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PREFACE

This volume covers the five months from November 19, 1920,
to April 13, 192]1—a period of intense activity, during which
Gandhiji carried the non-co-operation movement one step forward.
Gandhiji’s effort, during the preceding six months, to develop an
uncompromising popular opposition to the existing system of
government had borne fruit, and the task now was to help the
national awakening to express itself in constructive action. At the
annual session at Nagpur in the last week of December, the Con-
gress, under Gandhiji’s leadership, accepted a new objective for the
national struggle : “the attainment of swaraj by the people of
India by all legitimate and peaceful means’’; reaffirmed the resolu-
tion on non-violent, progressive non-co-operation passed at the
special session in Calcutta in September 1920, appealed to the
people to intensify the struggle and, finally, adopted for itself a
village-based constitution which would transform it into a mass
organization and an instrument of effective action. Later, at its
meeting held in Bezwada on March 31, 1921, the All-India Con-
gress Committee laid down a definite programme of action to be
completed before June 30, 1921.

Except for a brief interruption during the annual session of the
Congress, Gandhiji was on the move practically all the time, address-
ing vast audiences in the Punjab, the U.P., Bengal, Bihar, Orissa,
the C.P. and the South. While he exhorted the masses to rally
behind the movement, his message was especially addressed to the
youth of the nation. One of the most important items of the non-
co-operation movement was the boycott of Government-controlled
schools and colleges, and Gandhiji called upon students to empty
them and take no thought of their careers. He asked them to reject
the existing system of education not because it was bad—though bad
it certainly was—but because it was vitiated, even ‘“‘defiled”’; by the
very fact of its having been imposed on the country by an evil
Government. Students had responded to the call in large numbers
and a chain of national schools and colleges, with primary emphasis
on character-building and constructive service, came into being in
the country. The several speeches to students of such institutions
included in this volume bear testimony to the impact of Gandhiji’s
call on the student world. (Items 43, 68, 126, 144, 159, 172, 176,
226 and 274.)
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This appeal to students and the movement for the removal of
untouchability which Gandhiji took up actively during this period
provoked opposition to him from both quarters, the modernist and
the orthodox. Madan Mohan Malaviya, though as ardent a lover
of the Indian way of life as Gandhiji, believed that the existing
educational system could be made to serve the aim of national re-
generation and had laboured for many years to get the Benares
Hindu University established. Gandhiji wished that the University
would give up the Government’s charter, but Malaviya was not
convinced of the wisdom of such a step. In the speech at the
students’ meeting in Banaras (pp. 24-31), Gandhiji dwelt on the
differences between them at some length. He asked the students
to listen to Pandit Malaviya’s advice with the utmost respect, and
follow the course suggested by himself only if they felt the promp-
tings of conscience to withdraw co-operation from an evil Govern-
ment. They would, then, have to justify their claim to conscience
by a life of self-control in keeping with the country’s traditional
ideal of student life. At all the students’ meetings he addressed,
he dwelt on the need for discipline and for respectful behaviour
towards elders and did not hesitate to denounce in the strongest
terms the attempts by some students to disturb speakers who did
not agree with them. But critics were not reassured and, it
seems, Gandhiji could not carry conviction even with a close
friend like C. F. Andrews, to whom he found it necessary to
protest that he did not want to neglect either science or education
in general (p. 359).

But the impression that Gandhiji was blindly opposed to modern
progress persisted. Hostile critics suddenly discovered his Hind
Swaraj, published in South Africa in 1909 and translated into
English as Indian Home Rule, and used the booklet to present him
as an advocate of return to medieval conditions. Gandhiji was
indeed opposed to modern Western civilization as being excessively
concerned with material pursuits, but was certainly not opposed to
the West as West. He took pains to emphasize the distinction when
answering criticism on this score. His open letter to Narasinhrao
(pp. 176-81)is a frank statement of his point of view which appeals
through its profound humility and sincerity. And while he adhered
to the thesis that ““government over self is the truest swaraj. . .syno-
nymous with moksha or salvation” (p. 80) and claimed that even
then he as an individual was working for this kind of self-rule, he
admitted that India as a whole was not yet ripe for it and that
his corporate activity was ‘“‘undoubtedly devoted to the attainment
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of parliamentary swaraj in accordance with the wishes of the
people of India.”” (p. 278.)

The opposition to Gandhiji’s ideas from the orthodox was
equally determined, though less effective. He declared himself a
sanatani Hindu in his attitude to the caste system (pp. 83-5 and
174-6) and in his reverence for the cow, but the traditionalists
were alarmed by his insistence that the Shastras, including the
Manusmriti, were not infallible, that they were subordinate to the
light of a conscience purified by a life of self-control and devo-
tion to the five ethical ideals of truth, non-violence, brahmacharya,
non-stealing and non-possession. The issue was brought to the
fore by Gandhiji’s public espousal of the cause of the untouchables.
The senate of the newly established Gujarat Vidyapith had resolved
that all institutions affiliated to it would be open to Antyaj child-
ren, and this set off an angry debate in Gujarat in which Gan-
dhiji’s very claim to being a sanatani Hindu was questioned (p. 7).
Gandhiji replied by expounding in a series of articles in Gujarati
(pp. 72-4, 97-100, 140-2 and 327-32) the essentials of Hinduism
as he understood it and his general position with regard to the
authority of the Shastras. These articles reveal the source of Gan-
dhiji’s religious inspiration in the Hindu tradition itself, which
the influence of modern ideas had helped him to interpret in its
essence. His attachment to Hinduism and to what, in his eyes,
it stood for, made him impatient with those who appeared to be
clinging merely to its outer crust. If he used strong language to
denounce the evil of British rule, he was no less severe in denoun-
cing “‘the Hindu Dyers” (p.288). He was often warned of the
inexpediency, from a political point of view, of antagonizing the
orthodox while the country was fighting the Government, but he
refused to compromise. To him, the issue of untouchability was
fundamental to the future of Hinduism.

At first, the Government had tried to dismiss the non-co-opera-
tion movement with ridicule and scorn, but, as it progressed and
gathered strength from month to month, critics sought to discredit
it as being inspired merely by hatred, pointing to the occasional
display of intolerance by some of the adherents of the movement.
They warned against the danger of its ultimately taking a violent
turn and prophesied anarchy and chaos if the British withdrew.
Others pointed to the weakness of the people and the impractica-
bility of the programme. Patiently, and at the risk of unending
repetition, Gandhiji met all such criticisms with the skill of an
inspired journalist. Answering fears of possible anarchy or foreign
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invasion following a complete withdrawal by the British as demanded
by the Congress, he declared complete confidence in the power of
non-co-operation to transform India into a strong and self-reliant
country and the power of non-violence as a purifying force. “But,”
he added, ‘I refuse to contemplate the dismal outlook. If the
movement succeeds. . . the English, whether they remain or retire,
will do so as friends. ... I still believe in the goodness of human
nature, whether it is English or any other.” (p. 174.) Despite the
painful experiences of the past two years, Gandhiji continued to
believe in the possibility of an honourable equality with the British
and the new creed accepted by the Congress at Nagpur had left
the door open for India to remain in a future British Common-
wealth as a free partner.

In terms of concrete action, the response to the 11-point pro-
gramme outlined in “Nagpur Congress’ (pp. 206-9) was not specta-
cular, but it was enough for Gandhiji that the prestige on which
British rule in India had rested was destroyed. He naturally did
not want the bureaucracy to exploit the visit of the Duke of
Connaught to bolster up that prestige and, at the risk of being
charged with discourtesy to the Duke, advised the people to boycott
all official functions and celebrations in connection with the visit.
Having thus succeeded in creating the proper climate for fighting
the Government, Gandhiji got the All-India Congress Committee
to accept, at its meeting on March 31, 1921, a limited but definite
programme of action which would extend the influence of the
Congress to almost the entire adult population in the country.
But, ultimately, the success of the non-co-operation movement rested
on the degree of moral purity which the country achieved. To
Gandhiji political action was tapashcharya: ‘“How should we cele-
brate this week? Only by showing more scrupulous regard for
truth, by strengthening our determination, by being more humble
and making ourselves purer, by acquiring greater strength. . . This
week should be spent in pure tapashcharya, pure devotion to God
and the purest spirit of renunciation. During this week let us beg
forgiveness of God for our offences and of those against whom we
may have committed them. In humility lies our strength. Let
us not wish ill to the British or others who act in opposition to
us; we shall not talk offendingly to them.” (p. 451.)

Gandhiji’s letters to C. F. Andrews and Saraladevi Chowdha-
rani included in this volume are interesting for the problems of
personal relationship which they present. Andrews had not been
able to understand all the items in the non-co-operation programme
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and often stated his misgivings to Gandhiji. The latter’s replies
uniformly breathe gentleness and affection, but never evade the
issue or minimize the difference of opinion between them. With
Saraladevi Chowdharani, he was frank and criticized her little
weaknesses. But here he does not appear to have succeeded in
winning complete understanding of his views. What these letters
reveal, above all, is the profound humility which enabled him to
face such difficult situations with serenity.
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NOTE TO THE READER

In reproducing English material every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text spelt
out. Variant spellings of names have, however, been retained as
in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up
in small type and printed with an indent. Indirect reports of
speeches and passages which are not by Gandhiji have been set
up in small type. In reports of speeches and interviews, slight
changes have sometimes been made in passages not attributed to
Gandhiji.

While translating from Gujarati and Hindi, efforts have
been made to achieve fidelity and also readability in English.
Where English translations of these are available, they have been
used with such changes as were necessary to bring them into con-
formity with the original.

The date of an item where it was available or could be in-
ferred has been indicated at the top right-hand corner; if the ori-
ginal is undated, the inferred date is supplied within square
brackets, with reasons where necessary. The date given at the end
of an item alongside the source is that of publication. The
writings are placed under the date of publication except where
the articles carry a date line or where the date of writing has
special significance and is ascertainable.

References to An Autobiography cite only the part and chapter,
in view of the varying pagination in different editions.

In the source-line, the symbol S.N. stands for documents
available in Sabarmati Sangrahalaya, Ahmedabad; G.N. refers
to those available in the Gandhi Smarak Nidhi and Sangraha-
laya, New Delhi; C.W. denotes documents secured by the Collected
Works of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period cover-
ed by the volume are also provided at the end.
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I. LETTER TO “THE BOMBAY CHRONICLE’

BomBay,
November 19, 1920

SIR,

I have just read the Express extract reproduced by vyou,
attributing to me the opinion that Urdu should be the national
script. Somebody has evidently perpetrated a joke at my
expense, for I have never entertained any such opinion. What I
have said to my friend and fellow-worker Hasrat Mohani? is that
in any scheme of national education Devnagri and Urdu scripts
should be compulsory. My opinion is that Devnagri is the most
scientific and perfect script in the world and is therefore from that
standpoint the most suitable national script. But I see no way
out of the difficulty of Mussulmans in accepting it at the present
moment. I therefore feel that the educated classes should know
either script equally well. That which has greater vitality and is
easier will then become the national script, especially when Hindus
and Mussulmans as well as the [other] classes have ceased altoge-
ther to distrust one another and have learnt to decide non-reli-
gious questions on purely national lines.

Yours,
From a photostat : S.N. 7344

2. LETTER TO RANGASWAMI IYENGAR

BowmBay,
November 19, 1920

DEAR MR. RANGASWAMI IYENGAR3,

I have your letter with enclosures. I regret that you have
raised technical objections though as I had thought you had
agreed to the procedure adopted. When you were in Bombay, you

1 The letter, of which this is a handwritten draft, was published in The
Bombay Chronicle, 22-11-1920.

2 1875-1951; nationalist Muslim leader; took active part in the Khilafat

movement, and was Gandhiji’s chief opponent at the Khilafat Conference of
November 1920.

3 Congress leader of Madras and a loyal follower of Gandhiji
XIX-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

left me under the impression that you entirely accepted the amended
creed! and you left it open for Mr. Patel> and Mr. Kelkar3 to
make such amendments as they chose in the other parts of the
rules. However I suppose nothing further now remains to be
done unless you have any proposition to make.

From the draft in Mahadev Desai’s hand : S.N. 7420

3. LETTER TO PERSUMAL TARACHAND*

In THE TRAIN FOR DELHI,
November 19, 1920

DEAR MR. PERSUMAL,

I read your letter only in the train. It is perhaps imperti-
nent for me to express my sympathy with you when I am the
direct or indirect cause of distress to you.

Your brother came to me after he had withdrawn from the
examination. He should certainly have conferred with you but,
apart from that defect, I am unable to condemn his action. If
we have to depend for our maintenance on Government service,
we shall never be free. Our helplessness is to me the greatest of
tragedies. I am hoping that the boys who leave colleges will
not be defiant to or neglectful of their parents.

Yours,

From a photostat : S.N. 7337

1 Of the Congress in its revised constitution which was to be finally
approved in its annual session in December 1920

2 Vithalbhai J. Patel (1873-1933); elder brother of Sardar Vallabhbhai
Patel and a fearless and astute constitutional fighter; member of the Bombay
Legislative Council and then of the Imperial Legislative Council; the first
elected president of the Indian Legislative Assembly, Delhi

3 Narasinh Chintaman Kelkar (1872-1947); journalist, politician and a
close associate of Tilak; sometime Secretary of the Indian National Congress;
helped Gandhiji in revising the constitution of the Congress in 1920; leader of
the Swarajist Party.

4 This was sent in reply to a letter in which Persumal Tarachand, a
Hyderabad pleader, had protested that his brother, acting under Gandhiji’s
advice, had withdrawn from the final M.B.B.S. examination, as part of the
non-co-operation movement, without consulting his parents.



4. LETTER TO DEVDAS GANDHI

JHANSI,

[November 20, 19201
CHI. DEVDAS?,

We have just arrived in Jhansi. We have some peace here.
Gangadharrao3 is accompanying, and so also is Saraladevi. It
seems she will leave tomorrow for Lahore wvia Delhi. It will
depend on the news from Panditji’.

I hope you are keeping all right. See Dhiru from time to
time. If he comes over to the Ashram, by all means have him,
otherwise he may go to the [National] University hostels. Reva-
shankarbhai®, too, believes that it is not at all good that he should
stay in the city. Shankarlal’s nephew is also going there. Keep
him company and see that he does not feel ill at ease in the Ashram.

Get to know Velabehn. She has made an excellent impres-
sion on me. She seems to be an upright and virtuous woman. Her
children, too, seemed to be well-behaved, but you will be able to
observe these things more carefully. Though I would not like to
put too heavy a burden on them, I might do so without knowing it.

I have made a note of the mistakes in Hindi which you have
corrected, but defects disappear only if constantly corrected. When
speaking, one doesn’t knowingly commit errors; actually, if errors
are pointed out from time to time, one learns to avoid them.

I am eager to know your programme of studies.

Blessings from
Baru
From a photostat of the Gujarati : G.N. 2055

1 Gandhiji left Bombay for Jhansi on November 19, 1920, and reached
Delhi on November 21.

2 Devdas Gandhi (1900-1957); youngest son of Gandhiji; worked in
Champaran villages in 1917 and went to jail during the Salt Satyagraha in
1930; managing director of The Hindustan Times; twice president of the
Indian and Eastern Newspapers’ Society

3 Gangadharrao Deshpande, Congress leader of Karnatak

4 Saraladevi Chowdharani; wife of Rambhuj Dutt Chowdhari and niece
of Rabindranath Tagore. She and her husband became followers of Gandhiji
in 1919 and sent their son, Dipak, to be educated at Sabarmati Ashram.

5 Rambhuj Dutt Chowdhari

6 Revashankar Jagjivan Zaveri, a business man of Bombay and a friend
of Gandhiji; treasurer of the Congress for a number of years



5. TELEGRAM TO SIVAPRASAD GUPTA

[About November 20, 19201

HOW IS MALAVIYAJI’ s2 HEALTH. WOULD NOT LIKE VISIT
BENARES IF HIS HEALTH LIKELY SUFFER.3 WIRE DELHI.

GANDHI
From a photostat : S.N. 7310

6. TELEGRAM TO MOTILAL NEHRU
[About November 20, 1920]

HAVE HEARD MALAVIYAJI IS ILL AND LIKELY BE WORSE
IF I VISIT. PLEASE WIRE HIS HEALTH DELHI.

From a photostat : S.N. 7310

7. TELEGRAM TO MADAN MOHAN MALAVIYA

[About November 20, 1920]

PROPOSE VISIT BENARES IF YOU CONSENT ON TWENTY-FOURTH.
PLEASE WIRE DELHI.

GANDHI
From a photostat : S.N. 7310

1 From the entry for November 26, 1920, under the caption “In Kashi”,
in Mahadev Desai’s Diary, it is clear that this telegram and the two that follow
were sent in November 1920. Gandhiji left Bombay for Jhansi on November
19 and was in Delhi on November 21. He left Delhi for Banaras on November
24 and stayed with Madan Mohan Malaviya on November 25, 26 and 27.
These three telegrams were therefore presumably sent about November 20.

2 Madan Mohan Malaviya (1861-1946); founder of the Benares Hindu
University; member, Imperial Legislative Council; twice President of the Indian
National Congress

3 Gandhiji wanted to visit Banaras to meet Malaviya as the latter’s reaction
to Gandhiji’s non-co-operation movement was unfavourable.



8. SPEECH AT FHANSI
November 20, 1920

Mr. Gandhi . . . began by condemning the illuminations and decorations.!
So long as the Khilafat question? was not settled, the Punjab wrongs3 were not
redressed and swaraj was not obtained, none should partake of enjoyments.
Our objects could only be realized by Hindu-Muslim unity and non-co-opera-
tion unattended with violence. Swords should not be drawn. He then empha-
sized the various items of non-co-operation and said that none should join the
Army. He then appealed for funds for the Saraswati Pathshala which, he said,
was a purely national institution.

The Leader, 24-11-1920

9. TO HINDUS AND MUSLIMS

I learn that my Mehmadabad* speech’ has led to a contro-
versy. I read the relevant portion of that speech only when I
started to write this. I notice in it just one important mistake.
I am reported to have said that “the sadhu came and saw me”.
I do not remember to have said this, but I may have made a
slip of the tongue while speaking. It is not true at all that the
sadhu came and saw me. I apologize for this error. The facts
are these : Two of his men came to me and gave me his message
that he wanted me to go and see him. By this time I had heard
what had happened.® I said that I had simply no time to go
but that I would see the sadhu if he came. I also conveyed to him

1 The city, especially Hardygunj where the speech was made, had been
most lavishly decorated and illuminated to welcome Gandhiji who was accom-
panied by Shaukat Ali.

2 The Khilafat movement aimed at the restoration of the Sultan of
Turkey, who as Khalif claimed supreme authority over the Islamic world, to
the status enjoyed by him before World War I.

3 The Jallianwala Bagh massacre and other atrocities perpetrated in the
Punjab during 1919; wvide Vol. XVII, pp. 114-292

4 Town in Kheda district of Gujarat

5 Vide Vol. XVIII, pp. 405-11.

6 Some Hindus had objected to the intended sacrifice of a goat by an-
other group of Hindus and, on behalf of the former, the sadhu referred to
here had sought the help of Muslims for saving the goat.
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that I was afraid that what he had done ill became his sadhu’s
robes, that it would be better if he came without these. I expected
sadhus to be fearless and compassionate. I did not expect
them to invite the intervention of Muslims in the internal quarrels
of Hindus, as he seemed to have invited that of the maulvi. This
message, too, I find, created some excitement. But I stick to what
I said in my speech and to my message. I take the affair of the
goat seriously. That it did not lead to serious consequences was
our good fortune. To be sure, it is the sadhus’ duty to prevent
the destruction of countless innocent creatures, but they can do so
only by being good sadhus, by tapashcharya'. It is not open to a
sadhu to use force or threaten to use it for this purpose. Nor
can he utilize the strength of Muslims in a religious quarrel. If
some Muslims are fighting among themselves, how can Hindus
side with one party and try to put down the other? It would
be shameful of the Hindus to do so and for the Muslims the
thing would be a mortal humiliation. Just as we lost power be-
cause we brought the British into our worldly conflicts, so the
Hindus and the Muslims, by seeking each other’s intervention
in their internal religious quarrels, would endanger their own
religion. Suppose some Hindus who wanted to sacrifice a goat
carried out their intention with the help of Muslims, in opposition
to other Hindus, where would the latter be?

We want a sincere bond of brotherhood to grow between
Hindus and Muslims; the Ahmedabad incident, I believe, has
put an obstacle in the way. Its effects may not be apparent
immediately, but I have cautioned both Hindus and Muslims lest
such obstacles multiply in future.

And now about the maulvi. I believe he is most certainly an
impostor. He said one thing to me; a leaflet issued in the name
of some Muslim friends suggests something altogether different.
The things it mentions as having been said to him are all got
up. All that I wished to say was that he had made wrong use
of my name. What right have I to send him or anyone else
out of Ahmedabad? However, the maulvi said that I was for
him a respected elder and so I told him that, if he would take
my advice, he should leave Ahmedabad. Neither he nor any
other Muslim has a right to work in the name of the Khilafat
Committee or in my name without our permission. I put no trust
in him at all, and he carries no letter of authority from the
Khilafat Committee. It is, therefore, my advice to every Muslim

1 Self-suffering as moral discipline
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not to listen to the maulvi or to any other person not authorized
by the Khilafat Committee.

The Muslims will not succeed in the great task of [securing
justice on] the Khilafat issue, and Hindus and Muslims together
in that of winning swaraj till the two communities learn to be
fearless, brave, self-sacrificing and truthful. They have need,
therefore, of caution in every step they take. Every great struggle
is accompanied by attempts by impostors to exploit the events for
selfish ends. It is our duty to guard ourselves against all such
attempts.

[From Gujarati]
Navajivan, 21-11-1920

10. CONDITIONS FOR SWARAY AND PRACTICE
OF UNTOUCHABILITY

An innocent resolution of the Gujarat Vidyapith has created
a commotion in Ahmedabad, Bombay and elsewhere.! The reso-
lution is to the effect that no school which excludes Antyajas? will
be recognized. It is but a corollary of a principle adopted by
the Vidyapith, but it has hurt many Hindus and some have been
telling me that I should not have raised the issue for discussion.
There are some who argue that my views on the practice of un-
touchability are a blot on my Hinduism. Some others question
my claim to be a Sanatan:®* Hindu on the score of these views.
My reasons for believing that I am one, I shall examine some
other time.

At the moment I merely wish to show that the Vidyapith
has not adopted a new policy by passing the resolution it did.
It would have been a new policy had it resolved otherwise. The
Antyajas attend Government schools at present. There are many
such students in Bombay schools. There are some in the high
schools in Gujarat, too.

1 The Gujarat Vidyapith had been established as a national
university without a Government charter. At a meeting of its senate on
October 31, 1920, under the presidentship of Gandhiji, it was resolved that
the so-called untouchables would not be excluded from any schools approved
by the Vidyapith.

2 The lowest caste among Hindus, traditionally regarded as untouchables

3 One who accepts the essentials of Hinduism as unalterable
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If we have been sending Vaishnava® children to such schools till
now, shall we adopt a new policy and exclude Antyaja children
from national schools? Do we hope to win swaraj while revi-
ving the practice of untouchability at the same time?

We do not mind what happens in trains, hotels, courts and
mills; shall we, then, perpetuate the practice in schools alone where,
all the time under teachers’ eyes, pupils can attend only if they
observe the ordinary rules of cleanliness ?

We do not treat Muslims, Parsis, Christians and Jews as un-
touchables; if we do, we cannot hope to make them our breth-
ren; shall we, then, treat the Aniyajas, who are a limb of Hindu
society, as untouchables even in schools which pupils belonging
to non-Hindu communities can attend?

It has been charged against me that, by getting the Vidya-
pith to pass the resolution in question, I too have, by this means,
used coercion on Hindu society in the same manner that the
Government does. I would humbly remind those who level this
charge that I do not prevent them from running schools accord-
ing to their ideas, and I request them not to prevent me. Where
is coercion in this? In fact, it is they who employ coercion on
me by standing in my way. Is it right for them to prevent
those who believe that the practice of untouchability hampers
our efforts to create a national consciousness from working for its
removal? No one will hamper them if they try to set up vidya-
piths with other ideals, which recognize this practice as part of
dharma. That you may be prevented by the impossibility of
succeeding in the attempt is a different matter.

I am firm in my view that the practice of untouchability is
contrary to dharma. It is an instance of the evil of extremism
in Hinduism. To keep alive extremism is duragraha® and to try to
eliminate it through tapashcharya is satyagraha. Firmness in seek-
ing and upholding truth—this is dharma. Firmness in holding on
to an evil practice sanctioned by custom is adharma3.

Non-co-operation is a science of purification. Unless we have
purified ourselves, we cannot employ it. So long as we regard
one of our own limbs as untouchable, we ourselves, Hindus, and
our neighbours, the Muslims and others, will remain the
untouchables that we have become. I am convinced that the Hindu
society has fallen because of the evil of untouchability. Thanks

1 Vaishnavas are devotees of Vishnu, one of the Hindu Trinity, and his
incarnation, Krishna

2 Pursuit of a wrong cause, or of the right cause in an unworthy manner

3 The opposite of dharma
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to our sin, we ourselves have become untouchables. We looked
upon the Antyajas as untouchables in the name of religion; the
Government, too, has reduced us to the position of untouchables
in the sincere belief that it was doing its duty in this. Like the
Antyajas, we too have accepted as natural and carry the stigma,
branded by foreigners, of being untouchables. Besides, just as we
argue that the Anfygjas themselves do not consider it an insult to
be treated as untouchables, the Government too argues that we
accept our inferior status as natural and that it is a few revo-
lutionaries like Gandhi who, misleading the people, describe their
natural state as degradation.

I entreat the Hindus of Gujarat not to stop, because of the
present commotion, the great effort they are making in the non-
co-operation movement. If they look upon the practice of un-
touchability as a part of dharma, they may be sure they will
never get swaraj. Perhaps they will argue that, in that case, they
will prefer the present Government, Satanic as it is. The reply to
this is that, even under its rule, they will not be able to go on
treating as untouchables those whom they look upon as such; not
only this, but our present pitiable condition in which we find that
all of us have become Antyajas will become ever more so. Let us
not forget this self-evident truth.

[From Gujarati]
Navajivan, 21-11-1920

11. TRIUMPH OF NON-VIOLENCE

Whether you speak of renunciation of the sword, or com-
passion or peace or non-violence, the meaning is the same. The
Government’s latest resolution! is a triumph of this principle. The
Government has given up, for the present, its intention of arrest-
ing the Ali Brothers? and me and has decided to try, instead, to

1 This resolution, released early in November 1920, stated, among other
things, . the Government have hitherto refrained from instituting crimi-
nal proceedings, or taking any other action against those . . . who have ad-
vocated simultaneously with non-co-operation abstention from violence, and
they have instructed local Governments to take action against those persons
only who . . . have by speech or writing openly incited the public to violence
. . . [The Government] have been reluctant to interfere with the liberty of
speech and the freedom of the Press . . . ” India in 1920.

2 Mahomed Ali (1878-1931) and Shaukat Ali (1873-1938). Both the
brothers were nationalist Muslim politicians and took a leading part in the
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defeat non-co-operation with the force of reason, that is, with
the help of the Moderates. For this decision, the Government and
the people may compliment each other. I look upon it as a triumph
of peaceful war, that is, of non-violence. Had we decided to carry
on the struggle through secret or open assassinations or by burning
down buildings or removing railway tracks, we would not have
succeeded in educating public opinion and would not have
acquired the strength to speak out the truth courageously; that is,
we would not have been ready or fit for swaraj. Even as late as
a year ago, we could not express our ideas as freely as we do
today. By taking care that the Government should have nothing
to fear from us, we ourselves have acquired courage. We have
come to have the confidence that, since we ourselves have no
guilty thought in us, others can do us no harm. We have an
instinctive feeling that, as we do not intend violence to anyone, no
one will use violence against us either.

In this way the atmosphere has become clean. We want to
win swaraj by changing people’s ideas through the force of love
and reason, and this has obliged the Government also to rely on
reason. It is only when, afraid of our opponent, we employ
unclean strength like his that we learn unclean ways and so become
weak. In the result, both sides become weak. If we meet
uncleanliness with cleanliness, the total result would be less of
uncleanliness and the people, the world, would be the happier
for this. Thus, peace—non-violence—is ever victorious. The
Government’s resolution is a notable instance of such victory.

We still do not have the spirit of perfect peace among us.
The tongue has not yet become clean, the heart is not pure. We
have anger in us. Because of this, our remaining peaceful does
not produce the effect it should. We shall have swaraj the day
our struggle is free from all bitterness and the workers are per-
fectly sincere. The common people will do what we do. The
path taken by the eminent is followed by the rest.!

The Government resolution has a sting in its tail, since in
our attitude, too, there is a similar sting in the tail. How many
of us accept non-violence as a matter of principle, as I do? My
friend Shaukat Ali does not believe in non-violence as a principle
valid for all time; he believes in it only as a temporary expedient.

Khilafat movement. Mahomed Ali, orator and journalist, led the Kbhilafat
delegation to England in 1920 and was president of the Indian National Con-
gress in 1923.

1 An allusion to the Bhagavad Gita, iii, 21
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He accepts non-violence as a policy. If all of us accord pri-
macy to non-violence and accept it as our chosen means, we can
have swaraj this very day. It is because I believe that we shall
do this before long that I say we may get swaraj within a year.
Of what value is swaraj without non-violence? The way to
destroy adharma is to establish dharma. The moment we declare
solemnly that this regime is an enemy of dharma, we must
learn to abide by dharma. How can a person who has no regard
for dharma point an accusing finger at another for being like
him? What right has the kettle to call the pot black? Adharma
can be destroyed only through dharma. If there is none to sub-
mit to oppression, there can be no oppression.

Since we have not become wholly truthful, the Government’s
resolution is full of falsehood and hypocrisy. It says that, because
our campaign is non-violent, the curbs on newspapers have been
removed. This is not quite true. Some newspapers are still
harassed. As for people who have been imprisoned, the reason
given is that they had incited people to violence. This also is
not correct. These persons may not have been quite innocent in
their language, but they certainly did not incite the people to
violence; even if it is a fact that they did so, the Government
has not succeeded in establishing their guilt. The law is that even
if a man is, in fact, guilty, he cannot be punished unless his guilt
is proved. In trying to discredit non-co-operation, the Government
has had recourse to much hypocrisy. It says that non-co-opera-
tion will spread anarchy. It knows, however, that simultaneously
with non-co-operation, a new order is taking shape. Keeping
away from the education provided by the Government does not
mean anarchy in education but means receiving education for
freedom in place of the present education for slavery; keeping away
from the Government’s courts does not mean increase in crime but
settlement of disputes through panchas'; boycott of councils does not
mean rejection of laws—of restraint—but voluntary obedience
to laws in the nature of self-imposed restraints instead of to arbi-
trary laws; refraining from the use of foreign cloth does not mean
going naked, but means the hallowed use, for protection of the
body, of sacred cloth produced by the people with what art they
possess; refusing to join as policemen in the Government’s service
means enabling the people to protect themselves; thus, non-co-

1 Literally, panch means ‘‘the five”, a board of arbitrators; an arbitrator
or board of arbitrators in general
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operation with the Government means perfect co-operation by the
people among themselves.

If there is no limit to the Government’s hypocrisy, there is no
limit to its arrogance either. To hold out false threats is to be
arrogant. To make impossible claims is to be arrogant. The
Government claims that it protects the country against external
aggression and says that, were non-co-operation to succeed, that is,
were the Government to withdraw, the country would be wholly
defenceless, like a child, and an easy prey to invasion by any
nation. The truth of the matter is that, if co-operation prevails
among us, if we Hindus, Muslims, Sikhs, Christians and Parsis
believe ourselves to be one nation and be ever fearless and self-
reliant, if the people produce their requirements—of food, cloth-
ing, etc.—in the country itself, no one will dare cast covetous
eyes on India.

Non-violence —peacefulness—does not mean cowardice. It
means the spirit of manliness in its perfection. Should India be
ever invaded in this manner, it should defeat the enemy by its
perfect non-violence or, if it cannot thus endure the enemy’s pride,
the Kshatriya communities in the country—Sikhs, Muslims and
others—should give the aggressor his due. Non-violence—peace—
does not mean submission to others, does not mean weakness. He
alone can forgive who is brave. When the hour comes for bidding
good-bye to the Government, India will not be lustreless as she is
today but will be radiating light in all directions. If anyone asks
whether it is possible that we should see this day within a year,
the only reply to such a sceptic can be that, unless such a day
comes, India will not be fit for swaraj at all. If, moreover, such a
happy day is to come, it will come only through non-violent non-
co-operation. I for one see the day approaching nearer.

In all humility I entreat our elders among the Moderates to
see the Government’s insincerity and not to walk into the snare
laid by it.

I do not go into the Government’s charges relating to educa-
tion. If there had been no co-operation from parents, the move-
ment would not have progressed so far as it has done. I have
advised sons to disobey parents, respectfully, only when the latter
are without faith and the sons themselves possess soul-force. This
advice is not immoral, or thoughtless or unmannerly. All Shastras
give the young the right to think for themselves.

The lesson to be drawn from the Government’s resolution is
that, just as we have almost succeeded in overcoming its armed
might by our renunciation of arms, so also we should slash its
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snare of hypocrisy and duplicity with the golden knife of fearless
truthfulness and not ignorantly walk into it.

[From Gujarati]
Navajivan, 21-11-1920

12. INTERVIEW TO ASSOCIATED PRESS OF INDIA

DerHI,
November 21, 1920

Asked whether he thought he would be able to run all the educational
institutions in this country without taking any financial aid from the Govern-
ment, Mr. Gandhi replied:

Yes, if I can carry the country with me, I think it is quite possible
to run all the present institutions without any Government aid.

In reply to the enquiry whether the success hitherto achieved by non-
co-operation made him confident of its ultimate triumph, Mr. Gandhi said :

Yes, certainly.

To the question, ‘“Are the non-co-operation and the Khilafat agitation
really two separate movements or have they been merged into one another
for the realization of any particular object”, Mr. Gandhi said :

Non-co-operation has been adopted by the country as a means
to an end. It has been adopted for the rectification of the Khilafat
wrongs, the Punjab wrongs and the attainment of swaraj.

When Mr. Gandhi was asked if, in spite of all that was happening, he
was still as sanguine as ever in the belief that India would attain self-govern-
ment within a year or so, he said:

I still consider it possible to attain swaraj in India within one
year if India responds sufficiently, but whilst I think that the
response is not quite as adequate as it might have been, it is
adequate enough to make me not to despair of more in the near
future.

The Hindu, 23-11-1920



13. LETTER T0 C. F. ANDREWS

ALIGARH,
November 23 [1920]"

MY DEAREST C.HARLIEZ,

I have your letters and your wire. Have I done you an
injustice? I simply wired saying I was trying to send you—I
did not say you had accepted the post. And I said what I did
on the strength of our conversation.? In any case there will be
no pressure whatsoever brought to bear on you. You will simply
do what you can for the Muslim University.

Yes I realize the necessity of putting the English connec-
tion on a pure basis. In its present condition it is hateful. But
I am not as yet sure that it must be ended at any cost. It may
be that the English temperament is not responsive to a status of
perfect equality with the black and the brown races. Then the
English must be made to retire from India. But I am not pre-
pared to reject the possibility of an honourable equality. The
connection must end on the clearest possible proof that the English
have hopelessly failed to realize the first principle of religion,
namely, brotherhood of man.

Baro Dada’s* letter has not been received by me. It may be
in the Ashram or it may be received by me tomorrow on reach-
ing Delhi. I have duly telegraphed to you.

I cannot wire any message to Dr. Dutta but if there is
yet time I shall endeavour to write out something for him.

I do hope you are keeping well.

I do not wonder at the Gujarati children having been with-
drawn.”> I do not think you have lost anything. You cannot
whittle down principles to keep a single boy. I have not told you

1Tt was in the year 1920 that on November 23 Gandhiji was in Aligarh
where he had gone to attend a meeting of the Khilafat Committee.

2 Charles Freer Andrews (1871-1940); English missionary, author, educa-
tionist, and a close associate of Gandhiji

3 During Andrews’s visit to Gujarat in October 1920, when he was with
Gandhiji for a few days

4 Dwijendranath Tagore; philosopher brother of Rabindranath Tagore;
was an admirer of Gandhiji’s non-co-operation programme in principle

5 Presumably because Brahmin and non-Brahmin children were asked to
dine together at Santiniketan Ashram
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what I am suffering for having got the senate [pass the] resolution!
[as suggested] in your letter. They have threatened to boycott
me completely. But my position is absolutely clear. I do not
want swaraj at the cost of the depressed classes or any classes
for that matter. It will not be swaraj at all in my sense of the
term. My belief is that the instant India is purified India
becomes free and not a moment earlier. Only I must fight the
greatest devil of all—this Government—with all my might and
in doing so I shall be automatically fighting the lesser ones. This
threat of boycott is giving me the keenest pleasure for I feel that
there I am on still purer ground. In fighting the Government,
the motives of co-workers can be mixed. In fighting the devil
of untouchability I have absolutely select company.
With love,
Yours,
MoHAN

From a photostat : G.N. 956

14. SPEECH ON NON-CO-OPERATION, AGRA?

November 23, 1920

Mr. Gandhi began by referring to the recent Hindu-Muslim disturbances
at Agra and congratulated the people for settling the dispute without the inter-
vention of the authorities. He said it grieved him to see a disorderly meeting
as that would not enable them to attain swaraj. He said the procession3 wasted
time and huge meetings did not serve the purposes for which they were held.
They both wasted time and he would perhaps have to take a vow that he
would not go out in a procession and would not address huge meetings. India
was in mourning for the 1,500 killed at the Jallianwala Bagh and he could
not tolerate the idea of music and procession while in mourning. He regretted
that foreign articles were used in the decorations and buntings and foreign
candles and lamps were used for the illumination. These methods would not
help them to get the Khilafat wrongs righted and to attain swaraj.

He said he had come to address the students only and would soon leave
the meeting to address them at his residence, where only students could attend.

1 Vide footnote 1, p. 7.

2 Delivered at a large public meeting presided over by Abul Kalam
Azad

3 Gandhiji and others had been taken to the meeting-place in a procession

which lasted two hours and was accompanied by a band; the route had been
lavishly decorated.



16 THE COLLECTED WORKS OF MAHATMA GANDHI

He said he regarded the Government as Satanic and was confident that swaraj
could be attained in one year if the people became truthful and behaved better.
The Government called him insane,! but he knew he was not insane. He would
meet the deceitful Government with truth. He urged the lawyers to give up
practice, the candidates to boycott the councils and the voters not to vote.
He said the setting up of a chamar? as a candidate was ridiculous. The bureau-
cracy would laugh at him and at the people for such actions and as swaraj
would not be attained in this manner, they would ridicule both.3

The Leader, 26-11-1920

15. SPEECH AT STUDENTS’ MEETING, AGRA*
November 23, 1920

At no other place have I been as unhappy as I felt after com-
ing here. With all this confusion, you will not help me in my
mission here. When there is so much disorder, how can I advise
students to leave college?

* * *

We are dazzled by the shining lustre of our chains and look
upon them as the symbols of our freedom. This state [of mind]
bespeaks slavery of the worst kind.

* * *

Speaking about the timidity induced by their education, Gandhiji said :

We may feel in our heart any measure of devotion for Tilak
Maharaj, but where is the student who will express it freely?
* * *

For us, fear has become synonymous with life. What is the
use of that education which does not help us to overcome fear,
but which, on the contrary, strengthens it? What kind of an
education is it which does not teach us to follow truth and to
cultivate devotion for the country?

I Lord Chelmsford, the Viceroy, had described Gandhiji’s non-co-operation
programme as ‘‘the most foolish of all foolish schemes”.

2 A low-caste person considered untouchable by orthodox Hindus

3 After this speech Gandhiji and the students left the meeting as Gandhiji
wished to address them separately. For a report of this speech, vide the follow-
ing item.

4 This and similar items which follow are extracted from Mahadev Desai’s
account of the tour published in Navajivan.
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But my argument is not merely that we should give up this
education because it is bad. My argument is that we ought not
to receive it because it is provided by those who hold us in
slavery. From his owner a slave will not learn the lesson of
freedom. This Empire has become defiled; even if this Satanic
Empire should propose to give me training for freedom, I may
not receive it.

No matter what the quality of this education, what is its
source ? Why are you taken in because they teach you big books?
They do not give you real education in freedom, only deceive you
into believing that they do. In point of fact, it is with money
stolen from the country that they give you this education by
which you are taken in, and that is like using money stolen from
a man to teach him to drink.

%k * *

As a boy, I loved my parents as Shravana! loved his. I be-
lieve in God, too. Would I, then, ask anyone to do something
in disregard of his parents’ wishes? However, one’s parents, too,
were created by God and I have been arguing that, when parents’
wishes conflict with God’s command, one should obey the latter.

Those of you who feel in the depth of their heart that they
will not learn lessons of freedom in schools run by an Empire
such as I have described, who hear a command from God that,
in order to secure freedom, they need to shake off this slavery,
should reason with their parents respectfully. If you feel that
this is a house on fire, that you have no choice but to run out of
it, only then should you abandon it. I feel all the twenty-four
hours that I cannot live a moment longer under this Empire and,
if you feel the same way, you would not want to ask if alternative
schools had been provided for you. Leaving your school or col-
lege without making conditions is the first lesson in freedom. If]
however, you do not have patience enough to occupy yourselves
after leaving your school with collecting funds for a free school
till one is set up, if you do not have patience to live by begging
meanwhile, most certainly do not leave your school.

You should get training for bodily labour. When an English
boy comes out of school or college, he certainly has the strength
for such labour. If, however, your only ambition, after complet-
ing your education, is to be lawyers or the Government’s hacks,
the present schools and colleges are the only ones for you. If

1A youth, in the Ramayana, who was devoted to his aged parents and
carried them on his shoulders to various places of pilgrimage

XIX-2
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you understand the dignity of the ancient practice of madhukari'
which is followed in Maharashtra even today, you should even
live by begging and study. If you have not acquired the
strength for this, I do not want to win the country’s freedom
through you.

This education is an education in atheism. One who, in spite
of it, has faith in God, who has mastered the senses, has observed
the vow of non-stealing and practised non-violence—such a one
may claim to hear the voice of conscience. I, therefore, address
myself only to those students who have been trained in self-control

and I tell them that they may unhesitatingly leave college if they
hear the command of God.

I want only such students as have the strength, when the time
comes, to sacrifice themselves, to mount the gallows, to beg.
You may leave college only if the cruel injustice done to the
country and to the Muslims has kindled a fire in your hearts.?

[From Gujarati]
Navajivan, 8-12-1920

1 Collecting alms from door to door; literally, the collection of honey by
the bee moving from flower to flower. Here the reference is to the practice of
students without means of support having their meals with different families
by turns.

2 The report of the speech in The Leader, 26-11-1920, ends thus : “His
address was for students of over 16 years of age. Violence ought in no case to
be used. Some of his Mohammedan friends told him that they tried non-co-
operation but if this would fail they would use the sword. He was against the
use of the sword. The students who left the institutions must, in case their
guardians refused them pecuniary help, break stones or beg and continue their
studies, thus supporting themselves and their guru. Only those who were pre-
pared to suffer must leave schools and colleges unconditionally, but they should
not go out simply on account of excitement.

When the lecture was over he invited the students to ask any questions
they liked. One student asked whether any student could go to England or
any other European country for technical or any education. Mr. Gandhi said
he would not like it, but if the student wanted to go he could, as he regarded
all European countries alike. The student again asked if he could go to Japan
or the United States as they were independent countries. Mr. Gandhi said he
regarded all of them alike. They were not India.”



16. TELEGRAM TO FAIRAMDAS DAULATRAM!
[On or after November 23, 1920]

WILL CERTAINLY DISSUADE PEOPLE AGAINST SOCIAL AS DISTIN-
GUISHED FROM POLITICAL BOYCOTT. HOLD LATTER ABSOLUTELY
NECESSARY.

From a photostat : S.N. 7353

17. MORE DIFFICULTIES

The resolution? of the senate of the Gujarat National Uni-
versity in regard to Mr. Andrews’ question about the admission
of children of the ‘depressed’ classes to the schools affiliated to that
University is reported to have raised a flutter in Ahmedabad.
Not only has the flutter given satisfaction to a Times of India
correspondent, but the occasion has led to the discovery by him of
another defect in the constitution of the senate in that it does
not contain a single Muslim member. The discovery, however, I
may inform the reader, is no proof of the want of national charac-
ter of the University. The Hindu-Muslim unity is no mere lip
expression. It requires no artificial proofs. The simple reason why
there is no Mussulman representative on the senate is that no
higher educated Mussulman, able to give his time, has been found
to take sufficient interest in the national education movement.
I merely refer to this matter to show that we must reckon with
attempts to discredit the movement even by misinterpretation
of motives. That is a difficulty from without and easier to deal
with.

The ‘depressed’ classes difficulty is internal and therefore far
more serious, because it may give rise to a split and weaken the

1 Jairamdas Daulatram; a Congress leader of Sind. This telegram was
sent in reply to Jairamdas’s telegram of November 23, 1920, from Nowbad
in Hyderabad, Sind, which read : ‘“‘Several Hindu non-co-operators including
Durgadas Govindnand Choitharam Ghanshyam Jairamdas and Editor Hindu
and others met today. Discussed suggestions of social boycott opinion unanimous
against social boycott being advised because inexpedient hindrance to our move-
ment and giving innumerable opportunities for tyranny urge you kindly use
your influence in this matter.”

2 Vide footnote 1, p. 7.
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cause—no cause can survive internal difficulties if they are inde-
finitely multiplied. Yet there can be no surrender in the matter
of principles for the avoidance of splits. You cannot promote a
cause when you are undermining it by surrendering its vital parts.
The ‘depressed’ classes problem is a vital part of the cause. Swaraj
is as inconceivable without full reparation to the ‘depressed’
classes as it is impossible without real Hindu-Muslim unity. In
my opinion we have become ‘pariahs of the Empire’ because we
have created ‘pariahs’ in our midst. The slave-owner is always
more hurt than the slaves. We shall be unfit to gain swaraj so
long as we would keep in bondage a fifth of the population of
Hindustan. Have we not made the ‘pariah’ crawl on his belly?
Have we not segregated him? And if it is religion so to treat
the ‘pariah’, it is the religion of the white race to segregate us.
And if it is no argument for the white races to say that we are
satisfied with the badge of our inferiority, it is less for us to say
that the ‘pariah’ is satisfied with his. Our slavery is complete
when we begin to hug it.

The Gujarat senate therefore counted the cost when it refused
to bend before the storm. This non-co-operation is a process of
self-purification. We may not cling to putrid customs and claim
the pure boon of swaraj. Untouchability, I hold, is a custom,
not an integral part of Hinduism. The world has advanced in
thought, though it is still barbarous in action. And no religion
can stand that which is not based on fundamental truths. Any
glorification of error will destroy a religion as surely as disregard of
a disease is bound to destroy a body.

This Government of ours is an unscrupulous corporation. It
has ruled by dividing Mussulmans from Hindus. It is quite capa-
ble of taking advantage of the internal weaknesses of Hinduism.
It will set the ‘depressed’ classes against the rest of the Hindus,
non-Brahmins against Brahmins. The Gujarat senate resolution
does not end the trouble. It merely points out the difficulty.
The trouble will end only when the masses and classes of Hindus
have rid themselves of the sin of untouchability. A Hindu lover of
swaraj will as assiduously work for the amelioration of the lot of
the ‘depressed’ classes as he works for Hindu-Muslim unity. We
must treat them as our brothers and give them the same rights
that we claim for ourselves.

Young India, 24-11-1920



18. COUNCIL ELECTIONS?

The elections in the Bombay Presidency and elsewhere have
demonstrated the success of non-co-operation about Councils, in
so far as the voters are concerned. In some cases not a single
voter seems to have registered his vote. What will the so-called
representatives do ? They know that the voters have refrained from
going to the polls not out of laziness but out of deliberation. They
know, too, that thousands of voters have declared in writing
their intention not to be represented. The members had ample
opportunity of acting on the electors and convincing them of the
desirability of voting. They cannot complain [of] intimidation
or even picketing. For the instructions were not to picket, and, as
far as I am aware, the instructions were implicitly followed. In the
face of these facts, is it not the clear duty of the members declared
to have been elected not to have anything to do with the Council?
The electors have shown in no uncertain terms that they do not
want to have anything to do with the reformed Councils. The
members will reduce representative institutions to an absurdity if
they persist in going to the Council when they have the clearest
possible mandate to the contrary.

If the so-called representatives do not obey the mandate of their
electors, the course of the latter is quite clear. They must form
voters’ associations, and through these bodies pass votes of no-
confidence; they must address their respective members notifying
their disapproval of their conduct in allowing themselves to be
declared elected. It follows, too, that the electors must not on any
account whatsoever take any work from these members. For
them the Council does not exist. They must not seek any relief
through it. The next trial of the voters will commence when the
Council is opened, if at all, in the face of this verdict. The temp-
tation to air grievances by having questions put in the Council
will be very great. The electors will have to resist the temptation.

But let us hope for the good name of our country that the
members themselves will bow to the verdict so emphatically de-
clared by the electors.

Young India, 24-11-1920

! Elections for the various Legislatures took place in November 1920;
those for the Bombay Legislative Council were held on November 16.



19. STATE OF PRIMARY EDUCATION

Pandit Gangaram Sharma’s! letter? reproduced elsewhere is
a seasonable contribution to the question of national education.
He has even been making a useful experiment in primary education
in the Punjab, and is able to throw a flood of light on this very
important problem. His refusal to take Government grant and
affiliate his school makes his scheme specially attractive. It has
received the blessings of Pandit Madan Mohan Malaviyaji and Mr.
Shastriar. The programme is ambitious and well thought out.
The scheme is inexpensive. My fear is that it is overweighted
with too many items. But one has hardly the right to criticize
an experiment without careful study on the spot. I question the
advisability of introducing a knowledge of English in any scheme
of primary education. In my opinion millions of boys and girls
of this country do not need to know English at all. They need
ideas rather than languages. And I would give even little children
ideas about swaraj and other essential matters without their having
to wait for higher literary knowledge. The present system and
method of education fill a boy with many useless facts and leave
him without proper mental development till he begins to receive a
high-school training. Thus we have come to think quite unwarran-
tably that we cannot imbibe true ideas of liberty, religion, etc.,
without a knowledge of English, and have therefore made of it a
fetish.

The more interesting part of Pandit Gangaram Sharma’s letter
lies in the information he imparts about the difficulties placed in
his way by the local officials and the startling figures he produces
regarding the ‘progress’ of primary education in the Punjab. It
would appear that in 1844, in a population of 127 lakhs, there
were 30,000 indigenous schools, catering for 4 lakhs of children.
In 1918-19, with a population of 190 lakhs, there were only 933
indigenous schools and 4,171 Government schools, catering in all
for 239,332 children. If the figures are correct, the state of primary
education in the Punjab is worse now than it was in 1849, i.e.,
before British occupation. Yet we are told that if we nationalize
education, we cannot finance it!

1'A Congress worker in the Punjab
2 Not reproduced here
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There are other equally damaging figures and facts Pandit
Gangaram Sharma has shown me. I must deal with them later.

Young India, 24-11-1920

20. TELEGRAM TO NARANDAS GANDHI!
[On or after November 24, 192012

BOYS SHOULD REMAIN FIRM AVOID ROWDYISM SHOULD UNDERGO
DAILY DRILL STUDY AT HOME TILL NEW HIGH SCHOOL OPENED
OR TILL PRESENT HIGH SCHOOL? NATIONALIZED. THEY MUST
CONFER WITH PARENTS AND GENTLY BEAR DOWN OPPOSITION
IF ANY. CONSULT BANKER* THREE SCHOOLMASTERS HAVE
OFFERED SERVICES.

From a photostat : S.N. 7354

21. TELEGRAM TO C. Y. CHINTAMANTI®
[On or after November 25, 192016

AM CERTAINLY OPPOSED ANY CANVASSING’ BY NON-CO-OPERATORS
FOR ANYBODY. IT WAS BECAUSE I FOUND INCLINATION TAKE
SIDES THAT I BEGAN WARNING NON-CO-OPERATORS  AGAINST

1 This was sent in reply to Narandas Gandhi’s telegram of November 23,
1920, from Bombay, which read: ‘“Three hundred students Gokuldas School left
today addressed by Narandas and Vithaldas meeting again Thursday please
advise.”

2 Narandas’s telegram was received by Gandhiji on November 24.

3 Gokuldas Tejpal High School, Bombay, which was abandoned by 300
students because it received a Government grant

4 Shankarlal Banker; a social worker and labour leader of Ahmedabad. He
was also associated with The Bombay Chronicle and Satyagraha Sabha, Bombay.

5Sir C. Y. Chintamani (1880-1941); prominent journalist, author and
politician; Law Member in Viceroy’s Council, 1920-22; president of the Liberal
Federation in 1923 and 1927

6 This telegram was sent in reply to Chintamani’s telegram of November 25,
1920, from Jhansi, which read: “Mr. Shaukatali refers at your meeting here follow-
ed by alleged private instruction interpreted as your desire that non-co-operators
must oppose my candidature especially. Some of your followers since acting
against me in your name inducing electors vote for one of my opponents. I
feel sure this could never be your intention and request you wire friends ac-
cordingly. Kindly wire reply.”

7In regard to Legislature elections under the Montagu-Chelmsford Re-
forms, held in November and December, 1920
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THAT TEMPTATION. FURTHER THAN THIS I MAY NOT GO. NO
ONE HAS AUTHORITY IN MY NAME PREFER ANY CANDIDATE
JHANSI ELSEWHERE HOPE IF YOU FIND MAJORITY VOTERS JHANSI
AGAINST ANY ELECTION YOU WILL RESPECT CONSTITUENCY'’S
WISH.

From a photostat : S.N. 7355

22. SPEECH AT STUDENTS’ MEETING, BANARAS!
November 26, 1920

I spoke to you a few months ago about self-control.? Today
also, the purpose of my visit here is to speak, as I understand the
matter, on the same subject. It is being said these days that I
am putting wild ideas into students’ heads. With a full sense of
responsibility, I declare that I am doing nothing of the kind. I
can never think of putting such ideas into their heads. I was
also a student once and I did everything in my student days with
full respect for elders. I am, moreover, the father of four sons and
I have had hundreds of boys who came to me and to whom I
still claim to be a father. That being so it is impossible that I should
utter any words intended to put wild ideas into people’s heads.

But these are days when the elders feel that through my present
activities I am doing them injustice, that I have also departed a
little from truth, which I say I scrupulously follow, and that my
language today lacks the moderation to which I lay claim.
I have given thought to all this but my soul tells me that I am
not immoderate in my language. All that I say I say with a
calm mind and with the utmost deliberation. The fact is that the
delusion under which I laboured in December last has vanished
and so the language I speak today is different from what I spoke
then.> However, I have only been describing things as they are.
If I saw that a thing was unclean and I did not say that it was so,
I would violate truth and be guilty of lack of consideration for
others. In describing a thing as it is, there is no lack of considera-
tion for others but only respect for truth. To be sure, perfect truth

1 Extracted from Mahadev Desai’s account of Gandhiji’s tour

2 Vide Vol. XVII, p. 42.

3 Gandhiji had faith in the bona fides of the British Government and had
advocated the acceptance of the Montagu-Chelmsford Reforms at the Congress
Session held at Amritsar in December 1919.
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is in silence alone but, so long as it is necessary to employ language,
it can reflect the perfect truth only when I describe a situation to
you exactly as I see it.

A report of a speech by Panditji! has appeared in The Leader.
I observe that it was published with his consent. I wish to draw
your attention to one sentence in it: ““Give thought to everything
and do as your conscience bids you.”” I want to tell you the same
thing. And if you have any doubt about what your conscience tells
you, if you are not able to come to a decision in your mind, do not
accept what I or anyone else may say but accept only what Panditji,
whom you all revere, says. I have come across no holier man
than he; I see no living Indian who has served India more than he
has done. What is our relation, Panditji’s and mine? I have
revered him ever since I returned from South Africa. I have pour-
ed forth my troubles to him on innumerable occasions and received
consolation from him every time. He is certainly as an elder brother
to me.

This being our relation, I can tell you nothing else than that
you should act as I ask you to do only if you feel in your heart of
hearts that what I tell you is the only truth. If, on the other hand,
you argue that we are both your leaders and that you have to
choose the advice of the one or the other, do only what Panditji
asks you. If you have the slightest misgiving, do not follow me;
in fact, it would be to your harm to do so. Panditji is the patriarch
of this University; he is its founder, its soul, and it is our duty to
respect him. If you have the slightest doubt about my being right
in seeing the error which I do on Panditji’s part in this matter, do
not accept my advice. A gentleman came and told me that, if I
came to Banaras, in the present state of Panditji’s health, my
visit would give him a painful shock and that we might even lose
him. He hoped my visit would not kill Panditji. Who am I that
I could kill Panditji? If by killing him we mean killing his soul,
that is impossible. But this gentleman saw in my visit Panditji’s
death. He told me that the students would accept my advice and
leave the University, that in this Panditji would see his life’s work
destroyed and it would kill him. I was a little amused by this. I
felt that the gentleman did not know Panditji. Panditji is no
coward to throw away his life over a matter like this.

No doubt the University is Panditji’s very life, but it seems
to me truer to say that India is his life. He is an optimist. Rightly
does he believe that no one can harm India, that no one has the

1 Madan Mohan Malaviya
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reins of the country in his hand, that they are in the hands of
God and He will look after its welfare. Even so, I sent him a
telegram! and Panditji sent me a courteous reply welcoming me to
Banaras.

Panditji feels that some of you have been acting without taking
due thought and that, if you act without thinking, you will have
nowhere to stand on. If, however, you think that it is a sin to
continue studies in this University, you should leave it imme-
diately and you will have Panditji’s blessings in that. If your
soul, however, is not on fire, listen to Panditji rather than to me.

It is only when your action is pure, when your motive is pure
and the result is pure, that the action can have been inspired by
your conscience. There is, however, another restriction which
the shastras lay down in this matter. He alone who practises non-
violence, is truthful and keeps the vow of non-hoarding, can claim
that he has had a command from the conscience within. If you
are not a brahmachari?, if you have no compassion in your heart,
no regard for modesty and truth, you cannot claim any action of
yours to have been inspired by your conscience. If, on the other
hand, you have a heart such as I have described, if you have
given up Western ways, if you have God in the pure temple of
your heart, you may respectfully disobey even your parents. If you
are in such a state, you are free and can act on your own. I know
that in the West there is a powerful trend towards licence. But I
have no desire to see students in India take to such licence. If,
in this hallowed Banaras, in this sacred place, I wished to turn
you to ways of licence, I would be unworthy of my task.

Why do I tell students that it is their duty to leave schools and
colleges? Do I want to ruin your studies? No. I am given to a
life of study, even today I am a student, but I want to tell you
that the man who has not received education for freedom—and
you may be sure this is not to be had by reading Mill on “Liberty”’
—cannot be taken to be a free man. The education you receive
is base compared to even what an Arab boy gets. A friend from
that side was here and he tells me that the education our boys get
does not amount even to one-fourth of what the boys in his country
get. You will not find a single student there who will acquiesce in
the rule of this Empire. They were offered facilities of the post, the
telegraph and trams, were tempted with the bait of aeroplanes,
were promised that their sandy soil, which is generally so hot that

1 Vide “Telegram to Madan Mohan Malaviya”, about November 20, 1920.
2 One who observes celibacy
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one can cook khichdi! on it in a few minutes, would be made cooler;
promises were held out that big institutions would be opened for
their education; but the boys there refused to have them. They
receive very good education in their religion. That is what you
need. In the circumstances in which you pursue your studies,
you can only learn to fear man. I would say, on the other hand,
that he alone is a real M.A. who has given up the fear of man
and has learnt to fear God. Any education you receive will have
justified itself only when you have become so strong that you will
not beg of anyone for your living. It will have justified itself when
the feeling has grown in you that, so long as you are strong of
limb, you need not humble yourselves before anyone for a livelihood.

British historians say that three crores in India do not get two
square meals daily. In Bihar the majority of people subsist on a
stuff called sattu which is useless as nourishment. When I saw
people swallowing this sattfu—maize flour—with water and chillies,
my eyes used to blaze with fire. If you were to have such food to
eat, how long would you survive? In that land of Ramachandra,
in that holy land of King Janaka?, people today get no ghee, not
even milk. In such conditions, how can you rest in peace? If we
do not get an education which makes a Mazzini out of every one
of us, our education is of no value. If you cannot eat your food
in freedom, you should have the strength to starve to death and
remain free.

I am told that in Arabia and Mesopotamia boys have educa-
tion of this kind. They are ready to fight the British. They have
arms with them. We lack them, but in her love of truth India has
a great store of soul-force and this is why we are able to fight
oppression. Tulsidas® counsels us to keep away from the wicked.
This Empire, I say, is Satanic and it is our duty, therefore, to keep
away from it. Keeping away from it can mean nothing less than
hijrat*, but I do not counsel that. Where should we go, keeping
away in that manner? I see no place of shelter unless it be the
Indian Ocean or the Bay of Bengal. But Tulsidas has said that,
should it be impossible to keep away from the wicked altogether,
we may remain at some distance. If you fail to acquire the strength
for non-violent non-co-operation like Sita’s, who refused to look at
Ravana’s delicacies and to accept the services of his maid-ser-

1 A preparation of rice and pulses cooked together

2 A philosopher-king of ancient India; father of Sita in the Ramayana

3 A sixteenth-century Hindi poet; author of Ramacharitamanasa

4 Emigration enjoined on Muslims when faced with religious persecution
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vants, living wholly on fruits growing in Ashokavatika!, I have
not the least doubt that India would be ruined, would for ever rot
in slavery.

I do not wish to go into why this Empire is Satanic. But
an Empire which has been guilty of the atrocities in the Punjab,?
which killed children six or seven years old by making them
walk in the heat, which dishonoured women, which has said
that the officials who did all this had committed no crimes but
had saved its rule—to study in the schools of such an Empire
is, to my mind, the greatest adharma of all. To Panditji, an
elder brother to me, this seems to be dharma. My shastras
do not teach me so. I cannot learn from Ravana the Gita, the
Koran or the Bible. I would learn the Gita from one who had
studied it with reverence. How can I learn it from one who takes
liquor ? I can give you no idea of how much my soul is on fire.
I served this Empire for 30 years. I do not mean, of course, that
I did anything wrong in that. Only, I can serve it no longer, for
I have been a witness to the Punjab atrocities. Not only this; I
also see that for many years now this Empire has been bringing
such ruination to the country that the Punjab atrocities are nothing
in comparison. When I was your age, I read Dadabhai Naoroji’s3
Poverty and Un-British Rule in India. Has the ‘“‘progressive drain’’4
of India’s wealth, which it described convincingly, diminished
today? Isit not a fact that the expenditure on the army has
been rising? Has not the expenditure on pensions increased? If
the answers to these questions are in the affirmative, I would
say: ‘Let Lord Sinha’ or any other person like him be appointed
Governor—let even a person like Panditji be appointed Viceroy—
I would not go and salute such a person.” The real position is
that, under this rule, our slavery has been steadily increasing. When,
moreover, the slave is dazzled by the lustre of his chain that
binds him, his enslavement is complete. I assert that we are more

1In the Ramayana, a garden in Lanka where Sita was kept after she
was carried off by Ravana

2 During the disorders in 1919; vide Vol. XVII, pp. 114-292.

3 1825-1917; pioneer Indian statesman, affectionately called ‘‘the Grand
Old Man of India”; president, Indian National Congress, 1886, 1893 and 1906;
first enunciated swaraj as objective of the Congress; elected member of the
British Parliament, 1893

4 Gandhiji uses the English expression

5 Satyendra Prasanna Sinha (1864-1928); first Baron of Raipur; lawyer
and statesman; Under-Secretary of State for India, 1919-20; Governor of Bihar
and Orissa, 1920-21; first Indian member of Viceroy’s Executive Council
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enslaved today than we were 35 years ago. We are becoming ever
more defeatist. We are growing more cowardly. Basically, there-
fore I would certainly say that our slavery has been increasing.

I always remember one part of the learned speech of Babu
Bhagwandas!. He said that when our rulers rule as traders, nay,
when they go further and trade in intoxicants like bhang and
ganja?, they become rulers of the lowest order. We should keep
away from them. This Empire has turned India into an unholy
land. The Excise Department is continually expanding. Men like
Gokhale had raised their voice for increasing the number of
schools, but the position is that, whereas in 1857 there were 30,000
schools in the Punjab, there are 5,000 today. The Government
did away with the rest. It has the power of organization. Do we
have it? The Government, however, has kept us deluded. What
lesson in swaraj can it teach us? What lesson in swaraj can we
learn in the Councils ? If you want to get the strength for swaraj,
go to the Arabs, go to the Boers. I assert that we have such
strength even today but, though lions, we imagine we are lambs.
Can anyone intimidate a man who has a soul in him? When you
have acquired this spirit, your education will have been to some
purpose. Only after you have had such education can you get
education for other, general purposes. At present you have been
receiving education which will tighten the chains on you. Being
enamoured of degrees, we have been demanding “charters’ all the
time. Why do we refuse to learn under these trees? Why should
we want such palatial buildings? When large numbers in the
country do not get enough to eat and women are unable to take a
bath for days together for want of a garment to change into, do you
demand big palaces in which you may study? If you do, better
stop thinking about non-co-operation. If you feel for the coun-
try, if the fire which has been raging in me also rages in you, for-
get everything about buildings and take to non-co-operation as I
have been advising. If you do so, I repeat here in this sacred
place the pledge I gave elsewhere® that we shall have swaraj
within a year.

But I tell you again and again that you will get it only if you
know your dharma. You will not get it by shouting applause. Why

1 An eminent scholar and public worker of Uttar Pradesh who delivered
the speech referred to as president of the U.P. Political Conference held at
Moradabad on October 9, 10 and 11

2 Dried hemp flowers

3 At the special session of the Congress held at Calcutta in September,
1920
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do I say these things? I don’t want any wealth or honours, nor
India’s crown; I want India’s freedom. Everyone advises me to
fall in with the others. But I cannot do so; I cannot give up my
heart’s conviction, cannot be deaf to the voice of conscience and
fall in with the others. I do not want to do so by compromising
on a principle. This is that, if we want swaraj, every individual
must learn to be free. If you feel in your mind, as clearly as you
see the trees in front of you, that this Empire is Satanic, that it is
a sin to study in this institution, that, though the Lieutenant-
Governor may assert as much as he likes that the Government
exercises no control [over the University], it can make its in-
fluence felt indirectly, if you feel strongly that it is disloyalty [to
the country] to receive education from this Empire, do not remain
in this University for a moment longer, do not even breathe its air.

I tell you, save yourselves from this raging fire, take every
risk. Ask me no questions about other things. Do not ask me what
students should do. Do not tell me that there are no other profes-
sors and no buildings, asking me where else you can carry on
your studies. Your home is your university. If you become res-
pectful and truthful, your home is your university. If, how-
ever, you compare the home with these temples!, you will fall.
If you have fallen in love with the latter, you are lost. Can our
homes be compared with these temples? There is some little
similarity [between homes and university buildings] in Eng-
land, but in our country we do not have even that much. Here,
the buildings have been set up wholly with plundered money.
He who is not free cannot even pray to God in peace. You can
regain your physical, mental and spiritual freedom this very day.
Anyone who acquires the confidence that, after leaving the Uni-
versity if he merely takes to repeating the magic name of Nara-
yana?, or Rama’s name, even that would be valuable education;
anyone who acquires this confidence will have secured all the
three kinds of freedom. If I can breathe such a spirit into the
students in the country, I can raise from among them an army
for winning swaraj. I tell you, so long as the influence of this
Empire reaches the University directly or indirectly, you have
no choice but to leave it. If, however, you have no confidence in
yourselves, remain where you are.

I feel uneasy because 200 students here have taken a pledge
to leave the University. I am not uneasy over the pledge; I am

1 Gandhiji here pointed to the University buildings.
2 One of the names of Vishnu
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uneasy lest they lack confidence in themselves. If you believe that
Gandhi is a magician, that when he is here, he will set up a col-
lege, you are mistaken. If this is how you feel, I would tell you
that not to embark on a thing in the first instance is a sign of wis-
dom. If you leave the University without giving thought to this,
I would be a sinner. What I am asking you to do is to leave the
University and go to your homes. Save yourselves from this fire.
If you have confidence in yourselves, you will be able to raise a
university this very day. But, as Pandit Jawaharlal has advised,
and as Mahomed Ali advised in Aligarh, leave without making
conditions. Leave it, by all means, if you really wish to; otherwise,
return to it. If, however, you are likely to think of returning after
leaving it, you had better not leave. If we do not do our duty,
our country will not remain our country. Remember what I have
been telling you—what I have been saying to appeal to the an-
cient culture and holiness in you. I tell you once more that if you
have the slightest hesitation, listen to Malaviyaji. He has worn out
his life in setting up this University. Leave, however, if your con-
science tells you, as clearly as you see the object before you, that
it is a sin to remain here. ‘““When the son has arrived at the age
of 16, he should be treated as a friend”’—that is what our shastras
say and, since you are above 16, I have a right to tell you what I
have told you. I have given this very counsel to my sons and I
have done them no harm. I pray, in conclusion, may Kashivishva-
nath! make you pure, may He give you fortitude, give you
strength for tapashcharya and whatever else you may need.
[From Gujarati]

Navajivan, 5-12-1920

23. SPEECH AT PUBLIC MEETING, BANARAS?

November 26, 1920

You will please forgive me that I am not able to stand while
speaking. A few days ago Maulana Azad3, along with some of us,
came here and we spoke to you. We are here again on the same

1 The deity in the famous Hindu temple at Banaras

2 The meeting was held on the Town Hall grounds under the president-
ship of Bhagwandas. Among those present were Motilal Nehru, Jawaharlal
Nehru, Abul Kalam Azad and C. R. Das.

3 Abul Kalam Azad (1889-1958); Congress leader and scholar of Koranic

theology; twice president of the Congress; Education Minister, Government
of India
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mission. Our intention was specially to address the students, but
the love you show us has been such that we could not but come
here. What we have to tell you is that our government is a rakshasi!
government. Our duty is either to mend it or to end it. Our condi-
tion is extremely bad. So far we have only talked. Now it is the
duty of all of us, men and women, to act. What is it that we can
do? If you do not consider this Government a rakshasi govern-
ment we can give you no proof of it. We on our part consider
it so evil that we must either destroy it or purify it. If it does not
repent, if it does not do justice to the Punjab, if it does not act
justly over the Khilafat, we cannot stand by it. How can we mend
it?  Our Congress, our Muslim League, our Sikh League have
all suggested the way in which we can mend it. This is the way
of non-co-operation, or peaceful severing of relations. That is,
that we should neither seek help from the Government nor offer
it any help. How can we part company with it? First we should
renounce titles. For us now to hold titles is a sin. Next we should
give up the courts. The dispensing of justice should lie in our
own hands. The courts strengthen the roots of the Government.
Lawyers should give up their practice. If it is possible for them they
should, after giving up legal practice, serve the country. Even if
they cannot serve the country the giving up of legal practice would
be by itself sufficient service. They should take up other trades.
Parents should withdraw their children from schools and univer-
sities. Boys who have reached the age of 16 should be treated as
friends and advised to withdraw. They should be told not to con-
tinue their studies in these institutions. They should be told to go
to school at institutions where they can remain free. We should
not go for education to a place where the Government’s flag flies.

The Congress has also said that we should not go into the
Councils. The election to the Councils will take place on the 30th.
It is the day when we shall be tested. First we should persuade
the candidates to withdraw. If they do not give in, it will be
the duty of voters to remain at home and not to cast their votes.
We should go on pleading with the candidates till the night of the
29th. We should fall at their feet and beseech them not to stand
for the Councils. If they do not come round but persist in going
into the Councils it will be your duty to refuse all help and do no
work for them. Again, soldiering is a sin. You should not get
recruited as soldiers, but it is your duty to become soldiers of
freedom.

1 Satanic
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The next question is that of swadeshi. We should use only
such cloth as is produced here. Our mothers should take the
spinning-wheel into their homes. We should get cloth woven by
our weavers and wear only that. I tell all my brothers and sisters
of India: Swadeshi is your duty. Wear khaddar. Non-co-opera-
tion consists in doing all this. Do not draw the sword. Sheathe it.
The sword will only cut our own throats. The unity between
Hindus and Muslims should not be the unity of lips; it should be
the unity of hearts. If such were the case we should be able to
establish swaraj in a year. It lies in your hands to solve the Punjab
and the Khilafat problems. So many of you are gathered here.
With great humility I ask you: What have you done? Have you
withdrawn your boys from schools and colleges? If your boy is
grown up have you made him aware of his duty? Have you given
him your blessing in this matter? If you have not done this, why
are you gathered here? It is the duty of boys to leave schools and
to convince their elders. Have you decided not to vote? Have
you taken the swadeshi vow? These questions concern everyone.
Government recruitment should stop. We should take our liti-
gation to our elders and seek justice. This will put an end to
the “‘prestige’ of the Government. The Government will at the
same time realize that its hundred thousand whites can no longer
rule over three hundred million people. So long the Government
has carried on its rule over us by making us quarrel among our-
selves, by offering us enticements and by giving and taking help.
“As the ruler so the ruled” is an old saying. A truer saying would
be : “As the ruled so the ruler.” If we set to work with a clear
heart, if we surrender ourselves to God with a pure feeling, if we
make genuine sacrifices, such as have been mentioned, we shall
gain swaraj at once. This swaraj is Ramarajyal.

[From Hindi]

Agj, 27-11-1920

1 Rama’s rule, traditionally regarded as the ideal political order
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24. LETTER TO DR. MUHAMMAD IQBAL
[Before November 27, 19201

DEAR DR. IQBALZ

The Muslim National University? calls you. If you could
but take charge of it, I am sure that it will prosper under your
cultured leadership. Hakimji Ajmal Khan* and Dr. Ansari® and
of course the Ali Bro[ther]s desire it. I wish you could see your
way to respond. Your expenses on a scale suited to the new
awakening can be easily guaranteed. Please reply Allahabad®,
care Pundit Nehru.

Yours sincerely,

From a photostat : S.N. 736la

25. LETTER TO HAKIM AJMAL KHAN
[Before November 27, 192077

DEAR HAKIMJI,

What is this quarrel about a masjid near Peepul Mahadev®.
Is it not capable of being settled? I have written Dr. Igbal
about Aligadh. I suggest your writing also.

From a photostat : S.N. 736la

1 The addressee’s reply (S.N. 7330) dated November 29, 1920, says that
Gandhiji’s letter was received two days earlier.

2 1873-1938; renowned Muslim poet; took his Ph.D. from Cambridge
and Munich Universities; nationalist leader during the twenties; one of the
representatives at the Second and Third Round Table Conferences, 1931-32

3 At Aligarh

4 1865-1927; eminent Muslim physician and politician who took a leading
part in the Khilafat movement; president, Indian National Congress, 1921-2

5 Dr. Mukhtar Ahmed Ansari (1880-1936); a nationalist Muslim leader;
president, Indian Muslim League, 1920; president, Indian National Congress,
1927-8

6 Gandhiji reached Allahabad on November 28, 1920, and stayed there for
four days.

7 The reference to the letter written to Dr. Igbal suggests that this letter
was written presumably on the same day as the preceding letter.

8 Hindu temple of Siva
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November 27, 1920

What I see here today reminds me of what I saw at Aligarh.?
All that I had to say to students I said at Aligarh. I was conscious
of my responsibility. I was aware that the University at Aligarh
is older than this University. I was also aware of the great love
Muslim students have for that University. I was further aware of
the greatness of the Muslim founder? of that University. Never-
theless I said without fear what I had to say. My heart wept at
what I was doing. My heart weeps also when I see you and be-
hold these huge buildings. Today, in fact, it weeps the more
because the life and soul of this University is my revered brother,
Pandit Madan Mohan Malaviya. I do nothing with which he
is not associated. Ever since I returned to India I have been wish-
ing that I may spend all my life with him. I have no such asso-
ciation with the Aligarh University. Who the life and soul of that
University may be I have no idea. It is not a small thing for
me to stand here and say something of which my revered brother
may be proud. My religion—which is also his religion—teaches
me to sacrifice the most cherished of my possessions for what I
consider my dharma. That is what I am doing today. I want
to tell you that there is a sharp difference of opinion between
me and my revered brother, and yet this has not diminished even
in the least the reverence I have for him. I earnestly entreat you
that even if you accept my views you should not let it affect the
respect you have for Malaviyaji.

If you do not consider it a sin or irreligion to accept the gift
of education you should never leave. I cannot take even the gift
of gold from the hands of one who is wicked. I consider it sinful
to take education where his flag flies. I consider it sinful to study
even the Gita and the crafts there. To tell you the truth I do
not wish even to live under such a regime. If it were possible to
renounce it altogether I would have done so. But that would ren-
der my stay here impossible and if I were to go away I would

1 On the previous day, Gandhiji had addressed the students outside the
University Campus, but Malaviya insisted on his addressing them in the Uni-
versity Hall and he himself presided over this meeting.

2 Vide Vol. XVIII, p. 345.

3 Sir Sayad Ahmed Khan



36 THE COLLECTED WORKS OF MAHATMA GANDHI

not be able to give you my message. I therefore stay on. I con-
sider this the regime of Ravana. Tulsidas has called it a sin to
live under such a regime. I can positively say that all the twenty-
four hours I am taken up with the idea of destroying it or mend-
ing it. That is why I am here. I say to the students that their
duty consists in not co-operating with this regime. You must do
what it is possible for you to do. The main thing for you is to
refuse the education that is offered to you. I do not speak of co-
operation in general. I ask you to give up the specific co-opera-
tion with which you as students are concerned. If you feel the
same way about this Government as I do, then you should con-
sider it your dharma to leave. This dharma involves no conditions
as to the kind of education you may then get. I merely tell you
your dharma. To everyone I say: whether or no education
is available elsewhere, you should leave. You can try for a simi-
lar sort of education elsewhere if you are so inclined but it should
not be under the aegis of the Government. I want to say that it
is not a question of livelihood; it is a question of humanity. The
question of livelihood may come next. Freedom is dharma. The
body comes after dharma. Dharma cannot be sacrificed for the
body, while the body may be sacrificed for dharma. We have no
freedom of any kind—whether economic or intellectual or spiritual.
We have no spiritual freedom because Muslims are being pushed
away from the dictates of their religion. They are being enticed
away with the argument that there is nothing wrong in doing
so. Religious sentiment is being stifled; so there is no spiritual
freedom. Tens of millions here have neither food nor clothing; so
economic freedom is impossible. Under the circumstances we
should give up the little gains we enjoy. We are offered many
temptations. Advantages are dangled before us. There are a
number of facilities in this University. There is instruction in
engineering and various other facilities. For the good of India
these things must be sacrificed. If we fall for every little benefit
that comes our way this Government will go on for ever.
Hinduism teaches non-co-operation. Some people think that
we should take up the sword. But everyone is now convinced that
we do not have the power of the sword. Non-co-operation is the
only method which will either bring freedom or purge the regime
of its evils. I am convinced that Malaviyaji is doing what he is
doing because he considers it dharma. A difference of opinion
cannot take away from the affection we have for each other. Our
friendship cannot weaken and I am sure that your respect for him
will not diminish either. Please do not be carried away into be-
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lieving that you have more intelligence than he has or that you
enjoy a greater degree of patriotism. It is impossible for everyone
to think alike. If all men and women of India thought alike
freedom could be secured in a day. History shows that free-
dom can only be had after much suffering. It would be false to
think that we can achieve freedom without having to put up with
suffering. I entreat you not to give up humility and civilized ways.
If you like my views, do not show hatred or malice towards those
students who are not with you in this or persecute them in
any way. If you are particularly careful of dharma, seek and
obtain Malaviyaji’s blessings before you leave the University.
Those who do not serve the country after they leave here, those
who become selfish and develop addictions will cause me much
grief. Sin will attach to me as well as to them. It is my
prayer to you that whatever you wish to do you should do after
full reflection. If you must take counsel from someone, if your
heart cannot decide for you, you should accept Malaviyaji’s advice.
You should give precedence to his views. But if your heart is clear
on the point, you can take to non-co-operation considering it your
dharma. Do not rely wholly either on my advice or his. My
revered brother will surely give you his blessings and will not
detain you even for a moment.

Now I want to tell you why in the scheme of non-co-operation
I have included sacrifice from students. It is my firm conviction
that the main reason why the present regime goes on and con-
tinues to perpetrate the atrocities that it does, is that we have
come under the spell of its education. Before its intrusion we
were self-reliant and not dependent as we are today. The present
system of education has rendered us more dependent. But I am
not concerned at the moment with the system of education. My
argument is not that it has faults. My revered brother also agrees
that there are faults which should be removed. I do not ask any-
one to leave on account of these faults. I do not also say in what
way the present system should be changed. For I consider it a
sin to take education under the aegis of a regime which I consider
rakshasi and which has committed such outrages in the Punjab.
If you agree with me you should renounce it. But if you do not
consider this rule rakshasi, this rule which perpetrated the Punjab
outrages and which has committed such treachery against Muslims
and against India . . .! Students should also make sacrifices. The
rest of what I had to say I have said yesterday. At this sacred

1 Here some words are missing in the source.
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spot and in the presence of my revered brother, I will say this :
whoever leaves will be doing a great thing. It is here that free-
dom lies. Do not leave civilized ways, do not hate anyone. Be
prepared to put up with suffering when you go out. I wish also to
tell you that I can make no alternative arrangements for you. If
it were possible for me to remain here with you it would not be
difficult to make some arrangement. But I do not wish to offer
you any temptations. I only wish to say : on going out do not
become aggressive, do not become wilful. Self-control is your
dharma. Do not give up tolerance. Do everything with a calm
mind. Consult your parents’ wishes. If you are determined and
they do not agree, argue with them. If you think their stand
right, accept it. If you do not consider it right and feel that
your heart tells you the truth, accept its prompting. You can dis-
obey them with humility. This is what Hindu dharma says.
This is a testing time for you. Adorn your non-co-operation with
humility; do not be wilful. Do not violate your pledge. Remember
two things : first, that non-co-operation teaches humility; and
secondly, that it calls for great self-sacrifice. In our degraded
state we have become impotent, dependent. We think of our bread.
It is difficult to arrange for everything. If you are prepared to
make sacrifices, then leave; otherwise don’t. I pray to God to
grant you purity of thought and strength. Listen only to the
voice of your heart. I shall be going away tomorrow. Those who
wish to participate in non-co-operation and have been thinking
of doing so for many days should have a talk with their teachers.
They should also have a talk with my brother, Malaviyaji. Those
who have given their names in writing should remain firm in their
resolve; others that may wish to join should give their names.

[From Hindi]
Aaj, 30-11-1920



27. SPEECH AT PUBLIC MEETING, BANARAS!
November 27, 1920

Mr. Gandhi . . . explained how mandatory the protection of cows was
from the point of view of Hinduism and said non-co-operation alone could help
them to attain swaraj by which they could protect cows. He then said that the
use of swadeshi-made articles and the boycott of foreign-made goods was essential
to their national and material progress and enjoined the trading classes not
to trade in them. He appealed to them to consider the country’s grave situation
carefully and decide what best means should be used to take our administra-
tion in our own hands. Dealing with Hindu-Muslim unity, he said that love
between these two important communities was the only way to improve the
nation.

The Leader, 29-11-1920

28. TO WOMEN

I started begging for money at Dakor and, fortunately, I made
a beginning with women.2 Among them, the sister who first gave
me a piece of jewellery made a living by grinding flour for others.
When she took off her ear-ring and handed it over to me, that
same moment I was convinced that India’s women had understood
the holy nature of peaceful non-co-operation. The experiences
which followed were marvellous indeed. Girls in Ahmedabad
parted with their bangles, rings and chains. In Poona, they literally
showered jewellery on me. There were similar scenes in Belgaum,
Dharwar and Hubli. Muslim women in Delhi, from behind their
purdah, gave jewellery, currency notes and cash.

When the women in the country have woken up, who can
hinder swaraj ? Dharma has always been preserved through women.
Nations have won their independence because women had brave
men for sons. By preserving purity of character, they have kept
dharma alive. There have been women who sacrificed their all
and saved the people. When women, who have done all this,

1 The meeting was held near Ramghat under the presidentship of Anand-
shankar B. Dhruva, Vice-chancellor of Banaras Hindu University.

2 A centre of pilgrimage in Gujarat. The reference is to Gandhiji’s visit
to it; vide Vol. XVIII, pp. 390-1 & 394-5.
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have become alive to the suffering of the country, how long can
that suffering last?

The women among whom I see this awakening cannot be
described as educated, but they have understanding. They fully
understand the obligations of dharma. What the educated classes
take a long time to see, the women, with their gift of intuition, have
understood at a mere hint. They have not taken long to realize
that swaraj means Ramarajya.

Everything has been put clearly before them. The nature
of the [country’s] suffering has been explained. They have also
been told that the remedy for this suffering is non-co-operation,
and also what non-co-operation means. They have realized their
duty in helping to preserve Hindu-Muslim unity, while everyone
understands and remains faithful to her own religion.

If women keep up what they have so wisely begun, I am sure
we can provide education for the whole country with the help of
the jewellery which they can spare. The women who have offered
their ornaments have done so on the understanding that they will
not ask them to be replaced before we have got swaraj, but will
do without them. Thus, with a little sacrifice of jewellery on
women’s part, we can arrange for the country’s education and
promote swadeshi. I hope, therefore, that they will continue the
great yqjna'’ which commenced at Dakor and that the husbands
or other relatives will not restrain any of them in this sacred
effort.

[From Gujarati]
Navajivan, 28-11-1920

29. LETTER TO SARALADEVI CHOWDHARANI
November 28, 1920

Dipak? asks for being relieved from English studies for the time
being. I honour the boy for it. If you do not even mentally
resist I would like to let Dipak have his way. I will see to it
that some day he learns English. But I assure you he will lose
nothing by omitting English for the time being. Do you know
that when a boy has acquired linguistic talent and has mastered
the science of language it is an easy thing for him to learn a new
language. Thus did Max Muller learn sixteen languages. When

1 Sacrifice
2 Saraladevi’s son. He was studying in the Ashram School, Sabarmati.
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you have mastered the science, you have only to memorize a few
hundred root words and you know your language. Do therefore
please give me your willing consent. Dipak is a great and noble
boy. I would not force him in the matter of learning or any-
thing else so long as he remains busy and trains himself to think.
Please tax yourself and give me your true decision. Remember it
is ever safe to trust one’s children’s teachers. Take all the pre-
cautions you like about your choice; but having made it leave
the training to the teacher.

I had a nice time in Benares.! What the outcome will be I
do not know. The atmosphere is certainly clear and Malaviyaji
is calmer if not entirely calm.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

30. FRAGMENT OF LETTER TO DEVDAS GANDHI
November 28, 1920

. I spent two full days? in Kashi’. It was a good experi-
ence. I had no apprehension of there being any bitterness with
Panditji*. Others may have had some, but that too must have
vanished. There were long discussions with students. As for the
result, let us wait and see. There is no limit to the weakness in
the country. It is this non-co-operation which will make it strong.

[From Gujarati]
Mahadevbhaini Diary, Vol. V

31. LETTER TO DIPAK CHOWDHARI
November 28, 1920

Henceforth, I shall write to you in Gujarati. I got your letter.
I have written to Mother for her opinion on whether or not you
should now give up English. If you become studious, no harm will
follow your giving up English. Think of all the three—your body,
your mind and your soul. For the body—exercise, recreation, good

1 Gandhiji was in Banaras on November 25, 26 and 27.
2 November 26 and 27

3 Another name of Banaras

4 Madan Mohan Malaviya
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food and cheerfulness. For the mind—reading and thinking.
For the soul—inward purity and, for cultivating this, early rising,
absorption in prayers with one-pointed attention and reading of the
Gita. Repeat this to yourself every day : ‘I will always speak
truth, will think and act truth, will love everyone, learn to control
all my senses and never look with greedy eyes on anything be-
longing to someone else. I will look upon nothing as mine but
offer up everything to God.” Such meditation will purify the
heart.

[From Gujarati]
Mahadevbhaini Diary, Vol. V

32. LETTER TO HARKISHEN LAL
November 28, 1920

MY DEAR HARKISHEN LALI,

Your letter has followed me in my travels. If you prove a
true prophet the blame will be partly yours also.? You may not
sit still and let the roots of violence sprout and say: ‘Behold what I
said has proved true.” But whether you prove a true prophet or
false, non-co-operation has to go on, till it stops by the weight
of its own violence. Therefore you are expected to strain every
nerve to falsify your prophecy.

The demand regarding Khilafat is : Restore to Turkey what
was hers at the time of the War with completest safeguards for the
self-determination of Arabs and the Armenians. Regarding the
Punjab, full reparation in accordance with the demands of the
Punjab. This should be followed by complete swaraj in accordance
with the wishes of only chosen leaders of the people. You will
see this suggestion in my letter’ to every Englishman.

Yours sincerely,

M. K. G.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Business magnate and nationalist leader of the Punjab who opposed
Gandhiji’s non-co-operation programme and later became a Minister in the
Punjab Government under the Montagu-Chelmsford Reforms

2 Harkishen Lal had prophesied that Gandhiji’s non-co-operation pro-
gramme would fail.

3 Vide Vol. XVIII, pp. 373-5.



33. SPEECH ON NON-CO-OPERATION, ALLAHABAD!
November 28, 1920

Mahatma Gandhi, who was given a great ovation, in the course of his
speech in Hindustani, emphasized at the outset that it was a time for action
and not for speeches and meetings. He characterized the Government as Sata-
nic and said that it was like the Government of Ravana’s?2. It had wronged
the Mohammedans and was responsible for the atrocities of the Punjab. It
had been deceiving the Indians so long and it was not yet penitent and rather
asked them to forget the wrongs it had done them. If they did not realize
all that he had nothing to say to them, but as soon as they realized the real
situation, non-co-operation was the only alternative.

Mahatmaji then emphasized the great necessity for unity. If they all
united they could make it impossible for the Government to flout their opi-
nion in the manner it had so far done. Once united they could right the
Khilafat and the Punjab wrongs and obtain swaraj. It was only by their help
that the Government was ruling India. It was, however, painful to see that
the Hindus and the Mohammedans did not yet repose full faith in each other,
but the speaker asked them if they had any faith in the Government. No
Hindu, however dark-hearted, could place Islam in danger. They had to
destroy or to correct the present Government and to attain that they must unite.
In order to non-co-operate with the Government, they must co-operate among
themselves. The Government was also trying to divide them. It was their
old game and it was only by that means that they were ruling India. If the
Hindus and Mohammedans were united today no power in the world could
put them down. They had realized that they could not gain swaraj by the
sword, for in the emasculated position in which the Indians were today, the idea
of an open battle was out of question, as it would prove fatal to the interests
of the country. The Government was trying to put down their national as-
pirations by using all the means at its power by playing one party against the
other, and by open threats. In dealing with such a Government it was impos-
sible for them to hope to defeat it by worldly force; neither should they meet
violence by violence. To punish the Satan they should not employ Satanic
means. After an experience of 30 years he was able to say that cruelty and
deceit could not be destroyed only by becoming cruel and deceitful. Just as
light disperses darkness they could disperse falsehood by truth and evil forces

! Delivered at a public meeting held under the presidentship of Motilal
Nehru. Among those present were Colonel Wedgwood, Abul Kalam Azad and
Shaukat Ali.

21In the Ramayana, the demon-king of Lanka



44 THE COLLECTED WORKS OF MAHATMA GANDHI

by soul-force. Besides, the Government was very strong [sic] in using violence and
it was wrong for the people morally to combat its forces by violence; it was,
therefore, with due consideration that the Congress had placed the programme
of non-violent non-co-operation before them.!

Coming to the boycott of schools and colleges, Mahatmaji asked the
parents whether they were not convinced that it was their duty at this time
to take out their children from the Government-aided schools, and said they
should not come to such a meeting if they had not, and if they came at all
they should express their disagreement with the programme; otherwise if they
went out silently it showed that they agreed to it, and should withdraw their
children from schools and colleges. If their boys were of mature age they should
induce them to come out and if they did not come out, they should be left to
their fate.2

After emphasizing the need of swadeshi, Mahatmaji appealed for funds for
starting a National College in Allahabad.

The Bombay Chronicle, 1-12-1920

34. SPEECH AT WOMEN’S MEETING, ALLAHABAD
November 29, 1920

Mahatmaji appealed to the ladies not to neglect to do their part in
the country’s struggle for freedom. He urged them to exhort and encourage
their husbands and sons to pursue the path of duty, and urged them to help
vigorously and effectively in the building up of a free India by taking up
swadeshi. In the days of Ravana’s government even Sita Devi had to wear

1 Here The Leader, 1-12-1920, adds : “The Government would try to create
disunion among them—the moderates were being duped—but they must remain
true to their faith. They should boycott the Councils, the polling-booths, and
schools and colleges. The 30th of November was come, but they should not use
their franchise; at the same time they should not persecute those who thought
otherwise and wished to vote. Those who sat in the Councils should be told
that they did not represent the people. But the voters also who abstained from
voting should not then expect the members of the Councils to do anything for
them.”

2 Here The Leader, 1-12-1920, adds : “Mr. Gandhi then insisted on the
use of swadeshi as the most powerful weapon against the bureaucracy. If
they would save the 60 crores of rupees which were being spent in buying
British goods, they would command the services of the 57 members of Parlia-
ment from Lancashire. If they determined to use only swadeshi goods they
would get swaraj. But that could only be possible when they acquired simple
habits. They should no longer put on muslin. Only khaddar should be used.”
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for fourteen years the rough garment made from the bark of the tree. Even
so, today, when the adoption of swadeshi meant a long step in the path of
freedom for India, the Indian ladies should make it a matter of religious duty
with them not only to wear only khaddar clothes both hand-spun and hand-
woven, they must also devote one hour at least daily to hand-spinning and
help in the hand-weaving of cloths. The women of India owed it as a duty
to their country to discard fineries in clothes and to be simple in their dress.

In swadeshi there is an effective way to swaraj and redress of the Punjab
and the Khilafat wrongs and vindication of the national honour. The main

burden of the task of propagating swadeshi lay on the women of India and they
must rise to the occasion.!

The Bombay Chronicle, 1-12-1920

35. SPEECH AT PUBLIC MEETING, ALLAHABAD

November 29, 1920

Mahatma Gandhi . . . said that the U.P.2 being the centre of Hindustan
was expected to lead the rest of India; but in fact there was nothing so far to
give the U.P. any prominence above Gujarat. He expected, however, that in
the long run the former would take its right place in the present struggle and
related the example of Jhansi where Hindu and Mohammedan students had taken
oaths on the Gita and the Koran that they would withdraw from the Govern-
ment-controlled institutions.

Coming to the question of Hindu-Muslim unity, Mahatmaji regretted
that the Government had successfully played its game in the U.P. by dividing
the two communities and thus emasculating both. He reminded both of their
religious books and asked them to sink their differences. At this juncture he
referred to a wire which he had received from Lucknow where there was some
controversy over a municipal resolution regarding the sacrifice of cows and
also to the allegation that he had emptied the Aligarh College but did not do so
in the case of the Benares University and said that all this showed that they
were still wanting in mutual confidence and goodwill. He did not know how
to deal with such questions. He wanted to empty the Hindu University as
well as the Aligarh College and carried his message to these places. It was a
question of personal duty and those only were more successful who came to
the forefront, whether it be Aligarh or Benares or any other institution. It was

1 After the speech many ladies gave their jewellery as a gift in the national
cause and evinced great enthusiasm about taking the swadeshi vow.
2 United Provinces, now known as Uttar Pradesh
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a sign of their weakness if in performing an obligation of this nature they
looked forward to others to lead.

Addressing the Hindus, the Mahatmaji said there was no cause for them
to suspect that the Ali Brothers would deceive them, having expressly said that
they were Mohammedans first and everything else afterwards. They had pledg-
ed themselves to fight against the whole world for the freedom of India. Sus-
picion of that sort showed a lack of self-reliance. It was said that the Ali
Brothers were pan-Islamists. If to sympathize with Mohammedans in other parts
of the world was pan-Islamism for a Mohammedan, then the Hindus were also
pan-Hinduists, as the feeling of sympathy for co-religionists was a natural feel-
ing and common to all nations. He appealed to them therefore to be manly
and give up these suspicions which were fit only for cowards. It was time that
they should all unite and take up the country’s cause in right earnest but even
if there was no response from the people in general he with 4 or 5 others that
had taken up the cause would continue the struggle to the end. (Loud cheers.)

The Bombay Chronicle, 1-12-1920

36. SPEECH AT STUDENTS’ MEETING, ALLAHABAD!?
November 30, 1920

I was extremely pained to hear this.2 Here in Allahabad, too,
a number of students had gone and seen my friend Jawaharlal,
who told them plainly that they should leave their schools and
colleges only if they thought that it was their dharma to do so
and not in the hope that we might be able to make some other
arrangements for them. These students had agreed to accept
any arrangement. Shri Jawaharlal also secured a building for
them, but it has been lying vacant for the past one week. I can-
not describe to you how much I have been pained to hear all
this. These incidents, I feel, are plainly a sign of our slavery.
Anyone who violates a pledge once taken becomes a beast, a
coward. Lord Willingdon3, telling me of his experience in Bombay,
where he had spent only a few days after his arrival from England,

1 The meeting was held at Anand Bhavan and addressed also by Abul
Kalam Azad and Shaukat Ali. This speech is taken from Mahadev Desai’s
account of Gandhiji’s tour.

2 Many students in Jhansi who, after Gandhiji’s visit there, had taken
oaths on the Gita or the Koran to leave schools and colleges had returned
to their institutions two or three days later.

3 Freeman Freeman-Thomas, First Marquis of Willingdon (1866-1941);
Governor of Bombay, 1913-19, of Madras, 1919-24; Governor-General of Canada,
1926-31; Viceroy and Governor-General of India, 1931-36
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said that, since his coming here, he had not come across a single
Hindu or Muslim who had had the courage to say “No”. The
charge is true even today. We have ‘“No” in the heart but we
cannot say so. We look at the other man’s face to know whether
he wants “Yes” or “No’ and say what we think he would like
us to say. Here, in this building, I could not make a little girl
of three or four do my bidding. I asked her to sit on my lap,
but she said “No”. I asked her if she would wear khadi. She
said “No”’. We do not have the strength which even this little
girl has. A great saint has said that, if we would go to
heaven, we should be like little children. To be like little children
is to have their innocence and their courage. Edwin Arnold has
described a child’s innocence very well. A child catches hold of
a scorpion, even a snake, puts its hand in the fire; it does not
know what it is to feel fear. Cultivate such fearlessness. You
give way to fear because you have lost faith in God.

I often feel impatient and tell myself that I should either
make the country free or run away from it. Freedom merely
means that, unafraid of anyone, we should be able to speak and
act as we feel. He is a boy with true courage who can stand
up against millions and say what he thinks. The first lesson,
therefore, which you should learn is to be able to say “No”.
I would much rather that you did not take a pledge; to violate
one after taking it is, I should say, a great crime. You may
have received the best education and obtained the highest
degree, but I would certainly ask you, if you are men who
would not mind violating a pledge, why you should not drown
yourselves in the Yamuna. Perhaps you will say in self-defence
that, following the dictates of your heart, you may have acted
in one way but that you are free later, for the same reason,
to act in a different way. My reply to this is that you should not,
in that case, have taken a pledge. The shastras enjoin you to give
up your life for the sake of a pledge once taken. We had among
us men who honoured this injunction, Harishchandra! and Rohi-
das?, who served with a Bhangi®. Will you forget that we are the
descendants of these great heroes of dharma? To be sure, if you
have taken a pledge to commit adultery or to tell lies, you
should certainly violate it, for by doing so a man raises himself.

! Legendary king of Ayodhya who left his wife, son, kingdom and wealth
for the sake of truth. Finally, after undergoing countless sufferings, he, his
family and his subjects were raised to heavenly bliss.

2 Harishchandra’s son

3 A low-caste Hindu doing sanitary duties
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A pledge of renunciation must never be violated. If a Hindu has
taken a pledge not to eat beef or a Muslim not to drink liquor
or eat pork, it behoves him to refuse the thing even if, when he
is ill, maybe almost dying, doctors advise him to take a little of
the forbidden article. A man like this who has remained faithful
to his pledge at the cost of his life, it is only such a man, when
he leaves this world, that God will greet as a young lion.

All religions in the world are thus strict in regard to pledges.
If you have taken a pledge to tell the truth, you may not speak
untruth for saving a whole town or an individual. I must speak
out how the violation of pledges has pained me. I can understand
an old, enfeebled man violating a pledge. Being an old man my-
self, I might commit an error. But you are young and sturdy, you
have fresh blood flowing in your veins; how can I forgive you?
Even at the risk of a digression, I cannot restrain myself from nar-
rating an experience of mine. Two years ago, in Ahmedabad,
under a tree on the banks of the Sabarmati, thousands of workers
took a pledge, with God as witness, that they would not return to
work till their demand had been conceded. They held out for
20 days and then I felt that they were on the point of yielding.
And so I told them that, if they yielded, I too would go without
food and lay down my life. They need not have taken the pledge,
I told them, but I could not bear their going back on a pledge once
taken. The workers started crying, they fell at my feet. “We will
hire our labour,” they said, ‘“‘and earn our livelihood, but will not
return to work,”” and tried to persuade me to give up my resolve.
I had, thus, to go on a fast so that they might be saved from
falling. Surely, you will not be more undisciplined than the work-
ers were, will not have less faith in God than they had. Stop
being the slave of any man and accept slavery under God. If you
wish to see the end of this regime, you will have to shake off
slavery. Your not taking a pledge will not prevent our getting swa-
raj, but your betraying an oath once taken will certainly retard it.
Muslims will not be able to serve the cause of their community
with the help of such students who go back on their pledges. I
entreat you, therefore, not to take an oath; if you do take one,
do not go back on it even if the earth should sink into the bottom-
less pit. Even if only a few among you take the pledge, we shall
have swaraj through them. Muslim students have before them
the example of Imam Hasan! and Husain?. Islam has not been

1 & 2 Grandchildren of Prophet Mohammed. Hasan was killed in
Medina after he abdicated the Caliphate, and Husain was slain on the tenth
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kept alive by the sword, but by the many great fakirs with a high
sense of honour whom it has produced. You will not make the
country free by becoming M.A.s, or enrolling yourselves as volun-
teers in seva samitis'! or by cultivating the strength to go and
speak in the Congress, as you will by learning to respect your
pledge and carrying it out.

* * %

There is no difference between this regime and Ravanarajya?;
if at all, Ravana may have had some compassion in his heart, and
a little less duplicity. In fact, he said to Mandodari®: “I, a man
with ten heads—do you think I cannot meet Rama in battle?
You have gone crazy. I know that he is an incarnation of God.
I also know that I have become so wicked that it might not be a
bad thing at all to be killed by God.”” This Empire does not even
think that God may possibly destroy it. It takes no account of
God. Its God is its pride, its wealth and its deceit. European civi-
lization is steeped in Satanism, but the British Empire is steeped
deepest in it. Hitherto I used to believe that it was the least
wicked, but I am convinced now that there is no other Govern-
ment which thinks less about God than this one does. I do not
wish to serve such an Empire. It is impossible for me to live
under it a moment longer.*

If you have any doubt about what I am saying, if you don’t
think the Government is as bad as I think it is, by all means stay
in your schools. If, however, you agree with me, even your
learning the Gita in its schools will serve no purpose. If a Govern-
ment which holds us down as slaves sets up palatial buildings for
us and teaches us the Gita, medicine and engineering in those
schools, should we agree to learn them? My reply is “No’’, be-
cause there is poison in all this education, because it is inten-
ded to strengthen our slavery. In this fight, we have dharma on
our side, the Government has adkarma. A Government which,

of Muharram, October 10, 680 A.p., a day still observed by Shia Muslims as
a day of mourning.

' Associations for rendering voluntary social service

2 Ravana’s rule, the opposite of Ramarajya

3 Ravana’s wife

4 Here The Leader, 2-12-1920, adds : ““It was haram to read even Gita or
Koran in their schools. He believed that Mr. Lloyd George and Lord Chelms-
ford were both deceiving them. They could set aside the Turkish Treaty if
they wished. But they would not. They knew in their heart of hearts that
O’Dwyer and Dyer were both culprits, but they would not punish them.
Surely he could not co-operate with such a Government.”

XIX~-4
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though recognizing the crimes of an official like Michael O’Dwyer!
defends him, though realizing the wickedness of Dyer? treats it
merely as a grave error of judgment—how can we accept any ser-
vice from such a Government and have any relation with it? To
have any relation with it is to become more of beasts, more of
slaves.

Please don’t ask me what I would do for you. I am not asking
you to shake off Government’s slavery to be slaves to me after-
wards. If what you want is to be my slaves, I have nothing to
do with you. If you do not have the strength to feel that you
will manage to make a living anyhow, that you will do some
work, no matter what, and maintain your parents, most certainly
do not leave your school or college. It is our duty to make some
arrangements for you and we will certainly do the best we can.
The atmosphere in the country is so vicious that perhaps teachers
and professors even think me mad and we shall not get their help.
I do not want any help from such persons. If, however, you
do not get the services of any teachers or professors, become your
own professors and stand on your own feet. If you are thinking
of coming out in the hope of being able to stand with Motilal’s
strength or Shaukat Ali’s or mine, remain standing where you
are.

* * *

From where are we to get Prahlads?® in this age, [you will ask].
There have been Prahlads even in this age.*
* * *

I have nothing to give you in the way of excitement. The
excitement of the education you will get should suffice you.’
I want to give you quiet courage. I want you to have hearts pure
enough for self-sacrifice, for tapashcharya.

* * *

The truth is that parents do not prevent their children from
leaving schools; the latter themselves are not ready to leave

1 Sir Michael O’Dwyer; Lieutenant-Governor of the Punjab, 1913-19

2 General Dyer, who ordered the massacre at Jallianwala Bagh in Amrit-
sar in April 1919

3 Prahlad was a devotee of God persecuted by his unbelieving father.

4 Gandhiji then mentioned the instance of Dayanand Saraswati, the
founder of the Arya Samaj.

5 These remarks were in reply to a suggestion from someone in the
audience that, since Gandhiji had argued that their struggle was a war, he

should give them something in the way of “‘excitement” to enable them to
fight.
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schools even if the parents ask them to do so. I questioned a hun-
dred or a hundred and fifty boys in the Hindu University. They
told me that they had the permission of their parents, nay, their
parents were even ready to bear their expenses. Be that as it may.
Let others say what they like; leave Government schools and col-
leges only if your conscience tells you that it is a sin to study in
them any longer. If you have the slightest doubt, follow Mala-
viyaji’s advice. I returned to India only five years ago; Malaviyaji
has dedicated his entire life to the service of the country. I tell
you, therefore, if my voice is not the same as the voice of your
conscience, listen to Malaviyaji. If it is the same, do not listen
even to him.

[From Gujarati]
Navajivan, 19-12-1920

37. LETTER TO DEVDAS GANDHI
Wednesday [ November, 19201

CHI. DEVDAS,

I did not feel that your letter was too long. I understand
what you say about Ba?. I am sure my impression was not al-
together wrong. Being carried away by emotion, even for a
moment, is not right. But where is the time to go into this matter?

You will have to take more milk. You may have rice but
very little of it. It contains no nourishment at all. As for fruits,
if grape is dear, you can have raisins instead. These and oran-
ges will be all right. If you don’t have appendicitis, there must
be some other trouble. You must be careful and get over it.

It seems certain now that we shall not be arrested for the
present. A national school is being organized here too.

Blessings from
Baru

From a photostat of the Gujarati : S.N. 7178

1 The Government’s intention not to arrest Gandhiji first became known
in early November, 1920; Gandhiji may have had more definite information
about this during the last week of November when he was in North India.
On November 24, he inaugurated the New Prajakiya Islamic Madrassa in Delhi
and, on December 1, the Tilak Vidyalaya at Allahabad. The last sentence
in the text probably refers to one of these two institutions. This letter,
therefore, was presumably written in the last week of November.

2 Kasturba, Gandhiji’s wife



38. LETTER TO DEVDAS GANDHI
[November, 19201

CHI. DEVDAS,
You will find two letters here. I wrote one of them while in

the car. I tore open the envelope and now send it along with
this. See that you make your body quite strong. Let your life be
studious. Be perfectly regular in meals. Take more milk. Pick
up Urdu without delay. Do not miss the morning prayers any day.
With blessings,

Baru

From a photostat of the Gujarati: S.N. 7177

39. LETTER TO DEVDAS GANDHI
Monday [November, 19201?

CHI. DEVDAS,

I have just read your letter. I certainly like your staying there.
Anything done after careful thought always yields fruit. Un-
doubtedly The French Revolution is worth reading. Read it by
all means. If Behn Vasumati goes over there, you will be a sup-
port to her. That is why she wanted you to be there. I certainly
wish that you should pick up Urdu and learn spinning and card-
ing, and do this very well. As days pass all these things become
more difficult. You may take this to be true [about] your hand-
writing too. Your . . . .> Hope to arrive.

My discontent will remain.

Blessings from
Baru

From a photostat of the Gujarati : S.N. 7664

I From the contents it appears that the letter was written shortly after
the preceding item which is evidently the letter referred to as having been
written in the car.

2 This letter seems to have been written at about the same time as
the preceding item, in which also Gandhiji advises Devdas to pick up Urdu.

3 Some words are missing here.



40. NOTES

ZAFAR ALl KHAN’s TREATMENT

I promised to inquire of Maulana Zafar Ali Khan’s son
about the accuracy of the statement he made to me regarding the
treatment of his father in the Lahore jail pending trial. I have
now heard from him and he has no hesitation in calling the
local Government communique ‘a lie’. He says that the information
he gave me was absolutely correct, that Maulana Zafar Ali Khan
was kept in a dark room, and that he was not permitted to receive
food from outside. The son however adds that, after the public
declaration made at the Lahore meeting, his father was removed
to better quarters and permitted to receive food from outside. This
does not improve Government’s case but rather makes it worse.
Their having corrected the illegality after it was made public
betrays a guilty conscience. They knew that they were in the
wrong, but had expected that this gross ill-treatment of an under-
trial prisoner would pass unnoticed. There is another possible
and charitable explanation. It may be that the higher autho-
rities knew nothing of the illegality, that it was the act of an
under-official without the knowledge of the higher authorities, and
that they have themselves been duped by the guilty official. But
if that is so, it is a further proof of the state of corruption that is
rampant in the present administration. I hope that Govern-
ment will cause further inquiries to be made. I have no desire
to heap discredit upon it where none is deserved. But till the matter
is cleared up, the public will be entitled to believe the statement
reaffirmed by the son of Maulana Zafar Ali Khan.

TrE Dukre’s Visit

His Royal Highness the Duke of Connaught! will be soon
in our midst. It is a matter of great sorrow to me that I should
have to advise a complete boycott of all public functions held
in his honour. He is personally an amiable English gentleman.
But in my humble opinion, public interest demands that this official
visit should be strictly ignored. His Royal Highness comes to
sustain a corrupt system of government, he comes to whitewash an
irresponsible bureaucracy, he comes to make us forget the un-

1 Uncle of King George V. He arrived in India on January 10, 1921
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forgettable, he comes not to heal the wounds inflicted upon us
but to mock us by flinging deceptive reforms! at us. To welcome
His Royal Highness is to associate with him in promoting our own
dishonour. No Government official, whether he be European or
Indian, has a right to claim any welcome or honour from us so
long as the Government, whose power he represents, remains
unrepentant and unresponsive to the one thing needful.

StorM IN A Tea Cup

Apropos of this I am tempted to notice The Leader’s fling at
Mr. Mahomed Ali inasmuch as he accepted the invitation to tea
of a District Magistrate. It is not often that I am able to read
newspaper paragraphs. But I happened to read The Leader of
the 25th November. It certainly grieved me. The Leader has a
reputation for being bright, pungent, and sarcastic, but never for
hitting below the belt. The paragraph about Maulana Mahomed
Ali appears to me to be below par. The Non-co-operation Reso-
lution boycotts official functions. It does not boycott private
interviews at a tea-table between an official and a public man.
Where The Leader sees an inconsistency, I see a gentlemanly act on
the part of Maulana Mahomed Ali. It is a demonstration of the
fact that this movement is neither based on hatred nor is it aimed
at Englishmen personally. It seeks merely to destroy a system
which even the best of Englishmen cannot make tolerable. It
aims at purification, not at vindictive or punitive destruction. In
my opinion, Mr. Mahomed Ali would have failed in his duty as
a public worker, if he had rejected the District Magistrate’s invi-
tation to have tea with him and have a chat. It would have been
a different thing if a public function was held by the District
Magistrate in order to sustain or enhance his prestige.

Bap TasTE

In similar bad taste is, in my humble opinion, the attack
delivered by The Leader on Pandit Motilal Nehru regarding his
telegram about the action of the Punjab Government in having
prohibited a contemplated Home Rule League gathering. Pandit
Motilal Nehru is reported to have said that the prohibition should
be respected because civil disobedience was ‘‘undesirable’’. In-
stead of noticing the admirable self-restraint underlying the tele-

1 The Montagu-Chelmsford Reforms as embodied in the Government of
India Act, 1919; the Duke came to India to inaugurate the Reformed
Constitution.
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gram, The Leader has chosen to laugh at Pandit Motilalji for having
resorted to expedience. If the Pandit had advised civil dis-
obedience, if the Government had been violent and the people
had retorted, The Leader would have been rightly wrathful. I do
expect The Leader to be just even to opponents. The goal of non-
co-operation is the attainment of swaraj by purification of public
life, and generating public opinion by non-violent, i.e., courteous
or civil means. I admit that non-co-operationists have not as a
body yet enforced civility in their own practice. But the tendency
is undoubtedly in that direction. Now for the merits of the ad-
vice of the Pandit. Old words are receiving new values. Expe-
dience has a bad odour. But it is not a bad word in itself. Civi/
disobedience is lawful but it is not desirable or expedient so long
as the nation has not acquired full self-control and so long as it
has not learnt the necessity of obeying just laws of its own free
will and apart from the fear of punishment prescribed by them.
Suspension of payment of taxes is lawful, but it is inexpedient so
long as the nation as a whole has not imbibed the lesson of non-
violence in its fullness. In other words non-violence is not a
mere adjunct of non-co-operation. It is its integral and principal
part. Its fiercer and more potent forms may not be adopted till
it can be said, with a fair measure of certainty, that the nation
has realized the situation and can stand restraint, imprisonment
and worse with an unperturbed mind.

Young India, 1-12-1920

41. ADVICE

The following anonymous advice has been received by me:
Mahatma,

Listen to a woman’s advice. Reject it, but ponder over it well
before you reject, and pray to the All-wise fervently for wisdom and
inspiration. Concentration is strength, diversion is weakness. Limit your
scope of non-co-operation to only three things : foreign goods, the police
service and the army. Thereby you will remove all internal differences
and strengthen our cause and speed swaraj. Confine your efforts chiefly,
not wholly, to the border tribes, the Sikhs, the Punjabis, the Dogras, and
especially the Gurkhas. Work through secret societies as history teaches,
and not by flourish of trumpets. Do not threaten but strike, and strike
at the root and not at the branches. May God speed you and our cause
to success. Mrs. F.
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The letter is undated. It is evidently not a woman’s letter. It
is too unwomanly to be a woman’s letter. The women of India
are infinitely braver than the letter would make them out to
be. The writer writes about God but is possessed with the fear
of the British bayonet, and would therefore gladly make use of
the Sikh and the Gurkha steel. He has ill-digested the gospel of
non-co-operation. In his fearsomeness, he does not see that to ex-
change British brute force for any other brute force is no real
remedy for the ills of India. And if it is the steel that is to decide
the issue, it must be not Sikh or Gurkha steel, it must be all-
India steel. That is the one supreme lesson that Europe teaches.
If it is brute force that is to rule, then the millions of India must
learn the art of war, or must for ever remain prostrate at the feet
of him who wields the sword, whether he is pardesi' or swadeshi®. The
millions must remain ‘dumb, driven cattle’. Non-co-operation is
an attempt to awaken the masses to a sense of their dignity and
power. This can only be by enabling them to realize that they
need not fear brute force if they would but know the soul within.

The Dogras, the Sikhs, the Gurkhas, and the other martial
races of India, we do want, not for the purpose of giving battle
to the British soldier, but for the purpose of refraining from help-
ing the British soldier to subjugate us. We want our mili-
tary classes to realize that they only perpetuate their own and our
slavery by wielding the sword at the dictation of a British officer.
And that time will come when the school the writer represents
has become defunct, and when the military classes have also
understood the necessity of non-violence.

The writer makes me suspicious about himself when he asks us
to concentrate our attention on foreign goods, the police, and the
army. He would thus secure internal unity by waiving all sacri-
fice, i.e., purification by the very classes who have hitherto led
public opinion—whereas the whole battle of non-co-operation
rages round these very classes. It may, for the time being, appear
to have struck a discordant note, but, in fact, it will achieve real
unity after the process of purification is over.

The writer has moreover missed the grand result already
achieved by the absolute openness of our battle. In my opinion,
the public has never expressed itself so fearlessly and openly as
at present. It has almost lost the fear of the highly artificial law
of sedition. When the writer talks of secret societies, he seems

1A foreigner
2 A compatriot
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to talk of a bygone age. You cannot raise this great nation to its
full height by the unclean methods of secrecy. We must, by boldly
carrying on our campaign in the light of the blazing sun of open-
ness, disarm the secret and demoralizing police department. Non-
co-operation is nothing if it does not strike at the root. And you strike
at the root when you cease to water this deadly tree of the British
Government by means of open and honourable non-co-operation.
The writer takes the name of God in vain, when he advocates
in the same breath the secret ways of Satan.

Young India, 1-12-1920

42. HOOLIGANISM

The columns of Young India are open to all who have any
grievance against non-co-operators. ‘One who knows’ has sent
to the Editor a letter which I gladly publish.! He has in a cover-
ing letter giving his name pleaded for the publication of his letter.
Such pleading was unnecessary in connection with a matter of
public importance. If the facts related by the correspondent are
true, they reflect no credit on the young men of Dharwad. The
correspondent has connected the incident with non-co-operation.
It is the fashion nowadays to connect every incident of indecent
behaviour with non-co-operation. I wish that the incident had
been brought to my notice when I was at Dharwad. I would then
have been able to investigate the matter and deal with it then.
I may state that stones were thrown at a meeting of Dharwad
students that was held by me in the open. One boy narrowly es-
caped being seriously hurt. And it was a pleasure to watch the
audience remaining unmoved in spite of the stone-throwing. I
was told too that stone-throwing at meetings was not an unusual
occurrence at Dharwad in connection with the non-Brahmin
movement. I state this fact only to show that Dharwad enjoys
the unenviable reputation for stone-throwing in a special manner.
I must therefore decline to connect the incident either with non-
co-operation or with any anti-European movement. Though the

I'In this letter, not reproduced here, the correspondent had referred to a
charity show for Indians organized in Dharwad by a sympathetic European
lady. The original idea of a play by Indian schoolgirls had been changed
at the guardians’ instance into a programme of singing and recitations. Dur-
ing and after the entertainment a mob of young men, instigated, the corres-
pondent alleged, by non-co-operationists, had stoned the organizers and guests.
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correspondent’s letter is obscure on the point, it is evident from
what he says that resentment was felt at the idea of girls taking
part in a drama. The correspondent says that the drama was
dropped “in the nick of time at the desire of the guardians”.
There must have been persistence to provoke resentment.

But my position is clear. No amount of provocation could
possibly justify the hooliganism of the “mob of young men”. They
had no right to prevent the performance that was at last deter-
mined upon, if the guardians of the girls did not mind it. The
truest test of democracy is in the ability of anyone to act as he
likes, so long as he does not injure the life or property of anyone
else. It is impossible to control public morals by hooliganism.
Public opinion alone can keep a society pure and healthy. If
the young men of Dharwad did not like a public exhibition of
Dharwad girls on the stage, they should have held public meet-
ings and otherwise enlisted public opinion in their favour. The
movement of non-co-operation is intended to check all such
abuses. Non-co-operationists are undoubtedly expected, not only
to refrain from taking part in such violent scenes as are represen-
ted to have taken place at Dharwad, but they are expected also to
prevent them on the part of others. The success of non-co-opera-
tion depends upon the ability of non-co-operationists to control
all forces of violence. All may not take part in the programme of
self-sacrifice but all must recognize the necessity of non-violence
in word and deed.

I am surprised that the correspondent in his covering letter
speaks of the hooliganism at Dharwad in the same breath as
the massacre of Jallianwala Bagh. He loses all sense of propor-
tion when he compares the cold-blooded and calculated butchery
of innocent men, who had given no provocation, with the undisci-
plined and thoughtless demonstration of a “mob of young men”,
who were labouring under a fancied or real wrong. Both acts are
worthy of condemnation. But there is as much difference between
the programme of the Dharwad boys and the Dyerism at Amrit-
sar as there is between an attempt at simple hurt and a completed
murder.

Young India, 1-12-1920



43. SPEECH AT OPENING OF TILAK VIDYALAYA,
ALLAHABAD!

December 1, 1920

Mr. Gandhi, in declaring the school open, said he was very glad to per-
form the ceremony. He heard from Mr. Shyam Lal Nehru that the school
would be called Tilak Vidyalaya instead of National High School. No man
made so much self-sacrifice for swaraj as Mr. Tilak? and it was in the fitness
of things that it should be named after the great patriot. If college students
came they would open a college also. The school would take up the teaching
of subjects which were taught in other schools. He then announced the names
of the members of the executive committee of the school, which consisted of
Pandit Motilal Nehru, president, and Messrs Jawahar Lal Nehru, Mohan Lal
Nehru, Shyam Lal Nehru and Gauri Shankar Misra, members. Continuing,
he said there were 15 teachers, some possessing degrees, and he thought that they
were all men of good character. If the teachers were good, the school would
prosper. Those who promised to serve in the school must forget other things.
In some schools teachers used to do outside work besides their school work.
That should not be the case there. The teachers in the National School must
concentrate their attention on school work. The students would not get any
furniture in the school. The Government had taught them the bad habit of
using furniture, but they must be prepared to use asanas3 only. They must show
that they were superior to the boys of the other schools by their learning and
character. They would not get any comforts in that institution. If necessity
arose, the students must study under the trees in the open air, and, in his
opinion the old tradition of India insisted upon that point. In ancient times,
when the rainy season arrived the students used to work on farms. He was
glad to find that typewriting, shorthand and spinning and weaving also found
a place in the school course. Boys would have to learn both the scripts, Urdu
and Devanagari. It was good from the point of view of swaraj and Hindu-
Muslim unity that they should do so. Both Hindus and Mohammedans would
learn much from a study of both the scripts. His friend Mr. Shaukat Ali told

1 This national high school was housed in the office of the Swaraj Sabha.
The executive committee of the school had decided to conduct it on the lines
laid down by Gandhiji.

2 Bal Gangadhar Tilak (1856-1920); great Indian political leader, scholar
and writer, popularly known as ‘Lokamanya’; one of the founders of the Deccan
Education Society, Poona, and the newspapers the Kesari and The Mahratta;
suffered six years’ deportation for his criticism of the Government; took active
part in the Home Rule campaign

3 Seats used when squatting on the floor
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him that Urdu possessed the most virile literature among the vernaculars of
India and he agreed with him on that point; Urdu possessed more strength
than either Bengali or Gujarati, because the maulvis who wrote in Urdu drew
inspiration from Arabic and not from a foreign language. They never trans-
lated any books from the English language. He thought that by studying
the Urdu script boys would be able to read the works of Saadi and other
Persian poets.

Addressing the students particularly, he said that they took one step to-
wards swaraj that day. He exhorted them to make non-violent non-co-opera-
tion successful by their conduct.

The Leader, 3-12-1920

44. SPEECH AT PHULWARI SHARIFF!

December 2, 1920

Mahatma Gandhi . . . addressing the meeting in Hindi, first begged
the audience to allow him to speak in a sitting posture as he was too weak to
stand. He was glad that he had the occasion to pay his respects to the Pir
Sahib and notice the vast gathering of Hindus and Mussulmans. He expected
that the Hindus and Mussulmans of the place would do their duty to their
God and country. He was going to save Islam from the proposed destruction.
It was the duty of everyone—be he a Hindu or Mussulman—to help him.
It was better to die while helping him. He wanted first reparation for the
atrocities committed in the Punjab and then swaraj so that such things might
not be repeated. Hindus and Mohammedans were two sons of the same
mother and they should feel as one. They must be peaceful, they could not
succeed by violence. Our swords must not be drawn out of their scabbards.
Everything must be strictly non-violent. We could reform the Government only
by severing all our connection from it. The respected bodies, like the Congress
and Muslim League had been giving out their verdict. Here the speaker enu-
merated the various parts of the programme. They wanted to give up the use of
foreign goods. They should use swadeshi articles. Our mothers and sisters
should be provided with charkha. They should not care if they were coarse
or dear. It was very fortunate that Pir Sahib was helping them and showing
people that that was the way open to them. A national Madrassa was being
started there and he had been asked to open it. It was said that there were
only a handful of boys but it did not matter. The speaker said that he did
not propose to place any other scheme, similar to or better than the present

1 A village in Bihar. This speech was made at a public meeting attended
among others by Abul Kalam Azad, Shaukat Ali and Rajendra Prasad.
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system of education, for the boys, but he wanted to teach them manliness and
to rely on God and themselves. The national schools would teach them that
it was not the Government that provided them with the necessities of life but
it was God. Then and then alone could people demand swaraj.!

The Searchlight, 5-12-1920

45. SPEECH AT PATNA
December 2, 1920

Mahatma Gandhi addressed the audience sitting on a chair. He said
that he wanted to save Islam, to secure justice for the Punjab, and a guaran-
tee against the repetition of future wrongs in the shape of slavery. They could
achieve it only by means of non-co-operation. But this made it necessary that
they should co-operate among themselves. He regretted that they did not do
so, and, whenever they were engaged in any work of organization, he found
that they showed temper and could not brook differences. But he wanted them
to remember that if they were to save Islam and win swaraj they must co-operate
among themselves. From Bettiah he had heard the sad story that their own
brethren (though they were in the police) had applied a kind of martial law.2
When martial law was applied in the Punjab the Viceroy had framed some
rules for its regulation but no such thing was done in Bettiah. He would admit
that the application was not so severe in Bettiah as in the Punjab but martial
law was introduced in miniature in the villages affected. The police had done,
without the orders of the Government, severe injustice and were reported to have
committed outrages on their mothers and sisters. He did not know whether
what was published in the papers was true but, assuming that to be correct
and the witnesses who had given the information as reliable, he found that
properties had been looted and women insulted and maltreated and all this
against the orders of the Government.

So long as they acted in that manner, they would be slaves and could
neither win swaraj nor save Khilafat. Of course they would not go to the
courts for that was a profanation, and even if they did so that would not get
them a bit of freedom except sending the policemen to jails. Their aim was
to end the present system of administration, but so long as that was not done

1 After the meeting, the party motored to the Qaumi Madrassa(national
school) which Gandhiji declared open. The source adds : “There Mr. Gandhi
addressed a number of purdahnashin ladies, assembled on the adjoining bal-
cony. He requested them to take to spinning and weaving cloth and to use
that for themselves and their husbands and children. They should give up the
fine made foreign goods. He requested them to teach men simplicity and make
them firm.”

2 Vide ““‘Speech at Bettiah”, December 8, 1920.



62 THE COLLECTED WORKS OF MAHATMA GANDHI

what was he to say to those who had learnt tyranny from a tyrannous Govern-
ment. Their principal duty was achievement of complete unity. If they could
do that today they should get swaraj in a day. Proceeding, Mahatma Gandhi
said Bihar was to be congratulated on the fact that few people had voted in the
elections.! People who cared even slightly for liberty had given up the idea of
going to the Councils. Some went to the Councils but without the authority
of the bulk of the voters and yet persisted in calling themselves representatives.
The speaker referred to a letter that had been handed over to him by the
Hindus at Phulwari Sharif where he had gone to meet the revered Maulana
Badaruddin Saheb. The letter said that their relations with their Mussulman
brethren of the place were not quite cordial and that their Durga Puja? had
been interfered with. Though Bihar was noted for Hindu-Muslim unity he
could not help feeling, when such complaints reached his notice, that trouble
was lurking. He had not forgotten the Shahabad riots nor the fact that the
aggressors on that occasion were Hindus. He would tell them that they should
settle such differences among themselves and that, if they aimed at reforming
and purifying the administration, they must in first place purify themselves.

The second thing that he wanted to emphasize before them was the essen-
tially non-violent character of non-co-operation. They would have to keep their
swords in their sheaths and learn the completest self-control. They did not want
to hurt the policemen who had committed outrages even on women in Cham-
paran. In fact, if he met them he would intercede with them and tell them
that it was not their work to do as they had done. He wanted to conquer by
means of truth. It was always wrong to abuse or hurt an Indian; and it was
impudent as well. He did not want to give anyone an occasion to raise his
hand against him, for he hated violence.

He then appealed for funds. For a month he had been begging for
money. He wanted them to pay what they could. He did not want millions
from the millionaires but a rupee or pice each from the 30 crores of our people.
On Mussulmans the obligation was double, for they had to pay to that fund
and also for the sufferings of the sufferers in Smyrna and for the Aligarh National
Muslim University. He assured them that the money would be spent neither
on Congress work nor on anything else but purely in connection with non-
co-operation, for opening of schools, and, in short, for the attainment of swaraj.
He would form a committee to administer the funds and accounts would be
published regularly in the papers. Also, the money raised in Bihar would
be spent wholly in Bihar. He was sorry that he had to beg for money for he
realized that many of them who had done that before were not true and had
at times cheated them of their money in the name of the Congress. He appeal-
ed to them to realize the conditions precedent to their success. Unless the Hindus

I For the Legislative Council
2 Religious ceremony in connection with the worship of the goddess Durga
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and the Mussulmans lived like brothers, unless they acted in co-operation, unless
they controlled their temper and were prepared to make sacrifices and unless
they acted up to the direction of the Congress and the Leaguel, which was merely
a preparation for freedom, they could not free themselves from the domi-
nation of the Satanic Government. Boycott of Councils did not involve sacrifice
but was a means of purification and he prayed that their souls be purified.

The Searchlight, 5-12-1920

46. SPEECH AT STUDENTS’ MEETING, PATNA?

December 3, 1920

Mahatma Gandhi addressing the boys said that he was told by Maulana
Shaukat Ali that the Hindi language was so very poor that he could not impress
the audience to the extent he wanted. He enquired whether the students
wanted him to address them in English. But they were all for hearing him
in Hindustani. He began his speech in Hindi. He explained what he meant
by Hindustani. He said that the dialect spoken by the Biharis was the
language which could become the national language of India. Much as he
would prefer Devanagari to become the national script, he would request every
Indian to learn both Persian and Devanagari scripts, so long as their Muslim
brethren did not accept the latter. Referring to the duties of the students, he
said that every student should empty the Government schools and colleges
or those which had any concern with the Government. Proceeding, he explained
how the British Government cheated both the Hindus and Mussulmans and
had forfeited the right of co-operation. He compared the present system of ad-
ministration with Ravanarajya and remarked that the latter also had some
good points in the sense that there existed sanyam3, yajna, etc. But all this was
done with a bad motive; so no good could be expected out of that. While
Lok[amanya] Tilak was alive the speaker thought that in his condemnations of
the British Government there was some amount of exaggeration, but after his
death, Jallianwala Bagh4, the Turkish Peace Treaty and such other incidents had
compelled him to agree with the Lokamanya. But all the same he could not
see his way to accept Mr. Tilak’s axiom, ‘“Tit for tat”. . . . He did not like to
deal with Satan in a Satanic way. To him it seemed necessary that Satan should
be conquered with the help of God, i.e., by purity of heart and purpose. God

I All-India Muslim League

2 The meeting was held in Mazharul Haq’s compound, under the presi-
dentship of Rajendra Prasad.

3 Self-restraint

4 The reference is to the massacre at this spot ordered by General Dyer on
April 13, 1919; vide Vol. XVII, pp. 170-5.
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defeated Satan by his godly means alone. The present Government could
not be of any help to India since it was Satanic. The speaker said without
any fear that this Government should be either removed or reformed. And that
could not be done either by giving or receiving any help from the Govern-
ment. Continuing, he said that he would not study the Gita from Ravana,
even if he sent a rishil for it, as there was some poison lying hidden in it.

To him it seemed that there was something even in the education provided
by Pandit Malaviya in his Benares University. The Government of India was
trying to cajole him. But the organizer of the Hindu University did not realize
that the motive of the Government was not honest. The master of the slaves
could never teach liberty. Even in prescribing works of Mill, Macaulay and
others who breathe the air of freedom and liberty, there existed some ill motive.
It was not their—the Government’s—duty. If the speaker pretended to teach
the holy Koran to the Mohammedan boys or Maulana Kalam? to teach the
Gita to the Hindu boys, there was treachery in that. He could read the Gita
from Babu Rajendra Prasad®. Mohammedan boys could learn the Koran from
the maulanas. For him salvation did not lie in the Koran but in the Gita.
The Gita was the best book for him. He could not leave that. His parents
attained heaven by that and they taught him to read and revere the Gita.
He admitted no religion higher than his and the day he would think so he
would change his religion. Continuing, Mahatmaji said that he would not go
to the slaves to learn lessons on liberty. The Arabs, Pathans and Egyptians
could teach liberty. The Arab boys refused the temptation put before them in
the shape of civilization, education or government appointments. He could
not ask his lessons from Lord Sinha but from Shaukat Ali who had declared
himself free. Sir Edward Gait* was a good man. The speaker knew him well.
He admitted that Sir Edward was the best of all the governors. But if he met
him, he would tell him that the Government whose servant he was was bad.
Liberty could not be received from him. Mr. Andrews was an English-
man; he advised them to attain swaraj without the British Government. To
the speaker it seemed that Mr. Andrews was going too far; he was ready to have
the Britishers as their servants or countrymen. He had no objection to co-
operate with any man of any religion, caste or creed, if he was true to the
Indians. His was a movement of non-co-operation. He wanted to see the
Union Jack removed from whole of India. As long as that was not possible
he would remove it from individual buildings and boycott those houses where

1 Sage

2 Abul Kalam Azad

31884-1963 ; statesman and scholar ; Chairman, Constituent Assembly of
India, 1946-9; first President of India

4 Lieutenant-Governor of Bihar and Orissa during the period of satya-
graha in Champaran in 1917
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the Union Jack was flying. He advised people to boycott Government
functions. The Government institutions were like a house on fire to him.
The students should keep away from them. Indians could not boycott every-
thing all of a sudden, as for a very long time they had been in the bond-
age of slavery. Even the food that they took had some connection with
the Government, as that was produced in Government-owned lands. But
people should nowhere intentionally co-operate with the Government.
Gradually they could free themselves from everything. There was a rush of
more people who were standing outside and the speaker at once began to
speak on the value of time. He said that he could not wunderstand
how the young men who were so earnest and just beginning their lives could
be so unpunctual. He told the audience how the late Mr. Gokhale! valued
time. When Mr. Gokhale started the Servants of India Society he used to have
the doors closed before he would speak. Just after two minutes of the an-
nounced time when the gate was closed he did not even allow Sir Tata2, who
was his chief support, to enter the hall. Reverting to his subject he said that
somebody had told him that Mr. Hassan Imam3 was ready to wreck his move-
ment in a week. But when he met him the latter said that it was not so;
rather, Mr. Imam was with him as far as non-co-operation was concerned and
was ready to render every help required. But Mr. Hassan Imam could not
understand what was meant by non-violence. If that word be removed, he
would gladly join the movement. He exhorted the audience to sever their
connection only if they realized that the Government was Satanic. He would
gladly attend on the sick-bed of Lord Chelmsford* if the latter accepted that.
He would try his best for his recovery rather than to poison him. But if
Lord Chelmsford offered crores even for his Ashram he would refuse that.
He was informed that the college students had been allowed to volunteer their
services to the Nagpur Congress but it was only a concession to pacify them,
which might be withdrawn at a most crucial hour. When the time would
come many Col. Johnsons® might arise and make young boys of 6 or 7 years

1 Gopal Krishna Gokhale (1866-1915); educationist and politician; presi-
dent of the Congress, 1905; founder of Servants of India Society

2 Sir Ratanji Jamshedji Tata (1871-1918); Parsi industrialist and philan-
thropist

3 1871-1933; judge of Calcutta High Court; in 1916, resigned to resume
legal practice in Patna High Court; presided over the special session of the
Congress held at Bombay in September 1918; led the Muslim deputation to
England for revision of the Treaty of Sevres with Turkey

4 Frederic John Napier Thesiger, Ist Viscount Chelmsford (1868-1933);
Viceroy of India, 1916-21

5 Col. Johnson was in command of the Lahore Area during the Martial
Law in April and May, 1919.

XIX-5
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to walk 16 miles or more in the hot sun of June in order only to salute the
Union Jack.

Addressing the guardians he requested them to make the boys indepen-
dent. They would have to pay the fees even in the National Colleges but would
be saved the insult of saluting the Union Jack. The authorities of the Hindu
University and the Aligarh College thought that they were giving true education
but it was not so. There the professors could not teach that the Government
of India was Satanic and the boys should try to do away with it. Could they
prevent Sir H. Butler! from inspecting their colleges? Could the students dare
not to salute him? If they did so that would be counted as insolence and not as
liberty. If the Duke of Connaught wanted to visit his Ashram as a member of
the Government he would not allow him to set foot in the Ashram. Of course he
would have no objection in his visiting it as a private Englishman.

If they wanted to be free they should remove the flag of dependence.
Whilst asking them to withdraw from the schools and colleges, the speaker
said that although he would not give them any promise, yet he would try
to provide them with national institutions. But it was sufficient for them to run
away from fire. They could shun the present education.

The real education consisted in doing one’s duty. Students could become
engineers, doctors, agriculturists, if they had a free country. What would they
do with the degree of slavery? They should take their lessons from Maulvi
Haq? and Rajendra Babu and become free, standing on their own legs. It was
slavery to think that the degrees afforded food and drink. It was not a degree
but God who gave them food. They should not think what would become of
their mothers and wives; they should support them by working like a coolie,
rather than by serving under the Government. If they had the courage to do
that they should non-co-operate, otherwise not. If everyone non-co-operated
the speaker was sure that swaraj would be obtained within one year. They
should not wait for the others to do it. When one suffered from cholera
one would never think of taking medicine after others had taken it. There
was no reason why they should wait to become free till others had obtained
liberty. First they should become free themselves and then they should go to
villages and teach liberty in small schools started by them. The speaker did
not mean that they should disrespect their parents. They could even do that
if that was the dictate of their inner soul, but not because he had said so. He
himself had much reverence for his parents and he would teach obedience
and not insolence. Students should most respectfully convince their guar-

I Governor of United Provinces

2 Mazharul Haq (1866-1930); prominent lawyer, author and public
worker of Bihar; opposed separate electorates for Muslims under Morley-
Minto Reforms; helped Gandhiji in Champaran satyagraha; staunchly followed
Gandhiji’s non-co-operation programme of 1920-21
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dians after deciding in a cooler moment. He had appealed to the guardians
also so many times to withdraw their boys from schools and none objected to
that. They might ask how they were to recognize the voice of their soul. He
said that if they were true to God and practised yama! and niyama?, they would
recognize the voice of God within them.

They should patiently hear even those who did not think with them.
Proceeding, he explained what the students were to do and how. The students
must rely on themselves and not on him. The students of today were the leaders
of tomorrow. They should not decide anything in haste. It was better for them
not to withdraw if they had to go again to the schools. It was better to be
drowned in the Ganges than withdraw when once they had joined it.

The Searchlight, 8-12-1920

47. SPEECH AT WOMEN’S MEETING, PATNA?
December 3, 1920

Mahatmaji then began addressing them in Hindi, seated on a chair, on
account of his ill health, for which he begged their pardon. He begged four
things of them. He and Maulana Shaukat Ali, whom he considered as his
own brother, had appeared before them to beg of them some service in the
cause of the Motherland. He knew that they were more humble and kind-
hearted than men and so he hoped not to be disappointed at the hands of their
mothers and sisters.

First of all he begged of the Hindu and Mussulman ladies not to consider
each other as enemies and also to teach the same to their children from boy-
hood so that they might not even ever think the two to be each other’s enemy.
By this he did not mean that the two should be one, that Hindus should take to
reading and believing in the Koran, giving up the study of and belief in the
Vedas and Shastras; nor that the Mussulmans should discard the Koran and
begin studying and believing in the Hindu Shastras and Vedas. Every one
of them should remain firm to their religion. As there could be no marriage
between a brother and a sister but all the same they could love each other,
so Hindus and Mussulmans also should have love and respect for each other.

His second bhiksha*® was that every woman should take to spinning yarn
on the charkha. Those who wanted to sell that yarn might do so, but those
who did not want to sell that should give it away as charity to others because

1 Self-discipline
2Rules to regulate life

3 This meeting was attended also by Abul Kalam Azad and Shaukat Ali
4 The thing begged



68 THE COLLECTED WORKS OF MAHATMA GANDHI

of all the charities the charity of cloth was the best. India became poorer all
the more from the time this charkha was given up. Women, who formerly used
to live upon the charkha, were now leading a very miserable life in the
bondage of slavery, breaking bricks and stones and being abused by overseers.
He had come across many women in Champaran who had got only one sari
to cover their body with and hence they could not go for a bath in the Ganges
when they wanted to do so. Their life of freedom, when they used to have
clothes made of the yarn spun by their own hands, was no more.

The third bhiksha which he begged of them was that they should not
allow their sons and brothers to remain in a school owned and aided by the
Government as that only meant fettering oneself with the chain of depen-
dence and slavery. They did not receive any social or religious instruction in
such institutions. They learnt only to drink wine, to visit theatres and to lead
the life of a vagabond. Proceeding, he said that co-operation with a govern-
ment, so unjust, so treacherous to our Mussulman brethren, so cruel to our
mothers and sisters in the Punjab, was absolutely impossible. How could they
ever like to remain under such an administration? There could be no co-
operation between Satan and God. Likewise they also could not help the
Government, nor take any kind of help from it. That raj was no better than
the Ravanarajya. He wanted to establish Ramarajya. In other words he
wanted to have full, complete swaraj and that could not be achieved without
non-co-operation.

His fourth bhiksha was for money. India, he said, was very badly in need
of money. There were three crores of people here who barely got one meal
a day. They had not got sufficient money to buy a charkha or cotton. They
should be supplied with both so that they might spin yarn and thus once again
spread swadeshi cloth in the country. Then again, for boys national universities
must be started. And for those money was very badly needed. Proceeding, he
remarked that it pained him much to see that many had gone to the meeting
with plenty of valuable ornaments on their bodies. In that very country there
were so many who actually starved while there were others who had got
plenty to spare for their ornaments, etc. He begged of them to give as much
money as they could and also those ornaments which they desired.! But they
must remember that in place of the ornaments which they would give away,
they should not get others made until India had won full swaraj.

The Searchlight, 8-12-1920

1 Tn response to this appeal, many of the women present there gave away
articles of personal jewellery.



48. LETTER TO SARALADEVI CHOWDHARANI
December 4, 1920

. I shall not deliberately omit to write to you. But you
must cultivate patience and trust. You may not accuse me of
sainthood and dignify yourself by adopting the role of a sinner.
Each one of us must recognize [his/her] own limitations. Among
lovers and friends there is neither sinner nor saint. We are all
equal, but there are wise and unwise men and women among
equals. And who knows who is wiser? You must let me delude
myself into the belief that I am wiser than you and therefore fit
to teach you and train you. But it has not unoften happened that
the learner becomes the teacher. Gorakh became the teacher of
Machhander. And in trying to teach you, may God give me
the wisdom to learn from you. Believe me, I will not grudge
you the post. Indeed I shall count my teaching the most per-
fect if I can make you superior to me. Anyway that is the
belief that keeps me attached to you. And therefore it is that I
ever pray for a humble and contrite heart for you.

With love,
Yours,

L[aw] G[1ver]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

49. LETTER TO GOODFELLOW
December 4, 1920

MY DEAR MR. GOODFELLOW,

I was thankful for your letter. Has it struck you that this
Government of ours is deliberately increasing the drink evil and
that all effort at amelioration must be fruitless until this Gov-
ernment is either destroyed or radically mended? I should be
glad to meet you when I am in Calcutta for any length of time.!

Yours sincerely,

M. K. G.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

I Gandhiji was in Calcutta on December 13 and 14.



50. LETTER TO HYDERI

ON WAY TO ARRAH!,
December 4, 1920

MY DEAR FRIEND,

We have just left Bankipore. Mazharul Haq is with us.
I write this to say that Mrs. Haq gave me last night at a ladies’
meeting? to my call for donations her choicest four bangles made
of pearls and rubies. Will you please tender my congratulations
to Mrs. Hyderi on possessing a sister who gives away her choicest
things for the country and her faith? I was simply overwhelmed
with joy when she produced the bangles and thanked God that
He had brought me in touch with the Tyabji family3.

Yours sincerely,

M. K. G.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

51. SPEECH AT ARRAH
December 4, 1920

Mahatma Gandhi addressed the audience seated on a chair. He said that
he rejoiced extremely to see such a huge gathering of the Arrah people before
him but at the same time it pained him to find that they were unable to hold
the meeting in an orderly fashion.# He added that the noise was so great that
he had to lose half an hour of his time in asking the people to keep quiet,
and asked if they could not discipline and control themselves, how could they
hope to obtain swaraj in a year ? That was, he said, the first essential for obtain-
ing swaraj. Proceeding, Mahatmaji said that he had not forgotten the Shaha-
bad riots that took place a few years ago, nor the fact that both the Hindus
and Mussulmans were more or less to blame for it. The Hindus wanted to
protect cows but the method they adopted was ill suited to the purpose so that
while it brought no benefit to either party, it enabled the Government to take
advantage of this situation and throw the Hindus in jails. He would like to tell

I'Town in Bihar

2 Held at Patna

3 Mrs. Mazharul Haq and Mrs. Hyderi came from the Tayabji family.

4Tt was the largest meeting ever held at Arrah, and the volunteers on
duty failed to control the gathering.
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them that they should settle their differences among themselves. What was
wanted was Hindu-Muslim unity—not a sham unity, but a unity of heart and
soul. If they wanted to protect Islam from danger, to secure justice for the
Punjab wrongs and to obtain swaraj, it could be only by means of co-operation
among themselves. He was asked, he said, by a sannyasi whether he believed
that the Mohammedans would join with him after the Khilafat wrongs had
been righted, and the Mohammedans had complained to him that he had
destroyed the Aligarh College but saved the [Benares] Hindu University. He
disposed of the first with saying that if the Hindus helped the Mohammedans
honestly, God, who sees a man’s heart, would banish ill feelings from the hearts
of the latter. He repudiated the second allegation that he had saved the
[Benares] Hindu University. If the Hindus were impotent, would the Moham-
medans, he asked, like to be so? He entertained a very high regard for Mala-
viyaji but all the same he wanted to see all the students out of his University
so long as it had any connection with Government. He would like all the
existing institutions in the country to be converted into national ones. He
referred to a private talk! with Mr. Hassan Imam in which the latter asked
him whether the non-violent form of non-co-operation would remain non-vio-
lent, and he had been holding out for a long time. Further, Mr. Hassan Imam
had complained to him that the students cried “Shame!” to him and behaved
in a rude manner with him. Mahatmaji exhorted the audience to have tole-
rance for the views of those who happened to differ from them and not to be-
have with them in that way as that would not advance their cause. Mahatmaji
then enumerated the various parts of the programme of non-co-operation and
wanted them to give up the use of foreign goods which, he said, would alone
bring swaraj. He laid great emphasis on the introduction and use of charkhas
and said they should have nothing to do with a Satanic Government which was
bent upon trampling their rights and liberties. He then appealed for funds and
said that the obligation of the Mohammedans was double for they had to pay
to the Swaraj Sabha (recently established at Bankipur) and for the relief of
the sufferers in Smyrna.

The Searchlight, 8-12-1920

1 At Patna



52. TO “VAISHNAVAS”

A true Vaishnava is he
Who is moved by others’ sufferings;
Who helps people in distress,
And feels no pride for having done so.
Respectful to everyone in the world,
He speaks ill of none;
Is self-controlled in action, speech and thought—
Twice-blessed the mother who bore such a one.
He has an equal-seeing eye, and is free from all craving,
Another’s wife is to him a mother;
His tongue utters no untruth,
And never his hand touches another’s wealth.
Moha' and mapa® have no power over him,
In his mind reigns abiding detachment;
He dances with rapture to Rama’s name—
No centre of pilgrimage but is present in his person.
A man he is without greed and cunning,
And purged of anger and desire;
Offering reverence to such a one, says Narasainyo3,
Will bring release to seventy-one generations of one’s forbears.*

From the marks of a Vaishnava described by Narasinh Mehta
we see that he is a man who

is ever active in bringing relief to the distressed,
takes no pride in doing so,

is respectful to all,

speaks ill of none,

is self-controlled in speech,

in action and

in thought,

holds all in equal regard,

has renounced desires,

© PN DO N

1 Primal ignorance and the attachment resulting from it

2 Cosmic illusion

3 Narasinh Mehta (1414-1479); saint-poet of Gujarat, admired by Gandhiji
for disregarding the common prejudice against the so-called untouchables

4 This poem, which formed part of the daily prayers at the Ashram,
appealed to Gandhiji as a perfect expression of his own ideal of life and
seems to have had a powerful impact on him.
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10. is loyal to one woman, his wife,

11. is ever truthful,

12. keeps the rule of non-stealing,

13. is beyond the reach of maya,

14. 1is, in consequence, free from all desire,
15. is ever absorbed in repeating Rama’s name,
16. and, as a result, has been sanctified,
17. covets nothing,

18. 1is free from guile,

19. from the urge of desire and

20. from anger.

Here Narasinh, the best among the Vaishnavas, has given pride
of place to non-violence. This means that a man who has no
love in him is no Vaishnava. One who does not follow truth and
has not acquired control over all his senses is not a Vaishnava. He
teaches us in his prabhatiyan' that one does not become a Vaishnava
simply by studying the Vedas, by following the rules of varnashram?,
by wearing a string of basil seeds or the tilak3 mark. All these things
can be the origin of sin. Even a hypocrite may wear a string of
beads or put the tilak mark or study the Vedas or keep repeat-
ing Rama’s name with his lips. But such a one cannot follow truth
in his life, cannot, without giving up his hypocrisy, help people in
distress or be self-controlled in speech, action and thought.

I invite everyone’s attention to these principles, since I still
continue to receive letters regarding Antyajas. The advice I receive
from one and all is that, if I do not exclude Anityajas from the
national schools, the movement for swaraj will end in smoke.
If I have even a little of the true Vaishnava in me, God will also
vouchsafe me the strength to reject the swaraj which may be
won by abandoning the Antygjas.

The resolution, to the effect that the Anipgjas cannot be exclu-
ded from any place which is open to members of other classes or
communities, is not mine but that of the senate* as a whole. 1
welcome the resolution. Had the senate not passed it, it would
have been guilty of adharma.

1 Devotional songs with which the devout, getting up before dawn, com-
mence the day

2The organization of society into four castes, each with a distinctive
function, and the division of life into four stages

3 Auspicious mark on the forehead, usually made with vermilion or sandal
paste or saffron

4 Of the Gujarat Vidyapith; vide footnote 1, p. 7.
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The resolution lays down nothing new. One to the same
effect is actually in operation in the existing schools. The Con-
gress, a body which the Vaishnavas respect, has also passed such
a resolution. They have not opposed it. I realize, however, that
they honour me by criticizing me for having a hand in a reso-
lution of this kind. The point of their argument is that others may
violate dharma but that I, especially, should not do so. This is
very gratifying to me.

I have been endeavouring to show that dharma requires that
we do not look upon Antygjas as untouchables. Old veils prevent
us from seeing that we are guilty of adharma in acting to the con-
trary. Just as, through such veils, British rule cannot see its own
Satanism, so also, thanks to them, some of us are unable to see the
chains of slavery which bind us. I think it my duty to reason
with such people patiently.

But I cannot stand hypocrisy and sophistry. I saw in
Gujarati an account of a talk I had with Maharajshri, as also the
comments on it.! I have been very much pained by both. I seldom
comment on views expressed in newspapers. In fact I scarcely
read papers. But the Gujarati is a widely read paper and it claims
to present the sanatan dharma? in its true nature. Hence I am
pained whenever I find in it even the least element of unfairness.
A friend has sent me a cutting giving the report of my talk with
Maharajshri and the criticism on it. I see in both an attempt,
deliberate or otherwise, to prove adharma to be dharma. I shall
explain next time what this is.3

[From Gujarati]
Navajivan, 5-12-1920

1 On November 17, Gandhiji had a talk with Goswami Shri Gokulnathji
Maharaj, religious head of the Vaishnavas in Bombay. An account of this talk
and the comments on it had appeared in Gujarati, 21-11-1920.

2 The essentials of Hinduism regarded as unalterable, varnashram being
one of them

3 Vide ““Vaishnavas and Antyajas”, 12-12-1920.



53. SPEECH AT GAYA

December 5, 1920

The Mahatma said that he expected their hearts to be as pure as the
town of Gayal was famous for purity. This being the case, they should be
ready to make sacrifices. What that sacrifice would be had been said by as-
semblies like the Muslim League, Sikh League and others. For instance, he
said that the pleaders would have to give up their practice; one of his brethren
giving up practice would not do. He would earnestly request other vakil breth-
ren to give up their practice. The Congress had resolved to boycott the law
courts. He hoped that there would be some such institution where the people
would go for decision of their cases. They should give up all Government titles.
Boys should be withdrawn from the schools. Boys of 16 and above should, with
their folded hands, request their parents and guardians not to send them to
schools managed, aided or controlled by the Government. He had learnt just
now that a small percentage had exercised their votes? at Gaya. But now the
time of their trial had come. They should not get any help from or through
their councillors; otherwise exercise or non-exercise of franchise would be one
and the same thing. They should work for swadeshi. They should ask their
mothers and wives to spin on the charkha. People knew how to hold very
big meetings; but they did not know their duty. If they did their duty and fol-
lowed the above methods they would get swaraj. They should also make
gifts of money. One who was not making any other sacrifice should give
money. That money would be devoted to the work of swaraj, swadeshi and
national schools. They had established a Swaraj Sabha at Patna of which
Mr. Mazharul Haq was the president and Babu Rajendra Prasad was the
secretary. The money would be spent there and they would get quarterly ac-
counts. He knew of some men of Nagpur whom he did not know but who
had collected money in his name. He requested even the leaders that they
should give an account of the public money collected. He knew that in many
places no such accounts had been given. (At this stage there was noise at the
northern end of the platform.) Mr. Gandhi said that there was a noise there;
that should not be. They should have control over their voice. They should not
make noise. The volunteers should know their duty and be true to themselves.
They had got to bear the opposition of a great kingdom. Even when aeroplanes
were hovering over their heads, bombs were being thrown and bullets inces-
santly discharged on them they should remain quiet. He had also marked
that the Hindus and Mohammedans had no power of forbearance among

1 In Bihar; a holy city and a centre of pilgrimage for Hindus
21In the elections for Legislative Councils
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themselves. The management of this meeting could not be called satisfactory.
If the volunteers could not make themselves effective swaraj could not be attain-
ed. They should learn how to do things well even if they were minors. There
could be no service to the Motherland except by honesty and labour. Purity
was necessary. A true heart was necessary. To sacrifice was the work of the
true-hearted. They wished to save Islam from danger and get justice for
the Punjab atrocities. They could not obtain them without being true to them-
selves.

The Searchlight, 10-12-1920

54. SPEECH AT CHAPRA!
December 6, 1920

Mahatma Gandhi then addressed the meeting sitting on a chair. He said
that India today was faced with such a situation that he must speak to them
and ask their help. He was pleased that Mr. Zakariah Hashmi and Babu
Bindeshwari Prasad had given up their practice at the bar and he congratulated
them on the step they had taken. He felt that it was the English-educated gentle-
men that were the cause of their present sufferings. He admitted that they had
done some service but the wrongs done through their instrumentality so greatly
outweighed the good done that he could not take into account the latter.
For 35 years the Congress had been passing resolutions and their leaders
making speeches on the Congress platform but they had achieved little there-
by. On the other hand they were worse off than they were 50 years back.
What was the reason for this state of affairs? Indians today filled a larger pro-
portion of the civil service than in the past and Lord Sinha was now the Gov-
ernor of a Province? and yet why was it that he said that they were worse off
than before? If they had not been today greater slaves than before, could it
have been possible for the authorities to betray Islam as it had been betrayed
and yet be possible for the Government to allure them with little things
dangled before their eyes ? Despite this betrayal, the Government said that they
were not at fault. He wanted them to mark the significance of the Govern-
ment attempting to delude by little doles and fine words. The Government
was full of poison and that kind of self-delusion in which they allowed
themselves to be indulged was possible only with slaves. It was the Punjab that
had given her Pathans and Sikhs to shed their blood for the Government and it
was in this province that people had been made to crawl on their bellies, whip-
ped in streets, made to salute the Union Jack, and that women’s veils had been

I Town in Bihar
2 He became Governor of Bihar and Orissa towards the end of 1920.
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drawn away by officials! Could all this have been possible if their bondage
had not been tightened ? When slaves began to like their fetters he knew that
their slave nature had got confirmed. When they tried to break through their
fetters they could do so, but when on the other hand they liked their
bondage and felt that freedom would come by means of their slavery, he
thought that the grip had been tightened on them. It was because of their
slave mentality and instinct that the principle and practice of non-co-operation
had to be explained to them over and over again. In the past people were
not as they were now. There were few barristers and his reading of history did
not show that their condition and position was worse one hundred years back.
The people were more happy and prosperous and the oppression on the kisansl
hardly partook of the character they witnessed today. In Champaran, a hun-
dred years ago, while he would acknowledge the existence of zullums? on the
part of the zemindars, he would not admit that the type of zullum practised
today was ever possible during those days. The Congress and the League had
therefore told them that the only way to save Islam and to secure justice for
the Punjab was by means of non-violent non-co-operation. He would emphasize
the non-violent character of the movement. If they drew their sword they were
as likely to kill themselves with it. He desired no emancipation, no swaraj
through the sword. But there were some among the Mussulmans and also
among the Hindus who did not agree with him and to them he would say
that they had neither the capacity nor the strength to draw the sword. They
had with them the storehouse of all power and that was soul-force. The capa-
city to die for others, for a cause, for honour, liberty and country—the pos-
session of it showed soul-force. Even a child could say to his parent that he
would not act against his conscience, crushed and killed though he be. They
could all have this strength and there could be oppression, neither by the
zemindars nor the planters. The moment they resorted to violence they would
fail but if they eschewed it altogether and depended absolutely on soul-force
nothing could possibly crush them. The only weapon, therefore, was non-co-
operation and he would ask them to withhold all co-operation with, and
support to, the Government. They should neither offer nor receive any kind
of help or co-operation. The present system of administration could be mended
or ended. If it refused to mend itself it had to be ended. All the sacred
books, the Gita, Ramayana, Koran and the Bible, taught that there could be
no co-operation between devils and God, no friendliness between saints and
Satans, no mutual help and co-operation. If they felt their Government was
Satanic it was their duty to cease co-operation with it and refuse all support.
The Congress and the League had urged the lawyers among them to suspend
their practice, such of them as had titles to surrender them and all of them to

1 Farmers
2 Oppression
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boycott courts of law, schools and colleges. He could ask them to settle their
quarrels before panchayats. [Gandhiji continued:]

So far as the boycott of schools and colleges is concerned, the
older students should withdraw themselves from schools and col-
leges and their guardians should withdraw small children even
from primary schools. A student will be better off if he only breaks
stones. I am not of opinion that the present system of education
is altogether harmful but I am of opinion that we should not
receive education at the unclean hands of the Government. We
cannot have even the Gita from Satan. It is sin to read under their
management. Students should withdraw and be taken out even
from the Hindu University established by the Hon’ble Pandit
Madan Mohan Malaviya. It is better to retreat from a burning
house. I am glad to convey to you the happy news that a national
school will be opened in this very compound. It is hoped that
every parent will send his children there. We ought not to learn
through the medium of another language even under self-govern-
ment. I would urge upon the teachers and the president to ap-
point pious and able pundits and maulvis for imparting religious
education to the Hindus and Mohammedans. In that school the
students should be trained in manual labour as well and should
be trained to spin and to prepare cloth. English ought to be a
compulsory second language. I am confident that the parents
would withdraw children from schools, primary or secondary.

We ought to boycott the Council. We should neither vote
nor stand as candidates. If anybody happens to go there with
your help he will begin to think himself your representative. The
voters ought not to approach a member for the redress of a wrong
done.

Nobody ought to volunteer himself for the army.

It is very essential to use swadeshi goods. In my opinion even
the cloths of Bombay and Ahmedabad are not purely swadeshi;
for the people of Bihar we should produce all our necessaries our-
selves in our own locality. In days gone by we used to do like
this and were not helpless. It is sin to wear cloth coming from a
foreign country like England and Japan. It would be very benefi-
cial to produce necessary cloth. This will save lakhs of people
from this grip of starvation. Cotton is very cheap. We shall be
able to prepare cloth cheaply. Coarse cloth is pure and sacred.

I have said that I shall take swaraj in a year. That will be
possible only when Hindus and Mussulmans have no mutual suspi-
cions. To allow suspicion to remain lurking is a vice to which
slaves are akin [sic]. Evil can never come out of good. God has
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directed that the life of truth is the path of heaven. Why should
the Mohammedans suspect their brethren and co-operate with
the Government which is the author of the Mesopotamian trouble
and which even imprisoned the Khalifal at Constantinople? Be
united and become brothers and there is no power on earth
which can keep 30 crores of people as slaves. Can one lakh Eng-
lishmen frighten us? They do so by inducing sister communities
and people of different status such as zemindars and ryots to fight
among themselves. It is not proper for a peasant to fight with
zemindars. It is a great mistake to quarrel with the zemindar
and swaraj cannot be attained thereby. I want Ramarajya. But
side by side I do not like that zemindars should tyrannize over
the peasants. If the zemindars tyrannize over them they would
be right in adopting non-co-operation with them. At present
we have to non-co-operate with the Government and hence we
should not think of mutual non-co-operation.

There is a dire necessity of funds. A Swaraj Sabha has been
established in this province with Mr. Haq? as president and Babu
Rajendra Prasad as secretary and treasurer. He will give an ac-
count of income and expenditure every three months. We have to
open national schools. Volunteers will approach you for funds.
You should help the Swaraj Sabha. In the end I pray to God
that He may give sufficient strength in you to steer the country
safe out of the impending danger.

The Searchlight, 10-12-1920

55. NOTES

O~ THE WRroNG TRrACK

Lord Ronaldshay? has been doing me the favour of reading
my booklet on Indian Home Rule which is a translation of
Hind Swaraj*. His Lordship told his audience that if swaraj
meant what I had described it to be in the booklet, the Bengalis
would have none of it. I am sorry that the swaraj of the Con-
gress resolution does not mean the swaraj depicted in the booklet;
swaraj according to the Congress means the swaraj that the people

1 The Sultan of Turkey who was also the spiritual head of Islam

2 Mazharul Haq

31844-1929; diplomat and author; Governor of Bengal, 1917-22

4 Written by Gandhiji originally in Gujarati in 1909; vide Vol. X, pp. 6-68.



80 THE COLLECTED WORKS OF MAHATMA GANDHI

of India want, not what the British Government may condescend to
give. In so far as I can see, swaraj will be a parliament chosen by
the people with the fullest power over the finance, the police, the
military, the navy, the courts and the educational institutions.

I am free to confess that the swaraj I expect to gain within one
year, if India responds, will be such swaraj as will make practical-
ly impossible the repetition of the Khilafat and the Punjab wrongs,
and will enable the nation to do good or evil as it chooses, and
not be ‘good’ at the dictation of an irresponsible, insolent, and god-
less bureaucracy. Under that swaraj, the nation will have the
power to impose a heavy protective tariff on such foreign goods
as are capable of being manufactured in India, as also the power
to refuse to send a single soldier outside India for the purpose of
enslaving the surrounding or remote nationalities. The swaraj
that I dream of will be a possibility only when the nation is free
to make its choice both of good and evil.

I adhere to all I have said in that booklet and I would cer-
tainly recommend it to the reader. Government over self is the
truest swaraj. It is synonymous with mokska or salvation, and I
have seen nothing to alter the view that doctors, lawyers and rail-
ways are no help, and are often a hindrance to the one thing worth
striving after. But I know that association with a Satanic activity,
such as the Government is engaged in, makes even an effort for
such freedom a practical impossibility. I cannot tender allegiance
to God and Satan at the same time.

The surest sign of the Satanic nature of the present system
is that even a nobleman of the type of Lord Ronaldshay is obliged
to put us on a wrong track. He will not deal with the one thing
needed. Why is he silent about the Punjab? Why does he evade
the Khilafat? Can ointments soothe a patient who is suffering
from corroding consumption? Does his Lordship not see that it is
not the inadequacy of the reforms that has set India aflame but
that it is the infliction of the two wrongs and the wicked attempt
to make us forget them ? Does he not see that a complete change
of heart is required before reconciliation?

But it has become the fashion nowadays to ascribe hatred to
non-co-operationism.  And I regret to find that even Colonel
Wedgwood! has fallen into the trap. I make bold to say that the only
way to remove hatred is to give it disciplined vent. No man can
—I cannot—perform the impossible task of removing hatred so

1 British Labour leader and member of Parliament who visited India in
December 1920 and attended the Nagpur session of the Congress



NOTES 81

long as contempt and despise for the feelings of India are sedu-
lously nursed. It is a mockery to ask India not to hate when in
the same breath India’s most sacred feelings are contemptuously
brushed aside. India feels weak and helpless and so expresses her
helplessness by hating the tyrant who despises her and makes her
crawl on the belly, lifts the veils of her innocent women and com-
pels her tender children to acknowledge his power by saluting his
flag four times a day. The gospel of non-co-operation addresses
itself to the task of making the people strong and self-reliant. It is
an attempt to transform hatred into pity.

A strong and self-reliant India will cease to hate Bosworth
Smiths and Frank Johnsons, for she will have the power to punish
them and therefore the power also to pity and forgive them.! To-
day she can neither punish nor forgive, and therefore helplessly
nurses hatred. If the Mussulmans were strong, they would not
hate the English but would fight and wrest from them the dearest
possessions of Islam. I know that the Ali Brothers who live only
for the honour and prestige of Islam and are prepared any moment
to die for it, will today make friends with the hated? Englishmen,
if they were to do justice to the Khilafat, which it is in their power
to do.

I am positively certain that there is no personal element in
this fight. Both the Hindus and the Mohammedans would today
invoke blessings on the English if they would but give proof posi-
tive of their goodness, faithfulness, and loyalty to India. Non-
co-operation then is a godsend; it will purify and strengthen India;
and a strong India will be a strength to the world, as an India,
weak and helpless, is a curse to mankind. Indian soldiers have in-
voluntarily helped to destroy Turkey? and are now destroying the
flower of the great Arabian nation. I cannot recall a single cam-
paign in which the Indian soldier has been employed by the Bri-
tish Government for the good of mankind. And yet (Oh! the
shame of it!) Indian Maharajas are never tired of priding them-

selves on the loyal help they have rendered the English! Could
degradation sink any lower?

Young India, 8-12-1920

'During the martial law in the Punjab in April and May, 1919, Bos-
worth Smith, the Joint Deputy Commissioner at Gujranwala, and Colonel
Johnson, the commander of the Lahore area, inflicted barbarities on the
public; vide Vol. XVII, pp. 202 & 251.

2 “latter” in the original

3In World War I
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56. SOCIAL BOYCOTT

A correspondent writes from Hyderabad, Sind, a letter! re-
garding boycott which I gladly publish. He refers to what is alleged
to have happened to Mr. Khaparde?. Hyderabad, Sind, is a far
cry from Amraoti. I do not know that Mr. Khaparde has been
put to all the inconveniences that the correspondent relates.
Mr. Khaparde is well able to take care of himself. I hope, however,
that there is much exaggeration in the information supplied to the
correspondent about the treatment.

Nevertheless, the issue raised by the correspondent is im-
portant and serious. It would be a dangerous thing if, for diffe-
rences of opinion, we were to proclaim social boycotts.

It would be totally opposed to the doctrine of non-violence
to stop the supply of water and food. This battle of non-co-opera-
tion is a programme of propaganda by reducing profession to prac-
tice, not one of compelling others to yield obedience by violence,
direct or indirect. We must try patiently to convert our opponents.
If we wish to evolve the spirit of democracy out of slavery, we must
be scrupulously exact in our dealings with opponents. We may not
replace the slavery of the Government by that of the non-co-opera-
tionists. We must concede to our opponents the freedom we
claim for ourselves and for which we are fighting. The stoutest
co-operationist will bend to the stern realities of practice if there
is real response from the people.

But there is a non-violent boycott which we shall be bound
to practise if we are to make any impression. We must not compro-
mise with what we believe to be an untruth, whether it resides in a
white skin or a brown. Such boycott is political boycott. We may
not receive favours from the new Councillors3. The voters, if they
are true to their pledge, will be bound to refrain from making use
of the services of those whom they have declined to regard as

1 Not reproduced here. The correspondent had complained that Khaparde
had been boycotted by his panchayat and his servant denied the use of the
panchayat well, as he differed on some points from the Congress non-co-operation
programme, and that this boycott had been justified by some non-co-opera-
tionists.

2 Ganesh Krishna Khaparde (1854-1938); lawyer, orator and public
worker of Amraoti; member of the Council of State under the Montagu-
Chelmsford Reforms. He did not favour Gandhiji’s non-co-operation programme.

3 Members of the new Legislative Councils
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their representatives. 'They must ratify their verdict by complete
abstention from any encouragement of the so-called representatives.

The public will be bound, if they are non-co-operationists, to
refrain from giving these representatives any prestige by attend-
ing their political functions or parties.

I can conceive the possibility of non-violent social ostracism
under certain extreme conditions, when a defiant minority refuses
to bend to the majority, not out of any regard for principle but
from sheer defiance or worse. But that time has certainly not
arrived.  Ostracism of a violent character, such as the denial of
the use of public wells is a species of barbarism, which I hope
will never be practised by any body of men having any desire for
national self-respect and national uplift. We will free neither Islam

nor India by processes of coercion, whether among ourselves or
against Englishmen.

Young India, 8-12-1920

57. THE CASTE SYSTEM

I have received several angry letters about my remarks
during my Deccan tour! on the caste system. I am not publish-
ing these letters because there is nothing but vituperation in them,
and when there is no vituperation, there is little argument about
them. I am anxious to open the columns of Young India to opinion
expressing dissent from its views, but the writers must be brief
and interesting. Acrimony is no argument. I am obliged to make
these remarks because two writers at least would have gained
publicity for their letters if they had not been prolix and unintelli-
gible in their expression. The question, however, that my cor-
respondents have raised commands attention and deserves an
answer. They argue that the retention of the caste system spells
ruin for India and that it is caste which has reduced India to sla-
very. In my opinion it is not caste that has made us what we
are. It was our greed and disregard of essential virtues which
enslaved us. I believe that caste has saved Hinduism from dis-
integration.

But like every other institution it has suffered from excrescen-
ces. I consider the four divisions alone to be fundamental, natural,
and essential. The innumerable sub-castes are sometimes a con-

1'Tn the first fortnight of November 1920; for Gandhiji’s speeches during
this tour, vide Vol. XVIII.
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venience, often a hindrance. The sooner there is fusion the better.
The silent destruction and reconstruction of sub-castes have ever
gone on and are bound to continue. Social pressure and public
opinion can be trusted to deal with the problem. But I am cer-
tainly against any attempt at destroying the fundamental divisions.
The caste system is not based on inequality, there is no question
of inferiority, and so far as there is any such question arising,!
as in Madras, Maharashtra or elsewhere, the tendency should un-
doubtedly be checked. But there appears to be no valid reason
for ending the system because of its abuse. It lends itself easily
to reformation. The spirit of democracy, which is fast spreading
throughout India and the rest of the world, will, without a shadow
of doubt, purge the institution of the idea of predominance and sub-
ordination. The spirit of democracy is not a mechanical thing
to be adjusted by abolition of forms. It requires change of the heart.
If caste is a bar to the spread of that spirit, the existence of five
religions in India—Hinduism, Islam, Christianity, Zoroastrian-
ism, and Judaism—is equally a bar. The spirit of democracy
requires the inculcation of the spirit of brotherhood, and I can find
no difficulty in considering a Christian or a Mohammedan to be
my brother in absolutely the same sense as a blood brother, and
Hinduism that is responsible for the doctrine of the caste is also res-
ponsible for the inculcation of the essential brotherhood, not
merely of man but even of all that lives.

One of my correspondents suggests that we should abolish
the caste [system] but adopt the class system of Europe—meaning
thereby I suppose that the idea of heredity in caste should be
rejected. I am inclined to think that the law of heredity is an
eternal law and any attempt to alter that law must lead us, as it
has before led, to utter confusion. I can see very great use in consi-
dering a Brahmin to be always a Brahmin throughout his life.
If he does not behave himself like a Brahmin, he will naturally
cease to command the respect that is due to the real Brahmin.
It is easy to imagine the innumerable difficulties if one were to
set up a court of punishments and rewards, degradation and pro-
motion. If Hindus believe, as they must believe, in reincarnation,
transmigration, they must know that nature will, without any pos-
sibility of mistake, adjust the balance by degrading a Brahmin,
if he misbehaves himself, by reincarnating him in a lower divi-
sion, and translating one who lives the life of a Brahmin in his
present incarnation to Brahminhood in his next.

1 As between Brahmins and non-Brahmins
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Interdrinking, interdining, intermarrying, I hold, are not
essential for the promotion of the spirit of democracy. I do not
contemplate under a most democratic constitution a universality
of manners and customs about eating, drinking and marrying. We
shall ever have to seek unity in diversity, and I decline to consider
it a sin for a man not to drink or eat with anybody and everybody.
In Hinduism, children of brothers may not intermarry.  The
prohibition does not interfere with cordiality of relations; probably
it promotes healthiness of relationships. In Vaishnava households
I have known mothers not dining in the common kitchen, nor
drinking from the same pot, without their becoming exclusive,
arrogant or less loving. These are disciplinary restraints which are
not in themselves bad. Carried to ridiculous extremes they may
become harmful, and if the motive is one of arrogation, of supe-
riority, the restraint becomes an indulgence, therefore hurtful.
But as time goes forward and new necessities and occasions arise,
the custom regarding interdrinking, interdining and intermarry-
ing will require cautious modifications or rearrangement.

Thus whilst I am prepared to defend, as I have always done,
the division of Hindus into four castes as I have so often said in
these columns, I consider untouchability to be a heinous crime
against humanity. It is not a sign of self-restraint but an arro-
gant assumption of superiority. It has served no useful purpose
and it has suppressed, as nothing else in Hinduism has, vast
numbers of the human race who are not only every bit as good
as ourselves, but are rendering in many walks of life an essen-
tial service to the country. It is a sin of which the sooner Hinduism
purges itself the better it is for itself, if it is to be recognized as
an honourable and elevating religion. I know no argument in
favour of its retention and I have no hesitation in rejecting scrip-
tural authority of a doubtful character in order to support a sin-
ful institution. Indeed I would reject all authority if it is in con-
flict with sober reason or the dictates of the heart. Authority sus-
tains and ennobles the weak when it is the handiwork of reason
but it degrades them when it supplants reason sanctified by the
still small voice within.

Young India, 8-12-1920



58. SPEECH AT MUJAFFARPUR!
December 8, 1920

MR. PRESIDENT AND BROTHERS,

You will kindly excuse me as I am unable to deliver my
lecture standing. Most of you must have known me and seen me at
Muzaffarpur a few years back. Muzaffarpur, Tirhut, or Champa-
ran is not a new place for me. I have become known through
my activities in Champaran? but the task I have undertaken now
is much more important and difficult than the Champaran
affair.  You all know how very unrighteous and oppressive is our
Government. Our Congress, our Muslim League and our Sikh
League have already shown us the way by which we can set the
Government right. If we are really desirous of getting rid of the
rakshasi Government then non-co-operation is the only weapon
left to us. It is neither our dharma to draw the sword, nor are the
times and circumstances favourable for it. It is admitted on all
hands that we can neither win swaraj nor save Islam nor force
justice for the Punjab nor get rid of the tyrannous Government
by sword. Both Hindus and Mohammedans are unanimous on the
point that non-co-operation is their last resource. The Govern-
ment has robbed us of our wealth through trade, of our respect
through Punjab and of our religion through endangering Khila-
fat. If we admit all this then there is no other alternative open
to us than to refuse to offer to, and receive help from, the Govern-
ment. We have already decided in our Congress that we should
not seek justice in Government law courts.

We cannot make our children righteous in schools control-
led by unrighteous men. We cannot free our children from sla-
very by sending them to slave schools. If my Hindu brethren think
that the present oppressive Government is like Ravanarajya then they
must withdraw their children from schools controlled by the
Government today. We don’t want to send our men to the Council3
because we know we cannot get justice for the Punjab or Islam
through them. The Government may fill the Councils with Eng-
lishmen but we ourselves cannot tighten the chains of our slavery

I Town in Bihar

2 Gandhiji led a satyagraha campaign in favour of the indigo labourers in
Champaran in 1917; wide Vol. XIII.

3 Legislative Council
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by going to the Councils. It is immaterial if we can get some
small favourable Acts passed or even if we secure the release of the
imprisoned men, until and unless we get swaraj, secure justice for
the Punjab and have a settlement of the Khilafat question. Our
object is not gained even if all the prisoners in the Andaman Is-
lands! are let off. We should not enlist ourselves in recruitments.
We must use swadeshi articles. Every house must be supplied with
the charkha. In it lies our swaraj, in it lies our duty and through
it we can save Islam from danger. If we 30 crores of Indians say
with one voice that we cannot use even a single foreign article
then there will be no reason why the English people should stay
here in India any longer. Swadeshi is a dharma wherein lies
simplicity which can keep off our hunger and want, which can
bring down the price of cloth. If the prices of cloth should go
down you must take a vow of swadeshism. Hindus and Mussul-
mans should live in mutual friendship and amity. The Hindus
cannot protect cows by killing Mohammedans. If the Hindus are
really serious about the protection of cows they must sacrifice them-
selves for Islam. You must keep your conscience clear. You had
never got such opportunities in the past hundred years. Today
Hindus and Mussulmans have united together. I don’t wish to
say that the Mogul emperors were not tyrants but the oppression
practised by the present Government beats all past records. If
Islam is in danger today where is the guarantee that Kashi? and
Prayag® will not be in jeopardy tomorrow. Hypocrites are never
trustworthy. We can’t say when our Government will deceive us.
We can never depend on the Government but we must have confi-
dence in ourselves. So long as there is discord amongst ourselves,
so long as we are slaves to anger, so long as we thirst for the blood
of the English, so long we cannot free India. I want three things:
unity among Hindus and Mussulmans; restraint of anger; non-
violent non-co-operation.

The Searchlight, 17-12-1920

1 A penal settlement for convicts sentenced to life imprisonment
2 & 3 Banaras and Allahabad respectively, holy centres of pilgrimage for
the Hindus



59. SPEECH AT BETTIAH!

December 8, 1920

I am not a stranger to Champaran. Whenever I come here,
I feel that, of all places in the country, this is my birth-place and
suffer at the thought of people’s suffering here. Though I am
here after two years, I assure you that I have not forgotten your
sufferings during this period. Champaran’s suffering, which is
my suffering, is always in my mind and I have also, from time to
time, done something for its relief. But what I can do is bound to
be less than what you yourselves can do. Today, therefore, I want
to tell you how you can help yourselves.

I toured some villages today. What I had heard had already
made me unhappy but, seeing for myself what had happened, I
felt grieved beyond measure. In this case, I cannot blame the
Government for the cruel things which were done, nor the plan-
ters. I blame our police officers, their subordinates and the village
people themselves. However, we have no desire to take them to
courts and see them punished. We want them to be their own
judges. The police are our own brethren and it is their duty to
protect the people, not to oppress them. When I heard that
the sub-inspectors of this place and other policemen had gone to
the villages and done cruel things to the people, I was extremely
pained. Perhaps they will not admit having done such things but
all that the village people narrated could not be false. It is the
duty of the well-placed among us to reason with members of the
police force. I want to tell the policemen who are present here:
‘You are my brethren and of the villagers as well and, therefore,
if the Government asks you to do wicked things, you ought not
to obey. If you, too, regard us as your brethren, you would work
to serve us and not harass us. If you are servants of the Government,
the latter is our servant and, therefore, it is none of your duty to
obey it if it asks you to do wicked things.” In the present case,
however, the Government had not ordered the police to plunder
the people’s dwellings or get any men from the village to do so,
nor to molest women. It is, therefore, not to blame for what the
police did; the latter misbehaved on their own. The remedy for
this is for respectable men to go to the police and plead with

1 Extracted from Mahadev Desai’s account of Gandhiji’s tour
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them that their red turban is for the protection of the people, not
for their oppression; to request them to return the plundered
goods and tell them that they should look upon the village people,
too, as their own kith and kin and win their confidence.

While I am suggesting a remedy for preventing such atrocities,
let me also say that, besides reasoning with the police, there is
another way, too. I have been telling people that satyagraha is a
sovereign remedy for all ills. I have been showing a way of end-
ing this rule, one which is peaceful, however. Though employing
a peaceful remedy, I do not wish, at the same time, that people
in the country should become cowards, should be wholly depen-
dent on others and lose the strength even to protect women. Do
you know what the village people showed me and what things they
narrated to me? . . .! What did they show to the robbers? Their
heels. I asked myself whether the people of India had become so
cowardly that they could not even protect their property and their
womenfolk. Do we lack even the strength to defend ourselves
against robbers? Is it satyagraha to run away and leave the thief
to do his work? If, voluntarily, you let the robber take away
your possessions, that would be another matter. If you will not
have this, you may reason with him; you may even fight him if he
refuses to see reason. If the police turn to terrorism and you come
forward to lay down your lives before them, I would say that
you are satyagrahis, that you are brave. If, instead, you merely
look on while you are being dishonoured—rather than this it would
be far better that you should fight and drive them back. Satya-
graha does not mean running away, leaving women helpless, or
looking on while they are being stripped naked. I ask those among
you in this meeting, with these long sticks in your hands, do you
think this is satyagraha? Our dharma does not teach us to be
cowards, to submit to tyranny. What it teaches is that, instead
of taking the life of the tyrant, it is much better to lay down one’s
own. If we could do this, we would be as gods; should we,
however, run away from the scene of oppression, we would have
behaved worse than beasts. From the animal state, we have risen
to the human state. Animal functions are with man from the mo-
ment of birth; he grows into the distinctively human state as his
reason develops. As we do so, we cease relying on mere animal
strength and learn to trust more and more to soul-force. When,
however, we are threatened by anyone employing brute force, let

1 Here Mahadev Desai has omitted a part of the speech, referring the
reader to his own account of the incidents earlier in the despatch.
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alone standing up to him with soul-force, if we actually run away
from him, we would be neither beasts nor men. We would be
simply cowards. Look at the dog; he does not employ satya-
graha, but he does not run away either. He barks at the person
threatening him, that is, fights back. If the people of India cannot
display their humanity, they can certainly show evidence, at any
rate, that they are animals. Henceforth, I don’t want to be told
that a hundred young and sturdy men ran away from where they
were standing the moment they saw some constables approach.
I would praise you if I heard that you stood your ground and laid
down your lives. I would praise you even if I heard that you
fought them hard. Someone will perhaps ask me: ‘What can we
do if the police seize us and drag us away?’ I reply: ‘It would be
better for you to die than to have your life spared in this way. Even
the Government permits you to employ force in defence of your life
and property.” The law permits this very clearly. Hereafter, every
inhabitant of Champaran will fight back on such occasions and kill
or be killed. I cannot bear to hear what I heard today.

But understand me aright. I am not advising you to be ready
to kill on every occasion. If you offer to fight policemen who may
approach you with a warrant, that would be cowardice on your
part. If a solitary policeman, wanting to serve an order, comes
up to us where we are standing, fifty of us together, we could cer-
tainly kill him; what is there specially to marvel at in this? Our
manliness consists, rather, in obeying the order. The policeman’s
duty is only to effect the arrest. Even if his warrant is bad, it
is not right for us to force the constable to free the arrested
man. Even if, while effecting the arrest, he should beat or abuse
you, that, too, you should bear. If, however, he enters your home,
tries to seize your cattle or your money, you should certainly
resist and fight back with your stick—that is, if you are not
ready to lay down your own life instead. I shall mention one more
restriction. If I advise you to fight back on such occasions,
I do not mean that you should kill a thief who may enter your
home. Even war has its law. Dharma does not permit drawing a
sword against a stick; to employ a fist when attacked with a stick
is dharma. It is not dharma, but cowardice, to attack one man
with an army of fifty. By drawing a sword against a stick, by fifty
of us attacking one man, we have shown ourselves to be cowards.

I am afraid you may put my advice to wrong use. I want
the sober among you who are present here to repeat to the others
time and again what I have said. If I did not tell you what I
felt today after I had seen what had happened, I thought I would
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be guilty of adharma and would be leaving this place without hav-
ing done my duty. I want that you should not be timid, should
never behave as cowards, and yet not take anyone’s life.

Certainly, the Government made one mistake. It tried to inti-
midate the volunteers who went there, and to cajole them. But
do not be intimidated. The volunteers, too, have a difficult duty
before them. They will have to go on working fearlessly and with
patience.

[From Gujarati]

Navajivan, 22-12-1920

60. SPEECH AT BETTIAH GOSHALA!
December 8, 1920

Cow-protection is the outward form of Hinduism. I refuse
to call anyone a Hindu if he is not willing to lay down his life in
this cause. It is dearer to me than my very life. If cow-slaughter
were for the Muslims a religious duty, like saying namaz?, I would
have had to tell them that I must fight against them. But it is not
a religious duty for them. We have made it one by our attitude
to them.

What is really needed for protecting the cow is that the Hindus
themselves should care for her, since they, too, kill her. The
barbaric practice of blowing for extracting milk to the last drop,
of tormenting oxen, which are the progeny of the cow, by using
the goad, and of making them draw loads beyond their strength
—these things amount to killing the cow. If we are serious about
cow-protection, we must put our own house in order.

Whereas Muslims slaughter cows only occasionally for beef,
the English cannot do without it for a single day. But we submit
to them as slaves. We like the schools and courts of a Government
which does not honour our religion. It is not as if I noticed
this thing today for the first time. But previously I used to tole-
rate their eating beef, for I cherished the hope that they would
do us some good. Now the hope is gone and hence I have declar-
ed non-co-operation against them. At such a time if we care
for cow-protection, we should unconditionally help the Muslims. I

1 An institution for the care of infirm and disabled cows. The goshala
was founded by Gandhiji in 1917 during his stay in Bihar in connection with
the Champaran satyagraha.

2 Prayers
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am with Shaukat Ali day and night but I do not say to him a
word about cow-protection, for at present our duty is only to help
the Muslims. For this, I am ready today to sacrifice my sons, my
wife and my friends. We cannot protect the cow while remaining
enamoured of the Government. But by non-co-operating with it,
you may even succeed in melting the hearts of Muslims.

Goshalas of this kind cannot protect the cow. Real goshalas
should supply fresh milk to the towns. This will be possible only
when they have thousands of milch cows and thousands of bighas!
of land. Only when we look after cows with the utmost care, shall
we raise kamadhenus? from among them. Then alone will the misery,
the hunger, the nakedness and the spiritual abjectness of the
country disappear. What I have said has come of itself. Never
before have I spoken so earnestly about cow-protection. Protect
mother cow, and mother cow will protect you.

[From Gujarati]

Mahadevbhaini Diary, Vol. V

61. SPEECH AT MOTIHARI?
December 9, 1920

Mahatmaji addressed the meeting sitting on a chair and exhorted the
people to join the non-co-operation movement whole-heartedly if they wanted
to be freed from the present condition of slavery and inhuman indignities at the
hands of the bureaucracy. He explained to the people their clear duty to treat
one another as brothers. He also explained to the police their duty and
reminded that they were meant to protect the people and not to molest them. If
they failed in it he dared say that they should take shelter elsewhere. He
referred to the recent looting in the village under the jurisdiction of Lawria
thana* and expressed his regret at the action of the police there. Maulana
Shaukat Ali also exhorted the people to adopt non-co-operation with great
force and spoke on the desirability of Hindu-Muslim unity. He thanked
the Hindus for standing by the side of the Mussulmans in the Khilafat
question and said that his first action would be to stop -cattle slaughter
altogether from this country.

The Searchlight, 22-12-1920

1 A measure of land

2 Kamadhenu is a mythical cow fabled to yield whatever is asked of her.
3Town in Bihar

4 Police station



62. LETTER TO SARALADEVI CHOWDHARANI

On WAY To BHAGALPUR,
December 11, 1920

I had two letters from you, one a scrap, the other a longish
letter which shows that you do not understand my language or
my thoughts. I have certainly not betrayed any annoyance over
your complex nature, but I have remarked upon it. If a person
is born with a deformation [sic] one may not quarrel with nature
for it, but one may pardonably take note of it and try to remove it.
And that is what I have done. I refuse to call an indefinable
complexity a piece of art. All art yields to patient analysis and
shows a unity of design behind the diversity on the canvas. You
are hugging your defects even when they are pointed out by a
friend in a friendly manner. I do not feel vexed but it makes my
task of helping difficult. What art can there be in moods, in fits
and starts?  The simplest natures are certainly complex in a
sense. But they are easily analysed. But they are called simple
because they are easily understandable and readily yield to treat-
ment. But I do not want to quarrel with you. In you I have an
enigma to solve. I shall not be impatient. Only bear with me
whenever I try to point [out] what to me appear to be your
obvious limitations. We all have them. It is the privilege of friend-
ship to lay the gentle finger on the weak spots. Friendship becomes
a divine institution only when it educates friends. Let us try to
elevate each other.

I await with interest your letter on shuddhi'.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Literally, purification



63. LETTER TO DWIJENDRANATH TAGORE

ON WaY TO BHAGALPUR,
December 11, 1920

MY DEAR BARODADA,

Your letter was a consolation to me. Your approval! I count
as a blessing. I am in Calcutta on the 13th and in Dacca on
the 14th. May you live to see swaraj established in India.

Yours,

M. K. G.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

64. SPEECH ON NON-CO-OPERATION, MONGHYR?

December 11, 1920
MR. PRESIDENT AND GENTLEMEN,

I am too weak to stand and deliver my address. My friend,
Mr. Sri Krishna Singh, has told you that last year when the
coolies of Jamalpur were on strike he came over to see me at
Ahmedabad and requested me to come to Jamalpur. But I was
engaged in some other important work and so failed to comply
with his request. I say frankly I like the occupation of a kisan
more than I like the profession of a barrister. To my heart a
labourer has a higher place than a pleader. Last year when
I heard of the distress of the coolies of Jamalpur, I was sorely
aggrieved, but on account of my preoccupation with some other
work I pleaded my inability to come. Today I am much pleased
to meet you all, especially the coolies of Jamalpur. Your gathering
today is very large and I fear my voice will not reach each and
every one of you. So I shall be very brief in my say. It is the
duty of every Indian, whether he be Hindu or Mohammedan,
Arab or Afghan, male or female, to think deeply over the present
condition of India—to analyse minutely the situation. It is also
the duty of every one of you to devise ways and methods for the
weeding out of the present-day evils. The Government has dis-

1 Of the non-co-operation programme in the field of education
2 This was delivered at a meeting held under the presidentship of Shah
Umar.
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appointed seven crores of our Muslim brethren. It has broken
its pledge to Turkey and has practically dismembered it.! This
Government has forced our brothers in the Punjab to crawl on
their bellies and has offered sundry other unthinkable humilia-
tions to them. It has caused our students, even infants of six
or seven years of age to walk sixteen miles a day in the noon-day
scorching sun four times to salute the Union Jack—in consequence
of which some of the tender boys gave up their ghosts.2 This
Government has massacred 1,500 innocent men in the Punjab
and now tells us to forget it. It says that it has no hand in the
destiny of the Khilafat. I ask you never to bow down, never to
salute this Government. I ask you not to participate in the actions
of the Government. We can remove Satan only by forsaking its
company. If we admit that this Government has inculcated Sata-
nic elements in us, then I say it is our duty to forsake it. If this
Government does not confess its blunders, if this Government
does not give out to the world that the way in which the Punjab
and the Khilafat affairs have been disposed of is wrong, if the
Government does not repent of its misdeeds and beg pardon for
them, we shall know no rest. We can remove the Satanic Gov-
ernment by two means: one, by means of the sword, and the
other, by means of non-co-operation. The greybeards of the
Hindus and Mussulmans have come to the decision that we cannot
succeed if we unsheathe our swords. If we once do so, instead of
bringing the Government to its knees we ourselves shall be no more
and all wrongs and atrocities that have been perpetrated will go
unrevenged.  But if we adopt non-violent non-co-operation, we
are bound to succeed. If you admit that we should bid adieu to
Satan, then we should seek the help and favour of God, as has
been enjoined on us by the Koran, the Gita and Tulsidas. We
should see that we do not grow angry with anyone, see that we
do not abuse any Englishmen, nor like to cut their throats. We
don’t want to show contempt to any Khan Bahadur who does
not renounce his title, we don’t want to abuse a pleader who does
not suspend his practice. We don’t want to coerce any student
who does not leave his college or school. The only thing that we
want is that if they do not accede to our requests we should non-
co-operate with them. Neither should we help them in any way
nor should we receive help from them. It will not harm anybody.
God will come to our help and realize the extent of our misery.

1 Vide Vol. XVII, pp.409-13, and Appendix I.
2 Vide Vol. XVII, pp. 209, 236, 239 & 252-3.
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I have asked you all to non-co-operate, but I ask you all to co-
operate with yourselves. Hindus and Mohammedans should live
in unity; they are the sons of a common mother. The Hindus
should stick to their own religion and so should the Mohammedans.
But there seems no reason to me why they should fall out with one
another. We should offer our heads for the sacrifice at a time
when the religion of our seven crore Muslim brethren is at stake.
If you keep away wrath and apply yourself whole-heartedly to
non-co-operation, I assure you that you shall have swaraj, undo
the Punjab wrongs and wrest away Mesopotamia, Thrace and
other places! within one year. There are six items in the non-
co-operation movement. First, the renunciation of titles, etc.;
secondly, withdrawal from schools and colleges—those students
who are above sixteen years of age should ask leave of their
parents to leave college and school; if they do, well and good; if
they do not, they should leave college and school of their own
accord; thirdly, suspension of practice by pleaders and decision
of cases in arbitration courts; fourthly, boycott of Councils and
of persons who have entered Councils; fifthly, use of swadeshi
goods and cloth. We should prepare more cloth with the help of
the charkha as the cloth turned out by Indian mills is not suffi-
cient to meet Indian demands.

At this stage there was great noise. Proceeding further Mahatmaji
said:

If we do all the things enumerated earlier, we shall have swaraj
very soon. But so long as this kind of uproar will continue, it
will be difficult to transact any business. So long as we are un-
educated we cannot manage.

Thereafter he gave some advice to volunteers and asked them to col-
lect money for N.C.O.2 funds. A decent amount was paid on the spot.
Mahatmaji spoke for another 20 minutes.

The Searchlight, 19-12-1920

1 Which were formerly ruled by the Sultan of Turkey, the Khalifa of
Islam

2 Non-co-operation



65. TELEGRAM TO M. ASAF ALI

[On or after December 11, 1920]?

ORDER DISBANDMENT MUST BE OBEYED. NO LAW-
YERS CAN BE ENGAGED FOR DEFENCE.

From a photostat: S.N. 7376

66. “VAISHNAVAS” AND “ANTYAFAS”

I drew attention to the virtues of the true Vaishnava which
Narasinh Mehta, the great Vaishnava, has sung of in his poem,
and I expressed my pain at the comments on my talk with
Mabharajshri.?

I saw in them, not an attempt to determine the meaning of
dharma, but only duragraha and attacks on me. May it not be
said that I, too, am guilty of duragraha and attack others? Certain-
ly, it may. It will be for the reader to judge whether this is
true or not. At the very beginning of our talk, Maharajshri told
me that, in the interpretation of shastra, reason had no scope.
That itself pained me. In my view, that which reason cannot
understand and which the heart does not accept can be no
shastra, and I think that anyone who wants to follow dharma
in its purity cannot but admit this principle. If we do not do
this, we shall run the risk of violating our dharma. I have heard
the Gita being interpreted to the effect that, if any of our rela-
tions are wicked, we may use force to reduce them to submission;
indeed, that it is our dharma to do so. Because Rama killed
Ravana, is it dharma to kill a person whom we regard as

11888-1953 ; barrister and nationalist Muslim politician; took a leading
part in the Khilafat movement.

This telegram was sent in reply to Asaf Ali’s telegram of December 10,
1920, which read: ‘“Your Khilafat workers falsely charged with offering indignity
to human corpse. Supposed complainant notified authorities unwillingness to
prosecute but authorities appear obdurate as case cognizable. Since com-
plaint originally filed by individual we are anxious to know whether we should
advise accused to defend their honour against unscrupulous false allegations.
May we disobey Government’s order to disband volunteer corps.”” Vide also
“Notes”, 22-12-1920.

2 Asaf Ali’s telegram was received by Gandhiji on December 11, 1920.

3Vide “To Vaishnavas, 5-12-1920.

XIX~7
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Ravana? The Manusmriti! permits the eating of meat; is a Vaish-
nava free, therefore, to eat meat? I have had it from the lips of
shastris2 and men claiming to be sannyasis that, when ill, one
may take even beef. Where would I have been if, accepting all
these interpretations of the shastras, I had gone about destroy-
ing my relatives, had advised the killing of the British and eaten
beef in my illness? On such occasions, I was saved because I ac-
cepted only that as dharma which my reason and my heart ac-
cepted as such, and I advise everyone to do the same.

For this reason, holy men of tapashcharya have told us that those
who study the Vedas but do not follow dharma in conduct are
mere pedants; that they neither swim across themselves, nor help
others to do so. So it is that I am never impressed by those who
have the Vedas on their lips or have got the commentaries by
heart and, instead of marvelling at their learning, cherish my little
knowledge as of greater value.

These being my views, I was pained when Maharajshri enun-
ciated the principle for determining the meaning of shastra, but I
was also pleased by his frankness. Though he held, thus, that the
shastras were against me, his decision finally was that it would
not be justice to exclude Antygjas from schools which were open
to Muslims, Parsis, Christians, Jews and others. Vaishnavas, who
give money for innumerable worldly activities and spend it even
in gambling and similar things, could not take cover behind ob-
jections on religious grounds and refuse donations to national
schools which admit Antyajas along with others. If they do not
wish to send their children to schools attended by Aniyajas, they
should be under no pressure to do so. This was the pragmatic
decision which Maharajshri gave.

However, the arguments of the shastris who surrounded Maha-
rajshri made my heart sink. I saw no frankness in them, but only
an obstinate clinging to their views. Shastri Vasantram has given
us a sample of this in Gujarati.3

I wish respectfully to tell him and the editor of Gujarati that
a public worker’s duty is not to follow the popular current but,
should its direction be wrong, to lead it in the right direction.

I do not know the shastras, have no experience, am obstinate
—by asserting all this I cannot be disqualified from being a Vaish-
nava. So long as I hold that the test of being a Vaishnava lies in

1 The Laws of Manu, the Hindu law-giver

2 Men learned in the shastras

3 In his article “Gujarat Vidyapith and Antyajas”, published in Gujarati,
21-11-1920
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moral conduct and not in debating or the gift of clever speech or
in determining the meaning of the shastras, I do not wish to give
up my claim [of being a Vaishnaval.

To say that looking upon the practice of untouchability as
sin is a Western idea is to make out a sin to be a virtue. Akha
Bhagat! had had no Western education, but it was he who said
in a poem, “Like a superfluous limb is this notion of defilement by
touch”. It is sheer fanaticism, and will lead to the degradation
of dharma, to look upon efforts at eradicating our evils as deriving
their inspiration from other religions and to cling on to those
evils.

It has been argued that the practice of untouchability implies
no contempt; the British put forward a similar argument in regard
to their attitude to us. If they keep us away, call us “natives”, they
mean no contempt [they say]. If they force us to occupy separate
compartments in trains, it is entirely for “‘convenience of hygiene”
and there is no ill will in the procedure—such is their claim. I have
seen Vaishnavas abusing and beating up Antyajas who happened
to touch them unintentionally. It is sheer hypocrisy, or sin
rather, to describe such conduct as dharma. There is arrogance
in ordering Antyajas to turn their faces to the wall when a Brah-
min is out in the street. It is baseness to offer them the remains
on our plates or things which have become rotten. Such conduct
has its source in the practice of untouchability.

I simply do not understand the contention that bathing and
putting on clean clothes will not cleanse an Antyaja. Is it that
an Antyaja carries filth in his heart, or that he was not born a
human being? Are Antyajas lower even than animals?

I have seen a number of Antyajas who were of an open frank
heart, were upright, were men of knowledge and lovers of God.
I look upon such Antyajas as worthy of all reverence.

I can understand refusal to touch an Antyaja who is dirty or
who has not bathed after carrying night-soil. But it is the very
limit of adharma to refuse to touch Antyajas however clean. I have
seen many who were not Antyajas but were extremely dirty.
There are many Christians among those who carry night-soil. It
is part of a physician’s duty to help remove stools. We do not
consider contact with these as sinful. But we despise our physicians
who hold no degrees, committing a sin thereby and bringing a
bad name to the Vaishnava dharma.

1 Mystic poet of the seventeenth century, famed for his satire; vedantin
and rationalist
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It seems, rather, that Shastri Vasantram and the editor of
Gujarati have identified the practice of untouchability with varna-
shram. In my humble opinion, the latter is dharma, unalterable,
universal and in harmony with Nature, as also a social arrangement;
it is a pure outward form of Hinduism.

The practice of untouchability is a blot on Hinduism; it
was probably introduced as a temporary expedient, during the
period of decline. It is based on no principle of universal applica-
tion and has no support in the shastras. The verses which are
cited in justification of it are interpolations; or, at any rate, there
are differences of opinion about their meaning. There are no state-
ments by Vaishnavas describing the practice of untouchability to be
a part of dharma. It is disappearing day by day. It is not observed
in trains, Government schools, centres of pilgrimage and courts.
In mills and other big factories, people touch Aniygjas with the
utmost freedom. My request to Vaishnavas is that this contact
with the Antpajas which in any case they tolerate, though looking
upon it as sinful, they should accept deliberately and as an act of
virtue. The Gita says the same thing: “To the man who looks
on all with an equal eye, a Brahmin, a dog and an Anfyaja—all are
the same.””! ‘Narsainyo’ says in his poem that a Vaishnava should
have the same eye for all. Vaishnavas cannot claim that they
can maintain this attitude to Antyajas though looking upon them as
people with whom all contact is forbidden.

[From Gujarati]

Navajivan, 12-12-1920

67. SPEECH AT BHAGALPUR
December 12, 1920

Mahatma Gandhi, addressing the audience, said that Satan could not
be defeated by Satanic arts. It was God only that could overcome Satan and
the Satanic Government must therefore be overcome by truth and right. He
then said that the people could not make progress by adopting the English
mode of life. The Hindu rishis did not have any chairs and taught under the
trees. The Mohammedan fakirs too, who were the real cause of Mohammedan
progress, did not sit on chairs but lived in the jungles.

The Mahatma then said that it was not he that was the cause of the
Indian awakening; it was the realization by the people that they were in
bondage. The Government was subduing the people, not by aeroplanes but

! Bhagavad Gita, V, 18
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through titles, the Councils, the courts and the schools. If they wanted to be
free they must adopt the methods adopted by the Boers, of which he had per-
sonal exper