us whose
symptom is poverty’” (p. 135). The idlers had to be provided an
activity which would bring about the good of the individual and
society. The spinning-wheel alone could offer this (p. 136). But it
had a wider significance. “Its message is one of simplicity, service
of mankind, living so as not to hurt others, creating an indissoluble
bond between the rich and the poor, capital and labour, the prince
and the peasant. That larger message is naturally for all”” (p. 188).

The spirit of swadeshi had nothing exclusive or chauvinistic
about it. It ““was a discriminating, conservative spirit,”” Gandhiji
told a students’ meeting at Calcutta, and “would retain all that
was best in national life, in ancient tradition and, at the same time,
absorb by assimilation—not by base imitation—all that was best
in the modern world, all that was best in the West, so that from
good they might grow to better, and from better to still better”
(p. 132).

When the Poet, Rabindranath Tagore offered criticism of the
spinning-wheel and the opposition to machinery (Appendix V),
Gandhiji in Young India explained at length his standpoint: “The
frank criticism pleases me. . . . Machinery has its place; it has
come to stay. But it must not be allowed to displace the neces-
sary human labour” (pp. 426-8). Insinuations of personal jealousy
Gandhiji dismissed summarily, observing: ‘“Where the differences
between us are not fundamental—and these I have endeavoured
to state—there is nothing in the Poet’s argument which I cannot
endorse and still maintain my position regarding the charkha.
The many things about the charkha which he has ridiculed I have
never said. The merits I have claimed for the charkha remain
undamaged by the Poet’s battery’ (p. 429). And he added: “If
I adore the Poet, as he knows, I do in spite of differences bet-
ween us” (p. 430).
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The All-India Spinners’ Association, the establishment of
which had been decided at the Patna Congress meeting, Gandhiji
defended as ““an Association for service and not for satisfying one’s

desire for power and authority” (p. 290). In such a body he saw
no scope at all for rivalry in regard to authority or leadership.

References to the communal problem came up off and on
during Gandhiji’s tours. His advice generally was that the two
major communities must come together through “absorption in
common constructive work’ (p. 154), while arriving at a sincere
understanding, without sacrifice of principle, on matters in dis-
pute, such as music before mosques (p. 367).

Gandhiji’s attitude to religion was consistently rational and
socially oriented. Writing on cow-protection, he observed: I be-
lieve that from its very nature religion embraces economic, political
and other problems. The religion which is opposed to true eco-
nomics is no religion, nor that which is opposed to true politics.
Economics devoid of religion should be shunned, and political
power uninformed with the spirit of religion is Satanic. There is
no such thing as dharma unrelated to economic and other acti-
vities. Individuals and society, both survive through dharma and
perish without it ... If cow-protection is opposed to true
economics, we have no choice but to give up the effort. Not only
that, but we shall discover in that case that we cannot succeed in
protecting cows even if we wish to do so” (p. 158).

In regard to the removal of untouchability, too, he saw that
mere propaganda would not do. ‘“There is no good of propaganda
when there is no solid work behind to elevate the Panchamas™ (p.
168). Speaking at Patna, he observed: “Untouchability has made
Indians untouchables in the whole world and those who wanted
to see the condition of untouchable Indians should go to South
Africa and realize what untouchability meant’ (p. 196). He was
convinced that untouchability as it was being practised was not
and could never be an essential part of Hinduism. ‘“There is sheer
ignorance and cruelty behind it. I look upon it as an excrescence
of Hinduism. It does not protect religion, but suffocates it (p.
348).

Speaking to teachers, Gandhiji traced the cause of foreign
domination to the people’s own inherent weakness. “‘Self-govern-
ment means continuous effort to be independent of Government
control, whether it is foreign Government or whether it is national.
Swaraj Government will be a sorry affair if people look up to it
for the regulation of every detail of life” (pp. 33-4). “Swaraj will
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not drop from the clouds. It will be the fruit of patience, perse-
verance, ceaseless toil, courage and an intelligent appreciation of
the environment” (p. 117).

If India’s freedom was for Gandhiji an aspect of individual
and social morality, it had also a bearing on world affairs. In a
memorable speech at Calcutta on August 28, he said: “I want
freedom of my country so that the resources of my country might
be utilized for the benefit of mankind just as the cult of patriotism
teaches us today that the individual has to die for the family, the
family has to die for the village, the village for the district,
the district for the Province and the Provinces for the whole
nation. . .”” And speaking of his idea of Indian nationalism, he added:
“My love . . . of nationalism, or my idea of nationalism is that
my country may become free—free that if need be, the whole of
the country may die—so that the human race may live. There is
no room here for race hatred. Let that be our nationalism”
(p. 129).

Abroad there was growing appreciation of the larger signi-
ficance of Gandhiji’s message and mission. From Europe and
America came letters seeking light on certain problems. Besides
replying to correspondents, he wrote in Young India on the common
basis of violence between India and Europe: “The peoples of
Europe have no doubt political power, but no swaraj. Asian and
African races are exploited ... by the ruling class or caste under
the sacred name of democracy. At the root, therefore, the disease
appears to be the same as in India. The same remedy is, there-
fore, likely to be applicable. Shorn of all the camouflage, the ex-
ploi)tation of the masses of Europe is sustained by violence” (p.
148).

To invitations to visit Europe or America Gandhiji gave a
characteristic reply: “My patriotism includes the good of mankind
in general. Therefore, my service of India includes the service of
humanity . . . If I go to America or to Europe, I must go on
my strength, not in my weakness, . . . I mean, of my country”
(p. 186). It was this same sense of diffidence that prompted him
to turn down a request from Dr. M. A. Ansari to cable to the
League of Nations for intervention in the case of the Druses in
Southern Syria. He wrote in Young India, 12-11-1925: “I do not
believe in making appeals when there is no force behind them,
whether moral or material. Moral force comes from the determi-
nation of the appellants to do something, to sacrifice something
for the sake of making their appeal effective. . . . Unless we
recognize and are prepared to reduce to practice this principle,
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we can but expose the Congress and ourselves to ridicule, if not
worse”’ (p. 440).

Gandhiji had a lively awareness of his limitations. He claimed
to be “merely a seeker after truth, undoubtedly striving to attain
human perfection which all of us can attain by continuous effort”
(p. 67). He did not “claim to lead or have any party, if only
for the reason that ... I seem to be constantly growing. I must res-
pond to varying conditions and yet remain changeless within”
(p. 87). His life was “full of joy in the midst of incessant work™
(p. 270). He found much cause for depression in things happen-
ing: “When I think of the horizon about us”, he wrote to
Dr. Ansari, “my heart becomes sick and weary. And when I listen
to the still small voice within, I derive hope and smile in spite
of the conflagration raging around me” (pp. 437-8). It was this
that sustained him.
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NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text gene-
rally spelt out. Variant spellings of names have, however, been
retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by Gandhi-
ji, have been set up in small type. In reports of speeches and inter-
views slight changes and omissions, where necessary, have been
made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied within
square brackets, the reasons being given where necessary. The date
given at the end of an item alongside the source is that of publica-
tion. The writings are placed under the date of publication, except
where they carry a date-line or where the date of writing has spe-
cial significance and is ascertainable.

References to Volume I of this series are to the August 1958
edition. References to An Autobiography cite only the Part and
Chapter, in view of the varying pagination in different editions.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N.
refers to those available in the Gandhi Smarak Nidhi and Sangraha-
laya, New Delhi; C.W. denotes documents secured by the Collec-
ted Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. INTERVIEW TO “THE ENGLISHMAN®
[Before August 1, 1925]

Interviewed by a representative of The Englishman, Mr. Gandhi said
that he did not know that what was going on between Lord Lytton and
Deshbandhu! could be described as negotiations. But some kind of communica-
tions were certainly going on between Lord Lytton and Deshbandhu through
an intermediary. He did not know the actual and verifiable contents of these
communications, but he knew perhaps the general trend which it was neither
profitable nor advisable to disclose.

Mr. Gandhi added that no letter was sent to him by Pandit Motilal
Nehru for approval and signature.

The Englishman, 1-8-1925

2. LETTER TO THE REV. ALLWOOD

148, Russa Roap,
CALCUTTA,
August 1, 1925

DEAR FRIEND,

It was a pleasure to meet you and have that little discussion,
and an equal pleasure to have received your letter.? What I
said at the meeting® was based upon recent experiences.

I know that individual instances of a broader and truer
outlook upon religions are on the increase. The tolerance with
which I was listened to at that meeting is a proof of it. But the
literature that was sent me by unknown friends in the jail and
the letters that I received almost every month from Christian
friends, both in India and outside, demonstrate the truth of my
remarks. As to Bishop Heber’s Hymn#, you will realize, perhaps,
that it is one thing for a man to think of himself as vile and
unclean, but it is another for the world to pronounce him as
such. Augustine considered himself as chief among sinners. The

1C. R. Das

2 This is not available.

3 Vide Vol. XXVII, pp. 442-9.

4 Which contains the lines: “What though the spicy breezes/Blow soft
o’er Ceylon’s isle,/ Though every prospect pleases,/And only man is vile.”

XXVIII-1
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world calls him a saint. Tulsidas had no adjective harsh enough
to describe himself as a sinner. The world regards him also as a
saint. Lastly, I wonder if you know that the Christian Litera-
ture Society continues to sell the utterly unbalanced views and
opinions of Mr. Murdoch and others. And if you only knew
the literature in the vernaculars that is distributed through tens
of thousands of leaflets and booklets, you will, perhaps, appreciate
the force of my remarks. These things hurt me only because I
know that they believe the teachings of Jesus, in whose name
they are said and written; and it hurts me also because Indian
Christians are fed upon such ignorance which they, in their sim-
plicity, imbibe as God’s truth, and hence learn to hate those who
were once their friends, companions and relatives. You perhaps
do not know that I mix as freely with Christian Indians in the
lower strata of society as I mix with a similar class of Hindus
and Mussalmans. I say these things [not] by way of argument,
but to tell you that I spoke in that meeting out of fullness of
knowledge and love. I went there in a spirit of service and I
have written this also in the same spirit. That is the best appre-
ciation I can tender of your well-meant letter. Please remember
me to the friends who accompanied you.

Just after finishing dictating the foregoing letter, I read a
letter from another Christian friend, this time an Indian. It is a
long letter, but I cannot help giving you two extracts from it.
Here they are:

(1) T was greatly disappointed to hear you at the Calcutta Mission-
ary Conference yesterday. I was under the impression all along that you
were a true follower of Jesus Christ, but the utterance which you made
last night broke my heart altogether. I do not know how I can call you
‘Seeker for the Truth,” when you say Jesus Christ is only a great teacher
and nothing else. What a great pity, a man of your calibre and culture
says—Jesus Christ is a teacher. I must say, in that case, that either you
have not cared to study the noble life of Jesus Christ intrinsically and
prayerfully, or you studied the life with a deep prejudice in mind.

(2) It has been said by the leading men of different religions,
other than Christians, supposed to be seekers for Truth, that Chaitanya,
Buddha, Mahomed, Krishna and Christ are all the same. This is a most
idle talk; where ignorance is bliss, it is folly to be wise. This class of
people have no business to call themselves—‘‘Seeker for Truth”—they
should be called the ‘“‘enemies for Truth”—Truth is Truth and there is
not the slightest compromising element in it. I cannot believe even for
a moment that a true Hindu is a Christian, or a true Buddhist a Hindu,
and so on. How could you say that at the meeting yesterday? I am
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at a loss to discern. A man of your calibre and learning and experience
would be the last man to utter such blunders.

Yours sincerely,
[PS.]

After the letter was typed, I got a copy of the Hymn. Here
it is. You will observe that the good Bishop was thinking only
of non-Christians. The Hymn still finds a place in ordinary hymn
books. I have often heard it sung in churches in South Africa.

M. K. G.
[To
TuE REV. ALLwoOD
BARRACKPORE |

From a photostat: S.N. 10648

3. LETTER TO A FRIEND!

148, Russa Roap,
CALCUTTA,
August 1, 1925

DEAR FRIEND,

I have your letter. A man who owns land which is haunted
by wild beasts will be able to excuse himself for shooting them.
It would be classed as inevitable himsa. It will be justified on
the ground of necessity, but there is no doubt that, if one has a
full perception of ahimsa, it would be well for him to let his
land be overrun by wild beasts or be himself killed by them.
Ahimsa is not a mechanical matter, it is personal to everyone.
Moreover, possession of property against the whole world is in-
consistent with ahimsa. A man who will follow the principle of
non-violence to its uttermost limit has nothing in this world
he can call his own. He must merge himself into the whole,
which includes snakes, scorpions, tigers, wolves, etc. There are
instances on record of innocent men whose innocence even wild
beasts have recognized. We must all strive to reach that stage.

The same remark applies to your second question. It is himsa
to kill the germs and the insects, but even as we commit himsa
by taking vegetable food (for vegetables have life) but regard it
as inevitable, so must we treat the germ life. = You will recognize

1 The identity of the addressee is not ascertainable.
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that the doctrine of necessity can be stretched so as to justify
even man-eating. A man who believes in ahimsa carefully re-
frains from every act that leads to injury. [My] argument only
applies to those who believe in ahimsa. The necessity that I have
in mind is a universal necessity, hence it is not permissible to
take ahimsa beyond a limit. That is why the Shastras of custom
only permit himsa in certain cases. It is not only lawful but
obligatory upon everyone to make the least use possible of the
permission and relaxation. It is unlawful to go beyond the limita-
tion.!

Yours  sincerely,

M. K. GanpHI
From a photostat: S.N. 10595

4. SPEECH AT TILAK ANNIVERSARY MEETING?

CALCUTTA,
August 1, 1925

Mahatma Gandhi, speaking in Hindustani, said that the great mantra
that Bal Gangadhar gave to India was that “Swaraj was their birthright.” By
swaraj he (Lokamanya) meant swaraj for the toiling crores of India. To
Mahatmaji’s mind the call was clear: If they wished to achieve swaraj for the
masses of India, they must have to work for it through charkha and khaddar
and thus identify them with the poor, starving millions of Hindustan. If they
really wanted to get inspiration from the memory of Lokamanya and if they
really desired swaraj for the poor, then they should hear the old man speak-
ing to them in season and out of season and take to the spinning-wheel. Let
them promise from that very day that they would discard foreign cloth and
take to swadeshi homespun and hand-woven cloth.

The other day, Mahatmaji proceeded, they declared a boycott of British
goods in reply to Lord Birkenhead’s statement. He had his doubt as to the
possibility of its achievement. But although he was on principle against boy-
cott, he would be glad if the people discarded British cloth. They had failed
to act up to their leaders’ advice for the last four years, they had not as yet
universally taken to charkha and khaddar. They might, however, from now

1 The copy carries corrections in Gandhiji’s hand.
2 The meeting was held at the Albert Hall. J. M. Sen Gupta presided.
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rectify their mistake and take a solemn vow from today onward to discard
the use of foreign goods and use swadeshi.!

Forward, 4-8-1925

5. NEW RITUALS

In the meetings and functions that were held after the death
of Deshbandhu, besides the commonly practised rites, people
introduced such new rituals as they found appropriate. Kirtans
were held at many places in Bengal, the poor were fed at some
places while, at other places, people took baths, etc., and per-
formed religious ceremonies. The villagers of Chadia, in Kathia-
war, observed the day? in the following manner:

1. They prayed to God for peace to the departed soul and
for the birth in India of others like Deshbandhu.

2. They gave balls of sweetmeat to dogs and cows.

3. They refrained from using the bullock to plough or to
draw water from the well.

4. They decided to store enough good quality cotton in the
coming year for their own domestic use.

At some other places, the day was spent in fasting and
spinning. Such innovations are to be welcomed. To make such
days the occasion for promoting those beneficial activities which
one can think of and which were dear to the departed persons,
is a good way of showing our love for them.

Not using the bullock for ploughing or drawing water in-
dicates kindness to animals. Except during the monsoon, we are
almost always callously engaged in drawing water and so on.
Actually, this does more harm than good. People have lost
nothing but have rather gained something where it is customary
to give a weekly day of rest to servants and animals; hence it is a
good beginning to stop drawing water with the leather bucket
and thereby giving rest to servants and animals on such occasions
of mourning for great men.

MisprAaceEp KINDNESS

Giving sweetmeat balls to dogs and cows, however, is mis-
placed kindness. There is no reason to believe that just because

1 At the conclusion, Gandhiji addressed an overflow meeting at College
Square. No report is available.

2 Presumably, July 1, 1925, the day on which the shraddha ceremony of
C. R. Das was performed
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we like these sweets, cows and dogs also like them and are bene-
fited by eating them. Animals have not had their taste for food
spoilt. If even among human beings the taste for food varies,
what can we say of animals? An Englishman, if given a sweet-
meat ball, would throw it away. Many of us would not like
English sweets. If anyone served a meal of rotis in Madras, our
countrymen there would be unable to eat it. It is useless to serve
a meal of rice in the Punjab. What then is the meaning of serv-
ing such sweets to cows and dogs? The fact that dogs eat these
up is no argument in support of feeding them with these sweets.
It is kindness to give grass to undernourished cattle. In villages,
however, there should be no such cattle. There is no kindness
in giving such food to dogs; I see only ignorance in it. We
are exchanging wakefulness for sleep. We increase their progeny
by tempting dogs in an improper way and, then, since no one
owns them, they remain undernourished. All dogs should be kept
as pets. The existence of stray dogs is a sign of our sin and
our ignorance. Ahmedabad claims to practise the religion of
compassion by driving out its dogs without any owners from one
place to another. A little reflection on the religion of compassion
would make it clear to us that practising kindness only in name
doubles the amount of cruelty and violence. Violence is involved,
first, in catching these dogs and driving them away from familiar
surroundings and, second, in releasing them in other poor vil-
lages. For the nuisance of stray dogs, civilized human beings
should seek out a solution on a consideration of both ethics and
expediency. Such tasks can be accomplished only if the mahajans!
make a profound study of the religion of compassion. And, if they
do not do so, the time is at last drawing near when irreligious
persons in authority will hurriedly destroy dogs. The immediate
solution seems to be to start a home for stray dogs under the
supervision of someone who is an expert in the matter.

Starting from a common topic, I have gone into details.
However, on reading the resolution to give sweetmeat balls to
dogs, I saw before my mind’s eye the invasions of stray dogs on
the Sabarmati Ashram and that has led me to put forward some
views for the benefit of the mahajans.

In our country, however, just as there are lean and famished
animals, similarly there are such human beings too. We have
been piling up sin by regarding it a virtue to let them live on
thus.

! Representative bodies managing the affairs of communities
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Last week I had been to Suri. As I am regarded as a ser-
vant of the poor, the mahajans of that place fed the poor in my
honour. Their meal was fixed for the same time as that of the
arrival of my train. I was taken in a car which passed between
rows of poor people sitting down for their meal on either side of
the road. I felt ashamed and, had I not been afraid of being
discourteous, I would have got down then and there and run
away. What kind of an arrogant servant of the poor was this
who rode in comfort in a car between rows of people eating? I
said a few words about this in the meeting at Suri. I saw a
similar sight in an ancient wealthy family in Calcutta. I had
been taken there in order to collect funds for the memorial to
Deshbandhu. The palace of this family is known as the ‘Marble
Palace’ and it is indeed made exclusively of marble. The building
is a majestic one and well worth seeing. In front of this palace, the
poor are always fed. They are given cooked cereals. The owners
had asked me to come at the very time when these people are
fed with the innocent purpose of demonstrating their generosity
to me and with the good intention of pleasing me. I had agreed
to go without giving any thought to the matter. However, I was
even more pained and irritated on seeing the sight there than I
had been at Suri. I was not taken in a car between rows of
diners but, wherever I went, a whole crowd always followed me.
This crowd rushed towards me from in between the people who
were having their meal. The poor diners necessarily came into
contact with the feet of these people. For a moment they even
stopped eating. If in their souls they had blessed me, I would
congratulate them on their restraint and generosity. What a con-
trast between that dusty courtyard and the tall, snow-white palace!
I felt as if the palace laughed at those poor people and as if
their benefactors who carelessly walked through them joined in
this laughter.

Could there be any merit in feeding people in this manner?
To me, it appeared to be a mere sin committed through thought-
lessness and ignorance, even though the sentiment behind it may
be of the purest nature. Such sadavartas! are to be found at
various places in the country. These add to our poverty, idleness,
hypocrisy, theft, etc. This is because, if food is available without
effort, those who are habitually lazy remain idle and become
poorer. According to the saying that Satan finds some mischief
still for idle hands to do, these poor people learn to steal. Over

! Institutions where free meals are supplied
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and above this, they practise other vices which are harmful to
them. I see only evil resulting from these sadavartas. The
wealthy should give some thought to the free meals they serve
in charity. It is not necessary to show that merit does not lie
in all charity. Sadavarta is indeed to be commended for the lame,
the crippled and those who are disabled by disease. Even when
feeding these persons, however, some courtesy should be shown.
Even the disabled should not be fed with thousands of people
watching them. There should be a proper place, private and
quiet, for feeding them. In fact, there should be special ashramas
for them. There are a few such places scattered over India.
Wealthy persons who wish to feed the disabled should either
send their donations to such good ashramas or establish them at
places where they do not exist and are needed.

Some sort of occupation must be found for the disabled poor.
The spinning-wheel is the only means of benefiting hundreds of
thousands of persons.

[From Gujarati]

Navajivan, 2-8-1925

6. WHAT ABOUT GUJARAT ?

Perhaps some people are wondering how Gujarat should
interpret the letter! I have written to Pandit Motilalji. What is
meant by the Swarajists capturing the Congress? Should Gujarat
too change its opinion? Or, what should the Gujarat Provincial
Committee do?

In the first place, the fact is that I have merely stated my
views. I have not made any pact with anyone or on behalf of
anyone. I hope that all members will attend the A.LI.C.C.
Session.? They will independently express their views and the re-
solution passed by them will be regarded as the one to be accepted.

Taking it for granted, however, that all the members will
accept my views, that would only mean that, on the strength of
the Congress resolution, the ban that existed on introducing poli-
tical matters into the Congress will henceforth be lifted. If my
advice is accepted, the Swarajists who have had to keep their
mouths shut because of the Congress resolution will no longer
have to do so. What is it that can be done by me alone and

1 Vide Vol. XXVII, p. 398.
2 This session was held at Patna during September 22-24, 1925.
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that I should do myself, because of the death of Deshbandhu and
in reply to Lord Birkenhead’s speech? It was my own idea that
political matters should be kept out of the Congress for the time
being. The pact too was between myself and the Swarajists. I
alone can free them from this bond immediately. The Congress
Committee is free to act as it chooses. If a sizable number of
the members of that committee are opposed to my advice, I shall
have to keep it to myself.

Accepting my advice would only mean that, in those pro-
vinces where there are many Swarajists, they could introduce and
discuss any resolution relating to political matters through the
provincial committees. Wherever, as in Gujarat, the committee
has a large number of No-changers as members, the proposed
change would have no great effect. Even in such places, I would
like to give as much weight as possible to the Swarajists. Sitting
in Bengal, I could not say how this could be done. We see how
that party has impressed the British authorities and, it is our
dharma to make good use of this impression. There are many
selfless men and women in that party. Their hearts are full of
patriotism. Such persons deserve to be honoured, irrespective of
the party to which they belong. Everyone has the right to hold
his own independent opinions. That independence is worth main-
taining.

The doors of the Congress cannot be forcibly closed against
anyone. So long as we cannot create faith in khadi and the power
of the spinning-wheel amongst the educated class, the latter can
never attain a place of importance. It is, I think, a barren gesture
to give the spinning-wheel an important place for fear of embarras-
sing me or in order to keep me in the Congress. It would have
significance only if the educated class has faith in it or if this
class wishes to give prominence to those who believe in it. Even
at a meeting of the members of the Swaraj Party, no one ever
thought of displacing the spinning-wheel. Even if they had wished
to do so, I was ready to agree to it, but they were not prepared
to listen to any talk even about doing so. They were wholly satis-
fied if those who did not spin were allowed to contribute money
instead. They are not even prepared to do away with the neces-
sity of putting on khadi clothes. If this is the extent to which the
Swarajists think independently, I would regard it as promot-
ing effectively the cause of khadi.

The very terms Swarajists and No-changers should be
given up. The number of persons going into Legislative Assem-
blies will always be small. Everyone cannot go there. I do not
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see any reason for opposing this. If the very people who enter
them can create the atmosphere for civil disobedience, they will
come out of their own accord or give all possible help while conti-
nuing to remain in the Legislative Assemblies. Or, they will
have to be opposed if and when they offer resistance to civil
disobedience. That the Swarajists would do so I cannot imagine.

Those who understand the meaning of civil disobedience will
sing the praises of the spinning-wheel all the twenty-four hours;
hence my suggestion is that the latter should be given the same
standing that the Swarajists occupy today or, in other words, an
association for the spinning-wheel should be founded under the
auspices of the Congress, whose only task would be to spread the
use of the spinning-wheel and khadi. That association should also
collect the yarn stipulated as a condition for the right to vote and
should keep that yarn with itself. It should frame its own indepen-
dent constitution. If work is carried on in this way, the two
movements would continue to function without coming into clash
with each other, but assisting each other.

[From Gujarati]
Navajivan, 2-8-1925

7. MY NOTES

DapaBual CENTENARY

The centenary of Dadabhai Naoroji’s birth falls on the en-
suing 4th September. Shri Bharucha has given us a timely re-
minder of this. We knew Dadabhai as the Grand Old Man of
India. He dedicated his life to the country. He made the ser-
vice of the country our dharma. He was the friend of the poor
of our land. It was he who first presented the picture of the
poverty of India. To this day, no one has been able to contra-
dict the statistics he furnished. He made no distinction between
Hindus, Muslims, Parsis, Christians and others. He regarded
them all as the children of Mother India, and hence all received
equal service from him. His two grand-daughters have, we find,
inherited in full measure this trait.

How shall we celebrate the centenary of this great servant of
India? We shall, of course, hold meetings and that too not
only in cities, but also in all villages to which the voice of the
Congress can be carried. And what shall we do there? Praise
Dadabhai ? If this is all that we wish to do, why should we not
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sit comfortably, send for bards and minstrels and call upon
them to employ their imagination and their torrential flow of
words? If, however, we wish to emulate his virtues, we should
think of them and take stock of our capacity to acquire them.

Dadabhai saw the poverty of India. He taught us that swaraj
is the remedy for it. However, he left to us the task of seeking
out the key to swaraj. The principal reason for exalting Dadabhai
was his devotion to the country and he spent himself in it.

We know that the spinning-wheel is the chief means of winning
swaraj. India’s poverty is due to its peasants remaining idle for
four to six months in a year. And, if this enforced idleness be-
comes a voluntary one, or in other words, we become habitual-
ly lazy, not only will this country not gain its freedom, but it will
perish altogether. The spinning-wheel is the only way of getting
rid of this idleness. Hence, all activities which encourage its use
amount to an imitation of Dadabhai’s virtues.

The spinning-wheel means khadi, it means the boycott of
foreign cloth, it means sixty crores of rupees finding their way
into the huts of the poor.

The spinning-wheel is the sole answer to the appeal for All-
India Deshbandhu Memorial. Hence, collecting funds for this
purpose on that day, is an excellent way of celebrating Dada-
bhai’s centenary. People should, therefore, get together on that
day and totally eschew foreign cloth, wear khadi made of
hand-spun yarn alone, reaffirm their determination to spin every
day for at least half an hour and collect funds for the spread
of khadi. Those who grow cotton should keep with them at
least the quantity that they require for their own use.

However, what of those who do not like to utter the word
spinning-wheel? What solution can I offer for this? What
suggestion can I offer to those who do not like the word swaraj
for celebrating the centenary? Such persons should discover a
path for themselves. My suggestion is for the people at large.
It cannot be anything but this. It is a different matter alto-
gether if someone searches for other virtues in Dadabhai and tries
to imitate them. He has a right to celebrate this centenary in a
different way. Or, if members of the Swaraj Party wish to do
something special in cities, they should certainly do so. I can only
refer to that which can be practised alike by villagers and city-
dwellers, old men as well as children, women as well as men,
Hindus as well as Muslims.

We should start making preparations today if we wish to
celebrate the Dadabhai centenary in accordance with my sugges-
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tion. We should start using the spinning-wheel today in view of
that programme. We should start today producing khadi for that
occasion and hold meetings at various places in which khadi alone
may be seen and which would bring credit to us and the country.

AvrLrL-INpDIA DESHBANDHU MEMORIAL

Signatures are still being taken on the circular appealing for
funds for this memorial. Naturally, I am happy to have received
the signature of the great Poet!. Let the reader too feel happy at
this. I had specially sent him a message asking him to sign only
if he had such faith in the spinning-wheel as was described in
the circular. When it became clear to me that an all-India memo-
rial could only be associated with the spinning-wheel and khadi,
I expressed this idea to the Poet before doing so to anyone else.
That was about three weeks before I wrote this article. He had
readily agreed, even then, to sign such an appeal. Those who do
not have faith in the spinning-wheel and khadi, or who believe
that these should have no place in the memorial, are not at all
urged to sign this appeal. Not only was there an insistence to get
signatures from those who have faith, but the decision had also
been taken that the memorial should not be associated with the
spinning-wheel and khadi if those who were particular follow-
ers of Deshbandhu did not approve of the idea. Such a memorial
was not to be insisted upon if all those whom we would ordinarily
expect to sign this appeal did not unhesitatingly do so. I know
that there is a difference of opinion as regards the usefulness of the
spinning-wheel and khadi. To give it the place of prime impor-
tance in the memorial of a great leader like Deshbandhu would
not perhaps be readily acceptable to many people. I, how-
ever, had to carry out my duty as the friend and colleague of
Deshbandhu and, if I had to think separately in terms of an all-
Bengal Memorial, I would certainly not have approved of a hospi-
tal. I have never recognized the need for a large number of hospi-
tals. However, I have not even let the thought enter my mind
as to what I would do if I had the freedom to decide. I had
before me the trust-deed made out by Deshbandhu. It clearly
showed me the path I had to take and I regarded it as my duty to
make it the heart of the memorial if it met with the approval of
his followers and I have now stayed on in Bengal for the sole pur-
pose of collecting Rs. 10 lakhs for it. The trust-deed was made
out a year ago. Nevertheless, I know that Deshbandhu conti-
nued to hold until his death the views expressed in it. This is be-

1 Rabindranath Tagore
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cause he had asked me to help collect money to pay off the mort-
gage on the building. It could be said that except me, perhaps,
no one but his wife knows his views on the spinning-wheel and
khadi towards the end of his life. I had acquainted myself with
the views of Shrimati Basanti Devi before issuing this circular.
Similarly, I had acquainted myself with the views of Desh-
bandhu’s close friend and partner, Pandit Motilalji, and, later,
those of his particular followers in Bengal. Only after having
done so did I decide to draft the circular. I must admit this much
that the work of this memorial is very close to my heart. Even
though this is true, the reader must believe me when I say that I
am unconcerned about its success. But this could not be said
about the all-Bengal memorial. I am making ceaseless efforts
to make a success of it. There are reasons for such a discrimina-
tion. My faith in the power of the spinning-wheel is inexhausti-
ble despite the difference of opinion in this matter. Such a memo-
rial cannot be established with limited resources. I would like
to have an inexhaustible sum of money only if there is any
power in the spinning-wheel and if India has genuine faith in
it. Hence, Pandit Malaviyaji’s signature has given me the same
measure of satisfaction as the signature of the great Poet. I have
suggested to Shri Jawaharlal Nehru to make an appeal for other
signatures.

It has to be seen now what contribution Gujarat will make
to this memorial. My expectations are that its contribution will
be worthy of Gujarat and will add to the glory of the memorial.

I hope that the readers of Navajivan and lovers of khadi will
contribute their mite without waiting for anyone to approach
them in this matter. This will be acknowledged in Navgjivan.
This appeal is not only to readers of Navajivan in Gujarat or in India,
but also to those who live abroad.

TueE CASTE SITUATION

In Calcutta, I was taken to a gathering of our Marwari bro-
thers. Matters relating to reforms in the caste alone were taken
up and discussed. What kind of speech could I make at such a
place? Instead of talking of reforms, I mainly put before them
the principle of boycott. I was aware that the ostracism had taken
on a terrible form amongst these people with the result that there
was bitterness amongst them. I give here the substance of my
speech,! as it is applicable to all Hindus.

1 Vide Vol. XXVII, pp. 411-4.
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The weapon of boycott is well used only by those individuals
who are pure. Otherwise, it would take the form of pure vio-
lence and perhaps lead to the destruction of the one who uses
it and even of the one against whom it is used.

Today, we are not worthy of practising boycott. Could there
be any merit in treating as an outcaste a father who arranges for
the remarriage of his daughter widowed at the age of ten and
extending the same treatment to the daughter as well as the
person who marries her? Do we boycott persons who are im-
moral, and openly licentious and who partake of meat and wine ?
What of those who are guilty of licentious thoughts? In other
words, so long as we are not purified, who is fit to boycott whom?
None of us is fit to do so.

Boycott results in the creation of new castes. What we call
factions today will become castes tomorrow. Hence, in this age
when castes are getting merged together, boycott is totally harm-
ful.

Varnashrama' is a dharma; the existence of many castes is not.
Protecting the former is desirable; destruction of the latter is equal-
ly desirable. Hence reformers deserve encouragement. Reform
in this matter cannot be checked however much we try. This
is because Hinduism is full of undesirable elements and there is
an all-round awakening today.

The wise thing to do is to give reform the status of dharma.
However, boycott is harmful even when the reform appears to
be unacceptable.

The Marwari community is intelligent and brave. It has
done good as well as harm to India. As a friend, it is my dharma
to mention the latter also. May God spare it from this latter and
bless it.

I would end this discussion of boycott by asking those against
whom it is practised to exercise restraint and, through courtesy, put
a stop to the spread of bitterness and also to persist for their
part in what they think is right.

DiscriminaTION IN CHARITY

While praising the generosity of our Marwari brothers, I have
suggested the need for discrimination in practising this virtue.
Carnegie became a multi-millionaire. He was fond of esta-
blishing libraries indiscriminately; hence Scottish professors

I The division of society into four castes and of the individual’s life into
four ashramas or stages
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warned him to be careful and suggested that it would be proper
on his part to announce donations after consulting experts. Such
advice is needed by all philanthropists and should be noted by
them. There is no reason to believe that charity per se is merito-
rious. Our Marwari brothers are true protectors of the cow.
Much of their wealth they use in that work. However, this is not
always done with discrimination. If anyone can protect the
cow, the Marwaris can, for they have courage. It is mainly a
question of funds and business acumen. They possess both these
requirements. If these are used with discretion, they can truly
bring about cow-protection on a large scale.

[From Gujarati]
Navajivan, 2-8-1925

8. CIVIL DISOBEDIENCE IN THE CONGRESS

We have, very often, said in the MNavajivan that civil disobe-
dience may be practised not only towards those whom we regard
as our enemies or those who regard us as enemies, but also towards
those whom we regard as our friends or our elders. It is now
time to apply this to the Congress. The constitutional changes
which it is necessary to bring about are stated elsewhere in this
issue.  Ordinarily, however, the Congress Committee is not
authorized to make these changes. They can be made only by
amending the constitution. The Congress alone is authorized to
amend it. This power is not vested in the Congress Committee.
The latter would have to make use of its extraordinary powers in
order to do so. The use of such powers may also be called “civil
disobedience’ of the law. Not only has every person and every
organization the right to practise this if occasion arises, but it
may become even their duty to do so. If we recognize the neces-
sity of the reforms suggested by me, this is now our duty. This
matter should certainly be discussed at the Congress session. The
rule which permits the purchase of yarn to be contributed must
be annulled because, not only has spinning gained nothing by it
but, on the contrary, it has led to an increase in hypocrisy and
falsehood. If the Congress Committee does not make this neces-
sary change, it may be regarded as having failed in its duty,
because the public will be wasting a few months. Perhaps, there
would have been room for difference of opinion on this subject if
Deshbandhu had not died and if Lord Birkenhead had not made

his speech; but there is no such room left now. It may be that
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some members of the Congress Committee do not accept the
immediate necessity of making the change; in that case, they
have no right to practise civil disobedience and, hence, I have
stated that the Congress Committee can make such changes only
by near, if not complete, unanimity.

The necessity of making such changes is not a sufficient
ground for offering civil disobedience. Those against whom it is
offered must also be benefited by it. This condition is wholly
fulfilled in this case as the above changes are necessary only for
the benefit of the Congress. The second condition is that those
who practise such disobedience must bear no ill will. This is
implied in its very name, as ‘civility’ is opposed to ill will.
Moreover, how can there be any ill will when we only wish the
Congress well? My purpose in writing this article is not to
make anyone declare against his wishes that the constitution
should indeed be changed. In this matter, too, all concerned
should make use of their independent judgment. Those, too, who
feel that changing the constitution in this manner by the Congress
Committee would result in greater harm than good, they too
should in duty oppose these changes being made by the Congress
Committee, although they may accept the necessity for making
them. Civil disobedience cannot—it should not—be practised
because someone else asks us to do so. It should be practised
only when it seems appropriate to us; then alone is it worth the
name, then alone it is worth practising. This is because human
beings do not have strength to do a thing about which they are
themselves not convinced, and civil disobedience relies for its
success solely on the strength of the individual.

The chief purpose of writing this article is to describe the cir-
cumstances in which civil disobedience may be practised. I regard
myself as an expert on the subject, I regard it as my own in-
dependent discovery and, I look upon it as my dharma to show
from time to time its applicability and its limitations. Not only
am I totally unconcerned whether the changes are made or not
but I regard them as harmful if everyone does not exercise his
independent judgment. This criticism applies particularly to
those who regard themselves as my followers. I do not approve
of blind worship. I am very much opposed to it. Swaraj cannot
be secured by it and, if secured, cannot be maintained. Hence
I would like to get work out of my ‘followers’ so as to utilize also
their intelligence. If we make the above changes intelligently
and honestly practise them, I expect very good results to follow.

[From Gujarati]
Navajivan, 2-8-1925



9. INTERVIEW WITH DR. H. W. B. MORENO

CALCUTTA,
August 4, 1925

Mr. Gandhi had recently said! at a public meeting of the Anglo-Indians
that “‘the Anglo-Indians should not ape the Europeans”, on the contrary, they
should even keep to the Indian style of dress and should look at all things
political from the Indian standpoint. Dr. Moreno questioned the value of
such a statement. He said from their earliest childhood Anglo-Indians used
the English style of dress and spoke the English language. Such were their
traditions and they respected these traditions.

Mr. Gandhi in reply said that he had been misunderstood. What he
wanted was that ‘“‘the Anglo-Indians should not ape the Europeans”. The
Anglo-Indians had their distinctive mode of dress and so had the Mussalmans.
He did not, however, refer to any particular mode of dress. He was conscious
of the fact that Anglo-Indians lived according to certain European standards,
but he deprecated Anglo-Indians keeping up a false appearance as Europeans,
beyond their means, which led in most instances to bankruptcy. He referred
especially to the bulk of the community who were far from being well off.
He did not refer to those in the higher grades who had little or nothing in
common with the community. He wanted Anglo-Indians to regard everything
from the Indian viewpoint. Even if he were wrong in his suggestions, he
left it to the community to decide for themselves, as they had the most
intimate knowledge of their own condition.

Forward, 7-8-1925

10. SPEECH AT MEETING OF CHRISTIANS2

CALCUTTA,
August 4, 1925

MR. CHAIRMAN AND FRIENDS,
You, Sir, have just said that probably this is for the first time
I am privileged to address a meeting of Indian Christians only.
If you refer to my present visit, you are perfectly correct. But
if you refer or have referred to the whole of the time that I have

1 Vide Vol. XXVII, pp. 442-9.

2 The meeting was held at the L. M. Institution. S. C. Mukerjee,
M.L.C., presided.

XXVIII-2
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been in India since my return from South Africa, then I have
to inform you that I had such a privilege in 1915.! But my con-
nection with Indian Christians dates back to 1893. That was the
time when I went to South Africa and found myself in the midst
of a large Christian Indian community. I was agreeably surpris-
ed to find so many young men and young women who, whilst
they were devoted Christians, were equally devoted to the
motherland, and it gave me greater pleasure when I discovered
that most of the young men and young women had never seen
India. The majority of them were born in Natal; some of them
in Mauritius, because it was from Mauritius that the first batch of
free Indian settlers found their way to South Africa. They were
most of them children of indentured parents. Indentured Indians
were those who had gone to work on the sugar estates of Natal
under an indissoluble contract to work on those estates for at least
five years and, as they had gone under this contract, otherwise
called indenture, they were called Indentured Indians. Their
state was described during his lifetime by the late Sir William
Hunter as a state very near to slavery. I have mentioned this in
order to show to you under what difficulties and disabilities these
countrymen and countrywomen of ours laboured in South Africa
and how they were able to overcome those difficulties, and, in the
face of them, cut out for themselves honourable careers. Today,
some of these men have even received a liberal education in
England. Some of them are store-keepers, some of them occu-
pying humbler walks of life. These brave lads offered their servi-
ces to the Government at the time of the Boer War and the Zulu
Rebellion. Some of them were brought up in my own home; two
of them at least became barristers. So you understand what inti-
mate relations I enjoyed with the Christian Indian community.
I do not think there is in that land a single Indian Christian
whom I do not know or who does not know me. It gives me,
therefore, much pleasure to be able to come before you this
evening to speak to you on ‘“Brotherhood of Man”.

It goes hard with people who have to suffer the disabilities
that our countrymen, whom I have just now described to you,
have to labour under, to understand that there can be any such
thing as “Brotherhood of Man’. If you are readers of newspapers
and if you take any interest in what goes on outside the four
corners of India, you may know that, today, in that South Africa
an attempt is being made by the Government of the country

1 Vide Vol. XIII, p. 63.
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to drive away the Indians, or, as it has been well put by one of
the newspapers here, English-owned, to starve them out of South
Africa; and in this scheme of starvation are included some of these
very men I have described to you. Whether ultimately this thing
will come to pass, whether ultimately the Government of India
will sanction or tolerate this thing, remains to be seen. But the
connection in which I mention this thing to you is, as I have
already told you, that it is difficult for such men to realize the
meaning of brotherhood; and yet I have undertaken to speak to
you on brotherhood at this time because it is in such times of
stress and difficulty that one’s spirit of brotherhood is really tested.
I receive compliments very often. They pass through
my mind like water poured on to a duck’s back. But you, Sir,
have paid a compliment to me this evening which I feel inclin-
ed to accept. You think that if there is any person who has a
right to speak on Brotherhood of Man, at least I should have
that right, and I think so too. I have tried myself on many
an occasion to find out whether it is possible for me to hate—I
don’t say love—my persecutor, and I must honestly but in all
humility confess to you that I have not succeeded, I cannot recall
a single occasion when I have felt constrained to hate a single
human being. How I came to it I do not know. But I am
simply giving to you a life-long practice and, therefore, it is really
literally true that, if there is any person who has the right to
speak on Brotherhood of Man, I at least have that right.
Brotherhood does not mean loving or sympathizing with those,
extending the hand of fellowship to those who will in return love
you. That is a bargain. Brotherhood is not a mercantile affair.
And my philosophy, my religion teaches me that brotherhood is
not confined merely to the human species; that is, if we really
have imbibed the spirit of brotherhood, it extends to the
lower animals. In one of the magazines issued in England by
those great philanthropic societies 30 or 35 years ago, I re-
member having read some beautiful verses. I think the title of
those verses was My Brother Ox. In them the writer beautifully
described how on a man who loved his fellow men it was obli-
gatory to love his fellow-animals also, taking the word animals
to mean the sub-human species. The thought struck me most
forcibly. At that time, I had learnt very little of Hinduism. All
I knew about it was what I had imbibed from my surroundings,
from my parents and others. But I realized the force of that writing.
However, I do not intend today to dwell upon this broadest brother-
hood. I shall confine myself to ‘“Brotherhood of Man”. I
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have brought this thing in order to illustrate that our brotherhood
is a mockery if we are not prepared to love even our enemies.
In other words, one who has imbibed the spirit of brotherhood
cannot possibly allow it to be said of him that he has any enemy
at all. People may consider themselves to be our enemies, but
we should reject any such claim. I have heard that claim made;
that is the reason why I use the word ‘claim’. The question then
arises: how is it possible to love those who consider themselves
to be our enemies ? Almost every week, I receive letters either from
Hindus or from Mussalmans, sometimes from Christians, combat-
ing this fundamental position that I have taken up. If it is a
Hindu who writes, then he asks me, “How is it possible for me to
love a Mussalman who kills the cow’, which is dear to me as
my life? Or if it is a Christian who writes to me, he asks, “How
is it possible to love Hindus who so ill-treat those whom they call
untouchables, Hindus who have suppressed a fifth of their own
numbers?’’ And if it is a Mussalman who writes, he asks, “How is
it possible to extend the hand of brotherhood or fellowship to Hin-
dus who are worshippers of stock and stone?” I say to all these
three: “Your brotherhood is of no value to me if you cannot
love the respective parties that you have described.”” But what
does the attitude signify after all? Does it not signify cowardly
fear or intolerance ? If all of us are God’s creation, why should we
fear one another or hate those who do not hold the same belief
that we do? A Hindu will ask me, is he to sit or look on,
while a Mussalman is doing something which is most repugnant
to him? My brotherhood replies, “Yes”. And I add, “You
must sacrifice yourself, or in the language you have just listened
to, you must bear the cross. If you want to defend one who is
dear to you, you must die without killing.”” I have personal
experience of such occurrences. If you have the courage to suffer
lovingly, you melt the stoniest heart. You may raise your hand
against one whom you regard as a ruffian, but how if he overpowers
you ? Will not the ruffian be more ferocious because of his victory
over you? Does not history show that evil feeds on resistance?
History also furnishes instances of men having tamed the fiercest
men with their all-embracing love. But I admit that such non-resis-
tance requires far greater courage than that of a soldier who
returns two blows against one. I also admit that if a man has
anger instead of love in him for the evil-doer, it is better for him
to fight clean rather than, in a cowardly manner, to sit still for
fear of dying. Cowardice and brotherhood are contradictory
terms. I know that the world does not accept the fundamental
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position that I have endeavoured to place before you. I know
that in Christian Europe, this doctrine of non-retaliation is pooh-
poohed. At the present moment, I am privileged to receive
precious letters from friends all over Europe and America, some of
them asking me to still further expound the doctrine of non-
resistance. Some others are laughing at me and telling me: ‘It is
all right for you to talk these things in India, but you dare not
do so in FEurope.” Yet others tell me: “Our Christianity is a
whitewash, we do not understand the message of Jesus, it has got
to be still delivered to us, so that we can understand it.”” All these
three positions are more or less right from the standpoint of the
writers. But I venture to tell you that there is no peace for this
world, and to take the name of brotherhood is a blasphemy, until
we arrive at this fundamental position. Men there are who ask
and so also women who ask: “Is it human to refrain from reta-
liation?” I say it is human. Up to now we have not realized
our humanity, we have not realized our dignity; we are supposed
to be, if Darwin is to be believed, the descendants of monkeys, and
I am afraid that we have not yet shed our original state.
The late Dr. Anna Kingsford in one of her books wrote
once: “As I walk about the streets of Paris, I seem to see before
me diverse lions and snakes personified.”’ She says these animals
have only the human form but no more. Man, to realize his full
stature, has to become absolutely fearless. This he will do not by
being armed from head to foot, but by generating force from within.
A Kshatriya is one who does not fly from danger, he is not
one who strikes a blow for a blow. The Mahabharata says also
that forgiveness is the quality of a brave man. There is a statue
erected, I am told, in the memory of the late General Gordon.
The sculptor does not put a sword in his hands, he puts only a
stick. It is considered to be a beautiful work of art. If I was
born a sculptor and I had the order, I would not have put even
a stick in the hands of General Gordon, but I would have pic-
tured him as one with folded arms, with his chest put forward, in
all humility telling the world: “Come, all of you, who want to
throw your darts, here is General Gordon to receive them without
flinching, without retaliation.”” That is my ideal of a soldier. Such
soldiers have lived on the earth. Christianity undoubtedly has
given birth to such soldiers, and so has Hinduism, so has Islam.
In my opinion, it is not true to say that Islam is a religion of
the sword. History does not bear that out. But I am just now
speaking to you of individual instances, and what is true of the
individual can be true of nations or of groups of individuals; not
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all at once, I admit, but in the process of evolution, when men
after men live this truth in their lives before our very eyes, they
cannot but affect us. Such is the history of Quakers. Such is the
history of Dukhobors whom Tolstoy has described. I do not know
how far the latter, after having gone to Canada, are carrying out
their original resolution, but the fact stands that they have lived
this life of non-resistance as a community. I, therefore, feel that
we are trifling with that sacred name, Brotherhood of Man, un-
less and until we are ruled by this fundamental fact in life.

What I am just now combating is the position that is taken
up by some of the finest writers in Europe and by some of the
finest writers even in India: that man, as a class, will never be
able to arrive at a stage when he can do without retaliation. I
have a fundamental quarrel with that position. On the contrary,
I say that man, as man, will not realize his full destiny, and his
full dignity, until he has been so far educated as to be able to re-
frain from retaliation. Whether we like it or whether we do not
like it, we are being driven to it. It would be to our credit if,
instead of being driven to the position, we will take ourselves to
it, and I have come here this evening to ask you to exercise this
privilege, the privilege of voluntarily taking up this idea in prac-
tice. Indeed, I ought not to have to be speaking to a Christian
audience on this, because some of my friends tell me that I am
really a Christian, when I talk about non-retaliation. Little do
they know that I have got to strive with the Christians, as I
have to with Hindus and my Muslim friends. I do not know many
Christians who have adopted this thing as a rule of their life.
Some of the very best Christians that I know do not admit that
this is the teaching of Christ. I do believe that it is the teaching
of Christ. They say it was meant merely for his twelve disciples,
not meant for the world, and they quote some passages from the
New Testament in support of their contention. The opponents of
non-violence as a rule of life say that it can only breed a race of
cowards, and if India takes up this message of non-retaliation,
she is a doomed country. On the contrary, the fundamental posi-
tion that I place before you is, that unless India takes up this posi-
tion, she is a doomed nation and with her all the nations of the
world. India is a continent, and when India takes up the doctrine
of force, as Europe today seems to have taken it up, then India
becomes one of the exploiters of the weaker races of the world.
Just imagine what it must mean to the world.

I call myself a nationalist and I pride myself in it. My national-
ism is as broad as the universe. It includes in its sweep even the
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lower animals. It includes in its sweep all the nations of the
earth, and if I possibly could convince the whole of India of the
truth of this message, then, India would be something to the whole
world for which the world is longing. My nationalism includes
the well-being of the whole world. I do not want my India to
rise on the ashes of other nations. I do not want India to exploit
a single human being. I want India to become strong in order
that she can infect the other nations also with her strength. Not
so with the other nations of the world, not so with a single
nation in Europe today. They do not give strength to the others.
We are not receiving any strength. It is in the nature of things
impossible for them to do so, and that is why I have taken the
uncompromising position that I cannot possibly be a party to a
constitution whose basis is brute force.

President Wilson mentioned his beautiful 14 points, and do
you know what he wound up with? He said: “After all, if this
endeavour of ours to arrive at peace fails, we have got our arma-
ments to fall back upon.” I want to reverse that position, and
I say: “Our armaments have failed already. Let us now be in
search of something new, and let us try the force of love and
God which is Truth.” When we have got that, we shall want no-
thing else. There is the story of the devotee, Prahlad. It may
be a fable, but no fable for me. He was a lad of hardly 12 years.
His father asked him not to take the name of God. Prahlad
said: “I can’t do without it, it is my life.”” Then his father asked
him: “Show me your God.” A red hot iron pillar was shown
to Prahlad and he was asked to embrace it. Yes, there was God in
that pillar. Prahlad embraced it in love and faith. He was
unhurt. If we would realize brotherhood, we must have the love
and the faith and the truth of Prahlad in us.

Amrita Bazar Patrika, 15-8-1925



11. NOTES

KerarLa Not Deap

The new Secretary, Kerala Provincial Congress Committee,
says that there are now 122 A class and 52 B class Congress mem-
bers in Kerala and says, Kerala is not dead to the Congress call.
I am glad to be able to publish this information. I trust that the
work thus begun will continue unabated.

SAp END oF A Promising LirFe

Some time ago a serious-looking young Englishman named
Harries announced himself with a note of introduction from
Shuaib Qureshi. Without ceremony he at once told me that
he had come to India for a short stay in pursuit of a philosophical
research in company with an Indian fellow-student. He engaged
me in a swift conversation, and allowed me to see that he did
not require much argument from me to make my meaning clear.
Though he took me through his examination with lightning speed,
I saw that I could not satisfy his appetite in the few minutes that I
could then give him. I promised him another appointment if he
wanted it. He gratefully accepted the offer. Next time he came
with his friend and fellow-worker Basanta Kumar Mullick. I was
much taken up with Harries’s earnestness, intelligence and honesty
of mind. During the time at my disposal he could not finish his
enquiry. I gave him promise of another appointment to which
I was looking forward when I got the sad news that young
Harries was no more. Here is a summary of a pathetic account
of his death and life sent to me by his fellow-worker Basanta
Kumar Mullick:

Thomas Wilfred Harries, a young Englishman from Balliol (Oxford)
came over, in the third week of June, to stay with me; but as luck would
have it, he fell a victim to an attack of malaria before even July was
half way through. He was only 24 when he died, and the attack lasted
not even for full four days. The blow is still ringing in my head, as it
ever will; and everybody who ever met him since he was out in India
is mourning his death.

There is no need, nor is it possible, to say what he was to me.
Neither can I try and say at the moment what the loss means for his
country or mine. Sooner or later it will be recognized and recorded.
Let me only state as simply as I can some features of his career which
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stand out prominently. T. W. Harries was a Balliol man, and it will
not be exaggerating the truth to say that he was one of the most bril-
liant students Balliol produced in recent years. Except only in the Ist
public examination of Oxford known as Hon. Mods, he never missed his
first. In 1923, he was one of the few who sat for the Ist examination in
Modern Greats, and he took a brilliant first in it. Since then he had
been lecturing on Economics, History and Philosophy to the W.E.A., in
the Potteries in the place of Towney where he was already one of the
most popular and respected of teachers.

The object of his visit to India was as simple as his life was un-
ostentatious and clean. He came out for a holiday and, what is more
to the point, to finish the work which we had begun in Oxford some
four or five years ago. There is a long history connected with this work,
and this is not the place to relate it, but to show how Harries came
to be associated with it, I have to mention that, after I had met him in
a debate of the Lotus Club in the Oxford University of which he was the
President, he, along with a few others who are all dear to me, joined me
in a philosophical investigation which I had been carrying on for some
years before. The aim of this investigation was to expound a new
system of thought which rose straight out of the scepticism of the age.
We had lost our faith in tradition long ago. Contemporary life to us,
except when it managed to avoid vital issues, was as defunct as the
existing institutions were long past the stage where they could yield any
new order of peace or a fresh ideal of life. What seemed to be evident
was that not before a more compact and a less warlike though more effi-
cient order of human society had arisen, could there be any real peace
or rest.

I tender my condolences to the friends and family of Harries.
Noble ideas once conceived never perish, and Harries will live
through his ideas. The unknown and humble plodders like Harries
ever continue the work bequeathed by their departed co-workers.
All honour to them!

Parians or THE EMPIRE

Lest we forget our status and proper place in the imperial eco-
nomy, we receive a constant reminder now from England and
now from South Africa, or some such place, of what we are.
The Secretary of State for India puts us in mind of ‘the sharp
edge of the British sword’. The Commander-in-Chief of His
Majesty’s forces in India gives it as his deliberate opinion that
what we are aiming at is ‘unattainable’. Mr. Malan, the Union
Minister in South Africa tells us that there shall be no equality
between Europeans and Indians, and that, therefore, if he will
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not kill out the Indian settler, he will squeeze him out of South
Africa and will reduce him to such a state that he cannot even
think of equality. The ghetto is his proper place, and menial
labour his proper sphere of action. We must be, and remain a
suppressed class of the world. To mention this evil is not to
get rid of it. ‘No pariahs need apply’ is the permanent sign-
board which is hung up in every Imperial Secretariat. What to
do is the question. Pherozeshah Mehta disapproved even of my
going to South Africa. He said that nothing was to be done in
South Africa until we had vindicated our position in India.
Lokamanya said much the same thing. ‘Seek ye first swaraj and
everything will be added unto you’ was his refrain. But swaraj
is a result of the sum-total of India’s energy. The order of the
day is work from without and work from within. It is a long-
drawn-out agony, but there is no new birth without the necessary
pains of labour. We must pass through this inevitable life-giving,
life-sustaining discipline, fiery though it is. Our countrymen in
South Africa must do the very best they can without flinching.
If they have the old spirit of resistance and cohesion in them, and
if they think that the moment has arrived, they must take up the
cross of suffering. They must be sole judges of their fitness and of
the psychological moment for taking the plunge. They must
know that public opinion of India is with them. But they will
also realize that it is an opinion which is powerless to help them.
They must therefore rely upon their own strength and capacity
for enduring hardships and in the innate justice of their cause.

A PoOLITICAL SUFFERER
Here is a description of a political sufferer. He says:

Will you help the poor and starving family of a political sufferer?
You can easily gather lacs and lacs of rupees for our late revered leader
Deshbandhu C. R. Das’s memorial and you cannot help my poor family
by giving me at least Rs. 5,000 for the maintenance of my family and for
introducing in . . . village the charkhas. I am sure to get Rs. 2,000, if
not Rs. 5,000, if you only speak but a single word to the revered!

You have written to me to take up weaving and earn Rs. 15 per
month. I do not know weaving. Your formula is, no work, no food.
Can you give me such work as will enable me to earn at least Rs. 100
per month? Can you not try for me a handsome job in the
Corporation of Calcutta by asking the Deputy Mayor and the Chief
Executive Officer?

1 According to the source, there followed a string of names here.
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This represents the mentality of the average youth. Thou-
sands of young men have to be satisfied with Rs. 30 per month.
But here this political sufferer wants at least Rs. 100 per month,
or Rs. 2,000 at least in a lump sum. There is no connection bet-
ween the two proposals. But they are made in all good faith in
the expectation of acceptance. It is impossible to satisfy ambition
such as this. The Corporation of Calcutta cannot be used as a
medium for finding work for the unemployed. As a matter of
fact, all the public departments and private offices are almost
over-supplied. The remedy, therefore, lies, first, in modifying one’s
ambition to suit the poor environment of the country and, secondly,
in finding new scope for employment. Artificial wants must be cur-
tailed; evil social customs must be got rid of. The custom of one
man supporting the rest of the members of a family, although
they may be able to do their share of work, must go by the board.
It is then possible to be satisfied with Rs. 30 per month. Many
young men in Bengal have voluntarily rearranged their ideas, and
are now living on Rs. 30 per month, whereas at one time they
were earning even as much as four to five hundred per month.
The only new source of employment which can give work to hun-
dreds of young men and women is a well-organized khaddar
service. I am hoping that the All-India Spinners’ Association
that I have in view will soon come into being. I am hoping
also that the All-India Deshbandhu Memorial will receive an
adequate response from the public. Let all honest men and
women who are in search of employment qualify themselves by
becoming expert carders and spinners, if not also weavers. They
will not be called upon to earn their living by spinning and weav-
ing, but they will be called upon to organize production and
sale. But this organization will require on the part of the organi-
zers an accurate knowledge of the art of carding and spinning,
and all the processes which cotton has to undergo before it be-
comes weavable yarn.

INTIMIDATION IN PuBLIC LIFE

A correspondent from the South writes:!

If the report is true, and it appears to me to be quite authen-
tic, and if it is also true that rowdyism of the type referred to
by the correspondent is at all general, it is a most regrettable thing.

I The letter, not reproduced here, cited the instance of a co-worker having
been manhandled for having complained to the Press, and observed that
“intimidation is threatening to become the rule in settling political differences
and disputed personal loyalties.”
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It consolidates the very power against which both the rowdies
and we are endeavouring to fight. I have the names and full
addresses of the parties and I have no doubt that those who know
will have no difficulty in dotting the ‘i’s and crossing the ‘t’s.
But my purpose is not to expose the evil-doers. I want to expose
the wrong that they are doing, in the hope that it might not be
repeated. Those who are in charge of affairs should courageously
deal with the evil and nip it in the bud.

WREATH OR GARLAND?

I have observed in many parts of India but in Bengal espe-
cially the custom of garlanding guests with wreaths instead of a
beautiful bona-fide swadeshi mala. 1 suppose it is considered more
dignified to offer wreaths because they are much more expensive
than the malas—garlands. Wreaths are an importation from the
West. So far as I am aware they are used for decorating coffins.
The flowers are held together with a wire which often hurts. I
am one of such individuals who have been hurt by the wires of
wreaths which have been forced upon me by overzealous admirers.
It is difficult to carry a wreath in one’s hand for fear of getting
hurt. A wreath being stiff instead of adorning the body, in my
opinion, disfigures it. Whereas a mala strung together beautifully
on a piece of string hangs loosely round the neck and causes no
discomfort. Will Reception Committees please note?

Young India, 6-8-1925

12. DO I HATE ENGLISHMEN ?

Some esteemed English friends have taken exception to the
italicized sentence in the following extract from my article “The
Science of Surrender’ in Young India, dated the 9th July, 1925.1

I make bold to say that without mutual surrender there is no hope
for this distraught country. Let us not be hyper-sensitive or devoid of
imagination. To surrender is not to confer favour. Justice that love
gives is a surrender, justice that law gives is a punishment. What a lover
gives trascends justice. And yet it is always less than he wishes to give,
because he is anxious to give more and frets that he has nothing left. Iz is
libellous to say that Hindus act like Englishmen; Hindus cannot even if they would,
and this I say in spite of the brutality of the labourers of Kidderpore.

Both Hindus and Mussalmans sail in the same boat. Both are fallen.

And they are in the position of lovers, have to be, whether they will or no.

1 Vide Vol. XXVII, pp. 348-50.
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The friends think that, in writing that sentence, I have done
a grave injustice to Englishmen, for they say that the implied
censure applies to all Englishmen. I feel sorry that there could be
any such interpretation possible regarding the passage. I had
never intended it. I assure the friends that such was not my mean-
ing. The context makes it clear that my remarks are not applicable
to Englishmen as a whole. They could not, for instance, apply
to C. F. Andrews who has utterly effaced himself for the sake of
India.

The Mussalman charge was that the Hindus were trying to
suppress and enslave them even as Englishmen had done with
both Hindus and Mussalmans—meaning, necessarily, the majo-
rity of Hindus and Englishmen. In the extract quoted my endea-
vour was to show that Hindus had not the power even if they
had the desire, to suppress Mussalmans. The friends do not object
to my statement if it applies to Englishmen as a class in India,
—not that they endorse my opinion even to that extent, but they
could not be shocked as they had known me to hold that opi-
nion for many years. But they were shocked because they thought
that I had included in the condemnation all Englishmen, in-
cluding the three friends who were honestly trying to serve India
to the best of their ability. They thought that the passage was
written in hatred and anger. As a matter of fact, there was nei-
ther hatred nor anger at the time I wrote the passage, and if the
passage bears the meaning, which I still hold it does not, I can
only plead my ignorance of the English language which is not
my mother-tongue and whose intricacies, I own, I have not
mastered. I hold myself to be incapable of hating any being on
earth. By a long course of prayerful discipline, I have ceased for
over forty years to hate anybody. I know that this is a big claim.
Nevertheless, I make it in all humility. But I can and I do hate
evil wherever it exists. I hate the system of Government that
the British people have set up in India. I hate the domineering
manner of Englishmen as a class in India. I hate the ruthless
exploitation of India even as I hate from the bottom of my heart
the hideous system of untouchability for which millions of Hin-
dus have made themselves responsible. But I do not hate the
domineering Englishmen as I refuse to hate the domineering
Hindus. I seek to reform them in all the loving ways that are
open to me. My non-co-operation has its root not in hatred, but
in love. My personal religion peremptorily forbids me to hate
anybody. I learnt this simple yet grand doctrine when I was
twelve years old, through a school book, and the conviction has
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persisted up to now. It is daily growing on me. It is a burning
passion with me. I beg therefore to assure every Englishman,
who like these friends might have misunderstood me, that I shall
never be guilty of hating Englishmen even though I might have
to fight them fiercely, even as I did in 1921. It will be a non-
violent fight, it will be clean, it will be truthful.

Mine is not an exclusive love. I cannot love Mussalmans or
Hindus and hate Englishmen. For, if I merely love Hindus
and Mussalmans because their ways are on the whole pleasing
to me, I shall soon begin to hate them when their ways displease
me, as they may well do any moment. A love that is based on
the goodness of those whom you love is a mercenary affair, where-
as, true love is self-effacing and demands no consideration. It is
like that of a model Hindu wife, Sita, for instance, who loved her
Rama even whilst he bid her pass through a raging fire. It was
well with Sita, for she knew what she was doing. She sacrificed
herself out of her strength, not out of her weakness. Love is the
strongest force the world possesses and yet it is the humblest ima-
ginable.

Young India, 6-8-1925

13. SNARES OF SATAN

The following extract from a letter of a passionate lover of
khaddar will be read with interest:

I believe in khaddar. I see the mission of khaddar clear as crystal.
It simplifies and hence purifies life. It binds us to the poor by the tie
of service. It is the only insurance against poverty which is killing the
body and the soul of the nation, for at least as far as the illiterate millions
are concerned there is no question of the soul without the body. Realized
Yoga and its votaries might talk of it, but for the millions soul is
mockery without body. Last and not least, charkha is the only insurance
against violent social outbreaks as are now flooding Europe with
blood and passions. Charkha brings the masses and the classes together
and as long as India accepts it Bolshevism and kindred violent eruptions
would be impossible. These things convince me of the vital need of the
charkha. But there is only one difficulty. Can it work? Can it
succeed? Can we now plant again the charkha in its old place of sanc-
tity in every home? Is it not too late? Before you went to prison I
never would have questioned thus. There was room for hope. But now
it is not all hope. And there is Bertrand Russell who says that indus-
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trialism is like a force of nature and India, too, will be submerged whether
we want it or no. Only such people say we should find our own
solution for industrialism. There is truth in what they say. Industrial-
ism is flooding all the world and, after the flood, they are finding their
own solutions. Take Europe. I do not believe that Europe will perish.
I have too much faith in human nature and human nature will find the
remedy sooner or later. Can India, even if she wants to, isolate herself
and get out of the clutches of industrialism?

The argument to which this lover of khaddar has been in-
voluntarily and irresistibly drawn is Satan’s old device. He al-
ways goes with us halfway, and then suddenly insinuates that it
is no good going further and points to the seeming impossibility of
further progress. He applauds virtue, but immediately says that it
is not given to man to attain it.

Now, the difficulty that has occurred to the friend is a diffi-
culty that faces a reformer at every step. Have not untruth and
hypocrisy permeated society? Yet those who believe in the ulti-
mate triumph of truth, persist in it in the absolute hope of success.
A reformer never permits time to run against him, for he defies
that ancient enemy. Of course, industrialism is like a force of
Nature, but it is given to man to control Nature and to con-
quer her forces. His dignity demands from him resolution in
the face of overwhelming odds. Our daily life is such a conquest.
An agriculturist knows it only too well.

What is industrialism but a control of the majority by a
small minority? There is nothing attractive about it, nor is there
anything inevitable in it. If the majority simply wills to say
‘no’ to the blandishments of the minority, the latter is powerless
for mischief.

It is good to have faith in human nature. I live because I
have that faith. But that faith does not blind me to the fact of
history that, whilst in the ultimate all is well, individuals and
groups called nations have before now perished. Rome, Greece,
Babylon, Egypt and many others are a standing testimony in
proof of the fact that nations have perished before now because
of their misdeeds. What may be hoped for is that Europe, on ac-
count of her fine and scientific intellect, will realize the obvious
and retrace her steps, and from the demoralizing industrialism
she will find a way out. It will not necessarily be a return to the
old absolute simplicity. But it will have to be a reorganization in
which village life will predominate, and in which brute and mate-
rial force will be subordinated to the spiritual force.
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Lastly, we must not be entrapped by false analogies. European
writers are handicapped for want of experience and accurate in-
formation. They cannot guide us beyond a certain measure if they
have to generalize from European examples which cannot be on
all fours with Indian conditions, because in FEurope they have
nothing like the conditions of India, not even excluding Russia.
What may be, therefore, true of Europe is not necessarily true of
India. We know, too, that each nation has its own characteristics
and individuality. India has her own; and if we are to find out
a true solution for her many ills, we shall have to take all the
idiosyncrasies of her constitution into account, and then prescribe
a remedy. I claim that to industrialize India in the same sense
as Europe is to attempt the impossible. India has stood many a
storm. Each has left its own indelible mark it is true, but she has
hitherto dauntlessly maintained her individuality. India is one
of the few nations of the earth which have witnessed the fall of
many civilizations, herself remaining scatheless. India is one of
the few nations on the earth which have retained some of their
ancient institutions although they have been overlaid with super-
stition and error. But she has hitherto shown an inherent capa-
city for purging herself of error and superstition. My faith in
her ability to solve the economic problem that faces her millions
has never been so bright as it is today, especially after my study
of the conditions in Bengal.

Young India, 6-8-1925

14. TEACHERS® CONDITION

A deputation from the All-Bengal Teachers’ Association
waited upon me some time ago and asked me to advise them
how they could better their condition and be of service to the
country. They admitted that, at the present moment, they were
not doing much good to the country. This is how they described
their condition:

The teachers are now engaged in performing a thankless task under a
heavy personal sacrifice. They are imparting an education which is un-
profitable and uninteresting through no fault of their own. They are to
mechanically follow a curriculum of studies which provides for no re-
ligious, moral and vocational training. The education given today in
Bengal through nearly 900 schools and by 20,000 teachers is domineered
over by an examination system which only encourages cramming. The
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teachers are looked down upon as they are miserably underpaid. There
is a large number of cases of mutual distrust and lack of sympathy bet-
ween the teachers and the school authorities as well as the guardians.
Education does not provide for physical training and is imparted through
the foreign medium, resulting in a huge waste of national energy.

To all this the teachers might have added that the pupils are
devitalized and have lost all initiative. I gave them an answer
which satisfied them for the time being, but they took from me
a promise that I would deal with the problem in these pages.

In my opinion, the root of the evil lies in the foreign domi-
nation, and the root of foreign domination lies in ourselves. I
am aware that we shall never deal with these problems unless
and until we deal with the root evil. If we had our own govern-
ment, the teachers would be able to vindicate their position.
Having our own government means a government never strong
enough to override by force of arms the wishes of the majority,
in other words, a government responsible to public opinion. To-
day the teachers have public opinion behind them in many
things, but it is helpless against a power that is armed for dealing
with any possible physical combination on the part of the people
of India. No government in the world is so irresponsible and so
unresponsive to the opinion of the millions of men and women
of India as the Government of India. It was the realization of
this fact that made Gokhale postpone everything else to the
effort for winning self-government. Lokamanya was so impatient
that he made his formula, “Swaraj is my birthright”, ring from
one end of India to the other. He suppressed his taste for scholar-
ship and philosophy in favour of swaraj. Deshbandhu laid
down his life in the same pursuit. All those who are like the
teachers have, therefore, no remedy for their disease save that of
gaining swaraj as quickly as possible. How is that to be at-
tained. I have pointed out the remedy and the country is sup-
posed to have adopted it. The only change is that to the effort
within must be added the effort without, viz., entry into the legis-
latures. The teachers cannot enter these institutions, they cannot
take part in active politics, but they can all spin or, if they like,
do some other labour. They must not expect their pupils to labour,
if the teachers will not labour themselves and I have suggested
spinning because all can be engaged in it, not for private profit,
but for discipline and national profit. Self-government means
continuous effort to be independent of government control,
whether it is foreign government or whether it is national. Swa-
raj government will be a sorry affair if people look up to it for

XXVIII-3
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the regulation of every detail of life. Do the teachers realize that
the pupils are an exaggerated edition of what they themselves are?
If they will have the initiative, the pupils will soon begin to
have it. The examination system, as it is, becomes doubly op-
pressive by reason of the mechanical method of instruction. Only
the other day, inspecting a school, I asked a boy to tell me
what and where Pataliputra—about which he had read to me
from his book—was. He could not tell. This was neither the
fault of the Government nor the pupils, assuredly the teachers’.
Teachers can, if they will, make their tuition interesting and effec-
tive in spite of the deadening weight of the examination system.
In spite of the medium of instruction being the English language
in the higher classes, it is open to the teachers to take care of
the mother tongue of the boys under them. There is no rule
preventing them talking to the boys in their mother tongues. The
fact is that most teachers do not know the vernacular names for
technical expressions and find it difficult to make themselves in-
telligible in the vernacular when the subject of their discourse
is technical. We have got into the very slovenly habit, in order,
as we fancy to give point to our conversations, of using Eng-
lish adjectives, adverbs and even phrases of the English language.
If the teachers wish it, many of the defects of the present system
could be cured by them.

I have given only a few out of many possible illustrations of
what can be done under the present system. It was my recog-
nition of the evil of the system that made me conceive non-co-
operation, but a revival of it just now seems to be almost an
impossibility. I am, therefore, recommending what is, in some
respects, more difficult of accomplishment. It is easier for the
average man to run away from evil than remain in it and still
remain unaffected by it. Many men can shun grog-shops and
remain teetotallers, but not many can remain in these pestilential
places and avoid the contagion.

However, the teachers have asked for advice and I can but
place it before them so that each may then respond to the best of
his ability. The unfortunate position is that educated Indians
take to teaching not for the love of it, but because they have
nothing better and nothing else for giving them a livelihood. Many
of them even enter the teaching profession with a view to pre-
paring for what they regard as a better thing. The wonder is that
in spite of this self-imposed initial handicap so many teachers are
not worse than they are. By well-ordered agitation, no doubt,
they may better their pecuniary prospects, but I see no chance
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even under a swaraj government of the scale of salary being
raised much higher than it is today. I believe in the ancient
idea of teachers teaching for the love of it and receiving the
barest maintenance. The Roman Catholics have retained that
idea and they are responsible for some of the best educational
institutions in the world. The rishis of old did even better. They
made their pupils members of their families, but in those days that
class of teaching which they imparted was not intended for the
masses. They simply brought up a race of real teachers of man-
kind in India. The masses got their training in their homes and
in their hereditary occupations. It was a good enough ideal for
those times. Circumstances have now changed. There is a gene-
ral insistent demand for literary training. The masses claim the
same attention as the classes. How far it is possible and bene-
ficial to mankind generally cannot be discussed here. There is
nothing inherently wrong in the desire for learning. If it is
directed in a healthy channel it can only do good. Without, there-
fore, stopping to devise means for avoiding the inevitable, we
must make the best use possible of it. Thousands of teachers can-
not be had for the asking, nor will they live by begging. They
must have a salary guaranteed, and as we shall require quite an
army of teachers their remuneration cannot be in proportion to
the intrinsic worth of their calling but it will have to be in
proportion to the capacity of the nation for payment. We may
expect a steady rise as we realize the relative merits of the diffe-
rent callings. The rise must be painfully slow. There must, there-
fore, arise a class of men and women in India who will from
patriotic motives choose teaching as a profession, irrespective of
the material gain that it may bring them. Then the nation
will not underrate the calling of the teacher. On the contrary,
it will give the first place in its affection to these self-sacri-
ficing men and women. And so we come to this that, as our
swaraj is possible largely by our own efforts, so is the teachers’
rise possible mainly by their own effort. They must bravely and
patiently cut their way through to success.

Young India, 6-8-1925



15. ALL-INDIA DESHBANDHU MEMORIAL

The readers will share with me the pleasure to know that
Pandit Malviyaji has signed the appeal! for the All-India Desh-
bandhu Memorial published last week. Several others who are
likely to endorse the appeal have been approached. At the time
of writing this note, their replies have not been received. It has
been a delicate matter to decide who should be approached,
because of the object of the Memorial on which there is room for
difference of opinion. I, therefore, hereby give a general invitation
for signing to those who revere the memory of Deshbandhu
and who believe in the potency of spinning-wheel and khaddar,
to the extent defined in the appeal which I recopy below.

Supplement to Young India, 6-8-1925

16. LETTER TO CHHAGANLAL GANDHI

AZIMGANT,
Thursday [August 6, 192572
CHI, CHHAGANLAL,

I have your two letters. I write this letter from Azimganj.
Manilal®* has brought me here for making collections for the
Deshbandhu Memorial Fund. Tomorrow, i.e., on Friday, I
reach Calcutta; and from there I shall proceed to Jamshedpur
the same day. I shall stay in Jamshedpur on Saturday and
Sunday and return to Calcutta on Monday morning. For the
time being I am leaving Mahadev in Calcutta for making collec-
tions. On account of his illness Kristodas is staying at the Abhaya
Ashram, Comilla. Jamnadas* has gone to Santiniketan and will
reach Calcutta on Monday. Take care of your health. What to
say about Kashi’? Ask Prabhudas® to write to me about his
mental and physical condition.

1 Vide Vol. XXVII, pp. 400-1.

2 The date of receipt as given by the addressee is Shravana Vad 6, 1981,
that is, August 10. The Thursday preceding it was August 6.

3 Manilal Vallabhji Kothari, a political worker of Gujarat

4 Addressee’s brother

5 Addressee’s wife

6 Addressee’s son
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I get letters from Lakshmi. If she wants to come to me let
me know.

From a copy of the Gujarati: C.W. 6194. Courtesy: Chhaganlal Gandhi

17. LETTER TO MANIBEHN PATEL

Shravana Vad 2 [August 6, 19251
CHI. MANTI,

I had your letter as well as Dahyabhai’s. I had asked Maha-
dev to send a reply immediately to Dahyabhai’s letter. I hope it
has reached him. Dahyabhai had not answered the question put
to him. If Dahyabhai wishes to study surgery there are enough
facilities here as well as in Calcutta. These Colleges have no-
thing to do with the Government.

Since Manilal has sent you twelve bangles I believe you do
not need any more for the present. But remember that if these
bangles break frequently, they would prove costly. Even silver
ones would be cheaper or those prepared from cotton yarn. These
can be so knitted that they are thick, strong and always washable.
But we will think more on this when we meet. Meanwhile you
have a good stock with you.

Nothing is definite about my going there. Perhaps I may
go over to Ahmedabad in October for a day or two.

Since you have bought a bicycle, you should use it for exer-
cise.

We are in Murshidabad district today. Manilal too is here.

Blessings from
Baru

CHi. MANIBEHN

Cl/o VaLLABHBHAI ZAVERBHAI PATEL, BARRISTER
Kuamasa CHOWKI
AHMEDABAD

[From Gujarati]
Bapuna Patro—Manibehn Patelne, pp. 27-8

I From the source



18. SPEECH AT KRISHNATH COLLEGE, BEHRAMPUR!
August 6, 1925

MAHARAJA SAHIB, FRIENDS AND FELLOW STUDENTS,

I address you as fellow students because I regard myself as a
student, 56 years though I am. The more I live on this earth,
the more I realize how much I have yet to learn and possibly
how much I have yet to unlearn. It gives me great pleasure to
meet you this afternoon. It is a double pleasure. I always seek an
opportunity of meeting the student world all over India. It
was, therefore, a pleasure to find this function amongst the vari-
ous functions arranged by the Reception Committee, but the
knowledge that this College is associated with one of the magni-
ficent charities of the Maharaja Bahadur was an additional plea-
sure when I understood what this College was. I have known
his great charities since 1915, when I had the honour of coming
in contact with the Maharaja Bahadur, but I never realized till I
came here what was the quantity of these charities. I understand
from reliable sources that they amount to more than one crore of
rupees. I had flattered myself with the belief that my Parsi
friends beat everyone on the face of the earth in their charities,
and I suppose, now, that statement will stand unchallenged so
far as the whole community is concerned; but so far as indi-
viduals are concerned, I do not recollect a single Parsi name
that has exceeded the charities of Cossimbazar. As I told you,
therefore, it is a double pleasure for me to meet you this after-
noon.

I thank you for the purse that you have presented towards
the Deshbandhu Memorial. You know better than I do how
much the student world is indebted to Deshbandhu not merely
because he was one of their patrons, not merely because the
students found his purse open for them, but also because his
advice was always at the disposal of students, and he has left to
the student world a legacy of self-sacrifice and devotion to the
motherland which is not to be surpassed by anybody, if it can be
at all equalled. It is, therefore, nothing out of the way that you

1 Gandhiji visited the Krishnath College on August 6, where he was
presented with an address and a purse of Rs. 1,067 for the Deshbandhu
Memorial Fund. Gandhiji’s reply was recorded in shorthand and reproduced
as an appendix in the College Commemoration Volume.
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have given this good purse for this memorial and I hope that
students all over Bengal will follow your noble example.

You have asked me to answer certain questions which you
have put to me. I have understood these questions. I have
not given myself much time to speak to you this afternoon, but
before I come to these questions, I want to talk to you of things
that are much more permanent for students and, therefore, of
much greater importance than even the important questions that
you have put to me. Throughout my travels in the world and
my association with students and my experience as an amateur
teacher of youth and of girls, I have come to the conclusion
that the literary knowledge that a schoolmaster or a professor
gives is by no means composed of what he has to give. You are
not to be judged by the excellence of your pronunciation or by
the excellence of your grammar, not even by the excellence of your
eloquence; for that matter you might have never come to colleges,
and yet it is possible for you to give a good account of yourselves
to the world, it is possible for you to live a decent life as citizens
of India—as citizens of the world. What you come to schools
and colleges for is essentially to build your character. The highest
ideal that can possibly be conceived for the student life has
been placed before us by our Hindu ancestors, the great rishis of
old. They likened the life of a student to that of a sannyasi, and
they have laid down laws for the guidance of students just as
rigorous as those they have laid down for the fourth ashrama, the
fourth stage—the stage of a sannyasi. What a sannyasi is expec-
ted to do after a full experience of the world, out of the fullness of
his knowledge, a student is voluntarily expected to do because
of tradition, because of regard for his spiritual and for his
worldly preceptors. You know the distinction between worldly
knowledge and divine knowledge. They used worldly ambition
and worldly knowledge also for the uplift of the soul, and even
whilst they discoursed on matters of the world, they gave us a
secret knowledge of the soul. Anyone who has studied the glo-
rious Upanishads will be able, without the slightest hesitation, to
corroborate what I am just now telling you. Ask yourselves
then, “Are you leading the life of a sannyasi, are you—all of you
—brahmacharis ?”’

Throughout my travels in Bengal I have heard a lot about
the students of Bengal. I have heard something to your credit,
I have also heard something to your discredit. I have been told
that the life of the average student in Bengal, if not throughout
India, is not particularly pure. He spends his time not in reading
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the purest literature, but he even devotes his spare hours to
reading magazines which should never find a place in a decent
library or in a gentleman’s drawing-room. I do not know how
far this is true. But what I have told, I have received from
men of knowledge, from men of culture, from men who have pass-
ed from those colleges. Some of them have declared to me that
such is the life of the students of Bengal. They have told me that
there is a general but sure deterioration in character. I hope
this is not a proper and truthful generalization and that the ave-
rage student is not so bad as he is made out to be. I recall
to myself a story told by a Hindu widow, some weeks ago, with
tears in her eyes. She has several daughters, some of whom
are not yet married. She asked me what she was to do with her
daughters. They are all educated. She is not sparing herself
in order to give her daughters a decent education. I asked her
what the ages of these daughters were. In my opinion they are
not yet fit to be married. The mother said, “How can I help
marrying my girls? Can you show me a place where I can
hide them, where I can consider that my girls will be in safety?”
She said, “You do not know the young men of Bengal, you do not
know how dangerous it is for young girls to walk about unprotect-
ed; they are not free from the lustful eyes of students who walk
about the streets of Calcutta.” Can this be true? I hope it is
not. But that widowed mother is not an illiterate woman. Let me
tell you she is a great Congress worker; she spoke from knowledge,
she spoke from the bitterness of her own experience and she said,
“You may ask anybody you like, and you will find that, in gene-
ral, my remarks will be corroborated by the parents in Bengal.”

I have read only lately a paragraph in newspapers that a
girl—I forget her name—committed suicide. I am not talking
to you about Snehalata of sacred memory, but I am talking to
you of a girl who has recently committed suicide. She is supposed
to have committed suicide because her father could not find a
suitable match for his daughter. Why? Because, as the news-
papers relate, a frightful sum was asked by young men who were
approached by the parents. Is marriage a matter of money, is it
a bargain or is it a sacred institution? Is it a matter of love or
is it a matter of commerce ? What have we learnt in our colleges
and schools ? If this is true, as it seems to me to be true, the res-
ponsibility for the death of the girl lies upon the heads of the
students of Bengal. Ifit is true it is for everyone of you to cor-
rect that evil. Let us not talk of swaraj, let us not talk of liberty
of India, so long as the liberty of a single girl in Bengal is im-
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perilled, so long as a girl finds it necessary to commit suicide
because her parents have not got money enough to buy a suita-
ble match. Let this blot be removed from the face of Bengal and
let the students of Bengal be worthy of the charity of Cossim-
bazar. Let the students prove to the world, let them prove to
the parents of Bengal that the honour of every girl in Bengal
is as sacred in their hands as it is sacred or should be in the hands
of her parents; and unless we learn this primary lesson I
feel that we have lived in vain, that the students have lived in
vain in Bengal, and all this money that is being spent upon them
in giving them a liberal education, in housing them in magni-
ficent buildings, is a waste of effort and waste of money. May
God give you strength and the wisdom to understand the substance
of what I am telling you. Do not criticize it, do not talk high
of it, but say to yourselves how far the information given to me
is likely to be correct. But if it is an overstatement, it is still
damning enough for the student world. Ifit is true of several hun-
dreds of students, I ask you to regard it as a dangerous thing. It
is an eyesore, it is a canker that is eating into the very vitals
of society, and that kind of evil will spread throughout the
length and breadth of Bengal, if it is not nipped in the bud.
Therefore, without criticizing my remarks to you and trying to
measure the truth of it in golden scales, take the substance of it
and make the best use, what every one of you can, of what I
have said.

The rishis of old tell us that the education of a student be-
gins not with literature. Do you know what the student in
the Vedic times was called upon to do when he went to the tea-
chers? Not to pass any examination in letters. He had to go
before the rishis with samid khand—with a bundle of wood—in
his hand. What did that signify? It signified purity of heart,
sincerity of heart. It signified determination on the part of the
student to labour for his preceptor, so that he could get from
his preceptor what he deserved. He was not to ask any questions;
he was to take what the preceptor gave him. If you are satis-
fied with learning by heart brilliant passages from Shakespeare
and Milton, I do not grudge you that. But it must be added to
something that is more substantial. You must build upon a
stable foundation—you must build, therefore, upon a foundation
of absolute truth—you must build upon a foundation of abso-
lute love and non-violence. It is obligatory upon every student
to observe these fundamental maxims of life. You know what
the Mahabharata taught us about the value of truth. He said,
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“Put truth in one scale and put your yagjnas in another scale.
Still truth will weigh heavier.”” There is nothing on this earth,
the seer of Mahabharata tells us, that can possibly excel truth. And
he was right. No matter how much in your little bit of expe-
rience you may find untruth work, no matter how you find in his-
tory also, fraud has given princes and potentates power and
kingdoms, remember that these are only momentary changes.
What are a few thousands of years in the life of a nation, in the
life of the whole world? As students, you are not to bother
your heads about these things; make up your minds to follow
truth and non-violence. If you only remember these sign-posts,
you will never go wrong and then you may add all the litera-
ture and all the science and everything. But if you have not
this foundation, then however beautiful the house may appear
to be for the time being, remember it is only a house of cards, and
a mere whiff of wind will bring it down.

Now I come to the questions. You ask me what the spinning-
wheel can do. Well, I think I have demonstrated to you what
the spinning-wheel can do. The spinning-wheel will do for
India what it did when the rishis lived. That was the golden age.
I do not for one moment endorse what some historians tell us,
that the golden age is merely a figment of the imagination or the
diseased minds of poets. It is not so. We had our golden age.
We are certainly coming to another cycle which will lead to
another golden age. We have lived through that golden age
when, in this land, there were not these semi-starved millions as
they are today. The creed of the spinning-wheel is that there
should be a bond established between yourselves and the villagers;
that is the meaning of village reconstruction—that is your another
question. And the village reconstruction must dance round your
charkha as the centre. You may not go to the villages, unless you
take a little bit of bread to the semi-starved villagers. They will
starve. During six months, if Sir P. C. Ray is to be depended
upon, for six solid months cultivators of India, i.e., eighty per
cent of the population of India—have no work. They are idle.
Do you suppose that the peasantry of any part of the world can
possibly enjoy four months’ holiday and make both ends meet.
Not even a millionaire in this age will be able to enjoy four
months’ holiday. They soon find there is a deficit to meet or there
is some hopeless mismanagement of their estate. If you want to
take a little bit of life into these little cottages of India, you will
only do so by the revolution of the charkha and, therefore, I
say, whoever draws one yard of yarn per day, has added to the
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wealth of India; he has done something to alleviate the distress,
and as the Gita says:

As the great men do so do the men in the street.

You are the future great men of India, you are the salt of
the earth. If you, the future hope of India, do not know how to
deal with this problem—the very serious problem of poverty of
the masses—how are you going to solve it? What is your edu-
cation worth? Are you content to rest upon the ashes of seven
hundred thousand villages? Will you allow the seven hundred
thousand villages to be blotted out off the face of the earth, and
if in India there may be a few, say a hundred, cities containing a
population, of not three hundred millions but probably twenty
millions, can you be satisfied with that and that all these villagers
should die out? Will you perform the process that Mr. Malan of
South Africa suggested? He says he won’t drive the Indians out
by the stroke of pen, but he will starve them out. In order that
you may receive liberal education, villagers will starve! Is it
economics of India? Study the figures and find out where all these
millions upon millions of rupees go. Dadabhai Naoroji gave some
figures, but it was child’s play before the discoveries which are
being made now from day to day, because of the double drain
from India. The bulk of the revenue which supports this great
military expenditure comes from the villages—that is one drain.
But there is another drain—the drain of labour; not that the
labourers are taken away but the people are becoming in-
capacitated for work, so that later on they will say, “We have
lost all vigour for work.”” All that we can do is to adjust the
revenue a little bit. Hence it is I say to the students, you must
spin for half an hour and wear khaddar.

You ask me a question about mill cloth wversus foreign
cloth. You have not studied the recent economics. I place mill
cloth and foreign cloth in the same category. I will not have
you wear mill cloth that comes from Ahmedabad, Bombay or even
Banga Lakshmi. That is meant for those who do not think of
India, who do not think of her future. Therefore, for you the
real economics is to wear khaddar. When you wear khaddar,
you are supporting the labour of a poor weaver. If you are to
wear khaddar, you will be supporting many widows, you will be
supporting many of your cultivators who may spin during their
idle hours. You will be supporting many weavers who are not
getting today sufficient for their labour. Study any history—
economic history—and it will tell you that the majority of wea-
vers have died out. Thank God, the weavers as a class have not
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died! Do you know that in the Punjab the majority of weavers
have either become butchers or worse, because they have be-
come soldiers who shot the innocent Chinese in Shanghai and
who shot innocent men in Turkey and in all parts of the world?
What is this the weavers of the Punjab have been reduced to?
There is nothing wrong in becoming soldiers, in becoming but-
chers. I say it is wrong giving up their honourable calling as
weavers. It is a sin for which you and I are responsible. Hence
I tell you, the real economics for you are that you should wear
khaddar. You should spin and spin. Spin in order to make
khaddar cheap. That is discipline for you. It will enable you
to create your purity. Sit at the spinning-wheel calmly for
half an hour and watch the transformation of your heart. I can
quote to you instances of many men and women, of brilliant ad-
ministrators, one of whom was a member in the Bombay Executive
Council. He is as old as I am. He learnt spinning only a few
months ago. He said: ‘““After I began spinning at the wheel, I have
somewhat got rid of my insomnia. I returned from office tired,
sometimes at mid-night and, then, I was dozing, thinking of many
problems which I did not want to think of. Now I sit at the
spinning-wheel and spin away. Immediately comes the all-refreshing
sleep—the sleep of innocence.”” Find out for yourselves what it
can do. Find out what it cannot do.

You want excitement? Excitement for a brahmachari is for-
bidden. In the student life you must steel your hearts against all
excitement. Life itself is excitement enough for you. You will
find all that excitement when you become a householder. But
today you do not want excitement. You want calmness of mind.
Read the last 20 verses of the second chapter of the Gita and read
side by side Wordsworth’s description of a soldier. Find the
common factor between the two. Study that and you won’t need
ask any questions at all.

I hope I have answered all your questions. If you want to
know anything more, write to me and I shall reply to you at the
earliest opportunity consistent with my other engagements.

I cannot convince you, God alone can convince you. I can
only strive, I can pray for you.

May God help you to be what you ought to be.

Krishnath College Centenary Commemoration Volume, pp. 91 & 100-5



19. INTERVIEW TO THE PRESS

August 7, 1925

I have justreturned from Sir Surendra Nath’s home! and, when
I tell you that I was expecting next Friday to be able to pay my
second and promised visit and to enjoy a pleasant and instructive
conversation with him, you can imagine with what sadness I
must have gone there to pay the visit of condolence. The grief of
the womenfolk whom I was privileged to see was unbearable.
But Sir Surendra Nath has left a much larger family to mourn
over his death than the blood relations whom I saw. Let that
thought be a comfort to the bereaved family.

He was at one time the supreme idol of Bengal, if not of the
nation. As a young man, during the Congress session of 19012
which I attended from far-off South Africa, I could see what
influence he exerted in Congress deliberations and how nothing
could go on without this seasoned soldier. He was one of the
makers of Modern India, and if not the originator, certainly one of
the originators of the National Congress. I am certain that, when
all the strife is over and when we have come to our own, the
services of Sir Surendra Nath will be remembered by his country-
men as much as those of any of the patriots who today rule the
heart of India. In his own time Sir Surendra Nath was unsur-
passed, and I know that, in spite of later differences, some of them
fundamental, a grateful country will always cherish the memory
of the late patriot who served India not for a few years, but for
over a generation. He began when many of us were not even
born, and never left the reins.

Forward, 8-8-1925

1 Accompanied by C. F. Andrews and Jamnalal Bajaj, Gandhiji had
visited Barrackpore in the morning on his visit of condolence.

2 Vide Vol. III, pp. 252-5.



20. SPEECH AT INDIAN ASSOCIATION, FAMSHEDPUR!
[August 8, 1925]

I have great pleasure in being able to visit these great steel
works. I have been thinking of coming to this place ever since
1917, the year in which I was trying to serve the Champaran
agriculturists. It was then that Sir Edward Gait told me that I
ought not to leave Bihar without having seen these works. But
man proposes and God disposes and with me God had disposed
otherwise. I made many attempts to see this place.?

As you know I am a labourer myself, I pride myself on call-
ing myself a scavenger, weaver, spinner, farmer and what not,
and I do not feel ashamed that some of these things I know but
indifferently. It is a pleasure to me to identify myself with the
labouring classes, because without labour we can do nothing. There
is a great Latin saying of which the meaning is ‘to labour
is to pray’, and one of the finest writers of Europe has said that a
man is not entitled to eat unless he labours, and by labour he does
not mean labour with the intellect, but labour with the hands.
The same thought runs throughout Hindu religion. ‘He wh<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>