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PREFACE

During the period (November 3, 1936 to March 14, 1937)
that the present volume covers, the country saw two public
events of note: the throwing open of temples to Harijans in
Travancore and the Faizpur session of the Congress, the first to
be held in a village. The former moved Gandhiji profoundly.
He welcomed the Maharaja’s proclamation as an act whereby the
“sins of the past ages” had ‘“been obliterated by literally a stroke
of the pen” (p. 242). At the Congress session, on the other hand,
Gandhiji’s interest was confined to the khadi and village industries
exhibition and he took little part in the general proceedings
though the session was of considerable political significance inas-
much as the theme of its deliberations was the Government of
India Act 0of 1935 which was about to be brought into force. He
had, since October 1934, become increasingly absorbed in village
reconstruction work, and had now settled in Segaon where he did
not “meet anyone’’ and did not “read newspapers much’ (p. 50).

Gandhiji’s indifference to political problems did not mean that
he had turned his back on the fight for freedom. It was, he
asserted, “‘a fight to the finish”, but it was a non-violent fight
and civil disobedience was not the only process of non-violence.
“In the garden of non-violence there are many plants” (p. 385),
Gandhiji explained, and he was then nurturing the plant of eco-
nomic, moral and social regeneration of India’s villages. Politi-
cal independence, which for Gandhiji meant ‘“sovereignty of the
people based on pure moral authority’’, was linked with “economic
independence’ achieved through ‘‘the economic uplift of every
individual, male and female, by his or her own conscious effort”
(pp. 191-2). The edifice of such poorna swaraj required for its
building the participation of the masses on the widest scale possi-
ble; the parliamentary programme, which the Congress had taken
up, would undoubtedly help, but Gandhiji saw that its useful-
ness was limited, what with the franchise being extremely restric-
ted, with no more than 3% out of 35 crores voting. He had
therefore turned to the 314 crores in the villages, educating
them, infusing in them the consciousness of their numerical
strength till there would be no need left for either civil disobedi-
ence or violence (p. 195). It was to be “a kind of practical
adult education to be put to use as it progresses’’. The villagers
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were to be ‘“‘taught to know what they should want and how to
obtain it in the shape of sanitation and hygiene, improvement of
material conditions and social relations” (p. 71). Drawing a
picture of an ideal village, Gandhiji pointed out that almost
“the whole of the programme . . . can be worked out . . . without
Government assistance’ if the villagers could be persuaded ‘‘to
help themselves” through “mutual co-operation” and to “‘contri-
bute voluntary labour for the common good™ (p. 217).

Gandhiji invited in this task of village regeneration the co-
operation of all; particularly the middle-class people, for it was
they, he charged, who had ‘‘betrayed their trust and bartered
away the economic independence of India for a mess of pottage”
(p. 193), allowing the cities to become ‘‘foreign markets” and
“drain the villages dry by dumping cheap and shoddy goods from
foreign lands” (p. 118). He urged them ‘“‘to take the message of
the wheel”” and all that it stood for “to the villagers and induce
them to shed their laziness”, for, he warned, it “would be a terri-
ble thing if laziness replaces industry and despair triumphs over
hope” (p. 193). Gandhiji welcomed even foreign assistance of
the right kind. In one thing, he used to tell American visitors,
“I do not mind being a beggar. I would beg of you your scien-
tific talent. You can ask your engineers and agricultural experts
to place their services at our disposal”” (p. 99). It was not only
science as mechanical skill that Gandhiji valued; he urged the
khadi workers to cultivate the scientific approach and method
in tackling their problems, to pursue the programme “in a
deliberate, wise, methodical manner and in a scientific spirit,
taking nothing for granted, testing every proposition, checking
facts and figures, undaunted by defeats, unelated by petty succes-
ses, never satisfied till the goal is reached”. This impersonal
method of science, however, was to be combined with deep per-
sonal involvement and missionary dedication, for if khadi was a
science it was also a romance and gave workers like Maganlal
Gandhi and Richard Gregg ‘‘all the joy and pleasure derivable
from any fascinating theme”. “A science to be science,” Gan-
dhiji explained, “must afford the fullest scope for satisfying the
hunger of body, mind and soul”’, and he illustrated how “fascinat-
ing”’ the subject of khadi could be by framing a large number
of questions which every khadi worker must study (pp. 248-51).

Gandhiji knew, of course, that his village reconstruction pro-
gramme was ‘“‘a stupendous task.” The villagers suffered from
“hopeless unwillingness . .. to better their lot”. There were
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villages, smaller and more illiterate even than Segaon, where the
people, Gandhiji explained to some visitors, “hug their ignorance
and dirt as they do their untouchability” (pp. 71 and 218). But
there was no need to lose heart. ‘Patient effort will show,” Gan-
dhiji reassured a young man who was somewhat discouraged,
“that villagers are not very different from city-dwellers and that
they will respond to kindliness and attention” (p. 388). In some
respects, Gandhiji believed, they were even better, more Indian
at heart, than the city-dwellers. He asked a group of foreign-
ers on a visit to Segaon ‘‘to ignore big cities” if they would
see ‘“‘the heart of India. The *“big cities here,”” he told them,
“are but poor editions of your big cities.” Deep in the inter-
ior, where people were ‘“‘untouched by post and telegraphs’,
they would see “‘a kind of culture which,” Gandhiji said, ‘“‘you miss
in the West”, a natural spirituality which was ‘“‘an inherited cul-
ture’” and therefore as ‘“‘unconscious of itself”’ as the activities
of breathing and seeing when one is in full health (pp. 116-7).

This essential humanity of the Indian villager could be awak-
ened into activity only by public workers of exceptional purity
of character. Gandhiji could not “‘appreciate, much less adopt”,
the view that the “character of a public worker . . . is his
own private concern” (p. 11). A worker aspiring to serve the
villagers should regard himself as a Khudai Khidmatgar (servant
of God), should go and stay in a village “like a true villager”
and participate in the villagers’ ‘“‘daily toil”’. He should over-
come the attraction of the material comforts and intellectual
pursuits available in cities and be content with what the “poor
villagers could provide”, tuning his mind ‘“‘to the reception
of permanent values” embodied in the works of saints who
“wrote and spoke for the masses”. He should be prepared to
do scavenging, should ‘“‘master the science of sanitation” and
educate the Bhangi in the same, clothing him thereby “with the
dignity and respect due to him’ as “a Brahmin par excellence”.
Such a worker would, by his very presence, make the village “more
livable and lovable (pp. 173, 407, 388 and 86-7).

Economic resurgence of the villages necessarily brought in
the question of socialism, then being hotly debated in the coun-
try. Gandhiji’s position was quite unequivocal. ‘‘All land belongs
to Gopal,” he quoted, and added “Gopal . . . means the State,
i.e., the people. . .. Land and all property is his who will
work it”” (p. 192). “Unfortunately,” he added, “‘the workers are or
have been kept ignorant of this simple fact” (p. 192). Gandhiji
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reiterated this basically socialist position in his award as one of
the arbitrators in the Ahmedabad labour dispute. Workmen, he
said, should be regarded as equal owners with the share-holders.
“Why should a million rupees put together,” he asked, ‘“be
more than a million men or women put together?’’ Gandhiji
therefore ruled in his award that workers’ wages may not be
reduced to ensure a minimum of profits (pp. 363-4). Talking to
an Egyptian visitor he explicitly stated that he would welcome
communism if it “came without any violence’’. “For then,” he
said, “no property would be held by anybody except on behalf
of the people and for the people” (p. 312). Communism
meant in the last analysis ‘“‘a classless society”’, and that was,
Gandhiji told a Roman Catholic priest, “an ideal . . . worth
striving for” (p. 423). It was known that on this question of
economic policy Jawaharlal Nehru and Gandhiji differed, but
it was, as Gandhiji explained, a “difference . . . of emphasis’.
Jawaharlal believed in industrialization; Gandhiji had ‘“‘grave
doubts about its usefulness for India”. Jawaharlal, moreover,
believed in the inevitability of class conflict, though, as Gandhiji
said, “he would avoid it if he could.”” Gandhiji saw no such neces-
sity. He expected ‘“‘to convert the zamindars and other capitalists
by non-violent methods”’, for, he argued, “if the toilers intelligently
combine, they will become an irresistible power” (p. 73).

The difference between Gandhiji on the one hand and Nehru
and the socialists on the other was rooted in the fact that for
Gandhiji non-violence was an absolute value. He even went
to the extent of arguing in a hypothetical case that ‘“one may
not . .. try to wean dependents and relations from their career
of theft and murder through compulsion” (p. 331). Gandhiji’s
ahimsa embraced non-human life too. “The chief value of
Hinduism,” according to him, lay “in holding the actual belief
that all life (not only human beings, but all sentient beings)
is one” (p. 141), and therefore, though “in the present state of
modern ignorance’” Gandhiji did countenance campaigns of kill-
ing rats, fleas, mosquitoes, etc., he believed as ‘“a fundamental
truth of life” that “all God’s creatures have the right to live
as much as we have”. It was, he explained, “man’s habit of
killing man on the slightest pretext’” that ‘“has darkened his
reason’’ and permitted him to take ‘liberties with other life”
(p. 215). Gandhiji had in mind such all-embracing ahimsa when
he explained to an American visitor that, when ‘‘properly under-
stood and used”, it was ‘“‘an intensely active force’’. Being an
invisible force, it might not seem to work for a while, but in
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fact it was “‘the greatest force at the disposal of mankind” and
the effects of ahimsa like the Buddha’s, Gandhiji said, ‘‘persist’
and “grow with age’”’. The more such ahimsa is practised ‘“‘the
more effective and inexhaustible it becomes, and ultimately the
whole world stands agape and exclaims, ‘a miracle has hap-
pened’ . Though Gandhiji’s experiments had thus deepened his
faith in non-violence, he did not make any claim that he had
fully understood its nature. . I must warn you,” he told
the visitor, “‘against carrying the impression with you that mine is
the final word on non-violence. . . . I am but a humble seeker
of truth” (pp. 221-2 and 225).

Gandhiji’s ahimsa was no mere formal creed but derived its
power from the strength of his love for fellow human beings.
That love made him especially sensitive to the plight of the un-
touchables. He felt, he said, ‘“‘deeply humiliated”” by the sight
of the Pulayas and Pariahs of Travancore (p. 237) and could
not understand how the Hindus, “custodians of a great religion”,
had been “‘guilty of a crime which,” he said, ‘“‘constitutes our
greatest shame.” ‘“Had I not been,” Gandhiji confessed, ‘“‘a
believer in the inscrutable ways of Providence, a sensitive man
like me would have been a raving maniac” (pp. 38-40). When
Dr. B. R. Ambedkar proclaimed that the untouchables would leave
the Hindu fold, Gandhiji was greatly distressed to see followers
of other religions entering into a rivalry with one another to pull
this suffering community away from its parent society.  Were
the Harijans, he asked, ‘“‘all bricks that they could be moved from
one structure to another?” (p. 18). The Harijan masses, he
said, were “intertwined with the other Hindus” (p. 46). It
therefore hurt him “to find Christian bodies vying with the
Muslims and Sikhs in trying to add to the numbers of their
fold.” It was, he said, “an ugly performance and a travesty
of religion. . . . What the missionaries are doing today does
not show spirituality”’ (pp. 35 and 38). He charged them with
dangling “‘earthly paradises’ in front of the Harijans and making
“promises to them which they can never keep” (p. 18). Ciriti-
cized by a friend for “violence in words’ in this remark, Gandhiji
replied: “I regard myself as a friend of the missionaries. I
enjoy happy relations with many of them. . .. But if non-
violence of thought is to be evolved in individuals or societies
or nations, truth has to be told, however harsh or unpopular it
may appear to be for the moment” (pp. 152-3). And the truth
as it appeared to Gandhiji was that the ‘“American and British
money which has been voted for missionary societies has done
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more harm than good. You cannot serve God and mammon
both. And my fear is that mammon has been sent to serve
India and God has remained behind . . .” (pp. 39-40). The
missionaries, Gandhiji explained to some Christian visitors, “‘un-
consciously . . . do harm to themselves and so to us. . . . They
present a Christianity of their belief but not the message of Jesus
as I understand it.” ‘It is,” he said, a “tragedy that such a
thing should happen in the human family” (p. 98).

Gandhiji’s objection was not merely to the motives and
methods of the missionaries, but to the very idea of conversion,
which he said was ‘“‘the deadliest poison that ever sapped the
fountain of truth” (p. 203). “Why,” he asked, ‘“‘should a Chris-
tian want to convert a Hindu to Christianity and vice versa?”
What mattered was a person’s morals and “insistence on a
particular form or repetition of a credo,”” Gandhiji argued, “may
be a potent cause of violent quarrels leading to bloodshed and
ending in utter disbelief in religion, i.e., God Himself** (p. 327).
The orthodox Christian position, Gandhiji told a Polish pro-
fessor of philosophy, was “‘arrogant” (p. 203). For Gandhiji the
text that “Jesus is the only begotten son of God” was not liter-
ally true and he could not ‘“‘ascribe exclusive divinity to Jesus’.
He explained: “If a man is spiritually miles ahead of us we
may say that he is in a special sense the son of God, though
we are all children of God. We repudiate the relationship
in our lives whereas his life is a witness to that relationship”
(pp. 397-8). Therefore the correct position was, according to
Gandhiji, to accept “all religions as equal, for all have the same
root and the same laws of growth” (p. 203). They were “beauti-
ful flowers from the same garden” or ‘“branches of the same
majestic tree”’ and therefore “‘equally true, though being received
and interpreted through human instruments” they were also
“equally imperfect” (p. 326). Gandhiji considered it “no business”
of his “to criticize the scriptures of other faiths or to point
out their defects”. But it was and should be, he added, ‘“my
privilege to proclaim and practise the truths that there may be in
them”. Similarly Gandhiji argued that “when non-Hindu critics
set about criticizing Hinduism and cataloguing its faults, they
only blazon their own ignorance of Hinduism and their incapacity
to regard it from the Hindu viewpoint” (p. 332). The right
method was to preach through one’s life. ‘““The rose,” as Gandhiji
put it, “does not say ‘Come and smell me’ > (p. 37). ‘“Your
whole life,” he said, “is more eloquent than your lips. . . . The
moment there is a spiritual expression in life, the surroundings
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will readily respond.”  “When there is no medium between
me and my Lord,” Gandhiji said, evidently describing beautiful
moments of his own experience, ‘“‘and I simply become a willing
vessel for his influences to flow into it, then I overflow as the
water of the Ganges at its source. There is no desire to speak
when one lives the truth” (pp. 100-1).

When on the Deepavali day the temples in Travancore were
thrown open to Harijans by a proclamation of the Maharaja,
Gandhiji called the event ‘“‘a miracle” (p. 27), “the beginning
of the process of purification of Hinduism” (p. 244), and he
accepted an invitation to visit the State. His nine days’ itinerary
from January 12 to 21 took him to many towns and villages
at each of which he addressed vast assemblages of savarna and
avarna Hindus on the significance of the epoch-making Procla-
mation, the audiences listening to him in hushed silence. “I
have looked upon this Proclamation,” Gandhiji said at Trivan-
drum, “as a pure religious act. I have regarded this visit to
Travancore in the spirit of a pilgrimage, and I am going to
these temples as an untouchable suddenly made touchable. . ..
you will not be satisfied until you have lifted up your brothers
and sisters . . . to heights which you have attained yourselves.
True spiritual regeneration must include economic uplift and the
removal of ignorance and everything that goes to retard human
progress’” (p. 239).

The most moving moments of the tour for Gandhiji were
his visits to the temples. He had, as he said, “mentally and
voluntarily become an untouchable and therefore shunned the
temples which were barred against fellow untouchables” (pp. 245-
6). But now that the bar was removed and he was free to visit
the temples, he felt “fascinated” (p. 280). As he entered the
first temple, the great Padmanabha temple at Trivandrum,
curiosity gave way, Gandhiji said afterwards, ‘“‘to the incoming
of something that was to fill the void of years” and, as they
“reached the great central image”, he felt that it was all “like
a day-dream” (p. 246). He could not, he confessed, restrain
his joy at the sight of the ‘“beaming faces” of multitudes who
accompanied him, as he went from temple to temple, and
mingled together ‘‘without the slightest distinction™ (p. 257).
Gandhiji was aware of the shortcomings of temples (p. 33), but
this new experience humbled him and he refused, he said, “to
look at it with the eye of a critic”” (p. 280). The scoffers” and
“sceptics’” might describe religious sentiments of veneration of
the images as ‘““figments of imagination”, but imagination was
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“a powerful factor in life”’. To the devotees, therefore, the tem-
ples were ‘“‘an integral part” of their lives, ‘“visible symbols of
God’s power and authority” where “we have to renew our
vows of loyalty to God, renew our renunciation and dedication
from day to day” (pp. 304-5). They were, as the priest in the
Padmanabha temple made him realize, ‘“so many bridges
between the Unseen, Invisible and Indefinable God and our-
selves who are infinitesimal drops in the Infinite Ocean”. Human
beings, Gandhiji said, were not all philosophers and were there-
fore “not satisfied with contemplating the Invisible God. . . . we
want something which we can touch, something which we can
see, something before which we can kneel down” (p. 238).

Gandhiji based his opposition to untouchability, as he ex-
plained in one of his speeches in Travancore, “on the Hindu
Shastras and nothing else”’, having to the best of his ability fol-
lowed ‘‘the tenets of Hinduism for an unbroken period of fifty
years” (p. 278). Untouchability, he said, was a “weedy growth
upon Hinduism” which “threatened to smother” its “finest
flowers” (p. 244), and the most precious of those flowers which
Gandhiji had discovered and the truth and beauty of which
he proclaimed at meeting after meeting was the first verse
of the Ishopanishad. Gandhiji translated it thus: ‘““All this that
we see in this great Universe is pervaded by God. Re-
nounce it and enjoy it.” Or, “Enjoy what He gives you.”
“Do not covet anybody’s wealth or possession’ (p. 259). This
was “‘the distilled wisdom of all the sages that lived” (p. 294),
“the bedrock of Hinduism without which Hinduism is no-
thing and with which Hinduism need not be anything else.”
There was nothing, he said, “so satisfying and beautiful in all
the scriptures of the world as this mantra (p. 307). Even the
Gita was but “a commentary on this mantra” (p. 259). If “all
the Upanishads and all the other scriptures happened all of a
sudden to be reduced to ashes” but only this mantra “were left
intact in the memory of Hindus, Hinduism,” Gandhiji said, “‘would
live for ever” (p. 259). The Smritis and Puranas “were all pro-
duced or inspired in response to the want of those times” and
did not “always express eternal verities”. ‘““The eternal verity,”
Gandhiji said, was ‘“summed up” in this one verse (p. 277). It
meant that “to be truly, deliberately and consciously Hindus, we
have got to . . . renounce everything, even our body, and all
that we hold near and dear to us, and dedicate it at the feet
of God” (p. 296), and the wealth of another that the mantra en-
joined one not to covet did not mean only “money and riches”.
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“One man’s wealth is scholarship,” Gandhiji explained to a
correspondent, ‘“‘another’s is physical health while that of a third
is sacrifice. One should not feel envious of any of these things™
(p. 382). Socialism, even communism, Gandhiji said, was “‘expli-
cit” in this manira (p. 385). It satisfied “‘the cravings of the socia-
list and the communist, of the philosopher and the economist”,
for it at once supplied a grand metaphysical basis for renunciation
and an ethical and economic principle of conduct which, if acted
upon, would make one ‘“‘a wise citizen of the world, living at
peace with all that lives” (pp. 259-60).

The detachment prescribed by the Gita had been Gandhiji’s
life-long ideal; he believed it to be ‘“‘absolutely necessary for
perfect peace and for the vision of both the little self and the
greatest Self’’, but he admitted that it was ‘“the hardest thing
to achieve” (pp. 347-8). The volume contains numerous illus-
trations of how hard Gandhiji found it to be. He advised
Mirabehn, who seems to have complained to him about the
behaviour of some of the inmates of the Segaon home: “We do
not become impatient over ravings of maniacs. For we treat
them as diseases to be tolerated till they are remedied” (pp. 228-
9). But Gandhiji’s own reaction to a letter from one of those
workers was: ‘“Yesterday I laughed at your letter but I could
not forget it and now it hurts” (p. 377). Having, in another
instance, performed the ‘“‘painful duty”” of commenting in
Harijan on a former co-worker’s letter, Gandhiji said: “May he
detect in this writing the anguish of a parent who has suddenly
lost an obedient son and repent of the wound he has inflicted
on me” (p. 148). Towards his son Harilal Gandhiji found the
Gita’s detachment still harder to cultivate. Harilal had em-
braced Islam in the preceding May (vide Vols. LXII and
LXTIII) and was now reconverted to Hinduism. Gandhiji’s com-

ment was: ‘I do not remember anything about Harilal. . . .
In my eyes Harilal’s conversion is meaningless” (p. 26). He
could not, nonetheless, help inquiring of a co-worker after him:
“I do wish to know . . . what he said on the occasion, where
it was and what happened there . . .” (pp. 51-2). And having
heard that Kantilal, Harilal’s son, had been to see his father and
seen there such a tragic sight that he ‘“‘could not control’” his
“tears and wept and came away’’, Gandhiji wrote to the son:
“How will you help me by keeping unhappiness from me? I
must learn to endure unhappiness and get used to it” (p. 52).
He looked upon this suffering as punishment for his ‘‘share”
in Harilal’s “sins’’. It was not a punishment inflicted by somebody
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else. “I am being punished by my own conscience,” he said
(p. 80). Well and truly could he claim: ‘“Seeing others as
oneself'is not only a scriptural statement; it has been woven into
my life” (p. 56).

Gandhiji believed that whenever a lapse occurred, public
confession was ‘‘the first step towards purification”. “Why
should God’s creation,” he asked, ‘“not see the faults which
God sees?” “Those whose failings come to light” should really
“be regarded as blessed”’. Even from a practical point of view,
public confession secures one the protection of co-workers against
repetition of the error, such protection being in fact “God’s pro-
tection”.  “This is,” Gandhiji explained, ‘“‘what is meant by
Rama being the strength of the weak” (pp. 130-1). In reli-
gious matters, Gandhiji’s effort was to reconcile the claims of
Reason and Faith. He believed in Faith only “in things where
Reason has no place, e. g., the existence of God”. “No argu-
ment can move me from that faith,” he affirmed. Like ‘“‘that
little girl” of Wordsworth’s poem ‘“who repeated against all
reason ‘yet we are seven’,”” Gandhiji said, he would like to
repeat, on being baffled in argument by a very superior intel-
lect, ‘Yet there is God’ > (p. 75). One who believes in God,
Gandhiji warned a correspondent, should be independent of the
spirits with whom ‘‘spiritualists’® tried to communicate. These
spirits were ‘‘blind guides leading the blind”’ and contact with
them was “a hindrance between God and ourselves” (p. 6).

Gandhiji looked upon his role as “‘that of a scavenger both
literally and spiritually”. “I know,” he said, ‘“‘the outward
art of cleaning the streets, commodes and latrines, and I am
endeavouring . . . to clean my inside also, so that I may be-
come a faithful interpreter of the truth as I may see it” (p.
256). In this striving Gandhiji’s greatest support had been
Ramanama. ‘““What I learnt in my childhood,” he told a visi-
tor, “has become a huge thing in my firmament. It is a sun
that has brightened my darkest hour” (p. 74). To another visi-
tor’s question, ‘“What affords you the greatest hope and satis-
faction?”’, Gandhiji replied: “Faith in myself born of faith in
God” (p. 39).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made
in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with
the original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publica-
tion, except where they carry a date-line or where the date of
writing has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N.
refers to documents, M.M.U. to the reels of the Mobile Microfilm
Unit and S.G. to the photostats of the Sevagram collection
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C.W. denotes documents secured by the Collected Works
of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. LETTER TO AMRIT KAUR

OnN THE TRAIN TO BHUSAVAL,

November 3, 1936
MY DEAR IDIOT,

You have been good in that you have been sending me
letters without receiving anything from me. I had simply no
time after leaving Segaon. And in Ahmedabad I was washed
out. Last night there was hardly 3 hours’ sleep for I had to
detrain at 12 p.m. at Baroda to see the Tyabjis and entrain
at 2.30 a.m. for Surat. On the train for Baroda I had to revise
Mahadev’s notes and so there was no time to sleep on the train.
Thank God it is all over and now I have made up for the lost rest.
For I have been sleeping off and on since 8.30 a.m. I have com-
menced attending to correspondence only just now (4 p.m.).

I had a long chat with Lady Vidyagauri, Hansa! and others.
I had no time to talk to Mridula? after the interview and not
at all on the Conference matter. I have now written to her.3

I am glad S[hummy]* has agreed to your being with me for
two months. Let us hope and pray that you would be all the
better in health for being with me. Ba’s hut is being built. She
went with me from Delhi. She will leave A[hmedabad] today
for Bombay and pass about a week with Ramdas who is not
keeping extra well. She will be there about a week. Mahadev
will also be going to Bombay tonight. He had a touch of fever.
I have kept very fit in spite of overwork. I wish you were with
me for some functions which were interesting.

I had gone to Rajkot not to see my sister, though she, too, is
there. I had gone specially to see my aged cousin® and his wifeS,
Kanu’s’ grandparents who gave all his [sic] children for the cause.

Of course you are going to stay with me in Faizpur.

Both the Segaon patients® are doing well. They require hardly

1 Hansa Mehta

2 Mridula Sarabhai

3 The letter is not traceable.

4 The addressee’s brother, Col. Shumsher Singh

5 & ¢ Khushalchand Gandhi and Devkunvar

7 Second son of Narandas Gandhi

8 Mirabehn and Amritlal T. Nanavati; vide Vol. LXIII, pp. 350, 352,
359, 365 and 368.

1
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any nursing. For the most part they are now able to help themselves.
What a trial we have all gone through. All’s well that ends well.
Love.
TYRANT

From the original: C.W. 3750. Courtesy: Amrit Kaur. Also G.N. 6906

2. LETTER TO KASTURBHAI LALBHAI

On tHE TRrAIN,
November 3, 1936

BHAI KASTURBHAI,
I have gone through the papers concerning Gordhanbhai’s
demands. He has no right to ask for the money. Assistance can
be given for the labourers’ school in Nadiad but its [accounts]
should be scrutinized and the school should function under the
supervision of the Majoor Mahajan and your association. Such
is my firm opinion. The correspondence suggests that, accord-
ing to the resolution passed, a trust-deed should immediately be
made.
I am returning the papers.
Baru

From a copy of the Gujarati: Pyarelal Papers. Courtesy: Pyarelal

3. LETTER TO KANU GANDHI

SEGAON,
November 4, 1936

CHI. KANAIYO,

Send me the takli and some books, such as the Ramayana,
lying there. I don’t find Meghaduta, etc., and the small pencil,
too, in the luggage. These are not things one should have to
search for. When Lilavati comes here she should bring no box,
but only useful clothes and other things.

If there are any woollens among my clothes there, I want
them.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II



4. LETTER TO PARIKSHITLAL L. MAJMUDAR
November 4, 1936

BHAI PARIKSHITLAL,
Concerning the financial position of the Harijan Ashrams,
you should start doing as I suggested in my reply. A defeatist
outlook here will lead us nowhere. Work should at once begin
on the lines I have suggested, and then it should be continued
in the manner of the charity box kept in Shriji’s temple. I
hope you know of Shriji’s box.
I am very eager to discuss in Harijanbandhu such questions
as you have asked but I am not able to manage it.
Blessings from
Baru

From a photostat of the Gujarati: G.N. 4029. Also C.W. 140. Courtesy:
Parikshitlal L. Majmudar

5. LETTER TO NARAHARI D. PARIKH
November 4, 1936

CHI. NARAHARI,

The haste this time, and the crowds, were terrible. So, too,
the number of accidents.

I could not even have a look at the Ashram. How could
I when my mind was in Segaon?

I keep on receiving complaints from Rajaji. Give him the
enclosed letter. I have asked Joshi of Bhavnagar to discuss his
scheme with you. It will be very nice if there is something
worth while in it. Let me know.

Deliver the accompanying letters.

It still pricks me that I was not able to spend some time
with the girls.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9099



6. LETTER TO AMRIT KAUR

SEGAON,
November 5, 1936

MY DEAR IDIOT,

Well, I returned yesterday in good order and condition and
found both the patients in a fit condition.

I hope you got my letter! written on the train and posted
at Bhusaval.

No more time to say more.

Love.

TYRANT
From the original: C.W. 3751. Courtesy: Amrit Kaur. Also G.N. 6907

7. LETTER TO AMTUSSALAAM

November 5, 1936
CHI. AMTUL SALAAM,

I had been anxiously awaiting your letter which I got to-
day. I read it myself and there was hardly a word which I
could not decipher. Tell Bari? that I did get the honey but did
not realize that it was sent by him. Hope he is all right.

I follow what you say about your health. I told you that
you could come to Segaon when you got well. How does it
mean that you should not do Khurshedbehn’s work? I should
be glad if you did. I do give you the permission to come but
I shall like it better if you take up Khurshedbehn’s work. What
I should like most is for you to be fully recovered. Even the
nails should be healthy. You will be able to share other people’s
sufferings if you yourself are healthy. If you don’t regain health,
you will make others suffer for you.

Ba will pay a visit there. There is good news from Delhi.
Manu is there.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 360

1 Vide p. 1.

2 Abdul Bari, addressee’s brother



8. LETTER TO j. P. BHANSALI
November 5, 1936

CHI. BHANSALI,

I was very glad to have your letter. I certainly do not
want you to give up any of your vows. But a vow means a good
vow, 1.e., one fit to be taken. Your vow to eat only uncooked star-
chy foods is a bad one. One who eats unripe bananas would be
regarded a monster. You should know that it is the same in
the case of uncooked wheat. Why should you withhold anything
when you have entrusted everything to me? When you have
enough faith to entrust your future to me why can’t you en-
trust your present, too? I do expect penance not only from you
but from all. I am, therefore, not asking you to pamper the
palate when I ask you without hesitation to make some neces-
sary changes in your diet. On the contrary I want you to
build up your body so as to exact hard work from you.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II

9. LETTER TO AMRITLAL V. THAKKAR

November 5, 1936
BHAI BAPA,

I didn’t of course get the Gujarati letter, but I got the Eng-
lish one today. The wire will be despatched tomorrow and
this, too, will be posted only tomorrow.

I feel that even writing a confidential letter is very risky.
Whatever we want to do can be done only after the proclama-
tion! is issued. And even after it is, it will be befitting to have
the celebration only in Travancore. It would be too much to
give it too big a publicity outside the State. However, we shall be
able to organize a movement all over India if the proclamation

1 By the Maharaja of Travancore, throwing open temples to Harijans;
vide “‘An Example for Hindu Princes and Their Advisers”, pp. 45-8.
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is up to our expectations. Whatever it may be, we should not
be impatient. For my part I don’t at all believe that all tem-
ples will be thrown open. It will not be dharma but a mere
administrative measure if the main temples are not thrown open.
Calculating policy has no place in dharma. We must show a sense
of proportion.

Baru

[PS.]
A copy of the telegram! is enclosed.

From a photostat of the Gujarati: G.N. 1171

10. LETTER TO VAKIL

SEGAON, WARDHA,
November 6, 1936

MY DEAR VAKIL,

I am thankful for your transparent letter just received. I
have been in touch with spiritualists for years including, I think,
Rishi. I do not disbelieve their experiences. But I know that
the spirits which talk to them are themselves not infallible.
They are blind guides leading the blind. It is of no moment
that they say they are not harmed by these conversations. That
the spiritualists who hold them are harmed I see daily. I have
painful experiences of some of them becoming unhinged and those
who seem to have retained their faculties have certainly suffered
weakness of mind.

If one has faith in God, one should be independent of these
spirits than whom there are undoubtedly higher orders of beings.
Contact with these spirits is a hindrance between God and
ourselves. I may not carry this argument any further.

I would like to know why your guide misguided you and
became the cause of so much anxiety to others.

Your letter shall be treated as you desire. Do you wish
it to be withheld from Mahadev, Pyarelal, and the like? Your
wishes shall be strictly respected.

Yours,
Baru

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 This is not traceable.



11. LETTER TO NARAHARI D. PARIKH
November 6, 1936

CHI. NARAHARI,

I am enclosing Lalji’s letter. Ponder over it. In the
first place, Lalji has to divorce that girl. We should speak to
her parents, and also to the girl. We should speak to Lalji’s
father also. I feel that it was improper on the part of Lakshmi
to have spoken directly to Lalji. I don’t think we should agree
to the proposal too readily. If everything is done rightly, the
alliance won’t hurt me. I cannot understand why Mama! gave
in. Make a thorough inquiry and write to me. Do consult
Lakshmidas, Parikshitlal and others.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9100

12. LETTER TO LALFIBHAI
November 6, 1936

CHI. LALJI,

I have sent your letter to Naraharibhai. Tell him every-
thing. The task is not as easy as you think it is. The only
thing you have to take into consideration is the well-being of
the girl. You should also take into account the feelings of your
parents and her parents. Why should you not be satisfied with
that girl]? What is your objection to her? You have learnt
the dharma of self-restraint. Tell me, would I have any objection
if this contemplated union was in keeping with the needs of
propriety?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3297

1'V. L. Phadke



13. TELEGRAM TO R. SRINIVASAN

[After November 6, 1936]!

MY ADVICE MISUNDERSTOOD. WHILST I REPEAT ADVICE
TENDERED TO HARIJANS I DARE NOT INTERFERE WITH
POLITICAL BODIES WHO ARE APPROACHED BY HARIJANS FOR
GUIDANCE DURING ELECTIONS. IT IS FOR YOU TO PRODUCE
ATMOSPHERE OF SUCH CONFIDENCE THAT NO MORE THAN FOUR
MOST DESERVING MEMBERS WILL APPEAR FOR THE PANEL.

The Hindu, 20-11-1936

14. SILKE AND COTTON

There is a subtle rivalry going on just now between hand-
manufactured silk and khadi hand-made from cotton. So far
as the A.I. S. A. is concerned the matter was settled long ago.
Certified khadi stores were permitted to stock indigenous silk cloth
only to attract more customers for khadi and to enable the
stores to make up somewhat for loss on khadi by charging fancy
prices for silk cloth. The line was often overstepped by over-
zealous store-keepers but never with the approval of the A. I. S. A.
Now the manufacturers of silk cloth have discovered that they
can easily displace Andhra khadi because they can afford to
undersell Andhra saris, and now silk merchants are to be found
defying the A.I. S. A. in pushing their wares. So far nothing
can be said against these merchants for no one is bound to re-
spect the policy of the A. I. S. A. unless its virtue is recognized. But
in Bombay as elsewhere, too, perhaps, silk merchants have been
found doing their business so as to lead the credulous public
to believe that they, the merchants, are doing their business with
the approval of the A.I.S. A. and in the interest of khadi.

It is necessary, therefore, to warn the public against being
deceived by such devices. The public should know that the
A.I.S.A. has adopted no arbitrary policy. Trade in indigenous
silk had not died out when khadi revival was ushered in. Khadi

1 This was in reply to the addressee’s telegram of November 6, regard-
ing the interference of the Congress in the Scheduled Castes elections.

8
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can give employment to crores whereas silk hardly to more than
a few thousand. Khadi is a necessity for both the poor and the
rich. Silk is a necessity for none but a few who, in order to
nourish a religious sentiment, insist on silk garments on certain
occasions. Hence when it is a question of choice between silk
and khadi, naturally those who have the welfare of starving
millions at heart will always choose khadi. And the very
object of the All-India Spinners’ Association requires it to give
the first place always to khadi made of cotton. I say khadi
made of cotton in order to avoid confusion in the minds of
those who have seen the wider definition of khadi as being cloth
hand-spun and hand-woven out of cotton, silk or wool. This
wide definition was and is necessary in order to cover woollen
and silken hand-spuns when the latter two are used not to sup-
plant cotton hand-spuns but to supplement them. Thus in
winter many people want the warmer woollen or silken stuff.

No one need run away with the idea that the policy I have
advocated in these lines disregards the welfare of silk spinners
and weavers. Nothing can be farther from my thoughts than
this. For I know that if khadi dies, indigenous silk dies auto-
matically. Japanese silk and the artificial imitation from the
West will sweep every piece of indigenous cloth out of existence.
It is the khadi spirit which has enabled Kashmir woollens and
Bengal-Assam silks to hold their own. It is the far-seeing
policy of the A.L.S.A. which in protecting cotton khadi against
all odds automatically protects indigenous hand-spuns made of
wool or silk. Put the three in competition with one another
and you dig the grave of all the three. Lastly, let it be re-
membered that if cotton khadi lives but silk dies, the hands left
idle due to the death of silk can easily take up cotton spin-
ning and weaving, but if silk displaces cotton, it cannot employ
the crores that will be without occupation or chance of it due
to the death of cotton khadi. It seems to me, therefore, to be
the obvious duty of all lovers of Daridranarayana to prefer cotton
khadi always when the question of making a choice confronts
them. It will be economical in the long run to pay for the
present dearer prices for fine cotton khadi than for the corre-
sponding fine silk wear.

Harijan, 7-11-1936



15. ONE THING NEEDFUL

The one thing needful for effective Harijan service and,
for that matter, all service of the poor, the forlorn, the helpless,
is purity of personal character in the servant. Without it pos-
session of even the highest intellectual ability and administrative
capacity is of no account. It may even prove a hindrance,
whereas possession of a pure character combined with love of such
service will assuredly develop or provide the requisite intellec-
tual and administrative capacity. This reflection is prompted
by the discovery of very painful instances of grave moral lap-
ses on the part of two well-known workers in the Harijans’
cause. They were both regarded by all who knew them to
be above suspicion and of unsullied character. They have both
been betrayed into conduct unworthy of those occupying the
positions they did. They were no doubt victims of lust that
was hiding like a deadly snake in a dark corner of their hearts.
But poor mortals that we are, we cannot read into others’
hearts. We can but, and we must, judge other fellow men by
their acts which we can see and handle. In these two cases
they are such as to make it impossible for them to remain as
workers in the Harijan Sevak Sangh. This would be no punish-
ment. Their withdrawal would be necessary for the protection
of the Sangh and its cause if not also for themselves. I can
safely say that it will be unnecessary for the Sangh to take any
step against them. These workers will themselves retire from the
Sangh and, I hope, from all public activity. The duty of service
is denied to none. A person who has had a grievous moral fall but
has come to his senses will serve no matter where he is placed.
His very reformation will be a service of society. But performance
of such service that comes of itself and is rendered almost secret-
ly is wholly different from being in an organization and enjoying
all its privileges. For such re-entry into public life a complete
restoration of public confidence is absolutely necessary.

There is in modern public life a tendency to ignore alto-
gether the character of a public worker so long as he works
efficiently as a unit in an administrative machinery. It is said
that everybody’s character is his own private concern. Though
I have known this view to have been often taken I have never
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LETTER TO AMRIT KAUR 11

been able to appreciate, much less to adopt, it. I have known
the serious consequences overtaking organizations that have
counted private character as a matter of no consequence.
Nevertheless the reader will have observed that for my immed-
iate purpose I have restricted the application of my proposi-
tion only to organizations like the Harijan Sevak Sangh which
make themselves trustees for the welfare of the dumb millions.
I have no manner of doubt that possession of a spotless charac-
ter is the indispensable requisite of such service. Workers in the
Harijan cause or for khadi or for village industries must come
in closest touch with utterly unsophisticated, innocent, igno-
rant men and women who might be likened to children in intel-
ligence. If they have not character, they must fail in the end
and for ever damn the cause they espouse in the surroundings
in which they are known. I write from experience of such
cases. Happily they are rare enough for the numbers engaged
in such services, but frequent enough to call for public warning
and caution on the part of organizations and workers who are
engaged in such services. These last cannot be too watchful or
too exacting of themselves.

Harijan, 7-11-1936

16. LETTER TO AMRIT KAUR

SEcAON, WARDHA,
November 7, 1936

MY DEAR IDIOT,

Your letter. I hope this will reach you in Simla.

It is joyous news that S[hummy] denied himself aspirin for
full one week and you were gracious enough to have only two
tabloids during the whole Simla season. Let us hope now you
won’t need even two during your lifetime which extend to 100
years.

Your sales of khadi certainly went beyond even my expecta-
tions. All this due to the effort of a mere woman—frail in
body and idiot mentally !'!' !  No wonder poor khadi workers
in Simla are trembling over the prospect of your absence during
the next Simla season. But we need not worry about the future
which is in God’s hands. Zou will give a good account of your-
self no matter where you are.
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Nanavati is so well that he is leaving today to pass a few
days among the members of his family and friends whilst he is
gaining strength. He is a wonderful worker. Mira is chirpy.
Balwant Singh is weak. He must overwork himself and take
chapati even when he must not.

You were extravagant in buying the thermos, the magnif-
icent apples. But you would not be a Rajkumari if you were
not extravagant. You are none the less so because you spend on
others. If you counted yourself a trustee, as you should, of all
you possess including your body, you would be balanced in using
them even for your trust. You may not philosophically smile
this simple truth away. Remember the value of a rupee in terms
of the poor. It means 64 solid meals which millions do not
have. Many in Segaon live on a rupee per month, i.e., only
two meals a day costing one pice each. But millions do not
get this much. How can you and I, knowing this as well as that
I am writing this, mis-spend a pice? Will you be wise for a
while? If you will become the—or a—woman of my imagination,
you will have to develop all your faculties, not excluding account-
keeping. And how about your Hindi?

Will you send me a good portable copy of Granth Sahib in
Hindi with translation? No hurry and not an expensive volume.
If getting a cheap copy is beneath your princess-like dignity or
your capacity, you must leave this commission alone.

I gave Ku[marappa]’s manuscript to Mira for criticism. She
read it carefully and has given me her notes. She thought it
was heavy, but terse enough, some parts not convincing. I am
glad you have revised it. I wanted to pass on M[ira]’s notes to
Ku[marappa]. But I had no time. If it is not given to the
printers, and I find the time, I shall go through the thing myself.

Enough for the day.

Love.

RoBBER
[PS.]
Andrews coming here soon.
Isn’t this good paper?

From the original: C.W. 3598. Courtesy: Amrit Kaur. Also G.N. 6407



17. LETTER TO AMTUSSALAAM
November 7, 1936

DEAR DAUGHTER AMTUL SALAAM,1

Arrange to send me through Bari or otherwise a copy of the
Koran with Urdu translation by return of post. If you cannot

get hold of a spare copy, send me the one you have with trans-
lation.

I expect you are well now. Nanavati is leaving for Bombay
today.

Ba must have arrived there. You are not to go to see her.
I have written to her to call on you.

Blessings from
Baru
From a photostat of the Gujarati: G.N. 361

18. LETTER TO SHANKERLAL BANKER

November 7, 1936
CHI. SHANKERLAL,

I went through the notice issued on behalf of the Majoor
Mahajan. It is all right. Be very watchful of every step you
take and having taken it you should not waver.

Blessings from
Baru
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

1 The superscription is in Urdu.
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19. LETTER TO BHARATAN KUMARAPPA

SEGAON,
November 8, 1936

MY DEAR BHARATAN,
I was about to write to you about the permission given to
Kanu & Co. to cook their food. But Kanu mentioned today
your remark made to him. Hence this letter now. Your re-
mark was fully justified. The request had come to me before
I went to Benares. I pooh-poohed it then. It was repeated
on my return with greater emphasis. The reason was indifferent
health. I believed it and capitulated. This is no separate
kitchen. They want no facilities involving expense. They need
no separate kitchen building and they must not take in guests
on any account whatsoever. At the same time I have told
Zaverbhai that he should not rest content with the withdrawal
of these young men from his kitchen. He must so arrange that
he can find suitable food for them.
Is my position clear and sound?
Love.
Baru

From a photostat: G.N. 3594

20. LETTER TO PRABHAVATI
November 8, 1936

CHI. PRABHAVATI,
You have entirely stopped writing to me because of my
tours. I returned on the 4th and am writing this after waiting
for your letter. Both the patients are well. Nanavati left for Bombay
yesterday to see the members of his family. Ba is in Bombay.
Nimu! has become quite weak. Vasumati has come to Segaon for
a few days. Khan Saheb and Mehrtaj are of course with me.
Lilavati is at Maganwadi and will be at Segaon in about a week.
Blessings from
Baru
From a photostat of the Gujarati: G.N. 3485

I Nirmala Gandhi, wife of Ramdas Gandhi
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21. LETTER TO AMRIT KAUR

SEGAON, WARDHA,
November 9, 1936

MY DEAR REBEL,

You are nasty and of little faith. Why should you always
know that your letters are welcome? Taken to its logical ex-
tent, it means that you have always to wire whether your
letter will be welcome. Why can you not take it for granted?

So somehow or other you have succeeded in sending
me an instrument case! I shall prize it when I receive it and
forgive the expense of sending the yarn which shall be looked
after as desired by you.

Andrews must be in Wardha today.

I wish I was with you to supervise your packing. I should
make short work of many of your things and ease your burden
for the rest of your life. But now you must be in Jullundur
unpacking.

Meher Taj is with me. She seems to be flourishing. Do
write to her and send her letter with mine.

Love.

TYRANT

From the original: C.W. 3752. Courtesy: Amrit Kaur. Also G.N. 6908

22. LETTER TO NANDALAL BOSE
November 9, 1936

DEAR NANDA BABU,

Here is a wire from Shri Ambalal. What is to be done?
You will excuse the left-hand writing. The right needs rest.

Yours sincerely,

M. K. GaNDHI
From a photostat: C.W. 9796
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23. LETTER TO VITHALDAS

November 9, 1936
CHI. VITHAL,

All were surprised and happy to see the excellent contri-
bution you made in the spinning yajna arranged on the occa-
sion of Rentia Barash!. May you live long, make progress in the
art of spinning and become a true servant of the poor.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II

24, LETTER TO NARANDAS GANDHI
November 9, 1936

CHI. NARANDAS,

It is good that you wrote to me. The letter? for Vithal is
enclosed herewith. Give him a spinning-wheel worth about Rs. 5
or khadi or books of the same value, whichever he prefers. If
you find Rs. 5 too much, then make it less.

It was Vallabh’s suggestion to take Balkrishna to Jamnagar.
I accepted it deliberately as I like sun-bath treatment which I
understand is given to everyone at Jamnagar. I would rather
that Balkrishna was given drugs orally than through injections.
As Balkrishna has no preference of his own, the whole burden
rests on me. I thought it proper to accept the Jamnagar sug-
gestion which happened to present itself. I thought it a duty
to do at least this much for Balkrishna, seeing that I had to do
much more for others who showed themselves more impatient.
Ultimately the hut is there as the last resort. However, if Talwal-
kar insists and he is not cured by the time, his treatment will
have to be tried.

I have sent the clarification about the purse for Harijan-
bandhu.?

1 Bhadarva Vad 12, Gandhiji’s birthday according to the Vikram calendar
2 Vide the preceding item.
3 Vide “Kathiawar Purse for Daridranarayana”, 29-11-1936.

16



LETTER TO AMRITLAL T. NANAVATI 17

I would be glad if you take up the khadi activity in Kathia-
war. Maganlal Patel was chosen because an uncle only in name
is better than no uncle. If you take up the work in Kathia-
war and do not ask for any financial help from the central office
of the Sangh, you will be able to organize your activities as you
wish. You ought to have the zest and be able to see your way
clearly. If you take up the work, you may perhaps be able to
get more help from the Indian States. You may even make
Ramjibhai take interest in the work again. For my part I
leave everything to you.

I could not recognize Tara. I shall of course write to her.

Blessings from
Bapu

[PS.]
Won’t you put someone under Lakshmi Prasad to learn
something about medicinal herbs?

From a microfilm of the Gujarati: M.M.U./II. Also C.W. 8510. Courtesy:
Narandas Gandhi

25. LETTER TO AMRITLAL T. NANAVATI
November 9, 1936

CHI. AMRITLAL,

I just got your card at 7.15. I also had the note sent from
Maganwadi. I shall see what to do about the honey and the
bottle. I should have given you khakharis' for the journey. You
should increase your diet gradually. I think your weight is all
right and for the present you should go up by at least 2 lb. per
week. I hope you are getting fairly good fruit there.

Things here go on well. I allowed Mirabehn to have four
khakharis this evening.

Blessings from
Baru

SHRI AMRITLAL NANAVATI
BHADARAN BHAVAN
Marap, B.B. & C.I. Rry.

From a photostat of the Gujarati: G.N. 10722

1'Thin, crisp chapatis made out of wheat flour

64-2



26. DISCUSSION WITH C. F. ANDREWS!
[On or after November 9, 1936]>

canDHIJI: Their behaviour has been as bad as that of the
rest who are in the field to add to their numbers. What pains
one is their frantic attempt to exploit the weakness of Harijans.
If they said, ‘Hinduism is a diabolical religion and you come to
us,” I should understand. But they dangle earthly paradises in
front of them and make promises to them which they can never
keep. When in Bangalore? a deputation of Indian Christians
came to me with a number of resolutions which they thought
would please me, I said to them: ‘This is no matter for
bargain. You must say definitely that this is a matter to be
settled by the Hindus themselves. Where is the sense of talking
of a sudden awakening of spiritual hunger among the un-
touchables and then trying to exploit a particular situation? The
poor Harijans have no mind, no intelligence, no sense of differ-
ence between God and no-God. It is absurd for a single
individual to talk of taking all the Harijans with himself. Are
they all bricks that they could be moved from one structure
to another? If Christian Missions here want to play the game,
and for that matter Mussalmans and others, they should have
no such idea as that of adding to their ranks whilst a great
reform in Hinduism is going on.’

c. F. A. Let me ask one question. I said in Australia that all the
talk of Dr. Ambedkar and his followers was not in terms of religion, and I
said also that it was cruelty to bargain with unsophisticated people like the
Harijans as they are in most parts of India. Then came the London Mis-
sionary Society’s statement that the Ezhavas in Travancore had asked for
Christian instruction. I said then that the Ezhavas were quite enlightened
and if they had really asked to be instructed in Christianity, it would be an
entirely different matter. Was I right?

1 Extracted from Mahadev Desai’s ‘“Weekly Letter”. Andrews had just
returned from a visit to New Zealand, Fiji and Australia and had been,
since his return, in correspondence with various missionaries. He wanted
to know Gandhiji’s reaction to the attitude of the missionaries.

2 According to Gandhi—1915-1948 : A Detailed Chronology, Andrews arrived in
Segaon on November 9. Vide also ‘‘Letter to Amrit Kaur”, p. 15.

3 Gandhiji was in Bangalore from 31-5-1936 to 13-6-1936.
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DISCUSSION WITH C. F. ANDREWS 19

GaNDHIJI: I do not think so. Whilst there are individual
Ezhavas who are doctors and barristers and so on, the vast
majority of them are just the same as the Harijans elsewhere.
I can assure you that no one representing the vast body of
Ezhavas could have asked for Christian instruction. You should
ascertain the fact from our principal workers there.

c. F. A. I see what you mean. Only I wanted to say that the London
Missionary Society was a liberal body and would not make an irresponsible
statement.

caNDHIJI: But they at the centre cannot know, as the
Parliament cannot know the truth of what is happening in India.

C. F. A. But that apart, I should like to discuss the fundamental posi-
tion with you. What would you say to a man who after considerable thought
and prayer said that he could not have his peace and salvation except by
becoming a Christian ?

caNDHIJI: I would say that if a non-Christian, say a Hindu,
came to a Christian and made that statement, he should ask him

to become a good Hindu rather than find goodness in change of
faith.

c. F. A. I cannot in this go the whole length with you, though you
know my own position. I discarded the position that there is no salvation
except through Christ long ago. But supposing the Oxford Group Movement
people changed the life of your son, and he felt like being converted, what
would you say?

caNDHIJI: I would say that the Oxford Group may change
the lives of as many as they like, but not their religion. They
can draw their attention to the best in their respective religions
and change their lives by asking them to live according to them.
There came to me a man, the son of Brahmin parents, who
said his reading of your book had led him to embrace Chris-
tianity. I asked him if he thought that the religion of his
forefathers was wrong. He said ‘No.” Then I said: ‘Is there any
difficulty about your accepting the Bible as one of the great
religious books of the world and Christ as one of the great tea-
chers?” I said to him that you had never through your books
asked Indians to take up the Bible and embrace Christianity,
and that he had misread your book—unless of course your
position is like that of the late Maulana Mahomed Ali’s, viz.,
that a believing Mussalman, however bad his life, is better
than a good Hindu.
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c. F. A. I do not accept Maulana Mahomed Ali’s position at all. But
I do say that if a person really needs a change of faith I should not stand in

his way.

caNDHIJI: But don’t you see that you do not even give
him a chance? You do not even cross-examine him. Sup-
posing a Christian came to me and said he was captivated by
a reading of the Bhagavata and so wanted to declare himself a
Hindu, I should say to him: ‘No. What the Bhagavata offers
the Bible also offers. You have not yet made the attempt to
find it out. Make the attempt and be a good Christian.’

c. F. A. I don’t know. If someone earnestly says that he will become
a good Christian, I should say, ‘You may become one,” though you know
that I have in my own life strongly dissuaded ardent enthusiasts who came
to me. I said to them, ‘Certainly not on my account will you do anything
of the kind.” But human nature does require a concrete faith.

caNDHJI: If a person wants to believe in the Bible let
him say so, but why should he disregard his own religion?
This proselytization will mean no peace in the world. Religion
is a very personal matter. We should, by living the life accord-
ing to our light, share the best with one another, thus adding
to the sum total of human effort to reach God.

Consider whether you are going to accept the position of
mutual toleration or of equality of all religions. My position
is that all the great religions are fundamentally equal. We must
have the innate respect for other religions as we have for our
own. Mind you, not mutual toleration, but equal respect.

Harijan, 28-11-1936

27. LETTER TO j. P. BHANSALI

SEcAON, WARDHA,
November 11, 1936

CHI. BHANSALI,
I enjoy writing to you. Do spin if your body can bear the
strain. Continue moong and rice for the present.
Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II



28. LETTER TO MAGANBHAI P. DESAI

November 11, 1936

CHI. MAGANBHALI,

I have been able to use your letter to the full. Get hold
of Harbhai’s monthly and send it to me.

By a happy coincidence, just as I was leaving, Jivanji put
into my hands your work Sukhmani and Kaka’s Ffivanno Anand.
When I started on Sukhmani it so engaged my attention that I
could not put it down. I write this after finishing it—except for
the “Ashtapadis”. I did that in the ‘Library”. What else
could I have done? I have now begun reading the ‘‘Ashta-
padis” too! But that I will do at my leisure. I like your ex-
position very much. . . .’s! translation is good and beautiful. In
the language of your essays I feel there is something lacking,
though I cannot lay my finger on it. However I found your
translation of the essays of Puran Singh and Vaswani quite
pleasing. Only you can tell why it should be so, or maybe it is
only my feeling. This is, however, an unimportant point and your
book is useful for students as also others.

You have done well in raising a doubt about the words which
McAulifte puts into Guru Arjun’s mouth on the subject of the
Shastras. McAuliffe has no doubt put in great labour into his
work. But I suspected him as far back as 1922 when I read
all his chapters in jail. Later I heard that it was thanks to him
that Hindus and Sikhs became disunited. You should write a
Sikh history if you have the time and can do the necessary
reading. You have to read a vast amount of literature on the
subject for the purpose, move among the Sikhs, ransack the
library of the Khalsa community and meet Sir Joginder Singh.
Probably you know that he is a great writer. It is not a small
thing to write a good history. I greatly appreciate your study
as revealed in Sukhmani. 1 see that you are interested in the
subject and therefore you may be able to undertake the task.
A superficial book will not satisfy me. Maybe for many years

1 The name is illegible in the source.
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to come this is the work cut out for you. In that case ‘““Better
is death in the discharge of one’s duty’.!
Blessings from

Baru

From a photostat of the Gujarati: G.N. 9066

29. LETTER TO KANU GANDHI

November 11, 1936
CHI. KANAIYO,
When will you write to me? I have been expecting your
letter daily.
Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II

30. LETTER TO AMRIT KAUR

SEGAON, WARDHA,
November 12, 1936

MY DEAR IDIOT,

Your letter.

Why are you in a hurry to send me the shawl? Whenever
it comes, depend upon it I shall wear it. Therefore deliver it
yourself or send it through someone who may be coming and save
the postage for a better purpose.

I won’t be any party to your becoming a miser nor can
I tolerate criminal extravagance at the expense of the poor. But
of all such things more when we meet.

There are one or two things missing in your beautiful and
needful case. One of the khaddar pieces was used to dress anew
Andrews’s hernia belt. Ba came in today. She is happy. Her
cottage is making steady progress. Andrews went to Nagpur and
returns on Saturday or thereabout.

Love.

Baru

From the original: C.W. 3753. Courtesy: Amrit Kaur. Also G.N. 6909
! Bhagavad Gita, m. 35



31. LETTER TO MANU GANDHI

November 12, 1936

CHI. MANUDI!,

You seem to have grown lazy. Why don’t I have any letters
from you? I could stay at Rajkot for just a few hours. I
reached there in the morning and left at night. I had a long
meeting with Bali? and Kumi3. Aunt* too had come. I missed
you much at Ahmedabad. Ba arrived here today bringing Kana3
with her. Lilavati too will come, though she may perhaps
have to go back on account of her brother. Vasumati is here.
She will leave for Bochasan in two or three days.

If you are not specially needed there and if you wish to come
here you may do so. A companion for the journey will not be
difficult to get. Khan Saheb and Mehrtaj are of course still here.

Mirabehn is all right. Nanavati has gone to his brother’s
at Malad.

Blessings from
Baru

From Gujarati: C.W. 1560. Courtesy: Manubehn S. Mashruwala

32. LETTER TO DEVDAS GANDHI

November 12, 1936

CHI. DEVDAS,

The enclosed is for Manudi. Send her here if you do not
particularly need her there. Read my letter to her.

The accompanying letter will tell you if you do not al-
ready know of Harilal’s latest exploit.® I do not attach any
value to his letter. It seems he is not getting any money from
there either. Maybe, too, he is tired of the whole thing. After

1 Harilal Gandhi’s daughter

2 & 3Balibehn M. Adalaja and Kumibehn T. Maniar, addressee’s aunts

4 Gandhiji’s sister Raliatbehn

5 Kanam Gandhi, Gandhiji’s grandson and Ramdas Gandhi’s son

6 The reference is to Harilal Gandhi’s public statement of November 10,
1936, that he was seriously thinking of adopting Hinduism again.
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I had torn up the letter it occurred to me that probably you
had not come across it, so I decided to send you the pieces.

Write to me about your health and Lakshmi’s!. Hope the
children are well. Nimu has been quite ill at Bombay.

Do you go for walks? Do you take your meals regularly?
You must do these two things.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 2034

33. LETTER TO JAISUKHLAL GANDHI
November 12, 1936

CHI. JAISUKHLALZ,

I got both your letters. I went through the account of
Ramjibhai’s new activity from beginning to end. He is hard-
working. Therefore his activities are bound to bear good
fruit. I hope his faith in khadi has not diminished. I got the
feeling that he was exhausted somewhat. Show him this letter
and ask him to write to me. What is the news about Umia3 ?

Blessings from
Baru

SHRI JAISUKHLAL GANDHI
RamBAG, DuARI
KATHIAWAD

From a microfilm of the Gujarati: M.M.U./II

34. LETTER TO AMRITLAL T. NANAVATI
November 12, 1936

CHI. AMRITLAL,

Your letter is very good. My right hand needs rest. I
consider . . .’s* error a serious one. There is certainly no place
for guess-work in the matter of food. One should know for
certain every item one eats. If you have the necessary facility

1 Addressee’s wife

2 Gandhiji’s nephew and father of Manubehn Gandhi, who was with
Gandhiji during his last two years

3 Addressee’s daughter

4 The name is omitted in the source.
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have hip-bath early in the morning and then go out for a walk.
Eat after that. Mirabehn has her bath at 545 a.m.; then walks
two to three miles and after that she takes milk, etc.

Now keep up the quantity of roflz, ghee and leafy vegetables
in your diet and increase gradually the intake of milk and curd
up to 3 1b. Do not give up garlic. Take whatever honey is
available there. See if you can get it in the Khadi Bhandar.
However, if grapes are available honey is not so necessary. For
my part, these days I take jaggery, which you saw here, with
water. I may be taking about two tolas of it. I like it, but
you should do whatever suits you.

I shall see about Gajanan. Now we are finding things here
interesting. The experiments continue. Do not give up yours.

Harilal’s letter has no effect on me. The motive behind it
is to get money out of me. However, I would not be surpris-
ed if doing that he should come to his senses one day. Of
course you did well in writing to me as I knew nothing of it
before I got your letter.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10723

35. TELEGRAM TO C. P. RAMASWAMI IYER

WARDHA,
[On or after November 12, 19367

I TENDER HEARTY CONGRATULATIONS TO HIS HIGHNESS THE
MAHARAJA ON HIS GREAT PROCLAMATION? OF FREEDOM FOR
HARIJANS.

The Hindu, 17-11-1936

1 The proclamation by the Travancore Durbar was issued on November
12.
2 For the text of the proclamation, vide pp. 45-6.



36. STATEMENT TO THE PRESS
[On or after November 12, 19367

I tender my congratulations to the Travancore Durbar
and their advisers on this overdue fulfilment of the duty of a
Hindu Prince as I have always conceived it to be. I hope that
this good proclamation will be carried out in letter and spirit
so that Harijans may feel the glow of freedom and real oneness
with their caste brethren and I hope that all other Hindu Princes
will follow the noble example set by this far-off ancient Hindu
State.

The Hindu, 14-11-1936

37. LETTER TO AMTUSSALAAM
[After November 12, 19361

CHI. AMTUL SALAAM,

What can I do? I do not remember anything about Harilal.
Why should you not write short letters?

I. You may go to see Harilal. You can take Ramdas or
anybody else to accompany you. I hope no one will prevent
you. In my eyes Harilal’s conversion is meaningless.

2. T expect Kanti came to see you. It is not as if I for-
bade him thinking that you were no good, but he himself does
not want to see you. He does not wish to enter into argument
with you. What then is the sense in your insisting on seeing
him? Think of Kanti’s happiness and calm down.

3. I would soon send for you if I could improve your
health by having you with me, but I just don’t believe I can.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 602

I From the reference to Harilal’s conversion. According to Gandhi—I915—
1948, Harilal became converted to Hinduism again about this date.
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38. AN INTERVIEW!
[After November 12, 19367*

The modern miracle in Travancore is mainly due to the
influence of women, or if you please, to the influence of one
woman, Her Highness the Maharani of Travancore. When I
was in Travancore some years ago3, I met the Maharani. She
was determined to do what was the purest act of justice, and it
is she who is really at the back of the Maharaja’s decision. It
was a most courageous act to issue the proclamation and still
more courageous to carry it out to the letter. The Maharaja
could not have done it without the support of his mother. So
I see the hand of woman in this miracle.

The opening of temples would not have been possible with-
out the widest co-operation of the caste Hindus. It is a unique
demonstration of the power of non-violence. I had thought
that the State would at least have to post a strong police force
at the main temples, and that at least a few heads would be
broken. The process began with the biggest State temple, the one
that the Maharaja visits himself. There was no political pres-
sure here. It could not be imposed on a million people. I had
no idea that there were nearly 2,000 temples in Travancore. I
only knew that ten years ago our volunteers had been severely
hammered for even crossing a forbidden road near the temple
at Vaikom. Now the humblest of the humble have entered
the Vaikom temple without the slightest difficulty. The pro-
clamation did not enthuse me, though it was a solid thing. For
I had feared that there might be a political motive behind it.
But all my fears have been dispelled. That the orthodoxy, who
used to swear by the letter of the ritual and made so much of the
efficacy of temple worship being destroyed by even the shadow
of a pariah, would fall in with the proclamation, is a thing I
was not prepared for, so soon at any rate. But God has made
possible what man could not have done.

Mahatma, Vol. IV, pp. 103-5

1 The identity of the interviewer, an American woman, is not given in
the source.

2 From the reference to the proclamation issued by the Maharaja of
Travancore, throwing open all State temples to Harijans

3 In 1927; vide Vol. XXXV, pp. 102-3.
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39. LETTER TO AMTUSSALAAM

SEGAON, WARDHA,
November 13, 1936

CHI. AMTUL SALAAM,

I got your long letter. I feel very sorry for Bari’s health.
What is the reason of his ill-health? I got the honey and fruit
as also the Koran. Why did you send the fruit? If you have
so much money, why don’t you send it to me?

It will be very good if you can settle the quarrel between
the two brothers. Make an effort. May God help you. How
foolish you are! Who said you were bad when you were told
not to write to Kanti or see him? Of late I have neither written
to him nor got a letter from him. For my part I know no
Diwali and how could there be any in Bombay where a holi is
raging? I do not like festivals at all. Are we worthy of the
festivals ?

This is what I think about you. You should stay there,
improve your health and then come to me. Where else can
you be treated? If you are prepared to go to Bangalore, I can
arrange for that. You can certainly get medical aid there. But
you will not get anywhere the facilities available in Bombay. Do
not even think of observing the Ramzan fast. Get well and
then observe as many fasts as you like. I would have allowed
you to observe the Ramzan fast at Segaon, had you recovered
fully. I shall write a letter to Dinshaw if you want to consult
him. What was the point in deciding to go to Mecca and
giving it up soon after? I think now you have the answers to
all your questions.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 363
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40. OBSCENE ADVERTISEMENTS

A sister! sending me a cutting from a well-known magazine
containing the advertisement of a most objectionable book writes:

The enclosed came under my eye when glancing over the pages
of . .. I do not know if you get this magazine. I do not suppose
you ever have time to glance at it even if it is sent to you. Once
before I spoke to you about ‘obscene advertisements’. I do so wish you
would write about them some time. That books of the type adver-
tised are flooding the market today is only too true, but should re-
sponsible journals like . . . encourage their sale? My woman’s
modesty is so utterly repelled by these things that I cannot write to
anyone but you. To think that what God has given to woman with
intent for an express purpose should be advertised for abuse is too
degrading for words. . . . I wish you would write about the responsi-
bility of leading Indian newspapers and journals in this respect. This is
not the first by any means that I could have sent to you for criticism.

From the advertisement I do not propose to reproduce any
portion except to tell the reader that it describes as obscenely as
it can the suggestive contents of the book advertised. Its title
is Sexual Beauty of the Female Form and the advertising firm tells
the reader that it will give away free to the buyer two more
books called New Knowledge for the Bride and The Sexual Embrace
or How to Please Your Partner.

I fear that in relying on me in any way to affect the course
of the advertisers of such books or to move the editors or publish-
ers from their purpose of making their productions vyield prof-
its, she relies on a broken reed. @~ No amount of appealing by
me to the publishers of the objectionable books or advertisements
of them will be of any use. But what I would like to tell the
writer of the letter and other learned sisters like her is to come
out in the open and to do the work that is peculiarly and spe-
cially theirs. Very often a bad name is given to a person and
he or she in course of time begins to believe in the badness. To
call a woman a member of ‘the weaker sex’ is a libel. In what
way is woman the weaker sex I do not know. If the implica-
tion is that she lacks the brute instinct of man or does not

I Amrit Kaur; vide Vol. LXIII, p. 381.
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possess it in the same measure as man, the charge may be admit-
ted. But then woman becomes, as she is, the nobler sex. If she
is weak in striking, she is strong in suffering. I have described
woman as the embodiment of sacrifice and ahimsa. She has to
learn not to rely on man to protect her virtue or her honour.
I do not know a single instance of a man having ever protec-
ted the virtue of a woman. He cannot even if he would. Rama
certainly did not protect the virtue of Sita, nor the five Pandavas
of Draupadi. Both these noble women protected their own vir-
tue by the sheer force of their purity. No person loses honour or
self-respect but by his consent. A woman no more loses her
honour or virtue because a brute renders her senseless and
ravishes her than a man loses his because a wicked woman ad-
ministers to him a stupefying drug and makes him do what she likes.

It is remarkable that there are no books written in praise
of male beauty. But why should there always be literature to
excite the animal passions of man? May it be that woman
likes to live up to the titles that man has chosen to bestow upon
her? Does she like to have the beauty of her form exploited by
man? Does she like to look beautiful of form before man and
why? These are questions I would like educated sisters to ask
themselves. If these advertisements and literature offend them,
they must wage a relentless war against them and they will stop
them in a moment. Would that woman will realize the power
she has latent in her for good if she has also for mischief. It is
in her power to make the world more livable both for herself and
her partner, whether as father, son or husband, if she would cease
to think of herself as weak and fit only to serve as a doll for
man to play with. If society is not to be destroyed by insane
wars of nations against nations and still more insane wars on
its moral foundations, the woman will have to play her part not
manfully, as some are trying to do, but womanfully. She won’t
better humanity by vying with man in his ability to destroy life
mostly without purpose. Let it be her privilege to wean the
erring man from his error which will envelop in his ruin that of
woman also. This wretched advertisement is merely a straw
showing which way the wind is blowing. It is a shameless ex-
ploitation of woman. It would not leave alone even ‘“‘the beauty
of female form of savage races of the world”.

Hargan, 14-11-1936



41. TEMPLE-ENTRY

A co-worker writes:

A worker in the Harijan cause came in the other day and wanted
money for a Harijan temple and school in Phagwara (Jullundur) Dis-
trict). I resolutely refused money for a ‘temple’, because I am dead
against the building of all such, especially exclusive ones for the Hari-
jans, for it is one form of perpetuating their ‘untouchability’, and just
as he was vehemently arguing with me the postman brought in Hari-
jan with your article! on this theme. It was quite a godsend. Some
sanatanists, I understand, are trying to induce Harijans to build a
temple for themselves, so that they need not then claim entry into exist-
ing temples. The Harijans really need protection in this respect and
your article has not come a bit too soon.

I had a huge discussion the other day with a mutual acquaintance
about your advocating ‘temple-entry’ for Harijans. The friend main-
tained :

‘(a) The Mahatma never goes to worship in a temple himself;
why, then, does he encourage Harijans to do so? For advocating ‘temple-
entry’ is an indirect means of encouraging worship in temples.

(b) Our ‘temples’ are in the vast majority of cases solely means
of livelihood for priests who are incapable of earning an honest living
in any other way. Why encourage them?

(c) To every priest in charge of such temples the entrance of
Harijans will mean more money because no one can go to a temple
without putting in a pice (minimum).

(d) Why impoverish the Harijan community?

(¢) Why can’t the Mahatma teach Harijans to worship in the
open air as he does himself ?’

I do not know if these questions have been specifically put to you
by others and whether you have ever answered them and think it worth
while doing so. I do feel, however, that Harijans must not be allowed
to build separate temples for themselves and that the removal of the
ban on temple-entry will purify the caste Hindu only. The Harijan
has to raise himself in other ways with his own as well as our help.

This letter contains the answer, too, to the questions raised
therein. Nevertheless it invites publicity and discussion. These

1 “Task before Harijan Sevaks”, vide Vol. LXIII, pp. 361-2.
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questions have been often raised and equally often discussed in
these columns in some shape or other.

The worker who wanted a donation for a separate temple
for Harijans, and the one who put the various conundrums before
the writer of the letter reproduced above, missed the main rea-
son for temple-entry. The demand for opening all temples to
the Harijans is made not because the Harijans desire entry, or
that when the temples are thrown open to them they will become
changed beings. The demand is made for the purification of
caste Hindus. It is made because Harijans are deprived wrong-
fully of a right that belongs to every Hindu. Even though not
a single Harijan enters Hindu temples, it is the duty of caste
Hindus to throw them open to their brethren the Harijans. It
is the truest sign of removal of untouchability from the caste
Hindu heart. The other disabilities have undoubtedly to go,
but if this one remains untouchability does not die. The civil dis-
abilities will go in course of time, whether caste Hindus wish it
or not, but the temples cannot be opened without their free will.
There is nothing to prevent a Harijan from drawing water from
a public well or demanding at a public school equal treatment
with the other pupils. He does not do so today in a vast majo-
rity of cases, only because he is yet too timid to assert his legal
right. He has reason to be afraid of physical hurt and worse
from the caste Hindus. But as he grows from strength to
strength, he will certainly assert himself and exercise the right
which, owing to his helplessness, he has been hitherto unable to
exercise. Not so, however, about temple-entry. If Harijans in a
body marched to a temple, they would be prevented by law from
entering that temple. Hence the necessity for agitation by caste
Hindu reformers for opening their temples to Harijans.

As to temples designed specially for Harijans, I have al-
ways opposed such projects. But there have always been reserva-
tions. I would not oppose a movement among Harijans them-
selves for building a temple accessible to both themselves and
the caste Hindus. Nor would I oppose the building of such
temples by caste Hindus. In other words I do not always oppose
the building of temples as such. I think that they play an im-
portant and useful part in the lives of millions of people.

That I do not go to the orthodox temples is irrelevant to the
issue before us. In order to prove my belief in temples, I need
not be a visitor myself. Surely it is enough that I believe in
God and offer daily worship not as a mere formality but as an
integral part of my spiritual food. Of course I go out of my
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way to invite Harijans to attend the daily open-air worship. I
do so, however, not to wean them from the desire to visit or-
thodox temples.

Corruption in the temples there undoubtedly is. The il-
literacy and cruel ignorance of the priests in charge of most tem-
ples is deplorable. But that is a reason for their reformation,
not condemnation to destruction. Nor need Harijans pay any-
thing to the priests. Thousands visit temples without paying
even a pie. I verily believe that the movement for the opening
of temples to Harijans, when it succeeds, as it must some day
not far distant, will sweep the temples clean of any of their
glaring abuses.

Harijan, 14-11-1936

42. DISCUSSION WITH FOHN R. MOTT!
[November 13]14, 1936712

JOoHN MOTT: You have been one that has given a great initiative to
the movement, you have put your life-blood into it, you have suffered and
triumphed, and I want you to help me to a profound understanding of what
the issues are and tell me how I may help, for I do not want to hinder.
What is happening in India is going to have a profound effect on the world.
We are in front of forces the influence of which it would be difficult to proph-
esy or predict. Give me your own diagnosis of the problem.

GaNDHIJI:  So far as I am concerned with the untouchabi-
lity question, it is one of life and death for Hinduism. As I
have said repeatedly, if untouchability lives Hinduism perishes,
and even India perishes; but if untouchability is eradicated
from the Hindu heart root and branch, then Hinduism has a
definite message for the world. I have said the first thing to
hundreds of audiences, but not the latter part. Now that is the
utterance of a man who accepts Truth as God. It is therefore

I Extracted from Mahadev Desai’s report “Dr. Mott’s Visit”. John
Mott was an American evangelist, a prominent Y.M.C.A. leader and Chair-
man, International Missionary Council.

2 The source gives no date. Vide, however, ‘“Letter to Amrit Kaur”,
p- 41, where Gandhiji says: ‘I gave over four hours to Dr. or Mr. Mott
with Andrews between vyesterday and today.” Mahadev Desai’s evidence
seems to contradict this. He says: ‘“This talk was taking place exactly at the
moment when the Travancore Proclamation was being issued” which was
on the 12. But Mahadev Desai was writing several days after the talks.

64-3
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no exaggeration. If untouchability is an integral part of Hinduism,
the latter is a spent bullet. But untouchability is hideous untruth.
My motive in launching the [anti-Juntouchability campaign is
clear. What I am aiming at is not every Hindu touching an
untouchable, but every touchable Hindu driving untouchability
from his heart, going through a complete change of heart.
Inter-dining or intermarrying is not the point. I may not dine
with you, but I ought not to harbour the feeling that if I dined
with you I should be polluted. If I was a woman to be married,
I should not say ‘I cannot marry a man because he is an un-
touchable.” I am making this clear to you because in the
programme of the Harijan Sevak Sangh we say we don’t ask
the orthodox Hindus to inter-dine or intermarry with the ‘un-
touchables’. Many of us have no scruples about inter-dining or
intermarriage. That untouchability is an ancient custom I admit,
but there are many such things intertwined with Hinduism be-
cause it is an ancient religion, even a prehistoric religion. Instead
of being the dead faith that it threatens to be, I want it to be
a living faith, so that it may exist side by side with other religions
of the world.

With this he explained the genesis of the Harijan Sevak Sangh, and
how he could not be a member of the Sangh, and yet that he had direc-
ted and guided the policy of the Sangh.

““The world looks upon you,” said Dr. Mott, ‘“‘as a front-line prophet,
conscience, initiator and warrior, and we pray that you may be spared long
for this most fateful period in the life of the world.”

The conversation led to the genesis of the Yeravda Pact!, beginning
with Gandhiji’s declaration, at the Round Table Conference, to lay down his
life to stop the vivisection of Hinduism.2

¢. But I had no political axe to grind, I have none. Nor
have the other Hindus a political motive. For instance, the Pact
has been a kind of bombshell thrown in the midst of Bengalis.
They have their own Hindu-Muslim problem which has been
rendered difficult by the Yeravda Pact. The original Premier’s
‘Award’3, as it was called, gave fewer seats to the Harijans than
the Pact gives. It is almost an overwhelming number. But I said
Hinduism loses nothing if all the seats were captured by the

1. Of September 1932 between Hindu leaders and the Depressed Classes;
vide Vol. LI, Appendix II.

2 Vide Vol. XLVIII, p. 298.

3 This announced the British Government’s scheme of providing sepa-
rate electorate for the Depressed classes. Vide also Vol. L. p. 383.
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Harijans. I would not alter a comma in the Pact unless the
Harijans themselves wanted it.

JoHN MOTT: Removal of untouchability is the business of your life-
time. The importance of this movement lies beyond the frontiers of India,
and yet there are few subjects on which there is more confusion of thought.
Take for instance the missionaries and missionary societies. They are
not of one mind. It is highly desirable that we become of one mind and
find out how far we can help and not hinder. I am Chairman of the Inter-
national Missionary Council which combines 300 missionary societies in the
world. I have on my desk reports of these societies, and I can say that
their interest in the untouchables is deepening. I should be interested if you
would feel free to tell me where, if anywhere, the missionaries have gone
along wrong lines. Their desire is to help and not to hinder.

I cannot help saying that the activities of the missionaries
in this connection have hurt me. They with the Mussalmans
and the Sikhs came forward as soon as Dr. Ambedkar threw
the bombshell, and they gave it an importance out of all pro-
portion to the weight it carried, and then ensued a rivalry be-
tween these organizations. I could understand the Muslim organ-
izations doing this, as Hindus and Muslims have been quarrel-
ling. The Sikh intervention is an enigma. But the Christian
mission claims to be a purely spiritual effort. It hurt me to find
Christian bodies vying with the Muslims and Sikhs in trying to
add to the numbers of their fold. It seemed to me an ugly
performance and a travesty of religion.  They even proceeded
to enter into secret conclaves with Dr. Ambedkar. I should
have understood and appreciated your prayers for the Harijans,
but instead you made an appeal to those who had not even the
mind and intelligence to understand what you talked; they have
certainly not the intelligence to distinguish between Jesus and
Mohammed and Nanak and so on.

Dr. Mott referred to the Archbishop of Canterbury’s speech!, and the
talks he had with him, and other bishops and missionary leaders in Eng-
land, and emphasized the fact that the Christians should in no way seem to
be bidding with others for the souls of the Indian people. He said he had a
reassurance from the Free as well as the State Church leaders, but in the
secular papers it had got abroad that Dr. Ambedkar could hand over 50
million people to those who were prepared to accept them. He had sensed
that it might mean a tremendous disservice. He said: ‘“The most trustworthy
leaders of Protestant missionary forces would give to what you have said

1 Vide “What Is a Miracle?”’, 19-12-1936.
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great heed. They do believe increasingly in work for the untouchables. Tell
us what we can wisely do and what we cannot wisely do.”

G. So far as this desire of Dr. Ambedkar is concerned, you
can look at the whole movement with utter calmness and indiffer-
ence. If there is any answer to Dr. Ambedkar’s appeal and if
the Harijans and he take the final step and come to you, you
can take such steps as your conscience suggests. But today it
seems unseemly and precipitate to anticipate what Dr. Ambedkar
and Harijans are going to do.

Deenabandhu Andrews referred with condemnation to the Lucknow Con-
ference and Dr. Mott said that what the Conference did was not authoritative.

G. It becomes authoritative owing to the silence of Christian
bodies. If they had disowned all that happened it would have
been well, but those who met at Lucknow perhaps felt that
they were voicing the views of the missionary bodies who, in
their opinion, were not moving fast enough.

J. M. But there was a disclaimer.

G. If there was, it did not travel beyond the English
Channel.

J- M. But there is a deplorable confusion of thought and divided coun-
sel even amongst friends. The Devil would like nothing better. My life has
been mostly spent for the intellectual classes, and I feel very much conscience-
moved to help in this movement.

Gandhiji cited the example of good Christians helping by working under
the Hindu banner. There was Mr. Keithahn! who was trying hard to smooth
the path of the untouchables. There were Miss Barr and Miss Madden who
had thrown themselves into the rural reconstruction movement. He then ad-
verted to the problem in Travancore where an indecent competition was going
on for enticing away the Ezhavas from the Hindu fold.

G. The Ezhavas in Travancore want temple-entry. But it is
no use your asking me whether they want temple-entry. Even
if they do not want it, I must see that they enjoy the same rights
as I enjoy, and so the reformers there are straining every nerve
to open the temple doors.

J. M. But must we not serve them?

G. Of course you will, but not make conversion the price
of your service.

J- M. I agree that we ought to serve them whether they become Christians
or not. Christ offered no inducements. He offered service and sacrifice.

1 R. R. Keithahn, an American missionary
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G. If Christians want to associate themselves with this
reform movement they should do so without any idea of con-
version.

J- M. Apart from this unseemly competition, should they not preach
the Gospel with reference to its acceptance ?

G. Would you, Dr. Mott, preach the Gospel to a cow?
Well, some of the untouchables are worse than cows in under-
standing. I mean they can no more distinguish between the
relative merits of Islam and Hinduism and Christianity than
a cow. You can only preach through your life. The rose does
not say: ‘Come and smell me.’

J- M. But Christ said: ‘Preach and Teach,” and also that Faith cometh
by hearing, and hearing by the word of God. There was a day when I
was an unbeliever. Then J. E. K. Studd of Cambridge, a famous cricketer,
visited my University on an evangelistic mission and cleared the air for me.
His life and splendid example alone would not have answered my question
and met my deepest need, but I listened to him and was converted. First
and foremost we must live the life; but then by wise and sympathetic un-
folding of essential truth we must shed light on processes and actions and
attitudes, and remove intellectual difficulties so that it may lead us into
the freedom which is freedom indeed. = You do not want the Christians to
withdraw tomorrow?

G. No. But I do not want you to come in the way of
our work, if you cannot help us.

J- M. The whole Christian religion is the religion of sharing our life,
and how can we share without supplementing our lives with words?

G. Then what they are doing in Travancore is correct?
There may be a difference of degree in what you say and what
they are doing, but there is no difference of quality. If you
must share it with the Harijans, why don’t you share it with
Thakkarbapa and Mahadev? Why should you go to the untouch-
ables and try to exploit this upheaval? Why not come to us in-
stead?

J- M.  The whole current discussion since the Ambedkar declaration
has become badly mixed with other unworthy motives, which must be elimi-
nated. Jesus said: “Ye shall be witnesses unto Me.” A good Christian has
to testify what he has experienced in his own life or as a result of his own
observation. We are not true as His followers, if we are not true witnesses
of Christ. He said: ‘Go and teach and help through the mists and lead
them out into larger light.’



38 THE COLLECTED WORKS OF MAHATMA GANDHI

Deenabandhu Andrews here asked to be permitted to put forward a
concordat. He said: ‘“There are fundamental differences between you and
the missionaries, and yet you are the friend of missionaries. But you feel
that they are not playing the game. You want the leaders of the Church
to say: ‘We do not want to fish in troubled waters; we shall do nothing to
imply that we are taking advantage of a peculiar situation that has arisen.””

G. I do not think it is a matter which admits of any
compromise at all. It is a deeply religious problem and each
should do what he likes. If your conscience tells you that the
present effort is your mission, you need not give any quarter to
Hindu reformers. I can simply state my belief that what the
missionaries are doing today does not show spirituality.!

J- M.  What are the governing ideals and aims of this Indian Village
Industries movement? What is the object of your settling down in this
little village?

G. The immediate object of my stay in Segaon is to
remove to the best of my ability the appalling ignorance, poverty
and the still more appalling insanitation of the Indian villages.
All these really run into one another. We seek to remove igno-
rance not through imparting the knowledge of the alphabet by
word of mouth, but by giving them object-lessons in sanitation,
by telling them what is happening in the world, and so on.

J- M. What you are doing here has great industrial significance. Japan
with about as high a rate of literacy as any country in the world is not
exempt from the sins of industrialism.

G. But I am not seeking to industrialize the village. I
want to revive the village after the ancient pattern, i.e., to revive
hand-spinning, hand-ginning, and its other vital handicrafts. The
village uplift movement is an offshoot of the spinning movement.
So great was my ignorance in 1908 that I mixed up the spinning-
wheel with the loom in my small book on Indian Home Rule2.

J- M. What is the cause of your greatest concern, your heaviest burden?

G. My greatest worry is the ignorance and poverty of the
masses of India, and the way in which they have been neglected
by the classes, especially the neglect of the Harijans by the Hin-
dus. This criminal neglect is unwarranted by any of the scrip-
tures. We are custodians of a great religion and yet we have

1 The talks reproduced above took place on the 13th. What follows is
a report of the talk on the 14th.

2 Hind Swaraj, which, however, was written in 1909 and not in 1908;
Vide Vol. X.
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been guilty of a crime which constitutes our greatest shame.
Had I not been a believer in the inscrutable ways of Providence,
a sensitive man like me would have been a raving maniac.

J- M. What affords you the greatest hope and satisfaction ?
G. Faith in myself born of faith in God.

J- M. In moments when your heart may sink within you, you hark back
to this faith in God?

6. Yes. That is why I have always described myself as an
irrepressible optimist.

J- M. So am I.  Our difficulties are our salvation. They make us
hark back to the living God.

G. Yes. My difficulties have strengthened my faith which
rises superior to every difficulty, and remains undimmed. My
darkest hour was when I was in Bombay a few months ago.!
It was the hour of my temptation. Whilst I was asleep I
suddenly felt as though I wanted to see a woman. Well a
man who had tried to rise superior to the sex instinct for nearly
40 years was bound to be intensely pained when he had this
frightful experience. I ultimately conquered the feeling, but
I was face to face with the blackest moment of my life and if I
had succumbed to it, it would have meant my absolute undoing.
I was stirred to the depths because strength and peace come
from a life of continence. Many Christian friends are jealous
of the peace I possess. It comes from God who has blessed
me with the strength to battle against temptation.

J- M. I agree. ‘Blessed are the pure in heart, for they shall see God.’

The talk now was switched on to subjects vastly different—those of cur-
rent politics and other subjects. But Gandhiji would not allow a discus-
sion on current politics in the columns of Harjjan. 1 am therefore reluc-
tantly obliged to omit this very important part of the discussion.

J. M. If money is to be given to India, in what ways can it be wisely
given without causing any harm ? Will money be of any value?

G. No. When money is given it can only do harm.
It has got to be earned when it is required. I am convinced
that the American and British money which has been voted for
missionary societies has done more harm than good. You
cannot serve God and mammon both. And my fear is that
mammon has been sent to serve India and God has remained

1 In January 1936; vide Vol. LXII, pp. 211-2, also 429.
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behind, with the result that He will one day have His ven-
geance. When the American says, ‘I will serve you through
money,” I dread him. I simply say to him: ‘Send us your
engineers not to earn money but to give us the benefit of their
scientific knowledge.’

J- M. But money is stored-up personality. It can be badly used as
well as well used. Through money you can get the services of a good engi-
neer. But far more dangerous than money is human personality. It makes
possible the good as well as the bad use of money. Kagawa of Japan admits
the use of money and machinery is attended with peril but insists, and I
agree with him, that Christ is able to dominate both the money and the
machine.

G. I have made the distinction between money given and
money earned. If an American says he wants to serve India,
and you packed him off here, I should say we had not earned
his services. But take Pierre Ceresole who came at his own
expense, but after our consent, to serve earthquake-stricken
Bihar. We would love to have as many Ceresoles as could pos-
sibly come to our help. No. It is my certain conviction based
on experience that money plays the least part in matters of
spirit.

J- M. If money is the root of evil, we are living in a time when there
is more money than ever was before.

G. Which means that there is more evil in the world.

J- M. This makes it supremely important that we study more profoundly
than ever how to dominate this power both among the rich and the poor with
spiritual purpose, motive and passion. . . .

The greatest thing you have ever done is the observance of your Monday
silence. You illustrate thereby the storing up and releasing of power when
needed. What place has it continued to have in the preparation of your
spiritual tasks?

g. It is not the greatest thing I have done, but it cert-
ainly means a great thing to me. I am now taking silence al-
most every day. If I could impose on myself silence for more
days in the week than one I should love it. In Yeravda Jail I
once observed a 15 days’ silence. I was in the seventh heaven
during that period. But this silence is now being utilized to get
through arrears of work. It is a superficial advantage after all.
The real silence should not be interrupted even by writing notes
to others and carrying on conversation through them. The notes
interrupt the sacredness of the silence when you should listen to
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the music of the spheres. That is why I often say that my
silence is a fraud.

Harijan, 19-12-1936 and 26-12-1936

43. LETTER TO AMRIT KAUR
November 14!, 1936

MY DEAR IDIOT,

I shall try to procure Ku.’s? book as revised by you and read
1t.

When you post the Granth Saheb, you may pack the
precious shawl, if that will satisfy your soul. I understand that
Granth Saheb is available in Hindi characters with Hindi trans-
lation. If it is a Gurumukhi edition, you will have to send me
a Gurumukhi primer with equivalent Hindi alphabet. I wish
you could persuade enlightened Sikhs to take to the Devnagari
script in the place of the Gurumukhi.

I gave over four hours to Dr. or Mr. Mott with Andrews
between yesterday and today.’

Love.

RoBBER

From the original: C.W. 3599. Courtesy: Amrit Kaur. Also G.N. 6408

44. A LETTER

WARDHA,
November 14, 1936

DEAR FRIEND,

Charlie Andrews has passed on your letter to me. I am
moving in the matter. I have no recollection of ever having
received any letter from you.

Yours  sincerely,

From a microfilm: Pyarelal Papers. Courtesy: Pyarelal

1 There is overwriting in the source; 24 seems to have been made 14;
the book Letters to Amrit Kaur also gives the date 14-11-1936.

2 J. C. Kumarappa

3 Vide the preceding item.



45. LETTER TO MOTILAL ROY
November 14, 1936

DEAR MOTI BABU,

Shankerlal Banker sends me a pathetic letter covering a
letter from the A.I.S.A. I want you to give him the satisfaction
that very ordinary business men give and is expected of them.
Surely you and I have to be like Caesar’s wife above suspi-
cion. The khadi you give cannot be priced at more than the
present market price and if that does not cover the [final]' ad-
vance you should pay off the balance, if necessary, in easy but
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