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PREFACE

The five months from February 1920 to June 1920 covered in
this volume witnessed the birth of non-co-operation in India. The
discontent over the Montagu-Chelmsford Reforms was augmented
by the failure of the Allies to take note of the concern of Indian
Muslims over the Khilafat. The Hunter Committee Report, pub-
lished in May 1920 along with the Government of India’s des-
patch and the Secretary of State’s endorsement of the Govern-
ment’s conclusions, added to the discontent which swelled into a
flood. Gandhiji, who had earlier advocated the working of the
Reforms in a constructive spirit, felt obliged to advise the country
to withdraw co-operation from a Government which had shown
no regard for justice. This was no mere change of tactics. It meant
a profound change in Gandhiji’s attitude towards the Empire.
He had more or less accepted the British claim that their Empire
rested on moral and political principles and that India had bene-
fited greatly by membership in it. That faith was now shaken
and Gandhiji wanted the country to generate sufficient moral
strength to mend or end the Empire. This was to be the guiding
principle of his leadership henceforth.

The idea of direct action appealed to the prevailing mood,
and conditions seemed favourable for Gandhiji assuming the sole
leadership of the country. The Muslim leaders who headed
the Khilafat agitation welcomed Gandhiji’s help and counsel,
though they did not agree with him in the emphasis he laid on
the ethical basis of his programme. He was associated with the
Khilafat deputation which had waited upon the Viceroy in the
preceding January. It was at this time that he had mooted the
plan of non-co-operation. It was recommended to Muslims by
Maulana Abul Kalam Azad in his presidential address to the
second Khilafat Conference at Calcutta, held on February 29,
1920. On March 7, Gandhiji issued a statement to the Press em-
bodying his programme. In April and May of the year, there
was talk of his leading a deputation to England and he was inclin-
ed to do so if the Muslim leaders were earnest about the propo-
sal. Thus, during the period covered by this volume, the Khilafat
agitation was Gandhiji’s main concern in the political field.

His identification with the Khilafat agitation provoked many
doubts and questions both as regards his motives and the wisdom
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of his action. He was accused by unsympathetic critics of wanting
to unite Hindus and Muslims against the British and of exploiting
an unreasonable religious sentiment to embarrass the British
Government. Gandhiji replied to these charges with the utmost
patience and forbearance: “It is contrary to my creed”, he said,
“to embarrass governments or anybody else” (p. 350). “I have
thrown myself heart and soul into this question because British
pledges, abstract justice and religious sentiment coincide. I can
conceive the possibility of a blind and fanatical religious sentiment
existing in opposition to pure justice. I should then resist the
former and fight for the latter” (p. 411). He was convinced that
on the Khilafat issue the Muslims were in the right. The plea of
self-determination for the Armenians and Arabs could be recon-
ciled with the suzerainty of the Sultan of Turkey, as demanded
by Muslim religious sentiment; British pledges, as interpreted by
Gandhiji, had promised that this sentiment would be respected.
In any case, the plea was insincere inasmuch as it was only
meant to cloak the political designs of the Allies in the Middle East.
Gandhiji felt, therefore, that, as between the British Govern-
ment and the Indian Muslims, justice was on the side of the
latter—both politically and morally.

To the criticism that he was misleading the country as a
whole, and Hindus in particular, in supporting the Muslims on a
religious issue involving the fate of another Power, his reply was
that the Hindus’ duty as neighbours dictated that they should
sympathize with Muslims and support their demand if it was
not intrinsically unjust. Writing to the Viceroy in June 1920 to
explain his connection with the Khilafat issue, Gandhiji said: “I
consider that as a staunch Hindu wishing to live on terms of the
closest friendship with my Mussulman countrymen, I should be an
unworthy son of India if I did not stand by them in their hour of
trial. In my humble opinion their cause is just” (p. 503). In
Gandhiji’s view, thus, the Khilafat issue was linked up with the
question of Hindu-Muslim unity. Writing in Young India in
February 1920, he said: “What then does the Hindu-Moham-
medan unity consist in and how can it be best promoted? The
answer is simple. It consists in our having a common purpose, a
common goal and common sorrows. It is best promoted by co-
operating to reach the common goal, by sharing one another’s
sorrows and by mutual toleration” (p. 46). Strong Hindu sup-
port for the Muslim demand, though offered unconditionally, was
bound to generate goodwill among Muslims and strengthen the
forces of unity. As a result of his efforts it appeared in the middle
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of 1920 as if the basis had been laid for enduring Hindu-Muslim
unity.

The fear was expressed, by Mrs. Besant among others, that
non-co-operation would lead to violence. Gandhiji did not agree.
Writing in Young India on April 28, 1920, he said: “I however do
not fear any evil consequences, for the simple reason that every
responsible Mohammedan understands that non-co-operation
to be successful must be totally unattended with violence’ (p. 352).
Again: “We certainly cannot claim that violence will never occur
but, having taken all precautions against its occurrence, we must,
I feel, go ahead with our programme” (p. 372). There was also
a more practical reason for doing this: “I am convinced that,
had there been no move for non-co-operation, violence would
long since have broken out....The Muslims are boiling over, but
they have kept their patience in the belief that the Hindus are with
them” (p.415). In any case, the programme was to be implemented
gradually and the people’s response to each step watched
carefully before the next was taken.

The disillusionment about the moral basis of British rule was
complete with the publication of the Hunter Committee’s Report
in May 1920. The Congress had boycotted the proceedings of the
Committee as a protest against the refusal of the Lt-Governor of
the Punjab to give a fair opportunity for the presentation of the
people’s case before it. But Gandhiji had not lost hope that the
Committee would arrive at the right conclusions on the basis of
even the incomplete evidence before it. Even so, the Congress had
appointed a Committee of its own, with Gandhiji as member and
its report, drafted by him, was published in March 1920. Gan-
dhiji had worked on the report day and night for a fortnight, con-
fined all the time to the Ashram at Ahmedabad where he had re-
turned after a strenuous tour of the Punjab. The report is no
mere legal or journalistic piece of writing; it is a narrative of ima-
ginative breadth and places the Punjab tragedy in the right pers-
pective by presenting it as the culmination of the anti-national
policy followed by the Lt-Governor, Sir Michael O’Dwyer. The
conclusions which it drew, and the action which it demanded,
were stated with moderation and dignity. In contrast to this, the
majority report of the official Committee seemed to have treated
the unhappy events merely as a law-and-order problem and did
not go beyond admitting a few errors of judgment and recom-
mending nominal punishment of the guilty officials. The mem-
bers seemed to have been plainly concerned with whitewashing
official misconduct. Gandhiji called this “political freemasonry”
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(p. 480), and saw in it an added reason for withdrawing co-opera-
tion from the British Government.

Gandhiji never missed an opportunity of emphasizing that
action in the political field was only one aspect of the total regene-
ration of national life to which the people should direct their
efforts. In April 1920, he joined the All-India Home Rule League,
yielding to the persuasion of friends, and accepted the office of
President. He took the opportunity to set out the principal aims of
his programme: swadeshi, Hindu-Muslim unity, the propagation
of Hindustani as the national language and the use of regional
languages for all public purposes in the respective regions (p. 97).
Elsewhere, he emphasized the imperative need of working for the
removal of untouchability.

Literature too, he argued, should reflect national aspirations
and further the national effort. He told the men of letters attending
the sixth Gujarati Literary Conference in Ahmedabad on April 2,
1920, that they should write for the masses, that the culture which
they served should unite the saint and the peasant (pp. 301-3).
With literature as an expression of imagination, pure and simple,
Gandhiji had no patience and he did not mince words in making
this clear to the learned audience, which included Rabindranath
Tagore, an ardent champion of the autonomy of the aesthetic life.
The temperamental difference between the two subsequently led
to a public controversy.

Gandhiji never made a secret of the fact that the central
motive of his life was the aspiration for moksha. In other words,
he was a man of religion. And by religion he meant ‘“not the
Hindu religion, which I certainly prize above all other religions,
but the religion which transcends Hinduism, which changes one’s
very nature, which binds one indissolubly to the truth within and
which ever purifies” (p. 406). Explaining why though religiously
inclined and having no interest in politics whatever, he had been
busy for months with nothing but politics, he declared: “The sole
reason for this is that I doubt whether I would be able to follow
my dharma without thus participating in political affairs™ (p. 48).
It is not merely that he engaged in political and social work for
the purpose of disinterested service in the spirit of karmayoga;
his creed was that no person aspiring after perfection in his
individual life could remain indifferent to his environment or
could try to serve the world without seeking to transform its life
ethically and spiritually. Hence his concern for ‘‘spiritualizing
politics’—a phrase of Gokhale’s which he often repeated. He
told the members of the All-India Home Rule League: “Whilst
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I would not expect the League to follow me in my civil disobe-
dience methods, I would strain every nerve to make truth and
non-violence accepted in all our national activities” (pp. 348-9).
Gandhiji’s consuming passion for perfection in himself and
in others was tempered by a childlike love for others. The un-
compromising standards which he laid down for his co-workers
and those bound to him by personal ties set up stresses and con-
flicts in them which must have caused them considerable pain.
Gandhiji’s letters to Esther Faering and Mahadev Desai, included
in this volume, reveal the magic of his healing touch.
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NOTE TO THE READER

In reproducing English material every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text spelt
out. Variant spellings of names have, however, been retained as
in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and passages which are not by Gandhiji have been set up in small
type.

While translating from Gujarati and Hindi, efforts have
been made to achieve fidelity and also readability in English.
Where English translations of these are available, they have been
used with such changes as were necessary to bring them into con-
formity with the original.

The date of an item where it was available or could be in-
ferred has been indicated at the top right-hand corner;if the origi-
nal is undated, the inferred date is supplied within square brackets,
with reasons where necessary. The date given at the end of an
item alongside of the source is that of publication. Gandhiji’s
writings are placed under the date of publication except where
the articles carry a date line or where the date of writing has
special significance and is ascertainable.

References to An Autobiography cite only the part and chapter,
in view of the varying pagination in different editions.

In the source-line, the symbol S. N. stands for documents avail-
able in Sabarmati Sangrahalaya, Ahmedabad; G.N. refers to those
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C.W. denotes documents secured by the Collected Works of
Mahatma Gandhi; and N.A.L refers to the National Archives of
India.

Textual items received too late for inclusion in their chrono-
logical order have been given in the Addenda.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. THE KHILAFAT

The question of the Khilafat!, that is, of the peace terms with
Turkey, is so important a one that before it all others fade into
insignificance, for on a satisfactory solution of this problem depends
the peace of India. The Government may with its armed might
succeed in maintaining an artificial peace for the time being but,
should the solution of this problem prove unsatisfactory, a peace
enforced by strength of arms will not be an enduring peace.
There are questions which may not be satisfactorily solved, but
the dissatisfaction is forgotten in the course of time. If, however,
the solution of the Khilafat problem is felt to be unsatisfactory,
time will be no cure for the resulting discontent; on the contrary,
the effects will grow in strength from day to day and unrest will
go on increasing.

Hence it is the duty of every Indian to know what the prob-
lem is and know its right solution, and to take steps to bring
about a satisfactory settlement. What has hurt seven crores of
Muslims ought to hurt Hindus too. We do not, therefore, hesitate
to place this issue before the people again and again. The
Government’s duty in this matter is as important as that of the
people.

The deputation which waited? on His Excellency the Viceroy
included both Hindus and Muslims. His Excellency’s reply was
courteous. He showed the utmost consideration to the deputation
and spared time for it from his heavy schedule of work. We
should thank him for all this. But mere courtesy and good man-
ners cannot satisfy the Muslims or the nation this time. Courtesy
is essential at all times, but there are occasions when courtesy
fails to meet one’s object. There is a saying in English that “fine

words butter no parsnips’. This applies very well to the present
situation.

The Viceroy pointed out that there was nothing strange in
Turkey, having taken the sword against the Allies, paying the

1The Caliphate. The object of the Khilafat movement was to ensure
that the Sultan of Turkey was restored to the status which he enjoyed before
World War 1.

2 On January 19, 1920. The deputation consisted of Gandhiji, Hakim
Ajmal Khan and Maulanas Abul Kalam Azad, Abdul Bari, Mahomed Ali and
Shaukat Ali.

XVII-1
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penalty for doing so. No Muslim would admit the justice of
this. When Turkey threw in its lot with Germany, Mr. Asquith,
the then Prime Minister, said that the Sultan had no hand in
this step; it was the mistake of a few Turks and Turkey would
not have to suffer for it. Why did he have to declare this?
Surely, not for reasons of good manners or justice. He said it lest
there be disaffection among Muslim troops. The result was as
desired. The Muslim troops remained staunch in their loyalty.
A promise of reward thus made in order to reassure people can-
not be lightly set aside now. If it is, one should not be surprised
that Muslims feel hurt. Thus the threat uttered by the Viceroy
or the hint dropped by him as to the shape of things to come is
such as can lead only to discontent, and the statement issued! by
the deputation in reply to the Viceroy is very much to the point.
Let us hope that the Government will give its best attention to it.

What is the Muslim demand? The Khilafat means the
Turkish Empire. Its authority should remain substantially what it
was at the commencement of the War. The Allies may demand
any guarantees they choose for the protection of the interests of
non-Muslim subjects of the Empire. Turkish rule, however, should
be preserved. Likewise, the Khalifa’s control over Arabia which
is called Jazirat-ul-Arab? and over other holy places of Islam
should remain. It has been objected against this that Arabs too
are Muslims; why should they not [it is asked] have swaraj in
Arabia? Our Muslim friends reply that they have no objection
to a scheme of swaraj for Arabia. Their only claim is that Arabia
should not be subject to any but Muslim authority. This demand
of the Muslims is perfectly just. If it is rejected and unrest
spreads in consequence, the responsibility will not be the Muslims’
but the Government’s.

It is not enough that the Government presented the Muslim
claim effectively before the Peace Conference. It is in duty bound
to make the Muslim cause its own. The Empire belongs as much
to Muslims and Hindus as to Christians and, therefore, it cannot
sacrifice Muslim interests any more than it will sacrifice Christian
interests.

[From Gujarati]
Navajivan, 1-2-1920

1 On January 20, 1920

2 Literally, “the island of Arabia” which, as defined by Muslim religious
authorities, included Syria, Palestine and Mesopotamia as well as the penin-
sula of Arabia



2. LETTER TO ESTHER FAERING!

LAHORE,
Sunday [Morning, February 1,]1* 1920
MY DEAR CHILD,

You have been a bad child to keep me without a line for so
many days. I do however hear about you from others. You are
at a marriage party. I have felt a little disturbed. What is it
all about? How could you have fared in the midst of strangers?
It was wrong if you went as a matter of duty. For no duty lay
onyou to attend such parties. If you went for the sake of a change
I don’t know that you had a desirable change. Where was the
party? What were the people? Did they know English? What
was your food there ?  Where did you have to sleep ? Who suggest-
ed your going? It seems all so strange to me. I do not want
you to make experiments in the dark. It is early Sunday morning
and I am filled with anxiety about you. I know it is stupid to
be anxious. God is above us all to protect and guide His own.
But you give me the privilege of calling you my child. ‘Rock of
ages, cleft for me; let me hide myself in Thee.’

With deep love,

Yours,
Baru

From a photostat of the original in N.A.IL.; also My Dear Child, pp. 54-5

3. LETTER TO ESTHER FAERING

LAHORE,
Sunday [February 1, 192073
MY DEAR CHILD,

The enclosed* was written in the morning. I have just got
your pencil letter. I do clearly see that you made a mistake in

1 A Danish missionary who came to India in 1916 and later joined Sabar-
mati Ashram, where Gandhiji treated her as a daughter

2 This and the following letter were written on the same day; vide the
following item.

3 It would appear from the contents that this letter was written immediate-
ly on receipt of Esther Faering’s letter of January 30, 1920 (S.N. 7066). In 1920,
the first Sunday after that date was February 1.

4 Vide the preceding item.
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accepting the invitation. You are young, you are inexperienced.
You have a golden heart but it needs steadying. What is a big
ship without a rudder? Where does it go? Does it not drift?
My heart weeps for you today. You have left a surrounding!
where you could grow after a fashion; you have come to a sur-
rounding? where you can grow much more if you will assimilate
the surrounding. You must not prick yourself in your wayward-
ness. A disciplined conscience is one to obey. It is the voice of
God. An undisciplined conscience leads to perdition, for the devil
speaks through it. I wish I was with you. ‘Not everyone that
sayeth unto me Lord, Lord, shall enter the kingdom of heaven, but
he that doeth the will of my Father which is in heaven shall enter
that kingdom.” I am quoting from memory but it will do.

Do put yourself under discipline. Never do anything without
consulting Maganlal3. Let him be as elder brother to you. Come
close to him. Ask for the food you need, take the rest you want
and put your mind and body at rest.

Write to me daily a full letter.

I shall pray for you and love you all the more for your way-

wardness.
Yours,

Baru

From a photostat of the original in N.A.L; also My Dear Child, pp. 55-6

4. LETTER TO MAGANLAL GANDHI

LAHORE,
Sunday [February 1, 1920]*

CHI. MAGANLAL,
There is a letter from Esther and hence I write this second
letter to you. I have written to her as well. She made a
great mistake in going.> I can see her weakness. This is how
a holy soul falls. She claims too much independence. She feels
humiliated to have to ask anyone. She is like a ship without a

1 The Danish mission to which Esther Faering had belonged

2 The Ashram at Sabarmati

3 Maganlal Gandhi (1883-1928); second son of Khushalchand, Gandhi-
ji’s cousin; sometime manager of the Pheenix Settlement; Manager, Satyagraha
Ashram, Sabarmati, 1915-28.

4 This letter was evidently written on the same day as the preceding item.

5 To attend a marriage party
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rudder. She has a large heart, but does not know what to do
with it.

I have advised her in my letter that she should look upon
you as an elder brother and obey you, discuss matters with you.
You should see her and find out her needs. If necessary, she may
stay with you. It is possible that, by herself, Ba will not be able
to look after her. I so much want to be in the Ashram at this
time. My heart is bleeding. It does not seem that Esther has
done anything sinful. But I also believe that she may do such a
thing in no time. This feeling may be only an expression of my
fear.

Blessings from
Baru

From the Gujarati original: C. W. 5782. Courtesy: Radhabehn Chowdhari

5. PUNJAB LETTER!

LAHORE,
Magh Sud 13 [February 2, 1920]

Two DEPUTATIONS

Deputations from Fiji and British Guiana have been in India
for some time.2 The Fiji Islands are in the vicinity of Australia.
During the last 50 years, there has been extensive cultivation of
sugar-cane in these islands with the help of indentured labour from
India and through this means the Australian Central Sugar Com-
pany has earned to the tune of crores. Our friend Andrews® has
graphically described to us the iniquity of the indenture system.
Now, however, thanks to the firmness of the Viceroy, even the
indentures whose terms had not expired have been terminated.*

British Guiana is a part of South America. It is situated
south of the equator. Here also, sugar-cane is grown on a colossal

! Gandhiji toured the Punjab in November and December 1919, and
again in February 1920. From there he dispatched this weekly series of news-
letters for MNavajivan, the first appearing in the issue of November 2, 1919;
vide Vol. XVI.

2 Both were unofficial deputations.

3 C. F. Andrews (1871-1940); English missionary, author, educationist
and a close associate of Gandhiji

4 The Government of Fiji cancelled all indentures with effect from Janu-
ary 2, 1920.
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scale and sugar can be produced at the rate of three tons per
acre. In India the production is one ton per acre. This question
is being investigated at the moment by the Sugar Committee, which
has the well-known Mr. Burjorji Padshah as one of its members.
It may, therefore, be hoped that some good will result from their
deliberations. According to them, at present we may even be
suffering losses in sugar-cane cultivation. Imported sugar is found
cheaper and no one is thrown out of work by our not producing
sugar in the country. I report this information just as it has come
to my ears. I cannot say, either, that these are Mr. Padshah’s final
conclusions, nor do I wish to discuss the matter here. I merely
mention this incidentally while on the subject of British Guiana.

Be the condition of our sugar trade what it may, British
Guiana and Fiji have both prospered entirely because of this
trade of theirs.

Indentured labourers used to emigrate to British Guiana as
well. No knowledgeable person has visited that place and we
are ignorant of the local labour conditions. Emigration of inden-
tured labour to that place has also been stopped.

Consequently, it has now become a problem of great urgency
for both the countries how to maintain their prosperity. If they
are unable to secure further Indian labour, it will be a serious
matter for them.

They cannot get British labourers for this work. The latter
cannot settle in those parts, as they cannot stand the climate. If]
therefore, they fail to secure Indian labour, they will have to think
of China or other sources. It is said that they do not find the
honesty and submissiveness of the Indian labourer in his Chinese
counterpart.

These two deputations have come here to consult with the
Indian Government and public men. They have come to ascertain
under what conditions independent Indian labour may emigrate
to these two places, and to make the required arrangements. I
have met both the deputations here. The one from British Guiana
includes their Attorney General! and some Indians long settled there.
From Fiji have come the Bishop and another Englishman. The
suggestion of British Guiana is that some of our agriculturists should
emigrate voluntarily and take up farming there. They need not
work as labourers. In British Guiana, there is equality between
Indians and whites. This is not due to the magnanimity of the
white people but is the result of circumstances. The British belong

1 Dr. Joseph Nunan
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mainly to the officer class, and in any case cannot undertake agri-
culture. It need not be imagined that the whites in that area
have cast off their prejudice against us. However, it may be ad-
mitted that in British Guiana they do not have two classes of
citizens as in other countries, and if Indians settle there, they are
not likely to be harassed as in East Africa.

In Fiji the conditions are different. The Fiji deputation does
not ask for Indians of independent means but for Indians who will
work as free labourers. The latter will go, not as indentured labour-
ers but as independent workers, in the same way as they go to
Singapore and other places.

I have been asked to give my opinion on both these matters.
I have not yet done so publicly. The Attorney General of British
Guiana has, however, taken my signature to certain observations
I made to him.!

I feel that we are not yet ready to send out “‘colonists’’2.  Our
people have not yet developed the requisite independence or self-
reliance. Therefore, I think it unlikely that any independent
labourers will, in fact, go. Nor do I think it possible that any
agriculturists will go there as independent men and succeed in
maintaining their independence.

There is not that ingenuity in us; we are not drawn to the
idea of emigration, nor is there any need for us to emigrate. If
an ignorant but adventurous class does emigrate, it is essential that
it be followed by an educated class devoted to higher aims. If
such men go to serve the people, I am sure that excellent results
will follow. But there are few such men even in India. Where,
then, are we to find any who might go abroad? Therefore, though
I would not like peasants to be prevented by law from emigration
to these parts as labourers or otherwise, I would not, directly or
indirectly, encourage them to go either. All I can do at the
moment is to place this humble opinion before my readers.

[From Gujarati]
Navajivan, 8-2-1920

I Gandhiji met Dr. Nunan on February 1, 1920.
2 Here the original has the English word.



6. LETTER TO L. FRENCH!

LAHORE,
February 3, 1920

Inquiries are daily being made with reference to those Martial
Law and other political or semi-political prisoners not yet discharg-
ed. I have not worried you with even an inquiry, as I know it
takes time to prepare lists of all the possible prisoners fit for dis-
charge.

But if you could now tell me whether the other prisoners in-
cluding Bhai Parmanand? and those who were sentenced during
the Lahore Conspiracy trials are to be discharged [sic].

Exception has also been taken to the undertaking taken from
the recent discharges.® Is it possible to give a reason for making
the distinction?

From a copy: S.N. 7102

7. BRITISH GUIANA AND FIJI DEPUTATIONS*
[Before February 4, 192013

There are at present two deputations in India from overseas.
The one headed by its Attorney General, Dr. Nunan, is from British
Guiana, and the other by the Bishop of Polynesia is from Fiji.
Both these deputations have arrived from their respective colonies
for the purpose of obtaining Indian labour. Hitherto both have
had indentured labour. In both, the existing indentures have only
just been cancelled.

1 Then Chief Secretary to the Punjab Government

2 A revolutionary leader of the Punjab who was sentenced to life trans-
portation but was subsequently released; later became President of All-India
Hindu Mahasabha

3 In his reply of February 6, 1920, the Chief Secretary stated that out of
734 prisoners, 638 had been released in view of His Majesty’s Proclamation, that
cases of those sentenced under the Lahore Conspiracy trials (including Bhai
Parmanand’s) were still under consideration and that undertakings had been
taken from those charged with the more serious non-political offences.

4 Vide also ‘“Punjab Letter”, 2-2-1920, “Letter to V. S. Srinivasa Sastri”,
before February 4, 1920, and ‘“Letter to Dr. Joseph Nunan”, February 5, 1920.

5 This article was evidently written before February 4, 1920; vide the fol-
lowing item.



BRITISH GUIANA AND FIJI DEPUTATIONS 9

His Excellency the Viceroy, whose attitude on the status of
British Indians living in the different colonies has been generally
correct, put the popular case very clearly when His Excellency
said that India could not be expected to consider the convenience
of the colonies at her own expense nor could the Government of
India prevent free Indian emigration if there were Indians who
wanted to go to any of the colonies with a view to bettering their
own position. His Excellency further added that a committee of
probably non-official members would be appointed to confer with
these deputations and consider the question, and that the Govern-
ment would be guided by the advice of that committee.!

Now let us examine the position. The British Guiana depu-
tation wants free Indian settlers of the farmer type for its planta-
tions. The Fiji deputation wants free in the place of indentured
labour. Both are tropical countries chiefly growing sugar-cane.
These colonies unlike South Africa and the Uplands of East Africa
cannot hold European colonists. These places are not fit for
European colonization, but they are being developed by European
capital assisted by Indian labour. If they cannot get Indian labour,
whether as servants or master workers, they must tap some other
sources, possibly China.

I had the pleasure of meeting both the deputations—the British
Guiana more than once. From British Guiana there have been
no complaints of ill-treatment of its indentured Indians. There is
no doubt that there are no legal inequalities in British Guiana.
In Fiji, too, there are probably no glaring inequalities in law. I
believe, too, that the Fiji Government and the planters are now
willing to treat the Indian labour better and offer better terms.?

The question for us, however, to consider is: do we want Indian
labour to go to these colonies, and, if we do, are the terms such
as would make the Indians morally and materially better?

In my opinion we want all the labour we have in India. A
willing labourer has ample scope for earning a substantial living
in India. Our industries require labour. India is not over-
populated. The pure agriculturist does not need to go out of India
to earn a living. Emigration cannot solve the problem of Indian
poverty. The causes are too deep and widespread to be solved by
a scheme of emigration no matter how ambitious it may be. A

1 In February 1920, a resolution was accepted by the Indian Legislative
Council appointing this Committee.

2 In the beginning of 1920 Indian labourers in Fiji went on a strike appa-
rently designed to secure better pay and working conditions but which subse-
quently led to serious disorder which was forcibly repressed.
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few thousand emigrants going out every year can produce no
effect on the deep and deepening poverty of the vast masses of
India. My conviction is that the returned emigrants in the
majority of cases disrupt the home life without doing any counter-
balancing benefit to society in general or the members of the
home so disrupted in particular. Whilst, therefore, I would not
interfere with any agriculturist, I would not encourage him to
leave India unless there was a distinct moral advantage to be
gained by emigrating.

We are not a colonizing nation in the modern sense of the
term. The labourers are not followed by their better-class country-
men who whilst they would want to earn a living would make it
dependent upon their service of their countrymen. The religious
and the social tie is loosened. The restraints of Indian environ-
ment do not follow the emigrant. Going therefore to an environ-
ment which has become debased by servility and degraded by the
inevitable immorality of the system under which his predecessors
have lived, the new emigrant succumbs to that environment. It
is not right to expose the would-be emigrants to such grave
moral risks.

Both the deputations have urged that it is our duty to send
more emigrant families in order that the deficiency in the female
Indian population may be redressed. In other words we should
send more women to these colonies. I totally dissent from the
view. I would not be a party to sending a single woman to be
exposed to a life of shame. The only remedy for the evil to which
both the colonies and the Government of India have been party
is for the superfluous young men, if they are so minded, to come
to India, get decently married and take their wives with them.
Such an uplifting movement can only come from the colonies.
And T suggest to both the deputations that if they are in earnest
about the moral welfare of the Indian settlers in their midst they
will start societies in the colonies for the encouragement of young
men temporarily returning to India for the purpose of seeking life-
companions. Indeed, the mention of this great difficulty tempts
me to say that if both the missions were to occupy themselves in
clearing the moral atmosphere around them, one would be better
able to respond to their mission.

Moreover, no scheme of free emigration can be really success-
ful until the relations between Englishmen and ourselves have
considerably improved everywhere. The Englishman in South
Africa is no worse than in India or in Fiji and British Guiana.
In South Africa a short-sighted conception of his interest demands
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expulsion of the Indian. And he is struggling between his con-
science and his interest. In British Guiana his interest and
conscience coincide. He therefore desires Indian settlement. But
he no more considers the Indian to be his equal than the English-
man in South Africa. What is more, the average Indian considers
that he is not the Englishman’s equal. There is, therefore, mutual
distrust, despise [sic] on the one hand and fear on the other. Until
the relations become normal and natural it is not proper to
encourage or countenance even free emigration to these colonies.

These deputations, I take it, propose to set up a kind of
agency or bureau for the collection of the type of emigrants they
require. I cannot contemplate with equanimity the idea of
Indians going to Fiji as free labourers. With their present equip-
ment, they would not know the distinction between free and
indentured labour after being in Fiji. In British Guiana the agri-
culturist will not know what to do with himself and would drift
into the plantations as a labourer. Side by side with this free
agency, there must be a corresponding advisory agency on our
part to enable the people to make their choice. I have suggested
an experimental shipment to Dr. Nunan and the sending of Mr.
C. F. Andrews or some leading Indian with a knowledge of labour
conditions to British Guiana and report [sic]. This is about as
much as is possible to be done at the present moment. And I
hope that neither the proposed non-official committee nor the
public will countenance anything more.

Young India, 11-2-1920

8. LETTER TO V. S. SRINIVASA SASTRI
[Before February 4, 1920]

DEAR MR. SHASTRI?,

I know the Fiji and the Br. Guiana deputations have seen you
or will presently see you. I have just sent off an article® for

1'The article to the publication of which Gandhiji refers in the text ap-
peared in Young India of Wednesday, February 11, 1920. Both the article and
this letter must therefore have been written before Wednesday, February 4, 1920.

2Rt. Hon. V. S. Srinivasa Sastri (1869-1946); educationist and orator;
President, Servants of India Society, 1915-27; member, Viceroy’s Legislative
Council and Council of State; Agent General of the Indian Government in
South Africa

3 Vide the preceding item.
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Young India which cannot be published before Wednesday week.
It will be sent to you in due course. But meanwhile I wish to
say that I distrust the objects of the mission. The members are
well meaning enough. But they cannot understand our difficulty.
I feel that we cannot countenance any emigration at the present
moment. It is like good milk added to bad milk also going bad.
The environment in Fiji and British Guiana is reeking with the
odour of indentured labour. Let the pestilential odour go before
we can send a new supply of emigrants. True, now it is a ques-
tion of free agency and free labour. But we must advise our
countrymen. I have suggested to Dr. Nunan that if he would
get a cultured Indian to go to British Guiana to report it would
be good. I have said too that I do not mind a shipment of agri-
culturists going as an experiment. Can you spare Amritlal Thakkar!
for a visit to these places, or Tiwary? Dr. Nunan has agreed to
pay the expenses.
I hope you are keeping good health.

Yours sincerely,

From a copy: S. N. 7393

9. LETTER TO ESTHER FAERING
Wednesday [February 4, 192077

MY DEAR CHILD,

I have your letters. It is no use crying over spilt milk. How
to mend matters now is the question. You shall certainly go
where you wish during Easter or any time. Your mental and
spiritual happiness is the primary consideration. For the irre-
gularity you mention there is a sovereign remedy tried by L. K.
It consists in hip and friction baths and a diet without salt and
other condiments. We have the book at the Ashram. Read it.
S. K. and others know it. Ba also has tried them for a number
of years with the best of results. Do try them whilst you are there.
Please don’t hesitate to get bread. It is such a simple thing to
procure.

I Amritlal Vithaldas Thakkar (1869-1951); Gujarati engineer who, as
life member of Servants of India Society, took up full-time social work and
later devoted himself to the cause of Harijans and aboriginal tribes

2 Judging from the contents, it would appear that this letter was written
very soon after the letters of February 1 to the addressee, and the first Wednes-
day after February 1 in 1920 was February 4.
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I agree with you that you should have a quiet time and spi-
ritual communion. Why will you not go to the church in
Ahmedabad? But this is not suggested in the place of the con-
vent. God will guide you and give strength and light.

With prayers and love,

Yours,
Baru

From a photostat of the original in N.A.L.; also My Dear Child, pp. 52-3

10. LETTER TO BRIJSUNDER DASS

2, Mozanc Roabp,
LAHORE,
February 5, 1920

DEAR B. BRIJSUNDER DASS,

I have received your printed circular on the Oriya Movement.!
I have not got the papers; probably they will follow. I would,
however, like you to keep me informed of the progress that the
Movement may make from time to time. I am giving a para-
graph? to it in Young India which, I hope, you receive.

Yours sincerely,

PRESIDENT
Oriva PEOPLE’S ASSOCIATION
CuTTACK

From a photostat: S. N. 7105

11. LETTER TO ESTHER FAERING

LAHORE,

Thursday [February 5, 192013
MY DEAR CHILD,

I see I have hurt you; forgive me. I wrote as I did because
I love you so. I am afraid it is no use your coming here, be-
cause I shall be touring from the 11th.# So I cannot be with you
even if you come. I hope to be with you on the 23rd at the

1 & 2 Vide “A Cry from Utkal”, 18-2-1920.

3The letter appears to have been written just after ‘“Letter to Esther
Faering”, February 4, 1920.

4 Gandhiji was on tour in the Punjab from February 11 to February 15.
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latest.! And we shall have some time at least together. Mean-

while please take the hip and the sitz baths. And why will you

not be examined by the doctor who is there? If I were you I

should have no such compunction. But I don’t wish to press you.
With prayerful love,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 57

12. LETTER TO DR. JOSEPH NUNAN
February 5, 1920

DEAR DR. NUNAN,

I enclose herewith an extract from the Daily Argosy sent by Mr.
Polak?. You will see from it that there seems to be a party in British
Guiana opposed to your scheme. They evidently consider it to be
not a Colonization Scheme but one intended to find labour. Will
you please let me know who this party is and what exact position
[it] is that you wish to reach. I have written for Young India an
article setting forth my views; you will have a copy as soon as it is
published. This extract from the Argosy has certainly unsettled me
a bit and it makes me revise ever over what I have written for
Young India. As soon as I get a moment’s leisure I propose to put
down my own thoughts of what any Colonization Scheme should
be if it is to give any satisfaction at all and to receive any coun-
tenance even from those [of] you [who] believe in emigration.

Yours sincerely,

From a copy: S. N. 7393

1 Gandhiji reached Sabarmati Ashram on February 22.
2H. S. L. Polak, who had been a close associate of Gandhiji in South
Africa



13. LETTER TO V. S. SRINIVASA SASTRI

2, Mo0zANG ROAD,
LAHORE,
February 5, 1920

DEAR MR. SHASTRI,

I have your letter which I hope to reply in a day or two;
meanwhile I enclose an extract received from Mr. Polak. The extract
adds to the difficulty of even considering a scheme of emigration,
however nice it may appear on paper. I am trying, however, to
draft some kind of a scheme which should be a minimum scheme
for those who are prepared to consider a scheme of emigration.

Yours sincerely,
From a copy: S. N. 7393

14. TELEGRAM' TO C. R. DAS?

LAHORE,
[On or after February 5, 1920]

IMPOSSIBLE LEAVE. MUST FINISH WORK? BEFORE TWENTIETH.

GANDHI
From a photostat: S. N. 7104

! Sent in reply to a telegram, dated February 5, 1920, inviting Gandhiji
to Calcutta, presumably to attend the Bengal Provincial Khilafat Conference
held in the last week of February under the presidentship of Maulana Azad.
Gandhiji drafted this reply on the back of the telegram from C. R. Das, evi-
dently on or after February 5.

2 Chitta Ranjan Das (1870-1925); eminent lawyer and Congress leader;
orator and author; elected President of the Congress in 1921

3 In regard to the Punjab Disorders Inquiry, as the meeting of the Com-
missioners appointed by the Congress Punjab Sub-committee was to be held
at Banaras on February 20, 1920, to finalize the draft report



15. VALUE OF KHADI

Mr. Vithaldas Jerajani sends news from Bombay that the
demand for khadi there has gone down or altogether vanished.
This was painful reading for me, but not at all surprising. It was
painful because the reduced demand indicates that our enthusiasms
are short-lived, that they lack the backing of a religious sentiment
or ideal. The people who, in the name of religion, are prepared to
drink dirty water, the Hindus who, in the name of religion, abstain
from eating while travelling in a train and prefer to remain hungry
for fear of pollution, the Muslims who refuse to eat meat unless it has
been prepared in a specific way—if such a people were to view the
use of khadi as a duty dictated by compassion, as something holy,
they would not give it up.

That all khadi is not of equally good quality; that it easily
crumples and coat and trousers do not remain stiff; it shrinks so
much that the sleeve recedes from the wrist to the elbow; it looks
like a sieve so much so that moong! grains can easily pass through it:
people perhaps have had experience of one or the other of all these
things but my personal experience is that the more I wear khadi
shirts the softer they feel. I do not find even the dhotis heavy, so
that now I find it something of a hardship to have to wear
machine-made dhotis. All this may be sheer fancy; anyway, for
me wearing khadi is a matter of dharma.

How is all this khadi made? The yarn is spun mostly by our
poor sisters. The lives of some of them were wretched, but have now
improved; again, there are those who had no occupation, but
have now begun to earn an anna a day, if not more. They can use
it for buying vegetables for the family or milk for their children.
The anna we casually throw away in Bombay is certainly worth
four annas in the villages.

Those who weave this khadi are weavers who had either
left off their profession or were about to do so.

Using khadi is the foundation of swadeshi, since khadi is the
only thing which can be made from thick yarn, and made easily.
It has not so far had to compete with machine-made cloth. The
consumption of khadi alone enables lakhs of poor people to earn
an honest living, staying at home.

1 One of the pulses
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This khadi will show, it has been showing, daily improvement.
It has a variety of uses. If shirts made of it seem impossible, loose
shirts and underwear are decidedly wearable. Handkerchiefs,
large and small, can be made of it, also covering for pillows and
bedding. It can be used for making quilts. It can thus be put to
a variety of uses. I do not say, of course, that those who have no
need of new clothes should throw away their money just that they
might use khadi; even if that is done, the advantage to the people
will not be very great. I do certainly say, however, that we should
use khadi alone wherever it is possible to use it. A good use for
khadi will easily be found if one is keen on it.

The effort to increase production of khadi continues; in fact
production has increased. Now efforts must also be made to sell
it. In this I want help from the Bombay business men. Suggestions
for necessary improvements in khadi will also prove useful. Wherever
swadeshi stores have been opened, they should proceed to order
khadi. Besides khadi, production of other goods will also increase.
It is only when people develop a liking for hand-woven, swadeshi
goods that hand-spinning and hand-weaving will gather full speed.

From my experience in the Punjab I see that, if people cultiva-
ted a sincere regard for swadeshi, large numbers of Punjabi women
would take up their ancient occupation of spinning. The Punjab
can easily turn into a swadeshi centre. It produces cotton, almost
every Punjabi woman knows spinning and there are weavers in the
Punjab. It has everything necessary. But, at present, Bombay is
the centre of business and hence the co-operation of its business men
is also required.

[From Gujarati]
Navajivan, 8-2-1920

16. CONDITION OF LABOUR!

Two paths are open before India today, either to introduce the
western principle of ‘might is right’ or to uphold the eastern
principle that truth alone triumphs, that truth knows no mishap,
that the strong and the weak have alike a right to secure justice.
The choice is to begin with the labouring class. Should the labourers
obtain an increment in their wages by violence, even if that be
possible? They cannot resort to anything like violence howsoever
legitimate their claim may be. To use violence for securing rights

1 This translation is reproduced from ZYoung India, 11-2-1920.

XVII-2
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may seem an easy path, but it proves to be thorny in the long run.
Those who live by the sword also die by the sword. The swimmer
often dies by drowning. Look at Europe. No one seems to be happy
there; no one is contented. The labourer does not trust the capitalist
and the capitalist has no faith in the labourer. Both have a sort of
vigour and strength but even the bulls have it. They fight to the
very bitter end. All motion is not progress. We have got no reason
to believe that the people of Europe are progressing. Their posses-
sion of wealth does not argue the possession of any moral or spiritual
qualities. King Duryodhana! was a master of untold wealth, but with
all that he was a pauper in comparison to Vidura? and Sudama3.
Today the world adores Vidura and Sudama, whereas Duryodhana’s
name is remembered only as a byword for the evil qualities one
should shun.

What shall we do then ? The labourers in Bombay made a
fine stand. I was not in a position to know all the facts®*. But this
much I could see that they could fight in a better way. The mill-
owner may be wholly in the wrong. In the struggle between capital
and labour it may be generally said that more often than not
the capitalists are in the wrong. But when labour comes fully to
realize its strength, I know it can become more tyrannical than
capital. The mill-owners will have to work on the terms dictated by
labour if the latter could command intelligence of the former. It is
clear, however, that labour will never attain to that intelligence.
If it does, labour will cease to be labour and become itself the
master. The capitalists do not fight on the strength of money alone.
They do possess intelligence and tact.

The question before us is this: when the labourers, remaining
what they are, develop a certain consciousness what should be
their course ? It would be suicidal if the labourers rely upon their
numbers or brute force, i. e., violence. By so doing they will do harm
to industries in the country. If, on the other hand, they take their
stand on pure justice and suffer in their person to secure it, not only
will they always succeed but they will reform their masters, develop
industries and both masters and men will be as members of one and
the same family. A satisfactory solution of the condition of labour
must include the following :

1 & 2 Characters in the Mahabharata. Duryodhana was the eldest son of
King Dhritarashtra and the leader of the Kaurava princes in the battle of
Mahabharata while Vidura, ‘the wisest of the wise’, was adviser to the Pandava
and Kaurava princes.

3 A poor Brahmin friend of Lord Krishna

4 Regarding the strike of mill-hands in Bombay in January 1920
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1. The hours of labour must leave the workmen some hours
of leisure.

2. They must get facilities for their own education.

3. Provision should be made for an adequate supply of milk,
clothing and necessary education for their children.

4. There should be sanitary dwellings for the workmen.

5. They should be in a position to save enough to maintain
themselves during their old age.

None of these conditions is satisfied today. For this both the
parties are responsible. The masters care only for the service they
get. What becomes of the labourers does not concern them. All
their endeavours are generally confined to obtaining maximum
service with minimum payment. The labourer on the other hand,
tries to hit upon all tricks whereby he can get maximum pay with
minimum work. The result is that although the labourers get an
increment there is no improvement in the work turned out. The
relations between the two parties are not purified and the labourers
do not make proper use of the increment they get.

A third party has sprung up between these two parties. It has
become the labourers’ friend. There is need for such a party. Only
to the extent to which this party has disinterested friendship for the
labourers can it befriend them.

A time has come now when attempts will be made to use
labour as a pawn in more ways than one. The occasion demands
consideration at the hands of those that would take part in politics.
What will they choose ? Their own interest or the service of labour
and the nation ? Labour stands in sore need of friends. It cannot
proceed without a lead. What sort of men give this lead will decide
the condition of labour.

Strikes, cessation of work and hartal are wonderful things no
doubt, but it is not difficult to abuse them.! Workmen ought to
organize themselves into strong Labour Unions, and on no account
shall they strike work without the consent of these Unions. Strikes
should not be risked without previous negotiations with the mill-
owners. If the mill-owners resort to arbitration the principle of
panchayat? should be accepted. And once the panch are appointed,
their decision must be accepted by both the parties alike, whether
they like it or not.

1 There were 200 strikes in India during the year 1920. India in 1920, Ch. V.

2 The traditional Indian practice of getting local disputes settled by the
panch, a permanent committee of five elders chosen by members of the com-
munity
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Readers, if you are interested in ameliorating the condition of
labour, if you want to befriend the workman and serve him, you
will see from the above that there is only one royal road before you,
viz., to elevate the workmen by creating between the two parties
family relationship. And to secure this end there is no path like
truth. Mere increase in wages should not satisfy you; you must
also watch by what means they get it and how they spend it.

[From Gujarati]

Navajivan, 8-2-1920

17. LETTER TO ESTHER FAERING
Sunday [February 8, 19201

MY DEAR CHILD,

I have seen your pathetic letter to S. I am glad you have
poured out your heart in it. I have telegraphed? to you today asking
you not to leave? before I reach if you can at all stay. I want
to have a few long chats with you in the early morning which I get
only at the Ashram. I could urge you too to have the baths I have
suggested. Ask for the water to be brought to you.

Are you an unworthy child? You have made yourself dearest
to me by your wonderful love and conscientiousness. You do not
for one moment think that your waywardness can make any altera-
tion in my estimation of your worthiness. It is my privilege to point
out where you need strengthening. If the body is the temple of the
Holy, it requires the utmost care—certainly not pampering but
equally certainly not disregard or even indifference.

With deep love always mingled with prayer,

Yours,
Baru

From a photostat of the original in N.A.IL.; also My Dear Child, pp. 56-7

1 From the contents it appears that this letter was written after the
letters of Sunday, February 1, 1920 to the addressee and before the letter of
Sunday, February 15, 1920, on which date Gandhiji left Lahore. The letter
must, therefore, have been written on the Sunday in between, that is, on
February 8.

2 This telegram is not available.

3 Sabarmati Ashram



18. LETTER TO L. FRENCH

LAHORE,
February 9, 1920

I thank you for your prompt, full and frank reply to my letter
of the 3rd instant. I am sure everybody appreciates the manner in
which the Royal Proclamation! is being given effect to and I hope
that the remaining prisoners whether convicted under Martial Law
or other special laws, will be soon released.

With regard to the undertaking taken from the recent dis-
charges, whilst I appreciate the force of your reasoning, I cannot
help submitting that it would have been more gracious had the men
been unconditionally released specially as the popular belief is that
the majority of the convictions were unwarranted.

From a copy: S. N. 7114; also N. A. I.: Home, Political (A), March 1920,
No. 327

19. STATEMENT ON SOUTH AFRICAN COMMISSION?

LAHORE,
February 9, 1920

I do not think that the Commission® is a strong Commission.
Certainly it is not an impartial Commission. So far as the terms
of reference are concerned, I am not disposed to quarrel with them.
Indeed I would have, if it was at all possible, avoided a Commis-
sion altogether and obtained relief regarding land and trading by
other means. But I am inclined to think that it is possible for Sir
Benjamin Robertson to secure the rights of ownership of land and
trading which are in imminent danger. The whole situation hinges
round the strength that the Government of India through Sir
Benjamin Robertson puts forth. It is difficult for me to go further
in the absence of any cablegram from South Africa which I expect

! Issued on December 23, 1919, announcing Royal clemency to political
prisoners

2 Made to a representative of The Tribune

3 Appointed by the South African Government to enquire into the ques-
tion of Asiatics trading and holding land in South Africa. The Commission was
assisted by Sir Benjamin Robertson on behalf of the Government of India
and sat from March to July, 1920.
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hourly from our people. It isa matter of great consolation that Mr.
Andrews is on the spot.! He knows the people and he knows the
members of the present South African Ministry and other public
men of South Africa.

The Tribune, 10-2-1920

20. LETTER TO ESTHER FAERING

LAHORE,
Tuesday [February 1012, 1920

MY DEAR CHILD,

I have your dear telegram and two letters in one day. I had
telegraphed before I received your letter about your father. I
am sure that you should answer that call by going3 as early as
possible. Only I want to have many a chat with you before you
go. Never mind the weakness of body today. I would like you
still to consider the Ashram as your home to which you could
return whenever you wished to. If you feel like going now to
Madras and come back on your way to Denmark you may do so.
But I prefer seeing you before you go to Madras. But pray do
whatever is in your opinion best. Take warm baths and you will
get rid of the rash. The hip baths must do you good.

I want Devdas* to go with you. I shall discuss it with him
and with you when we meet. The idea of Mahadev going attracts
me more.

D. has a little book given to him by a missionary. It is
called The Inner Shrine. In a hymn I read these lines: “With
happy grief and mournful joy, | My spirit now is filled”’, and at
once I thought of you. ‘Happy grief’ and ‘mournful joy’ are
wonderful expressions. But no more today.

With love and prayer,

Yours,
Baru

From a photostat of the original in N.A.L.; also My Dear Child, pp. 50-1

1. C. F. Andrews was in Africa from December 1919 to March 1920.

2 Gandhiji left Lahore on Sunday, February 15, 1920, and this letter
seems to have been written shortly before his departure.

3 To Denmark

4 Devdas Gandhi (1900-1957); youngest son of Gandhiji; worked in
Champaran villages in 1917 and went to jail during the Salt Satyagraha, 1930;
managing editor The Hindustan Times; twice president of Indian & Eastern
Newspapers Society



21. PUNFAB LETTER
[Before February 11, 19201

JaLLianwara Bacu

The Hon’ble Pandit Malaviya had announced during the
Congress session? that Jallianwala Bagh? had become the nation’s
property. But later, serious difficulties were encountered. There
was nothing in writing and some of the joint proprietors changed
their mind. They thought of presenting a small part of the Bagh
to the nation and putting the rest to sale. Everything was done
to explain to them that a cemetery should not be cut up, that
there was not a corner of that garden which had not been stained
by the blood of innocent men and it would be improper, therefore,
to exploit it for financial gain. Moreover, it had been announced
through a staunch worker, grown old in the service of India, that
the entire Bagh had become the nation’s property. In these cir-
cumstances, it was undesirable that there be any division of the
plot. The owners, however, who had changed their mind re-
mained unconvinced. Finally, Panditji and Swami Shraddhanand*
had to go to Amritsar. A settlement has now been reached and
a temporary agreement signed.

Five Lakns

The land has been valued at rupees five lakhs and it has been
agreed to pay the amount within three months. If payment is not
made by the end of that period, there is every danger that the
land will be lost to the public.

The next step, now, is to collect this amount in as short a
time as possible. The best thing is that every citizen should con-
tribute his mite to the cause; that will bring honour to the nation
and raise it higher. This Bagh is a unique thing, a consecrated
spot. We want that it should become a place of pilgrimage for
us. During the Congress, thousands visited it. Thousands had

I The letter seems to have been written before Gandhiji’s visit to Gujrat
on this date mentioned in ‘“Punjab Letter”, 15-2-1920.

2 Held at Amritsar in December 1919

3 The site of the tragedy of April 13, 1919

4 Munshiram Nanakchand (1856-1926); later known as Shraddhanand;
nationalist leader of Arya Samaj who took a prominent part in public activities
in Delhi and the Punjab
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come only for this purpose. Hardwar is a pilgrim centre for
Hindus, but the term does not include Jains, Sikhs and others who
do not call themselves Hindus. For Muslims, Christians, Parsis
and Jews, itis certainly not a holy place. Jallianwala Bagh, on the
other hand, is a sacred spot for all who were born or who live
in India. At least, we want it to be so. This idea does not have
its source in hatred but is born of our love for those innocent men
and women who lost their lives. In visiting the Bagh, our purpose
is not to remind ourselves of General Dyer’s! cruelty. Men have
always made mistakes. We do not want to keep alive the memory
of General Dyer’s wrong and thereby feed our hatred. Even
so, if we do not preserve the memory of the innocent, the nation
would perish. The sacrifice of innocent people, killed for no
crime of theirs, is a great opportunity to a nation to raise itself
higher. If the people do not treasure the memory of such an
event, then, as a spendthrift, careless of his wealth, becomes a
pauper, so the nation also will become insolvent. If, on the con-
trary, it treasures this wealth, it is bound to prosper. If 500 or
1,000 innocent persons deliberately embrace death, this will have
the effect of raising the country instantaneously, an effect so tre-
mendous as to be regarded a miracle. Maybe we cannot bring
about such a miraculous result from the slaughter of the innocent
people in the Jallianwala Bagh; the event, however, will always
be recognized as a potent influence in uniting Hindus and Mus-
lims and in creating an awakening throughout the land. It is,
therefore, our duty to see that it ever lives in our memory.

If this idea is right, then everyone, great or small, rich or
poor, can join in collecting these five lakhs. If a single person
donates the amount, we may, thanks to our inertia and laziness,
feel relieved, but the spiritual value of the place will be reduced.
If three crores and 20 lakhs of Indians contribute one pice each,
five lakhs will easily be made up and all will agree that a spot
purchased with the money so collected will be most sacred in-
deed. If, when offering the pice, the people would also meditate
on the subject, its holiness would be even further enhanced.

Already the question has arisen as to how to collect this sum
so that the minimum is spent in the process and the danger of
misappropriation avoided. There is apprehension that dishonest

1 Reginald Edward Harry Dyer (1864-1927); Officer Commanding, Amrit-
sar Area, who ordered firing on a peaceful assembly of people gathered at
the Jallianwala Bagh; vide ‘‘Congress Report on the Punjab Disorders”,
25-3-1920.
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people may collect money for themselves on the pretext of collec-
ting it for the Bagh fund, and misuse it.

PracTicaL WAY out

The practical way out of this is for an honest man in every
village to take it upon himself to collect the money. He should, at
once, forward the amount to the main committee. Contributions
should never be handed over to anyone except a person known to
one. By “known” we mean a person in whom one has trust.
This person should immediately present the account to the people
of the village.

Mope orF COLLECTION

Those who collect contributions must not bring pressure on
anyone but rely entirely on persuasion. Although it should be our
aim to collect the amount pice by pice, yet it is only proper that
all contribute to the best of their capacity. It has never happen-
ed in this world, and obviously it should not happen, that the rich
and the poor contribute equally. It is not right to offer the
minimum and no more. It is our duty to give, at any rate, in
accordance with the principle: “the greater the effort, the greater
the fruit.”” In this way the burden on others is reduced and our
objective will the more quickly be achieved. To be content
merely to give our share is a sign of miserliness. There is magna-
nimity in what is done with love. Love will not have its actions
weighed in a pair of scales. Anything which does so is not love,
but the spirit of business. Such an attitude is out of place here.
This collection is to be raised from Hindus, Muslims, Christians,
Parsis and all others. I earnestly wish that readers of Navajivan
contribute their full share in this sacred task. They should keep
in mind that six lakh have to be collected without delay.

CoMMITTEE’S REPORT

We have read in the papers that the report of the Hunter
Committee! will be presented to the Viceroy in the first week of
March. Our Committee’s report? should be out very soon.*> The

1 Set up by the Government of India on October 14, 1919, to investigate
the April disturbances in the provinces of Bombay, Delhi and the Punjab. The
Committee presented its report to Government on March 8, and it was pub-
lished on May 28, 1920.

2 Of the Commissioners appointed by the Punjab Sub-committee of the
Indian National Congress to enquire into the Punjab disorders

3 The report was published on March 25, 1920; for the text, vide ‘‘Congress
Report on the Punjab Disorders”, 25-3-1920.
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printing of the evidence is nearly over. Mr. Jayakar! has taken this
work upon himself. The report, too, is almost drafted. Members
of the Committee? are to meet in Kashi on the 16th to scruti-
nize and approve the report, and it is hoped that the latter will
be approved and sent to the press by 20th February. The cost of
printing the report will be quite heavy and it is likely that a
copy of the report and evidence together will be priced at Rs. 8.

[From Gujarati]
Navajivan, 15-2-1920

22. LETTER TO ESTHER FAERING
Thursday [February 1213, 1920

MY DEAR ESTHER,

You and Mahadev are foremost in my mind as I finished
my mouth wash. I have detained you in Ahmedabad.* But
have I done right? If your health grows worse where am I?
I therefore want you to await me only if you keep at least toler-
ably well. Otherwise we must meet on your return from Madras.
Please don’t consider yourself bound to stay on because I have
expressed the wish. To express purest love is like walking on the
edge of a sword. ‘None of self and all of Thee’ is easier sung than
practised. We never know when we are not selfish even when
we fancy we are all love. The more I think of it, the more I
feel the truth of what I have often said. Love and truth are two
faces of the same coin and both most difficult to practise and the
only things worth living for. A person cannot be true if he does
not love all God’s creatures; truth and love are therefore the
complete sacrifice. I shall therefore pray that both you and I
may realize this to the fullest measure.

Yours,
Baru

From a photostat of the original in N.A.IL.; also My Dear Child, pp. 53-4

I M. R. Jayakar (1873-1959); Bombay lawyer and Liberal leader; educa-
tionist, political negotiator and peacemaker

2 Gandhiji, C. R. Das, Abbas S. Tayabji and M. R. Jayakar

3 & 4 Vide “Letter to Esther Faering”, February 10, 1920.



23. SPEECH AT SARGODHA
February 13, 1920

Mahatmaji appeared in public at 2.30 p. m. when he delivered a short
discourse to the ladies of the town in the Arya Samaj exhorting them to always
keep quiet and attentive while attending a meeting and take to spinning. After
that he wended his way to the Municipal Gardens. . . .

Mahatmaji spoke for a short time touching briefly on the question-
able methods of recruitment resorted to by some of the officials in the
ecstasy of their zeal in this district during the period of the War. He said that
dining together could not constitute the chief basis of love between the diffe-
rent communities as was wrongly understood by some of the people. Love
being the quality of heart could be fostered and developed without forsaking
one’s religion, by sharing the sorrows as well as joys of each other. The people
should observe strict discipline while attending a meeting. Swadeshi should
be encouraged in view of our country being the poorest on the surface of the
earth, its average annual income being not more than Rs. 24 or 25 per head.
He advocated spinning and weaving as cloth alone to the value of rupees
sixty crores was imported into the country in a year.

The Tribune, 22-2-1920

24. APPEAL FOR FALLIANWALA BAGH
MEMORIAL FUND

AMRITSAR,
February 14, 1920

We are glad to be able to inform the public that the Jallian-
wala Bagh has now been acquired for the nation in terms of the
resolution that was passed by the last Congress. The undersigned
were appointed as a Committee to carry out the wishes of the
Congress. The purchase price has been finally fixed at Rs.
5,40,000 (five lakhs and forty thousand rupees), inclusive of costs
and has to be paid to the sellers within three months from the
5th instant. Lala Dewanchand, proprietor of the firm of Messrs
Radhakishen Ramkrishna of Amritsar, had been appointed trea-
surer and Lala Girdhari Lal' of Amritsar as the secretary of the

I Deputy Chairman, Punjab Chamber of Commerce; Managing Director,
Amritsar Flour & General Mills
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Fund. The Central Bank of India, the Punjab National Bank,
the Punjab and Sindh Bank and the Allahabad Bank, Amritsar,
have been appointed bankers. Subscriptions should be remitted
direct to one of these banks or their branches and the fact should
be communicated to the treasurer or the secretary. A formal
receipt signed by the treasurer and the secretary, will be sent
to every donor. Relying upon the enthusiasm shown in this matter
as an index of the national wish, we trust that the donors will with-
out any personal canvassing send in their own subscriptions.
Whilst the least amount necessary is six lakhs, our aim is to col-
lect ten lakhs and not more, but even less if possible. Though we
have come to no final conclusion, we propose that the Bagh should
be converted into a park, whereon a simple memorial will be
erected with a suitable inscription perpetuating the memory of the
dead and commemorating Hindu-Muslim unity. There will not
be a word on it calculated to promote or encourage bitterness or
ill will against anybody. We invite suggestions as to the inscrip-
tion and also tentative proposals regarding the use of the ground.
We consider that it should be used as a place of national pilgri-
mage. We desire emphatically to repudiate the suggestion made
in some quarters that the memorial is designed to perpetuate
bitterness between Englishmen and ourselves. Nothing can be
farther from our wish than any such idea, but we believe that
it is our bounden duty in some shape or other to cherish and
perpetuate the memory of the many hundreds of innocent men
who were shot dead on the fateful 13th of April. It was a tra-
gedy of national importance which cannot be allowed to be for-
gotten and we came to the conclusion that there was no better
method of achieving the object than by acquiring the site hallowed
by innocent blood and using it in some such manner as we have
suggested. We trust that all, without distinction of party, not
excluding Englishmen, will subscribe to the memorial and respond
to the Committee’s invitation for suggestions as to the inscription
and the use of the Bagh.

M. K. GANDHI

MapaN MoHAN MALAVIYA

MotiLaAL NEHRU

SHR ADDHANANDA

HArkIsHEN LaL

KircHLEW

GIrDHARI LAaL

The Bombay Chronicle, 16-2-1920



25. PUNJAB LETTER

O~N THE WAY FROM LAHORE,
Magh Vad 11 [February 15, 1920]

GUJRAT

Guyjrat is the name of a district in the Punjab with Gujrat
as the main town. The battle of Gujrat which occurred during
the Sikh War in 1849 is well known. I even saw the field on
which that battle was fought. I went to this district because it,
too, had been under Martial Law.! Sarladevi Chowdhrani?
accompanied us on this journey.

There is a small village called Jalalpur Jata near Gujrat,
which also we had to visit. This village may be said to be in-
habited almost entirely by weavers. The women spin and the
men weave. The whole of the little lane had been decorated
with hand-made cloth. The cloth was not just white khadi but
khadi dyed red and embroidered with silk. Such cloth is known
here as phulkari®. Beautiful designs are worked on the cloth and
these make the cloth delightful to the eye. At a marriage this
phulkari is presented to the bride and the bridegroom and in many
families the garments are preserved. Many women may be observed
wearing scarves of phulkari. Nowadays people also make curtains
of it. The seats prepared for me are, I generally see, decorated with
such phulkari and the affection which inspires this gives me great
happiness.

But the sight of the bazaar filled with phulkaris also saddened
me and my heart became heavy. The thought that this beauti-
ful craft, which had been the chief source of India’s prosperity,
is about to vanish made me disconsolate. The beauty and the
sanctity, the conservation of our resources which I see in this
phulkari, T do not see in foreign saris. The prosperity of Indian
homes lies in spinning. With the disappearance of this occupation,
prosperity too has gone.

The Commissioner had not requested the imposition of Martial
Law in this district of Gujrat and when, nevertheless, it did come

1 From April to June, 1919

2 Wife of Pandit Rambhuj Dutt Chowdhari and grand-niece of Rabindra-
nath Tagore. She and her husband became followers of Gandhiji in 1919 and
sent their son Dipak to be educated at Sabarmati Ashram.

3 Literally, flower-work
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he dispatched a telegram to make sure, thinking that possibly
Gujarat in the Bombay Presidency was intended—so innocent was
the Gujrat district in the Punjab. I have no desire to write
about what happened in the district. But the matter was men-
tioned before the Hunter Committee and so I recall it here.

SARGODHA

After spending a night at Gujrat we went on to Sargodha.
This is a newly-settled village. Several such villages have come
up near the canals. This village is included in the Shahpur
district. One reason for our going there was to investigate the
cruelties perpetrated during the recruitment drive. We arrived
at night but even at 10 it was impossible to restrain the enthu-
siasm of the people. Thousands had flocked from near-by villages.
The bazaar was a blaze of countless lights.

I found the people of Shahpur district quite different from those
of other districts. Though physically tall, they are rather dull,
simple and not too bold. They are much afraid of soldiers and
are quite incapable of defending themselves. The majority are
Muslims but they must have been enfeebled by starvation. With
the digging of canals, starvation among them has been consi-
derably reduced, but the people have had no training in civic
life and so have remained helpless.

MALAKVAL

From Sargodha we went to Malakval, which is a city in
Gujrat district. Being a railway junction, it has become a well-
known place. This place, too, had been under Martial Law.
The people here had been so suppressed that their leaders did not
have the courage to put us up. But the relations between the
leaders and the public are none too good at present. Consequently,
when the news of our arrival spread, the station was filled with
people. Such crowds poured in from surrounding villages that
quiet became impossible. The leaders, however, continued to
remain aloof out of fear., We had to stay here for the night.
Early next morning, men and women came from near-by villages
playing on their instruments and woke us up. The crowd became
so thick that there was no hope of any quiet talk or of record-
ing statements. In the end, it was only after I had led the
people to a maidan near by and held a meeting that I could have
some peace. In all these meetings, sometimes composed of thou-
sands, I am always both chairman and speaker or, perhaps, it
would be more correct to say that there is no chairman at all.
Day by day the number of women attending these meetings is



PUNJAB LETTER 31

found to be increasing. We left Malakval for Lalamusa at 11
o’clock.

SCENES ON THE WAY

This is a junction on the main line and is two and a half
hours’ journey from Malakval. There are four or five intermediate
stations. I can scarcely describe the scenes at these stations. Al-
though at almost every station the train stopped for only a few
minutes, hundreds of people—both men and women—used to col-
lect. There is a station on the way called Bahuddin. The village
is a fairly large one. A multitude of men and women stood there
as far as my eye could reach and women competed with the men
in their efforts to come to me. In every place, the women made
offerings to me of yarn spun with their own hands. But, at a
station named Dhinga where the train stops for five to seven
minutes, the scene was simply wonderful. The women stood be-
hind the men and, from there, they threw ball after ball of hand-
spun yarn and we in the train and the men who stood in between
caught them as they came. I understood the feelings of these
women and my heart overflowed with joy. To the question, ‘Why
do all these women show such love?’ I found the answer in the
miracle at Dhinga station. It is my deep conviction that the
women of the Punjab have understood my message. They have
felt that swadeshi is not merely a means of protecting India’s
wealth but that it makes for protection of women’s honour,
that it is a form of Ishwar bhakti' and that in it lies the country’s
best freedom. Moreover, they have been able instinctively to grasp
the significance of the holy message of satyagraha and have received
from it great peace of mind and a new assurance. They feel
that, if my message is adopted by the country, peace will prevail
in India and through India, in the whole world and the Satyayuga®
will be born. They have understood that, whether all this is real-
ized in the near future or not, it is for us to work on with faith
for these two objectives and this is why they come to me in ever
larger numbers, shedding their fear. I was convinced during this
journey that there is no exaggeration in saying that women have
understood how we can fight our opponents with love and with-
out hate, and be a match for them, how we can fearlessly point
out to the officers their errors and they will have to listen to us,
and that, seeing all this, they are extremely happy.

1 Worship of God
2'The Age of Truth
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I hope the reader will not get the impression that I am in-
dulging in self-praise in all this. The admission of imperfection
that I made before the Hunter Committee! was no gesture of
modesty. It was literally true. I said that I could not claim
to be a perfect satyagrahi. If I had been one, it would not have
been necessary even to write this sentence. I would not, then,
have had even the fear that I might be accused of self-praise.
I have not the self-assurance to claim that I never praise myself.
But in order that I might engage the genuine interest of readers
in truth and swadeshi, I beg leave to state, deliberately and know-
ingly, that I do not believe the profound feelings of the Punjabi
women to be directed towards me personally. They are taken
up with admiration for me because of the truth they see in me
and the simplicity of swadeshi which they have come to realize
through me. The men’s love is no less. But I am not sure of
its purity. Some are drawn to me because I am a fighter against
the Government. Some think that, though I do not speak out, in fact
I harbour a good deal of hatred which, being a shrewd man, I
hide from others. Some consider that I have great fighting capacity,
no doubt, but that I am something of a fool for lack of intellect.
They do not, therefore, think it wrong to avail themselves of my
fighting capacity and to show me sufficient regard with that end
in view. Others are genuine lovers of truth and swadeshi and,
regarding me as more experienced in these matters than themselves,
bear sincere affection for me. Thus, since I suspect that men’s feel-
ings for me are mixed, I am frequently uneasy and nervous when
surrounded by men and sometimes I fear lest they and I together
bring about some calamity. But with regard to women, such an
idea would not occur to me even in a dream. They come to me
with but one feeling in their heart and therefore their presence, even
by the thousand, gives me nothing but a sense of peace. They streng-
then my faith and confidence in satyagraha and swadeshi, make
me ever more resolute and create a new zest in me and inspire me
to greater effort. If I could inspire in men devotion as pure as I
find in the women, within a year India would be raised to a height
impossible to imagine. As for swaraj, it would be the easiest thing
in the world.

A Muslim servant of Sarladevi said something to her and
she reported it to me. I shall place it before my readers and close
this letter with a request to them to ponder over it very carefully.
Many men and women address Sarladevi as Mataji or Mother.

1On January 9, 1920 at Ahmedabad, in his evidence before the Committee
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This servant said, ““ Mataji, if Mahatmaji keeps talking to all women
about the spinning-wheel, surely it is not without reason. He is a
man of God and believes that the Indian women can safeguard
their dharma through it. This is why he does what he does.” Sarla-
devi told me in some context that this servant was a good and
devout man, and she passed on his ideas about swadeshi to me.
She was amazed to find such wisdom in one who could be called
ignorant. I was greatly pleased but by no means surprised. The
wisdom I have seen and learnt from so-called illiterate people
I have not learnt from others.

[From Gujarati]
Navajivan, 22-2-1920

26. LETTER TO L. FRENCH

2, Mozanc Roabp,
LAHORE,
February 15, 1920

DEAR MR. FRENCH,

I have just returned from Sargodha where I heard from the
lips of many witnesses the story of the persecution they said they
underwent at the hands of the Tahsildar, Nadir Hosen Shah, who
was in 1918 cruelly murdered, and other officials whilst recruiting
was going on.! I think that hard recruiting was necessary during
the late War and that some kind of moral pressure was inevitable.
I think too that a certain amount of overzeal on the part of the
inferior officials was to be looked for and can only now be looked
[sic].

But the stories that I had repeated to me by several witnesses
— men and women — cannot be ignored and I am sure His Honour?
will not desire to excuse the oppression that is said to have been
practised.

The statements made before me go to show that villagers were
brought up on a wholesale scale and were called upon on pain of
suffering inhuman tortures and indignities to send their sons as
recruits if they were at all of age. It is stated that for this purpose
men were made naked, they were whipped on their buttocks and
were made to bend themselves on thorns whilst they were whipped.
Women were made to drag men whose modesty was outraged.

1Vide “Congress Report on the Punjab Disorders”, 25-3-1920.
2 The Lt.-Governor of the Punjab

XVII-3
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Women themselves were made naked and subjected to disgraceful
treatment because their husbands and boys were hiding themselves.
It has also been stated that men were falsely challaned! and
otherwise brought under legal processes, that punitive police has
been imposed on several villages in connection with the murder
of the deceased Tahsildar and that members of the police levy
unlawful exactions from the poor villagers.

In my humble opinion this is essentially a matter which requires
a searching investigation and the officials who can be found to have
persecuted villagers deprived [sic] of the opportunity of so doing.
I venture to think that the punitive police should be removed
without delay and villagers freed from daily exactions.

The statements made are so serious that I feel it my duty not
to publish them without at least drawing His Honour’s attention
to them. I shall be pleased to submit the statements for His
Honour’s inspection should he desire to see them. I am also
prepared to wait on His Honour in this matter and render what
assistance I may be capable of rendering in order to bring the true
situation to light.

I am leaving today for Benares, c/o Pandit Madan Mohan
Malaviya, by the Calcutta Mail and shall be there up to the 20th
instant; thereafter at Sabarmati, B. B. & C. I. Railway. I could
wait on His Honour some time after the 6th March. Urgent business
will keep me away from the Punjab at least till that date.

I shall esteem it a favour if you will please drop me a line to say
what His Honour’s wishes are in this important matter.

Yours sincerely,

L. FrencH
PunjaB GovERNMENT CAMP

From a copy: S. N. 7125

1 Charge-sheeted



27. LETTER TO ESTHER FAERING

ON THE TRAIN TO BENARES,
Sunday [February 15, 1920]!

MY DEAR CHILD,

I am on my way to Benares? and we shall soon meet. How I
wish you were with me serving me like Devdas. I know you would
love it and so would I. No man can supply the place of father but
I would like to be that to you to the extent of my ability in this
land of your adoption. I feel humiliated at the thought of your
having to go to Denmark to recuperate yourself. Nothing would
please me better than to send you to Denmark fully restored to
health and a fuller Christian and a fuller daughter. And you have
all the possibilities in you of a full growth in this life. May God
grant you all your dearest wishes and may He make you an instru-
ment of great service to humanity. Your love for India can only be
acceptable as an expression of your love for humanity. * None of
self and all of Thee” is a big prayer, [the] biggest of its kind.

May it be true of you and me.

With all love,

Yours,
Baru

[PS.]
You will give your whole heart to A.3

From a photostat of the original in N.A.L; also My Dear Child, p. 58

1 Esther Faering left India for Denmark in 1920, and in that year Gandhiji
proceeded from Lahore to Banaras on February 15.

2For a meeting where the draft report of the Commissioners appointed
by the Punjab Sub-committee of the Congress was to be finalized

3 This sentence is not found in the photostat available at the National
Archives.



28. A CRY FROM UTKAL

Utkal! is a much better term than Oriya. The Hon’ble B.
Brijsunderdas, ex-secretary, Utkal Union Conference and president,
Utkal People’s Association, Kattak?, has circulated a printed letter
in which he says :

Oriya has been placed under four administrations, viz., Behar, Madras,

Bengal and Central Provinces; they are in a minority everywhere. An

autonomous growth is impossible in their case. For the last fifteen years

they have been struggling for administrative union. Docile and non-
agitating as they are, their repeated prayers have caught no authorita-
tive ear. Advancement of India does not preclude a part of India.

The new Indian nation cannot be built upon the ashes of an ancient
race.

We need not cavil at the language used by the Hon. B. Brijsun-
derdas. The complaint is sound and raises the large question of
redistribution on a linguistic basis. This fine race cannot possibly
make the natural advance which is its due, if it is split up into four
divisions for no sound reason, and we trust that the Oriya Move-
ment will be examined by the public with sympathetic care and
attention.

Young India, 18-2-1920

29. JALLIANWALA BAGH

There was an unfortunate hitch about the purchase of this
Bagh for the nation.’ Thanks to the efforts of the Hon’ble Pandit
Madan Mohan Malaviya, Sannyasi Swami Shri Shraddhanand
and the local leaders, it has now become the property of the nation
subject to the full payment of the purchase price within three months
from the 6th instant. The purchase price is Rs. 5,36,000. And the
amount must be raised within the prescribed period.

It is, therefore, necessary to examine the propriety of making
this purchase on behalf of the nation, especially as it has been
questioned even in enlightened quarters. With the Cawnpore

1 This name for Orissa was popularized by Rabindranath Tagore.
2 Cuttack, the old capital of Orissa
3 Vide “‘Punjab Letter”, before 11-2-1919.
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Memorial! before us the attitude is not to be wondered at. But with
all respect to objectors, I cannot help saying that if the Bagh had
not been acquired, it would have been a national disgrace. Can
we afford to forget those five hundred or more men who were killed
although they had done nothing wrong either morally or legally?
If they had died knowingly and willingly, if, realizing their inno-
cence they had stood their ground and faced the shots from the fifty?
rifles, they would have gone down in history as saints, heroes and
patriots. But even as it was, the tragedy became one of first-class
national importance. Nations are born out of travail and suffering.
We should forfeit all title to be considered a nation, if we failed to
treasure the memory of those who in our battle for political freedom
might, innocently or for the crimes of others, lose their lives or other-
wise suffer. We were unable to protect our helpless countrymen
when they were ruthlessly massacred. We may decline, if we will,
to avenge the wrong. The nation will not lose if we did. But shall
we—can we afford to—decline to perpetuate the memory and to
show to the surviving members of the families of the dead that we
are sharers in their sufferings, by erecting a national tombstone and
by telling the world thereby that in the death of these men each
one of us had lost dear relations? If national instinct does not
mean at least this much kinship, it has no meaning for me. I hold
it to be our duty to tell the generations yet unborn that in our march
towards true freedom we must be prepared for repetitions of the
wrongs such as the Jallianwala Bagh massacre. We must provide
against them; we must not seek them, but we must be ready to face
them if they come again. I would not have us flinch from the battle
of national life. The supreme lesson of the Amritsar Congress® was
that the sufferings of the Punjab did not dishearten the nation but
the nation treated them as a matter of course. Some of us made
stupid mistakes and the innocent suffered for them. We must in
future try to avoid the mistakes but in spite of our best effort, we
may fail to convert everyone to sanity. We must, therefore, be ready
for the repetition of the sufferings of the guiltless by telling the country
now that they and theirs shall not be forgotten but that the memory
of the innocent dead shall be regarded as a sacred trust and that
the surviving relations shall have the right to look to the nation for
maintenance in case of need. This is the primary meaning of the

1 In connection with the Mutiny of 1857

2 Fire was opened at Jallianwala Bagh by all the fifty soldiers led by
General Dyer; vide ‘“Congress Report on the Punjab Disorders”, 25-3-1920.

3 Held in December 1919
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memorial. And has not the blood of the Mohammedan mixed with
that of the Hindu ? Has not the blood of the Sikh mixed with that
of the Sanatanist! and the Samajist?? The memorial should be
a national emblem of an honest and sustained effort to achieve
Hindu-Muslim unity.

But the objector’s objection still remains unanswered. Will
not the memorial also perpetuate bitterness and ill will ? It will
depend upon the trustees. And ifI know them, I know that that is
not their intention at all. I know that such was not the intention of
the vast assembly. I do not wish to convey that bitterness was not
there. It was there—not in any way suppressed. But the idea of the
memorial had nothing of bitterness in it. The people want to, they
must be encouraged to, forget the doer and his madness. What
General Dyer did we may all do if we had his irresponsibility and
opportunity. To err is human and it must be held to be equally
human to forgive if we, though being fallible, would like rather to be
forgiven than punished and reminded of our misdeeds. Nor does
this mean that we may not ask for General Dyer’s dismissal. A
lunatic cannot be kept in a position from which he can do harm to
his neighbours. But just as we do not bear ill will towards a lunatic,
so too may we not bear ill will even towards General Dyer. I would
therefore eschew from the memorial all idea of bitterness and ill
will but treat it as a sacred memory and regard the Bagh as a place
of pilgrimage to be visited by all irrespective of class, creed or colour.
I would invite Englishmen to appreciate our feeling in the matter,
ask them by subscribing to the memorial in the spirit of the Royal
Proclamation® to make common cause with us in our endeavour to
regain consciousness, to realize the same freedom that they enjoy
under the same constitution and to realize Hindu-Muslim unity
without which there can be no true progress for India.

Young India, 18-2-1920

1 Follower of orthodox Hindu religion

2 Member of the Arya Samaj, a reformist Hindu denomination following
the old Vedic religion

3 Of December 1919



30. LETTER TO MOTILAL NEHRU!

BENAREsS,
February 20, 1920

Tue HonN’BLE Panpir MotiLaL NEHRU
Ex-oFFicio PRESIDENT, SUB-COMMITTEE
Arr-Inpia CoNGrREss COMMITTEE

LAHORE

SIR,

On the 14th November 1919, the Punjab Sub-committee of
the All India Congress Committee appointed yourself, the Hon’ble
Fazlul Haq? and Messrs C. R. Das, Abbas Tayabji* and M. K.
Gandhi, as Commissioners, with Mr. K. Santanam as Secretary,
to examine, sift, collate, and analyse the evidence already collected
by and on behalf of the Sub-committee regarding the events of last
April in the Punjab, and to supplement such evidence where neces-
sary, and to present their conclusions thereon.

On being nominated President-elect of the National Congress
you considered it necessary to resign your office as Commissioner.
The resignation was duly accepted by the Sub-committee and as
the work of taking evidence was practically concluded when you
resigned, no other commissioner was appointed in your place.

The Hon’ble Fazlul Haq was called away on important business
immediately after his arrival. Mr. M. R. Jayakar of the Bombay
Bar was therefore appointed in his place.

We entered upon our work on the 17th November 1919.

We examined the statements of over 1,700 witnesses and we
have selected for publication about 650 statements, which will be
found in the accompanying volumes of our report. The statements
excluded were mostly statements proving [the] same class of acts.

Every admitted statement was verified by one of us and was
accepted only after we were satisfied as to the bona fides of the witness.
This does not apply to a few statements from Manianwala and

1 This is the covering letter accompanying the draft report of the Com-
missioners appointed by the Punjab Sub-committee of the Indian National Con-
gress. The draft prepared by Gandhiji is not available. For the report, whose
final manuscript for the press was prepared by Gandhiji with the assistance of
M. R. Jayakar, vide ‘“Congress Report on the Punjab Disorders”, 25-3-1920.

2 Nationalist Muslim leader; Chief Minister of Bengal during World War II

3 1853-1936; nationalist Muslim leader of Gujarat
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neighbourhood, which were mostly brought at our request by Mr.
Labh Singh, M. A., Bar-at-Law. Every such statement bears his
name at the foot thereof. No statement was accepted without
sufficient cross-examination of the witnesses.

It will be observed that many witnesses are men of position
and leaders in their own districts or villages.

It will be further observed that some of the witnesses have made
very serious allegations against officials. In each and every case the
witnesses were warned by us of the consequences of making those
allegations and they were admitted only when the witnesses adhered
to their statements, in spite of the knowledge of the risk they personal-
ly ran and the damage that may ensue to the cause by reason of
exaggeration or untruth. We have moreover rejected those statements
which could not be corroborated, although in some cases we were
inclined to believe the witnesses. Such for instance were the state-
ments regarding ill-treatment of women.

Needless to say that our inquiry was confined to the Martial
Law area and to the districts! in which it was proclaimed. The princi-
pal places were personally visited by us. Thus Lahore, Amritsar,
Tarn Taran, Kasur, Gujranwala, Wazirabad, Nizamabad, Akalgarh,
Ramnagar, Hafizabad, Sangla Hill, Sheikhupura, Chuharkana,
Lyallpur, Gujrat, Malakwal and Sargodha were visited by some-
one of us. In most places large public meetings were held and the
public were invited to make their statements to us. The nature of
the evidence already recorded was placed before the meetings and
those who wished to challenge the accuracy of the statements made,
were invited to send in their statements even under pledge of confi-
dence if they so desired. No contradiction was received by us.

We have freely availed ourselves of the evidence led before the
Disorders Inquiry Committee?, in order to strengthen or correct
our conclusions. It may be mentioned that the vast majority of the
statements appended were received by us before Lord Hunter’s
Committee began its sittings.

The majority of the statements were given in the vernaculars.
We have endeavoured to procure the most accurate translations,
but the statements appended to our report may be treated as original,
as we checked the witnesses through the translations and made
corrections or amendments ourselves, wherever necessary.

We have also studied the records of the trials by Martial Law
Commissioners or Summary Courts, in so far as they were available

1 Amritsar, Lahore, Gujranwala, Gujrat and Lyallpur
2 Lord Hunter’s Committee
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to us, and we have studied the judicial records of several cases that
arose during the recruiting period and out of recruiting methods.
In conclusion we desire to place on record our great obliga-
tion to the leading men of every place we have visited and the many
workers in Lahore and elsewhere who have rendered valuable assis-
tance without which we could not have brought our labours to a
close within the time at our disposal.
We are,
Yours faithfully,
M. K. GaNDHI
C. R. Das
ABBas S. TavaBJ1
M. R. JAvAKAR

Report of the Commissioners Appointed by the Punjab Sub-committee of the Indian
National Congress

31. SPEECH AT KHILAFAT MEETING, BANARAS
February 20, 1920

A public Khilafat meeting was held at 3.30 in the afternoon in the
Town Hall ground. . . . Among the distinguished visitors, besides Maulanas
Shaukat Ali! and Abul Kalam Azad, were Mr. Gandhi, Pandit Madan Mohan
Malaviya, Pandit Motilal Nehru, Lala Harkishen Lal and other Punjab leaders.
. . . Hakim Mohamed Husain Khan was voted to the chair. . .

Mr. Gandhi, the lover and beloved of India, rose amidst deafening
cheers and dealt with the Khilafat question and Hindu-Muslim unity empha-
sizing that the two sister communities could have real and true oriental love
for one another, while following the dictates of their respective religions.
He also narrated the interview that he had with Mr. Candler? who had asked
him if the Hindus were going to eat and drink with the Mussulmans and have
intermarriages with them. Mahatmaji said that he had replied to Mr. Candler
that for Hindu-Muslim unity it was not at all necessary that there should be

intermarriages and one table for Hindus and Mussulmans. He said:

Why did the Germans and English who belonged to the same
race and same religion and who entered into marriage bonds, fight
with each other, if that was necessary for unity ?

11873-1938; Nationalist Muslim politician who along with his brother,
Maulana Mohamed Ali, took a leading part in the Khilafat movement

2 Edmund Candler; well-known English journalist, then Publicity Officer
in the Punjab. He wrote some open letters to Gandhiji questioning his attitude
towards the Khilafat problem.
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Mr. Gandhi appealed in strong terms to the Hindus to help the Mussulmans
in the cause of the Khilafat which was a righteous one.

The Bombay Chronicle, 23-2-1920

32. SPEECH AT MEETING OF STUDENTS, BANARAS
February 21, 1920

Mr. Gandhi’s address to the Hindu University students under the Vice-
Chancellor’s presidentship this morning was full of lofty ideals and breathed
a high tone of morality. The audience consisted of students and teachers of
various other schools also and of ladies. He spoke in Hindi and referred to
Tulsidas! several times. He exhorted the students to follow absolute honesty
which should not be adhered to simply because of policy. He said students in
the Punjab had suffered great hardships on account of Martial Law, but they
could not be said to have been quite free from blame. Students should study
politics but should not be active participators in it. He said they should have
as their ideal sanyam? and not swechchachara, regulated life and not life promp-
ted by self-will. He gave examples of sanyam from the life of Bharata?. The
Hindu University would not justify its existence and its prompters would not
feel encouraged if its students failed to live up to the ancient ideal of sanyam.
He said he knew almost every student of the Gujarat CollegeS and some of them
found fault with their teachers. Mr. Gandhi acknowledged that teachers had
received education in the materialistic system, but the boys should learn to re-
vere them as teachers and not find fault with them. He eulogized the services
of Pandit Malaviya to the country and said that his life was an example to

teachers and boys.

The Leader, 23-2-1920

1 A seventeenth-century Hindi poet and saint; author of Ramacharitamanas
2 Self-restraint

3 Self-indulgence

4 Younger brother of Rama, the hero of the Ramayana

5 At Ahmedabad



33. LETTER TO ESTHER FAERING

THE ASHRAM,
Sunday [February 22, 1920]"

MY DEAR CHILD,

I found three love letters from you awaiting me on my return
today. I was delighted to note the air of cheerfulness, quiet resigna-
tion and trust in God in your letters. The latter you always had in
you. But your letters show deeper trust. May your trust go deeper
and deeper still till at last you are freed from all doubt and therefore
are all joy whatever happens. For as we go forward in our journey
of life, we have always problems coming up for decision and they
are the hardest when the voice of Satan nearly approaches the
voice of God. Only fullest trust and perfect purity and extreme
humility can lead us to the right choice.

I hope to be at the Ashram for at least a week and then hope
to seek solitude and rest for a fortnight.

I shall certainly miss you tonight at the time of retiring.

With love,

Yours,
Baru

[PS.]

You will be glad to learn that S.’s father has returned your
watch. The value lies not in the return but in the motive behind
it.  You will take it when you return on your way to Denmark.

Baru

From a photostat of the original in N.A.IL.; also My Dear Child, p. 59

1 Tt is clear from the text that this letter was written on February 22, 1920,
the day Gandhiji arrived at the Ashram.



34. LETTER TO NAOROJI KHAMBHATTA

ASHRAM,
SABARMATI,

Tuesday [February 23, 19201
BHAI NAOROJI KHAMBHATTA,

I have your letter. Convey the blessings of us both to Jal at the
time of his navjot2.

Vandemataram from
MoHANDAS

SHRI BEHRAM Naoroji KHAMBHATTA
IBraHIM Naoroji KHAMBHATTA

No. 8, Narier Roap

Cawmp, Poona

From the Gujarati original: C. W. 5800. Courtesy: Tehmina Khambhatta

35. HINDU-MOHAMMEDAN UNITY

Mr. Candler some time ago asked me in an imaginary inter-
view whether, if I was sincere in my professions of Hindu-Moham-
medan unity, I would eat and drink with a Mohammedan and give
my daughter in marriage to a Mohammedan. This question has
been asked again by some friends in another form. Is it necessary
for Hindu-Mohammedan unity that there should be inter-dining
and intermarrying ? The questioners say that if the two are neces-
sary, real unity can never take place because crores of Sanatanis
would never reconcile themselves to inter-dining, much less to inter-
marriage.

I am one of those who do not consider caste to be a harmful
institution. In its origin caste was a wholesome custom and promo-
ted national well-being. In my opinion the idea that inter-dining
or intermarrying is necessary for national growth is a superstition
borrowed from the West. Eating is a process just as vital as the
other sanitary necessities of life. And if mankind had not, much

1 This date has been taken from the postal cancellation mark on the enve-
lope.

2 Investiture of a Parsi with the kasti, a sacred thread worn round the
waist
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to its harm, made of eating a fetish and indulgence, we would have
performed the operation of eating in private even as one performs
the other necessary functions of life in private. Indeed the highest
culture in Hinduism regards eating in that light and there are thou-
sands of Hindus still living who will not eat their food in the presence
of anybody. I can recall the names of several cultured men and
women who ate their food in entire privacy but who never had any
ill will against anybody and who lived on the friendliest terms with
all.

Intermarriage is a still more difficult question. If brothers and
sisters can live on the friendliest footing without ever thinking of
marrying each other, I can see no difficulty in my daughter regard-
ing every Mohammedan as a brother and vice versa. I hold strong
views on religion and on marriage. The greater the restraint we
exercise with regard to our appetites whether about eating or mar-
rying, the better we become from a religious standpoint. I would
despair of ever cultivating amicable relations with the world if I
had to recognize the right or the propriety of any young man offering
his hand in marriage to my daughter or to regard it as necessary
for me to dine with anybody and everybody. I claim that I am
living on terms of friendliness with the whole world; I have never
quarrelled with a single Mohammedan or Christian, but for years
I have taken nothing but fruit in Mohammedan or Christian house-
holds. I would most certainly decline to eat cooked food from the
same plate with my son or to drink water out of a cup which his lips
have touched and which has not been washed. But the restraint or
the exclusiveness exercised in these matters by me has never affected
the closest companionship with the Mohammedan or the Chris-
tian friends or my sons.

But inter-dining and intermarriage have never been a bar
to disunion, quarrels and worse. The Pandavas! and the Kauravas?
flew at one another’s throats without compunction although they
inter-dined and intermarried [sic]. The bitterness between the
English and the Germans has not yet died out.

The fact is that intermarriage and inter-dining are not neces-
sary factors in friendship and unity though they are often emblems
thereof. But insistence on either the one or the other can easily
become and is today a bar to Hindu-Mohammedan unity. If we
make ourselves believe that Hindus and Mohammedans cannot

1 & 2 The Pandavas, sons of King Pandu, and the Kauravas, sons of King
Dhritarashtra, fought against each other the epic battle described in the Maha-
bharata, although they were cousins.
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be one unless they inter-dine or intermarry, we would be creating
an artificial barrier between us which it might be almost impossible
to remove. And it would seriously interfere with the growing unity
between Hindus and Mohammedans if, for example, Mohammedan
youths consider it lawful to court Hindu girls. The Hindu parents
will not, even if they [merely] suspected any such thing, freely
admit Mohammedans to their homes as they have begun to do now.
In my opinion it is necessary for Hindu and Mohammedan young
men to recognize this limitation.

I hold it to be utterly impossible for Hindus and Mohammedans
to intermarry and yet retain intact each other’s religion. And the
true beauty of Hindu-Mohammedan unity lies in each remaining
true to his own religion and yet being true to each other. For, we
are thinking of Hindus and Mohammedans even of the most or-
thodox type being able to regard one another as natural friends
instead of regarding one another as natural enemies as they have
done hitherto.

What then does the Hindu-Mohammedan unity consist in
and how can it be best promoted? The answer is simple. It consists
in our having a common purpose, a common goal and common
sorrows. It is best promoted by co-operating to reach the common
goal, by sharing one another’s sorrows and by mutual toleration.
A common goal we have. We wish this great country of ours to be
greater and self-governing. We have enough sorrows to share. And
today seeing that the Mohammedans are deeply touched on the
question of Khilafat and their case is just, nothing can be so power-
ful for winning Mohammedan friendship for the Hindu as to give
his whole-hearted support to the Mohammedan claim. No amount
of drinking out of the same cup or dining out of the same bowl
can bind the two as this help in the Khilafat question.

And mutual toleration is a necessity for all time and for all
races. We cannot live in peace if the Hindu will not tolerate the
Mohammedan form of worship of God and his manners and customs
or if the Mohammedans will be impatient of Hindu idolatry or
cow-worship. It is not necessary for toleration that I must approve
of what I tolerate. I heartily dislike drinking, meat-eating and
smoking, but I tolerate all these in Hindus, Mohammedans and
Christians even as I expect them to tolerate my abstinence from all
these although they may dislike it. All the quarrels between the
Hindus and the Mohammedans have arisen from each wanting to
force the other to his view.

Young India, 25-2-1920



36. SPEECH AT MEETING OF MILL-HANDS, AHMEDABAD!
February 25, 1920

We have assembled here today to set up a union of workers,
to approve its rules and adopt the necessary resolutions.

Before we start on this work, I must tell you that we should be
perfectly clear about the aim of the organization we have under-
taken to set up. About two or three years ago, revered Anasuyabehn?
had thought of founding a union of weavers and she had even taken
some steps in that direction. But my advice to her then was that it
was responsible work and that, though we may have taken it up
with the idea of serving the workers, if later we failed to shoulder
the responsibility adequately we might, instead of serving the wor-
kers, do them much harm. I do not mean to say that I am free of
that fear today, but it is becoming plain to me that, in some ways,
conditions in India are changing so much that we would do well to
watch these changes carefully, study them and set up some such
organizations by way of protection. All I want you to understand
is that, if we do not have, for running our organizations, sincere
workers who know their duties well, we would be bringing down
the axe on our own feet. If such workers are not available, we had
better not take up the difficult business of running a union. This
is exactly what I said two years ago, and I repeat it here today.

All manner of movements are going on these days among
the workers of our country. In all the countries ruled by the British
and the European States, there is such chaos after the War that,
if the workers fail to look after and safeguard their interests, they
would be crushed. Today, those people who cannot stand together
as a nation and do not keep in step with other nations will find it
impossible to survive. The very machinery of Government is such
that anyone who refuses to play his part in it and remains ignorant
of his interests is sure to be wiped out. In former times, there was
no need for us to know what the king was doing, no need even to
mention his name. It was enough then if one paid the revenue dues
in time, gave a bold answer on occasion or bought survival for the
moment with a bribe. Today one cannot get away in this way.

1'The workers of the spinning departments of various mills had met to
consider the formation of a labour union.
2 Anasuyabehn Sarabhai, a social worker and labour leader of Ahmedabad
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Whether we want it or not, we are so intimately connected with the
administration that, if we do not learn to look closely into affairs
and understand our interests, we are bound to be crushed. It is
for this reason that I, though religiously inclined and having no
interest in politics whatever, have been busy for the last several
months with nothing but politics. The sole reason for this is that I
doubt whether I would be able to follow my dharma without thus
participating in political affairs. And this is exactly the point I
wish to explain to you in simple words, namely, that the workers
have no option but in some measure to interest themselves in poli-
tics.

Formerly, we knew only our fields. There were neither mills,
nor mill-owners, nor laws governing them. All these things have
come in now. We should therefore know what they are. There are
laws of dharma and of family life. We do not, however, call them
laws because they provide for no punishment or fine. Now the time
has come when no single individual can do us good, nor harm us
either. We shall have to manage our affairs ourselves. It may so
happen, in all this, that our representatives in the Government
or the legislature may cut our throats for us while professing to
speak for us. For this reason, too, we shall have to understand
these matters. We shall have to learn how to bring up our child-
ren, shall have to discover the reasons why the facilities for their
education are poor and know why the prices of food grains rise.
The mothers present here will also have to learn how to bring up
their children. The time will come when it will be compulsory for
us to send our children to the schools which will be opened. If we
do not exert ourselves to understand how these things work, to
our advantage or otherwise, if we do not learn to be independent
of others, we are as good as dead. We have always had unions of
Vanias' and Brahmins, even of Kshatriyas, of a slightly diffe-
rent kind. Now the time is ripe for unions of workers in which
weavers, smiths, and spinners may come together and establish
unity among their ranks, may discover what is good in themselves
and what is bad and remedy the latter. I caution you once again;
by all means set up organizations, establish your unions, but see
that you frame your rules and select your representatives, men to
whom you will entrust your interests, with a full understanding of
your responsibility. You will keep a watch over them not only
about the finances and the management of your affairs, but also to
know what they have actually done in your name and where they

I Members of a mercantile community
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have signed on your behalf. You will have to go into all these
things.

I want to tell you another thing. To those of you who believe
that the unions we are establishing are for the purpose of fighting
or coercing the mill-owners or that we shall be able to use these
unions for such purposes, I would advise not to join the pro-
posed union at all. I have never done anything in my life to
coerce owners or harm their interests, and I will never allow my-
self to be an instrument in this. Only, if they try to suppress the
workers, I will be ready to give up my life to save them. Neither
the revered Anasuyabehn nor Shankarlal' has the slightest ill
will for the mill-owners. I know well enough that they only
love service of the workers. Hence it is that, whenever I get the
chance, I join them in this service of theirs and I tell them over
and over again on this occasion that, if they would truly serve
the workers, they should have regard for the interests of both the
workers and the mill-owners. The mill-owners do not need any-
one’s services. The workers are poor, timid and simple-minded and
need others’ services. By establishing unions, we do not wish to
intimidate the mill-owners but to protect the workers, and we cer-
tainly have the right to do this.

If the workers find it necessary today to send their wives and
children to work in factories, it is our duty to see that they do
not have to. There ought to be no need for workers’ children to
go and work, at the cost of their education, for the sake of an extra
income of three to four rupees. Work is not for children. Nor is it
for women to work in factories. They have plenty of work in their
own homes. They should attend to the bringing up of their chil-
dren; they may give peace to the husband when he returns home
tired, minister to him, soothe him if he is angry, and do any other
work they can staying at home. If we want our family life to
be comely and sweet, we ought to do this. It is not for women
to go out and work, as men do. If we send them to the factories,
who will look after our domestic and social affairs ? If women go
out to work, our social life will be ruined and moral standards
will decline. To those who advance the example of Europe, ask-
ing how it is that thousands of women there do the work of
men and that men and women work together, my reply is: ‘I don’t
bother myself about Europe.” From what little insight into
the laws of social life I have gained, I feel convinced that for men

! Shankarlal Banker, a political worker and labour leader of Ahmedabad.
He was also associated with Young India and MNavajivan, and with the Home
Rule League and the Satyagraha Sabha, Bombay.

XVII-4
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and women to go out for work together will mean the fall of
both. Do not, therefore, send your women out to work; protect
their honour; if you have any manliness in you, it is for you to
see that no one casts an evil eye on them. Today the workers,
in their helplessness, are forced to send their women and children
out for work, much against their will. It is true, of course, that
they should have better wages if they are not to be so obliged. All
this could be easy to achieve through a union, if established.

Thus, in setting up a union of this kind, you have to apply
your mind and decide about three things:

1. You should go through the laws of labour unions.

2. The mill-owners should not have undue authority over
workers.

3. For joining the union, you will have to pay an entrance
fee and a monthly subscription afterwards.

Moreover, if you receive more money, you will have to think
what you will do with it. It would be better for me that I do not
receive this money if I were to lose this extra money in a tavern,
or drink tea or eat fritters with it. Personally, I would prefer to
give some relief to my wife and educate her; if I had more money
still, I would engage a lady-teacher for her, educate my children,
get my clothes washed, change my damp and dirty house for a
better one; if I do this, I would have received the extra money
to good purpose. If we could do all these things through a union,
it would be a good thing to establish one. But I am still doubt-
ful, and I tell you again and again that, if we forget all this, we
who wish to serve you, and you as well, will be wicked creatures
in our next birth.

There was a time when all people were religiously inclined.
By joining and sharing in all these activities, I have been trying
if, even in this way, the religious temper may somehow be revived
in the people of this country. It is my firm belief that we shall
be saved in these hard times if this comes about; else we are
doomed. This religious temper is not very difficult to cultivate.
It is the simplest of things and can be cultivated most easily. I
tell you, in a word, that he who gives a free rein to his desires is
self-indulgent, and has no regard for self-control, that such a one
is far removed from religion. He who wrongs none, who never
robs anyone of a single farthing, he understands what dharma
means. If we turn ourselves into drunkards, rogues and knaves,
our living, our earning will all be in vain. If we become truth-
ful, good, straightforward, courteous and religiously inclined,
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we shall have lived indeed. Let our unions be established; they
will foster understanding and unity among us. We shall be able
to work systematically. I know that the mill-owners want a
union to be formed. Today, each has some difficulty or other to
solve, and complaints to attend to, individually. If there were a
union, matters could be discussed with the office-bearers and set-
tled in orderly fashion. Thus, a union is to the advantage of both
the parties; give the fullest thought, therefore, to the matter before
you proceed further.

[From Gujarati]

Navajivan, 29-2-1920

37. LETTER TO REGISTRAR, HIGH COURT, BOMBAY!

THE SATYAGRAHA ASHRAM,
SABARMATI,
February 27, 1920
THE REGISTRAR
Hica Court
BomBay
DEAR SIR,

I enclose herewith the statement I wish to read or submit to
the court on the 3rd proximo, the date fixed for taking the Rule Nis:?
issued against me. I enclose also Mr. Mahadeo Desai’s statement.

Yours [ faithfullly,

[ENcLOSURES]
[GANDHIJI’'S STATEMENT]

With reference to the Rule WNisi issued against me I state as
follows:

Before the issue of the Rule certain correspondence passed
between the Registrar of this Honourable Court and myself.
On the 11th December I addressed to the Registrar a letter?

1 The drafts of this letter and of both the statements enclosed are in
Gandhiji’s hand.

2 Issued in the proceedings for Contempt of Court against Gandhiji as editor
and Mahadev Desai as publisher of Young India, Bombay, which, on August 6,
1919, printed with comments a letter from B. C. Kennedy, District Judge of
Ahmedabad, to the Registrar, High Court, Bombay. Vide also “Was It Con-
tempt of Court?”’, 10-3-1920.

3For the text of this letter, side Vol. XVI, pp. 339-40.
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which sufficiently explains my conduct. I therefore attach a copy of
the said letter. I regret that I have not found it possible to ac-
cept the advice! given by His Lordship the Chief Justice.

I am sure that this Honourable Court would not want me
to tender an apology unless it be sincere and express regret for an
action which I have held to be the privilege and duty of a journa-
list. I shall therefore cheerfully and respectfully accept the
punishment that this Honourable Court may be pleased to impose
upon me for the vindication of the majesty of law.

I wish to say with reference to the notice served on
Mr. Mahadeo Desai, the publisher, that he published it simply upon
my request and advice.?

[MAHADEV DESAI’'S STATEMENT]

With reference to the Rule Nisi served upon me I beg to
state that I have read the statement made by the Editor of Young
India and associate myself with the reasoning adopted by the
Editor in justification of his action. I shall therefore cheerfully and
respectfully abide by an[y] penalty that the Honourable Court
may be pleased to inflict on me. Moreover I have been unable to
accept the advice because I do not consider that I have committed
either a legal or a moral breach by publishing Mr. Kennedy’s
letter or by commenting upon the contents thereof.

From a copy: S. N. 7128

38. LETTER TO MATHURADAS TRIKUMJFD

Phagan Sud 8 [February 27, 1920]*

I got your letter yesterday. I hope to arrive there on Mon-
day.> Hence I do not write myself, but just dictate a brief reply.
I feel completely exhausted today and so am lying down. With
some rest, however, I think I shall feel somewhat better. When
you served me like a good son, how could it ever be that I felt
dissatisfied ? Because of you, I moved everywhere with no anxiety

1'To apologize in the form suggested by him

2 The statement as reproduced in Young India, 10-3-1920, ends here.

31894-1951; grandson of Gandhiji’s step-sister; author, and follower of
Gandhiji; secretary, Bombay Congress Committee, 1922-3; member, Bombay
Municipal Corporation, 1923-5, and later Mayor

4 Footnote 2 on page 54 of Mathuradas’s Atmanirikshana indicates that the
meeting which Gandhiji suggests in the letter took place on March 3, 1920.

5 Gandhiji reached Bombay on Wednesday, March 3, 1920.
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about my correspondence.! Had you not been there, Devdas
would have fallen ill and I also would have had to abandon
so many of the things I could do. More on Monday.

[From Gujarati]
Bapuni Prasadi

39. SPEECH AT AHMEDABAD
February 27, 1920

Perhaps all of you know that for some time past I have been
something of an invalid and I shall, therefore, address you sit-
ting. I hope you will excuse me for doing so.

I find my name, too, included in the list of speakers at this
meeting. I have been assigned the duty of thanking Sarladevi
and the Chairman?. The sister who addressed you today and the
Chairman are known to me very well and it gives me great plea-
sure, therefore, to perform this duty.

I am, personally, a beggar. In my begging, I especially seek
out sisters. Men I have found everywhere. But I try especially
to seek out sisters, for I know that, unless our sisters in the coun-
try give their blessings to the brothers, India’s progress is im-
possible. In Ahmedabad, particularly, I have found such a sister.
At Bombay, Madras and elsewhere, too, I have found someone
or other. In the Punjab, I found Sarladevi. I first came to know
her in 1910 and then I saw the husband and wife again in Har-
dwar. Sarladevi invited me to the Punjab. I accepted the invi-
tation but felt nervous. At the time she extended it, she was
separated from her husband. That made me wonder whether it
would be proper for me to accept her hospitality. However, I look
upon it as my good fortune if I can share others’ suffering and so
I stayed with her in the Punjab. I had from her as much service as
from one’s own sister and thus became her debtor.

If any sister carries my message to the country, I would bow
to her in all reverence. But, at the moment, I want to tell you
that she has delivered to you not my message but Pandit Ram-
bhuj Dutt Chowdhari’s. On an occasion such as this, this lady,
ever doting on her husband, thought only of conveying her hus-

I Mathuradas worked as Gandhiji’s secretary in Bombay in 1919 and
accompanied him when he toured the Punjab in January and February, 1920.
2 Sir Ramanbhai Mahipatram Nilkanth
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band’s message, and so put him on a pedestal. Well, Chowdhariji’s
message is the message of the entire Punjab. It asks you never to
fear, never to accept defeat come what may, to love God and
work on with patience and fortitude. We would do well to in-
scribe this message in our hearts.

I go after good men as I do after good women. The Chair-
man at today’s meeting is known for his simplicity, his amiable
nature and other fine qualities. He has added to the achieve-
ments of his father and earned greater fame for himself. As a
reformer as also in other capacities, Shri Ramanbhai has done
much. If we learn his virtues and achieve something, that will
be doing a great deal.

I once again thank Sarladevi and the Chairman on behalf
of you all.

[From Gujarati]

Navajivan, 7-3-1920

40. A LETTER!
[After February 27, 1920]*

DEAR SIR,

I enclose herewith a copy of the statements’ sent by me to
the Registrar of the High Court and which I propose to read
before the Honourable Court on the 3rd proximo when the Rule
Nist issued against me is to be taken. I enclose, too, a copy of
Mr. M. H. Desai’s statement.

Yours [ faithful]ly
From a copy: S. N. 7128

1 Addressee not known

2 Judging from the contents, this was written after “Letter to Regis-
trar, High Court, Bombay”, 27-2-1920.

3 Vide enclosure to ‘“Letter to Registrar, High Court, Bombay”, 27-2-1920.



41. PUNJAB LETTER

Lerr THE PunjaB

I am writing this letter sitting in the Ashram, after prayers.
How can a letter written in the Ashram be called a Punjab
Letter? I take the liberty of calling it so because my soul is still
in the Punjab. I find it impossible to forget the frankness and
the plain living of the Punjabis, their simplicity and magnanimity
of heart, nor can I forget their sufferings. I feel that I have been
purified by sharing, in however small a measure, in their tribula-
tions. I can now better understand the greatness of the religion
of compassion and love sung of by Tulsidas. If I get time, I shall
take some occasion to place before readers certain concrete ins-
tances of how that dharma is being followed.

However, my heart being still in the Punjab is not sufficient
justification for calling this a Punjab Letter. This letter, though
written outside, will be mainly about the Punjab and for that
reason can rightly be called a Punjab Letter.

PiLeriMAGE TO KasHi

Last week I described the journey to the Gujrat district of
the Punjab. After this no more journeys were necessary for the
purpose of the Committee’s report. It was time, moreover, that
the report was finalized. The question was where the Commis-
sioners! should assemble to read it over. Kashi was likely to suit
Pandit Motilal Nehru, Mr. C. R. Das and Pandit Malaviya.
It was decided, therefore, that all should go to Kashi. Mr. Jayakar
was already in Lahore. He, together with Mr. Santanam, Dr.
Parasram and Lala Harkishen Lal left Lahore for Kashi on
the 15th. On the way, Lala Girdhari Lal joined them at Amrit-
sar. Dr. Jivaraj Mehta? also came along to look after me. We
reached Kashi on the 16th. I was deeply gratified to see Pandit
Malaviya and our pious and scholarly Bhai Anandshankar Dhruva?
on the platform.

The duty of drafting the report had been laid on me and I
had not been able to complete the drafting in Lahore. I had,

1 Appointed by the Punjab Sub-committee of the Congress; vide ‘‘Letter
to Motilal Nehru”, 20-2-1920.

2 An eminent physician who later became the first Chief Minister of Guja-
rat State

3 Vice-Chancellor, Banaras Hindu University



56 THE COLLECTED WORKS OF MAHATMA GANDHI

therefore, to spend the entire time in writing it out and the
other Commissioners in reading what I had written. The Com-
missioners guarded me and saved me out of their great affection.
This is a memory which I shall ever cherish. Malaviyaji’s love
is something I cannot describe. He literally stood guard and, al-
though our relations are such that we would scarcely allow a
moment to pass without talking about the virtue of service, we
both controlled ourselves and refrained from conversation. I
wanted very much to have a talk with Anandshankar and listen
to his experiences in Kashi but had to restrain myself. It was
in this sanctifying and loving atmosphere that the report was
completed. We may now confidently expect that it will be pub-
lished in the beginning of March.

SUNRISE

We were staying with Panditji on the banks of the Ganga.
Dawn and sunrise are impressive everywhere, but from these
banks the sight was simply sublime. As the clouds brightened with
the light of dawn, a golden sheen would appear on the waters of
the Ganga and, when the sun had come into view over the hori-
zon, there seemed to stand in the water of the river a great pillar
of gold. It was a scene on which the eyes would rest with supreme
satisfaction and make the pious devotee burst forth spontaneously
into the gayatri' hymn. After witnessing this magnificent sight,
I felt I understood a little better the worship of the sun, the
adoration of the rivers and the significance of the gayatri hymn.

Walking on that spot, I was filled with pride for our coun-
try and our traditions but at the same time, as I thought of the
present conditions, I felt sad. I observed people defecating on
the very banks of the river. We no more go out to the jungle but,
instead, go to the river bank. In this holy spot, it should be possi-
ble for us to walk barefoot with our eyes closed, whereas one has
to walk here with the greatest caution. One also feels disgust to
sip the Ganga water at this spot. Before I had finished thinking of
the filth of this spot, I was reminded of the Kashi Vishvanath
temple. The narrow lane leading to the temple, the stink, the
heap of rotting flowers which I had seen there, the harshness and
the lack of cleanliness of the Brahmin priests—as I thought of all
these, I heaved a sigh and remembered the cause of degradation of
the Hindus. From this my mind turned to Panditji and his work.
He will be judged in future by the success of the Kashi University.

1 Vedic prayer to the sun-god for illumination
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Will he pass the test? I remembered his piety, his sacrifices, his
magnificent service to Bharatvarsha!. Dhruvaji? is his right hand.
Remembering that the affairs of the university were in the
hands of two such pious men, I felt reassured. I thought that,
if the students of this university grew to be religious and learned
men, there was room to hope for cleanliness in the temple and
on the banks of the Ganga. Whether the university has this
capacity or not, it is the task of every Hindu to find ways to re-
move the inner and outer defilement that has crept into the
Hindu religion and every Hindu, even sitting in his own home,
can make a start this very day. If each one was scrupulous about
his own cleanliness, the Kashi Vishvanath would soon be as clean
as we could wish.

STUDENTS OF THE UNIVERSITY

Having been commanded by Panditji to say a few words to
the students, I spoke before them at 7.30 on the morning of my
departure, and gave them my ideas about student life.> The
student’s stage of life is similar to the sannyasi’s and his life
should, therefore, be pure and celibate. Today two cultures are
competing for the students’ attention—the ancient and the mo-
dern.  Self-restraint was the key-note of the former. Ancient
culture tells us that a man advances in the measure that he
deliberately and with full knowledge reduces his wants. Modern
civilization teaches us that man progresses by increasing his
wants. The difference between self-restraint and self-indulgence is
the difference between dharma and adharma*. The ideal of self-
restraint attaches less importance to the outward life than to the
inner. There is a danger that in place of the ancient culture based
on self-restraint, the modern civilization of self-indulgence will
be accepted. Students can play a decisive part in averting this
danger. University students will be judged, not by their know-
ledge, but solely by their good conduct. Religious education and
ethical conduct should be given the first place in this university.
This requires the fullest co-operation from the students. Panditji
himself is a man of piety and virtue. By bringing another man
of similar qualities, viz., Anandshankar, he has provided an op-
portunity to the students. I should like them to make the best
use of this opportunity and adorn their learning with dharma.

I India

2 Anandshanker Dhruva

3 Vide “Speech at Meeting of Students, Banaras”, 21-2-1920.
4 Irreligion
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These were the thoughts I placed before them on that morning.
I have repeatedly expressed these ideas, in one form or another,
at several places, and a summary of these same ideas which I
explained to the students of Kashi University on getting this
happy opportunity, I now lay before readers of Navajivan for them
to think over. I am convinced that we cannot profit from political
reforms unless we also give thought to religion. Religion will not
be revived through these reforms. Rather, it is religion which will
supply what the reforms may lack.

GujaraTis IN KasHI

I did not know till today that a large number of Gujaratis
lived in Kashi. Anandshankarbhai got me an opportunity of
meeting them. Panditji was also present. The Gujaratis showed
their sense of propriety by using this occasion for presenting an
address to him. While offering my thanks to them, I put a few
suggestions before them. I advised them to send back to Gujarat
those defects which were regarded as typical of Gujaratis, and
bank only on their good qualities. By so doing they would bring
credit both to Gujarat and to the country. In practical affairs,
every man encounters numerous moral difficulties. At such times,
a friend becomes a necessity. This they had in the person of
Anandshankarbhai. I hoped that they would take ample advan-
tage of his presence among them. Proceeding from Kashi to
Delhi, I met the Hon’ble Srinivasa Sastri and, bringing Sarla-
devi! along with me, I was back in the Ashram on the 23rd.

[From Gujarati]
Navajivan, 29-2-1920

42. HINDU-MUSLIM UNITY

It would be no exaggeration to say that the unity which pre-
vails today between the Hindus and the Muslims is unparalleled in
the present age. We all desire that it should remain undisturbed.
However, unless our desire is backed up by efforts to that end,
this unity cannot be kept up, nor can it be strengthened.

There is no doubt that, if it has been brought about to serve
self-interest, it will not continue once the interests have been
served. We should therefore examine the reasons for this growth
in unity.

1 Sarladevi Chowdhrani



HINDU-MUSLIM UNITY 59

Many of my friends question me about it. Some misunder-
standings may be removed if I repeat here the answer I gave
them.

Some of them feel I am not well-advised to take a leading
part on the Khilafat issue. One party asserts that it is impossible
to overcome the bitter hostility between the Hindus and the
Muslims. I do not wish to answer this question here. I can only
observe that, if we keep raising such questions it will become im-
possible for us to solve many of our complicated problems. It is
said that human effort can achieve anything and we see that
indeed it does. If so, we need not assume that the problem is in-
capable of solution.

Another party argues that, though the Khilafat may well
be a religious issue for Muslims, they do not have justice on their
side. How are we concerned with Turkey? There is no limit to
the injustices perpetrated by that country. What good will it do
to the world to restore its tyrannical rule? A number of similar
questions are raised. I shall try to answer them all some other
time, but the main points I shall examine now. I believe that,
on the Khilafat issue, the Muslim stand is entirely just. If it
were purely a case of religious feelings and these feelings did not
appeal to our reason, I admit that we would in no wise be bound
to help them in the matter. Even apart from the religious issues
involved in the Khilafat, the Muslims are still on the path of justice.
The Allies had accepted, and so had President Wilson, the principle
that the boundaries of the different countries as they existed when
the War started should remain intact, and that no country should
be made to suffer by way of punishment. The Muslims want them
to abide by this principle. They demand that the territories held
by Turkey in August 1914 be restored to her, that Arabia and
the holy places of Islam remain under the control of the Khalifa,
and they say that they would not mind the Sultan being asked to
furnish reasonable guarantees for the protection of his Christian
and Jewish subjects, consistent with his dignity. The Arabs may
remain free. I find none of these demands unreasonable. They
meet the objection based on the alleged oppression by Turkey.
There have been promises by British ministers! to this effect. If]
now, the Muslims do not get what was promised, they will suffer
grave injustice and their religious feelings will be hurt. Hence I
feel that, if we wish to do our duty by our neighbours, it is in-
cumbent on us to help our Muslim brethren.

1 Asquith and Lloyd George
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The orthodox Hindus, however, tell me: ‘All right, we shall
help them. But nowadays Hindus drink water from the same glass,
sit at meals together with them and talk of Hindus and Muslims
giving their sons and daughters in marriage to one another.” This
is a genuine fear among the orthodox Hindus, but there is no good
reason for entertaining it. In order that we may help them on the
Khilafat issue, there is absolutely no need to drink water from the
same glass, sit together at meals or give sons and daughters in
marriage. Unity will come about only when the Hindu, while
scrupulously following his own religion, regards the Muslim as
his brother. I do not love my son the less though I wash clean
the glass he has used, or do not allow him to drink from my glass
without washing it. A brother and a sister do not marry, but where
else shall we find such pure love as exists between them? Many
Hindus do not marry in the same gotra! but this does not detract
from their unity. Really speaking, if we consider such freedom
in matters of drinking, eating and marriage essential for unity,
then unity between Hindus and Muslims will never come about.
Hence, whenever I hear that a Hindu and a Muslim drank from
the same glass or ate from the same plate, I feel sorry because
an orthodox Hindu is bound to be hurt even on hearing of these
things. It would be an entirely different matter if there is some
good reason why we should not mind hurting them. When, how-
ever, drinking water from the same glass implies no unity, to give
prominence to the act as an expression of unity is creating an
obstacle in the way of unity. I personally believe that we have
given false importance to eating and thus invited disease and star-
vation, and made self-control difficult. The act of eating is no diffe-
rent from that of excretion; both are unclean and should be
performed in private. Because we enjoy eating, we indulge in the
pleasure openly and have abandoned shame in this matter as
well. I feel that we would do well to emulate those strict Hindus
who eat in private, just that they might preserve the body, taking
God’s name the while. Maybe I am mistaken; I only want to
prove that, for promoting Hindu-Muslim unity, it is not necessary
to drink and eat in company. By raising this question, we put an
obstacle in the way of unity.

Let us now consider the question of marriages. Many Hin-
dus and Muslims eat together of their own free will and Hindu
society tolerates this. But nowhere do we find marriages as bet-
ween Hindus and Muslims; if such a thing were to be encourag-

1 Tineage on the male side
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ed, the Hindu religion would die out. I think it impossible for a
Hindu and a Muslim to marry and yet follow his or her own
religion properly. Men devoid of the religious feeling live to no
good purpose. If we would keep this feeling pure, there can be
no question of marriages between Hindus and Muslims. If Hindus
and Muslims keep up unity between themselves by being in-
different to their respective religions, such unity is not real; it is
not unity as between Hindus and Muslims, and what we wish
for is Hindu-Muslim unity. If we wish to achieve it and would
preserve it, we should forget for ever the idea of marriages
between Hindus and Muslims. I should think that the zealous
Muslims feel the same way. A Muslim can never marry a
Hindu who remains a Hindu. What religion will the offspring of
such union follow? One spouse must accept the religion of the
other or they should both live without religion, or found a new
creed. In none of these lies Hindu-Muslim unity. My dream is that
a Vaishnaval', with a mark on his forehead and a bead necklace,
or an ash-smeared Hindu with a rudraksha? necklace, ever so
punctilious in his sandhya® and ablutions, and a pious Muslim
saying his namaz* regularly can live as brothers. God willing,
the dream will be realized.

Well may some friend, his mind clouded with doubts, re-
mark that, if help on the Khilafat issue can promote unity, there
should be a similar bond between a lawyer and client. I see two
fallacies in this doubt. The clients in India are so poor in spirit
that they even worship the lawyer whom they have paid. A lawyer,
then, who wants no return can easily buy his client as a slave.
Those who have never seen Dadabhai’, even such Indians,
suffering from leprosy, with whom Dadabhai would never sit
for a meal, worship that lawyer. Gokhale’s® gratuitous pleading
has gained him immortality. If twenty-two crores of Hindus intelli-
gently plead for the Muslims on the Khilafat issue, I believe that
they would for ever win the vote of the eight crores of Muslims.

1 Member of the Vaishnava sect among the Hindus; a worshipper of Vishnu

2 Literally “Shiva’s eye”; seed of a tree sacred to Lord Shiva

3 Morning and evening prayers

4 Prayer

5 Dadabhai Naoroji (1825-1917); thrice elected president, Indian National
Congress; first to enunciate swaraj as objective of the Congress

6 Gopal Krishna Gokhale (1866-1915); educationist and politician;
president of the Congress, 1905; founder of Servants of India Society; success-
fully pleaded the cause of indentured Indian labourers
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I stayed at Maulana Bari' Saheb’s with love. He sent for a
Brahmin cook for me and even had my milk warmed by him.
He is a non-vegetarian but he did not let me catch even a
glimpse of meat in his house. Because of his observing such deco-
rum, our friendship was strengthened, not weakened.

[From Gujarati]

Navajivan, 29-2-1920

43. NOTES

MRs. BEsanT INSULTED

We find that, at the meeting held? in Bombay to welcome
Lalaji3, many from among the audience insulted Mrs. Besant*.
We were deeply grieved to hear this. When we are looking for-
ward to a new and beautiful life in India, employing the weapons
of rudeness and contempt against people who hold views different
from ours will obstruct our progress. In public life, courtesy,
respect and toleration for opponents are indispensable. The insult
to Mrs. Besant brings disgrace to us. The incomparable service
which this good lady had in a few years’ time rendered to India,
very few Indians have done. Maybe at present her views do not
appeal to us, maybe we see her errors all the time; even so, by in-
sulting one who has rendered such magnificent service to India,
—one who, in her old age, displays enthusiasm worthy of youth,
still continues to contribute her share for the advancement of
India—we insult ourselves. It is our duty to clear the air im-
mediately of this noxious wind of rudeness.

MRs. SARLADEVI CHOWDHRANI

Sarladevi has been in Ahmedabad for some time and
hence it will not be out of place to give some additional infor-
mation about her to readers of Navajivan. In a general way, all
have heard of Sarladevi, but only as an erudite lady doing public

1 Abdul Bari (1838-1926); nationalist Muslim divine; took active part in
the Khilafat movement and urged his followers to refrain from cow-slaughter

2 On February 20, 1920

3 Lala Lajpat Rai (1865-1928); nationalist leader of the Punjab. He ar-
rived in Bombay on February 20, 1920, after being away from India for six
years and was accorded a great welcome.

4 Annie Besant (1847-1933); philosopher and political leader; president of
Theosophical Society, 1907-33; left in 1919 the Indian Home Rule League
founded by her in 1916
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service. To be more specific about her, she is a niece of Sir
Rabindranath Tagore, daughter of the well-known former
secretary of the Congress, Mr. Ghosal, and wife of the famous
Pandit Rambhuj Dutt Chowdhari of the Punjab. She completed
her B.A. at the age of 19, and from then onwards has been en-
gaged in public service in one form or another. It was she who
started the Bengali monthly, named Bkarati, and it is said that
she showed in it the great power of her pen. Her poetic power is
of a high order and her sweet song “I bow to India’, which was
sung in Banaras, is known all over the country. Shrimati Sarla-
devi took a leading part in establishing committees in Bengal and,
when the War broke out, and it came to telling the educated
Bengalis that they should join the army and do their duty,
few were as effective as this lady. We see her hand in the pub-
lic movement in the Punjab too. Her musical talent perhaps exceeds
her gift for poetry and she is, therefore, in demand at every
Congress. Pandit Rambhuj Dutt Chowdhari himself has some poe-
tic gift. One of his poems is very powerful and popular as well.
It is in Gurumukhi! and is sung by thousands of men. It was sung
at the Congress?, Sarladevi having trained some boys and girls
for the purpose. It can almost serve as the song of satyagrahis
and we publish it, therefore, on the opening page of this issue,
with the meanings of the difficult words.

ProPAGATION OF SwADESHI IN INADIAD

To propagate swadeshi in Nadiad, a company named the
“Swadeshi Bhandar, Limited’’ has been formed. It has ten shares
of a lakh each and ten thousand shares of ten rupees each. This
enterprise has been launched with the purpose of supplying
sufficient cloth to those who have taken the vows of pure and of
mixed swadeshi in Nadiad and other places and for popularizing
hand-spun, hand-woven cloth. The company’s profit is restricted
to a maximum of six and a quarter per cent and the commis-
sion for the agents has been fixed at 25 per cent on the net pro-
fit. This venture has been started not with the object of making
profit, but solely for the purpose of propagating swadeshi, and
the friends who will manage it have joined it, we believe, wholly
with the idea of service. We have, therefore, welcomed this enter-
prise. The organizers hope that, instead of a few persons buying
up the shares, a large number will buy a few shares each. It is

1 A script in use in the Punjab; here, the Punjabi language
2 At its Amritsar session in December 1919
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also their aim to permit no speculation in the name of this
company and no transfer of shares purely for such purpose. The
shareholders, too, it is hoped, will not subscribe with the sole
object of earning heavy interest but entirely with the idea of en-
couraging swadeshi. A company formed with such restrictions
ought to be welcomed. We, therefore, hope that people of ordi-
nary means will buy shares in this company and encourage this
enterprise, and also that the organizers, despite any difficulties
they may have to face, will never give up the aims they have set
before them.

[From Gujarati]
Navajivan, 29-2-1920

44. LETTER TO L. FRENCH

[CaLcUTTA,]!

February 29, 1920
DEAR MR. FRENCH,

I beg to thank you for your letter of the 19th instant in reply
to mine? regarding the recruiting methods in Shahpur. I feel
grateful to His Honour? for the assurance that he will investigate
the matter. I am sorry that there has been some unavoidable delay
in sending the statements that were taken before me. I left them
to be translated in Lahore with instructions to send them imme-
diately after translation. I am expecting them every day and
as soon as I receive them, I shall forward them for His Honour’s
perusal.

I may mention that the punitive police is still posted at Lak
Tahsil Sargodha, at Bahk Lurkan, at Kot Inoman and at
Kot Ranja in Tahsil Bhalwal. Whatever the final opinion about the
statements may be, I trust that the punitive police will be with-
drawn at the earliest moment.

Yours sincerely,

From a copy: S. N. 7125

1 Although this letter is written on Gandhiji’s personal letter-paper bear-
ing his Sabarmati address, it must, in fact, have been written from Calcutta,
for he was there on February 29, 1920.

2 Vide ““Letter to L. French”, 15-2-1920.

3 The Lt.-Governor of the Punjab



45. THE AMRITSAR APPEALS!

So these appeals have been dismissed in spite of the advocacy
of the best counsel that was obtainable. The Privy Council has
confirmed lawless procedure. I must confess that the judgment
does not come upon me quite as a surprise, though the remarks
of the judges, as Sir Simon was developing his argument on behalf
of the appellants, led one to expect a favourable verdict. My opi-
nion, based upon a study of political cases, is that the judgments
even of the highest tribunals are not unaffected by subtle political
considerations. The most elaborate precautions taken to procure
a purely judicial mind must break down at critical moments.
The Privy Council cannot be free from the limitations of all human
institutions which are good enough only for normal conditions.
The consequences of a decision favourable to the people would
have exposed the Indian Government to indescribable discredit
from which it would have been difficult [for it] to free itself for
a generation.

Its political significance can be gauged from the fact that as
soon as the news was received in Lahore all the preparations that
were made to accord a fitting welcome to Lala Lajpat Rai were
immediately cancelled and the capital of the Punjab was report-
ed to be in deep mourning. Deeper discredit, therefore, now atta-
ches to the Government by reason of the judgment, because
rightly or wrongly the popular opinion will be that there is no
justice under the British Constitution when large political or racial
considerations are involved.

There is only one way to avoid the catastrophe. The human
and especially the Indian mind quickly responds to generosity.
I hope that without the necessity of an agitation or petitions the
Punjab Government or the Central Government will immediately
cancel the death sentences and, if at all possible, simultaneously
set the appellants free.

This is required by two considerations, each equally impor-
tant. The first is that of restoring public confidence which

1On July 24, 1919, the Privy Council had granted leave of appeal to 21
citizens of Amritsar convicted by the Court Martial at Lahore in connection
with the Amritsar riots of April 1919. They appealed on the ground that the
Viceroy had no power to issue the Martial Law ordinances and that the proce-
dure followed by the Summary Courts was irregular.

XVII-5
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I have already mentioned. The second is fulfilment of the Royal
Proclamation! to the letter. That great political document orders
the release of all the political offenders who may not by their
release prove a danger to society. No one can possibly suggest
that the twenty-one appellants will, if they are set free, in any
shape or form constitute a danger to society. They never had
committed any crimes before. Most of them were regarded as
respectable and orderly citizens. They were not known to belong
to any revolutionary society. If they committed any crimes at all,
they were committed only under the impulse of the moment and
under what to them was grave provocation. Moreover, the public
believe that the majority of the convictions by the Martial Law
Tribunals were unsupported by any good evidence. I, therefore,
hope that the Government, which have so far been doing well
in discharging political offenders even when they were caught in
the act, will not hesitate to release these appellants and thus earn
the goodwill of the whole of India. It is an act of generosity done
in the hour of triumph which is the most effective. And in the
popular opinion this dismissal of the appeal has been regarded as
a triumph for the Government.

I would respectfully plead with the Punjab friends not to
lose heart. We must calmly prepare ourselves for the worst. If
the convictions are good, if the men convicted have been guilty
of murders or incitements to murder, why should they escape
punishment ? If they have not committed these crimes as we believe
most at least have not, why should we escape the usual fate of all
who are trying to rise a step higher? Why should we fear the
sacrifice if we would rise? No nations have ever risen without
sacrifice and sacrifice can only be spoken of in connection with
innocence and not with crime.

Young India, 3-3-1920

1Of December 1919



46. LETTER TO ESTHER FAERING

BowMmBAay,
Wednesday [March 31! 1920

MY DEAR CHILD,

The case is going on, and as I have a few minutes’ interval,
I want to give you a few lines.

You are constantly in my mind. Sometimes I even feel un-
easy when I think of our chats and when I think that in some
things I might have appeared harsh when I had wanted to be
gentle. One’s speech cannot be judged by one’s intentions but
only [by] the effect it produced on the hearer. Are you happy
and joyful? How are you in body?

I would like you to return Mr. Banker’s trunk. If you need
another, you may take one in Madras. You will let me have your
programme, of course.

The case is finished and the judgment has been reserved. I
have sent you a telegram?.

With love,

Yours,
Baru
From a photostat of the original in N.A.L; also My Dear Child, pp. 66-7

47. SPEECH AT KHILAFAT MEETING, BOMBAY?
March 3, 1920

I am not strong enough to stand and speak. I have spoken
often on this issue. It is my belief that nothing can be done
to us against our will. They are bound to respect our wishes. I
saw today the resolutions passed at the Khilafat Conference* at
Calcutta and they made me happy. The Maulana Saheb® has,

1 The Contempt of Court case to which the letter refers was heard at
Bombay on March 3; vide “Was It Contempt of Court?”, 10-3-1920.

2Not available

3The meeting was called by the Khilafat Committee; Mia Mahomed
Haji Jan Mahomed Chhotani was in the chair.

4Held on February 29, 1920

5 Maulana Abul Kalam Azad, who presided over the Conference
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at this meeting, laid down our line of work. He has declared,
as with a trumpet, what he wished to say to the Emperor. How
do I know that tomorrow my Hindu brethren will not find
themselves in the same situation in which you are placed today?
I have offered this neck of mine, in the name of Khuda, to
the world and to you. What more can I give you? If this question
is not settled satisfactorily and if our Muslim brethren resign from
the Councils, I can tell you with confidence that my brethren,
the Hindu representatives, cannot but follow their example. The
Calcutta Conference has passed the resolution on boycott! but
it does not command my sympathy at all. We should keep away
from the idea of boycott. If we are prepared to lay down our
lives, where is the point of boycott? This is a sacred cause. We
will pay a price only for a cause which deserves it. What can the
Archbishops of Canterbury and York do to make us strong?
You have the fullest sympathy of the Hindus. These days I
have been reading the Koran a little. That brings me nearer
to you. We have no desire to subdue anyone with hate. Rather
than cut off the other man’s head with the sword, offer your own
head. All of our representatives should be ready to declare that,
if the issue is not settled justly, their help will not be available in
running the government of the country.
[From Gujarati]
Gujarati, 7-3-1920

48. SPEECH AT BOMBAY?
March 4, 1920

Mr. Gandhi congratulated the organizers of the movement on the starting
of the Sabha and hoped it would succeed in the work which it had under-
taken. The objects of the Sabha appeared to be clear and straightforward, and
that being the case, he had no doubt of their success provided they worked
industriously to achieve their object. Truth and fearlessness were conditions
essential to and sufficient for the success of an object like the one they had
in view, and he was sure that if they worked in a spirit of truthfulness, fear-
lessness and straightforwardness, their effort would be crowned with success.

The Bombay Chronicle, 5-3-1920

1 Of British goods

2 At a public meeting held under the presidentship of G. K. Parekh at
the Morarji Gokuldas Hall to welcome the formation of the Kathiawar Hit-
vardhak Sabha



49. SPEECH ON PRESS ACT, BOMBAY!

March 5, 1920

The fact that the man? who struggled more than anyone else
for the repeal of this law is not present here is a shame both to
the people and the Government. If the Government offered to
repeal this Act, but wanted to shelve the question of Horniman’s
return to India,® I am sure the Indian people would not accept
that. The question which I keep asking myself is this: ‘if there
were no newspapers to give expression to public opinion, how
would the Government ever know it?’ For want of independent
newspapers, the Government has to rely upon the C.I.D* The
people, therefore, request the Government that, if it wanted to
lighten this burden on the C.I.D., if it was anxious to see
independent newspapers in India and felt the need for people’s
co-operation, it should not gag newspapers, which are representa-
tives of public opinion. The Government’s condition at present
is like that of the meteorologist who has smashed his barometer
and would yet measure the atmospheric pressure.

Not only journalists but the entire public should carry on a
powerful agitation to secure repeal of this Act. Were I to describe
the worries and hardships of journalists, I would fill a volume
as big as the Mahabharata. People sometimes praise me and some-
times swear at me as well; sometimes they defend the authorities,
and occasionally denounce them too. It is for journalists to sepa-
rate the grain from the chaff in all this. It is the journalist’s duty
to throw light on every matter of public concern. However, not
to admit in one’s paper a single adjective which does not serve

1At a meeting held under the auspices of the Indian Press Association,
with Sir Narayan Chandavarkar in the chair. A resolution demanding repeal
of the Press Act of 1910 was proposed by Gandhiji and seconded by M. R. Jaya-
kar. The meeting was one of the few occasions which found Nationalists, Liberals
and Home Rule Leaguers on the same platform.

2B. G. Horniman (1873-1948); journalist and political agitator; edi-
tor of The Bombay Chronicle. He was deported from India in April 1919 and
could return only in 1926.

3 A resolution requesting the Government of Bombay to permit Horni-
man’s return to India was moved by K. Natarajan at the meeting.

4 The Criminal Investigation Department
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the people’s cause is the most effective means of securing the repeal
of the Press Act.

[From Gujarati]
Navajivan, 14-3-1920

50. TELEGRAM TO SHAUKAT ALI
March 6, 1920

PREPARING APPEAL REGARDING NINETEENTH? GIVING
CONDITIONAL ADHERENCE. ADVISE YOU TEMPER
FIRMNESS WITH MODERATION AND EXPRESS TRUTH
IN LANGUAGE LOVE NOT HATE THEN ONLY
SHALL WE ‘WIN.

Bombay Secret Abstracts, 1920, p. 33

51. TELEGRAM TO K. SANTANAM
March 6, 1920

SEND TRANSLATION STATEMENTS3 TAKEN BY ME
IMMEDIATELY AHMEDABAD TRANSLATE REST AND  SEND.
GANDHI

From a copy: S. N. 7145

52. CONDITION OF “NAVAJIVAN”

At the time the MNavgjivan was converted into a weekly and
I took over its editorship,* I had mentally decided upon certain
conditions. Some of those which the reader knows I recall here:

1. Not to accept advertisements for money in Navajivan.
2. Not to publish Navajivan at a loss.

1'Who had gone to Calcutta in connection with the Bengal Provincial
Khilafat Conference held on February 28 and 29

2 March 19, the Khilafat Day

31In regard to the Punjab atrocities of 1919. Gandhiji had asked for these
as he was preparing the manuscript of the Congress Report thereon for the
press and also to send to Lt.-Governor of the Punjab; Vide ‘‘ Letter to
L. French”, 29-2-1920.

4 This was with effect from September 7, 1919
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These days about nine thousand copies of Navajivan are
sold. I would not be satisfied till the number rises to twenty
thousand and would not be surprised if it increased to fifty thou-
sand. So far, however, we have not been able to provide for the
printing of so many copies. We do not have such a machine, nor
the required number of men. We do not have a building in which
so many copies can be printed with ease; moreover, my co-work-
ers and I are not yet able to supply articles of the quality and in
quantity to tempt fifty thousand subscribers. God willing, such
a time will come. I would consider the last issue to be of such
a standard; previously, too, a few such issues came out. But, as
an English saying has it, one swallow does not make a summer.
Similarly one good issue of Navajivan cannot be the standard for
judging all. The last issue was especially good because of Sarla-
devi’s article, “Bandhu’, appearing in it. It was written in two
instalments. The first part was written several years ago when
she was living in some region covered with woods, but it had
remained unpublished. Recently, on my begging her, she
searched it out, supplemented it and made it into the likeness of
a perfect poem and then gifted it to me. The original article
is in Bengali. Asit was found difficult to translate, its appearance
in Navajivan was delayed. Two or three meanings can be read
in this article. But I would advise my readers to peruse it several
times over and extract all the sweetness from it. They will discover
that its sweetness is inexhaustible.

But I have digressed. These days Navajivan is sold at a loss.
The cost of one copy comes to 16 pies, of which eight pies are for
paper. Having started with good quality paper, we do not like to
change over to inferior quality. Hence it has been decided to
effect some saving by reducing the size. Instead of sixteen pages,
only twelve pages are given this time, but not even four pies are
saved in this way. And so it has been decided to sell single co-
pies in Bombay and Ahmedabad at five pice instead of four. This
will stop the loss. The reader will see that so long as basically
Navajivan suffers loss, increasing its sale would mean increased
loss. In its present state of loss, therefore, even increasing its sale
is out of the question.

When Navajivan was started, eight pages were promised but,
the circumstances having permitted, sixteen pages were given.
Even now the reader will get more than the promised eight pages.
I wish to state at the same time that no subjects will be avoi-
ded for lack of space, but more concise articles, costing greater
effort, will be given and an attempt made to include as many sub-
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jects as at present. Often lengthy articles are produced in order
to fill up space in papers. Frequently the author writes his arti-
cles in haste and fails to arrange his ideas properly. One finds
it difficult to understand them and, sometimes, a thought in itself
easy to understand is expressed in such a roundabout way that
it costs an effort to understand it. I hope, therefore, that contri-
butors to Navajivan will write more concisely and, looking upon
themselves as joint proprietors, co-operate to make it prosper.
Our aim in starting MNavajivan was not business; it was, through
its means, to render what little service we could to the people
and, at a time when new life was flowing into them, to guide
them, to the best of our ability, along straightforward and simple
paths and help them in solving complicated problems.

Contributors to MNavajivan should, therefore, try and see that,
though they write more briefly, they do not give less substance.

If the price of paper comes down, or if any losses are due to
our inefficiency in the Navajivan Press or the office and if matters
can be set right, we will do so and start giving sixteen pages again.
If we do not want Navgjivan to run at a loss, we do not want any
profit either. Any saving, therefore, will be passed on to readers.
I hope they will see this, and, looking upon WNavgjivan as their
own property, co-operate in improving its condition.

[From Gujarati]

Navajivan, 7-3-1920

53. NOTES

SiR RABINDRANATH TAGORE’s VisiT

The Sahitya Parishad! will be held in April. News has been
received that Sir Rabindranath Tagore will grace the Conference
with his presence. His visit will be no ordinary event. He is not
a politician, but a great poet. In India, certainly, he has no equal.
Our friend Andrews is himself a poet and in his opinion
Sir Rabindranath has no equal today even in Europe.

As he is a poet, so is he a philosopher and believes in God.
Andrews has even called him a prophet. This great poet is a price-
less gem of India. No one can deny that his poetry is full of spiri-
tual wisdom, ethical ideals and other noble elements. His

1The Gujarat Literary Conference, the sixth session of which was due to
be held at Ahmedabad
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Gitanjali and Sadhana stand in a world apart; his stories are full of
childhood’s joy and, equally, of thought and art.

I should like the capital city of Gujarat to accord him a be-
fitting reception. Deafening cheers are not the right thing for him.
Despite the crowd, we should avoid jostling and make way for
one beloved of us. The way we decorate the roads should have
nothing of the West in it but should be in the manner of the East.
He is as great a connoisseur of painting and music as he is a
great poet. The expression of our feelings, therefore, should be
quiet, artistic and so sincere as to be free in all respects from
ostentation or sentimentality. I request the organizers to apply
their minds from today and think out proper arrangements so that
our guest may feel no strain and Gujarat may accord, with reli-
gious fervour, a welcome worthy of itself and the poet.

[From Gujarati]
Navajivan, 7-3-1920

54. LETTER TO THE PRESS
[March 7, 19201

The Khilafat question has now become a question of ques-
tions. It has become an Imperial question of the first magnitude.

The great prelates of England and the Mohammedan leaders
combined have brought the question to the fore. The prelates threw
down the challenge. The Muslim leaders have taken it up.

I trust that the Hindus will realize that the Khilafat question
overshadows the Reforms? and everything else.

If the Muslim claim was unjust apart from the Muslim
scriptures, one might hesitate to support it merely on scriptural
authority. But when a just claim is supported by scriptures, it
becomes irresistible.

Briefly put, the claim is that the Turks should retain Euro-
pean Turkey subject to full guarantees for the protection of non-
Muslim races under the Turkish Empire and that the Sultan
should control the holy places of Islam and should have suzerainty
over Jazirat-ul-Arab, i.e., Arabia as defined by the Muslim savants
subject to self-governing rights being given to the Arabs if they

1 This “‘manifesto” on the Khilafat question was released from Sabarmati

Ashram, Ahmedabad, on March 7, 1920.
2 The Montagu-Chelmsford Reforms of 1919
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so desire. This was what was promised! by Mr. Lloyd George
and this was what Lord Hardinge had contemplated.? The Moham-
medan soldiers would not have fought to deprive Turkey of her
possessions. To deprive the Khalif of the suzerainty of Arabia is
to reduce the Khilafat to a nullity.

To restore to Turkey, subject to necessary guarantees, what
was hers before the War is a Christian solution. To wrest any of her
possessions from her for the sake of punishing her is a gun-pow-
der solution. The Allies or England in the hour of triumph must
be scrupulously just. To reduce the Turks to impotence would
be not only unjust. It would be a breach of solemn declarations
and promises. It is to be wished that the Viceroy will take his
courage in both his hands and place himself at the head of the
Khilafat agitation as Lord Hardinge did at the time of the South
African ‘“‘passive resistance’’ struggle’ and thus like his prede-
cessor give a clear and emphatic direction to an agitation which
under impulsive or faulty leadership may lead to disastrous conse-
quences.

But the situation rests more with us Hindus and Moham-
medans than with the Viceroy and still more with the Muslim
leaders than with the Hindus or the Viceroy.

There are signs already of impatience on the part of Mus-
lim friends and impatience may any day be reduced to madness
and the latter must inevitably lead to violence. And I wish I
could persuade everyone to see that violence is suicide.

Supposing the Muslim demands are not granted by the Allies
or, say, England! I see nothing but hope in Mr. Montagu’s brave
defence of the Muslim position and Mr. Lloyd George’s inter-
pretation of his own declaration. True, the latter is halting but
he can secure full justice under it. But we must suppose the worst
and expect and strive for the best. How to strive is the question.

What we may not do is clear enough:

1. There should be no violence in thought, speech or deed.

2. Therefore there should be no boycott of British goods,
by way of revenge or punishment. Boycott, in my opinion, is a

1 In his speech of January 5, 1918, wherein he declared that the Allies were
not fighting “to deprive Turkey of its capital or of the rich and renowned
lands of Asia Minor and Thrace”

2 Evidently the reference is to the Proclamation issued by the Govern-
ment of India on November 2, 1914, which declared that ‘“no question of a
religious character was involved” in the War.

3In 1913 and 1914
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form of violence. Moreover, even if it were desirable, it is total-
ly impracticable.

3. There should be no rest till the minimum is achieved.

4. There should be no mixing up of other questions with the
Khilafat, e.g., the Egyptian question.

Let us see what must be done:

1. The cessation of business on the 19th instant! and expres-
sion of the minimum demands by means of one single resolution
is a necessary first step provided that the hartal is absolutely volun-
tary and the employees are not asked to leave their work unless
they receive permission from their employers. I would strongly
urge that the mill-hands should be left untouched. The further
proviso is that there should be no violence accompanying the
hartal. I have been often told that the C.I.D. sometimes pro-
mote violence. I do not believe in it as a general charge. But
even if it be true, our discipline should make it impossible.
Our success depends solely on our ability to control, guide and
discipline the masses.

Now a word as to what may be done if the demands are not
granted. The barbarous method is warfare, open or secret. This
must be ruled out if only because it is impracticable. If I could
but persuade everyone that it is always bad, we should gain all
lawful ends much quicker. The power that an individual or a
nation forswearing violence generates is a power that is irresis-
tible. But my argument today against violence is based upon pure
expedience, i.e., its utter futility.

Non-co-operation is therefore the only remedy left open to us.
It is the cleanest remedy as it is the most effective, when it is
absolutely free from all violence. It becomes a duty when co-
operation means degradation or humiliation or an injury to one’s
cherished religious sentiment. England cannot accept a meek
submission by us to an unjust usurpation of rights which to
Mussulmans mean a matter of life and death. We may therefore
begin at the top as also the bottom. Those who are holding
offices of honour or emolument ought to give them up. Those
who belong to the menial services under Government should do
likewise. Non-co-operation does not apply to services under
private individuals. I cannot approve of the threat of ostracism
against those who do not adopt the remedy of non-co-operation.

1The Khilafat Day, which would be observed as a day of national mourn-
ing, betokened by fasting and hartal
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It is only a voluntary withdrawal which is effective. For volun-
tary withdrawal alone is a test of popular feeling and dissatisfac-
tion. Advice to the soldiers to refuse to serve is premature. It
is the last not the first step. We should be entitled to take that
step when the Viceroy, the Secretary of State and the Premier
leave us. Moreover every step in withdrawing co-operation has
to be taken with the greatest deliberation. We must proceed slow-
ly so as to ensure retention of self-control under the fiercest heat.

Many look upon the Calcutta resolutions! with the deepest
alarm. They scent in them a preparation for violence. I do not
look upon them in that light, though I do not approve of the
tone of some of them. I have already mentioned those whose
subject-matter I wholly dislike.

“Can Hindus accept all the resolutions?’” 1is the question
addressed by some. I can only speak for myself. I will co-ope-
rate whole-heartedly with the Muslim friends in the prosecution
of their just demands so long as they act with sufficient restraint
and so long as I feel sure that they do not wish to resort to or
countenance violence. I should cease to co-operate and advise
every Hindu and for that matter everyone else to cease to co-
operate the moment there was violence actually done, advised
or countenanced. I would therefore urge upon all speakers the
exercise of the greatest restraint under the gravest provocation.
There is certainty of victory if firmness is combined with gentle-
ness. The cause is doomed if anger, hatred, ill will, reckless-
ness and finally violence are to reign supreme. I shall resist them
with my life even if I should stand alone. My goal is friendship
with the world and I can combine the greatest love with the
greatest opposition to wrong.

Young India, 10-3-1920

1 Of the Khilafat Conference held on February 29, 1920



55. TELEGRAM TO BENGAL KHILAFAT COMMITTEE
[On or after March 7, 1920]

HAVE ISSUED MANIFESTO DECLARING VIEWS AP-
PROVING NINETEENTHZ, SHALL SUPPORT TILL DEATH
IF MOVEMENT DOES NOT DRIFT INTO VIOLENCE.

The Bombay Chronicle, 11-3-1920

56. THE 6TH APRIL AND THE 13TH

It is impossible for us to forget the 6th of April3 which vita-
lized the whole of India and the 13th of April* which by the spil-
ling of innocent blood has made the Punjab a place of pilgrimage
for the whole of India. The 6th of April saw the advent of
satyagraha. One may dissent from the civil disobedience part of
it but no one can dissent from the essential doctrine of truth and
love or non-injury. With satpa combined with ahimsa you can
bring the world to your feet. Satyagraha in its essence is nothing
but the introduction of truth and gentleness in the political, i.e.,
the national life. And whether one takes the satyagraha pledge
or not, there can be no doubt that the spirit of satyagraha has
pervaded the masses. Anyway, that is my experience of thousands
of Punjabis I met throughout my tour in the Punjab.

The 6th of April again saw the inauguration of a definite plan
of Hindu-Muslim unity and swadeshi.

It was the 6th of April which broke the spirit underlying the
Rowlatt Act and made it a dead letter. The 13th of April saw
not merely the terrific tragedy, but in that tragedy Hindu-Muslim
blood flowed freely in a mingled stream and sealed the compact.

How to commemorate or celebrate these two great national
events? I venture to suggest that those who will, should devote
the 6th April next to fast (twenty-four hours abstention from food)
and prayer and that all over India at 7 p.m., public meetings

1'The ‘“manifesto” mentioned in the text is the letter to the Press issued
on March 7, 1920, vide the preceding item; this telegram must therefore have
been sent on or after that date.

2The Khilafat Day

3 April 6, 1919, the day of universal hartal

4 April 13, 1919, the day of the Jallianwala Bagh massacre
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should be held praying for the repeal of the Rowlatt Act and ex-
pressing the national belief that there will be no peace in the
land till that Act is repealed. That the Act is a dead letter is not
enough. Either it is a disgrace or it is not. If it is, the Act must
be repealed. The repeal before the reforms' will be a token of
goodwill on the part of the Government.

The whole of the week beginning from the 6th should be devo-
ted to some work connected with the tragedy of the 13th. I there-
fore venture further to suggest that the week should be devoted
to the collecting of funds for the Jallianwala Bagh memorial, it
being remembered that the sum to be collected is ten lakhs of
rupees. FEach village or town can devise its own plan of collec-
tion, guarding against misappropriation and fraud. The collection
should be finished by the evening of the 12th April.

Then the 13th. That day of days should be devoted to fasting
and prayer. It should be free from ill will or anger. We want to
cherish the memory of the innocent dead. We do not want to
remember the wickedness of the deed. The nation will rise by
readiness to sacrifice, not by preparing to revenge. On that day I
would also have the nation to remember the mass excesses? and
feel penitent for them. We close the week by meetings throughout
India to pass resolutions urging the Government, both Imperial
and Indian, to take effective steps to render a repetition of the
tragedy impossible.

I would further urge that during the week each one does his
or her best in his or her own person to realize more fully than
ever the principles of satyagraha, Hindu-Muslim unity and swa-
deshi. In order to emphasize Hindu-Muslim unity I would advise
joint meetings of Hindus and Mohammedans on Friday, the
12th April, at 7 p.m., urging that the Khilafat question be deci-
ded in accordance with the just Muslim sentiments.

Thus this national week should be a week of purification, self-
examination, sacrifice, exact discipline and expression of cherish-
ed national sentiments. There should be no trace of bitterness, no
violence of language but absolute fearlessness and firmness.

Should there not also be hartal on the 6th and the 13th? My
answer is an emphatic ‘no’. The week is a Satyagraha Week for
those who believe in truth and non-violence. The hartal of the
6th was a satyagraha hartal in the sense that it was a prelude
to satyagraha. The hartal of the 6th April last, though it was

1 The Montagu-Chelmsford reforms of 1919, then awaiting implementation
2The disorders of April 1919
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spontaneous, was not altogether free from undue pressure during
the course of the day in the way of asking people not to use car-
riages, etc. I would therefore not advise hartal at all for this
week of discipline and penance. Moreover hartal must not be
made cheap. It must be only for rare occasions.

I respectfully trust that all parties and all classes will see their
way to take their full share in the observances of the national
week and make it an event for the true and definite progress in
national awakening.

Young India, 10-3-1920

57. WAS IT CONTEMPT OF COURT ™

This rule? was heard by the Hon’ble Justices Marten, Hay-
ward and Kajiji on the 3rd instant. The Editor, Mr. Gandhi and
the Publisher, Mr. Desai, of Young India were to show cause why
they should not be committed for contempt having published with
comments in the issue of the 6th August, 1919 of their paper, a
letter addressed by Mr. Kennedy, District Judge of Ahmedabad,
to the Registrar of the High Court complaining of the conduct
of certain satyagrahi lawyers of Ahmedabad.

The Hon’ble Sir Thomas Strangman, Advocate-General, with
Messrs Bahadurji and Pocock appeared for the applicant.
Mr. Gandhi and Mr. Desai appeared in person.

The Advocate-General, in opening the case, said that the
proceedings were in contempt against Mr. Gandhi and Mr. Desai,
about whose being Editor and Publisher respectively there was no
dispute. It appeared that Mr. Kennedy in April last, finding that
certain lawyers in Ahmedabad had signed the Satyagraha Pledge?,
asked them to explain why their sanads should not be cancelled
for their having signed the pledge, and as he did not consider their
explanation satisfactory he addressed a letter to the Registrar of
the High Court on the 22nd April, 1919. In consequence, two

1 This article has been attributed to Gandhiji in The Law and the Lawyers,
a compilation edited by S. B. Kher and published by Navajivan Publishing
House, Ahmedabad.

2Rule nisi issued against Gandhiji and Mahadev Desai; vide ‘Letter to
Registrar, High Court, Bombay”, 27-2-1920.

3 Drafted by Gandhiji in protest against the Rowlatt Bills and signed
on February 24, 1919 by Gandhiji himself, Vallabhbhai Patel, Sarojini
Naidu, Horniman and others; vide Vol. XV, pp.101-2.
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notices were issued by the High Court to the lawyers concerned.
A copy of Mr. Kennedy’s letter was given by the Registrar to
Mr. Divetia, pleader for one of the lawyers, who handed the
same to Mr. Kalidas J. Jhaveri, one of the satyagrahi lawyers, who
in turn handed it to Mr. Gandhi. On the 6th August this letter
was published in his paper under the heading “O’Dwyerism in
Ahmedabad’ along with an article headed ‘‘Shaking Civil Resis-
ters”’!, commenting on the letter. (The Advocate-General at this
stage read the letter and the article.) It appeared from the arti-
cle, said he, that by “O’Dwyer” was meant a disturber of peace.
The article said that the District Judge was prejudging the issue.
His conduct was described as not only ungentlemanly, but some-
thing worse, unpardonable. He was said to be fanning the fire
of Bolshevism. Those were shortly the charges made against
Mr. Kennedy. Then proceedings took place in the High Court.
After the proceedings the Registrar addressed a letter to Mr. Gan-
dhi requesting him to attend the Chief Justice’s Chamber to give
an explanation as regards the publication of the letter. Mr. Gan-
dhi replied by telegram? explaining his inability to attend on the
appointed date as he was going to the Punjab, and inquiring if a
written explanation would be sufficient. The Registrar replied
saying that the Chief Justice did not wish to interfere with
Mr. Gandhi’s appointment and that a written explanation would
do. On the 22nd October Mr. Gandhi sent a written explanation3
in which he stated that the letter was received by him in the ordi-
nary course and that he published it as he believed it was of great
public importance and that he thought that he was doing a pub-
lic service in commenting on it. He, therefore, claimed that in
publishing and commenting on the letter, he was within the rights
of a journalist. In reply to this the Registrar wrote* saying that
the Chief Justice was not satisfied with the explanation, but that
it would be considered sufficient if an apology in the following
terms were published in the next issue of Young India.

ForM oF ApPoLoGY

Whereas on the 6th August, 1919 we published in Young India a pri-
vate letter written by Mr. Kennedy, District Judge of Ahmedabad, to the
Registrar of the High Court of Justice at Bombay and whereas on

1 Vide Vol. XVI, pp. 10-3.

2 Ibid., pp. 252, footnote 1.

3 Ibid., p. 252-3.

4 A letter dated October 31, 1919, which Gandhiji received on Novem-
ber 7, 1919 while at Lahore
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the same date we also published certain comments on the said letter and
whereas it has been pointed out to us that pending certain proceedings
in the said High Court in connection with the said letter we were not
justified in publishing the said letter or in commenting thereon. Now
we do hereby express our regret and apologize to the Hon’ble the Chief
Justice and Judges of the said High Court for the publication of the said
letter and the comments thereon.

The Advocate-General said that he submitted with some
confidence that it was an apology which the opponent should
have published. A milder form of apology, he thought, it was
difficult to conceive. Mr. Gandhi, however, did not publish the
apology and took counsel’s opinion and addressed a letter to the
Registrar expressing his inability to apologize. Before the receipt
of this letter a notice was ordered by the High Court on the 1lth
of December to be issued for contempt on which the proceedings
were based. The text of Mr. Gandhi’s letter dated 11th December,
1919, is as follows.!

A few days before the hearing of the rule Mr. Gandhi addres-
sed a letter to the Registrar dated 27th February, with which he
enclosed copies of statements which he and Mr. Desai desired to
submit before the Court. The text of the two statements is given
below.?

Continuing the Advocate-General proceeded to cite rulings to
show what constitutes Contempt of Court. 2 Q.B., page 36, show-
ed that there were two kinds of contempt: (1) any act or writing
tending to scandalize the court; (2) any act or writing calculated
to obstruct or interfere with the due course of justice or the law-
ful process of the court. The Advocate-General submitted that
the publication of the letter and the comments thereon consti-
tuted contempt in two respects: (1) in the language of Lord
Hardwicke it scandalized Mr. Kennedy; and (2) it was an at-
tempt to interfere with the course of justice. He further said that
the High Court could punish for contempt of an inferior court.
The District Court of Ahmedabad was under the superintendence
of the High Court and it had no power to commit for contempt
except for what was done in the face of the Court.

Mr. Justice Marten asked if it was Contempt of Court in a
civil action to publish the plaint or the written statement.

INot reproduced here. For the text of the letter, wide Vol. XVI,
pp. 339-40.

2 For text of the letter and the statements, vide ‘Letter to Registrar, High
Court, Bombay”, 27-2-1920.

XVII-6
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The Advocate-General replied it was a contempt. The plead-
ings did not become public documents until the case was heard.
The Advocate-General also referred to (1906) 1 Kings Branch,
page 132, and (1903) 2 K.B. He added that publication after
trial was different from publication before it. In conclusion the
Advocate-General drew the deduction that the gist of Mr. Gan-
dhi’s article was that as Mr. Kennedy was fanning the fire of Bol-
shevism, the High Court, if it acted on his letter, would likewise
disturb the peace and fan the fire of Bolshevism.

Mr. Gandhi addressing the Court said that he did not pro-
pose to say anything beyond what he had already said in his state-
ment. Esteemed friends had asked him to consider if he was not
obstinate in not making the required apology. He had consider-
ed the matter over and over again and whatever view the Court
held, he asked them to believe him that nothing was farther
from his thoughts than obstinacy. He wished to pay all respect
to the Honourable Court. On the other hand he did expect that
the Honourable Court would not grudge his paying the same res-
pect to his own sense of honour and to the dignity of journalism.
He had heard the Advocate-General carefully to see if anything
he said could convince him that he had been in the wrong. But
he had remained entirely unconvinced. Had he been convinced
he would readily have withdrawn his statements and tendered
apology. He did not wish to say anything more.

Mr. Justice Marten said that the point of law was against
Mr. Gandhi. Mr. Gandhi had said that he was entitled as a jour-
nalist to do what he had done. But the Advocate-General had
cited authorities against him. Had he any authorities to support
his position?

Mr. Gandhi said he differed from the Advocate-General on
the point of law, but he did not rest his case, such as it was, on
points of law. He did not wish to argue legal points and go beyond
the limits he had set to himself. The Court had before now done
justice in many undefended cases and he wished himself to be
considered as undefended. He would be entirely content with
their Lordships’ finding on points of law.

Mr. Justice Marten reminded Mr. Gandhi that he was himself
a member of the Bar and that he could argue out the case from
the legal standpoint.

Mr. Gandhi said he was unprepared to do so and repeated
that he would be content to take the ruling of the Court with regard
to law. But since the Court had coaxed him to argue he would
say that what he felt was that he had not prejudiced any party.
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The Hon. the Advocate-General had said that his comments on
the District Judge constituted contempt of a judge. Mr. Gandhi
commented on the District Judge not as a judge but as an indi-
vidual.

J- MARTEN: Take the case of a sensational murder trial. Supposing
the Press commented on the events while the case was going on, what would
happen ?

MR. GANDHI: I would respectfully draw a distinction as a
layman between the two cases. The District Judge writes this
letter as a complainant and not as a Judge.

J- MARTEN: He was writing as a judge exercising jurisdiction over
certain lawyers.

MR. GaNDHI: I agree. But he was not sitting in court to
decide an action. I feel again that I am travelling beyond the
limits I set to myself. The whole law of Contempt of Court is
that one ought not to do anything which might prejudice pro-
ceedings before a court. But here the Judge does something as
an individual. I have not done anything to prejudice in any
shape or form the judgment of the judges.

J. MARTEN: Would it not be dangerous if the Press made comments
during pendency of proceedings? The court would cease to be the tribunal
and the Press would be the tribunal instead.

MR. GANDHI: I would again respectfully draw a distinction.
If a son wrongly brought a suit against his father then I would
be justified in commenting on the son’s conduct in bringing such
a suit against his father, without in any way thereby prejudicing
the decision of the Court. And do our courts prevent public men
from inducing litigants to settle their claims outside? I submit
I have committed no contempt. I have prejudiced no party and
have made no comment on the action of Mr. Kennedy as a
judge. I am anxious to satisfy the Court that there is not an iota
of disrespect shown to the Court in commenting on Mr. Kennedy’s
letter. I may have erred, and in the view of the Court, erred
grievously but I have not done so dishonestly or disrespectfully.
I need not add that all that I have said applies to the case of
Mr. Desai, the Publisher.

J. Marten then drew Mr. Gandhi’s attention to a decision
in England reported in a recent issue of the London Times where-
by the editor, publisher and printer of a newspaper were fined
for contempt.

MR. GANDHI: There also I submit it is possible for me to
draw a distinction. While I was in England the famous Mrs. May-
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brick’s case was going on and the whole newspaper Press divided
itself into two parties, one condemning Mrs. Maybrick and the

other going for the Judge, Mr. Justice Stephen, and even suggest-
ing that he was unfit to try the case.

J. MARTEN: But that was all after trial?

MR. caNDHI: No. It was while the case was going on. I
followed the proceedings in the case from day to day throughout the
many months that it was going on.

J- MARTEN: It did not go on, Mr. Gandhi, for many months. It went
on for some days.

MR. GANDHI: Of course here I am speaking subject to cor-
rection, but I am quite sure that while the case was going on,
the newspaper Press was so full with all sorts of innuendoes,
insinuations and aspersions, that I am sure I, as a journalist,
would not even at this day be able to go the length they went.

Mr. Desai stated that he entirely associated himself with the
sentiment expressed by Mr. Gandhi. He was sure he was infi-
nitely more incapable of arguing the case than Mr. Gandhi and
he would not presume to do that. He was prepared to cheerfully
and respectfully abide by whatever decision their Lordships were
pleased to give. The judgment was reserved.!

Young India, 10-3-1920

58. LETTER TO M. R. fAYAKAR

SABARMATI ASHRAM,
March 10, 1920

I sent you the balance from Amritsar and the bulk? from
Lahore. I have endeavoured to go through everything as care-
fully as possible. I have considered all the suggestions you made
on the margin and incorporated those that I thought fit could be

1 The judgment, delivered on March 12, was summed up by Justice
Marten as follows: “The Court finds the charges proved. It severely reprimands
the respondents and cautions them both as to future conduct.”

20f the press copy of the report on the Punjab disorders of 1919;
Jayakar saw it through the press at Bombay.
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so treated. Please let me know what progress is being made.

Shall we be ready for the 16th of April?!
The Story of My Life, Vol. I, p. 332

59. LETTERS TO M. R. JAYAKAR?

March 11, 1920
(1)

By the courtesy of the postal authorities I am able to send
you now the whole batch?, i.e., up to 24. You will please note
where I have made any addition in the second batch. I hope
to send you a fairly big batch.

(i)

I send you some more today. Enough to satisfy me. The fact
is I am now played out and I find that the revision work is most
taxing. I have not had rest tonight.

I am anxious to make the work as thorough as I can.

(iii)

I have carefully studied Mr. Das’s* summary of evidence and
the suggested addendum. I thought that he was going to put to-
gether the evidence of specific witnesses and enable me to study
their statements. In any event, the summary before me leaves
me not only unconvinced but a discussion along the lines suggested
can only mar the Report which in my opinion is otherwise
convincing. The points marshalled by Mr. Das appear to me like
so many loose staples which will not hang together. I want them
like bricks cohering and making a roadway for you to walk to
your goal. Much as I would like to discuss the suggested theory
as such in the Report, I cannot do it unless I have prima facie
evidence.’

I'K. Santanam, secretary to the Congress Punjab Commission of Inquiry,
had announced to the Press that the Report would be published on April 16;
it was, in fact, published on March 25.

2 This item consists of three separate letters which Gandhiji wrote to
Jayakar on the same day and on the same subject.

3 Of the press copy of the report on the Punjab disorders

4C. R. Das, who was a member of the Commission appointed by the
Punjab Sub-committee of the Indian National Congress

51In connection with this letter, Jayakar says: “This had a reference to
the question whether there was enough evidence to support the view that
Dyer had laid a trap to drive the people into the Jallianwala enclosure with
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In arranging a discussion you please study the thing yourself
and if you think otherwise I would have you to marshal the evi-
dence on this point and discuss the theory. I would sign what
you write provided that you go no further than Mr. Das has
done. He has left it to us two. I do not want you to yield to my
reasoning. What seems to me to be loose may appear coherent
to you. I would gladly yield to you if you take a different view.
I would conciliate Mr. Das if he can convince any one of us. If
you consider the matter of sufficient importance for consultation,
please come down for discussion. Will you please send this to
Mr. Das with your remarks?

The Story of My Life, Vol. I, pp. 332-3

60. LETTER TO RABINDRANATH TAGORE

THE ASHRAM,
SABARMATI,
March 11, 1920

DEAR GURUDEO,

I have not been able before now to acknowledge your two
telegrams, one addressed at Benares and redirected here and the
other addressed here. We are all deeply grateful to you for your
acceptance of the invitation!. Every effort is being made not to over-
load you with engagements or tamashas. Will you please let me
know, if necessary by wire, how long you will be able to give to
Gujarat and whether you could visit one or two important centres.
The second question is regarding your residence. Will you put
up at the Ashram? Nothing would delight me more than to have
you at the Ashram. I am most anxious that you should, during
your stay, understand what it is and what it stands for. I am
anxious, too, that you should give the benefit of your presence to
the many at the Ashram who claim to have been your pupils. Apart
from the Gujarati boys and girls and the Sindhi lad Girdhari?
whom you may recall, Manindra is here still and Sarladevi’s

the view of giving them condign punishment. Motilal, Das and I were of opi-
nion that there was enough evidence to justify our mentioning the matter
in our Report. Gandhi violently differed from our view.” The Story of My Life,
Vol. 1, p. 332.

1'To address the sixth session of the Gujarati Literary Conference to be
held at Ahmedabad from April 2 to April 4, 1920

2 Nephew of J. B. Kripalani
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son, Deepak, is also at the Ashram. It is situated about four miles
from the centre of Ahmedabad and stands on a ridge on the bank
of the Sabarmati.

You can, then, either stay at the Ashram or at a private
bungalow in Ahmedabad with all the modern appointments. I
need not say that your health and comfort are the primary consi-
deration and your wishes will be faithfully carried out. Will you
please also let me know any special arrangements or things you

will desire?
Yours sincerely,

M. K. GANDHI

[PS.]
The Parishad lasts 3 days—2nd April to 4th.

From a photostat: G. N. 4627

61. LETTERS TO M. R. JAYAKAR!

March 13, 1920
(1)

I have made an attempt to finish today but could not. Any-
way, I hope I have not kept the compositors? waiting.

I see a note in the margin about Kasur but I must tone down
the remarks about the crowd’s behaviour. I have not been able
to do so. Every word I have written is justifiable but you may
wish to take the responsibility of altering where I do not see my
way clear. The Kasur crowd acted most mischievously and we
must make that clear admission.

(ii)

I am sending you a very poor batch today but I think I have
already sent enough for the compositors to cope with. I must finish
tomorrow even if I have to keep awake the whole of the night.

(iii)

Thank God! I am sending the last. Please read everything
very carefully.

I am sorry to hear from Dr. Parashram that you were ailing.

The Story of My Life, Vol. I, pp. 333-4
1 This item comprises three separate letters written on the same day, in

regard to the press copy of the Congress report on the Punjab disorders.
2 Of Karnatak Printing Press, Bombay, where the report was being printed



62. PRESS ACT AND HORNIMAN

The meeting! held in Bombay for demanding repeal of the
Press Act was an important one. Sir Narayan Chandavarkar? was
able to show that it was as much in the Government’s interest as
in the public’s to repeal the Act. It is said of the ostrich that
when it sees any danger, it buries its head in sand and imagines
that there is no danger and gets caught in the end. Through the
Press Act, the Government has put itself in the condition of the
ostrich. If public feeling is against the Government, it can find
expression only through the medium of newspapers. By suppress-
ing the expression, one cannot change the feeling. To keep the
Press Act alive is to behave like the meteorologist who, after
smashing his barometer, would know the state of atmospheric
pressure. By putting it on the statute-book, the Government has
damaged the machine which indicates the direction and the state
of the current of popular feeling, and consequently it can no
longer keep itself informed about the exact state of public feel-
ing. The only course for the Government, therefore, is to repeal
the Press Act and it is the duty of the public to strive for its
repeal.

Mr. Horniman, however, was a victim of the very same atti-
tude which the Government displays in retaining the Press
Act. It cannot tolerate a frank expression of public opinion and,
therefore, it cannot tolerate Mr. Horniman who expressed it with
such vigour. Very few men have shown Mr. Horniman’s capa-
city for educating public opinion or inspired the people with the
same spirit as he did. Even assuming that Mr. Horniman did not
possess any such gift, from the point of view of simple justice
also no charge has been proved against him. People ought not
to tolerate it, if despite this, the Government should arbitrarily
keep him out. It is not true at all that those alone who agree
with Mr. Horniman’s methods and ideas can work for the re-
moval of the restrictions against him. We have plenty of grounds
for differing with him. His language is sometimes harsher than it
need be. Even so, we have not the slightest doubt that he should
be as free as anyone else to enter India. Accordingly, we welcome

1 On March 5, 1920
2 Narayan Ganesh Chandavarkar (1855-1923); Liberal leader of Bombay
who presided over the meeting
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the resolution passed at the foregoing meeting; not only this, we
even believe that people should take effective steps to keep alive
the agitation for his return and force the Bombay Government to
cancel the orders against him.! The third resolution passed at the
meeting was to the effect that the securities obtained from any
of the presses should be returned to them.? We hope the Govern-
ment will pay attention to all these three points.

[From Gujarati]
Navajivan, 14-3-1920

63. LETTER TO ESTHER FAERING?

THE ASHRAM,

March 14, 1920

MY DEAR CHILD,

Of course I will pray and I know I can do no better. Friends
can help you little during the crisis you are passing through. May
God protect you.

Once to every man and nation

Comes the moment to decide,

In the strife of Truth with Falsehood,
For the good or evil side.

Some great cause, God’s new Messiah,
Offering each the bloom or blight,
Parts the goats upon the left hand
And the sheep upon the right

And the choice goes by for ever,
*Twixt the darkness and that light.

1 When moving the resolution, K. Natarajan referred to the proceedings in
the House of Commons where the Secretary of State for India had stated that
the return of Horniman to India was dependent entirely on the Government
of Bombay.

2 The resolution, inter alia, offered thanks to the Government of Bombay
for cancelling the securities deposited under the Press Act by certain presses
and newspapers and requested that similar action be taken in the remaining
cases.

3This and the ten letters which followed it were written to help Esther
Faering during the days when the announcement of her betrothal to Dr.
E. K. Menon brought a storm of criticism, much of it harsh and ungene-
rous, upon her head.
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I hope to pick out something like this, if I can, every day,
charged with my prayers. What I have sent you today is from
Lowell.

With love,

Yours,
Bapu

[PS.]
My case! is decided. The court I understand has reproved
us both? but no penalty.
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 60

64. TELEGRAM TO GIRDHARI LAL?
March 16, 1920

YOU SHOULD OBSERVE HARTAL? AND PARTICIPATE
PUBLIC MEETING ACCORDANCE MY MANIFESTO.
GANDHI

From a photostat: S.N. 7138

65. LETTER TO ESTHER FAERING

BowMmBAY,
March 16, 1920

More things are wrought by prayer
Than this world dreams of.
Wherefore let thy voice
Rise like a fountain for me night and day.
For what are men better than sheep or goats
That nourish a blind life within the brain,
If knowing God they lift not hands of prayer
Both for themselves and those who call them friend?

1 Before the High Court, Bombay; vide ‘“Was It Contempt of Court?”,
10-3-1920.

2 Gandhiji and Mahadev Desai

3 This telegram was in reply to one from Girdhari Lal which read:
“Kindly wire if Amritsar observe hartal and extent Hindus participation
in resolution.”

4 On March 19, the Khilafat Day

5 Vide ‘“Letter to the Press”, 7-3-1920.
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For so the whole round earth is every way
Bound by gold chains about the feet of God.
TENNYSON

MY DEAR CHILD,

The above is my share in your sorrow for today. May it
lighten your burden.
With love,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 61

66. KHILAFAT

The Leader of Allahabad and Young India have drifted apart.
I entertain such sneaking regard for the former that I struggle
hard to accept the view that may be put forth by The Leader. But
in spite of the struggle of late I have invariably failed. The
latest instance is the confusion into which The Leader has fallen
over boycott and non-co-operation. I had thought that my
meaning was clear and that there was no inconsistency. Boycott
is a punishment and is conceived in a vindictive spirit. The idea
of boycotting British goods is that although British goods may be
better than, say, Japanese, I should not buy the former because
I want to revenge myself upon the British people for a wrong done
to me by British ministers, or for the utterly irresponsible and
insolent language of some Englishmen regarding the Khilafat.
I hold that boycott under such circumstances is a form of violence.

Non-co-operation stands on a different footing. If the Gov-
ernment do wrong I become a participator in its wrongdoing by
co-operating with it and thus making it possible for them to do
the wrong. It is my duty, not by way of punishment or by way of
revenge but to the end that I may not make myself responsible for
the wrongdoing, to withdraw my support off that Government.
Indeed I should be justified in bringing that Government to a
standstill. It is clear to me, therefore, that non-co-operation is as
different from boycott as an elephant from an ass.

The Leader also sees ill logic in my disapproval of violence and
approval of hartal. I see none because I feel that hartal does not
necessarily lead to violence. One cannot always avoid doing the
right thing because there are risks to be run. The Leader’s diffi-
culty arises perhaps from the belief that strong and definite action
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is not necessary and that it is possible for the Mohammedans of
India to keep their peace even after an adverse decision! by the
Allied Powers. In my opinion the movement? is bound to endorse
violence unless a non-violent course of action is found that would
lead to a just solution of the question. All strong action may bring
about violence but we may not fear to do the right lest it may
be misinterpreted and lead to wrong. All that is, humanly speak-
ing, possible is to guard against mistakes and misunderstanding
and with trust in God to go forward. I know that on the Khila-
fat question that course and that alone can avoid violence if, short
of a proper solution of the question, anything is to avoid it at all.
I therefore trust that Indians of all shades of opinion will join
this movement. A firm and unanimous stand on the part of
the Hindus will certainly put courage and hope into Mohammedan
hearts. Any lukewarmness or indifference will lead to loss of hope
and desperation.

Much the same is to be said about the objection to satya-
graha. I still believe that for the moment I consider that I am
alone capable of offering satyagraha in its fine form. But if that
belief were to deter me from making experiments, satyagraha
would never make headway. But here, there is the further fallacy
of the ambiguous middle. Satyagraha in the form of civil resis-
tance has possibilities of mischief. But hartal is no new weapon
and hartal may or may not be satyagraha. Nor need non-co-
operation be necessarily satyagraha. When the Hon’ble Pandit
Madan Mohan Malaviya resigned his membership on the Impe-
rial Council® or when Sir Rabindranath Tagore asked to be
relieved of his distinction* they did not do so as satyagrahis. Of
course there is danger in widespread non-co-operation. But that
is merely stating a truism. The one thing to be remembered is
that for the Mohammedans the Khilafat is a question of life
and death. It is essential for them to secure a proper solution. It
is the sacred duty of the Hindus to give their all for the sake of
their brothers so long as they work along the lines of non-vio-
lence. And I know no better way of keeping them on that path
save by all Hindus, Christians, Parsees and Jews, who have made
India their own, whole-heartedly supporting them and suggesting

Tn regard to the temporal and spiritual authority of the Sultan of
Turkey

2 The Khilafat movement

3 On April 6, 1919

4 Knighthood, on June 1, 1919
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to them forcible methods of attaining redress without resort to

violence.

Young India, 17-3-1920

67. LETTER TO ESTHER FAERING

March
Teach me, my God and King,
In all things Thee to see,
And whatI do in anything,
To do it as for Thee,
All may of Thee partake,
Nothing can be so mean
Which with this tincture, ‘for Thy sake’,
Will not grow bright and clean.
A servant with this clause
Makes drudgery divine;
Who sweeps a room as for Thy laws
Makes that and the action fine.
This is the famous stone
That turneth all to gold;
For that which God doth touch and own
Cannot for less be told.

BowmBay,

17, 1920

GEORGE HERBERT

MY DEAR CHILD,

May there be some line, some word, some thought to soften

your grief.

With love,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 62



68. LETTER TO MAGANLAL GANDHI

[March 17, 19207

CHI. MAGANLAL,

You may extend the time limit for the spinning-wheel if you
wish to,? but I think the reply you have given is all right. We will
give the man something if his model is good. I think we are not
using as much khadi in the Ashram as we should. Sarladevi
also commented on this. I see no compelling reason why the
women should have no garment of khadi on their bodies. Khadi
may be dyed, if desired. Whether this is done or not, there seems
nothing wrong in the girls wearing loose blouses made of khadi.
The women, in any case, should have no objection to wearing
such blouses. See if you can persuade Santok?, Radha* and Rukhi.

I shall have to leave for Delhi on the 20th. I shall be in
Delhi on the 22nd and leave for Bombay on the 23rd. I shall then
probably go to Sinhgadh for a week. Meanwhile, collect all the
post there and, if there are any important letters, you or Nara-
hari’> may reply. See that I get all the letters together in Bombay
on the 24th. Till then, keep them safe with you so that I can
revise the directions if I wish to.

Blessings from
Baru

From the Gujarati original: C. W. 5783. Courtesy: Radhabehn Chowdhari

1 Gandhiji was in Delhi from March 21 to March 24, and in Sinhgadh
from March 26 to March 30 in the year 1920. On March 17 and March 19,
he was in Bombay from where this letter was evidently written.

2 The reference evidently is to the announcement of a prize in Navajivan,
5-10-1919, for an improved model of the indigenous spinning-wheel: vide Vol.

XVI, pp. 217-8, The competition for the spinning-wheel prize was held at
Ahmedabad on March 31, 1920.

3 Wife of the addressee
4 Daughter of the addressee

5 Narahari Dwarkadas Parikh, a member of Gandhiji’s team of construc-
tive workers in Sabarmati Ashram since 1917
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BoumBAy,
Thursday [ March 18, 19201

Lord, it belongs not to my care
Whether I die or live;

To love and serve Thee is my share,
And this Thy grace must give.

If life be long I will be glad
That I may long obey;

If short, yet why should I be sad
To soar to endless day?

Christ leads me through no darker rooms
Than He went through before;

He that unto God’s kingdom comes
Must enter by this door.

Come, Lord, when grace hath made me meet
Thy blessed face to see;
For if Thy work on earth be sweet,
What will Thy glory be?
My knowledge of that life is small;
The eye of faith is dim;
But ’tis enough that Christ knows all,
And T shall be with Him.
RicHARD BAXTER

MY DEAR CHILD,

Another evening has come to fill me with thoughts of you. I
pass them to our common Maker to make of them such use as
He will for your good.

With love,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 63

1 Gandhiji wrote to Esther Faering on March 17, 1920 and on March 21,
1920. In between we have two undated letters. In his letter of March 21,
Gandhiji says that he wrote no letter to the addressee on the previous day.
These undated letters, of which this is one, must have therefore been written
on March 18 and 19. The order in which they have been dated has been
taken from the source.



70. LETTER TO MANLEY
[March 18, 19201

DEAR MR. MANLEY,

I thank you for your note. You need have no fear about
Ahmedabad. Miss Ansuya Sarabhai has remained in Ahmeda-
bad to look after the mill-hands. Mr. Vallabhbhai Patel? is
looking after the post-office men3. Indeed I fear no ill from any
quarter for tomorrow. Please remember me to Mrs. Manley.

From a photostat: S. N. 7141

71. LETTER TO V. S. SRINIVASA SASTRI*

BomBay,
March 18, 1920

DEAR MR. SASTRI,

As I took an active part in the Congress affairs last year I
have been asked to interest myself still more actively to the extent
of joining an organization. The demand has come from those
with whom I have had the privilege of working although I was
not connected with their organization. They have asked me to
join the All-India Home Rule League. I have told them that
at my time of life and with views firmly formed on several matters
I could only join an organization to affect its policy and not be
affected by it. This does not mean that I would not keep or that
I do not have an open mind to receive new light. I simply wish
to emphasize the fact that any new light will have to be specially
dazzling in order to entrance me. I placed before the friends the
following points on which I hold decided views:

1 This was in reply to a letter from Manley, Deputy Police Commissioner,
C.I.LD., Bombay, seeking Gandhiji’s help for a correct assessment of the
situation in Ahmedabad where March 19, the Khilafat Day, was to be ob-
served, as elsewhere in India, as a day of general hartal.

2 1875-1950; Congress leader of Gujarat who later became the first Deputy
Prime Minister of free India

3 Who were then on strike

4 Copies of this letter were also addressed by Gandhiji to other friends, like
Natesan, for private circulation.
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1. [The] highest honesty must be introduced in the poli-
tical life of the country if we are to make our mark as anation.
This presupposes at the present moment a very firm and definite
acceptance of the creed of Truth at any cost.

2.  Swadeshi must be our immediate goal. The future
aspirants after membership of the Council' should be asked to
pledge themselves to an out and out protection of the country’s
industries—specially cloth manufacture.

3. Definite acceptance of Hindustani—a resultant of Hindi
and Urdu—as a national language of intercourse in the immediate
future. The would-be members will be therefore pledged so to
work in the Imperial Council as to introduce Hindustani and in
the Local Councils the respective vernaculars, at least as an op-
tional medium for the time being till we are able to dispense
with English for the conduct of national affairs. They will also
be pledged to introduce Hindustani as a compulsory second
language in our schools with Devanagari or Urdu as an optional
script.  English will be recognized as a language of Imperial
intercourse, diplomacy and international commerce.

4. Acceptance of the principle of redistribution of pro-
vinces so far as possible on a linguistic basis at the earliest
opportunity.

5. Hindu-Mohammedan unity in its essence and from
a political and religious standpoint as an unalterable article of
faith. This contemplates mutual help, mutual toleration and
recognition of the sufferings of one section to be the sufferings
of all. This will exclude, from the official programme of the
League, the unity propaganda by means of inter-dining and in-
termarriage and will include vigorous co-operation on the Khilafat
question. In my discussions amongst the friends I have also told
them that I will not think of asking for official recognition of
my creed of civil disobedience and that I do not belong to
any party and would like to make the League a non-party
organization helping all honest men if they are otherwise capable
of doing justice to the service they may choose irrespective of
party. The League, according to my opinion, cannot become
an anti-Congress organization but it should work as it is now
doing to further the interests of the Congress.

1 Gandhiji presumably has in mind the Imperial Legislative Council,
Delhi.

XVII-7
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Do you advise me, knowing me as you do with my quali-

fications and limitations, to join the League?!
Yours sincerely,

M. K. GanpHI
Letters of V. S. Srinivasa Sastri, pp. 69-71

72. LETTER TO ESTHER FAERING

BoMBAy,
Friday [ March 19, 192012

Oh I could go through all life’s troubles singing,
Turning each night to day,

If self were not so fast around me, clinging
To all T do or say.

My very thoughts are selfish, always building
Mean castles in the air,

I use my love of others for a gilding
To make myself look fair.

I fancy all the world engrossed with judging
My merit or my blame,

Its warmest praise seems an ungracious grudging
Of praise which I might claim.

Alas! no speed in life can snatch us wholly
Out of self’s hateful sight,

And it keeps step, whene’er we travel slowly
And sleeps with us at night.

O Lord that I could waste my life for others,
With no ends of my own,

That I could pour myself into my brothers
And live for them alone.

MY DEAR CHILD,

You have forgotten your promise. Do not keep me with-
out anything from you for so many days. The above is my selection
for the day.

With love,

Yours,
Baru

From a photostat of the original in N.A.L.; also My Dear Child, p. 64

1 Gandhiji joined the League and accepted its presidentship on April 28, 1920.
2 Vide footnote 1 to ‘Letter to Esther Faering”, 18-3-1920.



73. SPEECH ON KHILAFAT, BOMBAY!
March 19, 1920

It gives me the greatest pleasure to be able to move the only
resolution? of this great conference.

I beg to congratulate the organizers and the volunteers on
the splendid success of the peaceful demonstration of today. We
had many warnings given to us as to the consequences that were
likely to follow from suspension of business. Bombay at least
has, thanks to the effort of the Khilafat Committee, behaved nobly
in the matter. The hartal was spontaneous and voluntary. No
pressure whatever was used. It was a matter of great satisfac-
tion to me to note that the Committee followed the advice ten-
dered by me that mill-hands should not be called upon to parti-
cipate in the hartal.

1 Made on the occasion of the Khilafat Day at a mass meeting consist-
ing of about thirty thousand Muslims, Hindus and other citizens, presided over
by Mia Mahomed Haji Jan Mahomed Chhotani

2 The text of the resolution read:

This meeting of Hindus, Muslims and other citizens of Bombay hereby
enters its emphatic protest against the violent and irresponsible agitation going
on in the United Kingdom calculated to wound the deepest susceptibilities of
the Muslims and therefore the whole of India, and trusts that not only will
His Majesty’s Ministers and other statesmen who desire the retention of India
in the Empire as a free partner dissociate themselves from that agitation but will
reassure the inhabitants of India of the fellow-feeling of the people of the United
Kingdom by securing a settlement of the Khilafat question compatible with the
just and religious sentiments of millions of the Muslim subjects of His Majesty.

This meeting further records its deep conviction that any other solu-
tion of the question must eventually result in complete withdrawal of co-
operation from the Government and therefore appeals to all the statesmen of the
Empire to prevent such a severe strain being put upon India’s loyalty.

This meeting at the same time wishes to place upon record the fact that,
whatever joint steps it may be necessary to take in order to give effect to the
just sentiments of Indians, there shall be no resort to violence whether in
speech or deed and is firmly of opinion that any violence practised in con-
nection with the movement will seriously injure it and cause irreparable harm.

In the event of the failure of the joint movement, the Muslims reserve to
themselves the right of taking such steps as the exigencies of the situation might
dictate.

That the President of this meeting be authorized to send a copy of this
resolution to His Excellency the Viceroy with a request to convey the same
to His Majesty the King Emperor. Amrita Bazar Patrika, 24-3-1920.
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In these days of tension between employers and employees
in the various industrial concerns! of the country, we may not en-
courage labourers to absent themselves from work without the
willing consent of the employers.

Our resolution divides itself into four parts. The first part
consists of a protest and a prayer. It protests against violent and
irresponsible agitation? set up in England in connection with the
Khilafat question, and appeals to the Ministers and other states-
men to dissociate themselves from this agitation and reassure us of
the fellow-feeling of the people of the United Kingdom by secur-
ing an honourable settlement consistent with the just religious
sentiments of the Mussulmans of India. The second part warns
those concerned that an adverse solution is likely to eventuate in
complete withdrawal of co-operation from the Government and
will put an undue strain upon Indian loyalty,® and if such a
step unfortunately becomes a necessity there is likely to be ex-
citement. The third part of the resolution warns the people in the
most emphatic language against violence of speech or deed and
gives it as the opinion of this great meeting that any exercise of
violence is calculated to injure the sacred cause and to do ir-
reparable harm. So far the resolution is a joint transaction bet-
ween the Hindus, Mohammedans and others to whom this great
land is their mother country or their adopted home.

And it commits the joint movement to a policy of non-vio-
lence in the course of the struggle. But Mohammedans have
special Koranic obligations in which Hindus may or may not join.
They, therefore, reserve to themselves the right, in the event of
the failure of non-co-operation cum non-violence, in order to en-
force justice, to resort to all such methods as may be enjoined by
the Islamic scriptures. I venture heartily to associate myself
with this resolution. I consider the resolution to be thoroughly
respectful and moderate in tone. I see on the platform Shias and
Sunnis, Hindus and Parsis, all joined together in a respectful

1 For example, the Tata Iron Works at Jamshedpur, where the strikers
were fired on by the police and troops on March 15

2 This presumably refers to the propaganda carried on in England against
the Turks who were accused of crimes against humanity.

3 Gandhiji’s programme of non-co-operation was placed before the public
for the first time at the Khilafat Conference held in Meerut on January 26,
1920. At the second Khilafat Conference held in Calcutta on February 29,
1920, Maulana Azad, in his presidential address, recommended this programme
“for the acceptance of the Muslims”.

4 Two sects of Mohammedans
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demonstration. Complete closure of the great Hindu cloth mar-
ket and Hindu business houses is an eloquent testimony of
Hindu agreement with the Muslim demand. The unholy agi-
tation set up in London has evoked an outburst of feeling in
India which will never die until justice is done. It is a matter
of painful surprise that even Lord Curzon, with all his knowledge
and experience of India, should have allied himself with the igno-
rant agitation.

There is, however, a silver lining to the cloud that has
gathered overhead. Mr. Montagu has been our uncompromising
advocate. Mr. Lloyd George has at last reaffirmed his memorable
declaration! though in a somewhat halting form. I believe that the
Government of India is pressing forward our claim with great
firmness. The Anglo-Indian Press has not been hostile. The Times
of India and the Bengal Chamber of Commerce have even warmly
espoused our cause. The resolution invites all Englishmen to
rally round the banner of Truth and vindicate British honour and
the pledged word of the British Premier. I yield to no one in my
loyalty to the British connection but I must refuse to buy that
loyalty at the price of honour and at the sacrifice of the deeply-
seated religious sentiments of one section of my countrymen. A
loyalty that sells its soul is worth nothing, and if in spite of ack-
nowledged services of Indian soldiers, both Hindu and Moham-
medan, during the late War,2 the promises made by British
statesmen are broken, the reasons that evoke the loyalty of India
will have ceased to exist. I do not lose hope, but if the hope
is disappointed and the worst happens, God alone knows what
will happen to this fair land of ours. We know this that there
will be neither peace nor rest for the Government or the people
until the wrong is righted and the feelings of eight crores of
Mohammedans are respected.

I hope it is unnecessary to show why it is obligatory on Hindus
to march side by side with their Mohammedan countrymen. So
long as the means and the end are honourable, I can imagine no
better cement for perpetually binding us both than our complete

1On February 26, 1920, Lloyd George declared in the House of Com-
mons: ‘“The pledge given in January 1918 was given after full consultation with
all parties. It was specific, unqualified and deliberate . . . The effect of the
statement in India was that recruiting went up appreciably from that very
moment.”’

20n January 30, 1920, Queen Alexandra’s tribute to the Indian Army
was read by the Commander-in-Chief in the Council-chamber.
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association with Mohammedans. But in a cause so sacred as this
there can be, there should be, no violence either of speech or of
deed. We must conquer not by hate but by love. I admit the
difficulty of loving the unjust, but victory consists not in marching
along a smooth surface but in conquering obstacles in a resolute
and undaunted way. And in a just and sacred cause, firmness of
purpose and unconquerable will are the least qualities required of
us. Moreover violence can only damage this great cause. It may
create a sensation but we shall never reach the goal through a series
of sensations. The non-violence clause of the resolution, there-
fore, definitely recognizes the wisdom of self-restraint and enjoins
upon all speakers to refrain from making wild or exaggerated
speeches which can only lead to bloodshed, ruthless repression and
humiliation of both the Government and the people. But the
Mohammedans want to play a perfectly honourable game.

They wish to reserve or suppress nothing. Some of them have,
therefore, insisted upon the insertion of a proviso to the resolution,
meaning that if non-violence fails, they are at liberty to resort to
the other methods enjoined upon them by the Koran and these
are that when their religion is assailed, they should leave the
country in which it is assailed or war against the assailant. And
so the resolution undoubtedly foreshadows, in the most honour-
able and unmistakable manner, the stages through which this
great movement will pass, the last stage being a bloody revolution.
God forbid that this country should have to pass through such a
revolution and all its horrors but the feeling on this Khilafat question
runs so high and goes so deep that an unjust solution may, if
peaceful means fail, land this country in a revolutionary movement
the like of which we have not seen before, and if it comes res-
ponsibility will rest with Englishmen, the Hindus and the timid
Mohammedans. If Englishmen will only recognize the existence
of the deep feeling and the necessity of a just decision, all would
be well. If the Hindus will understand the neighbourly duty and
actively co-operate with the Mohammedans, they can, by united
and perfectly peaceful effort, force a just solution. Timid Moham-
medans by shedding their timidity at this critical moment of their
history will also prevent bloodshed by letting the party of violence
understand that there are no deserters of the flag of Islam. If]
then, revolution is to be our lot, it will come through sheer
despair staring honest, honourable, high-souled Mohammedans in
the face and giving them a feeling of being neglected by English-
men, Hindus and their co-religionists. I hope, therefore, that the
whole of India will unite in a prayer to the Almighty and in a
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cry of justice that shall not be denied. I venture finally to hope
that the Government will not anticipate revolution by thoughtless
and angry repression. They will recognize that India is no longer
an infant and that Indians have the same feelings that actuate
Englishmen in similar circumstances.

Young India, 24-3-1920

74. LETTER TO L. FRENCH

SATYAGRAHA ASHRAM,
SABARMATI,

March 20, 1920

L. FrencH, Esg.
CHIEF SECRETARY TO

Tue PunjaB GOV[ERNMEN]T
LAHORE

DEAR MR. FRENCH,

I hope you will please pardon me for not sending you the
Sargodha statements earlier.! I had not brought them with me
to Ahmedabad, and more were being taken by a local worker.
And then, I have been travelling. I now send you a selection
out of the numerous statements I have received. I shall hope to
hear from you in due course. Will you please let me know whether
the punitive police has been withdrawn?

Yours sincerely,

From a photostat: S. N. 7126

75. LETTER TO V. S. SRINIVASA SASTRI
March 20, 1920

DEAR FRIEND,

I hope you have read my proposal? about the observance of
what may be called the Satyagraha Week from the 6th to the 13th
April. I am hoping that during the week there will be no diffi-
culty about collecting ten lacs of rupees. If there are volunteers
of known respectability and unquestionable honesty we need have

1 Vide “Letter to L. French”, 29-2-1920.
2 Vide “The 6th April and the 13th”, 10-3-1920.
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no receipts but simple collection from all and sundry. Monied
men and women can go out and collect in the quarters best
known to them. But it is not so much the manner as the matter
which I wish to emphasize. I hope that there will be no diffe-
rence of opinion as to the desirability of passing the week in the
manner suggested by me or of having a memorial in connection
with the massacre! of the 13th. In presenting the case to the
people I would advise that the memory of the dead and not of
the atrocity be treated as the impelling motive.

I trust that those who do not approve of the method of satya-
graha will not on that account refrain from participating in the
collection. This should be a truly national memorial.

But there is fasting and prayer too on which I myself lay
even greater stress than on the memorial; for if there is universal
fasting and prayer I know that money and whatever we want
will rain down from heaven without further effort. I wish to
give you my experience in this direction as a specialist par excellence.
I do not know any contemporary of mine who has reduced fast-
ing and prayer to an exact science and who has reaped a harvest
so abundant as I have. I wish that I could infect the nation with
my experience and make it resort to fasting and prayer with
intelligence, honesty and intensity. We would thus, incredible
as it may appear, do millions of things pertaining to the nation
without elaborate organization and checks upon checks, but I
know that fasting and prayer, to be as effective as I have found
them to be in my own experience, have to be not mechanical
things but definite spiritual acts. Fasting then is crucifixion of the
flesh with a corresponding freedom of the spirit and prayer is a
definite conscious longing of the soul to be utterly pure—the purity
thus attained being dedicated to the realization of a particular
object which is in itself pure. I hope therefore that if you believe
in the ancient institution of fasting and prayer you will dedicate
the 6th and the 13th to the purpose and induce your neighbours
to do likewise.

Then there remain the three meetings? which I doubt not you
will organize and make them a thorough success.

Yours sincerely,

M. K. GanpHI
Letters of V. S. Srinivasa Sastri, pp. 74-5

1 At Jallianwala Bagh
2 These were held on April 6, April 9 and April 13.



76. LETTER TO MATHURADAS TRIKUMJFI

Saturday, March 20, 1920

I should tell you that I slept only half an hour last night
and I am sure, therefore, that you will forgive me for not writ-
ing to you. I ask your forgiveness because, though I always
remember you, and wanted to write to you to share your dilemmal,
I could not do so. I shall arrive there on Tuesday morning.

[From Gujarati]
Bapuni Prasadi

77. KHILAFAT

The Khilafat issue is a splendid opportunity as much as a
grave problem. It is the latter because on it hangs the future
peace of eight crores of Muslims and therefore of the whole of
India. It is a splendid opportunity because, if the Muslims use
wisdom in solving the problem, their moral power will increase
and India will come to enjoy a moral empire; Hindu-Muslim
unity will increase, both Hindus and Muslims will grow stronger,
their moral level will rise and the English will stop looking down
upon us as an inferior race. Friendship is possible only between
equals. The English do not regard us as their equals; even we
consider ourselves as their inferiors. And, therefore, we, Hindus
and Muslims, should solve this problem and ensure that the three
become equals.

The sword makes men equal. After fighting with one another
like so many bulls, till they all get exhausted, the opponents
salute each other and become friends. Anyone who shows weak-
ness will humiliate himself. The other method is, instead of using
physical force against the opponent, to employ soul-force and
win ascendancy over him. This ascendancy is accepted not out of
fear but out of love, and so both become equals. One does not
consider it humiliating to admit another’s moral superiority. The
other takes no pride in being morally superior. Hence both be-

I Regarding the choice of a permanent field for active service. In March
1920, Gandhiji entrusted to him some work in connection with the printing
of Part II of the Congress report on the Punjab disorders.
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have respectfully towards each other. We must give up the very
thought of overcoming the English by the sword.

I do not want to argue that it would be impossible for us
to employ such force; only, in order to use it we shall have to
resort to hypocrisy, falsehood, treachery and so on, and even for
employing these we shall have to acquire various other unpro-
fitable abilities. We shall have to put forward all our strength
against them and fight on till both of us are out of breath. They
will not, naturally, let matters go so far; that is human nature.
Even in ancient times the arts of fighting were guarded secrets.
A proud man does not easily part with the means of gratifying his
pride. Strength of arms necessarily carries pride with it. There-
fore, if we wish to be the equals of our enemies through force of
arms, we shall have to press on till the point of their defeat and,
at the end of it all, we shall for ever remain enemies. Can the
Khilafat problem be solved in this way?

Leaving aside the question whether or not it is right to fight,
if we think merely of the result, we shall see that military strength
will never solve the problem. The fight for the Khilafat is not
solely against the English; it is a fight between Christians and
Muslims.!  The Christians are very well united and well-versed in
the art of war; the Muslims are not equipped, the Muslims of India
evidently are not, today at any rate, to try their strength against
them; and the Hindus cannot stand shoulder to shoulder with
the latter in a trial of strength. Under these circumstances, it is
well-nigh impossible, from a practical point of view, for the Mus-
lims to seek a settlement of the Khilafat issue by force.

One who tries his strength in fighting cannot say: ‘God’s will
be done.” He alone can say this who believes in fighting with
moral force, for in such a contest defeat is out of the question.
He who employs pure means may put his trust in fate, but he who
uses impure means has no right to do so. The man who know-
ingly jumps into a well, blaming God as he does so, will in-
stantly receive his punishment; he will die an untimely death.
If a man, drinking to the last drop in the bottle, prattles, ‘If it
be God’s will that I should get drunk, be it so,” the world will
laugh at him. In moral experiments, we may maintain unswer-
ving faith in God, because we know that the outcome of such
an experiment is always happy. The military man trusts to his

I Influential sections of English and American opinion had demanded
that the Turks should be expelled from Constantinople and reduced to the
status of a fourth-rate Power.
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weapons as the alcoholic trusts to the property of his drink to
produce intoxication and, when the weapons break, he is like
wax.

If, however, Hindus and Muslims equip themselves with the
divine weapon of satyagraha, victory is certain. If they both
refuse to be a party to the injustice being done by the Christians,
who on earth can defeat them ? If Muslims refuse to be a party
to any injustice perpetrated on them, it is God’s promise to them
that they will never be defeated; this is why I have said that it
is our right and our duty to refuse to help the British in their
unjust acts. It is only by discharging this duty that the Muslims
can defend their religion against the present attack on it.

Let us now examine the views expressed by the British Labour
Party on the Khilafat issue. We summarize them elsewhere.! This
party declares that the Islamic Empire? must be split up, that the
Muslims themselves demand this. How can Indian Muslims
oppose it? If the Arabs do not want to remain with the Ottomans,?
should they be kept with them by force? As a satyagrahi, I can
answer this question straightaway. I do not wish do deprive the
Arabs of their freedom; let them be free, but let them recognize
the suzerainty of the Khalifa and let the holy places remain under
the control of the Khalifa. I need not fight if this is not done,
but I would not co-operate either to bring about the opposite
result. This injustice cannot be perpetrated without my co-opera-
tion. If every Hindu and every Muslim resigns from the service
of the Government, what will be the result? The British will
either have to leave India or respect our wishes. And so in my
view all that is necessary is to have patience and wait for public
opinion to be educated along the right lines. Will Muslims use
the present awakening to good purpose or ill? They will prove
themselves their own friends or foes. May God give them wisdom
and may they maintain conditions in which Hindus can go all out
to help them.

[From Gujarati]

Navajivan, 21-3-1920

I Not reproduced here

2 Of the Sultan of Turkey who as Khalifa claimed supreme authority over
the Islamic world

3 Under the Ottoman Empire of Turkey



78. LETTER TO ESTHER FAERING
Sunday, March 21, 1920

I say to thee, do thou repeat

To the first man thou mayest meet
In lane, highway or open street—

That he and we and all men move
Under a canopy of love,

As broad as the blue sky above;
That doubt and trouble, fear and pain,

And anguish all are shadows vain.
That death itself shall not remain,

That weary deserts we may tread,
A dreary labyrinth may thread,

Through dark ways under ground be led,
Yet, if we all one Guide obey,

The dreariest path, the darkest way
Shall issue out in heavenly day;

And we on diverse shores now cast,
Shall meet, our perilous voyage past,

All in our Father’s house at last.

TrENCH

MY DEAR CHILD,

I am on the train to Delhi.! I could not go out for rest.2
I sent you nothing yesterday. I could not. This may be my last
for some days because I shall not know what will happen from day
to day. Do let me have a line from you.
With love,
Baru

From a photostat of the original in N.A.L.; also My Dear Child, p. 65

10n March 21 Gandhiji left Bombay for Delhi.
2 Gandhiji needed rest as he had some trouble with one of his legs. In
the last weeks of March and April he went to recuperate at Sinhgadh.



79. LETTER TO ESTHER FAERING
Monday [March 22] 1920

MY DEAR CHILD,
Here is my selection for today:

He that is down needs fear no fall
He that is low, no pride,

He that is humble ever shall have
God to be his guide.

I am content with what I have
Little be it or much

And Lord! contentment, still, I crave
Because Thou savest such.

Fullness to such a burden is

That go on pilgrimage,

Here little and hereafter bliss,

Is best from age to age.

J. Bunvan
With love,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 66

80. REFLECTIONS ON THE SATYAGRAHA WEEK!

This national week will soon be upon us. We trust that it
will be worthy of the occasion which it is to commemorate. The
chief item of work which can be measured and which will be an
acid test of our genuineness and feeling for the Punjab will be the
collection of a fund? to pay for the memorial site for commemora-
ting the memory of the martyrs of the 13th April last. To collect
ten lacs from a population of thirty crores is not a difficult task if
suitable workers can be found. If rich and well-known ladies and
gentlemen could be persuaded to take up the work, it could be

I'The Gujarati translation of this article appeared in Navajivan, 28-3-1920,
and has been included in Gandhijinu Navajivan, a collection of Gandhiji’s arti-
cles published in Nawvajivan.

2 Jallianwala Bagh Memorial Fund
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finished inside the week. The proper thing no doubt will be to

collect pro rata from every province. We hope to give such a list

next week. But each province should try to collect as much more

as it can, than its share. It would not matter if we succeed in col-

lecting more. Ten lacs is not the highest sum required. It is the

minimum. Everyone therefore is expected to subscribe liberally.
* * *

Then there is the fasting and prayer. This is a hoary insti-
tution. A genuine fast cleanses body, mind and soul. It crucifies
the flesh and to that extent sets the soul free. A sincere prayer
can work wonders. It is an intense longing of the soul for its
even greater purity. Purity thus gained when it is utilized for a
noble purpose becomes a prayer. The mundane use of gayatri, its
repetition for healing the sick, illustrates the meaning we have given
to prayer. When the same gayatri jap is performed with a humble
and concentrated mind in an intelligent manner in times of na-
tional difficulties and calamities, it becomes a most potent instru-
ment for warding off danger. There can be no greater mistake
than to suppose that the recitation of the gayatri, the namaz or
the Christian prayer are superstitions fit to be practised by the
ignorant and the credulous. Fasting and prayer therefore are a
most powerful process of purification and that which purifies neces-
sarily enables us the better to do our duty and to attain our goal.
If therefore fasting and prayer seem at times not to answer, it is
not because there is nothing in them but because the right spirit is
not behind them.

* * *

A man who fasts and gambles away the whole of the day as do
so many on fanmashtami day!, naturally not only obtains no
result from the fast in the shape of greater purity but such a dis-
solute fast leaves him on the contrary degraded. A fast to be true
must be accompanied by a readiness to receive pure thoughts and
determination to resist all Satan’s temptations. Similarly a prayer
to be true has to be intelligible and definite. One has to identify
oneself with it. Counting beads with the name of Allah on one’s
lips whilst the mind wanders in all directions is worse than use-
less. We therefore hope that the coming week of dedication to
national fasting and prayer will become a universal reality and not
merely a formal observation.

* * *

1 The eighth day of the dark fortnight of the Shravana month, the birth-
day of Lord Krishna
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The magnificent spectacle! of tens of thousands of Moham-
medans going to Jumma Masjids in different parts of India and
offering heart-felt prayers for the triumph of truth did more than
anything else to bring a just solution within the bounds of possi-
bility. We would have no hesitation in guaranteeing a proper
solution of the Khilafat question purely on the strength of prayer.
We need not be told that the argument in favour of prayer cuts
both ways, as it is open as much to our enemy as to us to pray.
But that would be an argument not against prayer but against
allowing the result to affect our valuation of prayer. One may
not make terms with God. It is enough to know that prayer has
played from times immemorial a most important part in the evolu-
tion of nations as well as individuals. May the Satyagraha Week
witness a revival of the institutions of fasting and prayer in all their
original glory and splendour.

Young India, 24-3-1920

81. VIOLENCE VERSUS NON-VIOLENCE

The Khilafat day has come and gone. It was a great success
and a complete triumph of satyagraha, i.e., not civil disobe-
dience but truth and non-violence. No hartal has been so volun-
tary as that of the 19th March in that all the canvassing that ever
took place was before the 19th.2 It was an example of wonderful
self-restraint on the part of the Committee? not to have called out
the mill-hands. The Committee deserves the highest praise for its
efficient management and for the definite recognition of volun-
tarism. If the people continue to show the discipline and self-
restraint shown on the 19th and add thereto in an equal measure
the spirit of self-sacrifice, nothing can prevent the full fruition of
our hopes regarding Khilafat. Nobody could have believed a year
ago the possibility of peace being observed by the fanatical ele-
ment among the Mohammedans on a matter of life and death to
them and on a day of no business for the idlers. But there can
be no idleness when there is prayer. All were enjoined not to
quarrel, not to be angry but to pray for the right to be done. It is
true that all did not definitely pray, but the spirit of prayer was

1 On March 19, the Khilafat day

2 The Hindu shopkeepers of Bombay had voluntarily observed the hartal
on the Khilafat day.

3The Khilafat Committee, Bombay
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abroad and it dominated the people rather than the spirit of
revenge, anger, excitement, and so we had the amazing spectacle
of the hartal day passing off like an ordinary day when everybody
expects peace to be observed. The vast meeting of Bombay attend-
ed perhaps by thirty thousand men was a sight worth seeing. There
was firmness in the faces of those thousands of people who lis-
tened to the speeches, yet without applause or any other effusive
demonstration. The organizers deserve the warmest praise for
having introduced into our meetings the ancient peaceful-
ness, quiet, determination and orderliness in the place of modern
fluster, excitement and disorderliness. The one develops just the
qualities that make for satyagraha, the other inevitably leads to
violence. And the message of the great meeting and the very suc-
cessful hartal is not violence but non-violence. I hope that the
authorities will not misread the situation. They will not fail to
understand the admirable spirit of the whole demonstration or
the equally admirable spirit of the resolution—a resolution to which,
in my humble opinion, it is impossible for any honest lover of this
country or the Empire to take exception. I hope, too, that they will
read the spirit of the movement in the manner in which it is
developing. I hope that the exemplary patience, self-restraint and
orderliness that are evolving in our midst will have their due weight
with them and that they will inform the Imperial Govern-
ment that whilst there is this admirable peace in the land there
is also a grim determination behind it which will not take “no”
for an answer. I hope that Government will not repeat the sin of
last April and entertain any false hope of tyranny and un-
quenchable spirit that has come into being and that will suffer
everything but humiliation, dishonour and defeat [sic].

It is a matter of deep regret that so respected a body as the
Liberal League should have hastily and in advance condemned
the hartal. Surely a people so stricken with grief and with dis-
appointment probably staring them in the face must have an out-
let for orderly manifestation. It was because not very long ago
we were afraid to speak or write what we thought that our senti-
ments burrowed under and became foul with stench because of
the absence of the fierce sun and the open air of public opinion
playing upon them. Hence we had a secret revolutionary move-
ment. Today, thank God, we seem to have outlived the evil day.
We dare to think, speak and write openly, without fear, but under
restraint that openness imposes upon mankind. I appeal to the
members of the Liberal League and those who think with them
to recognize this plain fact and to appreciate the superiority of
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boldness over timid caution. If they desire to harness all the in-
numerable forces that are coming daily into being for the uplift
of the nation, if they wish to become privileged participators in
the throes of the new birth, let them not ignore the signs of the
time, let them not reject the advances of the younger generation,
let them not chill their ardent hopes and aspirations, but let them
head this growing party of young, enthusiastic, self-sacrificing dare-
devil men. Sympathize with them, respond to the heart’s throb,
regulate it, for they are amenable to reason or an appeal to their
high-souledness—and you have a disciplined party, obedient to the
call of the country. But if they feel neglected, if they feel that the
older heads will not patiently listen to their wants, will not give
them a helping hand, they may despair and despair may lead to
desperation resulting in a catastrophic destruction. I can recall
no time so magnificently suitable for leading India to the me-
thod of satyagraha—not necessarily civil disobedience, but truth
and non-violence—in which there is no defeat and in which if
there is any error it hurts but those who err.

Young India, 24-3-1920

82. CONTEMPT OF COURT

The long expected hearing of the case against the editor and
the publisher of Young India in connection with the publication of
a letter of the District Judge of Ahmedabad regarding satya-
grahi lawyers and my comments thereon has been heard and
judgment has been pronounced.! Both the editor and the pub-
lisher have been severely reprimanded. But the Court did not see
its way to pass any sentence upon either of us. If I dwell upon the
judgment it is only because I am anxious as a satyagrahi to
draw a moral from it. I wish to assure those friends who, out of
pure friendliness, advised us to tender the required apology, that
I refused to accept their advice not out of obstinacy but because
there was a great principle at stake. I had to conserve a journa-
list’s independence and yet respect the law. My own reading of
the law was that there was no contempt committed by me. But
my defence rested more upon the fact that I could not offer an
apology if I was not prepared not to repeat the offence on a simi-
lar occasion. Because I hold that an apology tendered to a Court
to be true has to be as sincere as a private apology. At the same

1Tt was pronounced on March 12, 1920; for Gandhiji’s account of the hear-
ing, vide “Was It Contempt of Court?”’, 10-3-1920.

XVII-8
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time I owed a duty to the Court. It was no light thing for me
to refuse to accept the advice of the Chief Justice especially when
the Chief Justice was so very considerate in the correspondence
with me. I was on the horns of a dilemma. I therefore decided
not to offer any defence but simply to make a statement frankly
and fully defining my position, leaving it to the Court to pass any
sentence it thought fit in the event of an adverse decision. In
order to show that I meant no disrespect of the Court and that
I did not desire to advertise the case I took extraordinary precau-
tions to prevent publicity and I venture to think that I succeeded
eminently in convincing the Court that behind my disobedience
—if it was disobedience—there was no defiance but perfect resig-
nation; there was no anger or ill will but perfect restraint and res-
pect; that, if I did not apologize, I did not because an insincere
apology would have been contrary to my conscience. I hold that
it was about as perfect an instance of civil disobedience as it ever
has been my privilege to offer. And I feel that the Court reci-
procated in a most handsome manner and recognized the spirit
of civility that lay behind my so-called disobedience. The lumi-
nous judgment of Justice Marten lays down the law, and decides
against me. But I feel thankful that it does not question the pro-
priety of my action. Justice Hayward’s judgment recognizes it as
an instance of passive, i.e., civil, resistance and practically makes
it the reason for not awarding any sentence. Here then we have
an almost complete vindication of civil disobedience. Disobedience
to be civil must be sincere, respectful, restrained, never defiant,
must be based upon some well-understood principle, must not
be capricious and above all must have no ill will or hatred
behind it. I submit that the disobedience offered by Mr. Desai
and myself contained all these ingredients.

Young India, 24-3-1920

83. CONGRESS REPORT ON THE PUNJAB DISORDERS!

CHAPTER I
THE PunjaB
(HISTORICAL AND GEOGRAPHICAL)

Historically the Punjab may be considered the most important
province of India. It was here that the Aryas of Vedic times first

1 Authorship of this Report, the full title of which reads Report of the Commis-
sioners appointed by the Punjab Sub-committee of the Indian National Congress, and
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made their home. It was here that the hymns of the Rig Veda
were first chanted. It was to this province, at the great Univer-
sity of Taxila, that seekers after knowledge flocked from various
parts of the world. It was in this province that the Pandus and
the Kurus, the great heroes of the Mahabharata, fought out their
great battles.

It was here that Osiris, King of Egypt, first touched Indian
soil and Semiramis, Queen of Assyria, who at the head of her
vast armies tried her fortune for the dominion of India, suffered a
crushing defeat. The Scythians and Tartars and Persians had to
measure swords with the sons of the Punjab in their attempts to
penetrate into India. It was in this province that Alexander the
Great, though victorious, for the first time met a foe, under King
Porus, who shattered his dream of a world-wide dominion.

The Punjab proper is the land watered by the five rivers,
the Sutlej, the Beas, the Ravi, the Chenab and the Jhelum, from
which it derives its name. It is situated in the north-west of
India, and is bounded on the north by a portion of the Himalayas
and Kashmir, on the west by the Indus, on the south by Sind
and Rajputana, and on the east by the river Jamna.

The present area of the Punjab is 135,773 square miles, out of
which a little less than 100,000 square miles is directly under
British rule, the rest being ruled by Indian princes and chiefs. The

which was published on March 25, 1920, has been attributed to Gandhiji on
the basis of the following evidence:

(i) ‘““The responsibility of organizing the work of the Committee devolved
on me, and as the privilege of conducting the inquiry in the largest number of
places fell to my lot, I got a rare opportunity. . . . The task of drafting the
report of this Committee was also entrusted to me. . . . This report, prepared
as it was solely with a view to bringing out the truth and nothing but the
truth, will enable the reader to see. . .” An Autobiography, Part V, Ch. XXXV.

(ii) a. “Whole day spent in discussing Gandhi’s draft Report.” The

Story of My Life by M. R. Jayakar, Vol. I, p. 322.

b. “The Report was drawn up by Gandhi, with assistance from me.”
Ibid., p. 324.

c. “Gandhi made the first draft of the Report in a quiet little
room.” Ibid., p. 328.

d. “By that time, Das, Motilal and Tyabji had dropped out, and
Gandhi and myself worked hard on the publication of the Report.”
Ibid., p. 329.

(iii) Letters produced in this volume which Gandhiji wrote to Jayakar
during March 1920.

The Report was published in two volumes, Volume I consisting of the
Report and Volume II consisting of Evidence. Here, only Volume I has
been reproduced.
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population in 1911 was slightly less than 20 millions. The province
used to be much larger before, but in 1901 it was partitioned and
a new province, now called the North-West Frontier Province, was
carved out of it. Another slice was taken off in 1912, when the
Capital of the British Indian Empire was shifted to Delhi, and
the city of Delhi and a part of the surrounding territory were
constituted into a distinct province.

The Punjab is inhabited mostly by Hindus, Mohammedans
and Sikhs. The Sikhs have their home in the Punjab and number
about 3% million. The chief occupation of the people is agricul-
ture, but other industries are making headway and a considerable
number of factories worked by steam have sprung up in various
towns of the Punjab.

The Punjab supplies the flower of the British Indian Army.
During the late War! the contribution of the Punjab to the army
was the largest of all the provinces of India.

Among the fighting classes the Sikhs hold the foremost place
and Rajputs and Jats come next. The Rajputs and Jats of the
western and southern parts are mostly Mussulmans and those
of the eastern and northern parts are Hindus. The Jats of the
Central Punjab are mostly Sikhs.

We give in Sir Michael O’Dwyer’s? own words the Punjab’s
war contribution in men. Speaking on the 7th April last, Sir
Michael O’Dwyer said:

I have spoken so often about the War and the Punjab’s share in it
during the last year that I need say but little today. We started the
War with 100,000 men in the Army.

In 1917, I was able to tell you that in the first 24 years of the War
we had raised 124,000 combatants. In the next year we raised over
127,000 and a year ago the total was over a quarter of a million. We
were then in the most critical stage of the War and in response to His
Majesty’s August Message and the Premier’s appeal, I asked the province
to raise another 200,000 men including 180,000 fighting men within a
year. Many people thought that was an extravagant demand. Those
people did not know the spirit of the Punjab. April and May 1918 were
the harvest months and we advisedly did not push recruiting. But 21,000
men were enrolled.

From June to September the recruiting campaign was carried on
everywhere with great enthusiasm, and in those four months 78,000
men or over 19,500 per month joined the colours. In October, owing to

1 World War 1, 1914-18
2 Lt.-Governor of the Punjab, 1913-19
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the influenza epidemic, the number dropped to 14,426 and in Novem-
ber, when we were about to make a fresh effort, our enemies collapsed
and hostilities came to an end, and the number fell to 6,313, but in six
months, from June to November, we had raised 99,000 men, or half of
the total promised, and in the eight months, April to November, our
total was 121,000 men, including 1,00,000 combatants. If the need had
continued, we should have completed our quota of 200,000. As it is,
we can claim to have raised about 360,000 combatants during the four
years of War, or more than half the total raised in the Indian Empire,
excluding, of course, the splendid contribution from our gallant neigh-
bours and allies in Nepal.

The distribution of the 355,000 combatants by main religions and
tribes is roughly as follows:

MOHAMMEDANS 170,000
Pathans 5,000
Mohammedans from North & Central

Punjab, commonly known as Pun-

jabi Mohammedans 136,000
Mohammedans from South Punjab 25,000
Kashmiris 1,500
Other Mohammedans 2,500

SIKHS 90,000

Hinpus 90,000
Jats 30,000
Dogras 24,000
Other Rajputs 10,000
Ahirs 10,000
Gujars 6,000
Gaur Brahmins 5,000
All others 5,000

PunyaBr CHRISTIANS 4,000

The Mohammedans forming 5/9th of the population, gave 48 per
cent of the recruits, Hindus with 3/9th of the population, furnished }th,
while the Sikhs, though only 1/9th of the population, also furnished %th.
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As I said last year the fighting men were drawn almost exclusively,
and the non-combatants mainly, from the rural population, both for
Army and even in the Indian Defence Force; the townsfolk made but
a slight response to the call for men, though they helped generously in the
War Loan. But most of the rural Hindus did splendidly in recruiting and
their proportionate recruitment, though much below that of the Sikhs, is
nearly equal to that of the Punjabi Mohammedans.

The administration of the Punjab is carried on by a Lieute-
nant-Governor, who has a Legislative Council under him—the
members of which are partly elected and partly nominated.

The capital of the Punjab is and has always been at Lahore,
which is a big town with a population of about 250,000, situated
at a distance of about 1,200 miles from Calcutta, 300 miles from
Delhi, 784 miles from Karachi, and 1,162 miles from Bombay.

The province is divided into 5 divisions under Commissioners,
comprising 28 Districts under Deputy Commissioners or Collec-
tors, viz., Ambala Division comprising the eastern part of the
Punjab including Simla, the summer headquarters of the Govern-
ment of India; Jullundur, including the mountainous and sub-
mountainous parts; Lahore, the central parts; Rawalpindi, the
north-western; and Multan, the western part of the Punjab.

CHAPTER 1II
SiR MicHAEL O’DwYER’S ADMINISTRATION

Gentlemen, I have often been criticized for dwelling on the achieve-
ments of the Punjab in season and out of season. But my pride in the
province is based on no narrow parochial spirit. I have spent 15 years
away from it, during which I have seen many other parts of India. I
might indeed say, much have I seen and known, cities, men and man-
ners, climates, councils, governments. But nowhere did I find the same
qualities as the Punjab can show, from the prince’s palace down to the
peasant’s hut. I found I could meet the Punjabi, whatever his class or
condition, as man to man without suspicion or mistrust. I found him,
in the mass, loyal but not subservient, brave but not boastful, enter-
prising but not visionary, progressive but not pursuing false ideals, or
mistaking the shadow for the substance. These are the qualities which
have made the Punjab among the provinces of India ‘not least but honour-
ed of them all’, and these are the qualities which, combined with the
moral courage that will be so essential in the times before you, will
keep the Punjab in the vanguard of progress and prosperity.

This is what Sir M. O’Dwyer said in a public speech made
on the 7th April, the day after the universal hartal in India and
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three days before the firing on unarmed people at Amritsar and
Lahore and the murders and arson in Amritsar.

The quotation is from the speech he delivered at his last meet-
ing in the Council prior to his then intended departure.

But the same speech also contains the following:

The Government of this province is and will remain determined
that public order, which was maintained so successfully during the time
of war, shall not be disturbed in the time of peace. Action has, there-
fore, already been <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>