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PREFACE 

This volume covers the four months, April 14 to August 15 
of 1921, the year of the slogan: "Swaraj in one year". Every-
thing that Gandhiji said or did at this time was directed towards 
clarifying his concept of swaraj, training people to attain fitness 
for it, and mentally preparing them for its early achievement. His 
speeches and writings in Young India and Navajivan concentrated at 
first on the Bezwada programme of March 1921, which had fixed 
specific targets to be reached by June 30 for the Tilak Swaraj 
Fund, Congress membership and the spread of the charkha. 

Gandhiji was clear in his own mind that the promise of "Swaraj 
in one year" was far from unconditional. He would test fitness 
for swaraj not only in terms of the Bezwada mandate but also by 
the fulfilment of the swadeshi programme, perfect non-violence 
and Hindu-Muslim unity. 

Gandhiji's opposition was to the system of Government. In 
his appeal to "Every Englishman in India" he wrote: " ... man 
is superior to the system he propounds. . . . Here in India you 
belong to a system vile beyond description. It is possible, there-
fore, for me to condemn the system in the strongest terms, 
without considering you to be bad. . . . Our corporate life is 
based on mutual distrust and fear. This, you will admit, is 
unmanly . . . join me in destroying a system that has dragged 
both you and us down." (pp. 366-7) Gandhiji's aim was "a 
commonwealth of nations which will combine, if they do, for the 
purpose of giving their best to the world, and of protecting, not 
by brute force but by self-suffering, the weaker nations or races of 
the earth." (p. 296) 

How was swaraj to be established? Gandhiji's reading of 
history was that the British people did not yield to justice pure 
and simple. It was too abstract for their common sense. They 
would respond when the Indian people had shown sufficient 
strength of purpose and undergone a measure of self-sacrifice, or 
when justice was allied with force. Whether it was brute force or 
soul-force, they did not mind. 

But Gandhiji was sure that the force he should employ was 
non-violent non-co-operation. He deprecated methods of subter-
fuge, secrecy and violence. At the Gujarat Political Conference 
on June 1, he moved the resolution which advocated non-co-opera-
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tion. In persuading the Ali Brothers to issue a statement disclaim-
ing any intention to resort to violence or to league with foreign 
enemies, he brought on himself much criticism from many quarters, 
but morality was for him higher than politics, and he commended 
the apology as "a guiding-star to the straying non-co-operators. 
They must continually purify themselves even in front of their 
opponents, and at the risk of their action being mistaken for weak-
ness. In the process of putting themselves in the right, they must 
not count the cost. That is the implication of following truth for 
truth's sake . . . " (p. 249) 

The Non-co-operation campaign had been aimed at removing 
"the hallucination about titles, law-courts, schools and Councils." 
(p. 14) It was not, it could not be, suspended till the end was 
reached. It was always open to the people to resort to it. It 
was a movement "intended to invite Englishmen to co-operate 
with us on honourable terms or retire from our land ... to 
place our relations on a pure basis, to define them in a manner 
consistent with our self-respect and dignity." (p. 16) 

The primary aim of the movement was self-purification, the 
revival of the Kshatriya spirit. "Even our prayer should be not 
for swaraj, but for strength to win it." (p. 100) "We are not even 
trying to change the British, we are trying to reform ourselves." 
(p. 122) His "Himalayan mistake" lay in his misjudging "the 
preparedness of the country". (p. 61) To criticism by The Times 
of India that he had changed, he replied that there was no real 
difference between the old Gandhi and the new, but that the new 
had a clearer conception of satyagraha and prized the doctrine of 
ahimsa more than ever. 

Criticism from the Poet, Rabindranath Tagore, was a chal-
lenge that Gandhiji met in firm and categorical terms. He coun-
selled patience and a clear distinction between the movement 
and its excrescences. He wrote : "Non-co-operation may have 
come in advance of its time. India and the world must then 
wait, but there is no choice for India save between violence and 
non-co-operation." The Poet need not fear that the movement 
was "intended to erect a Chinese wall between India and the 
West. On the contrary, non-co-operation is intended to pave 
the way to real, honourable and voluntary co-operation based on 
mutual respect and trust. . . . Non- co-operation is a protest 
against an unwitting and unwilling participation in evil." (p. 162) 

In the course of a note on "English Learning", Gandhiji made 
his classic declaration insisting on the native strength which alone 
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can assimilate foreign influence. "I hope I am as great a believer 
in free air as the great Poet. I do not want my house to be 
walled in on all sides and my windows to be stuffed. I want 
the cultures of all the lands to be blown about my house as freely 
as possible. But I refuse to be blown off my feet by any. I 
refuse to live in other people's houses as an interloper, a beggar or 
a slave .... Mine is not a religion of the prison-house. It has 
room for the least among God's creation. But it is proof against 
insolence, pride of race, religion or colour." (p. 159) 

The ground was being prepared for a fresh expression of 
the non-co-operation spirit. The Viceroy's Simla speech was 
"all right"—a preliminary effort at a study of the movement. 
"One misses in the Viceregal speech," Gandhiji wrote a little 
later, "a frank recognition of the many failures of the past, and 
therefore, a sincere desire for opening a new page." (p. 188) Yet 
on June 24, he was "deeply grieved" over the Viceroy's communique 
and speech regarding the Ali Brothers' apology neither of which 
was factually correct. On June 28, he asked that an agreed 
account of the circumstances and character of his interviews with 
the Viceroy in May be published. He feared that the Viceroy 
had passed into the hands of a bureaucracy that was "clever, 
united and unscrupulous". 

It became the duty of the non-co-operators henceforth to 
preach disaffection for the existing system of Government and to 
prepare the country for civil disobedience. He made clear the 
relationship between non-co-operation and civil disobedience. 
"Disobedience is the acutest form of non-co-operation . . . It is 
a total denial of the authority of the State, and is permissible 
only when the State has proved itself corrupt beyond redemption." 
(p. 229) Gandhiji had himself refused to appear as a witness 
before the Military Requirements Committee. 

On July 17, the Non-co-operation Committee consisting of 
Gandhiji, Shaukat Ali, Dr. Kitchlew and Khatri issued a report 
urging greater effort for fulfilling the Bezwada and Non-co-opera-
tion programmes. Gandhiji recognized that the most religious 
of all movements, as he described it, would entail a great deal 
of sacrifice and suffering. "The Temple of Freedom is not 
erected without the blood of sufferers." (p. 441) Repeated arrests 
and continuous incarceration were part of the price the people 
had to pay. 

Gandhiji did concede the "dangerous" character of civil 
disobedience. While, on the one hand, it could never be put down 
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if the civil resisters were prepared to face extreme hardships, it 
was "a most dangerous experiment—that of inducing thousands 
of Mussulmans and, for that matter, Hindus too, to become and 
remain strictly non-violent, although their final creed permits 
them to resort to violence under given conditions." (p. 493) 
Nevertheless, Gandhiji discounted the feasibility of starting a civil 
disobedience movement then or in the immediate future. The 
country was not ready for its adoption on an extensive scale. 

The target of the Tilak Swaraj Fund—a crore of rupees—
had been reached by the end of June—a sensational achievement. 
More emphasis was now placed on swadeshi and boycott of 
foreign cloth—in order to create "an atmosphere that would 
enable us to inaugurate civil disobedience on a scale that no 
Government can resist." (p. 466) 

On July 1, Gandhiji gave the call for complete boycott of 
foreign cloth by August I, for, as he wrote, "To be able to enter 
the temple of swaraj, what we need is swadeshi. Swadeshi means 
boycott of foreign cloth." (p. 341) 

About the middle of July, Gandhiji put into circulation a 
pledge to use only hand-woven swadeshi clothes. It was about 
this time that the 'bonfire' of foreign cloth became the 'burning' 
topic of the day. Gandhiji recommended all people to take 
a pledge on August 1 abjuring the use of foreign cloth. The 
people took the swadeshi vow en masse. The public meeting at 
Parel, at which there was the first huge bonfire of foreign cloth, 
took place on the night of July 31, which Gandhiji described as 
"a sacred day for Bombay". It was reminiscent of the meeting 
in Johannesburg in August 1908, at which the Indians had made 
a bonfire of their registration certificates. He stressed the signi-
ficance of the act: "I look upon the ceremony of burning as a 
sacrament." (p. 455) The "outward fire is a symbol of the inner 
fire that should burn up all our weaknesses . . . our purified 
reason must show us the true economics of swadeshi." (pp. 458-9) 
"A glow of freedom passed through that vast concourse. It was 
a noble act nobly performed. . . ." (p. 486) And in a letter to 
Andrews he explained: "What I am trying to do just now is 
to perform a surgical operation with a hand that must not shake. 
. . . I look upon life as one of discipline and restraints . . . the 
people are silently and unconsciously transferring their hatred of 
sinners to sin itself." (p. 499) 

What was the shape of the swaraj for which this was the 
preparation? Gandhiji left no room for doubt or ambiguity: 
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"Swaraj is a state of being of individuals and nations." (p. 99) 
"Swaraj is the abandonment of the fear of death." (p. 503) 
"Ability to plod is swaraj." (p. 528) Ramarajya meant "swaraj 
or the rule of dharma or people's rule. Such rule can be 
established only when the people themselves come to have a 
regard for dharma and learn to be brave." (p. 122) " . . . swaraj 
could not be granted even by God. We would have to earn it 
ourselves." (p. 133) 

With the structure of swaraj Gandhiji refused to concern 
himself at the moment. So, when Bipin Chandra Pal raised the 
question, Gandhiji considered it premature and compared it with 
the act of a "mason trying to tackle the topmost storey before 
the foundation was solidly laid." (p. 232) 

Such swaraj, or dharmarajya, the Kingdom of the righteous, 
could be achieved only by the means of non-violent non-co-
operation. Gandhiji declared: "I have no desire to see any-
thing but Right triumph. I have never believed and I do not 
now believe that the end justifies the means. . . . You cannot 
achieve a good end by bad means." (p. 492) He wanted to see 
India stand erect. In free India, there was no room for a gov-
erning class. The people were insistent more and more on governing 
themselves. "Good Government, they are coming to see, is no 
substitute for self- government." (p. 188) He was unable to ac-
cept the proposition that "whilst the distant goal must be one of 
freedom for India, its present state must be that of tutelage. . . . 
British rule is tainted with the blood of the innocent victims of 
Jallianwala, and with treachery towards Islam." (p. 189) Until 
these causes were removed, the unrest in India could not be 
cured. When England washed her hands clean, there was a 
possibility of even swaraj "within the Empire". But the Congress 
creed had been "purposely made elastic enough to admit of a 
demand for independence". (p. 355) 

Of this independence Congress was obviously to be the ins-
trument—Gandhiji emphasized. The Congress Constitution had 
been so devised "as to tax and prove the nation's capacity for 
self-government". He claimed that the greater the authority of 
Congress, the less must be that of the Government, so that "when 
the Congress commands complete confidence and willing obe-
dience to its instructions, there is full swaraj." (p. 293) He wrote 
to N. C. Kelkar on July 4: " .  .  .  we should make the Working 
Committee a swift, powerful and homogeneous body. .  .  .  I  do 
believe we can achieve all we want by efficiently working the 
Congress constitution. . . . " (p. 322) 
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Gandhiji continued to focus attention on social evils like un-
touchability. Wherever he spoke, he inveighed against the prac-
tice. It was Hindu society's duty to get rid of it. It was un-
acceptable to reason. It was contrary to truth and non-violence 
and, therefore, was certainly not dharma. He recognized that by 
this relentless criticism, he had alienated and antagonized many; 
but he would not compromise with untouchability. Likewise he 
persisted in emphasizing the need for communal unity. It was 
not a mere copy-book maxim with him. He saw clearly the 
truth: "Divided we must fall." (p. 89) He envisaged closer ties 
between labour and capital—not by legislation but by practice. 
Legislation in advance of public opinion was often worse 
than useless. Prohibition, too, was a compelling need. He 
declared: "Under every system of government, total prohibition, 
so far as I can see, will be insisted upon by the nation." (p. 368) 

Perhaps the most precious thing in this Volume is "A Con-
fession of Faith" (pp. 369-71), a touching tribute to Gokhale, in 
which Gandhiji stresses the sacredness of the guru-shishya relation-
ship and praises his master in terms which the world would 
willingly apply to the disciple as well: "Pure as crystal, gentle as a 
lamb, brave as a lion, generous to a fault. . . the most perfect man 
in the political field." 



NOTE TO THE READER 

In reproducing English material every endeavour has been 
made to adhere strictly to the original. Obvious typographical 
errors have been corrected and words abbreviated in the text spelt 
out. Variant spellings of names have, however, been retained as 
in the original. 

Matter in square brackets has been supplied by the Editors. 
Quoted passages, where these are in English, have been set up in 
small type and printed with an indent. Indirect reports of speeches 
and passages which are not by Gandhiji have been set up in small 
type. In reports of speeches and interviews, slight changes have 
sometimes been made in passages not attributed to Gandhiji. 

While translating from Gujarati and Hindi, efforts have been 
made to achieve fidelity and also readability in English. Where 
English translations of these are available, they have been used 
with such changes as were necessary to bring them into conformity 
with the original. 

The date of an item where it was available or could be inferred 
has been indicated at the top right-hand corner; if the original is 
undated, the inferred date is supplied within square brackets, with 
reasons where necessary. The date given at the end of an item 
alongside the source is that of publication. The writings are 
placed under the date of publication except where the articles 
carry a date line or where the date of writing has special 
significance and is ascertainable. 

References to An Autobiography cite only the part and chapter, 
in view of the varying pagination in different editions. 

In the source-line, the symbol S.N. stands for documents 
available in Sabarmati Sangrahalaya, Ahmedabad; G.N. refers 
to those available in the Gandhi Smarak Nidhi and Sangrahalaya, 
New Delhi; C.W. denotes documents secured by the Collected 
Works of Mahatma Gandhi. 

The Appendices provide background material relevant to 
the text. A list of sources and a chronology for the period covered 
by the Volume are also provided at the end. 
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1. SPEECH AT MEETING IN RAS1 

April 15, 1921 
I once advised the people to help the Government when it was 

in difficulties, saying that, if we wished to secure our rights under 
the Government, we must first do our duty. Accordingly, as soon 
as the campaign in the Kheda district had ended, I came to per-
suade the people to join the army.2 I had got ready to do sol-
diering. I do not at all regret what I did. I see that it has 
brought nothing but profit to the people. By deciding that we 
should join the army, we showed our nobility. I am not sorry that 
we did so. I am sorry only for this, that when I went to the brave 
and stout-hearted Patidars3 and Thakores4, only a few came 
forward to enlist. The reason for it was not that they did not 
like the Government or lacked faith in it, but that they did not have 
the necessary courage. You were not ready to die. You did 
not like to die for the Government or for anyone else, but now 
the times have changed. Now I am opposing the Government; 
I consider it adharma5 on our part to do soldiering for the Govern-
ment; I have now lost all faith in it. At that time, I did 
not call this Government Satanic, but today I call this ad-
ministration a Satanic Government or Ravanarajya6. That unique 
devotion with which I went about on foot in the Kheda district 
and that strength of mine which I used for the Government, that 
very strength of mine, a part of my noble heritage, I am now 
employing against the Government, for satyagraha means doing 
what is right. 

[From Gujarati] 
Navajivan, 1-5-1921 

1 This and similar other reports of speeches which follow are extracted from 
the accounts of Gandhiji's tour in Gujarat published in Navajivan. 

2 Vide Vol. XIV. 
3 & 4 Names of communities forming bulk of the population in the 

Kheda district of Gujarat 
5 The opposite of dharma 
6 The rule of Ravana, as distinguished from Ramarajya which is tradi-

tionally regarded as the ideal political order 

XX-1 



2. SPEECH AT MEETING IN BORSAD 

April 15, 1921 
When I visited Borsad earlier,1 I did not succeed in my aim, 

but now there is awakening here. The first mark of awakening 
is that we should have developed the power of organizing meetings 
and of controlling processions. That requires training. Just as 
a fire or a waterfall cannot be utilized unless skilfully controlled, 
so awakening too is useless without discipline. The first mark of 
awakening is that, wherever we are, we should understand our 
duty. 

[From Gujarati] 
Navajivan, 1-5-1921 

3. SPEECH AT TALUKA CONFERENCE, HALOL2 

April 16, 1921 
For me, there can be decorations, presents and medals of khadi 

alone. The thing I have been given, however, is no sign of swa-
raj. One can see in this why we do not get swaraj this very day. 
You have elected as your president a man who calls himself a farm-
er and a weaver, and now a Bhangi3 ; and you have given him this 
purse! There is no weight in it either of paper [i.e., currency 
notes] or silver or gold. You have given me just an empty purse; 
and a still greater crime is that it is all made of foreign material.4 

Its dye is foreign, its yarn is foreign, the silk thread in it is foreign. 
Then what is swadeshi in it? I claim to be a leader of the swadeshi 
movement and I should know what is swadeshi and what is not 
swadeshi. The beauty of my definition of swadeshi is that if we 
follow such swadeshi, nobody can prevail over us. Swadeshi for 
Halol is what is made in Halol itself. Anything made anywhere 
else in India must be unacceptable to it. We, all of us, should 

1 During the Kheda Satyagraha in the summer of 1918; vide Vol. XIV. 
2 In the Panch Mahals district of Gujarat. Gandhiji presided over the 

conference. 
3 Literally scavenger, member of a community traditionally regarded 

untouchable 
4 Some person in the audience interrupted Gandhiji at this point, saying 

that it was swadeshi. The remarks which follow were in reply to this. 
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be self-sufficient and should compete for the first place. We shall 
get swaraj when we vie with one another with ever greater vigour 
in this matter. This is the key to swaraj. 

I cannot bear to see the decorations here in the town. Not 
even an inch of foreign cloth should be used in them. Instead, 
such cloth is hung up all round. All the flags and buntings are of 
foreign stuff. Their dyes are all foreign. Understand, therefore, 
that these decorations are no better than rags. Since one puts up 
decorations for the sake of the guest, you should have done what 
would please me, at least out of courtesy and respect for me! We 
shall make progress towards swaraj only if we do everything 
thoughtfully and with understanding. The volunteers whom we 
see moving about here are dressed in English-style coat-and-
trousers of duck cloth. How absurd that volunteers for swaraj 
work should use duck cloth! If you cannot afford to buy new 
khadi, I am ready to give you khadi to replace your duck cloth. 
If you feel too embarrassed to accept khadi from me, I would 
advise you to do your work as volunteers wearing only a loin-
cloth. It is not that service can be rendered only by dressing oneself 
up like an Englishman. It is with your love and good behaviour 
that you should impress the people. If you are seeking to do so with 
your English trousers, give up the idea altogether. We should 
discard this apparel at least to keep up our dignity as Indians out 
to win swaraj. Personally, I would advise the volunteers to spin 
every day for two hours. You can be true volunteers only when 
you spin yourselves, get the yarn woven into cloth and wear that 
cloth. 

In our swaraj army, grown-ups would not work as effectively 
as little boys and girls. The former are steeped in fraud, hypocrisy 
and pride. If these things disappear, we should get swaraj this 
very day. Though advanced in age, we should have innocence, like 
Maulana Shaukat Ali's1. This man's mind is as pure and tender 
as a child's. He wishes ill of none. He fears only God. Learn 
innocence from him. I have cultivated innocence by constant 
effort. I have built the embankment, putting a pebble at a time, 
have filled the pond drop by drop; it is still unfilled. Maulana 
Shaukat Ali has lived in luxury and yet he has the strength to 
mount the scaffold this moment. I revel in khadi and the touch 
of silk is torture to my body, whereas Shaukat Ali is in love with 
muslin and silk. When, nevertheless, he puts on khadi, the thing 

1 1873-1938; nationalist Muslim politician; took a leading part in the 
Khilafat movement 
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must be regarded a miracle. He has embraced the hardships of a 
fakir's life for the sake of Islam. 

[From Gujarati] 
Navajivan, 1-5-1921 

4. SPEECH AT CULTIVATORS' MEETING, HALOL1 

April 16, 1921 
You, in particular, need manure to grow corn. Then, how can 

you despise the Bhangis? We want to bring Satyayuga2 into this 
world. It will certainly not drop from the skies. We have to 
usher it in through our good deeds. All addictions, therefore, should 
be given up. How can a man who gets intoxicated with liquor, 
toddy, ganja3, opium and such other things take care of an inesti-
mable thing like a farm? You are verily the protectors of the land, 
the producers of food for the world. These days I have been apply-
ing to the Government epithets like robbers and devils; if you 
farmers, then, rob the people, how should you be characterized? 
If you give up your traditional goodness, your heroism and your 
truthfulness, if you, who are called the fathers of the world, oppress 
the people, that will be like the sea catching fire. To whom, then, 
should a man like me turn, one who, having come to dislike legal 
practice, describes himself as a weaver and a Bhangi? But I am 
sure that you are good and hence it is that I have become a farmer. 
The farmer's pillow is death. He sleeps with death under his 
head. Who could frighten him ? You are kings, in fact, and I 
want you to remain so. The king who robs his subjects sins. There-
fore, be good in your lives. 

Go and give the message from this farmer Gandhi to other 
farmers, that he has asked them not to steal and not to gamble. 
Their duty is to grow corn and sell it at reasonable prices. They 
may not sell at a loss, but it is not right for a cultivator to make 
unduly large profits like a miserly trader. They will find theirs a 
worth-while profession only if they save themselves from this. 

You need not do labour under compulsion. Will you slave 
on the farm or for the Government and its dishonest officials? 
Tell them that you are not serfs but farmers. 

1 As the cultivators who had arrived to attend the Taluka Conference could 
not hear Gandhiji's speech, a separate meeting was arranged for them in 
the evening. 

2 Literally "Age of Truth"; the Golden Age 
3 Hemp 
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Get rid of your addictions and learn self-control. Pray to 
God as you get up in the morning and then go to your work. It 
is not good that, in the evening, after unyoking the oxen, you 
start speaking foul language or singing filthy songs. In the 
late evening, sing bhajans1 or join in kirtans2 in praise of God. There 
are no rains these days because the king has become a sinner, and 
so have the subjects. God does not destroy us completely, since 
He wants to test us. Be good in your lives, therefore, give up addic-
tions, engage yourselves in bhajans and kirtans; you will find, then, 
that you have all the rain you want. 

[From Gujarati] 
Navajivan, 1-5-1921 

5. NOTES 

LANGUAGE AND THOUGHT 

It is rarely that language succeeds as a vehicle of thought. 
More often than not it conceals thought. Always language circum-
scribes thought. When, especially, a person translates from an-
other's language, what difficulties are experienced and howlers 
perpetrated only translators and journalists know. We have been 
in such difficulties time and again. We published Shri Vaman-
rao Joshi's statement3 in bold type on the front page. When we 
read the printed translation, we ourselves felt ashamed. We felt 
we had done an injustice to this brave man, or, rather, to readers. 
The message seemed to go against the ideas and methods which 
we wish to see prevail. The translation we printed was from Eng-
lish. Shri Vamanrao's original message was of course in Marathi. 
The objectionable element we find in our translation is not present 
in the original at all. "It is not our business to reveal our own 
shame in public"—is the view we have attributed to Shri Vaman-
rao.4 Our courage lies in being ever ready to expose our shame. 
Shri Vamanrao wishes to cloak the people's shame by himself 
displaying courage and not by leaving that shame unexposed. By 
hiding their shame the people become emasculated, just as a disease 

1 & 2 Devotional songs and those sung in chorus, respectively 
3 In Navajivan, 14-4-1921. Joshi, who had been arrested on a charge of 

sedition, had stated that he did not want to defend himself. 
4 Joshi had held that their duty was to expose the misdeeds of foreigners 

and not to expose their own shame in public which, he implied, he would be 
doing by offering a defence. There was nothing more disgraceful, in his view, 
than that one Indian should be arrested by another and sentenced by a third. 
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grows by being concealed. If one Indian apprehends another and 
a third punishes the latter, there is no shame in this at all. There 
may be something to be ashamed of in the occasion itself. When, 
however, swaraj is established, an Indian policeman will arrest an 
Indian who has committed a crime and the latter will be punished 
by an Indian judge. That will not seem shameful; in fact, it 
will be normal and accepted as such. Shri Vamanrao has made 
his remarks with reference to the present situation. He has pointed 
to and exposed our shame in an Indian serving [the Government] 
for the sake of the belly, ever the cause of so many sins, arrest-
ing another innocent Indian, and in a judge, in the same posi-
tion as the first Indian, sentencing the latter. But it pains us that 
we could not bring out in our translation all this meaning. How-
ever, we console ourselves with the thought that such errors are in-
evitable. We see what an inadequate instrument language is, 
especially the language of translation, for expressing our thoughts. 
Indeed, true speech consists in acting rather than in speaking. How 
can speeches ever reveal thoughts as action does? Let us all act 
as Shri Vamanrao does and read his message in his sacrifices, in 
his courage, in his fearlessness, his simplicity and his humility. 

[From Gujarati] 
Navajivan, 17-4-1921 

6. LETTER TO NARASINHRAO DIVETIA1  

GODHRA, 

Monday, April 18, 1921 
DEAR FRIEND, 

Mahadev tells me that the reference to Shri Dayaram Gidu-
mal in my reply2 to your open letter has hurt you very much. I 
did not make the remarks to hurt you. I made them to show my 
regard for you and Dayaramji, to let people know that, no 
matter what the world may say, you are both holy souls. All the 
same, if you feel hurt I shall make amends in any way you wish. 
How can I ever intend to give you pain? 

I also understand that you are offended that I have not yet 
found it possible to call on you while I could pay a visit to Patel3. 

1 1859-1937; Gujarati poet and man of letters; professor of Gujarati, 
Elphinstone College, Bombay 

2 Vide Vol. XIX, pp. 176-81. 
3 Presumably Vithalbhai Patel 
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What defence shall I make? A visit to you should be a pilgrimage. 
To Patel I went on business—would I have even the time, after 
that, for a peaceful visit to you? Many of my most cherished 
dreams remain unfulfilled, as in this instance. Won't you for-
give me, taking my word that I have not offended you knowingly? 

Vandemataram from 
MOHANDAS 

[From Gujarati] 
Narasinhraoni Rojanishi 

7. SPEECH AT MEETING IN GODHRA 

April 18, 1921 
The main reason why we have become the Bhangis of this 

Empire, this Government, is that our Vaishnavas1 and Shaivas2, who 
call themselves orthodox sanatanis3, behave like beasts towards the 
Bhangis and oppress them. The Bhangis are our kith and kin, our 
blood-brothers. We accept their service and do not even pay them 
adequate wages, so that they are obliged to live on the remains on 
our plates which we offer them and are driven to eat carrion. 
As for service, I do not think that a lawyer, a doctor or a collec-
tor serves society a whit more than a Bhangi. The Bhangis' services 
surely rank much higher than the services of these. If the former 
were to stop serving, what would be the plight of society? The 
calamity that has befallen us is the reward of the sin we have 
committed against the Antyajas4. The punishment for our sin has 
to be shared by the Muslims because they are our neighbours. Many 
Hindus cite Shastras for avoiding contact with the Bhangis. I tell 
you, however, if there is any Shastra which says that it is sin to 
touch a Bhangi, it is no Shastra. A Shastra can never be beyond 
the power of reason to understand, something which disregards 
truth. For the rest, the Shastras may be interpreted in any way 
one chooses. What do we not do in the name of the Shastras? 
In their name, mendicants consume bhang and smoke ganja; in 
the name of the Shastras, some devotees of a goddess consume 

1 Devotees of Vishnu, the Preserver in the Hindu Trinity, and His incar-
nation, Krishna 

2 Devotees of Siva, the Destroyer in the Hindu Trinity 
3 Hindus who accept the essentials of Hinduism as unalterable, the division 

of society into four castes being one of them 
4 Literally "last-born", communities of untouchables in general 
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mutton and wine and numberless people indulge in immoral prac-
tices; in the name of the Shastras, in the Madras Presidency, girls 
of tender age are forced to become prostitutes. What greater tra-
vesty of the Shastras can there be than this? I regard myself an 
orthodox Vaishnava; I believe in the Varnashrama 1 way of life. But 
I tell you, the idea that one gets polluted by touching a Bhangi 
is an excrescence on Hinduism, a kind of dirt which has settled 
on it. 

[From Gujarati] 
Navajivan, 1-5-1921 

8. REPLY TO WELCOME ADDRESS BY SURAT 
MUNICIPALITY 

April 19, 1921 
I must say that just as not every man can eat or digest a 

rich dish, I wonder whether I can digest the glowing praises 
showered on me. Some day, perhaps, I shall deserve them. I am 
doing my best in that direction. I have been striving to be able 
to vanquish untruth with truth and anger by refusing to oppose it 
with anger, and I wish that I should lay down my life in the effort. 
But, at present, the epithets you have applied to me are mis-
placed. If, hearing them, I become indifferent or overbearing or 
smugly assume that I already deserve them because people have 
offered them to me, immediately my degradation would begin. 
My effort should be, above everything else, to maintain humility 
and see that I do not transgress the limits of propriety. The country's 
good and mine lie in my working with this vigilance. 

Your giving me a welcome address bespeaks the marvellous 
awakening in the country. It only means that the Municipality 
has realized its role. I hope to get much work for the country done 
through municipalities. And that is the reason why, in the resolu-
tions adopted at the last two sessions of the Congress,2 municipali-
ties have not been asked to join the non-co-operation move-
ment. Being what they are, the municipalities involve some ele-
ment of co-operation, but then, at present, there is not a single 
thing of ours which is free from it. There is co-operation even in 
eating one single grain of wheat. The non-co-operation we are 
employing at present is so light that even a child can shoulder 

1 The organization of society into four castes, each with a distinctive func-
tion, and the division of life into four stages 

2 At Calcutta in September 1920 and at Nagpur in December 1920 
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its burden. If we can carry out intensive non-co-operation, it has 
such miraculous power that we can get swaraj in a day. But I 
have taken care to put before the country only a simple form of 
non-co-operation which the country will have strength enough to 
carry out, and every municipality can join it. If the munici-
palities in the country understand this and organize whatever 
work they can do, swaraj will be easy to win. 

As regards what this Municipality can do, all I have to say is, 
keep the promise you have given to make an effort to act upon 
the advice of the Congress. Gird up your loins for the removal of 
untouchability. I have mentioned this first, leaving aside the spin-
ning-wheel. The latter represents the supreme task to which we 
should bend all our efforts, but there is a still more important 
task for the Hindus, which is to see that not the slightest trace of 
untouchability survives. Work has to be done in the spinning-
wheel movement, but in this our very mentality has to be trans-
formed. 

Last night I went to the Bhangi quarters in Godhra. I was in 
agony at the sight of the conditions there. I wonder why Hindus, 
sharp-eyed as they are, cannot see what is visible even to the naked 
eye, why they do not know that there is a carbuncle on their back. 

You have been elected to get the city cleaned of its refuse, 
to look after the health of the people, to provide education for the 
children and to prevent diseases. You can do this only by raising 
the status of Bhangis. There will be no meaning in swaraj if you 
think merely of filling your pockets, just as England served its 
own interests on the pretence that it was fighting the War for the 
sake of small states like Belgium. 

Why do I call this Government Satanic? It had drawn the 
sword not for defending the weak but for devouring them. In 
our swaraj, in our dharmarajya, there will be only one aim, to serve 
the weak. We can be called true swarajists only if we do tapascharya1 
to get pure swaraj which will provide cool shelter to all. 

Thus, the uplift of the Bhangis is your first duty. Their streets 
must be clean, their houses tidy; they should have a convenient 
source of water. I now call myself a Bhangi. Personally, I delight 
in spending some time in a Bhangi locality. That is, indeed, a re-
creation for me. Fondling their children gives me joy. The 
Municipality, therefore, cannot be said to have discharged its 
duty so long as the Bhangi quarter is not in such condition that a 
man like me can stay there and observe the rules of hygiene. 

1 Self-suffering as moral discipline 
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By a national school, we should at the present time under-
stand a school for spinning, for our education should provide us 
with the sustaining nourishment, which would make us free and 
radiant with vigour. I have been correcting my mistake with re-
gard to education. If we try to impart no better education than 
what the Government provides, we shall go down. If we want to 
infuse strength into our people, the spinning-wheel is the only 
effective remedy. It is the basis of a golden plan for education. 
Introduce it in the schools and then you will not have to go 
begging to maintain them. 

[From Gujarati] 
Navajivan, 5-5-1921 

9. NOTES 

FIGURES AND THEIR MEANING 

For the guidance of the workers I give below a table showing 
the population in millions of each Congress Province and the pro-
portion in hundreds of thousands to be collected by it for the 
Tilak Memorial Swaraj Fund1. 
———————————————————————————————————————————————————————

No. Provinces 
Population 
in millions 

Proportion of 
subscription 

in thousands 
—————————————————————————————————————————————————————————

1 Madras 20 650 
2 Andhra 21 682 
3 Karnatak 12 390 
4 Kerala 7 227 
5 Bombay 1 32.5 
6 Maharashtra 12 390 
7 Gujarat 11 357 
8 Sind 4 130 
9 U. P. 49 1,592 

10 Punjab 27 877 
11 N.-W. F. 3 97.5 
12 Delhi 1 32.5 

1 The Indian National Congress, in its annual session at Nagpur, on 
December 26, 1920, resolved to set up the All-India Tilak Memorial Swaraj 
Fund. On March 31, 1921, the All-India Congress Committee meeting at 
Bezwada decided upon a target of one crore of rupees for the Fund. Vide 
Vol. XIX, p. 496. 
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———————————————————————————————————————————————————————————————————————

No. Provinces 
Population 
in millions 

Proportion of 
subscription 
in thousands 

————————————————————————————————————————————————————

13 Ajmer Merwara 19 617 
14 C. P. (Hindi) 9 292 
15 C. P. (Marathi) 3 97.5 
16 Berar 3 97.5 
17 Bihar 29 942 
18 Utkal 25 487 
19 Bengal 47 1,527 
20 Assam 4 130 
21 Burma 12 390 
———————————————————————————————————————————————————————

Though the sum for the whole of India, for the memory which 
it is intended to perpetuate and for the purpose which it is to 
fulfil, is small enough, it will not be collected without persistent and 
widespread effort. The surest way of not collecting the sum will 
be for each province merely to think of its own quota and be 
satisfied with it. The surest and the quickest way of collecting the 
sum is for everyone and for every province to collect the whole or 
the most it can. Thus, a few millionaires of Bombay could, if 
they chose, subscribe the crore required in a day. It would be 
ridiculous for Bombay to fling its quota at India and rest content. 
Bombay alone can well shoulder the whole burden. Bombay has 
allowed India to think always that it can finance public move-
ments. Bombay paid the lion's share to the Jallianwala Bagh 
Fund, Bombay paid the fattest contribution to the Congress Punjab 
Sub-Committee. Bombay has always out-distanced every other pro-
vince in financial assistance. It will be equally ridiculous for Gujarat 
to be satisfied with its own quota of a little over 3½ lakhs. It can 
easily collect much more, whereas the United Provinces would 
appear to be hopeless if the past is any guide to the future. They have 
no rich public workers. Pundit Nehru who always gave liberally 
has ceased to earn his lakhs per year.1  India's biggest beggar 
Pundit Malaviyaji2 is not as yet available to the movement. It 
would be idle for us to expect the United Provinces to contribute 

1 Motilal Nehru had given up his legal practice and plunged into public 
work. 

2 Madan Mohan Malaviya (1861-1946); President, Indian National Con-
gress, 1909 and 1918; founded the Banaras Hindu University in 1916, and was 
its Vice-Chancellor during 1919-40; member, Imperial Legislative Council, 
1910-20; attended the Round Table Conference in London, 1931-32 



12 THE COLLECTED WORKS OF MAHATMA GANDHI 

their quota of nearly 16 lakhs. And yet if the forty-nine millions of 
the population of these provinces can be touched, if the big 
zemindars can be interested, what is sixteen lakhs? The savings 
of the drink bill can pay the whole quota. And it has Hardwar 
and Benares to fall back upon. The workers can easily get the rich 
pilgrims who visit these famous shrines to contribute to the Tilak 
Swaraj Fund. They must have faith, and courage that faith brings. 
Similarly Bengal. Bengal has many rich men but it has not as yet 
shone for its patriotic finance. Mr. Das1 has to beat new ground. 
With the assistance of the Marwadis and the Gujaratis domiciled 
in Calcutta, Bengal should have no difficulty. Ajmer Merwara 
will be hard put to it to find its quota of over six lakhs. It has to 
work among the different States. Its is perhaps the most difficult 
plight. For the Mussulmans, Ajmer is a name to conjure with. 
The thousands of Mussulmans who visit Ajmer Shariff can make 
a handsome contribution to the Tilak Swaraj Fund. Every worker 
must realize that there is not a moment to lose. I invite the heads 
of each province to send weekly notes of sums collected by them 
for publication. There must be systematic house-to-house collection. 
Gujarat has copied the Punjab. It has receipts on coloured art 
paper, containing a fine portrait of the deceased patriot in a corner. 
The map of India ornaments the rest of the receipt. At the 
back are printed the ten conditions of swaraj. The receipt is acknow-
ledged in Gujarati, Devnagari and Urdu scripts. They have one-
rupee, five-rupee and ten-rupee receipts. The Punjab had already 
collected Rs. 1,85,000 up to the 12th instant. The programme2 

put before the country by the All-India Congress Committee is an 
easy programme for business people. It is an impossible task for 
idle dreamers or platform orators. India cannot establish swaraj 
without the swaraj workers developing fine business habits. 

AN INJURED EYE 

Attention has been drawn in these columns to the temperance 
activity in Ahmedabad and its great self-restraint. Dr. Kanuga was 
so seriously hurt in the eye by an unknown stone thrown that he 
might have lost it. As it was, he had to be laid up for a few days. 

1 Chittaranjan Das (1870-1925); President, Indian National Congress, 
1922; founded the Swarajya Party in 1923 

2 Apart from collections for the Tilak Swaraj Fund, the Congress had called 
for the enrolment of a crore of Congress members and the introduction of two 
million spinning-wheels in the villages and cities. These objectives, embodied 
in what became known as the Bezwada Programme of the Congress, were to 
be achieved by June 30, 1921. 
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He stood his ground inspite of the injury till he was relieved. The 
other pickets continued at their post. There was no panic. Natu-
rally there was no complaint. The result was electrical. The 
drinking party was nonplussed. The stone-throwing lost its force 
for want of reaction. And I understand that after the incident there 
has been no stone-throwing at all. The effect on the visitors to the 
drink shops has also been equally great. I regard this as one of 
the best examples of non-violence and its immediate results. Had 
Dr. Kanuga complained to the police, or his companions retalia-
ted, there would have been a confusion of issues. All kinds of side 
issues would have been raised and, as usual, feeling would have run 
high among parties and, what is worse, the cause of temperance 
would have suffered a set-back. Dr. Kanuga's bravery, sacrifice 
and self-restraint have advanced the cause for which he has bled, 
it has checked any further exhibition of temper on the part of the 
publicans and their friends and raised the temperance crusade to 
a very high level. 

A MAGISTRATE'S VAGARIES 

That O'Dwyerism1 is not dead in India has been demonstrated 
by the Cantonment Magistrate of Dehradun ordering on the 
Satyagraha Day, that shops in his Cantonment must be opened, 
on pain of the shopkeepers' being banished from it in the event 
of disobedience of his orders. Little do people know that, in Can-
tonments, Magistrates enjoy powers which are elsewhere exercised 
under Martial Law only. The residents within Cantonment limits 
are at the mercy of Magistrates. The wonder is that people have 
so long and so patiently put up with a system of government con-
ceived with a view to check[ing] their liberty to the point of 
enslaving them. 

EDITORIAL CHANGE 

I regret to inform the reader that Mr. Lalchand Adwani, who 
was Assistant Editor, has been relieved of his charge and has now 
no connection at all with Young India in any capacity. Communi-
cations for Young India should therefore be addressed simply, Editor, 
Young India. 

Young India, 20-4-1921 

1 The reference is to the Martial Law regime in 1919 of Sir Michael 
O'Dwyer, Lt.-Governor of the Punjab, during which the Jallianwala Bagh 
massacre and other acts of oppression, official high-handedness and brutality 
were committed. 



10. THE MISTS 
Whenever I find my friends misunderstanding the movement, 

I mutter to myself the words of a celebrated hymn: "We shall 
know each other better when the mists have rolled away." A 
friend has just sent me the paragraphs on non-co-operation in 
the Servant of India of the 14th instant. It is such a fruitless task 
explaining resolutions and motives. The year will soon pass away, 
and our actions, more than words, will demonstrate the meaning 
of non-co-operation. 

For me non-co-operation is not suspended, and never will 
be, so long as the Government has not purged itself of the crimes 
against India—the Mussulmans and the Punjabis, and so long 
as the system is not changed to respond to the will of the nation. 
Surely it was necessary to remove the hallucination about titles, 
law-courts, schools and Councils. I venture to think that, on the 
whole, the nationalists have responded nobly in regard to these 
items. There are no titled men among them, no nationalist law-
yer who has not suspended practice has any public status among 
non-co-operators, schools and colleges have furnished boys and girls 
who are now giving a good account of themselves and who, I make 
bold to say, will stagger humanity by their sacrifice when the time 
of their trial has arrived. Those who have refrained from entering 
the Councils are rendering, as all who care may see, a service which 
they could not have rendered in the Council halls. The few who 
have given up their titles have shown the way to the others. All 
these are acting as leaven in the community. Now, there is little 
need for verbal propaganda among these special classes. The 
action and character of those who have renounced titles, schools, 
courts or Councils constitute a propaganda more telling and effec-
tive than speeches. National schools are multiplying themselves, 
boys are still leaving schools and colleges. The Government statis-
tics are hopelessly wrong. I remember having seen a councillor 
quoting that less than 3,000 students had left educational institu-
tions. This takes no count of thousands who are studying in na-
tionalized schools. The number of suspensions of practice is steadi-
ly growing—see the list of suspensions in Dharwar and Guntur 
given in another column. Even titles are still being surrendered. 
And as the timid or the cautious realize that the movement is a 
serious and a religious effort, that it has taken permanent hold 
of the people, they too will renounce. 
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I should not be surprised if the history of the South African 
movement repeats itself in India. I should be surprised if it proves 
otherwise. The movement in South Africa started with a unani-
mous resolution.1 When the first part began, the majority weaken-
ed. Only 150 were found willing to court imprisonment. Then 
there was a settlement and a breach and a revival. Nobody even 
believed, save a few of us, that the response would come in time. 
Well, the last stage commenced with sixteen men and women who 
sought imprisonment. This was followed by a perfect storm. The 
whole community rose like a surging wave. Without organization, 
without propaganda, all—nearly 40,000—courted imprisonment. 
Nearly ten thousand were actually imprisoned. The sequel is 
known. The community gained all it had fought for at the time.2 

A bloodless revolution was effected after strenuous discipline in 
self-suffering. 

I refuse to believe that India will do less. To recall Lord 
Canning's words, under the blue and serene Indian sky a cloud 
no bigger than a man's thumb may appear on the horizon, but 
it may any moment assume dimensions unexpected by any, and no 
man can tell when it may burst. When India as a whole will res-
pond by action, I cannot say. But this I do say that the educated 
classes to whom the Congress has appealed will one day—and 
probably during this year—respond in a manner worthy of the 
nation. 

But whether they do or not, the progress of the nation cannot 
be arrested by any person or class. The uneducated artisans, the 
women, the men in the street, are taking their share in the move-
ment. The appeal to the educated classes paved the way for them. 
The goats had to be sifted from the sheep. The educated classes 
had to be put upon their trial. The beginning had to be made 
by and through them. Non-co-operation has hitherto, thank God, 
followed its natural course. 

Swadeshi propaganda in its intensive and exclusive form had 
to come and it has come in its order. It was, and is, part of the 
non-co-operation programme. It is, I claim, the biggest, the 
safest, and the surest part. It could not be taken up earlier in its 
present form. The country had to see its way clear to the spin-
ning-wheel. It had to be purged of the old superstitions and preju-
dices. The country had to appreciate the futility of the boycott 

1 This was the famous "Fourth Resolution"; vide Vol. V, p. 423. 
2 For an assessment in retrospect of the South African struggle, vide Vol. 

XII, Appendix XXVIII. 
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of British goods merely, and equally of all foreign goods. It had 
to see that it lost its liberty by giving up swadeshi in cloth and 
that it could regain it by reverting to hand-spun and hand-woven 
cloth. It had to see that it lost its artistic taste and talent, when it 
innocently ceased to spin and weave by the hand. It had to see 
that it was not even so much the military drain as the loss of this 
supplementary industry that sapped India's vitality and made 
famines an ever-recurring event in Indian life. Men with faith in 
the spinning-wheel had to rise in every province, and people 
had to appreciate the beauty and the use of khaddar. 

All these things have now happened. The crore men and 
women and the crore rupees are required to resuscitate this 
national dharma. The problem is not that of a few charkhas but 
of putting charkhas in every one of the six crore homes. The pro-
blem is that of manufacturing and distributing the whole of the 
cloth required by India. It cannot be done by one crore rupees. 
But if India gives one crore rupees, one crore men and women, 
and introduces two million charkhas in working order in as many 
homes before the 30th June, she is nearly ready for swaraj. 
Because the effort will have created, in the nation as a whole, all 
the qualities that make a nation good, great, self-reliant and 
self-contained. When the nation has, by a voluntary effort, 
completed its boycott of foreign cloth, it will be ready for swaraj. 
Then I promise that the various forts in the Indian cities will, 
instead of being an insolent menace to the freedom of India, be-
come playgrounds for her children. Then the relations between 
Englishmen and ourselves will have been purified. Then the Lan-
cashire vote will have been sterilized. And Englishmen will, if they 
choose, remain in India as friends and equals, with one sole aim 
—truly of benefiting and helping India. Non-co-operation is a 
movement intended to invite Englishmen to co-operate with us 
on honourable terms or retire from our land. It is a movement 
to place our relations on a pure basis, to define them in a man-
ner consistent with our self-respect and dignity. 

But call the movement by any other name. Call it 'swadeshi 
and temperance'. Assume that all these previous months have 
been a waste of effort. I invite the Government and the moderate 
friends to co-operate with the nation in making hand-spinning 
universal and in making drinking a crime. Neither party need 
speculate as to the result of these two movements. The tree will be 
judged by its fruit. 

Young India, 20-4-1921 



11. DIVIDE AND RULE 

Sir William Vincent's1 speech before the Legislative Assembly 
makes painful reading. I shall hope that he has been kept in 
utter darkness by his informants and that the speech is ignorant, 
not unscrupulous. 

It is a plausible defence of the Government's policy of repres-
sion. It is a distortion or concoction of facts. It is an appeal to 
our cupidity and a misinterpretation of the motives of non-co-
operationists. 

He says that the declared object of non-co-operationists is 
paralysis of the Government and that "in their effort to achieve 
the object there is no source of discontent which they have not 
used". Now both these statements are half-truths. The primary 
object of non-co-operation is nowhere stated to be paralysis of 
the Government. The primary object is self-purification. Its direct 
result must be paralysis of a Government which lives on our vices 
and weaknesses. Similarly, it is a dangerous half-truth to say that 
we have left no source of discontent unused. We could not help 
using sources of legitimate discontent. But non-co-operationists 
have rigidly refrained from using any and every discontent, if only 
because we would weaken our cause if we did. The illustration of 
what I mean will be best seen from the refutation of the very next 
sentence which Sir William has spoken in support of his conten-
tion: "Wherever they find discord between employer and em-
ployee, there some agent or emissary of non-co-operation party 
proceeds at once to foster discontent and promote ill-feeling." This 
is not only untrue, but it is an incitement to the two to oppose 
non-co-operation. The avowed policy of non-co-operation has 
been not to make political use of disputes between labour and 
capital. They have endeavoured to hold the balance evenly between 
the two—we would be fools if we wantonly set labour against 
capital. It would be just the way to play into the hands of a 
Government which would greatly strengthen its hold on the country 
by setting capitalists against labourers and vice versa. In Jharia, for 
instance, it was a non-co-operator who prevented an extending 
strike. The moderating influence in Calcutta was that of non-co-
operators. The latter will not hesitate to advance the cause of 
strikers where they have a just grievance. They have ever refused 

1 Home Member in the Viceroy's Executive Council 

XX-2 
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to lend their assistance to unjust strikes. "Where there is a racial 
ill-feeling", declares Sir William Vincent, "these emissaries hurry 
on their evil errand." He must know that this is a false state-
ment. There is a racial feeling between Englishmen and Indians. 
There is the memory of Jallianwala—an evergreen. But "these emis-
saries" have been veritable messengers of peace. They have 
everywhere restrained the fury of the unthinking. And I make 
bold to say that but for the existence of the spirit of non-violence, 
there would have been more innocent blood spilt in spite of the 
threat of Dyerism and O'Dwyerism. Our fault has lain in refus-
ing to lick the boot that has kicked, in withdrawing co-operation 
until there was frank repentance. Non-co-operators are to be 
blessed for turning the fury of an outraged people from English-
men to the system they are called upon to administer. 

But Sir William is nothing if he is not thorough in his at-
tempt to divide and rule. He declaims: "Where there are quar-
rels between landlord and tenant, have we not seen this in the 
United Provinces—there again proceed these emissaries of evil 
to propagate unrest, and stir up disorder." Sir William should 
know that the tenant movement is under the control of Pundit 
Jawaharlal Nehru whose one purpose regarding the tenants has 
been to educate them to be patient and calm. Sir William has 
simply attempted to set the landlords against the non-co-operation 
movement. Fortunately the landlords know as well as the 
tenants that, so long as they are just, they have nothing to fear from 
non-co-operators. 

The movement, says Sir William, "is purely destructive, and so 
far as I have been able to ascertain contains no element of cons-
tructive ability". It is undoubtedly destructive in the sense that a 
surgeon who applies the knife to a diseased part may be said to 
make a destructive movement. This destructive movement bears 
in it the surest seed of construction as the surgeon's knife contains 
the seed of health. Is temperance destructive? Are national schools 
springing up everywhere destructive? Are the thousands of spin-
ning-wheels destructive of a nation's prosperity? They will destroy 
foreign domination whether it hails from Lancashire or is threatened 
from Japan. 

Having attempted to set classes against masses, Sir William 
proceeds to paralyze both with the feeling of helplessness and the 
fear of internal strife and aggression from without. Is Hindu-
Muslim unity such flimsy stuff that we shall begin to quarrel as 
soon as the British guns are withdrawn from our shores? Were 
we sixty years ago less able to protect ourselves than we are now? 
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Or is it not a fact that, judged by the Western standard, we were 
never so helpless as we now are? Self-government, as I have 
said before, connotes the power of self-protection, and a country 
which cannot protect itself is not prepared for immediate and com-
plete self-government. In this one sentence Sir William has un-
wittingly condemned British rule and proved the necessity of im-
mediate mending or ending of that rule. According to my 
method—the method of suffering or soul-force, — the country is 
today prepared for self-protection. According to Sir William's 
standard, the reforms have nothing in them to enable India 
even in a hundred years to arm herself for defence against a com-
bination of world powers. Judged by that standard, the reforms do 
forge stronger the chains that bind India and make her feel help-
less. The speaker talks glibly of impending destruction of every 
vested interest. He needs to be reminded that the greatest vested 
interest of India—her self-sufficiency—was destroyed by this foreign 
domination and the speaker's plan will still further deepen India's 
poverty. 

Even as Sir William has misrepresented non-co-operators' 
motives, so has he misconstrued their methods. We have not 
failed in our effort regarding the educated classes. I admit that 
the response in practice might have been greater from them. But 
I make bold to say that the vast majority of them are with us in 
spirit, though the flesh being weak, they are not able to make what 
from their point of view is a sacrifice. We have been trying to act 
on the masses from the commencement. We regard them as our 
mainstay, for it is they who have to attain swaraj. It is neither 
the sole concern of the monied men nor that of the educated class. 
Both must subserve their interest in any scheme of swaraj, and as 
soon as the masses have attained sufficient self-control and learnt 
mass discipline, we shall not hesitate, if necessary, to advise them 
to suspend payment of taxes to a Government that has never 
truly looked after their welfare and that has exploited and terro-
rized them every time they have shown the least symptom of ris-
ing against their exploitation. 

Sir William has been extremely disingenuous in describing 
the Government's methods of dealing with non-co-operation. 
Defence of India Act, he will not use against men who have hurt 
nobody and who are restraining people from committing vio-
lence. But he is using ordinary statutes against them in an extra-
ordinary manner under a licence given to him by non-co-opera-
tors who will not challenge orders in a court of law. He will not 
conciliate the malcontents by granting swaraj, for that would 
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lead to anarchy. He does not bother his head about the two 
things which have caused all the unrest and which have acted like 
two active and corroding poisons in the Indian body—the Khila-
fat1 and the Punjab wrongs2. He does not tell us what catas-
trophe is likely to befall India if the Khilafat promises were 
redeemed and the Punjab wound healed. 

He has ornamented his extraordinary speech with an un-
gentlemanly and insinuating attack upon the Ali Brothers who 
are putting up a noble fight for Islam and India, and a still more 
ungentlemanly attack on a 'gentleman of the name of Yakub 
Hasan', and an ungracious reference to his Turkish wife. 

As I have said it was painful for me to read the speech, still 
more painful to have to criticize it. I assure the reader that, self-
restrained as I am in language, the speech has been a severe 
strain upon my capacity for restraint. I have scored out many an 
adjective which I believe would accurately describe Sir William's 
performance. I am sorry. 

Young India, 20-4-1921 

12. COMMENT ON A PROTEST3 

I am glad of Mr. Varma's energetic protest. And I hope that the 
lawyers of Jubbulpore are leading the non-co-operation movement. 
I must however adhere to my statement that the lawyers were 

1 This was regarding the movement for the reversal of British policy, 
at the end of World War I, involving the dismemberment of Turkey and 
affecting the religious status of the Khalifa. The Congress had taken up the 
issue, as it gravely exercised the minds of Indian Muslims. 

2 The official acts of violence and repression in the Punjab under the Martial 
Law regime in April 1919, culminating in the Jallianwala Bagh massacre, had 
roused countrywide indignation. Gandhiji held that with regard to the Khilafat 
and the Punjab wrongs, injustice was being sustained by untruth and insolence. 
They were to become major issues in the non-co-operation movement. 

3 This was published along with the following letter dated April 10, 1921 
from G. C. Varma: "The other day when you left Jubbulpore for Cuttack you 
had an interview with Gunada Babu at Calcutta. I have seen that interview 
in the Independent of the 2nd instant, which appears to have borrowed 
it from the Servant. I refer you to a statement in that article attributed to 
you. It runs thus: 'At Jubbulpore, from where he (Mahatma Gandhi) was 
coming, two young men (sons of rich merchants) were leading the movement 
very successfully against a whole host of lawyers. Being business men, they were 
carrying on the work of organization most effectively.' 

"This statement is incorrect. The facts are: 'These young men are not 
merchants. They are foundation stones of the British Government in India. 
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conspicuous by their absence on the day I visited Jubbulpore, and 
that the two young men referred to by me, were in charge of the 
whole management. That they are sons of land-holders is true 
enough. Theirs to-day is co-operation of necessity. The Congress 
has not yet called upon land-holders to surrender their lands to 
the Government nor is it ever likely to. These young men, like some 
land-holders' sons elsewhere, are taking an honourable part in the 
national uplift and they deserve every encouragement from lawyers. 
There are no two opinions about the fact that intellect rather than 
riches will lead. It might equally be admitted by the correspon-
dent that the heart rather than the intellect will eventually lead. 
Character, not brains, will count at the crucial moment. And I 
fancied that these young men showed character. I should be 
sorry to find otherwise. 

Young India, 20-4-1921 

———————————————

They are Malguzars. Their trade is to realize Rs. 100 from the poor tenants, 
give the Government Rs. 55 and keep Rs. 45 with themselves as commission, 
and guarantee to recover the money even in the worst times. What a non-co-
operation with the Government!' If these Malguzars are not co-operators, no 
one else is a co-operator. The Malguzari system was an invention of Todermal 
by which means people could be systematically dominated by the rulers through 
their mercenaries. These mercenaries are the Malguzars, who you have said 
are leading the movement. If a lawyer who has not suspended his practice is not 
a proper person to be an office-bearer, certainly a Malguzar too should not be 
an office-bearer. A Malguzar is more attached to the Government than a lawyer. 
In Jubbulpore these young men, Malguzars, are not leading the movement. 
The movement in Jubbulpore is being led by the lawyers and the whole host 
of them are supporting it. 

"You did not give sufficient time to Jubbulpore, else the members of the 
Bar would have gladly seen you and discussed the matter with you. I fully 
believe that it will never be wealth which will lead the movement. It will al-
ways be the intellect and I hope you will correct the wrong impression created 
by the interview. I suspended my practice in November last." 



13. SPEECH AT MEETING IN SURAT 

April 20, 1921 
Mahatmaji addressed a crowded meeting in the evening attended by 

15 to 20 thousand people, on the Tilak Ground. He congratulated the citizens 
of Surat on the excellent order and management for that day's meeting and said 
he was glad to see that he had not to repeat his previous remarks about the 
want of management. He was pleased to hear of the splendid work done by 
Surat and the District. 

That district, city, or village which completely discharged its 
duties can be said to have obtained swarajya. We want swarajya 
in which all men—even Bhangis—have got equal rights. When 
you find that you are prepared to help the weak, the miserable 
and the needy, you must conclude that swarajya is approaching 
nearer. Again swarajya is possible because Hindus and Moham-
medans are united. A handful of Europeans are ruling over us 
because of our weakness. Our very ideas must undergo a great 
transformation and we must begin to realize that self-government 
is our birthright. Even Englishmen admit that their Empire in 
India is based on our weakness. Sir R. Craddock once remarked 
that Englishmen would rule over India only as long as the 
people of India would allow them to do so. 

Proceeding further, he said that lawyers who had suspended their practice, 
students who had left Government schools must set a good example for others 
to follow. Their character should attract others towards them. He admired 
the illustrious examples set by Pandit Motilal Nehru and Mr. C. R. Das. 
What was wanted for India was ten thousand true soldiers prepared to fight 
out the battle of independence. 

Speaking of the decorations in the city, he said he was pleased with them, 
but one thing that pained him most was the use of foreign cloth in their deco-
rations. Khaddar ought to have been used in its place. 

Turning to the recommendations of the Congress Committee, he asked 
whether it was difficult to collect one crore of rupees when seventeen crores 
of rupees were wasted every year after liquor. 

As for the spinning-wheel, he said it was the symbol of swarajya. Economi-
cally it was the best weapon. Every person could honestly earn two rupees 
per day by spinning and weaving. He, therefore, advised introduction of spin-
ning-wheels in all families. Proceeding further, he asked the volunteers to 
carry on their temperance movement and thus make the country free from the 
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vice of drinking. He concluded by requesting the audience to contribute their 
quota to the Tilak Swarajya Fund. 

The Bombay Chronicle, 23-4-1921 

14. SPEECH AT MEETING IN BULSAR 

April 20, 1921 
What has been said by this Parsi friend1 in his sweet Gujarati 

is worth bearing in mind. Hindu-Muslim unity means simply 
this, that each and every community in the country, small or big, 
will be able to follow its own religion and live in freedom. In this 
unity lies the strength of 30 crores of the human race. If Hindu-
Muslim unity meant the kind of thing which happened in Europe, 
that the big nations swallowed the smaller ones under the pretence 
of defending them, I would not thus, at the age of 52, run from 
place to place. I want neither kingdom nor wealth. I have en-
joyed things to my fill. My conscience tells me that my movement 
is such that even the smallest community in the country can live 
without fear. It will not be possible to harass anyone—Parsis, Sikhs, 
Jews or Christians—and no evil glance can be cast even on a 
defenceless woman—this is the meaning of swaraj. Such swaraj 
will not be a gift from anyone. It will not fall from above, nor 
will it be thrown up from below; we have to establish it. The 
Parsi friends have a right to take time [to decide]. Let them by 
all means watch what the two communities do; but I am con-
vinced that there is no danger for them. That is why I have 
invited them to make an offering in this yajna2 for swaraj. 

[From Gujarati] 
Navajivan, 5-5-1921 

1 Speaking on behalf of the Parsi community, he had remarked: "In this 
fight for independence, the Parsis are with the Hindus and Muslims. But the 
Parsis hesitate a little to join it, doubting whether the interests of the com-
munity will be safeguarded under swaraj." 

2 Sacrifice 



15. SPEECH AT MEETING IN SISODRA 

April 21, 1921 
Today you have sanctified yourselves by giving room in your 

midst to your own brothers [the Antyajas], but maintain that 
sanctity for ever. Do not do this in order that you may have my 
services or that you may please me, thinking it imprudent to kick 
a milch cow; do it as a matter of duty. Whatever service I 
render, I do merely as my dharma. I want no return from you for 
that service. Dharma has no concern with reward; it is concerned 
with God. I do not want a salary from the people. God will give 
me my salary and reward. Hinduism in fact teaches us that, what-
ever a man does, he must offer it up to God, and only then will 
it bear fruit. If, therefore, you have done this holy thing today, 
coming into contact with the Antyajas, as a return for my services, 
it will benefit neither you nor me, but it will be a credit to you 
only if you have done it because you believe in it. 

[From Gujarati] 
Navajivan, 5-5-1921 

16. SPEECH AT MEETING IN NAVSARI 

April 21, 1921 
SISTERS AND BROTHERS, 

This is not my first visit to Navsari. I came here for a day 
in the course of my wanderings in 1915. But times have changed. 
There is a big difference between then and now. Today, we are 
in a new era. God alone knows what this era will bring and how we 
shall be tested before the world. We may plan as we choose, but 
it is in God's hands to fulfil our plans. Man proposes and God 
disposes. 

Misled by the apparent enthusiasm of the people and by the 
vows they have taken, a man like me may hope that swaraj will 
be established, the rule of dharma will prevail within one year; 
but who knows whether the thing we may establish will turn out to 
be God's rule or Satan's rule? Who knows now whether our 
swaraj will be the rule of Satan or Ramarajya? My conscience 
at any rate affirms that we are moving in the direction of dharma. 

Judging from the progress made, we find that, if we maintain the 
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speed with which we have worked during the last five or six 
months, we shall certainly succeed in establishing the rule of 
dharma within the remaining six months. 

I am aware that just now I am not in British territory. I am 
speaking in the territory of Maharaja Gaekwar. My remarks, 
however, will be of a general nature. My work is meant equally 
for British India and Indian States. It is certainly desirable that a 
religious spirit be infused [into the people] in both these territories 
and any evils among them removed. 

But I know that the criticisms which I find necessary to make 
in British India and the advice I offer to the people there may 
not be relevant here. I shall, therefore, confine myself to a few 
general observations. 

My especial object in coming to Navsari was to meet my 
Parsi sisters and brothers in this centre of the Parsis and say a 
few words to them. Navsari is a big Parsi centre. Bombay too is 
such a centre, but it cannot be said to be theirs exclusively. 
Bombay is what in English is called a "cosmopolitan city". Bombay 
is like Jagannathpuri1, though it can be called that only if it is 
holy and I am not prepared to consider Bombay to be such. So 
the real home of the Parsis is Navsari. 

This is the birth-place of the late Dadabhai Naoroji2. I visited 
his house. For me, it is a place of pilgrimage. But even apart 
from my relations with him, how close my association with Parsi 
men and women is I have shown to some extent in my open 
letter to the Parsis. 3 Even in that letter, I have not given all my 
happy memories. There was no space for them in it. My 
memories about them are so happy and my association with them 
has been so close that I feel under a debt to them. I wrote 
that letter to repay my debt. I cannot forget the love which 
the Parsis have showered on me in India, in England, in South 
Africa, in Zanzibar and in Aden. I can certainly say this about 
myself, that I am not ungrateful. I can appreciate the value of 
a good turn and that is why it will pain me if the Parsis remain aloof 
or even neutral in the great movement that is now going on. 

I have love for the Parsis and respect for their abilities; I 
know from experience how intelligent and efficient they are. From 
all this, I believe that they cannot remain aloof from this move-

1 Puri, a place of pilgrimage in Orissa 
2 1825-1917; pioneer Indian statesman, often called "the Grand Old Man 

of India"; President of the Indian National Congress in 1886, 1893 and 1906 
3 Vide Vol. XIX, pp. 469-71. 
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ment. It will certainly pain me if they do so or refuse to Join 
non-co-operation. 

The Parsis have a gift for business. They are second to none 
in business competition with anyone in the world. The com-
munity has a very enterprising spirit. Because of it, the fame 
of your community of eighty or a hundred thousand has spread 
all over the world. Wherever you have gone, you have shown 
your wonderful intelligence and ability. No one can equal the 
Parsis in generosity. No community has donated as much for 
philanthropic purposes as the Parsis have done. Andrew Lang 
has calculated figures of charities done by all the communities 
in the world and shown that, relatively to their population, Parsi 
charities exceed all others. The Hindus have given much, but 
the community is like an ocean and, for a community of such 
size, its charities are but a drop in it. The Muslims, too, have 
given donations and the gifts made by the Christians are also 
well known; however, if any comparison is possible, it is with 
the charities made by the Jews, and even these the Parsis surpass. 
The Parsi charities, besides, are meant for all. If such a community 
puts its ability to good use, it is bound to benefit the world. 

But they have a special bond with India. India gave them 
shelter at a critical time. To be sure, she has lost nothing thereby. 
By accepting them, the Hindus and India as a whole have only 
gained. The Parsis, too, have gained. They can take pride in India, 
in calling themselves Indians. Coming over here, the Parsis have 
both taken and given. I have entertained great hopes of them. 
I am sure that, thanks to their generosity, they will make no small 
contribution to the tasks of this new era. I do not ask for a 
contribution by way of monetary or intellectual help alone. That 
contribution they will certainly make; what I want from them is 
a contribution by way of sincere feelings of the heart—in terms 
of religious feeling. Call to mind the commandments of the 
Prophet in whom you believe. I have read your scriptures in 
Gujarati and English, as many as I could get. I felt that I 
was reading the Vedas or the Upanishads or the Gita. Some 
Parsis have compared the sayings of Zarathustra with the Upani-
shads. There is great similarity between the injunctions of Zara-
thustra and those of other religions. I am sure, therefore, that 
the Parsis will make their contribution in terms of religious feeling. 

The world is sustained not by the intellect but by the heart. 
Not intellect but the atman1 will rule it, that is, virtuous conduct 

1 Self 
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will rule. I do not mean to say that there are no people of 
virtuous conduct at the present time. I rather use the term "vir-
tuous conduct" in a special sense. "Virtuous conduct" means 
living according to dharma. 

Iran is an oriental country. A conflict is going on at present 
between the East and the West. A whirlwind from the West 
has overwhelmed us. Either we shall be swept away in it or 
we may resist it firmly and turn it back. The name of that 
whirlwind is "materialism" or the "ism" which looks upon money 
as its God. If we do not resist it but are lured into aping its 
ways, we shall become materialists, shall look upon money as our 
God and so perish. 

After giving you this praise, I think it is my duty to utter a 
few words of caution. It is not impossible that, fascinated by 
English education, your community will be swept off its feet by 
this Western wind. The Parsis' mother tongue is Gujarati. Most 
of them live in Gujarat; the Parsis are thus certainly Gujaratis. 
And yet, as a Parsi sister wrote to me a few days ago, her 
Parsi brothers take pride in saying that they do not know Gujarati, 
that they have forgotten it. Not only that, they waste a good deal 
of time in scrupulously following English ways. Some Parsi ladies 
[she said] who helped her much in this work felt ashamed of her 
for writing to them in Gujarati and told her that they could not 
write in Gujarati: This shows the unhappy condition of the com-
munity. 

The English language is the craze of the day. I bear it no 
ill-will. But it is one thing to learn that language and quite 
another to make it one's mother tongue. English has no place 
here except as a language of administration and of business. If, 
nevertheless, the Parsis make it their mother tongue, it will be 
their and the country's misfortune. If you embrace it, you will 
only end up as slaves of the West and forget the wonderful teach-
ings of your ancient prophet. 

The nations of Europe are called Christian but they have 
forgotten the teachings of Christ. They may read the Bible or 
study the Hebrew language, but they do not act according to 
the teachings of the former. This wind blowing from the West is 
opposed to the teachings of Jesus. They have forgotten Jesus himself. 

This is my message to my Parsi brethren. If the Parsis 
present here are not many, it is my request to those who have 
come that they should convey my message tomorrow to each and 
every home. You need not feel anxious because you are only a 
handful. Numbers are of no consequence. Virtue lies not in 
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numbers but in behaving as men, in heroism, in courage. If there 
should be fifty thousand counterfeit coins, they would be worthless; 
the value of one genuine coin will be greater than that of any 
number of counterfeit ones. If, therefore, the Parsis are genuine 
coins, they can give a good account of themselves to the world. 
I hope they will prove themselves genuine coins. 

If you let yourselves be carried away by the wind from the 
West, if you hanker after pleasures and luxuries, lose yourselves in 
slothful ease and become worshippers of Mammon, you will forget 
the divinity in you; and, if you forget the teachings of Zarathustra, 
you will lose that treasure for which you have become famous, 
will exchange a pearl for a pebble. 

There have been many multi-millionaires among the Parsis. 
Though they had earned such immense wealth, they did not give 
up simplicity, ever kept their hearts clean and never forgot God. 
But I feel some doubts about the Parsi sisters and brothers of the 
modern age. I fear lest, bewitched by the lure of the West, they 
lose their ancient heritage. 

I have said more than enough to you. If you are so inclined, 
you may not at present join in the whole programme of non-co-
operation, but in regard to one matter, I pray for your help 
specially. You will have laid us under a great obligation if you 
give up all idea of earning money through liquor-booths. It is not 
Parsis alone who run these booths. Hindus also do so, Anavil 
Brahmins among them, and Muslims too are engaged in that 
business. In the Punjab, there are distilleries in the hands of the 
Sikhs, followers of the brave Guru Govind Singh. I have been 
appealing to all of them. As the Parsis, however, are a small 
community, the thing will be easy for them. There are liquor-
shops in the hands of Parsis all over India. The first task under 
swaraj will be to see that there are no liquor-booths and no big 
distilleries in the country. There may be small distilleries at some 
places to produce alcohol for medicinal purposes. But this alcohol 
will be treated like opium and arsenic. The latter are difficult to 
procure, though available at a chemist's shop. In the same way, 
liquor also should be difficult to procure. 

I ask Parsis' help in the great movement for swadeshi. You 
will be glad to learn that a Parsi sister has placed an order for 
40 saris of pure swadeshi. Superfine saris of hand-spun yarn can 
be produced in Madras. If the Parsi sisters would indulge their 
tastes, saris to suit their purses can be produced in Bezwada. 

Some sisters have indeed adopted swadeshi but, as you know, 
I am a greedy man, a miser. So I cannot be happy as long as the 
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whole of this little community does not shine with lustre. You 
see beauty in silk clothes, but you will be able truly to adorn 
yourselves and India only by wearing khadi. Many Hindus still do 
not wear khadi, nor do Muslims. But you should not follow 
others' example. If other people take to wrong ways, we need 
not do likewise. Your community can set an example to crores 
of Hindus and Muslims. When I visited a handloom factory in 
Surat, I was glad to find a Parsi brother doing a bit for swadeshi. 
But I am not a man who will be satisfied with that little. In-
troduce a spinning-wheel in every one of your homes. You Parsi 
sisters can spin very fine yarn. You spin fine woollen yarn for 
your sacred thread. Dedicate this gift of yours to the country.1 

This is the only country you have. Outside of it, you do not 
have an inch of ground which you can call yours. In fact, it is 
stated in our Shastras that there is no land other than Bharata-
varsha in which Hindus may live and attain moksha2. This is the 
only land for you in which you can cultivate virtues and display 
those you have. Make India illustrious, make it a land of heroes. 

What shall I say about the Hindus' contribution to the his-
tory of the world? We have had a glorious past; if, however, we 
fight merely on the strength of our ancient heritage, we shall lose 
the battle. We should show ourselves as great as our forefathers. 
Our sages let their bodies be cut into pieces in order to preserve 
their dharma. Todd3 tells us that, whereas in Europe there was 
but one Thermopylae, in India we find every street and lane to 
have been a Thermopylae. I shall not go into history to tell you 
what great heroes India has produced. I shall only say this: Let 
us place our hands on our hearts and ask ourselves whether we 
have that heroism in us today. 

[From Gujarati] 
Navajivan, 5-5-1921 

1 The remarks which followed were addressed to the Hindus in the audience 
and were reported separately in the account of Gandhiji's tour published in the 
same issue of Navajivan. 

2 Deliverance from phenomenal existence as the supreme end of life 
3 Author of Annals of Rajasthan 



17. SPEECHES IN SURAT DISTRICT1 

April 22, 1921 
The burden of his message at various places was about four main points: 

collection of one crore of rupees by the 30th June, one crore signatories to the 
Congress creed, and running of 20 lakhs of spinning-wheels, and the curse of 
untouchability to be removed at the earliest possible stage. India's fitness for 
swaraj was to be measured by its success in achieving these things. And if 
they are achieved to-day, the swaraj was there to come to-morrow .... 

Mahatmaji's further advice here was now to leave alone the pleaders un-
able to suspend their practice and the students refusing to give up Government 
schools. These pleaders and these students have already suffered in their prestige, 
as the Government have. The non-co-operators are now to show by their 
conduct the work they are about and win over the hesitating and the opponents. 
If, he said, only the district of Surat or even a single village were to concen-
trate its energies on the sole object of winning swaraj for itself without waiting 
for other provinces and other people, there was nothing in the world to pre-
vent them from doing so; and again that should be the spirit with which the 
present programme has to be carried out. If one district or province obtains 
swaraj, the whole of the rest of India also would do it to-morrow. Swaraj was, 
further, said to be a natural thing, not an artificial thing to be imported ready-
made from England or a thing which could be given by anybody, either by 
Mahatma Gandhi himself or Mahomed Ali2 or Shaukat Ali. As to these Ali 
Brothers, he said they have already won and established swaraj for themselves. 
What is wanted is not Gandhi Raj or Mahomed Ali Raj or Shaukat Ali Raj, 
but a swaraj, a Ramaraj, in which the meanest member of the depressed 
class and the weakest woman of the country are to have equal independence 
and protection. 

The Bombay Chronicle, 26-4-1921 

1 Gandhiji visited the principal taluka town and important villages in 
Surat District between April 19 and 22 and addressed a number of meetings. 
This is the gist of his speeches. 

2 1878-1931; orator, journalist and politician; led the Khilafat Delegation 
to England in 1920; President of the Congress, 1923 



18. SOME DOUBTS 

My letter about the Parsis has led to quite a lot of contro-
versy. Mr. G. K. Nariman has written an open letter which has 
appeared in other papers. Those who have been taking interest in 
the discussion must have read it and hence I do not publish it in 
Navajivan. The views expressed by Mr. Nariman deserve res-
pectful consideration and the doubts raised in his letter probably 
occur to other Parsis too. Hence, I shall try to answer them. 

Mr. Nariman has given the following reasons for the Parsis 
not joining non-co-operation. 
1. We cannot do without the services of Englishmen for several 
years more. 
2. I should try to get many more Hindus to join the movement 
before wanting Parsis to do so. 
3. To hope to win swaraj through the spinning-wheel is like 
running after a mirage. 
4. When men like Pandit Madan Mohan Malaviya, Shastriar1, 
and Sir Dinshaw Wachha2 oppose the non-co-operation movement, 
what can the ordinary Parsi do? 
5. Either I do not understand the Khilafat agitation or I am trying 
to cover up the irreconcilable conflict between Hinduism and Islam. 
6. There is an element of exaggeration in my views about the 
Punjab. Take, for instance, Lala Harkishan Lal's case. 
7. The doctrine of non-violence which I preach is ridiculous, it 
is acceptable only to Jains and those who follow it can only 
commit suicide. Besides, my movement does involve violence in 
the form of strikes, etc. 
8. Stopping consumption of liquor is all right, but efforts must 
be made first to wean the people from opium, etc. The more 
important thing, however, is prevention of cow-slaughter. What 
contribution have I made to this? 

REPLY TO FIRST DOUBT 

Our degradation consists in this very idea that we cannot 
do without Englishmen for some time yet to come, and swaraj lies 

1 V. S. Srinivasa Sastri (1869-1946); educationist and orator; President, 
Servants of India Society, 1915-27; member, Viceroy's Legislative Council and 
Council of State; Agent-General of the Government of India in South Africa 

2 Dinshaw Edulji Wachha; prominent Indian politician; President of the 
Indian National Congress, 1901; vide Vol. II, p. 380. 
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in getting rid of it. In what sense were we in a miserable state be-
fore the coming of the British? To think, besides, that the moment 
they leave we shall fight among ourselves is a humiliating idea. 
Suppose, however, that the fear is justified; we still ought to free 
ourselves from British tutelage even at the risk of civil war. 

REPLY TO SECOND DOUBT 

The statement that I should first induce many more Hindus 
to join the movement before expecting the Parsis to do so bespeaks 
our weakness. Both Parsis and Hindus are Indians. The thought-
ful among both these communities owe the same duty to India. 
Moreover, many Hindus have already joined the movement 
and efforts to persuade others to join it are certainly conti-
nuing. Parsis should join the movement even if not a single Hindu 
were to join it or if they themselves should be convinced of its need, 
before others are. A person who is himself convinced should not 
wait for others [to join]. 

REPLY TO THIRD DOUBT 

I admit that anyone who thinks that to hope for swaraj 
through the spinning-wheel is to run after a mirage can never 
approve of the non-co-operation movement. Gradually, India 
has begun to understand the truth and it is my faith that it will 
understand it better still. I certainly do not think that it is running 
after a mirage to believe that we shall be prosperous only if we 
return to the dharma which we have forsaken and by forsaking 
which we have been impoverished. It is being daily confirmed 
by experience that the spinning-wheel is our natural dharma. I 
consider it no sin to go back to the condition which existed two 
hundred or even two thousand years ago. It is evidence of our 
having exercised our judgment if we adopt again the wholesome 
practices which we may have given up either through ignorance or 
under compulsion or through sheer passage of time. 

REPLY TO FOURTH DOUBT 

It is indeed sad that Panditji and other big leaders have not 
joined this movement. When, however, leaders differ among them-
selves, the people must make their choice. If they believe that no-
thing should be done until all are of the same view, they can never 
make progress. Under swaraj, everyone will have to make a choice. 

REPLY TO FIFTH DOUBT 

It is possible that I may not understand the Khilafat Issue, 
though I have certainly studied it to the best of my ability. I do 
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not believe that there is an irreconcilable conflict between Islam 
and Hinduism. If there is, it means that Hindus and Muslims must 
remain enemies for ever. I do not believe that it is right for any 
two groups of human beings to remain mutually hostile for ever. 
I do not know of any rule to the effect that the Khalifa should wage 
war for the sake of religion at least once in ten years. I do not 
know that any religious war has taken place after the Crusades. 
I have seen nothing in Africa to suggest to me that the Muslims 
should have no control over Jazirat-ul-Arab1. 

REPLY TO SIXTH DOUBT 

I know that there is no exaggeration in my views about the 
Punjab. If Lala Harkishan Lal himself has gone over to the Gov-
ernment, I have an added reason for non-co-operation. If such a 
person as even Lala Harkishan Lal feels so little hurt by the humi-
liation of the Punjab, it seems necessary that we should offer non-
co-operation to compensate for this. 

REPLY TO SEVENTH DOUBT 

The doctrine of non-violence which I preach may possibly 
seem ridiculous. It represents Hinduism. In its practice, in great-
er or smaller measure, lies the vitality of all religions. There is 
religion only to the extent that there is compassion. There can be 
no limit to compassion and it is not for me to lay down any. 
Everyone fixes a limit for himself. In Vaishnavism, non-violence 
reigns supreme. I concede that the idea is elaborated with special 
emphasis in Jain works, but neither the Jain nor any other doctrine 
has a monopoly of non-violence. It is a universal, immutable law. 
To describe the rules about fasting, etc., found in Jain philo-
sophy as tending to suicide is, to my mind, not to understand that 
philosophy. But there is certainly no need to discuss here the ex-
treme implications of non-violence. Even if non-violence in such 
form is not accepted, it cannot be gainsaid that our duty in the pre-
sent circumstances is to fight peacefully—through voluntary suffering. 

That Mr. Nariman has ridiculed the extreme implications of 
non-violence and, at the same time, characterized my activity as 
conducive to violence shows that he has not understood the principle 
of non-violence. He seems to suggest that the preaching of non-
co-operation spreads hatred and that the loss which people suffer 
through strikes is a form of violence. The essential point of non-
violence is to bear no hatred towards the man who has perpetra-

1 Literally, "the island of Arabia" which, as defined by Muslim religious 
authorities, includes Syria, Palestine and Mesopotamia 

XX-3 
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ted violence, though we know what he has done. I cannot purge 
the people of the violence in their hearts by hiding from them the 
Punjab outrages or the Khilafat wrong. My duty is, while telling 
them of the massacre, to teach them to be peaceful. The suffering 
which strikes cause to some is not violence. One is not responsible 
for the suffering one may cause to others while doing one's duty. 
If people stop going to an opium shop and in consequence the 
owner thereof sustains loss, I am not to blame. He, too, benefits 
through the suffering caused to him. Non-co-operation means 
refusal both to help the sinner in his sin and to accept any help 
or gift from him till he has repented. 

REPLY TO EIGHTH DOUBT 

Mr. Nariman seems to believe that no propaganda is being 
done against the use of opium, etc. A movement is being carried on 
to make the people give up all addictions. Since people feel tempt-
ed to visit liquor shops, picketing of these is justified. And as some 
Parsi friends are engaged in the liquor trade, I appeal to them to 
give it up. I have also been appealing to those who sell opium. 
But I would argue that, if they can do so, people should give up 
drinking, irrespective of whether or not those addicted to opium 
give up their addiction. 

Mr. Nariman has raised a number of issues. It is my prayer 
to him that, although he may oppose me over the Khilafat, the 
Punjab and other issues, if he finds, on independent reflection, that 
the consumption of liquor deserves to be stopped, he should urge 
Parsis to help in bringing this about. In this struggle for self-
purification, even if everyone helps in that item of the programme 
which appeals to him, people will benefit to that extent. 

I have been trying to stop the consumption of liquor; what 
am I doing in respect of cow-slaughter and how much time have I 
given to it? This is Mr. Nariman's last shot. It has touched me to the 
quick. How can Mr. Nariman imagine what deep pain is caused 
by cow-slaughter to an orthodox Hindu like myself? While the 
slaughter of cows continues, I feel that I am myself being slaughter-
ed. I make ceaseless efforts to rescue the cow. If I have at pre-
sent staked my life to save Islam, it is in order to save the cow. 
I do not wish to bargain with the Muslims and so I do not raise 
the issue of cow-slaughter. My prayer is addressed to God. He 
alone knows my heart. He sees to it that generosity is rewarded 
with generosity. I am sure that I am saving the cow by offering 
my life for the sake of the Khilafat, since, as I believe, by saving 
Islam I shall certainly have succeeded in saving the cow. Unless 
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I win the love of the Muslims, I cannot save the cow from the 
British. I request Mr. Nariman to take my word that my whole 
effort is directed towards the stopping of cow-slaughter. Anyone 
who is not ready to sacrifice his life to save the cow is not a Hindu. 
So long as the Hindus, the Muslims and the Christians do not 
work sincerely together to defend India, the Hindus will remain 
Hindus only in name. But the path of non-violence which I 
follow tells me that I should not kill Muslims or Christians to 
save the cow, that on the contrary I should lay down my life to 
save her. Only the purest sacrifice is acceptable to God. I have 
been striving and requesting other Hindus, as also all the other 
children of India, to join me in this self-purification. Mr. Nariman 
is also hurt by cow-slaughter. I invite him to join in this yagna 
of self-purification. 

[From Gujarati] 
Navajivan, 24-4-1921 

19. EXPERIENCES IN GUJARAT 

I have been having so many experiences that I do not have 
time enough to set them all down and have to omit a good many 
of them. The workers, being eager to get the utmost out of me 
during the short time [I am with them], allow me no solitude 
or quiet for writing. There is no limit to their greed. I, too, 
am over-eager to render service. I want to do as much as 
possible, explain things as much as I can; hence I am not able to 
place all my experiences before the reader. 

Till the time of writing, I have visited Anand, Ras, Borsad, 
Halol, Kalol, Vejalpur, Godhra, Surat, Olpad and Rander. There 
is no end to the enthusiasm of the people everywhere. At every 
place, the meetings were attended by large numbers of men and 
women. I saw increased spinning-wheel activity in all the places. 
In almost every town or village, people contributed to the Tilak 
Swaraj Fund. 

A WIDOW'S GIFT 

A widow in Anand gave away a bar of gold, weighing about 
25 tolas, which she had with her. This, from a widow, is a gift in-
deed, I asked the lady her name. She refused to give it. What need 
to give one's name and address for money donated for a holy 
cause? I did not have the courage to ask any more questions. 
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A CONDITIONAL DONATION 

According to her wont, Mrs. Kothawala attended the meeting 
at Godhra. She told me that she liked all my activities except 
non-co-operation and asked me to give a chance to Lord Reading. 

I said: "I certainly desire to give a chance to everyone. Lord 
Reading has only to do justice to get co-operation. Persuade him 
yourself that he should repent, apologize to the country for the 
crimes committed and do justice. No dispute will remain then." 

"Tell me that you will give him a chance. Will you write to 
him and tell him that you will withdraw non-co-operation if he 
does justice?" 

I said: "I shall certainly do so when an opportunity offers 
itself. But Lord Reading knows as much." 

On this condition, this good lady gave me Rs. 50. If only, 
on that condition, all women give as much, I think a crore of 
rupees will be collected immediately. 

ORDERLINESS 

I have been noticing increasing orderliness at all places, but 
I found it most in Surat. Wherever we went, we found that the 
programme could be carried out with the least noise and hustle, 
as the people had been instructed beforehand. The people having 
been told in advance, contributions were also collected [before 
the meeting started]. Women in Surat donated even their dia-
mond rings. 

EXPERIENCE AT RANDER 

While the Surat Municipality gave me an address of wel-
come, I came to know that the Rander Municipality had not 
agreed to give one. All the same, Hindu and Muslim youths took 
courage and presented addresses, one on behalf of the citizens and 
another on behalf of the Khilafat [Committee]. The streets, too, 
were decorated. Still, I could see that the leaders there had kept 
away. They showed only as much interest as one would expect 
children to do. I tried hard, but in such an atmosphere I could 
collect very little at Rander. One Muslim friend put a five-
rupee note into my hand, and a lady gave me five rupees, pro-
mised to ply the spinning-wheel for two hours daily and not to 
wear foreign cloth thenceforth. I have not had a more insipid 
experience during my entire tour than at Rander. 

I would advise the young men of Rander not to feel dispirited. 
They should give up trying to get people to give welcome addresses, 
but should certainly work hard to collect funds. Good, hardworking 
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and modest young men can do a lot. They will get contributions 
from the middle classes. Sceptics will come to have faith. The most 
hopeful sign is the fact that young men, both Hindu and Muslim, 
are working hard unitedly and with perfect understanding. 

TWO SHORTCOMINGS 

I observe that people still do not fully understand swadeshi 
or are not very particular about the matter. Foreign cloth and 
foreign paper still continue to be used for decorations. If we 
want to bring about boycott of foreign cloth this very year, we 
shall have to give thought to everything we do. We shall have 
to pay attention even to the smallest detail. Only if we discard 
foreign cloth as a matter of duty shall we be able to accomplish 
this great and yet easy task. And the thing should not be 
delayed either. For those who understand, even cloth produced 
in Indian mills is foreign cloth. We shall not always be able to 
tell the difference between foreign cloth and cloth produced by 
Indian mills. The latter should be for the poor, who have not 
received the message of swadeshi at all. True swadeshi is that 
alone in which all the processes through which cotton has to pass 
are carried out in the same village or town. The town in which 
this is done will prosper and win its freedom. In order to bring 
this about, people should be thoroughly vigilant in boycotting 
foreign cloth. 

The second defect is that we still cannot overcome our weak-
ness for offering flower garlands. I see no profit in this practice. A 
countless number of them are used, to no good purpose. At present 
we simply have no money to throw away in this manner. Gar-
lands ought to be of yarn only. Yarn can be arranged in many 
artistic ways and made into garlands; it can be braided in many 
ways. It can be made into chain-like lengths. There is great love 
and thoughtfulness in offering a garland of even plain hanks of 
fine yarn spun by oneself. The person receiving a garland of 
yarn can make good use of it. A time is coming when, if gar-
lands of yarn are handed over to the poor as gifts, they will 
have good use for them. No one has any use for garlands, and using 
flowers when not needed is so much of a waste. 

WORK, WORK, WORK 

If we wish to win swaraj during this very year, we should 
busy ourselves entirely in work. Meetings, processions and things 
like that are all right to the extent they arouse the people. But, 
where people have already been aroused, we should merely go on 
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working silently. Every day, one should go round collecting 
money and persuading people to spin, should get new spinning-
wheels made and introduce them into homes which are without 
them, see to the stocking of khadi, plead with those who may not 
have started using it to do so and induce enthusiastic persons to 
carry on work for stopping the consumption of liquor. In this 
way, everyone must engage himself in some work for swaraj and 
induce others to do likewise. 

[From Gujarati] 
Navajivan, 24-4-1921 

20. NOTES 

"NAVAJIVAN'S" LANGUAGE 

A Parsi sister, a Parsi brother and some others have sent me 
their criticism of Navajivan's language. A constant effort is being 
made to keep its language simple. I believe that it is not within 
the scope of Navajivan's efforts to improve the language or intro-
duce difficult words into it; its effort is limited to propagating 
ideas in simplest language, such language as the largest number of 
people can understand. However, all contributors do not keep 
this aim in view. Everyone uses certain words peculiar to him. I 
also see that, in consequence, the language used in Navajivan is 
not always simple. I wish to assure these critics that there is no 
deliberate attempt to make the language difficult. The aim will 
always be to keep it simple. I thank the writers for their criti-
cism. I shall certainly take care to see that fewer Sanskrit words 
are used. I know that a large number of Muslim and Parsi 
friends read Navajivan, as also a good many women who cannot 
understand difficult words. I consider it my duty to make Nava-
jivan easy for them to read. 

[From Gujarati] 
Navajivan, 24-4-1921 



21. LETTER TO C. F. ANDREWS 

HYDERABAD (SIND), 

April 25 [1921] 
MY DEAREST CHARLIE1, 

I have your letter. I have replied to your query in Young 
India. If the reply lacks fullness, you will ask. I hold very strong 
views on the question. My recent experiences confirm me in 
my opinion. 

As to chastity between husband and wife I do not carry on 
any propaganda. It is too sacred for preaching. But with me the 
thing is more than a pious wish. If I could find a way of stop-
ping procreation in a civil and voluntary manner and whilst India 
remains in the present miserable state, I would do so today. But 
I know that it is impossible. At the same time I may tell you that 
the effect of that article was not inconsiderable. To my knowledge 
several young men are restraining themselves with profit both to 
themselves and their wives. It surprises me that you do not appre-
ciate the obvious. But I must not argue. It is a fundamental truth 
to which you must come in time. 

I do hope you are better. 
Yours, 

MOHAN 

[PS.] 
Did I tell you that Lalchand had not only proved dishonest, 

he had proved unscrupulous and impudent. His misappropriations 
are manifest. He sought to cover them with further lies. 

From a photostat of the original in Gandhiji's hand: G.N. 965 

1 Charles Freer Andrews (1871-1940); English missionary, author, 
educationist, and close associate of Gandhiji 



22. MESSAGE TO "THE BOMBAY CHRONICLE"1

Of Mr. Horniman, I can say that the more I knew him the 
more I loved him. Few Englishmen have served journalism and, 
through that gift, India, with such fearlessness and strength of con-
viction as Mr. Horniman, and this I am able to say, although I 
often disapproved of his strong language and invective of which 
he was a master. 

M. K. GANDHI 

The Bombay Chronicle, 26-4-1921 

23. NOTES 

SATYAGRAHA IN MULSHI 

My heart goes out to these poor people.2 I wish the great house 
of the Tatas, instead of standing on their legal rights, will reason with 
the people themselves, and do whatever they wish in consultation 
with them. I have some experience of Land Acquisition Acts. I 
had nearly eighty cases to deal with. Here the reason for the ac-
quisition was not industrial development but insanitation. I know 
that the people dispossessed never got the exact equivalent. What 
is the value of all boons that the Tata scheme claims to confer upon 
India, if it is to be at the unwilling expense of even one poor 
man? I dare say the problem of disease and poverty can be easily 
solved, and the survivors will live in luxury if the three crore half-
starved men and women, and lakhs of the decrepit humanity were 
shot and their bodies utilized for manure, or their bones utilized 
for making knife-handles. And yet no one but a lunatic will 
put up such a suggestion. Is the case any weaker when men and 
women are not to be shot, but compulsorily dispossessed of their 
valued lands about which sentiment, romance, and all that makes 
life worth living, have grown up? I suggest to the custodians of 
the great name that they would more truly advance India's inte-
rest if they will defer to the wishes of their weak and helpless 

1 The message was published on the second anniversary of the deportation 
on April 26, 1919 without trial of Benjamin Guy Horniman, editor of The 
Bombay Chronicle. Vide Vol. XV, pp. 252, 348-9, 383-4. 

2 The peasants of Mulshi village who had threatened to offer satyagraha 
if their grievances were not redressed; vide "Speech at Maharashtra Provincial 
Conference, Bassein", 7-5-1921. 
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countrymen. The duty of the satyagrahis is written in letters of 
gold. There can be no satyagraha in an unjust cause. Satyagraha 
in a just cause is vain, if the men espousing it are not determined 
and capable of fighting and suffering to the end; and the slightest 
use of violence often defeats a just cause. Satyagraha excludes the 
use of violence in any shape or form, whether in thought, speech, 
or deed. Given a just cause, capacity for endless suffering, and 
avoidance of violence, victory is a certainty. 

DISAPPEARING UNTOUCHABILITY 

Of all the sweet experiences during my Gujarat tour, none was 
sweeter than the sympathetic manner in which the 'suppressed' 
were received by the other Hindus. Everywhere the audience 
has received my remarks on the matter without resentment. At 
Kalol there was to be a meeting of 'untouchables' to be address-
ed by me. I pleaded with the Mahajans that they should permit 
me to address them in the pandal erected for the general meeting. 
After some hesitation they agreed. I was to have gone to fetch 
these 'outcastes' from their quarters. Their abode was too far 
from the pandal to enable them to come. I, therefore, addressed 
them near the hospital. But I was glad to note that many ortho-
dox Hindus, who accompanied me, freely mixed with the men and 
women who had flocked round me from the pariah quarters. But 
the height of satisfaction was reached when in Sisodra, a big vil-
lage near Navsari, there were knowingly admitted to the place 
reserved for the elite of the village all the many Dheds who were 
standing at a distance from the great meeting which I was address-
ing. As they were admitted, not a man or woman moved or protes-
ted. Almost every one in the village was present at the meeting. 
People from surrounding villages, too, had attended. This deliberate 
and solemn admission of several hundred men and women of the 
untouchable class to the centre of a great gathering like the above 
is to me a sure sign of the pure religious character of the movement. 
Mr. Vallabhbhai Patel1 in order to make assurance doubly sure 
asked those who approved of the step to raise their hands, and 
quite a forest of hands went up. The experiment was repeated in 
Bardoli before an equally large audience and with equally satisfac-
tory results. Untouchability is surely disappearing, and with its 
disappearance the way to swaraj is becoming safe and easy. 

1 1875-1950; President of the Indian National Congress, 1931; Deputy 
Prime Minister of India, 1947-50 
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A MOUNTAIN OF YARN-BALLS 

Sisodra, which but a year ago had no hand-spinning, show-
ed fifty maunds of hand-spun yarn beautifully piled up in a house. 
Hundreds of spinning-wheels are now working in this and the 
surrounding villages. The sight of women and children bringing to 
me presents of yarn is as usual now in Gujarat as in the Punjab. 
Indeed, the students of Gujarat can certainly give points to the 
Punjab in spinning. These students have learnt spinning in an 
incredibly short time and are now organizing villages for spin-
ning work. Let the Punjabis beware. I should be sorry to find 
the Punjab beaten in the race. It has stubborn rivals in Andhra, 
Karnatak, and Gujarat. The sceptics should visit the centres where 
spinning is going on in an organized fashion, and they will dis-
cover economic laws which will falsify the teachings of the econo-
mics of the textbooks. 

A WIDOW'S GIFT 

Men and women have given freely of monies and ornaments. 
But a widow of Anand surprised us all by giving away a nug-
get of gold valued at Rs. 700. I asked her to give me her name. 
She refused saying the gold was given for God's service. 

ENGLISH EDUCATION 

A friend asks me to give my considered view on the value of 
English education and explain my talk on the sands at Cuttack.1 
I have not read the report of the talk. But I gladly respond to the 
friend's wish. It is my considered opinion that English education 
in the manner it has been given has emasculated the English-edu-
cated Indians, it has put a severe strain upon the Indian stu-
dents' nervous energy, and has made of us imitators. The process 
of displacing the vernacular has been one of the saddest chapters 
in the British connection. Ram Mohan Rai2 would have been a 
greater reformer and Lokamanya Tilak3 would have been a greater 
scholar, if they had not to start with the handicap of having to 
think in English and transmit their thoughts chiefly in English. 
Their effect on their own people, marvellous as it was, would have 
been greater if they had been brought up under a less unnatural 
system. No doubt they both gained from their knowledge of the 

1 Vide Vol. XIX, pp. 476-80. 
2 Raja Ram Mohan Roy (1774-1833); scholar, social reformer and founder 

of Brahmo Samaj; worked for the abolition of the practice of sati 
3 Bal Gangadhar Tilak (1856-1920); patriot, political leader, scholar and 

author; one of the founders of the Deccan Education Society, Poona, and of the 
newspapers Kesari and The Mahratta. Vide also Vol. I I , p. 380. 
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rich treasures of English literature. But these should have been 
accessible to them through their own vernaculars. No country 
can become a nation by producing a race of translators. Think 
of what would have happened to the English if they had not an 
authorized version of the Bible. I do believe that Chaitanya, 
Kabir, Nanak, Guru Govindsingh, Shivaji, and Pratap were greater 
men than Ram Mohan Rai and Tilak. I know that comparisons 
are odious. All are equally great in their own way. But judged by 
the results, the effect of Ram Mohan and Tilak on the masses is 
not so permanent or far-reaching as that of the others more fortu-
nately born. Judged by the obstacles they had to surmount, they 
were giants, and both would have been greater in achieving re-
sults, if they had not been handicapped by the system under which 
they received their training. I refuse to believe that the Raja and 
the Lokamanya could not have thought the thoughts they did with-
out a knowledge of the English language. Of all the superstitions 
that affect India, none is so great as that a knowledge of the Eng-
lish language is necessary for imbibing ideas of liberty and deve-
loping accuracy of thought. It should be remembered that there 
has been only one system of education before the country for the 
past fifty years, and only one medium of expression forced on the 
country. We have, therefore, no data before us as to what we would 
have been but for the education in the existing schools and col-
leges. This, however, we do know that India today is poorer than 
fifty years ago, less able to defend herself, and her children have 
less stamina. I need not be told that that is due to the defect in 
the system of Government. The system of education is its most 
defective part. It was conceived and born in error, for the English 
rulers honestly believed the indigenous system to be worse than use-
less. It has been nurtured in sin, for the tendency has been to dwarf 
the Indian body, mind, and soul. 

ANOTHER SECRET TREATY 

"Murder will out." One wonders whether those who nego-
tiated Secret Treaties during the late unholy war, ever realized 
that they would all eventually see the light of day. It is highly 
probable that they knew that they would be out, and that they, 
the authors, would have to bear the brunt of criticism. It is highly 
probable that they derived Jesuitical satisfaction from the fact that, 
at the time these treaties were negotiated, they could be kept 
secret and that they served the purpose for which they were inten-
ded. Such seems to be the treaty unearthed by The Bombay Chro-
nicle, and said to have been entered into between the British Gov-
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ernment and the Sheriff of Mecca. If it is true, it shows the depth 
to which the British ministers descended for the purpose of gaining 
their end. And now that the end is reached, they treat their own 
written word as so much waste paper. Is it any wonder that mil-
lions of Indians have lost faith in Great Britain and refuse to 
co-operate with her so long as she will not retrace her steps and 
purify herself of the corruption that is eating into her moral being? 

TOO LATE! 

A Parsi friend, who sends Rs. 10 for the Tilak Swaraj Fund, 
writing from Bombay says: 

Your appeal to the Parsis comes too late. The Government of 
Bombay has already pocketed this time in advance nearly 23 lakhs of 
rupees, fearing a movement from you. If the Parsis can be assured that 
no other community would get into their place and that you can eradicate 
the evil for all times then I assure hearty support from the enlightened 
Parsi community. 

If the Government has taken the full annual charge in advance, 
those who close their shops for the purpose of advancing the cause 
of temperance must get a refund when better times come. The 
liquor dealers are obviously not non-co-operators. There is no rea-
son why they should not apply to the Government for a refund. 
As for the assurance required by the friend, I can only say that no 
reform has yet been brought about on his conditions. His argument 
means that no one need be good unless all become good, whereas 
reformers set the example by standing alone. My appeal to the 
Parsis is to join this temperance movement whether the others 
do or not. As a matter of fact several among the non-Parsis have 
given up drink traffic. 

A WAIL FROM MESOPOTAMIA 

I often receive complaints of ill-treatment from Meso-
potamia and from those who have returned from Mesopotamia. 
Every one of the correspondents has written about the inhuman 
treatment received by them. The latest letter was not received by 
me. Maulana Shaukat Ali, one of the recipients, has forwarded 
his copy to me. I can no longer withhold publication of such 
letters. The complainants are at least entitled to the relief that 
publicity of their grievance may bring them. A helpless India 
cannot do more for her exiles. The letter is signed by three per-
sons. I purposely refrain from publishing their names in order 
to protect them against harm being done to them by their officers. 
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It will be noticed that the writers have written to those whose 
names they have read in papers. The writers complain of ill-treat-
ment by the Arabs. I do not wonder. Helpless themselves, the 
Arabs vent their wrath against the Indian soldiers and clerks in the 
hope, I suppose, that they will not dare to offer for service in Meso-
potamia. Let me hope that the publicity I am giving the letter will 
deter others from being allured thereto by tempting offers. In no 
case should a self-respecting Indian make of the misfortune of the 
brave Arabs a means of livelihood. I give the letter1 word for word 
as received, omitting references to the corps after the names of victims. 

Young India, 27-4-1921 

24. THE CURSE OF BETTING 

You will earn the gratitude and thanks of thousands of wives, both 
European and Indian, if you can succeed in putting a stop to betting at 
the races. My husband was an ideal husband—until he took to betting 
at the races. We are now in debt, and, although he draws a good salary 
and does not drink alcohol, we are hard up, and I am sure this is the 
experience of very many wives. I have often implored him on my bend-
ed knees not to go to the races but to no purpose. And does it not seem 
very hard that wives and children should suffer because their husbands 
cannot refrain from going to the races and losing money? 

It is true that alcohol is ruining thousands, but betting at the races is 
certainly ruining tens of thousands. 

By practically robbing the public, the W.I.T. Club can afford to 
pay its European employees handsome salaries. If you were only in the 
know, I am sure you would agree with me that hanky-panky tricks are 
carried on by the Turf Club, and thus the public are cheated and robbed 
of a lot of money. Do, for God's sake, try, and right matters. Things were 
certainly better when the book-makers were allowed to take bets on the 
race-course. 

Sir, I am sure you are acquainted with a number of men on the 
new Councils, and, with their aid, I do hope you will succeed in putting 
a stop to betting at the races. If Government would take over and manage 
the totes, I am sure, things would be more fair and square. The public 
invariably lose, and those who win are the owners of horses and their 
trainers and jockeys; and is it not a scandalous shame that Government 
should connive at it, simply because some of their big officials are keenly 
interested in horse-racing? 

1 This is not reproduced here. 
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I had better not offer my signature to this letter as my husband is 
in Government service; but I pray that you will interest yourself in 
what I have written and succeed in stopping betting at the races. 

This letter has been travelling with me for some time. The 
reader will share my feelings that it is a pathetic letter. Anony-
mous letters are rarely valuable. But this one is certainly an ex-
ception, though the writer has chosen not to disclose her name. 

I know nothing of horse-racing. I have ever looked upon it 
with horror for its associations. I know that many men have been 
ruined on the race course. 

But I must confess I have not had the courage to write any-
thing against it. Having seen even an Aga Khan, prelates, viceroys, 
and those that are considered the best in the land openly patro-
nizing it and spending thousands upon it, I have felt it to be use-
less to write about it. As journalist and reformer, my function is 
to call public attention to these vices about which there is likeli-
hood of public opinion being created. Much as I disapprove of 
vaccination, I deem it to be waste of effort to draw public attention 
to the evil. I must own that I had not the courage to bring the 
drink traffic in the campaign of purification. It has come un-
sought. The people have taken it up of their own accord. 

The surest sign that non-co-operation is a movement of puri-
fication is that many abuses are being removed by the people with-
out any guidance or preaching. And it is in such hope about 
betting that I have published the above letter. 

I am aware that the writer would be satisfied merely with 
some modification. What is required is a total destruction of the 
pest. Betting at races is a part of the gambling mania. If only the 
people will non-co-operate, the evil will die a natural death. Thou-
sands who attend the race course do so merely for fun. They attend 
either to see horses run breathlessly, or because it is the fashion, 
but they, nevertheless, aid and abet the ruin of many a gambler. 

But betting is, I apprehend, more difficult to deal with than 
drinking. When vice becomes a fashion and even a virtue, it is 
a long process to deal with it. Betting is not only fashionable but 
is hardly regarded as a vice. Not so drinking. Fortunately, it is 
still the fashion to consider drinking a weakness, if not positively 
a vice. Every religion has denounced it with more or less 
vehemence. But betting has escaped such special attention. Let 
us hope, however, that the vigilant public will find a more inno-
cent recreation than attending the race course, and thus show its 
disapproval of gambling at the race course. 

Young India, 27-4-1921 



25. A NON-BRAHMIN'S COMPLAINT 

TO 
THE EDITOR 

Young India 

SIR, 

Mr. Gandhi made some remarks regarding Brahmins and non-
Brahmins in the course of his lecture at the Beach in Madras last Friday. 
His speech has caused great pain to the non-Brahmin nationalists of 
Madras. It would have been highly preferable if Mr. Gandhi had not 
at all touched on this point; for from his speech it was evident that he 
was completely ignorant of Dravidian civilization, religion, culture, and 
the inner meaning and causes of the present non-Brahmin movement. He 
does not seem to have recognized the special features of Dravidian civiliza-
tion which marks off South India from the rest of India. In praising the 
Brahmins for their contribution to the religion and civilization of India 
(probably he means North India), he has involuntarily cast a slur on the 
non-Brahmins whose ancestors have also contributed as much as, if not 
more than, the Brahmins to the glory of South India as seen in their 
literature, religion, and philosophy. 

It need hardly be pointed out that nothing can offend a whole com-
munity like a slur of the above kind, even though it may be done un-
wittingly by one whose heart is overflowing with love, and for whom the 
community has the highest regard. Further, the object of Mr. Gandhi's 
recent visit and proposed long tour in the South in the middle of the next 
month is, we may take it, to strengthen the cause, and propagate the 
movement of non-co-operation. 

Surely, making hasty and flippant remarks about a highly vexed 
question is likely to weaken the cause he advocates and estrange the 
sympathies of a vast majority of the masses who feel strongly on the 
matter. 

If he really wants to bridge the gulf unhappily widening between 
the Brahmins and non-Brahmins of South India, let Mr. Gandhi take up 
the question in right earnest with an entirely blank and open mind, and 
then he may in all probability be in a position, after careful study, to find 
out a solution for the problem. Otherwise he will do well in the interest 
of the great non-co-operation movement to leave severely alone the 
Brahmin and non-Brahmin controversy in the course of his forthcoming 
long tour in South India. 

Madras, 11 th April, 1921 C. KANDASWAMY 
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I have received more letters in a similar strain. The cor-
respondents have clearly misunderstood me. I have not seen the 
report of my speech. I do not, therefore, know whether it lends 
itself to misinterpretation. But I claim that the Brahmins' service 
to Hinduism or humanity is unaffected and undiminished by the 
achievements of the Dravidian civilization which nobody denies 
or disputes. I warn the correspondents against segregating the 
Dravidian South from the Aryan North. The India of today is 
a blend not only of two but of many other cultures. 

Young India, 27-4-1921 

26. TO GUJARATIS 

It is early morning and I am sitting, all by myself, under a 
tree on the banks of the mighty Indus. Birds are chirping among 
the trees. No one is in sight except two or three volunteers. In 
the distance, on one side, is to be seen the Kotri bridge; on the 
other, nothing but water. On the opposite bank are trees and a 
few scattered houses, with two or three tiny boats anchored idly 
in the water. There is a breeze and, thanks to it, the water dances 
in ripples and makes soft music. Water and sand shine like gold 
in the sunlight. My Sindhi brethren have bound me securely on 
all sides with the silken cord of love. 

Today is Monday and so they have found for me a secluded 
and cool spot and lodged me there. When people tell me that 
my renunciation is great, I smile. The happiness, tranquillity and 
joy which are mine, even an emperor is not likely to have. I 
should think rather that such peace was impossible for an em-
peror. The very responsibilities of government are a crushing 
burden on him. In my own experience I have confirmation of 
the truth that the mind alone is the cause of freedom or bond-
age. 

When I compare this love with what I recently enjoyed in 
Gujarat, they seem to me to be alike. Wherever I go, I feel as 
if I was receiving the same love as in Gujarat. The reason is that 
I can regard Sind, too, as my land and feel the joys and sorrows 
of the Sindhis as much as I do those of Gujaratis. I do not 
desire even in my dreams any benefit to Gujarat at the cost of 
Sind. But my patriotism and my religion make me vigilant lest 
Sind should learn the weakness of Gujarat. Just as I would 
never have Sind suffer in order that Gujarat may benefit, about 
foreign countries, too, I feel the same. I would not be guilty of 
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seeking any benefit to India at the cost of a foreign country. 
I regard only such an attitude as true patriotism. 

But my patriotism is as narrow as it is broad. I have no 
interest whatever in striving for the welfare of the whole world. 
I am interested only in the welfare of my own country. I see the 
good of the world in the good of my country. My varnashrama 
dharma teaches me that there must be some significance in the 
fact of my being born in India instead of in Europe. Every 
man is born a debtor. If others owe him anything, he never 
thinks, should not think, of the fact. The business man who 
examines his debit account does not have to worry about his 
credit account. Everyone who learns to discharge his duty gets 
his rights as a matter of course. 

My patriotism directs my attention only to the duties which 
my country owes. My pride as a Gujarati only tells me what 
the Gujarati's duty towards India is. If this line of thinking is 
correct, if my Gujarati sisters and brothers accept it, they cer-
tainly know the duty which they owe. 

Gujarat by itself can win swaraj before the end of this year. 
Every person can win his own swaraj, every village can win its 
own; and everyone, in winning his own swaraj, will be contri-
buting to the winning of swaraj for India. 

Those who rest content with paying their own share and no 
more will show themselves misers. The condition to be fulfilled for 
winning swaraj is that it is not enough if everyone pays his own 
share; all should give the most they can. When every in-
dividual is ready to bear the burden which all together should 
carry, only then can the burden be effectively distributed, for 
everyone's capacity is not the same. Moreover, if in a situation 
like this everyone does his part of the job and no more, the poor 
will get crushed by the rich. 

India has a population of 32 crores. To give—to collect—a 
crore of rupees means every person paying two pice. If a mil-
lionaire gives two pice and no more, who will pay on behalf of 
the destitutes, the children, the maimed and the brazen-faced? 
The right thing is that a millionaire should be ready to bear the 
whole burden. He to whom much has been given should give 
much. 

Gujarat should calculate its share according to this method of 
reckoning. It is certainly not too much to expect a collection of 
Rs. 10 lakhs from Gujarat. In fixing the amount at 10 lakhs, 
I do not take into account Gujaratis staying outside. Gujaratis 
residing in Bengal may, if they choose, send contributions to 

XX-4 
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Gujarat, but they ought to pay their share to Bengal. Gujaratis 
living in Madras must serve Madras. It will speak for their cul-
ture, and India's, if the Gujaratis spend a good part of their wealth 
at the place where they earn it. It is with these considerations 
in mind that I fix Gujarat's quota at Rs. 10 lakhs. 

I have excluded even Bombay in fixing this figure. The 
Gujaratis living in Bombay must contribute a handsome amount 
there. I intend to write later about what I expect from Bombay. 
At the moment, I am banking on 10 lakhs from Gujaratis living 
in Gujarat. 

The practical way for collecting this amount, or any other 
bigger or smaller amount, is that workers in every district and 
Indian State should assume responsibility for raising such portion 
of it as is within their means. 

This holds good in regard to [enrolling] Congress members 
as well. We should expect a larger number of members where 
the awakening is greater. If towns like Surat and Nadiad, in 
which the awakening has been great, rest content with enrolling 
only as many members as it may fall to their share to enrol, we 
would simply lose the game which we are about to win. In places 
where the awakening has been great, I certainly expect that every 
adult above 21 years of age, whether a man or a woman, a 
Dhed or a Bhangi, a Hindu or a Muslim, will be enrolled as a 
Congress member. If a man is too poor to spare four annas, his 
neighbour should give him that amount and get him enrolled. 

The argument about membership and funds also applies to 
the spinning-wheel. Where there is greater capacity for work 
and greater enlightenment, we ought to succeed in introducing a 
greater number of spinning-wheels. It is only thus by helping one 
another in every way that we can succeed in implementing our 
modest, simple and easy-to-understand programme. 

Although the programme is an easy one, it is also one which 
can never be carried out if we remain indolent. It can be im-
plemented only if all workers work honestly and to the best of their 
ability all the time. This programme is a test for us, has put us 
on trial and is the primary stage in our education for swaraj. 
It is, however, a stage which takes us so far that, if we emerge 
successful from the test, hardly three months will be needed for 
the rest of the training, for the test is of a kind which will give 
us self-confidence, courage and strength. 

I hope Gujarat will discharge its duty fully. 
I have marvelled at the awakening among the women of 

Gujarat. They have great power in their hands. In the pro-
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gramme of work for swaraj, the women's share is as great as, in 
fact greater than, the men's. I pray to God that the women of 
Gujarat may play their part to the full and win glory for them-
selves and for the name of Gujarat and of India. 

[From Gujarati] 
Navajivan, 1-5-1921 

27. MY NOTES 

MAKING HARTALS CHEAP 

There seems to be an epidemic of hartals. Karachi, especially, 
has crossed the limit. Five hartals in a month! It is a hartal 
if someone is arrested, a hartal if someone is released and a hartal 
again if the Governor pays a visit. Resorting to hartals in this 
manner deprives them of all value. To me a hartal is a sacred 
and powerful weapon. A hartal is in place on an occasion of 
great religious significance, or it may be resorted to for giving 
expression to people's feelings when they are very strong. If we 
look upon any and every occasion as of religious significance or 
let ourselves be moved by strong feelings whenever something 
happens and so call for a hartal, we shall have made our measure 
of what constitutes religious significance or strength of feelings 
cheap indeed. Had I not felt that we could not do without a 
hartal during the Satyagraha Week, I would certainly not have 
been instrumental in further lowering the value of hartals in this 
season of cheap hartals. I hope that henceforth a hartal will be 
called for at any place only on rare occasions. The best course 
is not to have a hartal unless the Congress and the Khilafat 
Committee have discussed the matter and issued a statement cal-
ling for one. 

PRISON - PALACE 

It is, moreover, a sign of weakness on our part to declare a 
hartal when someone is arrested. Actually, we want to fill the 
jails. Our deliverance will be possible only when people in their 
thousands go to jail. Under an oppressive Government, generally 
the prison is the only sacred place for a good man. Jail is the 
dwelling-place of our freedom. When large numbers of wholly 
innocent men are in jail, we may take it that swaraj is at hand. 
If we wish to make the jail our natural home under this Govern-
ment, there is no sense in our declaring a hartal when someone 
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goes to jail. When we have really shed the fear of jail, the 
Government will not care to imprison us. When we have learnt 
to bear the cruellest outrages with a smiling face rather than 
crawl on our stomachs, refuse to salute the Union Jack under force 
and to rub the nose on the ground,1 when we can stand up to 
face Dyerism and receive bullets on the chest instead of being 
shot in the back, swaraj will be ours that very day; for heroism, 
the true Kshatriya spirit, lies in this. For cultivating this spirit, 
what is needed is not a strong body but a strong, fearless heart. 
The marks of a Kshatriya spirit are not cruelty and hard-hearted-
ness; it consists, rather, in forbearance, readiness to forgive, com-
passion, nobility, apalayanam2 and the strength to stand unshaken 
and fearless even under a shower of bullets. The true Kshatriya 
does not kill but receives blows on himself. The mahant3 of Nan-
kana Saheb cannot be described as a Kshatriya, he was a murderer.4 

Lachhman Singh and Dulip Singh were true Kshatriyas.5 This 
Kshatriya spirit is possible even for a weak and handicapped child. 
Non-violent non-co-operation is a means of cultivating the Kshatriya 
virtues. Imam Hussen and Hassan were Kshatriyas. Their 
oppressor was a tyrant. The child Prahlad6 was a Kshatriya and 
Hiranyakashipu a demon. Varnashrama does not mean that members 
of the other castes cannot have the Kshatriya spirit. Members of 
all the four castes should have the virtues of a Kshatriya, though 
in a Kshatriya they should be prominent and it is his business in 
life to cultivate them. But anyone who, born as a Kshatriya, 
uses his brute strength against the weak is not a Kshatriya but 
the opposite of a Kshatriya, a Rakshasa7. The Kshatriya spirit has 
almost wholly disappeared from India and the aim of non-violent 
non-co-operation is to revive it. 

LACK OF CULTURE 

A copy of the pamphlet published at the time of H.E. the 
Governor's visit to Karachi has come into my hands. It contains 
these sentences: 

1 These indignities were inflicted on the people during the Martial Law 
in the Punjab in April 1919; vide Vol. XVII, pp. 114-292. 

2 Not running away from battle in fear 
3 Chief priest 
4 & 5 For the incident referred to, vide Vol. XIX, pp. 421-5. 
6 He was persecuted by his father Hiranyakashipu for worshipping Vishnu. 
7 Demon 



MY NOTES 53 

The Governor is arriving this morning. Do not join the 
procession in his honour. Our Congress has directed that 
no Indian should associate himself in any way with the pre-
sent Government. Observe a hartal on Monday, the 21st 
instant, and demonstrate to the Government that we desire 
swaraj. Suspend all work and pray to God for swaraj within 
a year. 
A non-co-operator ought not to be discourteous. We must 

not omit to address men in authority in terms showing respect, 
as we intend to show such respect even hereafter. Our non-co-
operation is not against the Governor of Bombay as an individual 
or against the post he holds. It is against the political system 
as such. There is no meaning in our observing a hartal when a 
Governor visits a part of his Presidency if we have nothing against 
him in particular, and it is lack of culture to refer to him in un-
mannerly language. Even when speaking of the man who per-
petrated the Jallianwala Bagh massacre, we use his full name. 
We have, and need have, no compunction in referring to him as 
General Dyer. The non-co-operator who disregards the formal 
courtesy of language violates his self-imposed rule of peacefulness. 

DEMONSTRATE TO WHOM? 

The Congress directive is not for a hartal on every occasion, 
but the foregoing appeal makes it seem that it is. What is it we 
need to demonstrate to the Government through hartals? We 
wish to win swaraj by our own strength. If we can gain strength 
through hartals, let us by all means have them. On this occasion, 
however, the appeal itself makes it clear that the hartal was 
intended to demonstrate something to the Government. There is 
little we need to demonstrate to the Government, or, rather, it is 
sound work which we need to show. What that work is the 
Congress has indicated. 

MY PRAYER 

A gentleman, writing about the prayer I made at the time of 
the Antyaj Conference1, says that he could not understand its point. 
I do not know whether my speech has been correctly reported. 
My prayer is this: The only thing dear to me is moksha2 My whole 
effort is to attain moksha at the end of this very life. It is with 

1 Vide Vol. XIX, pp. 569-75. 
2 Deliverance from phenomenal existence as the supreme end of life 
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this mm that I have taken up so serious a movement as non-co-
operation. However, if I do not have my aspiration fulfilled at 
the end of this life and if the sin of untouchability will not have 
disappeared by then, I would pray to God that I may have my 
next birth in an Antyaj family so that I could suffer all that they 
do and do rigorous tapascharya to mitigate their sufferings. I 
believe that the spirit of compassion which I have learnt to value 
as a Vaishnava and of which I have drunk deep from Tulsidas's 
Ramayana teaches me to pray for nothing else but this. The cruel 
oppression of the Antyajas in the name of Hinduism is intolerable 
to me; it ought to be so to every Hindu. 

[From Gujarati] 
Navajivan, 1-5-1921 

28. NOTES 

A SET-BACK 

If the facts reported in the Press are substantially correct, the 
Malegaon non-co-operators have been false to their creed, their faith, 
and their country. They have put back the hands of the clock 
of progress. Non-violence is the rock on which the whole structure 
of non-co-operation is built. Take that away and every act 
of renunciation comes to naught, as artificial fruit is no more 
than a showy nothing. The murder of the men who were eviden-
tly doing their duty was, if the report is correct, deliberate. It 
was a cowardly attack. Certain men wilfully broke the law, and 
invited punishment. 

There could be no justification for resentment of such im-
prisonment. Those who commit violence of the Malegaon type1 
are the real co-operators with the Government. The latter will 
gladly lose a few officers if thereby they could kill non-co-opera-
tion. A few more such murders and we shall forfeit the sympathy 
of the masses. I am convinced that the people will not tolerate 
violence on our part. They are by nature peaceful and they 
have welcomed non-co-operation because it is deliberately non-
violent. 

What must we do then? We must ceaselessly preach against 
violence alike in public and in private. We must not show any 
sympathy to the evil-doers. We must advise the men who have 

1 In April 1921 a police sub-inspector and four constables were killed in 
an act of mob violence which was provoked by the trial of Khilafat workers. 
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taken part in the murders to surrender themselves if they are at 
all repentant. The workers must be doubly careful in their talks. 
They must cease to talk of the evil of the Government and the 
officials, whether European or Indian. Bluster must give place to 
the work of building up put before the nation by the Congress. 
We must be patient if there is no response to the demand for 
men, money, and munitions. All police orders must be strictly 
obeyed. There should be no processions or hartals when known 
workers are prosecuted or imprisoned. If we welcome imprison-
ments of innocent men, as we must, we ought to cultivate inno-
cence and congratulate ourselves when we are punished for hold-
ing opinions, or for doing things that we consider it our duty to 
do, i.e., for spinning, or collecting funds, or getting names for the 
Congress register. There should be no civil disobedience. We 
have undertaken to stand the gravest provocation and remain 
non-violent. Let us be careful lest the hour of our triumph be, 
by our folly, the hour of our defeat and humiliation. I implicitly 
subscribe to the test suggested by The Times of India. It may be 
recognized that, as a movement relying ostensibly upon soul-force, 
the only test of its value must be in the absolute sincerity of its 
upholders. Once let that sincerity fall under justifiable suspicion 
and those forces are let in which must inevitably end in its 
moral ruin. 

SIND REFLECTIONS 

It was a packed programme in Sind. Hyderabad, Karachi, 
Larkhana, Shikarpur, Sukkur, Rohri, Kotri, and Mirpur Khas, 
between the 24th and the 30th was a fairly big bite. And as 
Mr. Mulchand1 of Sukkur justly remarked, 'the work could only 
be half done'. 'Better half a loaf than none,' said another 
friend. Sind has certainly as fine material as any province. It 
has men, money, and ability. It can lead, if it chooses. But 
it cannot today, in spite of the advantages mentioned. My letter2 

to "Young Sind" written on the 25th stands without alteration in 
spite of the later experiences. 

Karachi is the worst. Sind is divided into district parties 
without a central guiding organization. But Karachi has not one 
party but many groups. It was of Karachi that I heard comp-
laints regarding suspicious finance. Its national public schools, 
I was told, will not publish accounts. Karachi will not acknow-
ledge one leader. I heard even charges of misappropriation of 

1 A lawyer who renounced his practice during Gandhiji's tour 
2 This is not available 
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funds. I do not know how far the charges are justified. But 
they were brought to my notice with such persistence and by so 
many persons that I feel I must call public attention to them. 
We are bound to render a faithful account to the people of every 
pie they give us. I invite the controllers of national schools not 
only to render accounts of their dealings but also to put their 
schools under public management. In my opinion there should 
be but two funds—the Tilak Swaraj Fund and the Khilafat Fund. 
All activities should come under one or the other organization. 
All schools must be financed by these two bodies. There should 
be no separate collections for separate enterprises. We must 
collect and organize our energy and resources, not fritter them 
away by having many agencies. We must demonstrate our fitness for 
swaraj by sinking differences, avoiding jealousies, and submitting 
to control from a central organization, by being able to collect 
and honestly spend large sums of money, by managing the edu-
cation of our children and our own disputes, by being self-contained 
in every village as to food and clothing, and by driving away 
national vices such as drink and untouchability. 

National schools are springing up everywhere in Sind. I 
must warn the managers against preparing big budgets. In my 
opinion, for this year at any rate, every school and college must 
principally become a carding and spinning institute. It must pay 
its monthly expenditure from the labour of the boys and girls 
who attend them. The capital expenditure should only consist 
of a little furniture and spinning-wheels. We must not waste 
national time at present by devoting any time to English studies. 
Earnestness demands recognition of certain fundamental principles, 
if swaraj is to be attained within one year, and if we believe in 
the programme of non-co-operation and the resolutions of the 
All-India Congress Committee. 

Enough, however, of criticism. There was so much to make 
one hopeful. The bubbling and almost embarrassing enthusiasm 
of the people was a soul-stirring sight. The women of Sind gave 
liberally to the Tilak Swaraj Fund. Karachi led with a purse of 
Rs. 25,000. The purse is meant for me to be used as I choose. 
I can only make the choice in favour of the Tilak Swaraj Fund. 

The following is a rough estimate of the collections: 
Karachi Rs. 30,000 
Larkhana " 1,000 
Shikarpur " 15,000 
Sukkur " 10,000 
Rohri " 1,000 
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Nawabshah Rs. 5,000 
Hyderabad " 15,000 
Mirpur Khas " 1,000 
Sundries " 1,000 

Many non-co-operating students are doing most valuable work 
in Sind. The most cheering event I can record is the fact that the 
Shikarpuris had a violent quarrel among themselves resulting in the 
imprisonment of many notable men, but were able, through the effort 
of Sadhu Vaswani1, to make up their differences. This naturally 
resulted in the discharge of all who were arrested. We would be 
super-human if we never quarrelled. But we show ourselves as 
men when we become charitable and amicably settle our differences. 

ABUSE OF HARTAL 

A correspondent from Karachi writes to me deploring the 
frequency of hartals in that city. I have also seen a cutting from 
the Indian Social Reformer dealing with the same subject. I agree 
with the I. S. Reformer's criticism that the hartals have become 
cheap of late. They are fast losing their value. But for the sacred 
character of the 6th and the 13th April,2 I would have refrained 
from advising hartals for those two days. Hartals are either 
meant as a protest against something extraordinary or a religious 
demonstration. There was no meaning in declaring a hartal when 
H. E. the Governor visited Karachi. If it was meant to be a 
demonstration against him personally, it was bad taste, for in 
my opinion, he is among the wisest officials and but for the vicious 
system he is called upon to administer, he would make a popular 
Governor. Hartals for imprisonments or discharges are equally 
bad taste. Imprisonments must not inspire fear in us. Under 
an unjust Government, imprisonments of innocent men must be 
regarded as their ordinary lot even as disease is the ordinary 
state of persons living in insanitary conditions. The Government 
will cease to imprison us when we cease to fear imprisonments. 
The Government will cease to exist or (which is the same thing) 
will reform itself, when its most frightful punishments, even Dyer-
ism, fail to strike us with fear. Hartals therefore in regard to 
imprisonments are a symptom of nervous fear and must therefore 
be tabooed. I quite agree with the I.S.R. that local leaders 

1 T. L. Vaswani (1879-1966); seer from Sind; author of Gita Meditations, 
The Face of Buddha, and other works; founder of Mira Educational Institutions, 
Poona 

2 Since the Jallianwala Bagh incident in April 1919, these dates marked the 
observance of a National Week in the country; vide Vol. XIX, pp. 467-9. 
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ought not to declare hartals without reference to headquarters. 
As a rule I would say, save the 6th and 13th April, every other 
hartal should be declared by the All-India Congress Committee 
and the Central Khilafat Committee in conjunction. It will be a 
misfortune to cheapen the hartals. 

Young India, 4-5-1921 

29. A STRING OF QUESTIONS1  

I have dealt with the first question in a separate article.2 As 
for the second question, I think that only godfearing people can 
become true non-co-operators. But the programme of non-co-
operation does not require a man to declare his faith. Any person 
believing in non-violence and accepting the non-co-operation 
programme can certainly become a non-co-operator. As to the 
third question, the correspondent misapprehends the position. 
The nation has not embarked on complete non-co-operation, not 
for want of faith or will, but for want of ability. It has, therefore, 
not called upon Government servants as yet to give up their 
posts. But any such servant is free to throw up his office when-
ever he likes. But there cannot be such a call until all reasonable 
precautions are taken against an outbreak of violence. Not until 
the nation is in a position to find occupation for such men can the 
call, therefore, be made. Thus here, there is no question of expedi-
ency as it is generally understood. But purest religion is highest 
expediency. Many things are lawful but they are not all expedient. 
The law, the ideal of non-co-operation, is before the country. 

As to the fourth question, my meaning of swaraj is that India 
should be able to regulate her life without any restraint from out-
side. She should be able to regulate her military expenditure and 
the method of raising her revenue. She should be able to with-
draw every one of her soldiers from wheresoever she chooses. How 
this will be, or can be, done depends upon the nation. India's 
representatives freely chosen by the people must decide upon the 
method of execution. If swaraj is not established during one 
year, if I can help it, certainly not a single boy who has left his 
school or a lawyer his practice will return thereto. 

Young India, 4-5-1921 

1 Ahfad Husain of Bareilly had written to Gandhiji on April 15 raising 
four questions; vide Appendix I. 

2 Vide the following item. 



30. THE AFGHAN BOGEY 

The reader will find elsewhere a string of questions put by 
a correspondent. The most important relates to a speech delivered 
by Maulana Mahomed Ali on the fear of an Afghan invasion. I 
have not read Maulana Mahomed Ali's speech referred to by the 
correspondent. But whether he does or not, I would, in a sense, 
certainly assist the Amir of Afghanistan if he waged war against 
the British Government. That is to say, I would openly tell my 
countrymen that it would be a crime to help a Government 
which had lost the confidence of the nation to remain in power. 
On the other hand, I would not ask Indians to raise levies for the 
Amir. That would be against the creed of non-violence accepted 
by both Hindus and Muslims for the purpose of the Khilafat, the 
Punjab, and swaraj. And I apprehend that Maulana Mahomed 
Ali could not mean more in his speech than what I have sugges-
ted. He could not very well do otherwise, so long as the Hindu-
Muslim compact subsists. The Muslims are free to dissolve the 
compact. But it would be found, upon an examination of the case, 
that the compact is indissoluble. Dissolution of the compact means 
destruction of India's purpose. I cannot conceive the present 
possibility of Hindus and Muslims entering upon a joint armed 
revolt. And Muslims can hardly expect to succeed with any plan 
of an armed revolt. 

However, I warn the reader against believing in the bogey 
of an Afghan invasion. Their own military writers have often let 
us into the secret that many of the punitive expeditions were 
manufactured for giving the soldiers a training or keeping idle 
armed men occupied. A weak, disarmed, helpless, credulous India 
does not know how this Government has kept her under its 
hypnotic spell. Even some of the best of us today really believe 
that the military budget is being piled up for protecting India 
against foreign aggression. I suggest that it is being piled up for 
want of faith in the Sikhs, the Gurkhas, the Pathans, and the 
Rajputs, i.e., for want of faith in us and for the purpose of keep-
ing us under forced subjection. My belief (I write under correc-
tion) is that the anxiety of the Government always to have a 
treaty with the Amir was based, not so much upon the fear of a 
Russian invasion as upon the fear of losing the confidence of the 
Indian soldiery. Today there is certainly no fear of a Russian 
invasion. I have never believed in the Bolshevik menace. And 
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why should any Indian Government, to use the favourite phrase 
of the erstwhile idol of Bengal, 'broad-based upon a people's affec-
tion', fear Russian, Bolshevik or any menace? Surely a contented 
and a powerful India (all the more), in alliance with Great 
Britain, can any day meet any invasion upon her. But this 
Government has deliberately emasculated us, kept us under the 
perpetual fear of our neighbours and the whole world, and drained 
India of her splendid resources so that she has lost faith in her-
self either for defence or for dealing with the simple problem of the 
growing poverty. I, therefore, do certainly hope that the Amir 
will not enter into any treaty with this Government. Any such 
treaty can only mean unholy bargain against Islam and India. 
This Government, being unwilling to part with O'Dwyerism as 
an 'emergency' measure, being unwilling to keep its faith with 
the Muslims, (I must decline to treat the Government of India 
separately from the Imperial Government) and being unwilling to 
let India rise to her full height, wants Afghanistan to enter into 
a treaty of offence against India. I hope that there is but one 
opinion so far as non-co-operators are concerned. Whilst un-
willing ourselves, we cannot wish others to co-operate with the 
Government. 

Young India, 4-5-1921 

31. GANDHI OLD AND NEW 

The Times of India has returned to the charge of insincerity 
which was to be inferred from its previous article which I dealt 
with recently in these columns.1 It is a sober article to which no 
exception could be taken. I am certainly anxious to retain the 
reputation for sincerity which has been credited to me and which 
I certainly claim. My article, "The Mists"2 should generally be 
regarded as my last word to my critics. I must rely upon my 
actions for final explanation. No man can be called just, sincere, 
or good before his death. But I would like to correct some of 
the misstatements of The Times of India writer. Even when I 
declared satyagraha, I was charged with having fallen from my 
original non-political state and the state of isolation. Even in 
South Africa, I was referred by my critics to my past. Every 
campaign that I have been connected with had its critics who 

1 Vide Vol. XIX, pp. 559-60. 
2 Vide "The Mists", 20-4-1921. 
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praised my past at the expense of the then present. I state this 
fact not to disprove the present charge, but to steel my heart 
against believing in the charge of unconscious insincerity and self-
deception. I never suspended satyagraha, I certainly never retired 
into private life. I suspended civil disobedience, and it remains 
still suspended, because I believed, as I still believe, the country 
not to be ripe for it. My Himalayan mistake was my miscalcula-
tion of the preparedness of the country. Non-co-operation of the 
type undertaken is not attended with any danger such as is 
attendant on civil disobedience. The latter is not always a duty 
as non-co-operation is. Hence it is that I have said that I must 
continue to advise non-co-operation even though it may result in 
anarchy. Am I to recall my medals, or advise friends to recall 
theirs, or advise lawyers to resume practice because, supposing, 
anarchists have gained the upper hand? Am I to associate myself 
for fear of anarchy with a dishonest Government which believes in 
Dyerism as a faith? I know that anarchy as a creed is devi-
lish, but Dyerism is still more so for it is anarchy wearing the 
mask of constituted authority. Ordered anarchy is infinitely worse 
than avowed anarchy. Only, in the latter event, I should dis-
sociate myself from the anarchy of the mob as I have dissociated 
myself from the anarchy of the Government. For me both are 
evils to be shunned. I have not asked for reprisals against the 
author of the Jallianwala Massacre. I have asked for nothing 
more than the stopping of the pensions to the culprits and the 
dismissal of those who are yet holding office. I have not advised 
the Sikhs to give any pension to Mahant Naraindas or to keep 
him in office. I have ventured to advise the Sikhs to waive the 
prosecution of the murderers as I have advised the nation to waive 
the prosecution of the official murderers in the Punjab. I claim 
consistency of conduct about Amritsar and Nankana. I have 
said repeatedly that I am acting towards the Government as I 
have acted towards my own dearest relatives. Non-co-operation 
on the political field is an extension of the doctrine as it is practised 
on the domestic field. The reference to my association with law-
yers, etc., is hardly becoming. As a matter of fact, there are very 
few practising lawyers now holding office in Congress organizations. 

I adhere to my opinion that where non-co-operators are in a 
majority, none who has not fully non-co-operated should hold 
office. The Congress Committee has not rejected the proposal. 
I do not know that practising lawyers presented me with any 
address in Surat. But I would not hesitate to receive one even 
from them so long as I was free to wean them from the error of 



62 THE COLLECTED WORKS OF MAHATMA GANDHI 

their ways. So far as my association with the Ali Brothers is con-
cerned, I consider it a proud privilege. But in South Africa, I 
had as my associates murderers and thieves, men who had certainly 
suffered imprisonment for attempts to murder or steal. Only 
they carried out their compact as to non-violence as honourably 
as any other satyagrahi. I see no difference between the old 
Gandhi and the new, except that the new has a clearer conception 
of satyagraha and prizes the doctrine of ahimsa more than ever. 
Nor, I promise The Times of India writer, is there any self-decep-
tion in this belief. But time must show who is right. Precedent 
is on my side. 

Young India, 4-5-1921 

32. SPEECH AT PUBLIC MEETING, KAPADWANJ 

May 4, 1921 
The Bohra1 community too has to work for swaraj and serve 

India. The Bohras have to make their contribution to the Khilafat 
movement. I wish to enlist fully the services of the rich in the 
task of swaraj. The Bohras return with big fortunes from outside. 
It is incumbent on them to donate to the Tilak Swaraj Fund in 
full the contributions which fall to their share. I use the word 
'donate' because it is customary to use it. But it is not the right 
word, for giving money to the Tilak Swaraj Fund is a business deal, 
a bargain for swaraj, a duty towards Tilak Maharaj. What is paid 
in a business deal or to fulfil a duty cannot be regarded as a 
donation. 

* * * 
Just as our people fear white men, so do the Bhangis fear us. 

As long as we remain white men to them, we must not hope for 
swaraj. If we call them Bhangis and keep them at a distance, the 
whole world looks upon us as Bhangis and avoids contact with us. 
Ask anyone who has been to Africa if it is not true that any 
white man, a drunkard or a prostitute-monger or a gambler, feels 
polluted by contact with Indians. We cannot travel in trains in 
the same compartment as the whites, ride in the same trams or 
walk on the same footpaths; we cannot carry on trade in the same 

1 A Muslim mercantile community; there were a fairly large number of 
Bohras in Kapadwanj, but they had not turned up at the meeting. 
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locality in which the whites do so. We cannot buy bread where 
they buy their bread. I grant that this does not happen every-
where. I will not do injustice to Englishmen. I am not their 
enemy. But I have seen in many places that we are denied 
admission to places in which the whites lodge and to rooms which 
they use for retiring or having refreshments. However, the whites 
keep us at a distance for reasons of hygiene, fearing that their 
bodies will be polluted. They do not believe that their souls will 
be polluted. But we have got into the belief that, if we touch 
an Antyaj, our soul will be polluted and God will punish us! 
Indeed God is punishing us right now. What greater misfortunes 
can there be than famines, natural calamities, cholera, the plague 
and the wickedness of the Government? I, therefore, humbly 
submit to Hindu society that Hinduism does not consist in clinging 
to untouchability but in getting rid of that evil. 

[From Gujarati] 
Navajivan, 8-5-1921 

33. SPEECH AT WOMEN'S MEETING, KATHLAL 

May 4, 1921 
It is not in the hands of the Brahmins, or of men, to preserve 

dharma. It is entirely in the hands of women to do so. The 
foundation on which society rests is the home and dharma is to 
be cultivated in the home. The fragrance in the home will spread 
all over society. A city may have flourishing trade and a big 
population but, if the homes there were not well-kept, I would 
unhesitatingly say that that city was not good. Women are the 
presiding deities of the home. If they do not follow dharma, the 
people would be totally destroyed. The reason why Shri Krishna 
destroyed the Yadava clan was precisely this, that the Yadava 
women had taken to immoral ways and forsaken their dharma. I 
urge you, therefore, to be pure and follow dharma, and pray that, 
having made yourselves pure, give me and Maulana Shaukat Ali, 
i.e., the Hindus and the Muslims, your blessing that we may 
win success in this fight for swaraj, in this fight for dharma. 

[From Gujarati] 
Navajivan, 8- 5-1921 



34. WHY I AM HOPEFUL ABOUT PARSIS 

Ever since the Parsis settled in India, they have kept their 
word to the Hindus, honourably and faithfully. When all others 
in Bombay were struck dumb, it was the Parsis whose courage 
made the others also vocal. The Parsis' services to Gujarat will 
ever be remembered. Even the Gujarati language has been served 
in no insignificant manner by Malbari1, Khabardar2 and others. 
The Parsis have never fought over matters of religion but have 
been wholly content that they are able to follow their own religion. 
There is no community in the world which can even approach the 
Parsis in the matter of charities. The Parsis are endowed in no 
small measure with the capacity to see the good in others and 
assimilate it themselves. 

No community in the world as small as the Parsis has ever 
earned prestige as great as it has. I infer from this that their 
scriptures are of a high spiritual value; they are simple, easy 
enough for even a child to understand. 

But the Parsi community will commit a serious blunder if 
it wants to depend on the capital of its past greatness for con-
tinued survival and for being able to hold its own. 

Like others, the Parsis too are at present caught up in the 
poisonous wind blowing from the West. They have started giving 
up their traditional ways of simple living. Luxuries are on the 
increase among them. As the community possesses plenty of wealth, 
love of ease seems to have crept into it. As a small community 
can easily rise by following the path of virtue, so it will as easily 
fall if it takes to the path of immorality. And if it begins to fall, 
it will certainly not be long before it perishes. 

A Parsi gentleman used to visit my father. The two were on 
intimate terms. I was then a child. How can I forget Edulji 
Sheth? Every time he came to see my father, his favourite sub-
ject of conversation was simplicity. His own way of living was 
extraordinarily simple. He was related to the late Thakore 
Saheb of Rajkot too. Edulji Sheth did not hesitate to express 
even before him his views on wasteful expenditure or ostentation. 
His courage was as great as his simplicity and both were as great 

1 Behramji Merwanji Malbari (1854-1912); poet, journalist and social 
reformer 

2 Ardeshar Faramji Khabardar (1881-1954) 
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as his noble bearing. Ever since then I have felt that the Parsi 
community can do much, give much, if it wills. I am sure it 
will save itself from this poisonous wind [from the West] and that its 
enterprising nature and its regard for dharma will save it. It is 
my faith that the Parsis will continue to serve India as citizens 
of the country in the same way as they have done in the past. 
May God endow them with discrimination, right thinking and 
courage! Whatever the contribution of the Parsis in this holy 
fight, India can never forget their nobility and culture. 

[From Gujarati] 
Navajivan, 5-5-1921 

35. OFFER OF PRIZE BY A PARSI SISTER 

A sister named Meherbai Bhesania has written a very loving 
letter from Yokohama, the capital of Japan. It has lain with me 
unanswered for some time, and I apologize to her for this. I read 
it again after a lapse of some days. I kept wondering whether 
or not I should publish it and I was also busy with other things and 
so could not decide what to do. 

It seemed to me doubtful whether, by offering a prize, we 
could have good national songs. Finally, however, I came to the 
conclusion that it would not be proper for me not to publish a 
sister's letter written with the utmost sincerity or not to announce 
the prize offered by her. I therefore give the letter below. I have 
omitted a part of it which concerned me alone. Just a few words 
here and there have been corrected and paragraphs in English 
have been translated [into Gujarati]. The rest of the letter I give 
as it is. It is a matter of joy that a sister living so far away 
takes such interest in this holy fight. 

If Goddess Saraswati inspires any poets of Gujarat and they 
try their hand, not tempted by the prize but to respect a sister's 
wish conveyed from so far away, I shall be obliged. All entries 
should be received by June 30 at the latest. If there is an extraordi-
narily good poem on only one of the subjects, the whole amount of 
the prize will go to its author. If none of the poems comes up to 
a certain standard, no prize will be awarded. I shall declare the 
judge's name later.1 

[From Gujarati] 
Navajivan, 5-5-1921 
1 This was followed by Meherbai's letter, which is not given here. It 

offered three prizes of Rs. 75 each to outstanding songs: One, a prayer to God 
XX-5 



36. LETTER TO DEVCHAND PAREKH 

SURAT, 

May 5, 1921 
BHAISHRI DEVCHANDBHAI1, 

I had your telegram. It had become impossible for me to go 
there. If you will, you can see that no home in Kathiawad is left 
without a spinning-wheel. But can a person ever rise to heaven 
except by giving up his life?2 Do you yourself spin? Do you use 
khadi exclusively, at home and outside? 

Vandemataram from 
MOHANDAS 

From the Gujarati original: G.N. 5728 

37. SPEECH AT MAHARASHTRA PROVINCIAL CONFERENCE, 
BASSEIN 

May 7, 1921 
Your love has drawn me here. I am sorry I cannot stay in 

your midst for long. With the President's permission, I shall 
say in brief what I want to. 

It is about Mulshi Peta that I must speak first. It grieves me 
that I have not been able to go there myself and acquaint myself 
at first hand with the grievances of our brethren there. My 
knowledge of the details of the struggle is scanty. I rarely get a 
chance to read a newspaper. I naturally hesitate to speak or write 
on any matter about which I do not know much. All the same, I 
have given my views3 on it in Young India without going into de-
tails. I convey my sympathy to those who are attending this meet-
————————————

mentioning the names by which followers of different faiths address Him; a 
second explaining the lesson to be drawn from Lokamanya Tilak's life; and a 
third comparing non-co-operators to Arjuna and appealing to them, in the 
manner of Lord Krishna's exhortation in the Bhagavad Gita, to shed their weak-
ness. 

1 A fellow-student and life-long friend of Gandhiji 
2 A Gujarati saying meaning, "Can anything be ever achieved unless one 

exerts oneself?" 
3 Vide "Notes", 27-4-1921. 
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ing as representatives of the satyagrahis of Mulshi Peta. People 
fighting for their rights always have my sympathy. I understand 
that the people of Mulshi Peta are fighting to defend the owner-
ship of their farms. I stand by them in their claim. I always sup-
port people who are ready to defend their possessions at the sacri-
fice of their lives, but I can never join hands with those who are 
ready to kill others, be it even for the cause of truth. These people 
can get my help only for deciding whether they are fighting for 
truth or untruth. When I was asked about the people of Mulshi 
Peta starting a satyagraha, I had replied that, if the people had 
the necessary strength, the experiment was certainly worth try-
ing. They have proved that they possess that strength. Whatever 
they have been able to achieve is good, so far as it goes. But 
they can have complete peace only when they are permanently 
assured of their rights. If a man does not want to relinquish his 
rights over a plot of land, it is not in keeping with the traditions 
of our country to obtain possession of it by recourse to law. I 
was once engaged in a small case; the man owned an ordinary 
piece of land but he was after me like a mad man to save it for 
him. As a father does not wish to sell his child, so also a man is 
naturally unwilling to part with his land. This has been our na-
ture from ancient times. I hope that our Tata Company will take 
no steps against the satyagrahis of Mulshi Peta. It is welcome to 
acquire the land even without payment with people's goodwill, 
but I hope it will make no move to obtain it so long as even one 
owner is unwilling [to part with his piece]. It may be European 
civilization to acquire land by recourse to a Land Acquisition 
Act, but I should have nothing to do with a civilization which 
I believe to be Satanic. So long, therefore, as the people of Mulshi 
Peta carry on their fight on peaceful lines, the whole of India should 
back them. 

I wish to see the bravery of Lachhman Singh and Dulip 
Singh in Mulshi Peta. Without raising a little finger, these two 
warriors stood undaunted against the attack of Mahant Narain-
das of Nankana Saheb, and let themselves be killed. Their 
friends had advised them not to go to the gurudwara1 on that day. 
Mahant Naraindas [it was known] had made preparations for 
killing them. But they had replied that they would bow their 
heads before the Guru Granth Saheb2 and that they could not 
be more fortunate than if they died with their heads thus bowed. 

1 Sikh place of worship 
2 Holy Book of the Sikhs 
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Their words came literally true. Lachhman Singh went right into 
the gurudwara and was killed as he stood with his head bowed be-
fore the Granth Saheb. Dulip Singh was left outside. Narain-
das came out to kill him. Dulip Singh told him, "You have gone 
mad." He had his dagger with him, but he kept it sheathed. He 
was well-built, as the Sikhs generally are. Had he so chosen, he 
could have finished off two or three of his assailants then and there, 
but that was against his principle. He was bound by the Congress 
pledge of non-violence. He was killed by Naraindas even as 
he was pleading with him. Only two such men in 33 crores are 
not enough. We need such heroes not only among Sikhs, but 
among Hindus and Muslims as well. Lachhman Singh and Dulip 
Singh were not lacking in physical strength. But they had resolved 
not to draw their sword against anyone. I shall not say anything 
further about Mulshi Peta. 

If these two brothers acted with great nobility at Nankana 
Saheb, the residents of Malegaon have displayed an equal degree 
of heinousness. No matter how foul the language the sub-inspec-
tor used or how grave the provocation offered by him, no one 
who respected the Congress could commit the dastardly act of 
killing him. It is the solemn pledge of the followers of the Congress 
that, for winning the country's freedom, they would not kill any-
one but would lay down their own lives instead. Was Narain-
das in the Punjab more sparing in his abuses? In Malegaon, our 
brethren abandoned their humanity. That way swaraj can certain-
ly not be won. I am speaking not as a lawyer but as an Indian. 
It is only when, by desisting from such deeds altogether, we prove our 
claim to be peaceful that we shall win swaraj, secure justice for the 
Punjab, succeed on the Khilafat issue and in stopping the crimes being 
committed at present in the name of justice. The world will then 
see that, compelled by the strength of our peacefulness, powerful 
ministers have had to eat their words and stop the pensions of 
O'Dwyer and Dyer. It will discover then that neither Ireland 
nor Russia nor Egypt has the strength that we have. There can 
certainly be no comparison between them and us. Their move-
ments of non-co-operation are a mixture of various elements. We 
depend not on cunning and denunciation but on truth. Why do we 
not stop payment of taxes forthwith? Because in other parts of the 
country also, there still are people as mad as those in Malegaon. 
To those people who think that they have a more effective 
weapon than this one of peace, I appeal to keep out. The least 
they should do is to refrain from obstructing the progress of the 
movement. 
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This is a conference held in Maharashtra. I have already 
stated in public what I expect from Maharashtra. My faith in it 
remains. I know that my work will be done when Maharashtra 
comes to have complete faith in this movement. Nowhere else 
have I seen the like of Maharashtra's capacity for self-sacrifice and 
its knowledge. Where knowledge is combined with the spirit of 
self-sacrifice, the yagna is perfect. When Maharashtra starts this 
perfect type of sacrifice with real enthusiasm, the country or this 
movement will have no need left for an ordinary man like myself. 
It is only as long as Maharashtra is not awake that there is need 
for me to work. Many tell me that Maharashtra is behind others. 
This is true at present. When Maharashtra comes to have a little 
more faith, its strength will reveal itself. Just as the sunrise needs 
no announcement by beat of drum, so Maharashtra's awakening 
will be evident to all. I pray to God that He may grant strength 
to Maharashtra, so that it can contribute its full share in this 

yagna. Nobody adores the Lokamanya as much as you do. He 
lived only for swaraj, he went to jail for it and died working 
for it. If you prove that you are his worthy heirs, we shall either 
win swaraj this year or die in the attempt. If you can do this, 
I shall say that you deserved to have Tilak Maharaj born amongst 
you. If you do not, give me leave to say that you will prove un-
worthy of him. 

If you are convinced at heart that India has progressed more 
during these five or six months than at any time in the past, you 
will secure swaraj during this very year. Only then will you 
bring peace to the soul of Tilak Maharaj. It must be in agony at 
present, distressed with the thought why Maharashtra still lacks 
the faith that it can save India by its tapascharya. 

I trust that there will not be a single person who will go home 
without taking the pledge of such tapascharya. I shall not be taken 
in by your raising hands [in support of the resolution]. I am an 
idolater. What I want is the idol of solid work by you, not the 
idol of the late Tilak Maharaj. We are out to win swaraj. When 
some Sindhi brethren asked me what we would do if we failed in 
our efforts to collect one crore rupees, I told them that they and 
I would drown ourselves together in the Indus. I know that Maha-
rashtra does not have much money, but it has plenty of strength. 
With that strength you can have showers of money, if you but 
choose. How much can you not do in this pandal, at this very 
moment? If you have no faith in anything of this, please tell the 
world that you, the educated people of Maharashtra, having drunk 
deep of the philosophy of Bentham and Mill, declare that what 
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Gandhi says is all madness. My only grief will be to think that 
non-co-operation is beyond the power of reason to understand, 
though it is not beyond the sphere of faith. However, it is for you 
to decide what you should do. All that I shall say is, whatever 
you accept, accept sincerely. 

[From Gujarati] 
Navajivan, 22-5-1921 

38. MALEGAON'S CRIME 

Every non-co-operator has reason to feel ashamed at the 
wickedness which, it seems, the non-co-operators of Malegaon have 
perpetrated.1 The people of Malegaon forsook their dharma, for-
got their duty and have done great harm to the country and the 
national struggle. It is one thing if we do not claim to be civilized 
and cultured and commit crimes, but it is a different matter 
to claim that we are cultured and then commit crimes. A dark 
spot on a black object is not visible, but a black particle in milk 
will immediately catch the eye. In the same way if, claiming to 
be pure and white, we get dirty, the world will spit upon us. "Ours 
is a holy fight", "We insist on peaceful methods", "We will lay 
down our lives but not kill others": if, after having taken these 
pledges, we kill anyone, we deceive the world, our own selves and 
God. The people of Malegaon seem to have done exactly this. 

This unworthy act has definitely harmed our struggle. It will 
certainly delay the coming of swaraj. Who knows we may win it 
even in a month or so? The speed with which we are advancing 
is so much more than what it was at the start of the movement 
that it is impossible for anybody to guess how soon we shall have 
acquired the strength to win our own back. But swaraj is bound 
to be delayed correspondingly if we make mistakes; even a child 
can see this. Everyone doing a sum in arithmetic has to start again 
from the point where he might have gone wrong. We also should do 
the same. 

Our pledge is never to retaliate against any officer, however 
much he may try to provoke us. We shall submit to beating but 
will not retaliate, nor yield. Despite this, the non-co-operators of 
Malegaon have, it seems, cruelly killed one sub-inspector of police 
and some others. 

1 Vide "Notes", 4-5-1921. 
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Some non-co-operators broke the law and they were senten-
ced for that—they had voluntarily accepted the punishment—
but the people forcibly got them released. This is no way to 
defend the Khilafat or to win swaraj. 

The most important aspect of non-co-operation is peace, non-
violence. It is those who violate peace that are in reality the peo-
ple who co-operate. Peace-breakers help the Government much 
more than the Moderates. The Government can very well 
afford to lose two or three of its officers if thereby it can suppress 
the non-co-operation movement. 

I have often stated in my articles before that the Khilafat issue 
cannot be solved and swaraj cannot be won unless peace is pre-
served. Things will not be held up if lawyers do not give up prac-
tice, students do not leave schools and colleges and others do not 
non-co-operate in their respective spheres, but no one can vio-
late peace without harming the cause. Hindu-Muslim unity, 
preservation of peace and swadeshi, that is, the spinning-wheel, 
these three are indispensable conditions, and among them preser-
vation of peace is the most important. If most people start wear-
ing khadi, a few individuals here and there not using it will not 
matter, and a few Hindus and Muslims fighting among themselves 
may also be tolerated. But even one person violating peace and 
indulging in killing cannot be tolerated, for it is bound to harm 
the country greatly. Such is the imperative requirement of peace. 

But who can make himself responsible for peace in the whole 
country? This question betrays our weakness. The Government 
has the strength to suppress the people if they start looting any-
where; it is only when we have acquired like strength for restrain-
ing people from violating peace that we shall be able to win swa-
raj. We must give up the very idea of swaraj if we cannot influ-
ence the people sufficiently to persuade them to remain peaceful. 
The whole edifice of our fight is based on the faith that we have 
this influence over the people. If we cannot train people to re-
main peaceful, we would have to admit that we are not yet fit 
for swaraj. It is, therefore, necessary that every volunteer attaches 
the utmost importance to this matter. 

Let the drink-addict refuse to give up drink and let the title-
holder cling to his honours. Let an official be overbearing and let 
a policeman even beat us. We must bear all this quietly and refuse 
to be provoked. 

What should we do, then? What atonement shall we make 
for the Malegaon incident? First of all, we should find out the cul-
prits and persuade them to confess their crimes and willingly mount 
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the scaffold. Everyone of us must learn to control his own ton-
gue and see that others do likewise. We must stop making inflam-
matory speeches and must get over the habit of holding meetings 
and observing hartals on every occasion, and, instead of constant-
ly pointing to the Government's lapses, we must learn to think of 
our own lapses, to examine our own weaknesses, and must take 
steps to remove them. When Pandit Arjunlal Sethi was arrested, 
crowds collected and indulged in rowdyism. I consider this a 
sign of cowardice. The people do not wish to go to jail and do 
not let Sethiji do so either. This is the reason why, whenever 
anyone is arrested, such people seem to be concerned only with 
creating excitement. If the people were roused to real heroism 
by Sethiji's imprisonment, they would understand their duty 
better and would fully carry out those items of non-co-operation 
which pertain to them and thus ensure swaraj. They would give 
up harmful addictions, discard any foreign cloth they may have 
and forthwith start working on the spinning-wheel, if they have 
not done so. It would be interesting to know how many of those 
who indulged in rowdyism on the arrest of Sethiji were drink-
addicts, how many used foreign cloth and how many had taken 
up spinning. He is the worthy son of his father who, though he 
might have been careless about adopting his father's virtues 
while the latter lived, adopts them in every particular after the 
latter's death at any rate, and not the one who gives himself over 
to lamentations or revels in giving caste-dinners in the father's 
honour. Rioting and getting Sethiji released will not help us to 
win swaraj. That will only delay the event. If, however, we are 
spurred to exert ourselves more strenuously to do our duty, we 
shall certainly win swaraj much sooner and also get the strength 
whereby we shall welcome Sethiji back in our midst before long. 
Thus, the only fit atonement for the Malegaon incident is for us 
to acquire greater control over our minds and our anger, to 
give up addictions and start plying the spinning-wheel and wearing 
khadi exclusively. 

[From Gujarati] 
Navajivan, 8-5-1921 



39. MY NOTES 

AN AMAZING ORDER 

A public notice has been issued by the Baroda Government 
about "avoiding harassment to persons on their way to licensed 
liquor-booths or when they are entering the booths"! Its sight is 
only painful. This is what it says.1 

What kind of freedom can this "freedom to drink" be? There 
is no doubt that the thief has a right to steal. But has not the 
honest man also a right to prevent theft? The law goes so far as 
to give the people the right to use force against a thief and drive 
him out. How is the freedom to commit a theft protected then? 
Prohibitionists, on the other hand, seek to stop a man from drinking 
by pleading with him. How does that violate anyone's freedom? 
The Baroda Government's notice seems to imply, in plain words, 
that the drink habit is a virtue and the existence of liquor shops a 
benefit conferred on the people. If a drunkard or the owner of a 
liquor shop is abused or beaten up or otherwise subjected to force 
and the Baroda Government punishes the culprit and issues a pro-
hibitory order against him, its action would be justified. But it 
is nothing short of encouragement to drink if a man is considered 
guilty because he stands near a liquor shop, advises an intending 
visitor not to plunge into the fire of drink and appeals to his better 
nature. I never thought that the policy of the Baroda Government 
could be so disgraceful as this. I still hope that this notice is not 
the result of deliberation but has been issued by some autocratic 
officer on his own responsibility. If this inference is correct, I hope 
that the Baroda Government will issue an order withdrawing it. 

INCOME FROM LIQUOR 

The people should bear in mind that our children get their 
education from the income accruing from the sale of liquor, opium, 
etc. If our moral and religious values have not declined, we would 
give serious thought to the matter and stop educating our children 
with this tainted income. Be that as it may, we are determined 
to give up this income completely as soon as we have swaraj. We 
will certainly not trade in liquor and such other articles. We know 

1 The notice is not reproduced here. It warned people in general and students 
in particular against interfering with the freedom of intending customers. 
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that the people cannot bear the burden of any new tax. In fact, 
we shall have to reduce taxes, and yet provide education to many 
more children than are studying now. This can be achieved only 
by the means I have suggested. There should be no fees, no in-
crease in taxes, and yet the best education should be provided. 
Thus, by introducing the craft of spinning in schools we shall, as 
they say, kill two birds with one stone. 

A PARSI FRIEND'S DEFENCE 

Shri Phirozeshah Tehmulji Mistri writes from Jalgaon, saying 
that he runs a liquor-booth; that he has been engaged in the 
business since childhood; that he has a large family to support 
and is fifty-one years old. He adds that, if he gives up his business, 
four Hindus are eagerly waiting to take over the booth. 'What is 
the sense, in these circumstances, of my giving up my business and 
depriving myself of the means of supporting my family?', he asks. 
Will the liquor trade stop as a result of his action? This is the 
friend's plea. He has my sympathy. One can understand his 
difficulties. But it is in striving to overcome such moral dilemmas 
that one shows oneself as a man. If the friend believes it sinful to 
consume or sell liquor, there is no room for his argument. One 
does not get the right to commit sins just because thousands of 
others commit them. And if we are maintaining our family 
through sin, it would be far better to live by begging. 

The friend supplies in his letter some information which is 
worth noting and should give us pain. He says he deals in 
country-liquor and is harassed by volunteers, but they did not 
have the courage to stop a man from going to a shop of foreign 
liquor, not even to go and speak to him. He says, moreover, that 
volunteers do not confine themselves to persuasion. They besiege 
liquor-booths, abuse people, try to intimidate old employees of the 
booth and, if intimidation fails to serve their purpose, even beat 
them up. They also snatch away bottles of liquor from the hands 
of the owner of the booth. If they suspect a person of keeping 
liquor bottles in his house, they actually search his house. People 
refuse to sell him things. If a man is seen coming out of a liquor 
booth, his face is tarred, he is made to ride a donkey and carried 
about in a procession in a the town. 

It seems from the letter that all these complaints are well-
founded. If so, the facts stated in it are truly a shame to the 
volunteers. It is as much our duty to respect the person of the 
drink-addict as it is to persuade him to give up drink. If we use 
physical force to make drunkards give up drink, not only shall we 
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fail in our aim, but our movement will come to harm. Volunteers 
all over the country must understand that they have absolutely 
no right to use force on anybody. They must confine themselves to 
legitimate, courteous means; that is, they may stand near the 
liquor-booths, politely request the intending visitor to desist, ap-
proach the members of his family and speak to other members of 
his community. Any pressure, beyond this, we have no right to 
exert. You cannot make a nation ever virtuous by using force. 
Those who want to be sinners have certainly a right to it. That 
man alone can be called virtuous who commits no sin though he 
has the freedom to do so, and such men alone can benefit the 
country. If we introduce the element of physical force in our efforts 
to eradicate sin, the evil for which we condemn the Government 
as Satanic will infect us and we, too, shall become Satanic. 

NATIONAL SCHOOL—SPINNING-WHEEL SCHOOL 

If we believe that hand-spun yarn alone can win us swaraj, 
if we have full faith in the power of the spinning-wheel, if we are 
certain that the economic uplift of India is impossible by any 
other means, if we agree with the view that millions of people 
remain perpetually in debt because their incomes are low for want 
of a subsidiary occupation, we would immediately see that the 
first lesson we should give our children is in spinning. This will 
have two results. In the first place, the children will learn to be 
self-reliant and, in the second, when in schools, too, children are 
taught spinning, it will soon spread all over the country. It is a 
somewhat difficult task to induce people who are utterly broken 
in spirit or who have got into the habit of begging for keeping 
themselves alive, to take up spinning. If we reserve spinning for 
such people alone and thus make it a profession of the destitute, 
it will never spread. When, however, the elite take to spinning 
as part of their dharma, the common man will readily do like-
wise. It is thus easy to see that the only education, at present, for 
both children and adults can be spinning. 

SIMPLE REASONING 

The reasoning is simple. We should all devote ourselves to that 
work exclusively which will help us soonest to win swaraj. The only 
activity of this sort is spinning. Through it we can achieve boycott 
of foreign cloth in the course of this very year, and boycott of 
foreign cloth means swaraj. We cannot win swaraj in one year by 
improving our knowledge of English and, therefore, our work to 
that end should be, at any rate temporarily, suspended. Simi-
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larly, as we cannot win swaraj in one year by becoming great 
mathematicians or making big scientific discoveries, we must sus-
pend that effort too. Nor, again, can we have swaraj in one year 
by starting factories to make paper, pins, etc., and so efforts to 
that end should also be postponed. In like manner, we may put 
ourselves questions about any other pursuit and we shall get the 
same reply. We can see from this that only one activity should 
find a place in all our educational institutions, colleges, high schools, 
primary schools and teachers' training colleges. Any education 
in letters that is considered necessary may be given during the 
period of relaxation, when the hand requires rest. An educated 
Englishman used to have his recreation through mere change of 
work. If he came out of the House of Commons quite exhaus-
ted, he would set himself to observing the movements of ants and 
flies. When tired of this, he would take to reading books. In this 
way, he found recreation and rest in his varied pursuits. Why 
cannot we form this habit in our students? When tired of spinning, 
they may take up study of Hindi. When tired of that, they may 
revert to spinning. If they do not have courage for that, they 
may engage themselves in learning music. When that, too, ceases 
to be interesting, they may think of taking up the spinning-
wheel again. If even after this lapse of time they do not feel in-
clined to spin, they may learn physical drill and exercise. After 
that, they may once again think of spinning. In this way they 
will become spinning-addicts by and by. If there is any addic-
tion which the nation requires at present, it is the addiction to 
spinning. I suggest this work to the habitual drunkards as the 
most effective remedy [for their addiction]. The intoxication of the 
spinning-wheel is by no means less potent than that of liquor. He 
alone who has experienced it knows its effect. The difference is 
that while the one kills, the other gives life. 

SKILL IN WORK 

Without skill, one cannot work the spinning-wheel. It is but 
a tiny little contrivance, easy to turn and next to nothing in price, 
but it puts to a fairly stiff test a man's perseverance, his firmness, 
his sincerity and his patience. Spinning does not mean draw-
ing thread anyhow from cotton. It means being conversant with 
all the preliminary processes. Every one who has read the article 
by "Ramanuja" will understand the point. The women in 
Andhra who spin yarn of 120 counts know the tests for the quality 
of cotton, pick out cottonwool from the pods with their own hands, 
gin it and card it themselves and then prepare their own slivers 
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as white, as soft and as polished as sea-foam. Their skill is em-
ployed chiefly in these processes only. After this, producing yarn 
of 120 counts appears to them child's play. Spinning requires time. 
The preliminary processes are easy to learn and take less time. 
It is not necessary that everyone of us must attain to the level of 
these model women-workers, but it is certainly necessary for every-
one to pick up the arts of carding and making slivers. It requires 
one day only to learn to make slivers. Let us suppose it takes a 
week to learn carding. Even then every spinner must spare that 
time and learn carding. Our object will not be served if we use 
mill-made slivers; it is impossible, besides, to supply such slivers 
to all places. 

The reader should also know that, formerly, carding was 
actually a profession and not a social duty, and so the carder used 
to earn his daily wages just as other artisans did. Carders easily 
earn as much as Rs. 45 a month, at any rate, not less than Rs. 30. 
Some carders in Bombay earn two and a half rupees a day. A 
spinner would require so little time to attend to the carding 
himself that, if his object is to earn, he can have two annas more 
for every pound of yarn. One can card within a short time all 
the cotton that one uses up for spinning during a whole day. 

MY MISCALCULATIONS 

Experience has shown me that I had erred in putting down 
a schoolboy's earning for spinning at one anna for four hours. 
Fortunately, I had erred on the side of caution. Being conscious 
of my ignorance, I had been over-cautious. I had put down the 
wages for eight hours' spinning at no more than two annas. I now 
see that a spinner can easily turn out in eight hours not 20 tolas 
but 40 tolas of yarn. If we put the average wage for spinning 
40 tolas at four annas, eight hours of spinning bring four annas to 
the worker. During the Satyagraha Week, the children in the 
Satyagraha Ashram devoted themselves entirely to spinning. Some 
of them spun for as many as 10 hours and some started spinning at 
4.30 a.m. In the result, one student spun in 10 hours as much as 
70 tolas of yarn. That comes to seven tolas an hour. A good many 
more spun at the rate of five tolas an hour. None of these had a 
previous training of more than five months and that, too, not al-
ways for even four hours a day. The capacity of these children has 
opened my eyes and I realize that a careful child can give definitely 
five tolas an hour. At that rate, a child working for four hours for 
his school can earn for it two pice an hour, i.e., Rs. 3-2-0 a month 
at the rate of four hours daily for 25 days. I take this to be the 
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maximum rate of income. Even supposing, however, that the school 
gets on an average only two rupees a month, it comes to 40 rupees 
for every class of 20 pupils. Enthusiastic children can give easily 60 
rupees a month to an efficient teacher. This was one mistake. 

Further experience suggests that the children themselves should 
card cotton and make slivers. That would bring an additional 
income of one anna for every half-pound of cotton. I count the 
carding and sliver-making charges at two annas a pound. As the 
work will take up some time, we may put down the additional in-
come for four hours at two pice instead of at four. It would then 
come to an addition of 50 pice for 25 days. That means that a good 
child will give Rs. 3-2-0 plus Re. 0-12-6, i.e., Rs. 3-14-6. My earlier 
estimate was only Rs. 1-9-0. This second mistake of mine lay in 
my assuming that carding would be a separate work and would 
have to be entrusted to professional carders. 

When spinning and weaving are introduced in schools, they 
would keep a stock of cotton, etc., and when we take into account 
the market-price of yarn1 as well, something more must be added. 
I do not consider it an excessive estimate at all if we add two 
pice per pound of yarn. We shall see, when we have worked out all 
the figures correctly, that this means an immense gain to the nation 
from every point of view, how immense we shall know if we ask 
people who manage factories. When I think of the great gain it 
would mean for the country if, teaching this craft to the hundreds 
of thousands of children attending schools, we estimate the value 
of their labour and also take into account the fact that the people 
will acquire control over the yarnmarket in this way, I feel 
certain that, if but the nation understood this plain and sim-
ple thing, the country's hunger could be ended in a very short 
time. 

One thing still remains. When we have introduced weaving, 
too, in schools, their earning capacity would increase still further. 
If we put down two pice an hour for spinning, we may safely 
count one anna an hour for weaving. But even if, for the present, 
we leave weaving out of our calculation, it is certain that a school 
in which every pupil earns for it four rupees a month, that is, pays 
a fee of four rupees a month, will require no grant and no dona-
tion. It will become self-sufficient and the pupils will have to pay 
no fee in cash. 

I have advised the Surat Municipality to impart education 
of this type. It intends to forgo a grant of one hundred and ten 

1 As against the cost in the school 
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thousand rupees. If it might be possible to do this, no additional 
taxation would be necessary, the children could be given free edu-
cation and the swaraj movement would be greatly helped—such 
is the sovereign remedy I have suggested. 

I have not lost sight of the difficulties. The biggest is about 
accommodation. But where the citizens are helpful, it should be 
an easy thing to overcome such difficulties. Buildings owned by 
caste-bodies and other associations, as also temples and mosques, 
could be used for storing spinning-wheels. Training in spinning 
cannot be given to all the children who are generally penned up 
in the present school buildings. Fortunately, the spinning-wheel 
does need some space but does not breathe, so that, though occu-
pying space, it will purify the air and not foul it and, because of 
the relatively low impurity in the air, the children's physical condi-
tion will improve along with their minds. 

SWARAJ THROUGH SPINNING-WHEEL 

With the utmost courtesy and giving his reasons, a gentle-
man raises doubts about the power of the spinning-wheel to bring 
us swaraj. Though the whole letter is worth reproducing, for want 
of space I give here only the gist of his argument. He says: "The 
spinning-wheel can perhaps make us self-reliant, can even help 
us to earn a living comfortably, but it passes my understanding how 
it can help us to win political power. The spinning-wheel was there 
in Clive's time and still we lost our freedom. That is to say, 
an end to Lancashire's interests does not mean the end of all the 
interests of England. Hence, even if foreign cloth ceases to be im-
ported, England will still possess substantial vested interests in 
India." These doubts are not pointless, but it ought to be easy 
for the reader of Navajivan to answer them; in view of the fact that 
they are nevertheless entertained by this friend, who seems to be 
a careful and regular reader of Navajivan, I see the inadequacy of 
my own powers of explanation. If I persevere in patiently explain-
ing the matter in different ways, I hope that readers will be gra-
dually convinced. I am quite sure that there is no flaw in my rea-
soning. It is my power of explaining which must be at fault. The 
correspondent seems to agree, at any rate, that with the help of 
the spinning-wheel we can bring about boycott of foreign cloth. 
If so, I submit that this same power, the power by which, in the face 
of numerous obstacles and despite harassment by the Government, 
we can bring about boycott of foreign cloth, ought to serve our 
purpose for winning political freedom. 
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Let us now examine the figures. We spend Rs. 60 crores on 
foreign cloth. Next comes sugar, which carries away 23 crores. 
Then comes steel, with 16 crores. The next noteworthy item, machi-
nery, consumes about nine crores and a half. Of nearly the same 
order is mineral oil. The remaining items are relatively of minor 
importance. If we can succeed in the great task which we have 
undertaken of saving Rs. 60 crores, similar ventures for saving 
the remaining amounts will appear like child's play. That is, if 
we can eliminate the largest factor in England's policy of exploita-
tion, it will not be very difficult to eliminate the rest. I am con-
vinced that, when this ideal state has been realized, England, with 
no material interests to serve, will not keep its army here and re-
tain its other powers by force. 

Let us now examine this matter from another angle. For 
winning swaraj, we need honesty, unity, firmness, organizing 
power, capacity to build up national trade, countrywide spirit of 
patriotism, indomitable courage and spirit of self-sacrifice. The 
spinning-wheel will be revived throughout the country only 
when we can show all these qualities. No power on earth can 
keep in bondage a nation which can display these qualities. 

On the day when the country has, as a matter of religious 
duty, carried out the boycott of foreign cloth, we shall be able 
to issue an ultimatum to the British Government. By that time, 
we shall have developed such strength that, if the Government 
does not respond to the ultimatum—does not respect our wishes, 
we shall be strong enough even to stop payment of land revenue. 

It is true that we had the spinning-wheel in Clive's time. 
We had not been enslaved then, but the process had begun. As 
the spinning-wheel increasingly fell into disuse, we became more 
and more enslaved, or, rather, the East India Company came to 
be more interested in crippling us. 

WHAT IS DONE WITH JEWELLERY, ETC.? 

The same gentleman says in another letter that I have been 
collecting cash, jewellery, etc., and that people have faith in me; 
but, he asks, what would happen to all this collection when I might 
not be in a position to exercise control over everyone or if my 
connection with the swaraj movement came to an end? This 
question is as important as the previous one. Whatever I receive 
in cash and jewellery during my tours, I hand over to the regional 
Provincial Congress Committees where they have already been 
formed and I am sure that the provinces concerned keep accounts 
of the same. To be exact, the collection in Bengal has been 
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handed over to Shri Chittaranjan Das, in Bihar to Babu Rajendra 
Prasad1, the Secretary there, in the United Provinces to Pandit 
Jawaharlal Nehru, in the Central Provinces to Sheth Jamnalalji2, 

in Delhi to Dr. Ansari3, in the Punjab to Lala Lajpat Rai4, in 
Utkal to Shri Gopabandhu Das, in Andhra to Shri Venkatap-
payya, in Madras to Shri Rajagopalachari5, in Karnatak to Shri 
Gangadharrao Deshpande, in Maharashtra to Shri Narsopant 
Kelkar, in Bombay to Shri Shankarlal Banker6 and in Gujarat to 
Shri Vallabhbhai Patel. A new Provincial Committee has not 
been formed for the whole province of Sind and there is no co-
operation among its different districts, so I have carried with me 
the contributions received there and am thinking of making ar-
rangements for their management through the All-India Congress 
Committee. In every place where cash and jewellery have been 
handed over to others, the persons concerned are highly respected 
men, they are either Presidents or Secretaries of the local Pro-
vincial Committees and enjoy my confidence. Contributors have 
also been told what arrangements I intended to make in respect 
of their contributions. The respective Provincial Committees are 
bound to keep accounts of all funds and to publish them and 
are subject to the control of the All-India Congress Committee in 
the matter. Thus, the chances of any misappropriation of these 
funds are the fewest. What more than this can be done? I 
admit that much of the money being received is owing to the 
people's regard for me at present. But the people's faith in the 
work proposed to be done with it and, equally with this, the 
greatness of the person whose memory we wish to perpetuate, are 
also responsible for the contributions. Every precaution has been 
taken to see that the money is spent well. An account of the 
amounts collected in Gujarat will soon be published, and similar 

1 Dr. Rajendra Prasad (1884-1963); Congress leader, lawyer and scholar; 
Chairman, Constituent Assembly of India, 1946-50; first President of India, 
1950-62 

2 Jamnalal Bajaj (1889-1942); merchant, social worker and philanthropist; 
treasurer of the Congress for a number of years and a close associate of Gandhiji 

3 Dr. Mukhtar Ahmed Ansari (1880-1936); nationalist Muslim leader; 
President, Muslim League, 1920; President, Indian National Congress, 1927-8 

4 1865-1928; Indian patriot popularly known as the "Lion of the Punjab" 
was deported by the British Government in 1907 and lived for some years in 
the U.S.A.; President of the Indian National Congress, 1920 

5 Chakravarti Rajagopalachari (1879- ); lawyer, journalist, author 
and statesman; Governor-General of India, 1948-50 

6 Shankarlal Banker; social worker, leader, printer and publisher of Young 
India. He was arrested and convicted along with Gandhiji in 1922. 

XX-6 



82 THE COLLECTED WORKS OF MAHATMA GANDHI 

accounts will continue to be published from time to time. It is 
my advice and request to sisters and brothers in Gujarat to keep 
all bodies vigilant and be so themselves. Our future depends on 
our success in collecting one crore of rupees and our remaining 
perfectly upright in spending the amount. 

"OPEN LETTER" FROM AN "ANTYAJ" 

One Shri Juthabhai Shivji has addressed an "open letter" to 
me. This is its substance. He says that, if Hindus listen to my 
speeches about Antyajas, they do so merely to please me. Be-
lieving that it was the Antyajas whose absence I regretted,1 he 
points out that their absence was not at all due to fears occa-
sioned by false rumours but to their lack of faith. Let me tell 
those who think as Shri Juthabhai does that the regret I expressed 
was for the absence of Hindus who look upon themselves as 
orthodox. My speech contained an appeal to them and that 
is why I wished that they had been present. 

If it is true, however, that Antyajas were not present in large 
numbers because of their lack of faith, that fact also is to be 
regretted. They need to have faith in themselves alone. The 
object of holding the Antyaj conferences was to influence the 
Antyajas much more than to influence Hindu society as a whole. 
Many of the resolutions passed pertained to internal reforms. I 
hope, therefore, that Antyaj friends will not, owing to any such 
misunderstanding, keep away from conferences in future. 

Shri Juthabhai says further that, before starting any move-
ment for swaraj, we should first launch a fight against untouch-
ability. We shall be justified in condemning British rule after 
the Satanic oppression of Antyajas by caste Hindus is ended. I 
am in sympathy with this argument of Shri Juthabhai; there is, 
however, a serious flaw in it. The struggle for swaraj is a move-
ment for emancipating ourselves from our sins. Self-purification 
means being free from sins. So long as the Antyajas' untouchability 
has not ended, that of the Hindus will not end either. The one 
is intimately connected with the other. How can swaraj ever be 
won so long as the sinful practice of treating the Antyajas as un-
touchables is not given up? I think, therefore, that those of Shri 
Juthabhai's way of thinking need to keep patience and take full 
part in this movement for swaraj. It is not other Hindus who 
will grant swaraj to Antyajas; they will win their own swaraj. No 

1 Vide Vol. XIX, pp. 569-75. 
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one who understands the idea of swaraj will fail to see the need 
for non-co-operation. 

HINDUS OF KALOL 

Describing my experiences in Gujarat, I had remarked on the 
Kalol mahajans'1 regard for Antyajas. Afterwards, however, I came 
to know that they were so enraged at my visit to the Antyaj locality, 
that they said harsh things about it and many of them even took 
a bath by way of expiation. I was sorry to learn all this. I 
have been told that one cause for their anger was that, after my 
departure, some persons forcibly got Antyajas admitted into the 
pandal. If anybody did this, I would consider that also wrong. 
We can progress only by tolerating one another's views, right or 
wrong. Those who took a bath and those who said harsh things 
about me were within their rights. People who regard it as a 
sin to touch Antyajas cannot be convinced of their error by force. 
The sin of untouchability can be washed clean only by being 
patient with them and explaining to them the meaning of dharma. 
The only lesson that I want to draw from this incident is that 
nobody, lured by the prospect of swaraj or in order to please me, 
need keep back his views or suppress his feelings and touch 
Antyajas. We can profit from a thing only by doing it thought-
fully and with full understanding. Misplaced regard for others, 
fear and the like also obstruct swaraj. 

[From Gujarati] 
Navajivan, 8-5-1921 

40. REPLY TO ADDRESS AT ALLAHABAD CONFERENCE2 

May 10, 1921 
Mahatmaji in a short speech thanked the people of Allahabad for 

their enthusiastic welcome and said that he had visited Allahabad so many 
times before that he felt quite at home there. It had become customary in his 
recent tours that addresses of welcome were presented to him by various muni-
cipalities. The presentation of an address was only an expression of their 

1 The local business community or their representative body 
2 An address of welcome on behalf of the citizens was read out by Motilal 

Nehru at the Allahabad District Conference. Mahomed Ali presided. Besides 
the delegates and peasants, it was attended by Kasturba, Lala Lajpat Rai, 
Shaukat Ali, Rambhuj Dutt Chowdhari, Hasrat Mohani, Dr. Saifuddin 
Kitchlew, Swami Shraddhanand, Purushottamdas Tandon, Sarojini Naidu and 
Jawaharlal Nehru. 
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agreement with the non-co-operation programme and that those who pre-
sented the address were with them in their present struggle for freedom. At 
Allahabad their municipal commissioners thought that as he was a politician, it 
was not proper for them to present to him a welcome address. They were right 
from one point of view, but this attitude required a radical change. He wanted 
the municipalities to realize their own strength and not to remain tame instru-
ments of a routine of work. They should not however think that the address 
was withheld for some enmity with him. The addresses presented to him 
and his brother Maulana Shaukat Ali so far were from smaller municipalities. 
As for the bigger municipalities, it was difficult to change their course so abruptly. 

They should, however, forget this episode and go on with their work as 
enjoined by the Congress. They had to take swaraj within that year and to 
right the Khilafat and the Punjab wrongs. This could not be attained by mere 
conferences and lectures and poems and welcome addresses. If it were possible 
to attain their object in that manner, they could have easily done it through 
their Congress. There was a time when the Congress and other conferences asked 
something from the Government, and when they met next year and their 
demands were not met by the Government, they passed a resolution of protest 
and there the matter ended. That time had changed now and they had to take 
their object by their own efforts. The Congress had placed a practical scheme 
before them and they had to work it in order to achieve what they wanted. 
If they gave up conferences and poems and welcome addresses, etc., no harm 
could be done, but if they refrained from doing what the Congress asked them 
to do they could never attain swaraj. 

In their welcome address they referred to the fact that there was another 
name of the city of Allahabad, viz., Fakirabad, and he wished that the city were 
worthy of that name in the fullest sense of the word. For their present move-
ment they required the services of fakirs or spiritual beings and he hoped that 
the city would give a lead to India in that respect. 

The Congress wanted them to do three things, viz., to enlist 1 crore 
members of the Congress, to contribute 1 crore of rupees towards Tilak 
Swaraj Fund, and introduce 20 lakh charkhas in Indian homes. He wanted to 
know how much they did for each. As regards the first, he was glad to be re-
minded that all those present before him were members of the Congress, but 
he wanted them to work more and collect their proper share in proportion 
of their population.1 

He was sorry to hear that not much was contributed to the Tilak Swaraj 
Fund from Allahabad. If Allahabad was poor, he did not want them to contri-
bute in rupees, but even if every man in the province could pay two pice each, 

1 The report in The Pioneer, 12-5-1921, has: "He desired to know how many 
persons from Allahabad District and the city had joined the Congress, and ex-
horted his audience to send in their names before the Conference dispersed." 
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they could contribute substantially towards their share. Allahabad was a 
place of pilgrimage and they could form Seva Samitis to help the pilgrims and 
then ask them to contribute for the Fund and he was sure that, if they work-
ed hard in this way, they could easily collect an amount which would be equal 
to, if not more than, the share allotted to them. 

Then there was the introduction of 20 lakh charkhas. He did not want 
them to possess these charkhas and to worship them but to take the same 
work from them which, as Mr. Mohamed Ali said in one of his speeches, the 
British Government took from machine-guns. If 20 lakh charkhas were work-
ing at least 4 hours daily, he felt sure that in a very short time no Indian will 
feel ashamed of putting on the cloth made in his own country. 

In his recent tours in India, the speaker as well as Maulana Shaukat Ali 
had shown to the country the absolute necessity of Hindu-Muslim unity and, 
if the country did not still realize the fact, no amount of propaganda could 
bring it home to them. They had also demonstrated that they were absolutely 
non-violent. In this respect he was sorry to note that some of the kisans1 were 
not strictly adhering to non-violence and strongly deprecated their conduct. 
They should fully understand that they should not use violent language even 
for their enemies; instead of being violent, they should create a spirit of suffer-
ing and sacrifice, and even if some of them were sent to jail, they should not 
give vent to angry demonstrations. For it is only by their readiness to go to 
jail that they could hasten their way towards swaraj. He deprecated the action of 
the people of Malegaon and asked them to take a lesson from the episode and 
never allow its repetition. If the speaker or Maulana Shaukat Ali—or Mohamed 
Ali or any other worker in the cause—was sent to jail they should not kill any 
sub-inspector even if their men are killed by him. When they had created that 
spirit in them and when they had lost all fear of jail, which to a worker like 
himself was a place of rest and comfort, swaraj would not remain at a distance. 

He did not know why the Government were so anxious to shut up Mau-
lana Mohamed Ali while the speaker said every word that the Maulana had said. 
The fault of Maulana Mohamed Ali is said to be that he had said, that when the 
Afghans attacked India, he would send the message that the Indians would 
not help the British Government against the invasion either in money or in 
men and the speaker endorsed every word of the Maulana. He asked the Hin-
dus not to be afraid of the Afghan bogey, for no religion expected its votaries 
to be cowards. He knew that the Pathans were very strong but no Pathan, 
however strong, could force him to eat beef or act against his religion. The 
present Government had forfeited their confidence and unless they (this Govern-
ment) righted the Khilafat and the Punjab wrongs, they should not expect 
any help from the Indians if the Afghans or any other power invaded India. 
They were, however, to remain non-violent under all circumstances and never 

1 Peasants 
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to kill anyone even under the greatest provocation, for in doing so, they 
would forfeit their claim for swaraj. 

In conclusion, Mahatmaji emphasized there was only one religion to-
day for Hindus as well as Mussulmans and that was to get the Khilafat and the 
Punjab wrongs redressed and to save their country from slavery. If they wanted 
to work for this country, they should follow the Congress lead and act up to its 
injunctions however insignificant they appeared to be for the great object in view. 

He prayed to God in the end to give them sufficient strength to follow the 
Congress lead. 

Amrita Bazar Patrika, 13-5-1921 

41. NOTES 

SWAMI GOVINDANAND 

So, Swami Govindanand has got five years' transportation. 
He has a tough back. He has undergone previous incarceration 
without trial. He has put on record his experiences of the 
tortures he had to put up with in the various gaols in which he 
was placed. He has now gone through the farce of a trial and 
has been duly convicted. Does the transportation on that account 
carry any weight, or does it not rather show the hypocrisy of the 
whole transaction? The form is changed, the spirit remains the 
same. What is wanted is a change of the spirit. "Handsome is 
that handsome does." I have read the full text of the Swami's 
speech. It contains some bitter and offensive language but no-
thing out of the ordinary. Certainly there is no incitement to 
violence in it. Disaffection there is. But if he deserved prosecu-
tion for uttering disaffection, I am as guilty as Swami Govin-
danand. I have probably the greatest disaffection for the existing 
system of Government. For nobody has perhaps the same horror 
of the system that I have. One would think that disaffection 
was an established common fact in India and that so long as the 
speakers did not incite to violence, they were to be free from the 
attentions of the police. But the worst of this Government is 
that it has no consistent policy. The late Mr. Chamberlain1 used 
to pride himself on reiterating his belief that a British official's 
word was as good as a bond. We know by painful experience that, 
to-day, a British Government's bond is worth no more than waste 
paper. Happily, India was under no delusion when Sir William 

1 Joseph Chamberlain (1836-1914); Secretary of State for Colonies, 1895-
1903 
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Vincent pompously pronounced the sentences conveying to the Indian 
ear the assurance that non-co-operators were to be left undisturbed 
so long as there was no incitement to violence. The assurance only 
meant that non-co-operators were to be left undisturbed so long 
as their propaganda did not result in effective action. Now that 
we have gone far beyond the stage of mere demonstration, we 
need not expect freedom from imprisonment or worse. The more 
the movement tells, the greater must the repression be. Five 
years' transportation is clearly intended to produce a theatrical 
effect. Five years in the life of India to-day mean, I do not know, 
how many ages. If India is as good as her word, she would have 
acquired the power long before the expiry of the period to dis-
charge all prisoners unjustly detained. But whether that event is 
far or near, our duty is clear. We must answer every imprison-
ment not with anger, as in Malegaon, but with quiet courage and 
determination. We must prosecute, if we are true to our creed, 
still more vigorously the concrete constructive programme of the 
All-India Congress Committee to its full fruition. We must not 
indulge in empty or provoking demonstrations at each arrest. We 
must not indulge in bravado. We must seek imprisonment for 
doing solid work. 

MALEGAON MISBEHAVIOUR 

I observe that there is a tendency to minimize the guilt of the 
non-co-operators at Malegaon. No amount of provocation by the 
sub-inspector could possibly justify retaliation by the non-co-opera-
tors. I am not examining the case from the legal standpoint. I 
am concerned only with the non-co-operator's. He is bound under 
his oath not to retaliate even under the gravest provocation. We 
have the brilliant instance of Sardars Lachhman Singh and Dulip 
Singh and their party. If we are true non-co-operators, we must 
develop the power of dying as they died. I would have hailed 
with joy the immolation of Malegaon non-co-operators if they 
had died bravely and without providing any justification. That 
would have brought the day of India's freedom nearer. As it 
was, who gave the first provocation, again, from the non-co-
operator's standpoint? Did they or did they not try to overawe 
the police? These delirious demonstrations when any of us is 
arrested are, as I have already observed before, an unseemly exhibi-
tion of our anxiety to avoid imprisonment. We have chosen a 
standard of judgment for ourselves and we must abide by it. I 
retain the opinion that the non-co-operators, so far as the facts 
hitherto brought to light show, committed a grievous breach of 
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the code of non-violent non-co-operation. I would ask the 
public who are interested in the Khilafat or swaraj, religiously to 
refrain from all demonstrations over the arrest or imprisonment of 
even their dearest leaders. I would hold it no honour to me 
for the public to proclaim a hartal or hold meetings if I was 
arrested or Maulana Shaukat Ali for that matter. I would wel-
come and expect in any such event a complete immediate boycott 
of all foreign cloth, a more energetic adoption of the spinning-
wheel, a more vigorous collection in behalf of the Tilak Swaraj 
Fund and a flooding of Congress offices for registration as members. 
I would certainly expect the emptying of Government schools and 
colleges and more suspensions of practice by lawyers. Killing officers 
and burning buildings will not only retard the advent of swaraj 
and the righting of the Khilafat and the Punjab wrongs, but are 
likely to lead to utter demoralization of the nation. We must there-
fore scrupulously avoid all occasions which would excite the passions 
of the mob and lead them into undesirable or criminal conduct. 

CARPING CRITICISM 

Often do young men criticize the conduct of leaders without 
just cause. The latest instance that has come to my notice is 
rather striking. A special train was arranged for a visit to Mir-
pur Khas from Hyderabad during my recent visit to Sind. This 
was too much for a correspondent. He thought that the leaders 
had indulged in a waste of national funds. I had not stopped to 
inquire the reason why the special was arranged. He advised me 
to cancel the special and give a day more to Sind and save 
the money. If he had inquired into the matter, the friend would 
have discovered that without the special it was impossible to take 
me to Mirpur Khas, that I could not have given a day more to 
Sind without disturbing the rest of the programme, that it was 
necessary for me to go to Mirpur Khas and that the expense was 
comparatively small. Criticism of public men is a welcome sign 
of public awakening. It keeps workers on the alert. Those who 
pay have a right to ensure economy. There is undoubtedly an 
extravagance often noticed about popular demonstrations, much 
money is spent in tinsel splendour. The expense is often thought-
less. And we are likely to gain by fearless criticism of public 
expenditure or general conduct of public men. But all such 
criticism must be well informed and thoughtful. All carping 
criticism must be avoided. 

Whilst on the question of railway travelling, I must remark 
that there is still noticeable a desire to avoid 3rd class travelling. 
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I am sorry to say that, being no longer physically able to travel 
3rd class, I am deprived of the inestimable experiences of 3rd 
class railway travelling. It affords an opportunity of contact with 
the national mind which nothing else does. It enables one to 
render service which cannot be otherwise rendered. I would 
therefore urge all workers to avoid 2nd class travelling save in 
rare cases. No one perhaps knows better than I do the discom-
fort of 3rd class railway travelling. I put it down partly to 
callous railway management and partly to bad national habits 
that ignore the convenience of the neighbours. Observant workers 
travelling 3rd class would efficiently deal with the disregard both 
of the management and the passengers. There is no doubt that 
2nd class travelling is not within the reach of the masses. And 
national servants may claim no privileges not enjoyed by the latter. 

Young India, 11-5-1921 

42. HINDU-MUSLIM UNITY 

That unity is strength is not merely a copybook maxim but 
a rule of life is in no case so clearly illustrated as in the problem 
of Hindu-Muslim unity. Divided we must fall. Any third 
power may easily enslave India so long as we Hindus and Mus-
sulmans are ready to cut each other's throats. Hindu-Muslim 
unity means not unity only between Hindus and Mussulmans but 
between all those who believe India to be their home, no matter 
to what faith they belong. 

I am fully aware that we have not yet attained that unity to 
such an extent as to bear any strain. It is a daily growing plant, 
as yet in delicate infancy, requiring special care and attention. 
The thing became clear in Nellore1 when the problem confronted 
me in a concrete shape. The relations between the two were 
none too happy. They fought only about two years ago over 
what appeared to me to be a small matter. It was the eternal 
question of playing music whilst passing mosques. I hold that 
we may not dignify every trifle into a matter of deep religious 
importance. Therefore a Hindu may not insist on playing music 
whilst passing a mosque. He may not even quote precedents in 
his own or any other place for the sake of playing music. It is not 
a matter of vital importance for him to play music whilst passing 
a mosque. One can easily appreciate the Mussulman sentiment 

1 Vide Vol. XIX, pp. 538-42. 
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of having solemn silence near a mosque the whole of the twenty-
four hours. What is a non-essential to a Hindu may be an essen-
tial to a Mussulman. And in all non-essential matters a Hindu 
must yield for the asking. It is criminal folly to quarrel over 
trivialities. The unity we desire will last only if we cultivate a 
yielding and a charitable disposition towards one another. The 
cow is as dear as life to a Hindu; the Mussulman should therefore 
voluntarily accommodate his Hindu brother. Silence at his prayer 
is a precious thing for a Mussulman. Every Hindu should volun-
tarily respect his Mussulman brother's sentiment. This however is 
a counsel of perfection. There are nasty Hindus as there are 
nasty Mussulmans who would pick a quarrel for nothing. For 
these we must provide panchayats of unimpeachable probity and 
imperturbability whose decisions must be binding on both parties. 
Public opinion should be cultivated in favour of the decisions of 
such panchayats so that no one would question them. 

I know that there is much, too much distrust of one another 
as yet. Many Hindus distrust Mussulman honesty. They believe 
that swaraj means Mussulman raj, for they argue that without the 
British, Mussulmans of India will aid Mussulman powers to build 
a Mussulman empire in India. Mussulmans on the other hand 
fear that the Hindus, being in an overwhelming majority, will smoth-
er them. Such an attitude of mind betokens impotence on either's 
part. If not their nobility, their desire to live in peace would 
dictate a policy of mutual trust and mutual forbearance. There is 
nothing in either religion to keep the two apart. The days of 
forcible conversion are gone. Save for the cow, Hindus can have 
no ground for quarrel with Mussulmans. The latter are under no 
religious obligation to slaughter a cow. The fact is we have never 
before now endeavoured to come together to adjust our differences 
and to live as friends bound to one another as children of the 
same sacred soil. We have both now an opportunity of a lifetime. 
The Khilafat question will not recur for another hundred years. 
If the Hindus wish to cultivate eternal friendship with the Mussul-
mans, they must perish with them in the attempt to vindicate the 
honour of Islam. 

Young India, 11-5-1921 



43. SPINNING AS FAMINE RELIEF 

Mrs. Jaiji Petit has sent the following notes1 of an experiment 
being conducted in spinning among the famine-stricken people at 
Miri near Ahmednagar. I gladly publish the notes as the ex-
periment is being conducted under the supervision of an English-
woman. The reader will not fail to observe the methodical 
manner in which the work is being done. All the difficulties have 
been met and provided for. Even the very small experiment shows 
what a potent instrument the spinning-wheel is for famine relief. 
Properly organized it cannot but yield startling results. 

Young India, 11-5-1921 

44. GREATER USE OF HANDLOOMS 

TO 
THE EDITOR 

Young India 

SIR, 

All patriotic Indians agree that India should be a self-clothing coun-
try, that is that India should not import foreign yarn or piece-goods. The 
question is as to the best and the quickest means of attaining that object. 
The charkha has been preached to be the means. We, however, believe 
that there are easier, quicker, and in every respect better means for ac-
complishing the object. What are they? Let us declare at once that they 
are: (1) increasing the number of handlooms in India; (2) preaching 
that it is the imperative duty of every Indian to be satisfied for the present 
with comparatively coarse cloths made from yarn produced in India and 
to avoid using imported cloths and cloths made in India from imported 
yarn (chiefly fine), however comfortable wearing these clothes may be. A 
little explanation is necessary. One of the cardinal facts to remember 
in this connection is that, if the total amount of twist and yarn that is now 
produced in India without the use of charkha were converted into cloth, 
it would practically suffice to clothe India from her own produce, sup-
posing the country were prepared to wear coarse cloths only. As a 
matter of fact, about 143 million pounds of twist and yarn made in India 
are exported every year from India. Convert, i.e., weave this stuff into cloth 

1 Vide Appendix II. 
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in India and prepare the country for making the small sacrifice involved 
in being content for the present with the coarse cloth thus produced, and 
the great problem of making India self-clothing within a very short time 
is solved. Here the first question that crosses one's mind is whether the 
existing power-looms and handlooms of India would be able to weave the 
above huge quantity of yarn into cloth. The answer must be in the negative. 
What then is to be done? The obvious answer is: increase the number 
of looms. It would be difficult to increase the number of power-looms at 
once. A large quantity of machinery (weaving) would have to be impor-
ted from foreign lands. That means a delay of two or three years, leav-
ing aside for the nonce the difficulties arising from the unfavourable rate 
of exchange and the recently imposed high import duty on this kind of 
machinery. To increase the number of handlooms is not difficult. They 
can be manufactured here in India within a very short time and at a very 
small cost. From a calculation based on statistics for the year 1919 pub-
lished by the Director-General of Statistics, which however I do not 
wish to inflict on your readers, it can be easily shown that it would be 
practically sufficient for our present purposes, if we multiply our hand-
looms to twice their existing number. And I appeal to the readers to 
consider the matter with all the earnest care that the importance of the 
question demands, and put their powerful shoulders to the wheel. 

Yours faithfully, 
S. B. MITRA 

Calcutta, 
19 April 

The correspondent seems to ignore the fact that the pro-
paganda of hand-spinning involves that of hand-weaving. India 
cannot be self-contained for her clothing if the hand-spun yarn 
could not be hand-woven. But the mere multiplying of hand-
looms cannot solve the problem. The art of hand-weaving is 
not dead. There are today more handlooms working in India 
than power-looms. But they mostly weave foreign yarn. I 
heartily support the proposition that we should use only coarse 
cloth and induce the weavers to weave only Indian yarn. The 
correspondent should also have advised 'the leaders' to appeal 
to the mill-owners not to export yarn at all. Only it is well nigh 
impossible to induce the mill-owners to forego the larger profits 
they make by exporting yarn. If only the mill-owners and the 
other capitalists took it into their heads, they could certainly bring 
about a complete boycott of foreign cloth during this year. But 
even so the problem of hand-spinning remains. It is not enough 
merely to bring about boycott of foreign cloth. It is absolutely 
necessary to give the millions of the peasantry a supplementary 
industry. They must utilize, as they did before, their spare hours 
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in some occupation supplementary to agriculture. The millions 
who are living in semi-starvation for want of occupation must find 
an easy one in their own homes. This is again hand-spinning. 
What the correspondent urges is going on. The number of 
handlooms is increasing, the people are taking to wearing coarse 
cloth. But universal hand-spinning alone can immediately solve 
the problem of the growing poverty of the masses. Let me put 
my conviction still more strongly. India cannot become a content-
ed, fearless, and self-supporting India without hand-spinning. It is 
therefore that Mr. Krishna Rao of Masulipatam instinctively re-
cognized the duty (dharma) of hand-spinning as a sacramental 
rite. The masses with their clear imagination have certainly re-
cognized it as such. I ask everyone who thinks like Dr. Mitra not 
to divert the national mind from the central fact. Hand-spinning 
includes all that the correspondent suggests, but it includes much 
more. An ocean necessarily includes that which is yielded by a river. 

Young India, 11-5-1921 

45. DRAFT OF ALI BROTHERS' APOLOGY1 

[On or after May 14, 1921] 
Friends have drawn our attention to certain speeches of ours 

which in their opinion have a tendency to incite to violence. We 
desire to state that we never intended to incite to violence, but 
recognize that certain passages in our speeches are capable of 
bearing the interpretation put upon them.2 We, therefore, sincere-
ly feel sorry and express our regret for the unnecessary heat of some 
of the passages in these speeches, and we give our public assu-
rance and promise to all who may require it that so long as we are 
associated with the movement of non-co-operation, we shall not directly 

1 At an interview on May 14, at Simla, the Viceroy drew Gandhiji's 
attention to certain objectionable features in the speeches delivered by the Ali 
Brothers, and hinted that Government might prosecute them. Gandhiji asked 
the Viceroy to withhold action and offered to get the Ali Brothers to issue an 
apology which he would draw up and show him in advance. This was done 
and certain changes suggested by the Viceroy were incorporated. The statement 
was finally issued by the Ali Brothers on May 29, with some verbal variations; 
vide Appendix III. 

2 The statement as issued by the Ali Brothers, however, here read: "We 
desire to state that we never imagined that any passages in our speeches were 
capable of bearing the interpretation put upon them, but we recognize the 
force of our friends' argument and interpretation." 
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or indirectly advocate violence at present or in the future nor 
create an atmosphere of preparedness for violence. Indeed, we hold 
it contrary to the spirit of non-violent non-co-operation to which 
we have pledged our word. 

The Bombay Chronicle, 30-5-1921 

46. TANGLED BUSINESS 

Writing under the pseudonym "Swadeshi", a friend asks me 
several candid questions. For my information, he has given his 
name too. He is an educated man and his questions deserve at-
tention. He asks: 
Q. Is not every delegate who joined in unanimously passing 
the non-co-operation resolution bound to implement it, not by 
stages, but immediately? 
A. Certainly, he is. 
Q If he is and yet does not act accordingly, may it not be 
that such a delegate takes non-co-operation to be merely a toy 
to play with? Do not such people deceive themselves and others? 
A. They certainly do. Not only that, they even harm the 
non-co-operation movement. They do not carry out the condi-
tion of their soldiership. Where the minimum height prescribed 
for recruitment is five feet, a person four feet tall is not wanted. 
In the same way, those who continue to be soldiers of the non-
co-operation army but do not carry out its conditions commit 
uncivil disobedience of its law and are guilty of a crime. 
Q. If a large majority of non-co-operators were of this type, would 
you not feel disappointed? Would not your wonderful optimism 
suffer? 
A. The people's test is not yet over. If, however, a majority of 
non-co-operators remain unchanged even after the 30th June, I 
would certainly be unhappy. But my optimism would not suffer. 
As long as I am sure of myself, my optimism will not give way. 
Moreover, taking everybody else to be like me, I believe that 
all people will adopt what appears to be the natural and right 
course. The impostors will leave the movement of their own accord. 
Q. Is it not necessary that such delegates be held up to public 
contempt? 
A. If I would not offer such treatment even to General Dyer, 
how would I offer it to weak delegates? This being a struggle for 
self-purification, it has no room whatsoever for holding up any-
one to public contempt. But such persons may certainly be subjec-
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ted to a boycott, that is, may be debarred from being delegates, 
volunteers or office-holders. I believe that the atmosphere is get-
ting cleaner day by day. There are only a few committees now in 
which lawyers who have not given up practice still hold any office. 
There are hardly any students still continuing in Government 
schools and serving as volunteers. It seems everyone is begin-
ning to understand his own limitations. 
Q. Does not the logic which applies to Congress delegates also 
apply to your followers or those who admire your principles? 
A. I have no follower. Or, he is my follower who not only ac-
cepts my principles but puts them into practice. There is therefore 
no sense in describing anyone not acting according to my principles 
as a follower of mine. A 'follower' of mine needs no certificate. 
Everyone will recognize him. He is no 'follower' of mine who does 
not speak the truth and does not act according to truth, who does 
not strive to be compassionate in speech, thought and action, who 
does not wear khadi and does not boycott foreign cloth completely, 
who does not regard the Bhangi as his blood-brother, who does 
not look upon women other than his wife as his mothers and sis-
ters, who is not prepared to lay down his life for the sake of 
the country, dharma, or truth and, finally, who does not realize 
his own littleness and behave with humility. To the 'admirer' 
of my principles also I would apply the same rules. The habit 
of keeping practice at variance with profession and of tolerating 
such behaviour has gone so deep that it has become something 
of a disease. If people who are not prepared to put into practice 
what they preach stop speaking, I am sure, the world would 
be spared much sophistry and a good many speeches and 
conflicts. 
Q. Would you accept swaraj if it is gained through the support 
of these delegates and admirers, who wax eloquent in preaching to 
others what they never practise themselves? If you did, how 
long would such swaraj be preserved? 
A. There is no question at all of my accepting swaraj. It will 
be for the people to do so. As a representative of the people, 
however, I know that swaraj can never be won through such 
insincerity. The question, therefore, whether or not it would last 
long does not arise. 

We can see that this friend has asked all these questions in 
deep sorrow. Doubts like his are bound to occur to many other 
honest men and women. Every non-co-operator should try to set 
them at rest by his conduct. The cause for delay in our getting 
swaraj lies in ourselves. 
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The friend has raised some other doubts also in the intro-
ductory part of his letter. Being worthy of our attention, I re-
produce them here in the form of questions. 
Q. Do not some of your principles demand sacrifices which it is 
against human nature to make? 
A. Not a single item of non-co-operation demands such difficult 
sacrifice. The sacrifices involved in non-co-operation are easy to 
make and not impossible for ordinary human nature and it is 
because of this, I believe, that the people have welcomed the 
movement. The main principles are: Hindu-Muslim unity, 
preserving peace even under provocation, total boycott of foreign 
cloth, daily spinning for a fixed period, contributing money accord-
ing to one's capacity, treating the Bhangi as one's brother and 
giving up addictions, immorality, etc. In none of these do I 
see sannyasa1. I have demanded nothing which other nations have 
not shown themselves capable of The requirement of peace will 
be considered as something new. But the Sikhs have succeeded 
in meeting it in a limited sphere. On deeper reflection we shall 
find that the British have also remained peaceful whenever they 
wanted to. I have gone to the length of conceding that we shall 
win swaraj even if we accept the need for peace as a matter of 
policy, as a weapon of expediency. The non-violence of my concep-
tion is the weapon of the strong, of the true Kshatriya. We may, 
however, consider it as a weapon of the weak. Even then, if the 
people realize that the use of arms is impossible at present, learn 
the principle of laying down one's own life and give up all 
thought of killing others, they can have swaraj this very day. 
Q. If you advocate non-co-operation with the rulers, why do 
you discourage those who suggest non-co-operation with co-op-
erators by preventing Bhangis and others from serving the latter? 
A. It is not the rulers against whom we employ non-co-operation; 
we employ it against the policy followed by them. Our non-co-
operation is not directed against individuals. We have never stopped 
any Bhangi or potter from serving an official, nor do I consider 
it desirable that we should. How then can we dissuade Bhangis 
and others from serving our brethren who, holding views different 
from ours, enter Councils? We wish to win over everybody 
through love. If you would not have it that way, at any rate, 
we do not want to force anybody to be on our side but want to 
propagate our views by awakening people's reason and pleading 
with them. Non-co-operation springs not from hatred but from 

1 Renunciation of all desires and possessions 
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love, not from weakness but from strength, not from falsehood 
but from truth, not from blind faith but from faith based on 
knowledge, from enlightened judgment and from reason; it does 
not spring from adharma but from dharma, from faith in oneself. 
Q. Are you only a Mahatma or a statesman as well? 
A. In my view, anyone who is a Mahatma is bound to be a 
statesman. A statesman is one who can serve and protect the 
State—the people. An atman may be mahan1 only to the extent 
that the person has become a servant of humanity. 

[From Gujarati] 
Navajivan, 15-5- 1921 

47. MY NOTES 

WHAT WORK WE CAN DO IN INDIAN STATES 

A friend from Kathiawad asks what people in Indian States 
should do. The question is being asked more frequently after the 
States People's Conference in Kathiawad. 

We may not, in Indian States, make any comments about the 
British Empire, and should refrain from putting them in an 
awkward position. There is no need at all to say here how 
Satanic the Government is. But, even in Indian States, we can 
take up the movement against drink, giving up drink ourselves 
and persuading others to do so. We may certainly introduce 
spinning-wheels and start spinning. Even there, we may certainly 
give up using foreign cloth and wear khadi; we can, likewise, 
give up gambling, immorality, etc.; we can enrol ourselves as 
Congress members and contribute handsomely to the Tilak Swaraj 
Fund. The entire amount can be raised by the residents of Indian 
States if they choose to make the effort. Anyone who labours to 
get these things done will have done much for swaraj. Those who 
regard non-co-operation as a sacrifice for self-purification have no 
problem. If the residents of an Indian State greet the Bhangis 
as their brethren, they are guilty of no disloyalty to the State. 

Indian States are certainly not outside India. There is only 
one question before the entire country. All are called upon to 
join a holy war. All are required to learn the lessons of truth, 
fearlessness and peace. It may be necessary in British India to 
condemn British rule, but there should be no need at all to do 
so in Indian States. 

1 Great 

XX-7 
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CRITICISM UNNECESSARY 

Even in British India, however, is it necessary to go on criti-
cizing British rule? Personally, I feel that we would be showing 
our culture in eschewing all criticism. Whatever criticism is 
necessary, I make myself. Let me assure readers of Navajivan that 
I never fail to criticize the Government whenever criticism is 
called for. But we cannot mend or end this Empire by denounc-
ing it; we shall succeed in our aim only by doing our duty and 
reforming ourselves. We have so much to do by way of spin-
ning, enrolling members of the Congress and collecting contri-
butions for the Tilak Swaraj Fund that we can spare no time for 
other things. We can complete the programme of work by June 
only if the handful of us who are working give every moment of 
our time to the foregoing tasks. How, then, can we waste our 
time in criticizing the Government? 

I have even grown weary of the crowds on railway platforms 
and of their shouting. These things will not bring us swaraj. 
The time for them is over. They may have been necessary when 
there was no awakening among the people. But now there is 
no lack of it. We have now control of the Niagara Falls. We 
have also discovered how to put them to use. What we have to 
do now is simply to work on silently to that end. 

If it is no more necessary to criticize the Government, it is not 
necessary to criticize co-operators either. Our criticism consists 
in our work. It is the experience everywhere in the world that 
an ounce of practice achieves more than a ton of preaching. 
Speeches often mirror our deficiencies in regard to practice. The 
man who talks much hardly acts upon what he says. He who is 
particular about keeping his word weighs every sentence he utters. 
Moreover, now that we address our demands not to the Govern-
ment but to ourselves, whatever criticism we make or discontent 
we feel should be against ourselves. 

VIOLENT NON-CO-OPERATORS 

A gentleman from Bhavnagar, who has given his name, re-
ports some painful things about the Jain Girls' School there. It 
is some time that the letter has been with me but, owing to my 
constant touring, I cannot cope with my correspondence as fast 
as I would wish. Though he has given me permission to publish 
his name, I refrain from doing so as I do not want to make him 
a target of undeserved criticism in Bhavnagar. I know that we 
have not yet acquired the strength to tolerate criticism even when 
it is well-meant. Swarajists must, on the contrary, learn to bear 
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with malicious criticism. even. This friend says that, even on the 
sacred day of April 6, a crowd of non-co-operators invaded the 
Girls' School there to get it closed. If just one of them had ap-
proached the authorities with a polite request, there would have 
been nothing to say against the step. But, according to the 
correspondent, a whole crowd invaded the place and the leader 
peremptorily demanded that the school be closed. The Head 
Master started arguing and was answered with a hail of brick-
bats. One girl was injured on the head and another was slightly 
bruised. Just then, fortunately, a non-co-operator who under-
stood the need for remaining peaceful came to the place. He 
stopped the rain of brick-bats and the attempted coercion. I con-
gratulate this friend. What shall I write about the others? If 
the account given above is true, they brought discredit on the 
6th, broke their pledge and utterly forgot themselves. How can 
we, who wish to be saved from the policy of making people 
virtuous by force, coerce anyone? 

The correspondent who reported this incident says that, des-
pite this harassment, the authorities of the School studiously re-
frained from calling in the police for help. I congratulate them 
on exercising this restraint. Those who violate peace are not non-
co-operators, even though they may abide by all other conditions, 
and a co-operator who remains peaceful in the face of attacks by 
non-co-operators is, I would say, a non-co-operator without know-
ing that he is one. 

"EVEN GOD CANNOT MAKE GIFT OF SWARAJ" 

This statement appears in my message for the Satyagraha 
Week. Shri Rajabali Jhinabhai protests that most people will 
not understand the meaning of this remark, that it gives the 
impression that I was even limiting the power of God and may, 
therefore, have hurt religious-minded people. I count myself a 
religious-minded man. I believe in the reality of God. I have 
merely stated a plain fact in plain language and drawn attention 
to God's law. God has reserved no freedom for Himself to grant 
a place in heaven to a sinner. One can say that, after laying 
down His laws, God left things to take their own course. It is 
because He is Almighty that He has created laws which 
admit of no exceptions. Swaraj is a state of being of individuals 
and nations. Just as only a person who eats will have his hunger 
satisfied, so he alone can be free who throws off subjection. If 
we do not give up drink and do not discard foreign cloth, if Hindus 
and Muslims continue fighting with each other, would God make 
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us a gift of swaraj? Can He? Conversely, if, through force of 
public opinion, we successfully boycott foreign cloth and put a 
stop to the consumption of liquor, can we fail to win swaraj? 
Can anybody persistently transgressing God's laws hope that God 
will give him a place in heaven? Surely, none. Hence, even our 
prayer should be not for swaraj but for strength to win it. The 
very meaning of prayer is the expression of intense longing for a 
particular goal or state. 

[From Gujarati] 
Navajivan, 15-5-1921 

48. SPEECH AT PUBLIC MEETING, SIMLA1 

May 15, 1921 
Mr. Gandhi, replying,2 touched on the incidents connected with his visit and 

said Pundit Malaviya had sent him a telegram asking him to come up to Simla, 
and adding that unless he came the Punditji, in spite of his bad health, would 
be obliged to go to him in order to bring him up to Simla. Soon after the 
telegram, he received a letter from the Pundit saying that Lord Reading would 
like to see him if he (Mr. Gandhi) wanted to see H.E. the Viceroy with a view 
to put the case of the non-co-operation party before him. Mr. Gandhi saw no-
thing wrong in putting his case before an official. 

Accordingly, on reaching Simla, he sent a letter to the Viceroy asking for 
an interview which was at once granted. He acknowledged that the Viceroy 
gave him a long, patient and kind hearing. But he could not say either one 
way or the other about the success of this interview.3 He placed before the 
Viceroy what his party stood for and the Viceroy, in his turn, dilated on the 
difficulties confronting the administration. The interview might both be called 
successful and unsuccessful.4 

... [He] said that everything would depend on the people carrying 
out what they had solemnly resolved upon at the Congress and the Sikh League 
and Khilafat Conference. 

At this moment he could only say that, as long as they stood by non-vio-
lence and the spirit of sacrifice for the cause of justice to their country, no power 

1 Gandhiji addressed a meeting of about fifteen thousand people at Idgah 
ground. He was requested to speak on the purpose of his visit to Simla and 
the result of his meeting with the Viceroy. Gandhiji's speech was reported in 
The Bombay Chronicle dated May 17 and 19. In the text given here both these 
reports have been collated. 

2 An address of welcome had earlier been read out. 
3 Vide "The Simla Visit", 25-5-1921. 
4 The following paragraph is from the Chronicle report dated May 19. 
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on earth could check them from the attainment of swaraj within this year. 
They wanted to show to the world that they stood for justice, and nothing but 
justice to India would solve their problem. He wanted all to behave like 
those who died at Nankana, freely giving their blood for the sake of their sacred 
cause and not like Mahant Naraindas bent upon taking others' blood. When 
this spirit of non-violence and sacrifice came to them, no modern implements 
of warfare could stay in the way of their liberty. 

Referring to the oft-repeated threat of an Afghan invasion, in case the 
British left this country, Mr. Gandhi said as long as he lived he could not tole-
rate any part of his country under foreign domination. He believed this was also 
the view of every Mohammedan in India. He asked Hindus to have no suspicion 
about Mohammedans' feelings on this point. He wanted every man belonging 
to any religion to make common cause with them in this fight for liberty.1 

He spoke at great length on three essentials of success. The first was get-
ting rid of fear, the fear on the part of Hindus of Mohammedans and Pathans 
and on the part of Mohammedans of the fear and distrust of Hindus. He said the 
Afghan danger was nothing but a bogey. He had long known the Afghan cha-
racter. Whatever their weaknesses, he was sure they were godfearing. He was 
confident that they would never think of a war of aggression. On the other hand, 
we would never invite the Afghans to help them in their struggle for freedom. 
On the contrary, if the Afghans came on an aggressive mission, he would under-
take stubborn non-co-operation against them, and would lay down his life 
before parting with an inch of his Motherland. 

He again reverted to the essential necessity of casting off distrust from 
their hearts by the Hindus and Mohammedans and spoke on the second essential, 
Hindu-Muslim unity. The entente between them was never entered into in a 
bargaining spirit. The Hindus espoused the Muslims' cause, because they knew 
it was their duty and because they knew that nobility could only be answered 
by nobility. It was fatal, therefore, to compel the Mussulmans to give up 
cow-killing. They were not the only culprits in the matter and the question 
of cow-protection was never going to be decided by the arbitrament of force. 
Implicit trust of and hearty co-operation with the Mussalmans would gain 
in the end everything. Islam was broad-based on nobility, and it would not 
endure if it gave up its nobility. 

The third essential and the greatest one was of non-violence. In this 
connection, he made a stirring appeal to the Sikhs to emulate the example of 
Lachhman Singh and Dulip Singh, who had strength enough to fight Mahant 
Naraindas but who refused to use any violence. 

Lastly, he referred to swadeshi and said that though he would never cease 
to appeal to the vakils and the students to give up the law-courts and schools, 

1 The four paragraphs which follow are from the Chronicle report dated 
May 19. 
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their failure to respond was not going to affect the question, if they carried 
out the boycott of foreign goods. Complete swadeshi meant swaraj. 

Concluding, Mr. Gandhi said the attainment of swaraj depended upon 
the spirit of fearlessness, sacrifice, non-violence, Hindu-Muslim unity and the 
use of charkha.1 

Will our talks yield any result? They may or they may not; 
the chances are even. We have to pray for God's help to achieve 
what we wish to. I explained our case to the Viceroy and he 
listened to me for many hours with great patience and affection. 
I, too, listened to what he had to say. I heard him explain 
the difficulties of the British Government. I can only say this—
if we adhere to the solemn declaration made, with God as witness, 
at the Congress session, the Sikh League and the Khilafat con-
ferences, we shall certainly achieve our cherished goal during this 
year. Nothing is in the hands of the Viceroy. Don't keep on 
asking what news cables from England bring. Our fight is for 
honour and justice, and we have to show to the world that we 
are ready to die for winning justice. God grants nothing without 
testing us and, before we can get anything, we must emerge success-
ful from the test. Even the worst scoundrel is ready to do any-
thing to get what he wants; you six-foot tall Punjabis, then, if 
you do not want to crawl again on your stomachs, if not even 
one amongst you desired to rub his nose on the ground, learn the 
lesson which our Sikh brethren have taught. Be ready, like them, 
to stake your head in a righteous cause. Do not be murderers, like 
Mahant Naraindas. You cannot win swaraj by killing anyone; you 
cannot solve the Punjab and the Khilafat questions that way. Not by 
taking anyone's blood but only by giving your own, by acquiring 
the strength of Lachhman Singh can you succeed in these things. 

* * * 
I tell you, as long as you are scared of your holy places 

being polluted or dishonoured by Pathans, you had better bury 
your Hardwar and immolate your womenfolk on the funeral pyre. 
You may not be able to fight the Pathans, but, instead of running 
away, you ought to have in you the strength to stand up against 
them and die. Have no fear of the Afghans, nor of the Muslims; 
fear God alone. Even in the days of the Prophet, some timid 
people, seeing the oncoming hordes, told him that they were 
only a few and asked him in fear how they could fight. The 

1 The Bombay Chronicle report ends here. What follows is another report extracted 
from Mahadev Desai's account of Gandhiji's visit to Simla published in Navajivan. 
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Prophet's reply was, "No, you are not alone; God is with you." 
I, too, say to you, do not think yourselves weak. If you are brave, 
the Afghans also will behave well towards you. I know the 
Afghans. In South Africa, I had many of them as my clients. I 
have had experience of their sense of honour. I think even bad 
ones among them fear God. If you regard the Muslims as your 
brethren, if you trust them, have no fear of the Pathans at all. 
If they come to attack us, I shall be with you to employ non-co-
operation against them too. I shall not let even a little bit of 
India be seized by them. God will give me strength at that time 
to offer up my life before they seize any bit. We have become 
slaves because of our mutual distrust. If the Muslims tarnish 
Islam, if the crores of them play foul, Islam will disappear. Theirs 
and ours is a relation based not on self-interest but on honour. 

I tell men of all religions that we wish to be bound in a 
unity of hearts. Are we not so bound to the Christians? Do we 
not accept the help that men like Andrews and Stokes1 offer us? 
We do not desire to make anyone our enemy. We wish rather to 
give our own blood. If the British remain as servants, as brothers, 
if they agree to give up their domination and stay on, they are 
welcome; otherwise they should quit. 

In any case, we can get nothing unless we remain peaceful. 
If you allow yourselves to be provoked, you will lose the game. 
I have no desire to see General Dyer or Michael O'Dwyer punished, 
and here, today, on this sacred spot near a holy man's grave, I 
pray to God that He make their hearts pure. 

[From Gujarati] 
Navajivan, 29-5-1921 

49. TELEGRAM TO SECRETARY, CONGRESS COMMITTEE, 
SYLHET 

SIMLA, 

May 17, 1921 
SECRETARY 

CONGRESS COMMITTEE 

SYLHET 

GRIEVED. DAS IN CHARGE. COMMUNICATING HIM. SEND DETAILS. 

GANDHI 

From a photostat: S.N. 7526 

1 Christian missionary, social worker and associate of Andrews 
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SIMLA, 

May 17, 1921 
C. R. DAS 

RUSSA ROAD 

CALCUTTA 

WIRE SUM REQUIRED AND ITS PURPOSE. 

GANDHI 

From a photostat: S.N. 7525 

51. NOTES 

HORNIMAN AND COMPANY 

Friends have accused me of indifference about Mr. Horniman, 
and some have also wondered why I rarely write about the Savar-
kar Brothers1. There is a favourite saying among lawyers, almost 
enjoying the dignity of a maxim, that hard cases make bad law. 
I know to my cost how true the saying is. Many a judge has been 
obliged to give a decision apparently unjust but perfectly sound in 
law. Similarly, one may say that hard cases make bad non-co-opera-
tion. My business as an economical journalist is to deal with such 
matters only as have a bearing on the one issue before the country. 
If I mention Mr. Horniman's case or that of the Savarkar Brothers, 
I can mention it not to influence the Government's decision, but 
to stimulate the public in favour of non-co-operation. I would be 
delighted to have Mr. Horniman back as an able and brave com-
rade. I know that he was unjustly deported. The Savarkar Bro-
thers' talent should be utilized for public welfare. As it is, India 
is in danger of losing her two faithful sons, unless she wakes up 
in time. One of the brothers I know well. I had the pleasure of 
meeting him in London.2 He is brave. He is clever. He is a 
patriot. He was frankly a revolutionary. The evil, in its hideous 
form, of the present system of Government, he saw much earlier 

1 They were sentenced to life imprisonment and deported for their revolution-
ary activities. They were ultimately released in 1937. 

2 Gandhiji met V. D. Savarkar at a function to celebrate Vijaya Dashami 
in 1909; vide Vol. IX, p. 499. 
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than I did. He is in the Andamans for his having loved India 
too well. Under a just Government, he would be occupying a high 
office. I therefore feel for him and his brother. Had it not 
been for non-co-operation, Mr. Horniman would have returned 
and the brothers would have been discharged long ago. Now non-
co-operation blocks the way. Those who are really interested in 
the release of the brothers and such others as are suffering impri-
sonment and in the return of Mr. Horniman, must hasten the 
fulfilment of the non-co-operation programme and therefore the 
advent of swaraj. Meanwhile, we must not only put up with the 
existing incarcerations, but we must seek imprisonment ourselves, 
by offending the Government in all just, lawful and peaceful ways. 

WHAT ARE THEY? 

I am writing these notes in Anand Bhavan1. I have just been 
shown a leaflet for distribution among the kisans. I resent it be-
cause it credits me with an unconditional promise of swaraj during 
the year. But there is nothing offensive in it. On the contrary it 
exhorts the kisans to remain peaceful even in the face of provocation. 
It is for distributing these leaflets that five young men have gone 
to gaol. The leaflets are held by the Magistrate to be seditious, and 
the young men called upon to furnish security that they will not 
distribute them. Instead of giving the security, they have preferred 
imprisonment. This is one clean way of offending the Government. 

I have read a notice issued by the Collector of the Allaha-
bad District that Government servants must not wear the Gandhi 
cap. I would advise every Government servant to wear these 
beautiful, light, inoffensive caps, and brave dismissal and even im-
prisonment. I was told whilst in Allahabad that overzealous ser-
vants of the Government have even been telling poor people that, 
if they introduce the spinning-wheel into their homes, they will be 
prosecuted. If a spinning-wheel can by any possibility be turned 
into a seditious article, its possession will be another honourable 
method of seeking imprisonment. 

THE ZEMINDARS AND THE RYOTS 

Whilst the U.P. Government is crossing the bounds of pro-
priety, and intimidating people, there is little doubt that the 
kisans too are not making wise use of their newly-found power. In 
several zemindaris, they are said to have overstepped the mark, 
taken the law into their own hands and to have become impatient 

1 House of the Nehrus at Allahabad 
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of anybody who would not do as they wish. They are abusing 
social boycott and are turning it into an instrument of violence. 
They are reported to have stopped the supply of water, barber, 
and other paid services to their zemindars in some instances and 
even suspended payment of the rent due to them. The kisan move-
ment has received an impetus from non-co-operation, but it is ante-
rior to and independent of it. Whilst we will not hesitate to 
advise the kisans when the moment comes to suspend payment of 
taxes to the Government, it is not contemplated that at any stage 
of non-co-operation we would seek to deprive the zemindars of 
their rent. The kisan movement must be confined to the improve-
ment of the status of the kisans and the betterment of the rela-
tions between the zemindars and them. The kisans must be ad-
vised scrupulously to abide by the terms of their agreement with 
the zemindars, whether such agreement is written or inferred from 
custom. Where a custom or even a written contract is bad, they 
may not try to uproot it by violence or without previous reference to 
the zemindars. In every case there should be a friendly discus-
sion with the zemindars and an attempt made to arrive at a settle-
ment. Our capacity for swaraj depends upon our capacity for 
solving without reference to, or intervention of, the Government, 
all the varied and complex problems that must arise in the affairs 
of one of the biggest and most ancient nations like ours. 

DISCIPLINE 

It is high time that we disciplined ourselves. The demonstra-
tions at railway stations are becoming a menace to the comfort of 
the travelling public. I am told that some railway passengers who, 
only a short time before a station demonstration, were praising 
me, were, after one or two demonstrations at intermediate sta-
tions, heard to curse me. I sympathize with them. I had a fellow-
passenger with me during the Allahabad journey. Owing to the 
pressure of the crowds that besieged the station, he was unable to 
get a cup of tea or go out for his refreshments. I should not at all 
be surprised if he considered me to be a plague. On my way back 
from Allahabad, there was an unmanageable crowd on the 
Kanpur platform, yelling the national cries, pressing towards my 
compartment and making everybody uncomfortable. The noise 
continued the whole time. The leaders were with difficulty able 
to make the crowd sit, but it could not be made to stop shouting 
and yelling. I was asked to stand near the door to give darshan1. 

1 Sight of a person, place or thing considered holy 
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Much to the disappointment of the friends who urged me, I reso-
lutely refused to stir out of my seat unless there was perfect silence. 

This din, noise and bustle was due purely to want of fore-
thought, management and organization. It is best now to avoid 
all demonstrations at stations. We must consult the convenience 
of the passengers. If there must be a demonstration, national cries 
must be regulated, every facility must be provided for the easy 
movement of passengers. The nation must be disciplined to handle 
mass movements in a sober and methodical manner. This means 
previous training of volunteers and previous discipline of the 
masses. It is not impossible to give an elementary training in a few 
days. Wherever the people have been previously instructed, 
they have responded wonderfully well. Without this training, we 
never know when there might be an accident. It is the innate good 
nature of the people that has saved us hitherto from mishaps. But 
under proper training, we should be able to feel absolutely safe and 
comfortable in the midst of the biggest demonstrations. We 
cannot afford to be hysterical or mad. 

SIKH COLOUR 

A friend has just drawn my attention to a resolution passed 
by the Sikh League inviting me to include the Sikh black colour 
in the national flag. These friends forget that all other colours are 
represented on the white strip. We must not be parochial, pro-
vincial or clannish. Hindu and Mussulman colours are specially 
represented, not so much for the numbers they represent, as for the 
fact that they have remained apart for so long and that their mu-
tual distrust has been an effectual bar against the realization of 
national aspirations. The Sikhs have never had any quarrel with 
Hindus. And if one has the Sikh colour separately represented, 
why not the Parsi, the Christian and the Jewish? I hope the 
Sikh Leaguers will see the unpractical nature of their suggestion. 

I have been flooded with letters suggesting changes in the pro-
posed national flag. I am unable to publish the voluminous cor-
respondence. There is nothing striking in any of the letters. Some 
deplore the want of artistic beauty about the flag, others would 
make additions representing Hindu and Mohammedan symbols. 
The critics have missed the central idea. We must not have any 
religious symbols and we must find a clear and permanent rally-
ing object. That is the spinning-wheel, according to the vast majo-
rity who believe with me that we lost our liberty with the loss of 
the spinning-wheel, and we can only regain it when we have 
revived the spinning-wheel and rejected foreign cloth. 
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TO CORRESPONDENTS 

Many friends who send me urgent wires may consider me to 
be discourteous in that they get no replies to their wires. The fact 
is that the telegraph department at Ahmedabad seems to have 
received instructions to delay delivery of my telegrams. The autho-
rities have the right, if they choose, to put such obstacles in my 
way. And our movement must be capable of being carried on in-
dependently of the use of public departments controlled by the 
Government. I would advise correspondents not to waste money 
in sending wires, but transact all their business with me through 
the post, so long as the regular delivery to me of the post is conti-
nued by the Government. 

Young India, 18-5-1921 

52. OUR NEIGHBOURS 

Is not my article on the Afghan Bogey1 an invitation to the 
Afghans to invade the Indian border, and thus do I not become 
a direct party to violence? Thus asks Mr. Andrews. My article 
was written for Indians and for the Government. I do not believe 
the Afghans to be so foolish as to invade India on the strength of 
my article. But I see that it is capable of bearing the interpreta-
tion put upon it by Mr. Andrews. I therefore hasten to inform all 
whom it may concern that not only do I not want to invite the 
Afghans or anybody to come to our assistance, but am anxious 
for them not to come to our assistance. I am quite confident of 
India's ability to settle with the Government without extraneous 
help. Moreover, I am interested in demonstrating the perfect 
possibility of attaining our end only by non-violent means. I 
would therefore strain every nerve to keep the Afghans out of the 
Indian border, but my anxiety to keep them off the Indian border 
will not go so far as to assist the Government with men or money. 

In my article I have put my position as clearly as possible. 
For me the existing Government is the most intolerable of all, it 
is the greatest danger to the manhood of India and I would wel-
come its re-formation at any cost. It is my settled conviction that 
it is a godless Government. That there are good Englishmen and 
good Indians connected with it makes it all the more dange-
rous for India. It keeps the nation's eyes off the inherent evil of 
it. My attack is not against individuals, it is directed against the 

1 Vide pp. 59-60. 
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system, against the aggregate called the Government. The best 
of viceroys have been powerless to eradicate the poison of the 
system. The poison is its foundation. Therefore, I can reconcile 
myself to all the worst that can happen to India in the place of 
the present system. 

What however I would do is totally different from what I can 
do. I am sorry to have to confess that the movement has not 
yet acquired such hold on the soldier class as to embolden them 
to refuse assistance to the Government in time of need. When the 
soldier class has realized that it lives for the nation, and that it 
is a travesty of a soldier's calling when he undertakes to kill to 
order, the battle of India's worldly freedom is won without more. 
As it is, the Indian soldier is as much subject to fear as the lay-
man. He fills the recruiting ranks because he believes that 
there is no other means of livelihood. The Government has made 
the profession of killing attractive by a system of special rewards, 
and, by a system of skilfully devised punishments, has made it 
well-nigh impossible for the soldier, once he is in, to get out with-
out difficulty. In these circumstances I do not delude myself with 
the belief that the British Government will be without Indian 
help in the event of an immediate Afghan invasion. But it was 
my duty, especially when challenged, to put before the nation the 
position logically arising from non-co-operation. It was neces-
sary, too, to warn the nation against being frightened by the Afghan 
bogey. 

The second part of the question contains, in my opinion, a 
misconception of non-violence. It is no part of the duty of a non-
violent non-co-operator to assist the Government against war 
made upon it by others. A non-violent non-co-operator may not 
secretly or openly encourage or assist any such war. He may not 
take part directly or indirectly in it. But it is no part of his duty 
to help the Government to end the war. On the contrary his pra-
yer would be, as it must be, for the defeat of a power which he 
seeks to destroy. I, therefore, so far as my creed of non-violence is 
concerned, can contemplate an Afghan invasion with perfect equa-
nimity, and equally so far as India's safety is concerned. The 
Afghans have no quarrel with India. They are a godfearing 
people. I warn non-co-operators against judging the Afghans 
by the few savage specimens we see in Bombay or Calcutta. It is 
a superstition to suppose that they will overrun India if the 
British post at the frontier was withdrawn. Let us remember that 
there is nothing to prevent them from overrunning India today, 
if they wished to. But they are as fond of their country as we 
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claim to be fond of ours. I must devote a separate article to an 
examination of the difficult problem that faces the residents near 
the frontier. 

Young India, 18-5-1921 

53. LET HINDUS BEWARE 

Bihar is the land of promise for non-co-operation. For the 
Hindu-Muslim unity of Bihar is proverbial. I was therefore dis-
tressed to find that the unity was suffering a strain which might 
almost prove unbearable. I was told by all responsible leaders—
both Hindu and Mohammedan—who are not given to be panicky, 
that it was taxing their resources to the utmost to avoid a 
Hindu-Mussulman disturbance. They informed me that certain 
Hindus, by name Gangaram Sharma, Bhutanath and Vidyanand, 
for instance, had told the people that I had prohibited the use of 
meat to any Hindus or Mussulmans and that meat and fish were 
even forcibly taken away from people by over-zealous vegetarians. 
I know that unlawful use is being made of my name in many places, 
but this is the most novel method of misusing it. It is generally 
known that I am a staunch vegetarian and food reformer. But it is 
not equally generally known that ahimsa extends as much to 
human beings as to lower animals and that I freely associate with 
meat-eaters. 

I would not kill a human being for protecting a cow, as I will 
not kill a cow for saving a human life, be it ever so precious. Needless 
to say I have authorized no one to preach vegetarianism as part 
of non-co-operation. I do not know the persons named above. I 
am sure that our purpose will be defeated if propaganda of any 
kind is accompanied by violence. Hindus may not compel Mus-
sulmans to abstain from meat or even beef-eating. Vegetarian 
Hindus may not compel other Hindus to abstain from fish, flesh 
or fowl. I would not make India sober at the point of the sword. 
Nothing has lowered the morale of the nation so much as vio-
lence. Fear has become the part of the national character. Non-
co-operators will make a serious mistake if they seek to convert 
people to their creed by violence. They will play into the hands 
of the Government if they use the slightest coercion towards any-
body in the course of their propaganda. 

The cow question is a big question. The greatest for a Hindu. 
I yield to no one in my regard for the cow. Hindus do not fulfil 
their trust so long as they do not possess the ability to protect the 
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cow. That ability can be derived either from body-force or 
soul-force. To attempt cow-protection by violence is to reduce 
Hinduism to Satanism and to prostitute to a base end the grand 
significance of cow-protection. As a Mussulman friend writes, 
beef-eating, which is merely permissible in Islam, will become a 
duty if compulsion is resorted to by Hindus. The latter can 
protect the cow only by developing the faculty for dying, for suffer-
ing. The only chance Hindus have, of saving the cow in India 
from the butcher's knife, is by trying to save Islam from the im-
pending peril and trusting their Mussulman countrymen to return 
nobility, i.e., voluntarily to protect the cow out of regard for their 
Hindu countrymen. The Hindus must scrupulously refrain from 
using any violence against Mussulmans. Suffering and trust are 
attributes of soul-force. I have heard that, at big fairs, if a Mussul-
man is found in possession of cows or even goats, he is at times 
forcibly dispossessed. Those who, claiming to be Hindus, thus resort 
to violence are enemies of the cow and of Hinduism. The best and 
the only way to save the cow is to save the Khilafat. I hope there-
fore that every non-co-operator will strain himself to the utmost 
to prevent the slightest tendency to violence in any shape or form, 
whether to protect the cow or any other animal or to effect any 
other purpose. 

Young India, 18-5-1921 

54. POSTERS1 

[May 19, 1921] 
Poster No. 1: To gain swaraj means to introduce a spin-

ning-wheel in every home and to spin yarn with that. Introduce 
spinning-wheels in your house this very day. Spinning-wheels and 
cotton can be had from the National School at Princess Street.2 

Poster No. 2: Swaraj by means of yarn. If you want to 
have your share in the battle of swaraj, Spin as much yarn as 
possible. .  .  .  

Poster No. 3: Ordinarily spinning is not a business but a 
duty. India was prosperous so long as there was spinning. Take 

1 These posters were issued in vernacular bearing the title "Mahatma 
Gandhi's message". The text has been extracted from the official translation 
in the Bombay Government Records. 

2 This sentence was repeated at the end of each poster. 
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up again the work of spinning with a view to make India pros-
perous again. . . . 

Poster No. 4: Nothing else will advance India more than by 
removing the famine of yarn. . . . 

Bombay Secret Abstracts, 1921 

55. TELEGRAM TO JAMNALAL BAJAJ 

[May 20, 1921]1 
JAMNALALJI 
WARDHA 

CONGRATULATE SUNDERLALJI2. PROBABLY LEAVING TO-

MORROW FOR BHUSAVAL. WIRING AGAIN. 

GANDHI 

From a draft: S.N. 7523 

56. SPEECH AT RAILWAY STATION 

[May 21, 1921]3 
People coming to station platforms should bring money with 

them. We have to complete three difficult tasks and get them off 
our hands this year. The means for doing this were planned in 
Bezwada.4 If the collections do not reach the one-crore-rupee 
mark before June 30, we shall be disgraced and I shall definitely 
say then that we cannot win swaraj this year. Swadeshi is making 
progress, but even in this I see that many persons merely wear a 
swadeshi cap and want to be taken as followers of swadeshi by vir-
tue of that. I now tell you plainly that I do not wish to meet 
people who will not give up using foreign cloth. We shall not get 
swaraj till we have made khadi a dress of culture. If it is true that 
this movement is for self-purification, then, in addition to wearing 
khadi, you should give up liquor, eschew immorality, learn to be 

1 Gandhiji addressed a meeting at Bhusaval on May 21; vide the following 
item. It is likely that this telegram was sent a day before. 

2 He was arrested under Section 124A, I.P.C., and sentenced at Wardha 
to one year's rigorous imprisonment. 

3 Gandhiji travelled from Khandwa to Bhusaval on this date and addressed 
a crowd at one of the wayside stations. 

4 The reference is to the Bezwada Congress resolutions; vide Vol. XIX, 
pp. 496-7. 
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upright, see that you do not lose your head as the people of Male-
gaon did, stop looking upon Bhangis and chamars1 as untouchables 
and serve them and the Brahmins alike. Do not bring flowers; 
for swaraj, bring money instead. 

[From Gujarati] 
Navajivan, 9-6-1921 

57. SPEECH AT BHUSAVAL 

May 21, 1921 
Gandhiji thanked the people for the welcome accorded to him and then 

told the audience about his interview with the Viceroy. He said: 

Both of us frankly expressed our views at the meeting but we 
should not expect anything much from him. I have no regrets 
because I had no hopes. It is the people alone who have to 
win swaraj; no man, not even the Viceroy, can grant it. Swaraj 
is dharmarajya, and it can be achieved soon through the means 
I have suggested. You must be religious and pure of heart. You 
must give up drinking and firmly vow to wear only pure swadeshi 
cloth. Then you will have dharmarajya. You must bear in mind 
that no one who is wicked and of impure heart can succeed in the 
non-co-operation struggle. Look at Lokamanya.2 You ought to 
worship Lokamanya. But you will not worship this great patriot 
by merely collecting one crore of rupees, which is easily done; you 
ought to collect one crore of rupees and use it for the attainment 
of swaraj to which Lokamanya had dedicated his life.3 

He was the very soul of [the movement for] swaraj, and 
held swaraj to be his life's mission;—his soul asks you what 
you are prepared to do for swaraj. Can you not collect a crore of 
rupees to perpetuate his memory? Swaraj will be nowhere in 
sight till you have discarded foreign cloth. I shall never step in-
side a man's house if he does not wear khadi, if he cannot do with-
out fine muslin. Till now I have been telling the Government 
to do this or the other thing. Now I wish to tell the people what 
their duty is. I am but their slave. But they can have me as a slave 
only on certain conditions. They can hope for my services only 

1 Tanners 
2 Gandhiji here pointed to the garlanded statue of Tilak. 
3 The paragraph which follows is an extract from Mahadev Desai's account 

of Gandhiji's tour published in Navajivan, 9-6-1921. 

XX-8 
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by observing the conditions which I have laid down before them. 
There can be nothing but degradation in touching [my] feet. 

You must adhere firmly to the principles of non-violent non-
co-operation. Any violent deed violates your pledge and is to be 
despised like the brutalities of Malegaon. You must never forget 
the importance of Hindu-Muslim unity. My Hindu brethren 
should at this time leave the question of cow-protection to the 
goodwill of their Muslim brethren and I do hope that the question 
will be satisfactorily solved, especially when eating beef is not 
for them a religious necessity. 

Sisters should give up wearing fine clothes and should take to 
khadi. You ought to emulate Sita, the universal mother who, re-
fusing the delicacies placed before her by Ravana, chose to live 
on fruits. 

About untouchability, I have to say that it is not in keeping 
with the teaching of the Vedas and is foreign to the principles of 
the Hindu religion. But reforming this system does not mean 
that we should begin inter-dining and intermarrying. 

At the end I have to say that my speech tours will conclude 
by the end of June and I hope to be able to collect all the money 
that is needed during the time that is left.1 

[From Hindi] 
Aaj, 29-5-1921 

58. SPEECH AT MEETING IN SANGAMNER2 

May 22, 1921 
Today we are fighting the mightiest Empire known. We have 

three big tasks to accomplish, but our ways do not suggest that 
we are serious about anything. From the spectacle today, it occur-
red to me that, if this is how we were working everywhere in 
the country, India was not fit for swaraj. I bathe in the ocean 
of love at every place in the country. But love is of no avail until 
its fire produces strength. I do not like being worshipped and I 
do not like my feet being touched in reverence. The practice is 
very hateful to me. It can only bring about India's degradation. 
The country will not win swaraj through this touching of feet. I 

1 At the conclusion of the speech, a collection of about four thousand 
rupees was made on the spot. Some women donated their jewellery. 

2 Extracted from Mahadev Desai's account of Gandhiji's tour published in 
Navajivan 
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want to see India stand erect. I wish to see it stand up thus 
before all the countries in the world. I want no Gandhi-raj, I 
want no one's raj, I want only swaraj. I do not, therefore, want 
people to touch my feet in reverence. 

* * * 
We have followed Western civilization only in its excesses. We 

would have done better to imbibe its beauty. This kind of ribbon 
is used only by women. If you do not know when to use a thing, 
why do you use it at all? You thought that, along with flowers, 
a ribbon would add to the beauty; this shows that, in India, our 
ways of doing things are a curious mixture. The Congress has 
been showing how we can get out of these. There is no propriety 
and no thoughtfulness in what you do. Do you revere Tilak 
Maharaj? He has given us one holy word, and one alone, and he 
passed away with that word on his lips. The legacy bequeathed 
by Tilak Maharaj is for the whole of India, but your responsibility 
is greater than that of people in other parts of the country. What 
answer will you give to his soul on August I? If you do nothing 
else, at any rate adopt complete swadeshi and give up the use of 
foreign articles in temples. I tell the temple priests that I feel 
unhappy when they take me to a temple decorated with foreign 
cloth. 

[From Gujarati] 
Navajivan, 9-6-1921 

59. FIVE HUNDREDTH STOREY 

I had heard of Simla. I had not seen the place. I often wished 
to see it but was always afraid to go there. I felt that I would 
be lost there, that I would be a barbarian among the others. 

I have seen the place now. I have come here to see Bharat-
bhushan Pandit Malaviya, who has taken me under his wing. The 
house is named "Shantkuti" and I am in the midst of co-
workers here. The climate is lovely. Nature has withheld nothing 
of her riches. These hills are a part of the Himalayas, but I get 
no peace whatever from outside of me. In fact, if my having peace 
depended entirely on external surroundings, I would have to run 
away from this place or else I would go mad. 

Simla is named after Mother Shimala, as Mumbai [Bombay] 
is named after Mumbadevi and Calcutta after Kali. All the 
three goddesses have proved faithless or, maybe, the devotees have 
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forgotten them. The mere thought of the Kali temple fills me 
with horror. How can the place be called a temple at all? In 
literal truth, rivers of blood flow there every day. Who knows what 
the thousands of goats slaughtered there in the name of religion 
say in the court of God? How infinite is Mother Kali's patience? 
Does she really demand cruel sacrifices? People who offer them 
tarnish her sacred name. 

They are guilty of no little wickedness in Bombay, but no 
daily evil is perpetrated there in the name of religion. The people 
who frequent share-markets or madly throw away money on 
horse-racing know evil to be evil and admit their weakness. Animals 
are killed in its slaughter-houses for the belly's sake, and not in 
the name of religion. The knowledge of this slaughter does not 
make it utterly impossible for one to live in Bombay. 

But Simla? Delhi, most certainly, is not the symbol of 
India's slavery. The place which is the real headquarters of the 
rulers is Simla. The Simla Municipality told1 the Viceroy that 
every year the officials formulated their policies in the quiet and 
coolness of the Simla hills. We had full experience, in the summer 
of 1919, of what these policies are. Even the hottest parts of the 
country cannot give an idea of the temperature of these 
policies. 

After seeing Simla, my views have not changed. No end of 
money has been spent over the place. Even a proud man like me 
has had to eat humble pie. The only means of conveyance here 
is the horse or the rickshaw. I never used the latter while in South 
Africa, but here I did, thanks to my weakness. All, whether grown-
up or young, men or women, use it. The car is justifiably prohi-
bited. The horse-drawn carriage can be used only by the Viceroy 
and one or two other officials, and this also seems to be justified. 
The roads in this place are narrow; roads cut through steep hills 
cannot but be so. Naturally, the plying of horse-drawn vehicles 
on such roads must perforce be restricted. 

What is strange, however, is that the rickshaw has become 
quite an ordinary conveyance, as if it was the most natural thing 
for any of us to be yoked to a vehicle! I asked the men who pull-
ed the rickshaw which carried me why they had taken up this 
work. Did they not have a belly to fill? They queried in reply. 
I know this reply is not quite convincing; it cannot be said, though, 
that they take pleasure in becoming beasts of burden. On the 
contrary, my charge is that it is we who force men to become 

1 Presumably in an address 
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beasts. Why should it be surprising, then, that we have become 
the Empire's bullocks? 

It is not the British alone who use the rickshaw. We use it as 
freely as they do. We who join them in turning people into bul-
locks have, therefore, become bullocks ourselves. 

There are four men for every rickshaw. Three of them get 
Rs. 18 a month each and the fourth, their leader, gets Rs. 20. The 
slopes up and down along the roads are so steep that, even though 
there are four of them, the men get out of breath. The rickshaw 
is made to accommodate only one person at a time. Even this is 
something to be thankful for. Simla is at an altitude of 7,500 
feet. If people understand the implications of the fact that the 
Government is carried on from such a height, they will know what 
the Empire means. If in Bombay all the shopkeepers had 
their shops on the topmost floor in the chawls, what would be the 
customers' plight? The fourth floor probably goes up to a height of 
60 feet. The thirty crore customers of this Government, the coun-
try's shopkeeper, have to climb not 60 feet but 7,500 feet! Bombay, 
we know, cannot carry on its trade on the fourth floor. India's 
trade is carried on, actually, on the five hundredth floor! Is it 
any wonder that the country starves? It should no longer seem 
strange that, in the foothills of Simla, three crore innocent chil-
dren famish for want of food. 

So long as a distance equal to the height of five hundred floors 
separates the Empire from us, Dyerism must needs be used for 
maintaining the distance. 

Swaraj, if run from this height, will be no swaraj. 
But the comparison I have made is not just, a thoughtful per-

son may protest. Maybe the master lives on a height of 7,500 feet, 
but he posts his employees, the talati1, the patel2 and the mamlatdar3, 

on the ground floor! There would be some substance in this 
argument if it were true that the master lived on the five hun-
dredth floor at his own expense. As a matter of fact, however, he 
lives there at the customers' expense. He recovers the expenses of 
living where he does and also charges his usual profit. What 
wonder that the customers of such a business man become bank-
rupt, become paupers? 

The arrangement is costlier than even the practice of carrying 
Ganga water on the kavad4. It used to be carried to as far as 

1, 2 & 3 Revenue officials 
4 Pots or baskets slung from the ends of a pole and carried on the shoulder 
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Rameshwaram1. Anyone who has paid for a small-sized pot of 
it knows whether Ganga water is costly or cheap. 

Simla is all congestion. The houses are full, every one of them. 
Things are bound to be dear. Even water is brought up from 
2,000 feet below. One feels embarrassed to use even so much as a 
jugful of water. In the building in which we stay, we do get water 
but it takes the carriers, fetching it over a long distance, a whole 
day to fill enough for our needs. There are no streams in the vici-
nity of Simla. To win swaraj means to oblige the Government—
whether it is British or Indian—to descend from the five hundredth 
floor to the ground floor and introduce naturalness in its relations 
with us. The discrimination is not as between white and coloured, 
but as between high and low. He is a true Brahmin who serves 
a Bhangi, and not the one who rides on the shoulders of one. He 
is no king who maintains a distance, the height of five hundred 
floors between him and the subjects. It is in virtue of one's deeds 
in the past life that one is born for happiness or suffering, as king 
or beggar. The happy man exerts himself to relieve the sufferings 
of others, and the king to raise the beggar to his level, which means 
that, though a king, he voluntarily becomes a beggar. God, the 
Ruler, earns his title to rule by making Himself the slave of his 
slave, makes Himself worthy of worship by purifying the sinner. 
In Simla I saw the reverse of this and my heart bled. 

[From Gujarati] 
Navajivan, 22-5-1921 

60. MY NOTES 

NEW VICEROY 

At Panditji's request, I went to see him at Simla. His health 
being indifferent, he asked me to go to him instead of himself 
coming over to see me where I was. How could I permit him to do 
so? I myself went to Simla. Panditji told me there that the Vice-
roy would like to see me. I wrote to His Excellency and told him 
that, if he wished to see me, I would gladly call on him and tell 
him all that I had to say. He gave me an appointment. We were 
together for a long time. He listened, with great patience, 
courtesy and attention to everything I said. I, too, on my part, 
listened to him respectfully. The result was that we came to 
understand each other to some extent. 

1 On the southernmost tip of the Indian peninsula 
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What the outcome will be, partly I know and partly I do not. 
It is not in the Viceroy's hands to give us what we want. If he is 
a good and sincere man and is convinced of what we say, he 
can help us as a friend. But, otherwise, it is for us to secure what 
we want. We should have the strength to get it. If a man knows 
how to take what he desires, the man who will give it to him 
will not be wanting. Is there any sense in a man carrying with 
him only a bowl and then complaining against the sea for not giv-
ing him a pitcherful? 

We should, therefore, acquire the strength to win swaraj, 
and secure justice on the Punjab and Khilafat issues. We have 
not gained this strength yet, but we are acquiring it. There are 
obstacles, like the incident at Malegaon, which lie in our way. 
Though our failure to win our goal is due solely to our lethargy, 
we vent our irritation on others. One essential characteristic of 
non-co-operation is that one should direct one's anger against 
oneself. 

TO CO-WORKERS 

As a result of my interview with H.E. the Viceroy, I can say 
this, at any rate, to my co-workers, that they should shake off 
their lethargy and give up empty talk, demonstrations and 
speeches and go on working all the time. 

We have five tasks before us: (1) eradicating untouchability; 
(2) stopping consumption of liquor; (3) enrolling Congress mem-
bers; (4) collecting contributions for the Tilak Swaraj Fund; and 
(5) introducing the spinning-wheel [into every home]. 

None of these tasks calls for speeches. 
For eradicating untouchability, we should serve Bhangis and 

others like them, go to their homes and Improve their 
conditions. 

For stopping consumption of liquor, we should stand near 
liquor booths and try politely to enlighten intending customers, 
though, if they insist on doing so, they should be allowed to go 
in. Every community should pass a resolution forbidding consump-
tion of liquor and boycott those who violate it. 

Boycotting does not mean stopping the services of washermen, 
barbers, etc. It means refusing to accept water or food at such 
person's place and entering into no marriage connection with his 
family. Boycott is of two kinds, civil and uncivil. The former has 
its roots in love, the latter in hatred. In fact, hatred is another 
name for uncivil boycott. Such boycott has no place in peaceful 
non-co-operation and must be altogether eschewed. The under-
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lying idea in civil boycott is that of refraining from accepting any 
services from or having any social association with the person con-
cerned. The idea behind the other form is to inflict punishment 
and pain. We do not want to punish the drink-addict; we want, 
rather, to express our own grief by refusing to associate with him. 
This means not to drink water or eat in company with him and 
not to have any marriage connection with his family. But to pre-
vent people from rendering any services to such a person is sheer 
heartlessness. Wells and ponds are for the use of all. Services 
of barbers and washermen and public services like transport should 
be available to all people, whether good or bad. The barber, 
the washerman and the water-carrier do not concern themselves 
with the circumstances of any family before serving it. Even a 
murderer has a right to be allowed to drink water. In the 
measure that we thus learn to distinguish between right and 
wrong, the advent of swaraj will be hastened. I feel the necessity 
for resorting to boycott for discouraging the consumption of liquor 
and that is why I have gone into the subject at such length. Un-
civil boycott has yielded bitter fruits at many places. Our strength 
lies in giving up incivility altogether. Once a man has become 
a drink-addict, he is so utterly enslaved by the vice that he 
deserves our compassion, and it is only through compassion that 
we shall be able to reform such persons. 

We should not hate even the proprietor of a liquor booth. It 
is no easy thing for anyone to give up an established business. 
He should first be able to think of an alternative calling which he 
can take up. If I can successfully persuade them, I would advise 
all proprietors of liquor booths to become carders, spinners and 
weavers. It is beyond all doubt that they can earn from such 
work all that they need for a living. Women and children can give 
no help in running a liquor booth. In spinning and weaving, every-
one can help and so there will be no question of anybody support-
ing anybody else. Everyone can make his or her contribution, be 
it much or little. 

To enrol Congress members, to collect contributions for the 
Tilak Swaraj Fund or to introduce charkhas, no meetings are 
necessary. What is required is that a large number of volunteers 
should go from house to house. Unless people start working in 
this way, it will not be possible to fulfil the programme as sche-
duled before the end of June. 

We have no time even for talking. From my own experience, 
I know that every minute spent in idle talk or in giving darshan or 
in doing nothing is wasted for ever. We have no time to spare. 



MY NOTES 121 

To those, especially, who have tasted the joy of working, I would 
certainly suggest that they should not let a single moment go waste. 
No moment of our time is ours; we have pledged every moment 
to the country. 

MEANING OF SPINNING-WHEEL 

Introducing spinning-wheels does not mean our providing 
every family with one and then doing no more. It really means 
that we should see that the family concerned works on it in right 
earnest and starts wearing khadi. Every spinning-wheel should be 
working for not less than four hours daily. We may set the 
minimum output an hour at three tolas and every town or 
village should produce yarn at this rate. Only then can it be 
said that people have taken to the spinning-wheel. This is a 
matter of people learning to give up their lethargy, of every worker 
helping the people to do so. This cannot be done by manufacturing 
spinning-wheels. 

We shall get swaraj only when regular work is done in this 
way. 

I was talking to a friend the other day. I asked him why 
he gave the first importance to the spinning-wheel. His reply was 
that, though it would certainly bring us economic freedom and 
make the people self-reliant, its greatest service would be that it 
would give men and women time for quiet reflection and help 
people to be calm and pure. The spinning-wheel will have, on 
those who work it regularly, an effect which nothing else can 
produce. 

WHO CAN JOIN? 

A friend asks if even co-operators can be members of the 
Congress. Those who accept the Congress constitution can be 
Congress members even if they are co-operators. It is my view, 
however, that they cannot be delegates. 

NATIONAL FLAG 

The same friend says that all Indians do not have faith in the 
spinning-wheel and that many people wonder whether it can 
achieve anything. Should we not then have some other symbol 
on the national flag? He suggests the letter ॐ1. The truth of the 
matter is that every symbol, no matter what, is sure to be opposed 
by someone or other. The spinning-wheel is the only thing sym-

1 Om, symbolizing the manifestation of the Absolute as sound 
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bolizing a power which crores of Hindus and Muslims will accept. 
Despite the crescent in ॐ, all Muslims will certainly not accept 
it. I am clear in my mind that the national flag should have 
no religious symbol on it. 

KHILAFAT "NOTE" 

Another friend finds fault with me for not commenting on 
rupee-receipts for the Khilafat [Fund] being used as currency 
notes. I have said nothing because I knew that the Khilafat 
Committee itself had taken effective measures to stop it. This 
is the first complaint I have received in the matter. Thousands 
of one-rupee receipts have already been sold. But only a few 
persons must still be using them as currency notes. This mis-
taken idea did get about in the beginning. The practice resulted 
in loss to the Committee itself and so, on its own, it took strict 
measures to put an end to it. 

MISINTERPRETING "RAMARAJYA" 

The same friend, interpreting the term Ramarajya literally, 
asks if it will ever be possible to establish Ramarajya till we have 
men like Dasharatha and Rama. We only mean by Ramarajya 
swaraj or the rule of dharma or people's rule. Such rule can be 
established only when the people themselves come to have regard 
for dharma and learn to be brave. It is the effort of the 
Congress, of all non-co-operators, to see that the people become 
so. If the people are to be emancipated only by some king, they 
will become his slaves, though in himself he may be a man of 
virtue. What we are striving to achieve, however, is to change 
the system of Government and the policies and methods of 
government. Once that is done, we need not worry whether our 
servants are Englishmen or Indians. We are not even trying to 
change the British, we are trying to reform ourselves. 

SOUTH AFRICA 

The gentleman cites the instance of South Africa and asks 
if we shall not be reduced to the same condition in India as in 
South Africa. We fought and won there, but today we are again 
in the same old plight. This is a misunderstanding of the situation. 
The laws which we fought to get amended were certainly amended. 
The struggle in South Africa was not for changing the system of 
government. It was directed merely against specific laws. The 
satyagraha against the Rowlatt Act would have been hailed as a 
complete success even if the Act alone had been repealed and 
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other grievances had remained unredressed. As it is, the Act never 
came to be used. Since, however, it has not disappeared from the 
statute-book and a fight on other issues was forced upon us, if 
we secure justice on the Punjab and the Khilafat issues and bring 
about a change in the policies and methods of the Government, 
that at any rate would have been gained. It is quite possible 
that afterwards new and unforeseen obstacles may arise. But 
why should that matter? For the brave, occasions for fighting will 
always arise. Whenever faced with a problem, the satyagrahi has 
an armoury of weapons at hand—satyagraha in its various forms 
and he will be able to find one which the occasion may call for. 

WHITE CAP 

Calling the white cap a Gandhi cap, a Collector in the 
United Provinces has forbidden Government servants to wear it. 
I told the many people who came to see me in Simla that, though 
in Government service, they could contribute to the Tilak Swaraj 
Fund and wear khadi, that they could replace their foreign caps 
with khadi caps. But they said that, if they wore khadi dresses 
and khadi caps, they would be dismissed. I was pained to hear 
these words of weakness. If wearing a khadi cap is a crime, the 
right course is to commit that crime and be dismissed from 
service. If, moreover, there is a large number of Government 
servants wearing khadi caps, nobody can afford to dismiss all of 
them. Even if they are dismissed, they should not mind. Have 
the people not acquired strength enough even to assert their 
freedom to wear what they choose? I do hope that all people, 
Government servants and others, will realize the dignity of a khadi 
dress and wear the khadi cap at any rate. 

PERMANENT ASPECT 

Non-co-operation has two aspects, one temporary and the 
other permanent. The latter concerns all people. After swaraj 
is won, we will not give up khadi and again start wearing foreign 
cloth, we will certainly not resume drinking and will not undo 
the changes we are introducing in the system of education. We 
shall not, however, regard it as violation of dharma to resort to 
courts of law or attend schools and will feel no humiliation in 
accepting honours conferred on us by the Government. 

[From Gujarati] 
Navajivan, 22-5-1921 



61. LETTER TO N. C. KELKAR1 

YEOLA, 

May 23, 1921 
DEAR FRIEND, 

I am getting most restive about the fulfilment of the Bezwada 
programme. Will you please wire or write to me, so as to reach 
me, at Laburnum Road on Sunday the 29th instant, the figure 
for the Tilak Memorial [Fund] collected by your Province to the 
date of writing or wiring and the balance you expect positively to 
collect before the 30th June? I expect you have sent your quota 
to the All-India Congress Committee. 

I reach Bombay on the 29th, leave it on the 30th evening for 
Broach, pass 4 days there, pass 4 days in or about Ahmedabad 
and then devote the rest of June to Bombay in order to collect 
as much as I can. If you have any suggestions as to my pro-
gramme please also wire. 

Yours sincerely, 
M. K. GANDHI 

From a photostat: C.W. 3113 

62. SPEECH AT MEETING IN BARSI2 

May 24, 1921 
Our friend has cheerfully proclaimed that Barsi district3 will 

easily complete its part of the task. I cannot congratulate Shri 
Sulakhe on his method of calculating. If every district, every 
taluka and every circle in it followed his method, everyone in the 
country would have done his part by giving only two pice. But 
out of the 30 crores, three crores do not get even one square 
meal a day. Who will collect two pice from these three crores? 

1 Narasinh Chintaman Kelkar; editor of the Kesari and the Mahratta; a 
close associate of Tilak; sometime Secretary of the Indian National Congress; 
helped Gandhiji in revising the constitution of the Congress in 1920. 

2 Extracted from Mahadev Desai's account of Gandhiji's tour published 
in Navajivan 

3 This should be taluka; in Sholapur district of Maharashtra. 
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And from the crippled and the handicapped? If the residents of 
Bombay argue that they have given their quota and then offer 
no more, we shall never succeed in the task we have set before us. 
We must stop calculating in this way. Every man and woman in 
the country must ask himself or herself what he or she ought to 
contribute for raising the total collection in the country to a 
crore. My question to you is: what is the capacity of the people 
in your district? Let us learn something at least from the life of 
Tilak Maharaj for whom we express our reverence. Did he ever 
think that he should be content to give to the country the 
minimum that every Indian should? Rather, he gave his all. I 
ask you how many are left now who will do so? Let alone 
giving your all, have you given even as much as you can? 

God never asks anyone to give more than he can. One who 
gives less than he can is a traitor to the country and his town. 
Do not be traitors to yourselves. I do not want you to deceive 
yourselves. We are to fight a powerful Empire. It deceived us, 
played false with us, and made us crawl on our stomachs. We 
cannot end that Empire through deceit and Satanism. Deceit 
can be met successfully by nobility and Satanism by cultivating 
love of God. Do not delude yourselves. If you really want to 
perpetuate the memory of Tilak Maharaj, you should adopt the 
new method of calculation which I have taught you today and, 
before the death anniversary of Tilak Maharaj is upon us, win 
the thing which is your birth-right. 

When it was said here that 25 spinning-wheels are working 
and that the khadi produced from them is sent to Bombay and 
Poona, I was deeply pained. That the khadi is sent out only 
means that you want fine cloth for yourselves and will not use 
khadi. That is why you send khadi to other places. Swadeshi 
should mean, for you, that you look after your needs. Give no 
thought to Bombay. My patriotism tells me that I must first 
make my own home independent, then my town and then my 
province. Let me tell you that, with your 25 spinning-wheels, 
you will not be able to give a good account of yourselves in the 
fight against this mighty Empire. If we really believe in the 
Congress, we must thoroughly understand the principle of swadeshi. 
I do feel pained at the fact that lawyers have not given up prac-
tice; however, the lawyers becoming fearless and religious-minded 
will not make the whole country so. Besides, some eminent law-
yers have, in fact, made great sacrifices and displayed nobility. 
Other lawyers, who lack faith and are deterred by the fear whether 
they would afterwards be able to maintain their families, will also 
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give up practice by and by. But the position with regard to 
swadeshi is that, so long as the whole country does not adopt it, 
the import of foreign cloth will not stop. I cannot deceive myself. 
I meet a far greater number of Indians than any other person 
does, but my voice has not yet reached all the 30 crores. Mill-
cloth is for the poor, whom my message cannot reach. Only if it 
is reserved exclusively for them will mill-owners behave worthily. 
For such people, of course, there is no choice but to use mill-cloth 
unless they produce their requirements locally. What this requires 
is  not wealth, self-sacrifice or intelligence. All that is necessary 
is zest. 

Maulana Mahomed Ali has said that we laid the foundation of 
our slavery when we parted with our spinning-wheels. If you 
want to throw off your slavery, take up the spinning-wheel again. 
Unless we take to the charkha, it will be impossible to end the 
oppression of the country and its stark poverty. I ask you, there-
fore, not to pat yourselves on the back and say that, with 25 
spinning-wheels, you have won the day. I fail to see anyone 
here wearing khadi. We cannot stop imports worth 50 crores 
merely by wearing khadi caps. You must agree to bear the burden 
of khadi. 

If you want fine cloth, teach your wives, your sons and your 
daughters to spin yarn of fine count. As recently as 30 years ago, 
our elders felt ashamed to wear fine cloth. I have still fresh in 
my mind the sacred memory of my mother. She made it a point 
to reserve dresses of fine cloth for her daughters-in-law and felt 
embarrassed when wearing such dresses herself. If you do not 
adopt the traditional simplicity of India, you cannot resuscitate 
fine muslins. If you feel satisfied with having enrolled 4,200 
members [of the Congress], who will come forward to enrol the 
starving masses of Bihar? There will be some hope of our succee-
ding in our task if, in a population of 120,000, you enrol 50,000. 
Give up the wrong way of reckoning and adopt the right one. 

[From Gujarati] 
Navajivan, 9-6-1921 



63. NOTES 

MAULANA MAHOMED ALI 

I observe that the Indian Social Reformer rates me for not 
having said anything about Maulana Mahomed Ali's speech at 
Madras, and not having criticized Lala Lajpat Rai's at Bombay. I 
must not answer the inferences and the innuendoes contained in 
the paragraph. Critics do not know under what difficulties I 
edit Young India. I rarely read newspapers. I cannot even get 
them during my incessant travelling. But having read this criti-
cism, I purposely procured at Simla a copy of the Maulana's 
speech. I have only just read it. I have twice read the para-
graph criticized, and I am of opinion that it contains nothing in 
it that is objectionable. The speech is certainly not inconsistent 
with his interview at Allahabad. In the Madras speech, he 
simply states the Muslim position. In the Allahabad interview, he 
has accepted my application and restriction of the ideal Muslim 
conduct. There is no doubt that if the Mussulmans could take up 
arms, they would do so in defence of Islam. The difficulty arises 
because of our belief in the impossibility of the Afghans invading 
to defeat the British without wishing at the same time to occupy 
India. That may be and will be a good reason for Mussulmans, 
if they are true to India, not joining the Afghans even if they were 
able. But we may not dispute the theoretical religious right of 
Mussulmans to state their correct position. We can only honour 
them for it. The two great qualities of the brothers are their 
bravery and sincerity. And I can read nothing but these two 
qualities in the Madras speech. 

LALA LAJPAT RAI 

Let me take the Indian Social Reformer into the secret of my 
methods. My assistant drew my attention to the hostile criticism 
of Lalaji's speech and asked me whether I wished to say anything 
upon it. I had not the text of his speech before me, nor had I 
seen any criticism. I therefore wrote to Lalaji, asking him to 
enlighten me on the matter, and suggesting that he should apolo-
gize, if a single hasty word was uttered. It has been my privilege 
on close acquaintance to find him generous, forgiving and frank. 
He said in his letter that his Bombay speech was a specially con-
sidered utterance, and that he had not attacked any person in it. 
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He had only dealt with the action of the Moderates as a party. 
He sent me the cutting for my opinion. This was whilst I was 
in Sind. I was unable to read it and had forgotten all about it, 
till the Reformer's rebuke reminded me of it. I have now read 
Lalaji's speech and have much pleasure in stating that I find 
nothing offensive or discourteous in it. It is undoubtedly in 
Lalaji's fighting style. It is a party speech. He has adopted, by 
long residence in the West, the Western form of criticism. But it is 
the best Western form. There is nothing vulgar in it. His charges 
are not unjustified by the conduct of the Moderate ministers. His 
worst charge is that they have merged themselves in the bureau-
cracy. It is a serious charge to make, but the instances adduced 
by him surely prove it. The Moderates may retort, if they choose, 
that outsiders cannot appreciate the difficulties of the ministers. 
But that is just what proves the error of the great leaders who find 
themselves allied with the Government. They should have known 
that such would be their lot, or they should now know by ex-
perience, that it is no use being ministers, until they have an 
effective control over the Government policy. All the repression 
that is now going on is almost as bad as before. It makes little 
difference that now there is the farce of a trial. The fact is that 
most of the political sections of the Penal Code are such as to bring 
almost every non-co-operation speech under them. I believe that 
if I was charged, I should have to plead guilty to the charge of 
sedition. It is the duty of a non-co-operator to preach disaffection 
towards the existing order of things. Non-co-operators are but 
giving disciplined expression to a nation's outraged feelings. I 
should like to see a considered reply to Lala Lajpat Rai's strong 
indictment. In my humble opinion, the speech of Lala Lajpat 
Rai does not betray any loss of temper, and is quite in keeping 
with the advice he tendered the youth of the country in his con-
cluding paragraphs. 

'A MESSENGER OF GOD' 

I have received a cutting, in which I am reported to be 
credited with being a messenger of God, and I am asked 
whether I claim to have any special revelation from God. I have 
already dealt with the miracles attributed to me. As to this the 
latest charge, I must disown it. I pray like every good Hindu. 
I believe that we can all become messengers of God, if we cease 
to fear man and seek only God's Truth. I do believe I am seek-
ing only God's Truth and have lost all fear of man. I therefore 
do feel that God is with the movement of non-co-operation. I 
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have no special revelation of God's will. My firm belief is that He 
reveals Himself daily to every human being, but we shut our ears 
to the 'still, small, voice'. We shut our eyes to the Pillar of Fire 
in front of us. I realize His omnipresence. And it is open to 
the writer to do likewise. 

A SIND CRITIC 
It gives me pleasure always to have criticism. from Sind. 

It is always searching and always courteous. Sind suffers from 
the surfeit of Western education, and therefore, the youths of 
Sind readily command my sympathy. They are bewildered to 
find themselves in the maze of Western ratiocination. I must 
therefore try patiently to answer Mr. Jethamal's open letter, 
especially as I claim him to be one of my earliest comrades in 
satyagraha and know him to be a leader of forlorn causes. I do 
believe in self-determination. Mr. Jethamal does not know that 
the Mussulmans do not claim Palestine for the Turks as against 
the Arabs. They claim Mussulman control of Jazirat-ul-Arab of 
which Palestine is but a part. They would not mind if it was 
restored to the Arabs without any outside interference. Mr. 
Jethamal must know that the present population of Palestine is 
overwhelmingly Mussulman. He should also know that the British 
mandate is today being imposed upon Palestine and Mesopotamia 
in the teeth of fierce Arab opposition. 

Unlike Mr. Jethamal, I do believe in the distinctive character 
of the different scriptures. I cannot be party to putting a strain 
upon the scriptural loyalty of the Mussulmans, where it is not in 
conflict with reason and justice. 

But I am one with Mr. Jethamal in his fear of theocratic 
priesthood and its interpretations often given to suit occasions. 
The Mussulman claim is not based on Futwahs1, but on a Koranic 
injunction which a child can understand. The Mussulman claim is 
again based upon justice, even apart from the scriptural authority. 
Jazirat-ul-Arab was under Mussulman control before the War. No 
right has accrued to the Christians or the Jews over it, as against 
the Mussalmans of the world in general and of India in particular. 
The British mandate is an act of treachery towards Indian Mussul-
mans and of pillage against the world's Mussulmans. 

I must not appropriate the easy compliment Mr. Jethamal 
pays me of attributing to me the courage of saying that I differ 
from Shri Krishna in the matter of violence. I have the courage 

1 Decrees issued by Muslim divines 

XX-9 
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of saying that Krishna never taught violence in the Gita. My 
interpretation of the Gita is that it has based a religious teaching 
on a historical incident, and that it does not deal with an earthly 
war but it deals with the ceaseless spiritual war going on in the 
human Kurukshetra. I can understand the Nirdwandwa teaching on 
no other hypothesis. A man who is free from the action of the 
pairs of opposites is incapable, like the perfect man of the Bible, 
of injuring any living thing on earth. He kills himself so truly that 
there is no rebirth for him. 

But a non-co-operator is not concerned with this part of my 
personal belief. He is bound to believe in non-violence as the 
only true policy for the removal of the three-fold fever of India. 

In spite of my firm faith in absolute ahimsa, i.e., innocence, I 
could reconcile myself to Kheda recruiting.1 My ahimsa teaches me 
that I cannot carry the world with me by force of arms. I will 
not cut off the hands of my children for fear of their hurting 
others. A man is innocent when he is able to do harm and re-
frains. India's soldiers must have arms so long as they believe 
in violence. I invited, during the recruiting campaign those who 
believed in violence to join the battle and not to keep away, be-
cause they had a grievance against the Government, as they were 
inclined to do. I was against bargaining with the Government as 
I am against bargaining at any time.2 

I do not anticipate a time in India or the world when all 
will be followers of ahimsa. Police there will be even in Satya 
Yuga. But I do contemplate a time, when in India we shall rely 
less on brute force and more on soul-force, when the Brahman in 
man will hold supremacy. 

Now it must not be difficult for Mr. Jethamal to appreciate 
my alliance with the Ali Brothers. I believe them to be men of 
their word, as honourable as any I have had the privilege of meeting. 
It is enough for me to know that they observe the vow of non-
violence, whilst they are in the movement of non-co-operation. 
They will no more prefer Afghan rule to British rule than Mr. 
Jethamal does. I believe that time will enable them to see that 
India can never, not at any rate within a generation, be free by 
violence. I believe that India and Khilafat can be free during 
this very year if India responds to the simple programme sketched 
in these pages from time to time. 

1 In accordance with his assurance at the War Conference on April 29, 
1918, Gandhiji toured Kheda District in Gujarat, recruiting men to the Army 
to help the British in the War; vide Vol. XIV. 

2 Ibid, p. 379. 
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SANNYASA 

A pleader who has suspended practice asks whether every non-
co-operator should become a sannyasi and renounce the world. I 
fear, this question has been asked because I appear to lead the 
life of a sannyasi, whereas the renunciation required by the non-
co-operation programme is infinitely less than was required of 
thousands of Boer women and children during the Boer War, and of 
thousands of Englishmen, Frenchmen and Germans during the 
late War. Great success is possible for us with so little renunciation 
only because our programme is non-violent, our cause absolutely 
just, and we are so many. 

A DEPENDANT'S PLIGHT 

The friend further inquires what a man who is falsely sued 
is to do. Well, those who have been falsely charged by the Govern-
ment have gone to gaol. Those who are falsely sued may, if the 
plaintiff will not go to private arbitration, make a statement and 
produce even witnesses without engaging a lawyer. He is likely 
to have judgment in his favour. But at the worst he runs the 
risk of having to pay a blackguard. Surely wrong judgments have 
been given before now in spite of the assistance of the ablest lawyers. 

DOUBTING NATIONAL CAPACITY 

The third question is, "Do you believe that the constructive 
part of the non-co-operation programme can attain success without 
our having a national Government?" This question betrays helpless-
ness. We are delayed in the attainment of our goal only because 
of this feeling of helplessness. We shall attain swaraj only when 
we feel self-reliant. Even a national government will have to be 
the nation's creation; not the nation the Government's. Why 
should we not stop drink without the aid of the Government, 
why should we not be able to boycott foreign cloth without the 
Government's aid? Non-co-operation enables us to show that, in 
everything that matters, we can be independent of the Govern-
ment. A Government is an agency set up by the people. The 
principal has the right to non-co-operate with the agent when he 
proves faithless. When, on the contrary, the principal feels helpless, 
he becomes his agent's slave. Such is our present position and we 
must get rid of it at any cost. 

CONTEMPLATING POSTPONEMENT 

The last question of the friend is, "In case the call of the 
Congress does not meet with adequate response, will the attain-
ment of swaraj be proportionately postponed?" I dread to contem-
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plate postponement because it betrays distrust in the nation. 
Somehow or other I feel that the nation will respond in time. 
But the logical answer to the question undoubtedly is that, if the 
nation does not make an adequate response to the programme, 
attainment of our goal is likely to be delayed. 

THE CURSE OF BETTING 

Babu Bhagwandas, the learned Chancellor of the National 
University, Kashi, has sent me extracts from Manusmriti on the sin 
of betting. I reproduce them below: 

The King should diligently keep gambling (dyuta) and betting (sama-
hvaya) away from the State; for these two vices destroy the State and the 
sovereign themselves. (221) 

Gambling and betting are indeed as daylight robbery; and the 
ruler should endeavour diligently to eradicate them. (222) 

That wherein inanimate things are used, that is dyuta, gambling; 
that wherein living things are used, that is samahvaya, betting. (223) 

He who does these himself, or causes them to be done by others, 
secretly or openly, may be punished by the ruler with (punishment) up 
to that of death, at the ruler's discretion, like cheats and impersonators 
pretending to follow vocations other than their rightful ones. Or gamblers 
and betters (kitawah) may be banished from the land, like those who prac-
tise prostitution under cover of dancing and singing and acting, or those 
who make and sell spirituous liquors and other such cruel deceivers and 
spreaders of vice and followers of sinful trades. (224-228) 

SIND COLLECTIONS REVISED 

In my note on non-co-operation in Sind, I gave figures of 
collections during my tour, but they were all approximate. Mr. 
Jairamdas1 has now sent a detailed account, which is given below: 

Karachi (roughly) 30,000 
Larkhana 1,387 
Shikarpur 17,245 
Jacobabad 1,001 
Sukkur 3,600 
Rohri 1,002 
Hyderabad 7,433 
Mirpur Khas 452 
Tatta 500 

1 Jairamdas Daulatram (b. 1892); Secretary, Sind Provincial Congress 
Committee; for some time Minister of Food and Agriculture, Government 
of India; and Governor of Bihar and Assam 



THE SIMLA VISIT 133 

Dadu 500 
Tando Allabyar 615 
Shahadadpur 75 
Miscellaneous 465 

————————

64,275 
Young India, 25-5-1921 

64. EFFECT OF BETTING 

I hope a woman's prophecy will prove true, and that all who 
prize India's good and the purity of their homes will give up the 
racecourse.1 

Young India, 25-5-1921 

65. THE SIMLA VISIT2 

Many are asking why I waited upon His Excellency the 
Viceroy. Some inquire why the author of non-co-operation should 
seek to see the Viceroy. All want to know the result of the 
interview. I like the rigorous scrutiny of the non-co-operators 
who, more than Caesar's wife, must be above suspicion. Non-co-
operation is self-reliance. We want to establish swaraj, not obtain 
it from others. Then why approach a Viceroy ? This is all good, 
so far as it goes. And I should be a bad representative of our 
cause if I went to anybody to ask for swaraj. I have had the 
hardihood to say that swaraj could not be granted even by God. 
We would have to earn it ourselves. Swaraj from its very nature 
is not in the giving of anybody. 

1 This was in reply to the following letter from "A Woman": 
The Deccan Herald has it that the boycott movement is to spread to the 

forthcoming race meetings, and that Indians will not be allowed to visit the 
racecourse on race days. If you really intend to do so, God bless you. 

My husband used to be an ideal husband until he was invited by his 
boss to go to the races with him and unfortunately did so. He took Rs. 10/- 
with him, met with exceptionally good luck, and brought home Rs. 300/-. But 
since then he has never won except a few rupees on two occasions, and has 
often returned home drunk. 

May God grant that your endeavour may be crowned with success. 
I am sure that what I have stated will be endorsed by many wives who 

have the courage of their convictions. 
2 Gandhiji met the Viceroy at Simla; vide "Speech at Public Meeting, 

Simla", 15-5-1921. 
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But we want the world with us in our battle for freedom, we 
want the goodwill of everybody. Our cause, we claim, is based 
upon pure justice. There are certain things we want Englishmen 
to surrender. All these things need mutual discussion and mutual 
understanding. Non-co-operation is the most potent instrument for 
creating world opinion in our favour. So long as we protested 
and co-operated, the world did not understand us. The erstwhile 
lion of Bengal in his early days used to relate the story of English-
men who asked him how many broken heads there were in India, 
if things were really so bad as he represented them to be. That 
was the way John Bull understood best. The other question the 
world has undoubtedly been asking is: If things are really so bad, 
why do we co-operate with the Government in so pauperizing and 
humiliating us? Now the world understands our attitude, no 
matter how weakly we may enforce it in practice. The world is 
now curious to know what ails us. The Viceroy represents a big 
world. His Excellency wanted to know why I, with whom co-
operation was an article of faith, had non-co-operated. There must 
be something wrong with the Government or me. 

And so His Excellency mentioned to Pandit Malaviyaji and to 
Mr. Andrews that he would like to see me and hear my views. 
I went to see Panditji because he was anxious to meet me. I 
hold him in such high regard that I would not think, even if he 
was well and I could help it, of letting him come to me. As it 
was, he was too weak to travel to me. It was my duty to go to 
him. And when I heard the purport of his conversation with His 
Excellency, I did not require any persuasion to prompt me to ask 
for an appointment, if His Excellency wished to hear my views. 
I have devoted so much space to the reason for my seeking an 
appointment, for I wanted to make clear the limits and the mean-
ing of non-co-operation. 

It is directed not against men but against measures. It is not 
directed against the Governors, but against the system they ad-
minister. The roots of non-co-operation lie not in hatred but in 
justice, if not in love. Gladstone1 used to draw a sharp distinction 
between bad actions and bad men. He was accused of discourtesy 
for using some very strong expressions about the acts2 of his op-
ponents. He put up the defence that he would have failed in his 
duty if he had not characterized their actions as they deserved to 

1 1809-98; Liberal Prime Minister of England, 1868-74, 1880-85, 1886 
and 1892-94 

2 The source has "arts". 
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be, but he did not therefore mean to convey that his opponents 
deserved the epithets he had used about their acts. As a youth, 
when I heard this defence, I could not appreciate it. Now with 
years of experience and use, I understand how true it was. I have 
found some of the truest of my friends capable of indefensible acts. 
For me there are few truer men than V. S. Srinivasa Sastriar, 
but his actions confound me. I do not think he loves me less 
because he believes that I am leading India down to the abyss. 

And so I hope this great movement of non-co-operation has 
made it clear to thousands, as it has to me, that whilst we may 
attack measures and systems, we may not, must not, attack men. 
Imperfect ourselves, we must be tender towards others and be 
slow to impute motives. 

I therefore gladly seized the opportunity of waiting upon 
His Excellency and of assuring him that ours was a religious move-
ment designed to purge Indian political life of corruption, deceit, 
terrorism and the incubus of white superiority. 

The reader must not be too curious. He must not believe 
the so-called 'reports' in the Press. The veil must remain drawn 
over the details of the conversation between the Viceroy and 
myself But I may assure him that I explained, as fully as I knew 
how, the three claims—the Khilafat, the Punjab, and swaraj, 
and gave him the genesis of non-co-operation. His Excellency 
heard me patiently, courteously and attentively. He appeared to me 
to be anxious to do only the right thing. We had a full discussion 
of the burning topics as between man and man. We discussed the 
question of non-violence, and it appeared to me to be common 
cause between us. Of that I may have to write more fully later. 

But, beyond saying that we were able to understand each other, 
I am unable to say that there was more in the interview. Some 
may think with me that a mutual understanding is in itself no 
small gain. Then, in that sense, the interview was a distinct 
success. 

But at the end of all the long discussions, I am more than 
ever convinced that our salvation rests solely upon our own effort. 
His Excellency can only help or hinder. I am sanguine enough 
to think that he will help. 

We must redouble our efforts to go through our programme. 
It is clearly as follows : (1) removal of untouchability, (2) removal 
of the drink curse, (3) ceaseless introduction of the spinning-wheel, 
and the ceaseless production of khaddar, leading to an almost 
complete boycott of foreign cloth, (4) registration of Congress 
members, and (5) collection of Tilak Swaraj Fund. 
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No fierce propaganda is necessary for solidifying Hindu-
Muslim unity and producing a still more non-violent atmosphere. 

I have put untouchability in the forefront because I observe 
a certain remissness about it. Hindu non-co-operators may not be 
indifferent about it. We may be able to right the Khilafat wrong 
but we can never reach swaraj, with the poison of untouchability 
corroding the Hindu part of the national body. Swaraj is a 
meaningless term if we desire to keep a fifth of India under per-
petual subjection, and deliberately deny to them the fruits of 
national culture. We are seeking the aid of God in this great 
purification movement, but we deny to the most deserving among 
His creatures the rights of humanity. Inhuman ourselves, we 
may not plead before the Throne for deliverance from the in-
humanity of others. 

I put drink second, as I feel that God has sent the movement 
to us unsought. The greatest storm rages round it. The drink 
movement is fraught with the greatest danger of violence. But 
so long as this Government persists in keeping the drink shops 
open, so long must we persist in sleeplessly warning our erring 
countrymen against polluting their lips with drink. 

The third place is assigned to the spinning-wheel, though for 
me it is equally important with the first two. If we produce an 
effective boycott of foreign cloth during this year, we shall have 
shown cohesion, effort, concentration, earnestness, a spirit of 
nationality that must enable us to establish swaraj. 

Membership of the Congress is essential for the immense or-
ganization required for dotting the country with the spinning-
wheels and for the manufacture and distribution of khaddar, and 
for dispelling the fear that membership of the Congress may be 
regarded as a crime by the Government. 

The fifth item, the Tilak Swaraj Fund, perpetuates the 
memory of the soul of swaraj, and supplies us with the sinews 
of war. 

We are under promise to ourselves to collect one crore rupees, 
register one crore members and introduce twenty lakhs of spinning-
wheels in our homes by the 30th June. We shall postpone the 
attainment of our goal, if we fail to carry out the programme 
evolved at a largely attended meeting of the All-India Congress 
Committee, and arrived at after full consideration and debate. 

Young India, 25-5-1921 
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The Punjabis living on the Frontier1 deserve the sympathy of 
the whole of India. They are exposed to attacks from the neigh-
bouring tribes, they are defenceless, and from all the accounts 
received by me, the Government seem to give them little or no 
protection, and now-a-days the rule for the officers, if anyone 
complains, is to refer the complainant to the Ali Brothers and to 
me. If we had charge of the Frontier, I know what we would 
have done. We would certainly have died in the attempt to 
defend the unarmed population of the districts. We would have, 
if necessary, armed the population for self-defence. But what is more, 
we would have won over the tribesmen and turned them from 
marauding bands into trustworthy neighbours. But we have to 
take things as they are. I assume that the Hindus and the Mussul-
mans are friendly to one another, and that no Mussulman trait-
orously helps the tribesmen against his Hindu brother. The 
Mussulman population this side of the Frontier is in an exceptionally 
strong position to help. 

We must not despair of the tribesmen. We have too often 
considered them to be hopeless. In my opinion, they are amen-
able to reason. They are godfearing. They do not loot merely 
for pleasure. I believe that they are themselves coming under 
the influence of the wave of self-purification that is spreading. 

I know that the process of reforming the tribesmen is slow and 
tedious. It provides poor comfort to those that are robbed of 
their possessions or their dear ones. 

The difficulty is to be traced to the same cause—we fear Eng-
lishmen, and we have become slaves. We fear the tribesmen and 
we are satisfied with our slavery, we are thankful that we are pro-
tected by the former against the latter. I cannot imagine a greater 
humiliation for a self- respecting man [than] to be dependent, for 
the safety of himself or his family, on those who he thinks prey 
upon him. I would prefer total destruction of myself and my all 
to purchasing safety at the cost of my manhood. This feeling of 
helplessness in us has really arisen from our deliberate dismissal of 
God from our common affairs. We have become atheists for all 
practical purposes. And therefore we believe that in the long run 
we must rely upon physical force for our protection. In the face of 

1 The North-West Frontier 
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physical danger, we cast all our philosophy to the winds. Our 
daily life is a negation of God. If then we would but have a little 
trust in God, i.e., ourselves, we shall find no difficulty with the 
tribesmen. Only in that case, we will have to be prepared at times 
to surrender our possessions and, under certain circumstances, our 
lives rather than our honour. We must refuse to believe that our 
neighbours are savages incapable of responding to the finer instincts 
in man. 

Thus, consistently with our self-respect, there are but two cour-
ses open to us, to prepare in so far as we wish to defend ourselves 
however weakly against robbery and plunder, or to believe in the 
capacity of our neighbours to respond to the nobler instinct in 
man and to endeavour to reform the tribesmen. I apprehend that 
the two processes will go hand in hand. We must avoid the third 
at any cost, that is, reliance on the British bullet to protect us from 
harm. It is the surest way to national suicide. 

If my writings can reach the tribesmen, I would certainly 
urge them to leave their predatory habits. In as much as they loot 
a single man or woman, they belie the teaching of the Prophet 
whose name they prize above all others and whom they believe to 
be the messenger of the God of mercy and justice. It is the duty 
of every Mussulman and Ulema who has any influence with these 
simple men to tell them that, if they will play their part in de-
fending Islam from impending danger, the least they can do is to 
refrain from molesting their neighbours, who have done not only 
no harm to them but who, whether they are Hindus or Mussulmans, 
are doing their best to safeguard the honour of Islam. 

Young India, 25-5-1921 

67. REPRESSION IN THE C. P.1 

In each province repression is taking its own special turn. In 
the U. P.2 the leaders of the movement are being generally left free. 
Pandit Motilal Nehru, the author of the circular to the kisans, 
is left untouched, but the young men who distributed the circulars 
are imprisoned, whereas in the C. P., the acknowledged leaders are 
being picked up one after another and sentenced by an obliging 
magistracy. The latest instance is that of Mr. Sundarlal. He 

1 The former Central Provinces; the major portion of the region now forms 
Madhya Pradesh State. 

2 The former United Provinces of Agra and Oudh, now the Uttar Pradesh 
State 
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has undoubtedly a hold on the student world which few possess 
in the C. P. His is the restraining hand, so far as violence is 
concerned. But he is a courageous and effective speaker. And there-
fore, in the opinion of the C. P. Government, he must be put out 
of harm's way. Here is the charge-sheet against Mr. Sundarlal: 

That you, on or about the 2nd day of March 1921, at Kharangama, 
by delivering a speech (to about 5,000 people), the substance of which was 
that the British Government in India was being carried on deliberately 
and dishonestly with the object of exploiting the country and reducing 
it to a state of abject poverty and helplessness, and that the British 
Government is responsible for epidemics, famines, destruction of trade 
and industries, and all other misfortunes of the country, which is being 
so systematically marched towards destruction, that the pledges given to 
Mohammedans have been broken by the Government, tyrannies and atro-
cities of the worst type were practised in the Punjab, and people have 
consequently lost all their faith in the Government, and that the only 
remedy for this state of things was complete extinction of British rule in 
India, which is to be brought about by the use of the weapon of non-
violent non-co-operation, brought or attempted to bring into hatred or 
contempt, or excited or attempted to excite disaffection towards the Gov-
ernment established by law in British India and thereby committed an 
offence punishable under section 124A of the I.P.C. and within my 
cognizance. 

The charge is clear. It is not for violence done or intended. It 
is purely for spreading disaffection. There is practically nothing in 
the charge, which has not been repeated during the past twelve 
months from a thousand platforms. Indeed, it may be stated to be 
the creed of the non-co-operator to give voice to the popular dis-
affection towards the Government and to spread it. Disaffection 
is the very essence of non-co-operation. It is the belief of every 
non-co-operator that the Government, meaning always the system, 
is wicked, it is one of exploitation of India's resources, it has 
brought on unprecedented pauperism and consequently famine and 
disease. The system is responsible for India's helplessness. The 
British ministers have undoubtedly broken their pledges to the 
Mussulmans. This and much more every non-co-operator does 
believe, and therefore seeks by non-co-operation to destroy the 
evil. I congratulate Mr. Sundarlal on the prosecution. Indeed, 
I envy the position occupied by him. Let the C. P. Government 
remove all the other leaders of the movement, and yet they will 
find that, as a result, the disaffection, which they would crush, is 
all the deeper and intenser for their mad and thoughtless repres-
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sion. The duty of the people is clear. They must go on with their 
programme of construction and thus prepare for the final triumph. 
We must keep sane in spite of the Government's madness. 

Young India, 25-5-1921 

68. A KARACHI PROTEST 

THE EDITOR 

Young India 

SIR, 

It has pained many a Karachi-ite to read your animadversions on 
Karachi in Young India of the 4th instant.1 Many of us feel, Sir, that 
you have unconsciously done our city an injustice. Your remarks, allu-
ding to a local controversy about the accounts of a national school 
(and not national schools as you write)—a controversy which was the 
outcome of a pure misunderstanding of one group of honest workers by 
another group of equally honest, though a little uncharitable, servants 
of the nation—make painful reading. They cast a doubt on the honesty 
of some upright and selfless people who have sacrificed their all at the 
altar of the Motherland and who are as much above suspicion as our great 
leaders, the Ali Brothers, who, too, some time back, were the victims of 
a malicious attack by some people. In the present instance, the maligned 
gentlemen did submit their accounts at two large public meetings and 
invited all those that required further satisfaction to go to their office and 
examine their books. That matter was thought to be dead and buried, 
when it was revived by your references to it in your paper. I fear our 
adversaries will have an opportunity now to cavil at the movement more 
freely and exultantly than before. You little know, Sir, how our adver-
saries—not the Government, nor the Anglo-Indians, but our own kith 
and kin of the Moderate Party, who are at present engaged in "out-
heroding Herod",—turn and twist your utterances and writings (and 
your not infrequent warnings and snubs to your followers), and how 
they detach passages out of their context, and hold up non-co-operators 
to ridicule and derision. Extracts from Hind Swaraj, your article on 
self-control in sexual matters, your letter to Khalsaji, and your 
threat to go away to the Himalayas if people took to violence, all these 
are the favourite topics with which the movement and its adherents are 
ridiculed, and your Karachi reflections will add to their number. 

1 Vide "Notes", 4-5-1921. 
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As for your disapproval of the hartal organized on the occasion of 
the Governor's visit to Karachi and your reference to him as one of the 
best governors, I submit, Sir, that despite all that he may have done 
or not done—which Bombay or Gujarat or the rest of the Presidency 
may be thankful for, he has done little for Sind, for which Sindhis may 
join with you in your generous eulogy of him. There never was greater 
persecution, more tyranny or worse frightfulness in Sind than we have 
today. Perfectly restrained as you are, even your wonted restraint would 
have been shaken, if you had, during your brief sojourn in Sind, 
gone over to Sanjhoro, Nawabad and Thar, and heard with your own 
ears from the people of those places what they had to say about the blood-
curdling sufferings inflicted on them by the police and other Govern-
ment servants. Thereafter, I assure you, Sir, you would have changed 
your opinion of the Governor, with whose connivance all these frightful 
things are happening. It was this very Governor, who so far forgot 
himself as to compare the people with servants and the Government with 
masters, asking non-co-operators to do what servants ought to do when 
they are dissatisfied with the conditions of service, viz., "clear out"—clear 
out of the country. This he is reported to have said to a gathering of 
"co-operating" notables of Sind. His latest act of 'goodness' was 
sanctioning the prosecution of our Swami Govindanand who was subse-
quently sentenced to five years' transportation. May we not then respect-
fully ask of you, Sir, what heinous sin there was in organizing a hartal 
on the occasion of his visit to Karachi to demonstrate to him that we of 
Sind were no more the dumb driven cattle of old, whom a Lawrence 
with the indulgent acquiescence of a Willingdon could frighten into sub-
mission by his high-handedness? That the people had their heart in the 
demonstration is borne out by the fact that the hartal was complete—
even more complete than the great national hartals of the 6th and the 
13th. 

KARACHI 

8th May, 1921 
I am, etc., 

GIRDHARILAL KHUBCHANDANI 

I publish the foregoing with pleasure. I have only removed 
the embellishments. I am sorry if I have done an injustice to any 
school. It is my duty to publish well-authenticated complaints 
about public institutions. No amount of misrepresentation about 
them can damage honest national enterprises. As for the Gover-
nor of Bombay, I gave my own impression. I am still inclined to 
think that His Excellency does not know the high-handed character 
of the doings of the Sind officials. But even if the charges against 
the Government can be established, I am unable to agree that 
we may resort to hartal every time an unpopular official visits a 
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place. I should feel sincerely sorry if the Governor passed the re-
marks attributed to him. I have believed the Governor of Bom-
bay to be tactful and sober, and it would be a rude shock to me 
to find that he had made the tactless and hasty remarks reported 
of him. 

Young India, 25-5-1921 

69. REPLY TO MUNICIPAL ADDRESS, SHOLAPUR1 

May 26, 1921 
Mahatma Gandhi first pleaded his inability to make a speech while 

standing, and made some criticism on presenting the municipal address to 
him in English. He said it was his duty to point out such mistakes in his 
own humble way. He further stated that it would have been in consonance 
with the present spirit in India had the address been given in Marathi or in 
Hindi. The time had now come when the municipalities had transgressed 
their former barriers and they were coming forward to present addresses 
to him, and the Bareilly Municipality took the lead in this matter. As for 
the silver casket, he would like some rich man from Sholapur to come forward 
to buy it, so that he would devote the sale proceeds to the Tilak Swaraj 
Fund. He was satisfied to see that the Sholapur Municipality was doing its own 
duty. The idea that the municipalities were meant simply for cleansing the 
streets must now go and they must take their due share in the body politic. 
He closed his speech by invoking the help of God to give the Sholapur 
Municipality the strength and courage to do its duty. 

The Bombay Chronicle, 27-5-1921 

1 Gandhiji reached Sholapur by car from Pandharpur at 3.30 a.m. 
A procession was taken out and the city observed a hartal. At 9 a.m. the 
Municipality presented him with an address at Ripon Hall. 



70. TELEGRAM TO MAHADEV DESAI1 

BAGALKOT, 

May 27, 1921 
MAHADEO 

CARE MATHURADAS 

93, BAZAR GATE 

FORT, BOMBAY 

SUGGESTED ADDITION MAY BE MADE BEFORE BUT 

THE PASSAGE AFTER SHOULD REMAIN. YOU MAY 

PUT "NOW" BEFORE "RECOGNIZE" . THE ADDED 

WORD HOWEVER MAY REMAIN BEFORE "SINCERELY". 

CIRCULATE TO PRESS AS ADVISED AND WIRE SIMLA 

YOUR SIGNATURE AS SECRETARY ADDITIONS MADE 

AND SAY THAT STATEMENT WITH ADDITIONS SIGNED 

AND CIRCULATED. MOTORING BIJAPUR. LEAVING BIJAPUR 
TOMORROW AS ARRANGED. WIRE RESULT BIJAPUR. 

GANDHI 

From a photostat of the original: S.N. 7532 

71. REPLY TO ADDRESSES AT BIJAPUR2 

May 27, 1921 
I am glad that Mr. Gundappa was allowed to speak.3 It is our 

duty to hear patiently the views of our opponents. I know the 
feelings of the non-Brahmins and also their cause. I do not say 
that the Brahmins are not to blame at all. Even the Brahmins do 

1 This was in reply to Mahadev Desai's telegram of May 26/27, reading: 
Draft signed with only this modification instead of words "but we recognize 
that certain passages in our speeches are capable" words "nor did we imagine 
that any passages in our speeches were capable" substituted. And then sentence 
begins "we however sincerely". Wire instructions express care Mathuradas. 
For the draft of the Ali Brothers' apology, to which this referred, vide p. 93. 

2 Gandhiji reached Bijapur from Bagalkot in the evening. He addressed 
a women's meeting, and later, a public meeting of some 12,000 people at Than-
bowdi Maidan. Addresses were presented to him by the Municipality and the 
local Merchants' Association. 

3 Gundappa Shabadi, a Lingayat or non-Brahmin, had earlier expressed 
his community's grievances. 
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not claim to be faultless. The Brahmins have disregarded the 
feelings of their religion and have lost the purity of life. They 
have fallen from the high position which they once occupied and 
their degradation marked the commencement of the downfall 
of India. I am a non-Brahmin and I appeal to my non-Brahmin 
[friends] not to forget their religion and ideals of life because 
the present-day Brahmins have degenerated. But you may be sur-
prised to know that it is due to the Brahmins that the non-Brah-
mins have been conscious of the short-comings and agitating for 
their rights. The Brahmins, however fallen they may be, are 
still in the forefront of all movements, political and social. It is 
the Brahmins who exert for the uplift of the depressed classes, more 
than anybody else. Lokamanya Tilak is revered by all classes of 
people for his services to the country. One Brahmin gentleman in 
Andhra has devoted his life to the service of the untouchable classes. 
The late Mr. Gokhale1, Mr. Ranade2 and the Hon'ble Mr. Sastri 
have all done splendid work for the regeneration of the backward 
classes. These are all Brahmins. I am convinced that the Brah-
mins are known for their self-sacrifice at all times. You complain 
of the Brahmin bureaucracy. But let us compare it with the 
British bureaucracy. The latter follows "the divide and rule 
policy" and maintains its authority by the power of the sword, 
whereas the Brahmins have never resorted to the force of arms and 
they have established their superiority by sheer force of their intel-
lect, self-sacrifice and penance. None need be jealous of their 
superiority. I appeal to my non-Brahmin brethren not to hate the 
Brahmin and not to be victims of the snares of the bureaucracy. 

The non-Brahmins are wealthy. Agriculture is in their 
hands; so also commerce. If they hanker after the public services, 
the way is made quite open to them by the non-co-operation move-
ment. Non-co-operation is for the good of all, Brahmins and 
non-Brahmins alike. You say the advice to boycott schools and 
colleges may be acceptable to the Brahmins who are educated but 
will be decidedly harmful to the non-Brahmins who are still un-
educated. You also say that I am a fine product of the modern 
education. But I must tell you that the modern education has 
made cowards of us all. Our helplessness and mutual jealousies 
are due to this education. It has developed a slave mentality in us. 

1 Gopal Krishna Gokhale (1866-1915); patriot, educationist and politician; 
President of the Congress, 1905; founder of the Servants of India Society 

2 Mahadev Govind Ranade (1842-1901); social reformer and author; 
Judge of the Bombay High Court. Vide also Vol. II, p. 379. 
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The qualities which you attribute to me are not certainly the 
result of this education. I have long ago freed myself from the hyp-
notic influence of the education. I am what I am, by the study of 
my religious and eternal principles of life and such religious and 
philosophical books as the Bhagavad Gita, Mahabharata and Rama-
raksha compiled by the Brahmins. I ask my non-Brahmin friends 
to calmly consider these things and I am sure they will be con-
vinced of the truth of what I say. 

I and the Ali Brothers live as brothers. And I appeal to the 
two communities, Hindu and Mohammedan, to live similarly as bro-
thers. The movement of non-co-operation is that of self-purifica-
tion. We must get rid of the vices which eat into the vitals of our 
society. We must be ready to sacrifice our life on the altar of the 
country. We must practise non-violence at all costs. We must 
follow the noble example set by Lachhman Singh and Dulip Singh 
of the Punjab. They did not raise so much as one finger in 
self-defence though they were strong enough to kill Mahant 
Naraindas. 

I am sorry that this district is famine-stricken. Naturally, 
therefore, you have not been able to contribute liberally to the 
Tilak Swaraj Fund. But I regret to hear that there are only 
1,400 charkhas working in the whole of the district. Charkha is an 
insurance against famine. The 87 per cent of the population which 
live on agriculture have no other means of life in times of scar-
city. We must therefore introduce charkha in every home. There-
by we shall be killing two birds with one stone. Thereby the 
swadeshi industry will thrive and it will result in a complete 
boycott of foreign cloth. If we are determined to follow the path 
of non-violence and settle the Brahmin-non-Brahmin disputes 
and the Hindus and Mohammedans act towards each other in bro-
therly love, and if the charkha finds its way into every household, 
I assure you that swaraj will be established during this year. 

Lokamanya Tilak has taught us that Home Rule is our 
birthright. 1 We need not go to schools or to the Councils to practise 
this mantra. Charkha will give us the swaraj we require. We have 
to collect 1 crore of rupees before the 30th of June. I believe it 
is not a difficult task to collect 1 crore in the name of Lokamanya 
Tilak. 

I thank you for honouring me and for the addresses of welcome 
presented by the Municipality and the merchants of Bijapur. When 
municipalities and merchants are alive to their duties, they will 

1 Tilak's famous dictum was: "Swaraj is my birthright and I shall have it." 
XX-10 
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be able to materially help us to attain swaraj and to obtain 
justice in regard to the Khilafat and the Punjab. 

The Hindu, 3-6-1921 

72. LETTER TO HASSAN IMAM 

[After May 27, 1921] 
DEAR FRIEND, 

I thank you for your letter1 and enclosure2. You may depend 
upon my doing all I can to allay excitement and prevent trouble. 
It seems difficult for me to leave this part of India for this month 
at any rate. 

Yours sincerely, 

From a photostat of the draft in Gandhiji's hand: S.N. 7537 

73. ADVICE TO PEOPLE OF GAYA3 

I have heard reports that many Hindus use my name in 
trying to prevent Muslims from eating meat and fish. In the fight 
of non-co-operation there is not so much as a suggestion about 
persuading people to take only vegetarian food, to say nothing of 
using compulsion for this purpose. 

It is violence, not non-violence, forcibly to prevent someone 
from eating the kind of food he likes to eat. I do not wish even to 
compel people to desist from drinking. 

In peaceful non-co-operation compulsion is forbidden. One 
who interferes with people eating what they choose to eat commits 
a crime before all men. This kind of coercion will do great harm 
to our cause. I hope, therefore, that no one will, in my name or 
in the name of ahimsa, cause obstruction to people eating and 
drinking as they want or will advocate taking away from people 
their meat and fish. 

Seizing of animals by force in a fair is forbidden. 
MOHANDAS GANDHI 

[From Hindi] 
Aaj, 29-5-1921 

1 Hassan Imam, in his letter of May 27, had urged Gandhiji to visit Gaya 
to prevent tension and trouble before Bakr-i-Id. 

2 This is not available. 
3 The note was sent to the District Congress Committee, Gaya, presuma-

bly in response to Hassan Imam's letter; vide the preceding item. 



74. TO THE WEALTHY CLASS IN GUJARAT 

The 30th of June is fast approaching. In Gujarat, we 
have not reached even the figure of two lakhs for the Tilak 
Swaraj Fund. Even in this, the contribution of the really wealthy 
class is very small indeed. 

Do not the wealthy people love doing their duty? And do 
they not wish to see India able to stand up and face the world? 
Do they not wish to make their contribution to filling the hungry 
stomachs of over three crores of men in the country? Is not the 
good name of India dear to them? Do they not like that India 
should throw off her slavery? Are they not in a position, if they 
so will, to take up Gujarat's burden in a day? Is it not possible 
for the mill-owners of Ahmedabad, by themselves, to raise a con-
tribution of Rs. 10 lakhs in a day, if they so decide? 

If they choose, they can do a lot. I hope they will make their 
contribution to the movement which is progressing apace in the 
country. 

"If we help, the Government will make things difficult for us." 
I wish that the wealthy classes would shed this fear from their 
hearts. The days for such fear are gone. And, again, if only one 
rich man had to give, he could be intimidated; when, however, 
all agree to give, how can any of them be intimidated? 

However, fear is such a thing that, despite one's desire to give, 
one cannot take courage to be the first to do so. Shedding fears of 
this nature should also be one of the important results of this big 
fight. It is my hope that the wealthy classes will be brave and 
take their full share in the work of national regeneration. 

Even if, however, some among the wealthy classes find it 
difficult to follow the dharma of fearlessness, I hope that they will 
not give up the dharma of compassion. They will certainly extend 
whatever help is possible to the famine-stricken. At the time of 
the virulent outbreak of the plague and when there was a famine 
some time ago, the wealthy classes were not found wanting. If they 
do or can do nothing else, I pray that they will, at any rate, take 
up the burden of famine relief. 

[From Gujarati] 
Navajivan, 29-5-1921 



75. TO GUJARATIS LIVING OUTSIDE GUJARAT 

Gujarat has not only to meet its share of the demand made 
at Bezwada, but also to go to the help of the weaker Provinces, 
and it is for this reason that I have put down Rs. 10 lakhs as its 
quota. If Gujarat does not take up this burden, I am afraid we 
shall positively fail to collect one crore of rupees before June 30. 

Gujarat, however, has a third burden to bear. There is 
drought in some parts of it and help is needed there too. I wish 
to draw the attention of Gujaratis living outside Gujarat to all these 
three matters. Wherever they are settled, they must do their 
duty by those regions—about this there can be no argument. But 
they owe a like duty to Gujarat. If Gujarat is to contribute 
10 lakhs, it can do so only if all Gujaratis living elsewhere too 
keep Gujarat in mind. If they do, Gujarat can contribute not 
only the full amount of 10 lakhs but even more. 

Parsi and Muslim Gujaratis, if I can persuade them to do their 
duty, can by themselves make up the amount of one crore. 

I wish to lay greater stress on the drought in Gujarat. At the 
time of the Orissa famine, Gujaratis had made an excellent contri-
bution. 1 It will not be wrong, in fact, if we say that it was Guja-
rat which met the needs of famine relief then. If so, will Gujarat 
be doing anything special if it meets such needs nearer home? 

My appeal is also addressed to those who do not approve of 
the prevailing wind in other matters. They can contribute to the 
famine-relief fund in two ways: by contributing to the Tilak 
Swaraj Fund or, if they object to doing this, by remitting contri-
butions exclusively for the Relief Fund. In fact, they can adopt 
any one of three different modes of contribution: (1) The money 
may be offered unconditionally—all such amounts will be credited 
to the Tilak Swaraj Fund; (2) it may be offered to the Tilak 
Swaraj Fund, but earmarked for famine relief—such amounts will 
be included in the Tilak Swaraj Fund but will be used entirely 
for famine relief; and (3) it may be offered exclusively for famine 
relief with the express condition that the amount is not to be inclu-
ded in the Tilak Swaraj Fund. 

Even Government servants and others who oppose non-co-
operation can, and I hope will, contribute freely with the proviso 

1 Vide Vol. XVII. 



MY NOTES 149 

mentioned in the third alternative. Accounts for all amounts 
received are published. All work is entrusted to vigilant secre-
taries and treasurers. I, therefore, earnestly entreat Gujaratis to 
banish every fear and send in their contributions. 

It will be some time before this letter is in the hands of 
Indians living in East Africa, Japan, England and other places. 
Hence I appeal to persons living in Gujarat and having relations 
residing in other countries to send cables to those of them as reside 
in the countries mentioned above. 

[From Gujarati] 
Navajivan, 29-5-1921 

76. MY NOTES 

PILGRIMAGE TO MAHARASHTRA 

A visit to the province in which Lokamanya Tilak Maharaj 
was born, the province which has produced heroes in the modern 
age, which gave Shivaji and in which Ramdas and Tukaram 
flourished, is for me nothing less than a pilgrimage. I have always 
believed that Maharashtra, if it wills, can do anything. Its scepti-
cism, however, is ever a cause of grief to me. I always feel that 
the province in which the best work can be done has done the least. 
I gather that the workers in Maharashtra hold the same view. 
After leaving Simla, I went to Kalka and then to Ambala. From 
there I proceeded to Khandwa in the Central Provinces and 
thence to Bhusaval, Sangamner and Yeola. I am writing these 
notes on my way to Kurduwadi. For going there, one has to go 
from Yeola to Dhond and change trains there. As our train 
arrived late at Dhond and the connecting train had already left, 
I got some experience of Dhond as well. I felt that the masses 
everywhere had the same faith but there were not enough wor-
kers. People lack capacity for organization, there is no end to 
noise and bustle and they get crowds of people to fill station plat-
forms. As for the result, however, I found it poor in Bhusaval, 
Sangamner and Yeola at any rate, though the people who had invi-
ted me to these places were capable workers. 

Where have we now the time for all this fuss and shouts of 
victory and bending to touch my feet in reverence? If we can 
spare time to go to station platforms, why not spend it in plying 
the spinning-wheel? Why not use it in collecting contributions 
to the National Fund? Do we not have to enrol a large number 
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of Congress members? The position now is that we shall be able 
to complete the programme before the end of June, as decided, 
only if we work round the clock. Though two months have elapsed, 
we have not done even two-thirds of the work, not even one-half. 

If we fail to complete the programme of work by the end of 
June, it will only show that our will and capacity to win swaraj 
are not great. 

The collections at Bhusaval and Sangamner could be taken 
as on the whole satisfactory, but at Yeola, I must say, the collec-
tions came almost to nothing. Yeola is a rich town. It has Guja-
rati business men settled there for the last 200 years and yet 
the amount collected there for the Tilak Swaraj Fund was the 
smallest. It is true, of course, that one person alone in Yeola gave 
Rs. 20,000 for a national school. But, then, negotiations for the 
donation had been going on for a long time. The donor, besides, 
is well known for his charitable disposition. For the Tilak Fund, 
however, contributions were to be collected from the general 
public. The total collections from all, men and women, must 
have come hardly to Rs. 300, while a small village near Yeola, 
which we passed on the way, gave the same amount. 

IN A DILEMMA 

At Yeola I was in a serious dilemma. I was called there spe-
cially to receive the Rs. 20,000 mentioned above and to open the 
national school. We arrived at Yeola at 10 p.m. A public 
meeting was held at the dead of night, at I a.m. I was tired beyond 
words. After a whole day's journey by car, I had to keep awake. 
At the meeting, I talked of the national school. While there, I 
heard that they were going to teach English in the school even this 
year. To be sure, I was not happy to have to inaugurate such a 
school but, after expressing my views about teaching English, I 
said a few words about the starting of the school. I swallowed this 
one bitter draught. The following day was my sacred day of silence, 
but I had agreed, all the same, to go and open the school with-
out speaking. And now I learnt that untouchables were not to be 
admitted to the school. I have inaugurated many schools but I 
had not, during this year at any rate, inaugurated a single one like 
this. I had to send word to the managers of the school that I 
could not go to inaugurate a school of this type, and the result was 
that I did not. I was faced, in Karachi, with a similar difficulty 
about inaugurating a swadeshi store. It was stocked with all 
manner of goods and so I had to refuse to inaugurate it in the same 
way that I refused to inaugurate the school. I should not be asked 
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to associate myself with any activities which obstruct the non-co-
operation programme or anything else on which I hold strong 
views. 

[From Gujarati] 
Navajivan, 29-5-1921 

77. SPEECH AT MASS MEETING, BOMBAY1 

May 29, 1921 
Mahatma Gandhi at the outset regretted very much that they had to sit 

there since 4 o'clock but he was not to be blamed for the delay, as he had been 
told that the meeting would begin at 7.30 p.m. All his time was at the disposal 
of the people and he kept nothing for himself. 

The present was no time for meetings in this land; it was time for solid 
action. They might have known that he had been living for about six days 
in Simla and he wanted to tell them at once that he had not gone to see the 
Viceroy for the purpose of getting anything. Pandit Malaviya had asked him 
to go to Simla, and his friend Mr. Andrews also told him that the Viceroy 
wanted to see him. Therefore, he went to see the Viceroy and what happened 
there was this. He had told the Viceroy everything that he wanted to say 
and Lord Reading had heard him with great patience, kindness and calmness. 
He had already written in Young India all that had taken place there.2 The 
Viceroy and he came to know each other better now. And after the interview 
the Viceroy knew what the speaker wanted to attain by means of non-
co-operation. 

The destiny of Indians was in their own hands; theirs was a plain and 
simple duty—they had to be non-violent; they had to stand united—Mohamme-
dans and Hindus. They had to introduce twenty lakhs of charkhas. They had 
to get one crore of members for the Congress and they had to collect a crore 
of rupees for the Tilak Swaraj Fund. All these things had to be done before 
the end of June. He was extremely sorry that what was expected of them dur-
ing the two months had not been accomplished by then, and they themselves 
were to be blamed for that. It was due to their own want of efforts that they 
had not advanced very much in their programme. If they could not even ac-
complish the work set before them by the Congress, how was it possible for 
them to attain swaraj, and how was it possible to set right their Khilafat and 
Punjab wrongs? He had great hopes that they would not fail in their duty 

1 Under the auspices of the "F" Ward Congress Committee and the Matunga 
Residents' Association, a mass meeting was held at Matunga, a suburb of Nor-
thern Bombay, at about 7.30 p.m. 

2 Vide "The Simla Visit", 25-5-1921. 
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and he earnestly prayed to God that they might be given sufficient strength to 
do their duty by their Motherland. 

What he wanted of them was that everyone of them brothers and sisters 
should be a member of the Congress organization. If, on account of fear or 
any selfish motives, they did not become members of the Congress, they would 
never be fit for swaraj. If they were not prepared to collect one crore of rupees 
for the sake of swaraj, how could they ever get swaraj? If they were unable 
to gather one crore of rupees together for the sake of swaraj, how could they fit 
themselves for swaraj ? If they were unable to get this amount together, then 
they would not and should not get swaraj as they were unfit for it. Just consi-
der how much money was wasted in this city over theatres, cinemas, and other 
sorts of enjoyments, and how much in drinks in this wide country. Nearly 
seventy crores of rupees were spent this very year in drink. If they were able to 
spend so much money over their vices, could they not get a crore of rupees 
for swaraj? He would not be content to take the individual share of each 
man in India which came to about two pice each. They had to collect one 
crore of rupees and it was their bounden duty to do so. He was sure that 
Bombay alone was capable of giving that large amount to the Fund. 

He had that moment received a sum of Rs. 231 from Mauritius merchants 
which showed that their brethren in distant lands were with them in their desire 
for swaraj. That very day his friend, Parsi Rustomji Ghorkhodu had given 
him Rs. 12,000 for introducing charkhas in this land. There was a bright 
example for them to follow. They had only one month remaining to do their 
duty by their country. He appealed to Bombay which was always in the fore-
front of all movements in this country. They had given the largest sum for 
the Jallianwala Fund, and Bombay was capable of giving a large sum to the 
Tilak Fund. Lokamanya Tilak had told them that swaraj was their birthright 
and they had to win it. If they were once determined to get swaraj—all the 30 
crores of them—who could resist their united demand? It was not an impossible 
thing for them to get together one crore of rupees. 

He was extremely sorry that they in Matunga had been able to collect 
only Rs. 5,000 for the Swaraj Fund. Were they going to deceive themselves 
that they were doing their duty by collecting such a small amount? Or were 
they going to deceive their country that they had done their duty by it? At 
the end of June, they would be offered a test and he hoped they would pass the 
test successfully on that day. He appealed to the residents of Matunga to 
give of their best towards the Swaraj Fund. 

They could not very well say that they had no money to spare. Did they 
not spend lavishly and all that they could when they wanted to marry their 
sons or daughters? Or did they spare their money when they required any-
thing for themselves? The present was the time for India's marriage and they 
had to give all they could spare for that purpose. They had not to consider 
how much sum they had to collect. What he wanted was that every one of 
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them should give his best for swaraj. No woman had any right to wear any 
ornament—more than was required by their religion—at the present time. 
Women should follow the example of Sita when she followed Ramachandra. 
She had then discarded all her ornaments, and that is what Indian women 
should do now. Did they want Ramarajya, then let them give their ornaments 
to the Fund? Peculiarly were women fit for such movements; they were capable 
of greater efforts than even men and therefore he appealed to them. If women 
wanted foreign clothes, ornaments, French and Japanese silks, Manchester 
calicoes, how could they get swaraj? Could they not give up those things for 
the sake of their country and wear plain khaddar? Many of their countrymen 
went without proper clothing, and he wanted every one of them to be clothed 
decently. People, therefore, must consider that khaddar was the best and 
holiest of cloth. They had to start a spinning-mill in each household, and how 
was it possible to do this, except by introducing the charkha? He did not 
want big mills to grind down their men and women. Indians must consider 
it a sin to wear foreign clothes and that it was a most improper thing to do. 
Until they considered that khaddar was a holy cloth they would never attain 
swaraj. As long as they could not produce finer qualities of cloth, they had to 
be content with the khaddar. There was nothing better, nothing pure and 
nothing more beautiful than khaddar made of yarn spun by their sisters and 
brothers. They had to do all these things to right their Khilafat wrongs and 
the wrongs of Punjab. 

He hoped that dharma had not entirely disappeared from this city. He 
thought that the people of Bombay were fond of luxuries and ease and finery; 
that they wanted the good things of this world. But they were not sinful. For 
the sake of swaraj they had to give up all those things. They had to give up 
the cinema, the theatre and the grog shop. They must also give up all kinds 
of vices, adultery. Everyone must consider that every woman, other than one's 
wife, was one's sister or mother. He prayed to God that He would give them 
sufficient strength and courage to do their duty by their country in its moment 
of need. Before hearing Mrs. Naidu, he asked them to give liberally to the Tilak 
Fund.1 

You must be eager to know the outcome of [my visit to] 
Simla. But I did not go there to get anything. I went there at the 
request of the Hon'ble Mr. Malaviya and I explained to the Viceroy 
my point of view. He listened quietly, patiently and courteously 
to everything I said and the only result was that we came to know 
each other and I could explain to him what it was we desired 
through non-co-operation. Actually, however, it is for us to secure 
results. 

1 This has been reproduced from The Bombay Chronicle. What follows is 
the Gujarati version of the speech published in Gujarati. 
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We have to do our duty. We have to collect one crore of 
rupees by June 30 and introduce in the country 20 lakh spinning-
wheels. 

I have a right to ask you, and do ask, what you have done. 
If we cannot ensure the performance of our own duty, how can 
we become fit for swaraj? I have enough faith in the people of 
India and in God's grace to be sure that we shall succeed in the 
task we have undertaken. I wish to see how much you do. First 
of all, be fearless. If we are not ready to sacrifice one crore of rupees 
in memory of Tilak Maharaj, if we do not have enough honest 
men to collect this sum, how can we become fit for swaraj? A lot 
of money is wasted over plays, cinemas, etc. If Bombay decides, it 
can by itself give a crore of rupees. Everyone should consider 
the maximum that he can give for the sake of the country. A 
business establishment in Mauritius has sent me Rs. 251. Mr. Rus-
tomji Ghorkhodu has sent a cheque for Rs. 12,000 from Africa. 
In the matter of giving money, Bombay stands first. Even for the 
Jallianwala Bagh Fund, the largest contribution was Bombay's. 
Wealth comes to Bombay and people can give of it with a free 
hand. 

It is not a big thing for 30 crore people to secure the reins of 
power in their own hands, but at the moment I shall not go much 
into that question. Matunga has collected Rs. 5,000, but I cannot 
be pleased with only so much. You spend so liberally on your 
sons' or daughters' marriages. Now you are called upon to put 
a crown on India. This is, indeed, an occasion when none other 
than the country is being married. Eighty lakhs still remain to be 
collected. Women should give away all ornaments except those 
symbolic of their married status. The country will prosper if the 
women follow dharma. If they want foreign cloth, how can we 
prosper ? 

Self-sufficiency in food and clothing—this is what swaraj 
means. Our mills do not produce enough cloth. Mill-cloth should 
be available to those who go without clothes at present. The 
real meaning of swaraj is that every poor person in the coun-
try must have food and clothing, and for this we must understand 
the nobility of khadi, introduce the spinning-wheel into every 
home and tell ourselves that it is sacrilege to wear anything ex-
cept khadi. When khadi spreads everywhere, the religion of truth 
will be established in the country. Even if the cloth woven from 
the yarn spun by our sisters is too heavy, we should be happy 
wearing it. If you follow the advice I have given, swaraj is not 
far off. 
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However much Bombay may be given to luxury and comfort, 
its heart is tender and, when occasion demands, it is ready to run 
to the succour of the afflicted. A time will also come when liquor 
and other pleasures will have disappeared and the people of Bom-
bay will love a pure and virtuous life. In conclusion, I shall only 
say: you, people of Bombay, should give as much as you can.1 

The Bombay Chronicle, 30-5-1921 and Gujarati, 5-6-1921 

78. NOTES 

THE AFGHAN ALARM 

It must be a matter of surprise to many people, as it is to me, 
that Mr. Bipin Chandra Pal2 should be alarmed at the Afghan cry 
raised in interested quarters. He is a believer in full swaraj, and 
I venture to suggest to Mr. Pal that we cannot establish swaraj 
in India, till we rid ourselves of the feeling of helplessness. Swaraj 
means our preparedness to deal with the Afghan and every other 
menace in our country. The whole scheme of non-co-operation is 
based on trusting other people, and if they prove untrustworthy, 
on our being prepared to meet their deceit by self-suffering. I re-
mind Mr. Pal of what he truly said at Allahabad at the Hindu-
Mohammedan Conference in reply to Dr. Sapru3, that the same 
power of combination, resourcefulness and suffering that would 
end the present system of slavery would enable us to deal with 
every other system of a similar nature. 

Pan-Islamism, which Mr. Pal fears, is an admirable doctrine 
in so far as a Mussulman wishes the solidarity of all Muslim states. 
It would be a dangerous doctrine, if it were to mean a combina-
tion of Islamic powers for the purpose of exploiting the world or 
converting it to Islam by force. No sane Mussulman of my ac-
quaintance has ever entertained the latter idea. The world is grow-
ing sick of the domination of brute force. 

I assure Mr. Pal that I do not believe in flirtation with any 
sentiment. I reject those that are bad, and hug those that are good. 

1 At the conclusion of the meeting, Sarojini Naidu along with volunteers 
went round and collected cash contributions and ornaments from the women. 

2 1858-1932; educationist, journalist, orator and political leader of Bengal 
3 Sir Tej Bahadur Sapru (1875-1949); jurist and Liberal leader; represented 

the Government of India at the Round Table Conferences in 1930, 1931 
and 1932 
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I do not believe that serious Mussulmans will welcome Afghan 
rule any more than serious Hindus would. In writing my article 
on "The Afghan Bogey", I was minded only to defend the correct 
position of a comrade, and to warn India against being frightened 
by the interested cry. 

I totally dissent from Mr. Pal's view that the event of an Afghan 
invasion, or even the mere circulation of a rumour of such invasion 
will incite a very large part of our Muslim population to lawless-
ness, if not to open "revolt". On the contrary it is my firm belief 
that the Mussulmans have too much at stake today—the honour 
of their religion—to do any such foolish act. As Maulana Shau-
kat Ali has said so often, the Mussulmans are too shrewd to mix 
up violence with non-violence. Mr. Pal has done a grave injustice 
to the Hindus by attributing to "a very large proportion" of Hindus 
"a desire to settle their own account with the Mohammedans". 
He has, I venture to assure him, entirely misread the Hindu 
mind. The Hindus are as much in earnest about the cow, as the 
Mussulmans about the Khilafat. And the former know that they 
cannot save the cow—the cherished dream of every Hindu—with-
out the goodwill of the latter. I promise that the Hindus will for-
get every wrong done in the past by every Mussulman when the 
latter helps them to save the cow as I know every Mussulman will 
feel eternally grateful to the Hindus if he finds that he has retrieved 
the honour of Islam by their voluntary aid. 

I deny in toto the truth of the proposition laid down by Mr. Pal: 
that Muslims and Hindus would welcome an Afghan invasion. The 
protests that have been made against the supposed intentions of 
Maulana Mahomed Ali are surely enough to convince anybody 
that India will not tolerate an Afghan invasion. 

Mr. Pal suggests that if the Amir invades and if we do not aid 
the Government, there can only be a revolution. I venture to sug-
gest another alternative. If India as a non-co-operating India 
does not assist, the Government will make terms with the people. 
I do not consider the British people to be so utterly devoid of com-
mon sense or resourcefulness as to leave India, rather than come 
to terms with her and heal the Khilafat and the Punjab wounds. 
That India does not yet possess the power to command attention 
I know only too well. I have simply suggested a contingent alter-
native. 

Mr. Pal sees a difference between Lalaji's1 and my declaration 
at Simla and our previous declarations. I know, none—neither 

1 The reference is to Lala Lajpat Rai. 
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Lalaji nor I—has ever welcomed an Afghan invasion. But I 
gladly lay down my own position in categorical terms. 

(1) I do not believe that the Afghans want to invade India. 
(2) I believe that the Government is fully prepared to meet 

an Afghan invasion. 
(3) I am sorry to confess that if there was an Afghan inva-

sion, every Raja and Maharaja will render unconditional assistance 
to the Government. 

(4) I believe, too, that we as a people are still so demoralized, 
diffident and distrustful of Afghan intentions, and Hindus and 
Mussalmans of one another, that many would in mere panic rush 
to the help of the Government and thus still further strengthen the 
chain that binds India. 

(5) In theory, it is possible to distinguish between an inva-
sion of India and an invasion of the British Government for the 
purpose of the Khilafat. In practice, I do not believe in the Afghans 
invading India to embarrass the Government, and being able in 
the event of being successful to resist the temptation of esta-
blishing a kingdom in India. 

(6) In spite of such belief, I hold it to be contrary to the 
faith of a non-co-operator to render unconditional assistance to a 
Government which he seeks to end or mend. 

(7) A handful of conscientious objectors may make no im-
pression on the then current of events, but they will sow the 
seed for raising a manly India. 

(8) I would rather see India perish at the hands of Afghans 
than purchase freedom from Afghan invasion at the cost of her 
honour. To have India defended by an unrepentant Govern-
ment that keeps the Khilafat and the Punjab wounds still bleed-
ing, is to sell India's honour. 

(9) My faith, however, in the British nation is such that 
when we have shown sufficient strength of purpose, and undergone 
enough measure of self-sacrifice, the British people will respond 
fully. My reading of history is that they do not yield to justice 
pure and simple. It is too abstract for their 'common sense'. But 
they are far-seeing enough to respond to justice when it is allied 
with force. Whether it is brute force or soul-force, they do not 
mind. 

(10) It is the duty of every non-co-operator to let the Afghans 
know that he believes in the capacity of non-co-operation to restore 
the Khilafat to the pre-war status, and that India does not want 
their armed intervention, that non-co-operators would appreciate 
their refusal to enter into any deal with the British Government 
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for holding India in subjection, and that India has none but the 
friendliest feelings for her neighbours. 

ENGLISH LEARNING 

Elsewhere the reader will see my humble endeavour in reply1 
to Dr. Tagore's2 criticism of non-co-operation. I have since read 
his letter to the Manager of Shantiniketan. I am sorry to observe 
that the letter is written in anger and in ignorance of facts. The 
Poet was naturally incensed to find that certain students in London 
would not give a hearing to Mr. Pearson3, one of the truest of 
Englishmen, and he became equally incensed to learn that I had 
told our women to stop English studies. The reasons for my ad-
vice the Poet evidently inferred for himself. 

How much better it would have been if he had not imputed 
the rudeness of the students to non-co-operation, and had re-
membered that non-co-operators worship Andrews, honour 
Stokes, and gave a most respectful hearing to Messrs Wedgwood, 
Ben Spoor and Holford Knight at Nagpur, that Maulana Mahomed 
Ali accepted the invitation to tea of an English official when he 
invited him as a friend, that Hakim Ajmal Khan4, a staunch non-co-
operator had the portraits of Lord and Lady Hardinge unveiled 
in his Tibbia College and had invited his many English friends to 
witness the ceremony. How much better it would have been if he 
had refused to allow the demon [of] doubt to possess him for one mo-
ment, as to the real and religious character of the present movement, 
and had believed that the movement was altering the meaning of 
old terms, nationalism and patriotism, and extending their scope. 

If he, with a poet's imagination, had seen that I was incapable 
of wishing to cramp the mind of the Indian woman, and I could not 
object to English learning as such, and recalled the fact that 
throughout my life I had fought for the fullest liberty for women, 
he would have been saved the injustice which he has done me, 
and which, I know, he would never knowingly do to an avowed 
enemy. The Poet does not know perhaps that English is today 
studied because of its commercial and so-called political value. 
Our boys think, and rightly in the present circumstances, that with-

1 Vide the following item. 
2 Rabindranath Tagore (1861-1941); poet and author; was awarded Nobel 

Prize for literature in 1913; founder of Santiniketan, now a university 
3 W. W. Pearson; had worked as a missionary in Bengal; an associate of 

C. F. Andrews; sometime teacher at Santiniketan 
4 1865-1927; eminent Muslim physician and politician who took a leading 

part in the Khilafat Movement; President, Indian National Congress, 1921-22 
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out English they cannot get Government service. Girls are taught 
English as a passport to marriage. I know several instances of 
women wanting to learn English so that they may be able to talk to 
Englishmen in English. I know husbands who are sorry that their 
wives cannot talk to them and their friends in English. I know 
families in which English is being made the mother tongue. Hun-
dreds of youths believe that without a knowledge of English, free-
dom for India is practically impossible. The canker has so eaten 
into the society that, in many cases, the only meaning of education 
is a knowledge of English. All these are for me signs of our slavery 
and degradation. It is unbearable to me that the vernaculars 
should be crushed and starved as they have been. I cannot tole-
rate the idea of parents writing to their children, or husbands 
writing to their wives, not in their own vernaculars but in English. 
I hope I am as great a believer in free air as the great Poet. I do 
not want my house to be walled in on all sides and my windows 
to be stuffed. I want the cultures of all the lands to be blown 
about my house as freely as possible. But I refuse to be blown off 
my feet by any. I refuse to live in other people's houses as an inter-
loper, a beggar or a slave. I refuse to put the unnecessary strain 
of learning English upon my sisters for the sake of false pride or 
questionable social advantage. I would have our young men 
and young women with literary tastes to learn as much of English 
and other world languages as they like, and then expect them to 
give the benefits of their learning to India and to the world, like 
a Bose, a Roy or the Poet himself. But I would not have a single 
Indian to forget, neglect or be ashamed of his mother-tongue, or to 
feel that he or she cannot think or express the best thoughts in his 
or her own vernacular. Mine is not a religion of the prison-
house. It has room for the least among God's creation. But it 
is proof against insolence, pride of race, religion or colour. I am 
extremely sorry for the Poet's misreading of this great movement 
of reformation, purification and patriotism spelt humanity. If he 
will be patient, he will find no cause for sorrow or shame for 
his countrymen. I respectfully warn him against mistaking 
its excrescences for the movement itself. It is as wrong to judge 
non-co-operation by the students' misconduct in London or Male-
gaon's in India, as it would be to judge Englishmen by the Dyers 
or the O'Dwyers. 

THE BROTHERS' APOLOGY 

The brief statement made by the Ali Brothers about some of 
their speeches will, I know, give rise to adverse criticism in whispers 
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if not in public. It is best therefore to understand the apology. I 
am unable just now to go into the whole of the genesis, but I can 
safely inform the public that, as soon as some friends brought pas-
sages in some of their speeches to my notice, I felt that they sound-
ed harsh and seemed to be capable of being interpreted to mean 
incitement to violence. The air was thick with rumours of their 
arrest. No non-co-operator can afford to go to prison on a false 
issue, certainly not on a denial of his faith, i.e., non-violence. I 
felt at once that I should draw their attention to the passages, and 
advise them to make a statement clearly defining their position. 
In the heat of the moment one is likely to use language which 
may bear a meaning never intended. When one disregards the 
fear of the law and fears only one's own conscience, one has to be 
doubly careful. But all the care in the world would sometimes 
fail to prevent a slip. The Ali Brothers carry a big burden on their 
shoulders. The prestige of Islam, in so far as they are responsible 
for it, will be measured by the credit they acquire for the most 
scrupulous regard for truth and honesty in their dealings, and humi-
lity and courage of the highest order in their bearing. My 
'alliance' with them, as our friendship has been called, is based 
upon my belief in their strict honesty, frankness, fearlessness, cou-
rage and humility. I know that they are among much maligned 
men in India. All kinds of motives are attributed to them. They 
are said to be making me their easy tool. Time, I am sure, will 
disprove all these charges. But it was necessary that no hasty 
expression of theirs was used against them to damage their cha-
racter or good faith. Nothing can be more hurtful to an honour-
able man than that he should be accused of bad faith. It was in 
order to safeguard them, in so far as it lay in their power, against 
any such imputation, that I advised them to make the statement 
now published. In my opinion, by making it they have raised 
the tone and prestige of the Khilafat struggle they are leading. 
They have set an example to other workers. We are not to seek 
imprisonment out of bravado. The gaol is the gateway to liberty 
and honour, when innocence finds itself in it. The statement is 
a warning to all of us, that we who are fighting the battle for free-
dom and truth, must be most exact in our language. It would not 
be a bad thing to read our speeches or not to make any at all. 
One of the noblest of Mussulmans has imposed this restraint on him-
self. Maulana Abdul Bari1 is highly sensitive, and can be betrayed 

1 1838-1936; Nationalist Muslim divine of Lucknow, who took active part 
in the Khilafat Movement and urged his followers to refrain from cow- slaughter 



THE POET'S ANXIETY 161 

into using under excitement language which he would not use in 
cooler moments, and which he often does not mean. At the sug-
gestion of friends he has therefore undertaken as a rule not to 
speak in public at all. I cite this great example for all of us to 
follow. The Ali Brothers, by their frank statement, have given 
the guidance. We must not speak, but if we must, we must weigh 
our words well, lest we say thoughtlessly what we do not mean, 
and thereby hurt the cause we represent. 

MORE PARSI GENEROSITY 

Mr. Rustomji Jivanji Ghorkhodu of South Africa has cabled 
me Rs. 12,000 for the purpose of distributing spinning-wheels 
among the famine-stricken people of Gujarat. The reader will 
recall his munificent donation of Rs. 40,000 for schools. This dona-
tion has come in time, because the Famine Committee was hard 
pressed to meet the want. I hope that those who may not wish to 
subscribe to the Tilak Swaraj Fund as being for a political pur-
pose will not hesitate to copy Mr. Rustomji's noble example and 
help the Famine Insurance Fund. 

Young India, 1-6-1921 

79. THE POET'S ANXIETY 

The Poet of Asia, as Lord Hardinge called Dr. Tagore, is fast 
becoming, if he has not already become, the Poet of the world. In-
creasing prestige has brought to him increasing responsibility. His 
greatest service to India must be his poetic interpretation of 
India's message to the world. The Poet is therefore sincerely an-
xious that India should deliver no false or feeble message in her 
name. He is naturally jealous of his country's reputation. He says 
he has striven hard to find himself in tune with the present move-
ment. He confesses that he is baffled. He can find nothing for his 
lyre in the din and the bustle of non-co-operation. In three force-
ful letters1 he has endeavoured to give expression to his misgivings, 
and he has come to the conclusion that non-co-operation is not 
dignified enough for the India of his vision, that it is a doctrine of 
negation and despair. He fears that it is a doctrine of separation, 
exclusiveness, narrowness and negation. 

No Indian can feel anything but pride in the Poet's exqui-
site jealousy of India's honour. It is good that he should have 
sent to us his misgivings in language at once beautiful and clear. 

1 Vide Appendix IV. 
XX-11 
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In all humility I shall endeavour to answer the Poet's doubts. 
I may fail to convince him or the reader who may have been touch-
ed by his eloquence, but I would like to assure him and India 
that non-co-operation in conception is not any of the things he 
fears, and he need have no cause to be ashamed of his country for 
having adopted non-co-operation. If in actual application, it 
appears in the end to have failed, it will be no more the fault of 
the doctrine than it would be of Truth if those who claim to 
apply it in practice do not appear to succeed. Non-co-operation 
may have come in advance of its time. India and the world 
must then wait, but there is no choice for India save between 
violence and non-co-operation. 

Nor need the Poet fear that non-co-operation is intended to 
erect a Chinese Wall between India and the West. On the con-
trary, non-co-operation is intended to pave the way to real, 
honourable and voluntary co-operation based on mutual respect 
and trust. The present struggle is being waged against compulsory 
co-operation, against one-sided combination, against the armed 
imposition of modern methods of exploitation masquerading under 
the name of civilization. 

Non-co-operation is a protest against an unwitting and unwill-
ing participation in evil. 

The Poet's concern is largely about the students. He is of opi-
nion that they should not have been called upon to give up Gov-
ernment schools before they had other schools to go to. Here I 
must differ from him. I have never been able to make a fetish 
of literary training. My experience has proved to my satisfaction 
that literary training by itself adds not an inch to one's moral 
height and that character-building is independent of literary 
training. I am firmly of opinion that the Government schools 
have unmanned us, rendered us helpless and godless. They have 
filled us with discontent, and, providing no remedy for the discon-
tent, have made us despondent. They have made us what we 
were intended to become—clerks and interpreters. A Govern-
ment builds its prestige upon the apparently voluntary association 
of the governed. And if it was wrong to co-operate with the 
Government in keeping us slaves, we were bound to begin with 
those institutions in which our association appeared to be most 
voluntary. The youth of a nation are its hope. I hold that as soon 
as we discovered that the system of government was wholly, or 
mainly, evil, it became sinful for us to associate our children with it. 

It is no argument against the soundness of the proposition 
laid down by me, that the vast majority of the students went back 
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after the first flush of enthusiasm. Their recantation is proof 
rather of the extent of our degradation than of the wrongness of the 
step. Experience has shown that the establishment of national 
schools has not resulted in drawing many more students. The 
strongest and the truest of them came out without any national 
schools to fall back upon, and I am convinced that these First with-
drawals are rendering service of the highest order. 

But the Poet's protest against the calling out of the boys is really 
a corollary to his objection to the very doctrine of non-co-operation. 
He has a horror of everything negative. His whole soul seems to 
rebel against the negative commandments of religion. I must give 
his objection in his own inimitable language. "R. in support of the 
present movement has often said to me that passion for rejection 
is a stronger power in the beginning than the acceptance of an 
ideal. Though I know it to be a fact, I cannot take it as a truth . 
. . . Brahmavidya in India has for its object mukti, emancipation, 
while Buddhism has Nirvana, extinction. Mukti draws our atten-
tion to the positive and Nirvana to the negative side of truth. There-
fore, he emphasized the fact of dukha, misery which had to be 
avoided and the Brahmavidya emphasized the fact of ananda, joy 
which had to be attained." In these and kindred passages the 
reader will find the key to the Poet's mentality. In my humble 
opinion, rejection is as much an ideal as the acceptance of a 
thing. It is as necessary to reject untruth as it is to accept truth. 
All religions teach that two opposite forces act upon us and that 
the human endeavour consists in a series of eternal rejections and ac-
ceptances. Non-co-operation with evil is as much a duty as co-
operation with good. I venture to suggest that the Poet has done 
an unconscious injustice to Buddhism in describing Nirvana as 
merely a negative state. I make bold to say that mukti, eman-
cipation, is as much a negative state as Nirvana. Emancipation from 
or extinction of the bondage of the flesh leads to ananda (eter-
nal bliss). Let me close this part of my argument by drawing at-
tention to the fact that the final word of the Upanishads 
(Brahmavidya) is Not. Neti was the best description the authors of 
the Upanishads were able to find for Brahman. 

I therefore think that the Poet has been unnecessarily alarmed 
at the negative aspect of non-co-operation. We had lost the 
power of saying 'no'. It had become disloyal, almost sacrilegious, 
to say 'no' to the Government. This deliberate refusal to co-ope-
rate is like the necessary weeding process that a cultivator has to 
resort to before he sows. Weeding is as necessary to agriculture 
as sowing. Indeed, even whilst the crops are growing, the weed-



164 THE COLLECTED WORKS OF MAHATMA GANDHI 

ing fork, as every husbandman knows, is an instrument almost of 
daily use. The nation's non-co-operation is an invitation to the 
Government to co-operate with it on its own terms as is every 
nation's right and every good government's duty. Non-co-opera-
tion is the nation's notice that it is no longer satisfied to be in 
tutelage. The nation has taken to the harmless (for it), natural 
and religious doctrine of non-co-operation in the place of the 
unnatural and irreligious doctrine of violence. And if India is 
ever to attain the swaraj of the Poet's dream, she will do so only 
by non-violent non-co-operation. Let him deliver his message 
of peace to the world, and feel confident that India through her 
non-co-operation, if she remain true to her pledge, will have ex-
emplified his message. Non-co-operation is intended to give the 
very meaning to patriotism that the Poet is yearning after. An 
India prostrate at the feet of Europe can give no hope to huma-
nity. An India awakened and free has a message of peace and good-
will to a groaning world. Non-co-operation is designed to supply 
her with a platform from which she will preach the message. 

Young India, 1-6-1921 

80. KHILAFAT AND NON-VIOLENCE 

Mr. Vaze of the Servant of India has referred me to the article 
of Mr. Zacharias in his weekly of 5th May last, and asked me to 
consider the Khilafat from the point of view suggested by the 
writer. Mr. Zacharias thus puts the question in his elaborate 
article: 

How could one find an apostle of the principle of ahimsa upholding its 
very contradiction,—the principle of the Khilafat? I am not concerned 
with the truth-value of either the Khilafat or the ahimsa principle. But 
I do say that the one excludes the other; the one thing I do plead for 
and most earnestly is clear thinking on the part of either side to this 
problem. It is muddled thinking and the consequent slide into compromise 
that is responsible for disaster in the recent history of mankind more than 
any other factor. 

After instancing ex-President Wilson's fall, the writer goes on: 
Will the great satyagrahi of the East heed the warning? Will he be 
faithful to his whole life? ... Will he not remain true to himself rather 
than compromise himself, for the sake even of so precious a thing as 
Hindu-Muslim friendship is, with this antithesis of his, the principle of 
Khilafat? 



KHILAFAT AND NON-VIOLENCE 165 

This fervent appeal requires a restatement of my  position
regarding the Khilafat. I would be false to my whole life if, even 
for securing Hindu-Muslim unity, I compromised the principle 
of non-violence for which I do claim to stand. It was only when I 
found that the Mussulman claim was just from every point of view 
that I plunged myself into it. For me it was a chance of a life-
time. I felt that if I could but show my loyalty to my Mussulman 
countrymen in the hour of their trial, I would be able to secure 
everlasting friendship between the two great communities. Any-
way I felt that the attempt was worth making. I could not con-
ceive the possibility of having a free India without a real friend-
ship between the two. 

But, argues Mr. Zacharias, the Khilafat is based on force. 
The Khilafat is the earthly representative of Islam pledged to de-
fend it even with the sword. And how can I, a believer in non-
violence, fight to sustain an institution that is permitted to resort 
to physical force for its defence? 

Mr. Zacharias is right in his description of the Khilafat. He is 
wrong in his estimate of the function of a votary of non-violence. A 
believer in non-violence is pledged not to resort to violence or 
physical force either directly or indirectly in defence of anything, 
but he is not precluded from helping men or institutions that are 
themselves not based on non-violence. If the reverse were the case, 
I would, for instance, be precluded from helping India to attain 
swaraj because the future Parliament of India under swaraj, I 
know for certain, will be having some military and police forces, 
or to take a domestic illustration, I may not help a son to secure 
justice, because forsooth he is not a believer in non-violence. 

Mr. Zacharias's proposition will reduce all commerce by a 
believer in non-violence to an impossibility. And there are not 
wanting men who do believe that complete non-violence means 
complete cessation of all activity. 

Not such, however, is my doctrine of non-violence. My busi-
ness is to refrain from doing any violence myself, and to induce by 
persuasion and service as many of God's creatures as I can to 
join me in the belief and practice. But I would be untrue to my 
faith if I refused to assist in a just cause any men or measures that 
did not entirely coincide with the principle of non-violence. I 
would be promoting violence, if finding the Mussulmans to be 
in the right, I did not assist them by means strictly non-violent 
against those who had treacherously plotted the destruction of the 
dignity of Islam. Even when both parties believe in violence, there 
is often such a thing as justice on one side or the other. A robbed 
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man has justice on his side, even though he may be1 preparing to 
regain the lost property by force. And it would be accounted as 
a triumph of non-violence if the injured party could be persuaded 
to regain his property by methods of satyagraha, i.e., love or 
soul-force rather than a free fight. 

Of course it is open to Mr. Zacharias to reject my claim as a 
devotee of non-violence, in view of all the limitations I have 
mentioned. I can only suggest to him that life is a very complex 
thing, and truth and non-violence present problems which often 
defy analysis and judgment. One discovers truth and the method 
of applying the only legitimate means of vindicating it, i.e., satya-
graha or soul-force, by patient endeavour and silent prayer. I can 
only assure friends that I spare no pains to grope my way to the 
right, and that humble but constant endeavour and silent prayer 
are always my two trusty companions along the weary but beauti-
ful path that all seekers must tread. 

Young India, 1-6-1921 

81. SPEECH AT GUJARAT POLITICAL CONFERENCE, 
BROACH2 

June 1, 1921 
This is a straightforward, simple resolution which even a 

child can understand. On our success in implementing it will 
depend whether or not the country is to have swaraj, the Khila-
fat issue is to be settled and we are to get justice in regard to 
the Punjab. I request my sisters and brothers of Gujarat to re-
member the last year. We passed then the non-co-operation reso-
lution before the Congress had done so. Even before there was 
any question of justice for the Punjab or of swaraj, we, Hindus and 
Muslims of Gujarat, had decided that we would seek a solution 
of the Khilafat issue through soul-force. Even if the country as a 
whole did not realize that a satisfactory Khilafat settlement imp-
lied a solution of the questions relating to the Punjab and the 
demand for swaraj, we had decided that we Gujaratis would 
sacrifice our all to get the Khilafat problem settled. I want you 
to call to mind the faith which Gujarat showed on those occa-

1 The source has "lie". 
2 The speech was delivered by Gandhiji in moving the second resolution 

of the Conference, advocating vigorous efforts to complete, before June 30, 
the programme laid down at the Bezwada Congress. 
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sions. Shri Vithalbhai has taunted us with failure to do our duty, 
to make our full contribution. We shall have deserved the taunt 
if we do not do our duty. If we determine, however, we can 
do that duty and, in 30 days, will have absolved ourselves of the 
charge. If my brothers and sisters attending this Conference as dele-
gates pay no attention to what the rest of the country does but 
every moment of the day think of their own duty in Gujarat, we shall 
certainly succeed in raising 10 lakh rupees, in putting into com-
mission one lakh spinning-wheels and enrolling three lakh members. 

It has been asked how the Government is likely to quit 
because of the spinning-wheel. The reply is that it will not do 
so merely at the sight of the spinning-wheel, but that, when it sees 
the faith in yourselves which you will have displayed to the 
world by starting 20 lakh spinning-wheels within the time fixed, 
it will come down on its knees. Our success in doing this will be 
a measure of our strength. When you have done this, the world 
will have realized, and so will have the Government, that you have 
faith in yourselves, that you really mean to have swaraj. It will 
not be necessary for us then to ask the army to lay down arms and 
the people to withhold taxes. So long as the country has not ac-
quired such faith in itself, it will find that the spinning-wheel pro-
gramme is in fact as difficult to carry out as it seems easy. When 
we have fully implemented it, no one in the country will go 
hungry and no woman will be obliged to sell her honour for get-
ting work. India will then be enjoying dharmarajya, Ramarajya or 
Khudarajya. It will be a test of Gujarat's strength whether it suc-
ceeds in starting one lakh spinning-wheels, enrolling three lakh 
members and collecting 10 lakh rupees. The question has also 
been asked why Gujarat should be burdened with the responsi-
bility of raising so much when its share should be three lakhs and 
no more. We have made Gujarat the foundation on which this 
struggle is to rest, and who does not know that the foundation 
carries the heaviest weight? Hence it is that its quota is fixed at 
a relatively high figure. If all of us have faith in ourselves, collect-
ing 10 lakhs is no difficult task. If we in Gujarat do not show such 
faith, with what face can I approach business men in Bombay? 
We should even lay down our lives to fulfil the programme deci-
ded upon at Bezwada. To be sure, we had better die if the task 
is not completed by June 30. This is the key to swaraj. As soon as 
this Empire discovers that India has mastered this key, it will either 
quit or remain here as a servant of the people. 

Someone told Maulana Mahomed Ali at Calcutta that people 
described the idea of winning swaraj with the help of the spinning 
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programme as attempting a miracle. The Maulana answered that 
perhaps it was so, but, he asked, which was a greater miracle, this 
one or the fact that a handful of whites coming from six thousand 
miles away ruled over 33 crores? To get swaraj, we shall need 
faith in ourselves and shall have to become united. If we can have 
priests, like Gujaratis, who give 10 lakhs for the right to worship 
in the great temple that is India, which includes mosques for 
Muslims, gurudwaras for Sikhs and temples for Hindus and for 
Parsis, that would mean that we are fit for swaraj. It will serve 
our purpose even if Gujarat comes forward alone to fight un-
aided. If we cannot show this capacity for organization, if we are 
not ready to make this sacrifice, we had better give up talking 
about swaraj. There is nothing in this which means embracing 
beggary. If you, Gujarati sisters, decide by yourselves to see to this, 
you can tomorrow produce 10 lakh rupees from Gujarat. Today, 
when India is a helpless widow, what right have we to adorn our-
selves with jewellery or fine dresses? When thousands are dying 
of hunger, how can we deck ourselves in gold and silver? If all 
of you, ladies, keep only as many articles of jewellery as are custo-
mary for a married woman to wear and give away the rest, we 
should have the sum of 10 lakhs in an hour. The day women 
in Gujarat show this spirit, the very gods in heaven will come down 
and watch. The women should learn this holy secret of swa-
raj, of swadharma, that at the present time they can preserve their 
dignity only by putting away their adornments. 

We lack faith in ourselves; some put excessive faith in me. 
They think Gandhi will manage somehow to raise one crore before 
June 30. Let me tell you, however, that this is an entirely 
groundless belief. Even if Gandhi had such strength, the swaraj 
won through his strength would be Gandhi's rule and not swa-
raj, and be sure Gandhi's rule will be no better than a monster's 
rule. What Gandhi desires is that everyone should have Gandhi's 
strength and Gandhi's faith in himself, and be free from his 
defects and weaknesses. I do not desire my rule, I want swaraj. 
I want you to have the courage which we three1 have and the 
same unity of heart which binds us. 

I have also known men who gently reasoned with their 
wives and got from them their jewellery for the country. Think 
over this, you men, all of you. Form a resolution that you will 
plead with your sisters and wives and persuade them to part with 
their ornaments. Everyone should start with his home. In any 

1 That is, he himself and the Ali Brothers 
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good cause one should start with the home. We shall be able 
to achieve nothing so long as we spare our home and keep it out 
of such things. I suggest to all the delegates present here that they 
live as fakirs, make do with a mere langoti1, work day and night 
to collect 10 lakhs and only then come and say that they did not 
succeed. At that time, if at all such a time comes, the rich will 
themselves feel ashamed. We only need to have the fakir's faith. 

I am not asking you to live as fakirs for all time. The sacri-
fices I am asking you to make are much less heavy than what the 
British men and women made during the last War, than what the 
Boers, generally regarded as uncivilized, made in South Africa, or 
than those made by the Arabs. They gave their dear lives for the 
sake of their motherland. They told the British that they did not 
want the trams, motor-cars and railways promised by the latter, 
that their land was dear to them. You should give the much 
less I am asking you to give in the same spirit in which the 
Arabs sacrificed themselves. 

When we have secured swaraj, you may wear diamonds and 
pearls and all else by way of adornment. I shall not grudge you 
those things then. At present I do. Though I have risen above 
uncharitable thoughts to a great extent, I do get such thoughts 
when I see anyone in fine dress or jewellery while the country is 
in its present degraded state. I ask myself what the reason could be 
that these persons do not understand. Take up this work forth-
with today. It will be more than enough if you return from the 
holy banks of the Narmada with this spirit in you. Come what 
may, do not stop working to advance the good of both Hindus and 
Muslims, do not give up working for the protection of dharma. If 
you spend on the building of this great temple, if on this cause, 
far more sacred than a marriage, you spend as much as you do 
on building other temples and on the marriage of a son or 
daughter, collecting 10 lakhs will be no difficult task. If any poor 
persons happen to have no money to pay, give four annas on 
their behalf and get their names enrolled on the Congress register. 
Even the spinning-wheel programme will be child's play if we 
enlist the services of carpenters and blacksmiths for the cause. I 
venture to assert that, even if women alone go out and work all 
the thirty days of the month, collecting 10 lakhs will be mere 
fun for them. I am weary of making speeches. I have not, how-
ever, lost my faith in the women of Gujarat. They are so pure, 
have such faith, that they are moved the moment they hear any-

1 A strip of cloth worn as a codpiece 
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one talk about dharmarajya. My faith in them has come from 
the way they rain jewellery on me. 

I owe my faith to the women and to the Bhangis. Only a few days 
again, a Parsi friend sent me Rs. 12,000. This friend ago, is no other 
than Shri Rustomjee of South Africa. He has less money than the 
Tatas, but has a larger heart. I have had no time even to acknow-
ledge the gift. It is such persons who have given me the faith I have. 

We shall not get our swaraj from Simla. We shall have it 
the day we are ready to lay down our lives for the flag that is 
fluttering here, this flag with stripes of saffron, green and white 
and with the emblem of a spinning-wheel. By all means talk and 
explain your point of view to any Englishman who invites you to 
do so, but understand that you will get swaraj through your own 
strength. This is the most auspicious hour. If we disregard it, India 
will have proved herself as foolish as the man who should 
go to wash his face when Lakshmi would put a tilak on his fore-
head. Think of this Conference as the auspicious hour and use it 
so. If we take a resolute pledge and work, getting ready to lay 
down our lives, justice for the Punjab, settlement of the Khilafat 
issue and swaraj, all three will be as good as won. 

[From Gujarati] 
Navajivan, 5-6-1921 

82. SPEECH ON NON- VIOLENCE RESOLUTION, BROACH1 

June 1, 1921 
As we go ahead, we shall not need to address our petitions to 

the Government; we shall do that to ourselves. If we are found 
wanting in that respect, our swaraj bread will be but a half-baked 
one; it will be well-baked if our petition to ourselves is well-
addressed. Money, spinning-wheels and members are tangible 
things, but non-violence is a matter of the heart. It is not something 
which can be seen by the eye. The country should understand 
that non-violence is essential for this movement as breath is essen-
tial for life. We have no use for the non-violence of the stone, 
of one who would not be disturbed even when kicked; no use, 
either, for the non-violence of the brute, of the dog, who, when 
someone strikes it, barks or runs to bite the person. We need non-
violence such as was displayed by Lachhman Singh and Dulip 
Singh. If I may use friend Shaukat Ali's words, it is cold strength 
we require. So long as we have not acquired it, we shall not be 

1 At the Gujarat Political Conference; vide the preceding item. 
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considered fit for swaraj. If we hope to win swaraj with the 
strength of aeroplanes, we shall not succeed even in a hundred years. 
The Malegaon incident has put back the clock of swaraj. Though 
it is true that the incident will not cost us swaraj altogether, the 
cause has certainly received a set-back. We have not made non-
violence on our part conditional on the Government remaining 
non-violent. That would be, really speaking, co-operation with 
the Government. We want to offer non-violent non-co-operation. 
Our non-violence will be true non-violence only if, even under a 
shower of bullets or with bombs dropping on us from aeroplanes, 
we go on working peacefully and do not rush to kill a Collector 
or burn post-offices. When we have cultivated such non-vio-
lence, we shall not fear that this Government will be succeeded 
by Pathans. So long as we have the strength of non-violence in 
us, we shall be conquered by none. 

Besides this lesson of non-violence, we should learn another, 
that of Hindu-Muslim unity. If we go on fighting among ourselves, 
our movement will soon be over. We want non-violence not of the 
weak but of the strong, the non-violence which proceeds from 
courage. Such non-violence can be practised by one as weak 
as I am or by one who will be a match for five others like me. 
When I was a boy of ten or twelve, I used to be frightened of ghosts. 
At that time, my female attendant Rambha told me that I should 
repeat Rama's name every time I thought about a ghost. Accor-
dingly, I used to recite the Ramaraksha and clear the room of 
ghosts and spirits. The non-violence India needs is that of the Arab 
boy who chose death rather than surrender, it is such non-violence 
as Prahlad displayed. I have been asking Muslims to keep re-
minding themselves of that Arab boy, and the Hindus of Prahlad, 
and cultivate non-violence, fortitude and courage like theirs. 

The reference to Malegaon is included in the Resolution be-
cause we are to forget it and remember, instead, Lachhman 
Singh's and Dulip Singh's non-violence, their self-sacrifice. Your 
raising hands here in support of such non-violence will mean that, 
from today, you have shed fear of men and learnt to fear only 
God. So long as we have not done this, the world will bully us as 
it has always done. It is through Gujarat that we are to help India 
cultivate such strength. Non-payment of taxes is to be made pos-
sible through Gujarat. We can, however, succeed in this only when 
we have acquired the strength of non-violence. May God give 
such strength to everyone. 

[From Gujarati] 
Navajivan, 5-6-1921 



83. RESOLUTIONS1 

June 1, 1921 
(1) This Conference heartily supports the resolution on non-
violent non-co-operation adopted at the Nagpur session of the 
Indian National Congress and it calls upon all classes of people 
to work with greater vigour and in a more organized manner to 
fulfil the resolution, especially because this Conference believes 
that the rate at which it is being worked out in Gujarat is not 
sufficient to guarantee swaraj within the current year. 
(2) This Conference deems it obligatory on Gujarat to enrol three 
lacs of members on the Congress Committees, to collect 10 lakhs 
of rupees for the Tilak Swaraj Fund and to set one lakh of 
spinning-wheels at work according to the programme sketched 
out by the All-India Congress Committee at Bezwada and calls 
upon all workers in villages, talukas and districts to contribute 
their mite before 30th of June. 
(3) Non-violence in thought, speech and action is an essential 
ingredient of the scheme of non-co-operation and its fulfilment 
largely depends upon the observance of the creed of non-violence, 
and therefore this Conference urges all to preserve perfect peace 
even in spite of any persecution or provocation offered by 
Government officials, to avoid the use of malevolent speech and 
to concentrate entirely on the work suggested by the I. N. Con-
gress and to cease observing hartals without the special mandate 
of the Gujarat Provincial Congress Committee and to avoid all 
hostile demonstrations in case of leaders being arrested by Govern-
ment. 

(a) This Conference expresses its sense of satisfaction at the 
peace observed throughout the country in spite of the repressive 
policy of the Government and expresses its emphatic regret and 
disappointment at the acts of violence committed on Government 
officers and leading co-operators at Malegaon. 

The Bombay Chronicle, 6-6-1921 

1 Passed at the Gujarat Political Conference, Broach. Presumably these 
were drafted by Gandhiji. 



84. REPLY TO ADDRESS BY "ANTYAJ" CONFERENCE, 
VEJALPUR1 

June 1, 1921 
I congratulate non-Antyaj friends who are present here, as I 

hold that the Hindus have been cleansed through them. There 
was no need at all to present me an address. These days, when 
asked by anyone, I say I am an Antyaj. The Antyaj's is a holy pro-
fession and we cannot dispense with his services. If no one under-
took to clean lavatories, we would simply die of cholera. Forget 
the idea of presenting an address to me and think of doing some 
hard work. Improve your conditions, give up liquor and stop kill-
ing animals for hide. You may skin dead ones. After doing your 
work, take a bath and clean yourselves before stirring out. Do 
not go begging for left-overs. Do not accept such things from any-
one. Politely decline them. Accept only what is offered with res-
pect. 

By presenting this address to me in a glass box of foreign 
make you have offered me an insult. You should have given me 
no address other than a sample of your craftsmanship in hand-
weaving. You should have no use for foreign things. 

The calico from Ahmedabad is for the very poor . You should 
have khadi, the stamp of culture. Make cloth yourselves, and wear 
or sell that. Giving up liquor and engaging yourselves in weaving 
—these are the means of your uplift. 

[From Gujarati] 
Gujarati, 12-6-1921 

1 In Broach district, Gujarat 



85. SPEECH AT KHILAFAT CONFERENCE, BROACH 

June 2, 1921 
Mr. Gandhi, in moving the seventh resolution, said that he knew that 

they were willing to go home soon and, therefore, he would not speak at 
length. They knew where Bannu was situated. The views he held on the 
Frontier question were well-known to the President, and, therefore, he was 
asked to move the resolution in question. The Muslims of Bannu were armed 
with sticks and other weapons. They were godfearing and they were aware 
of the Khilafat question. Had the oppression fallen on us as much as on the 
Muslims of Bannu, he was sure they would have run away from the place 
immediately. Some of them were barristers and well-known persons. They 
had now sent them a message to carry on their campaign on the basis of truth. 

God had been examining them how far they were getting on with provo-
cative actions of Government. They had three ways to resort to whereas the 
speaker had only one and that was jehad. He would do that with Muslims 
if they resorted to violence. They might make use of the sword, but he would 
not. If any Muslim were to unsheathe the sword, he would be committing a 
great folly. He was, at that time, speaking mainly of Khilafat and not of 
swaraj. They had already warned Government that they should not insti-
gate and oppress the people. The Ali Brothers were willing to suffer any hard-
ship of Government, but they would still follow in the path of non-violent 
non-co-operation. They should not pay taxes to Government, and do their 
utmost to help the non-co-operation movement. The Muslims must carry 
on their national work in Ramadan. Some Hindus were telling him yesterday 
that the Muslims were telling him [sic] to kill cows and if they did not resort 
to that action they would be committing a great crime. Just as Mecca Shariff 
was their holy place, in the same way cow was a holy and sacred animal to 
him. Before resorting to that action they must consult the Ali Brothers. He 
was sure that Muslims would not do that action. Muslims would be consi-
dered always as equals with Hindus, they would be given every right enjoyed 
by Hindus. They must have faith and confidence in him and in his great 
movement. He lastly prayed to God to give them enough strength to carry 
on the national work successfully and peacefully.1 

The Bombay Chronicle, 6-6-1921 

1 Hayat Saheb seconded the resolution and Faizullah Khan supported 
it. The resolution was put to vote and passed. 



86. THE VICEROY HAS SPOKEN 

I have read H.E. the Viceroy's speech. I think it is all right, 
though it has the flavour of Simla. We do not mind that how-
ever. If he wants his record to be judged by the yardstick of "act 
as you speak", he must act up to his word. 

Making after-dinner speeches is a bad practice in itself. After 
dinner, a man relaxes himself. One is not in a condition immediately 
to apply one's mind seriously to anything then, especially after 
a dinner given with such pomp and splendour that newspapers 
would carry special accounts of it. This explains why Viceregal 
speeches are not as studied as they should be. 

At this time, India needs seriousness. It has been wounded, 
and the wound has not only not healed but is actually going deeper. 
It is still bleeding. It cannot be covered with a bandage, but re-
quires the services of an expert surgeon, a surgeon who has skill 
and patience. I have known good surgeons going without food 
when performing risky operations. I have also known some devout 
vaidyas who kept repeating God's name at the time. 

Let His Excellency, again, not make light of the Ali Brothers' 
letter. It was not written for his sake, but for the sake of friends. 
One need not take exception to his having pointed to the Ali Bro-
thers' speeches. It is a sign of nobility to admit a mistake pointed 
out even by an enemy. Some of the speeches of the Ali Brothers 
contained remarks which were ambiguous. All that the Ali Bro-
thers' letter means is that no one who is struggling to defend his 
country and his religion should say anything ambiguous, know-
ingly or unknowingly. To show their nobility, they have respected 
the advice given by friends like me and have made a sincere and 
solemn promise to exercise still further restraint on themselves 
when speaking. 

The Viceroy needs experience yet. He has to study a move-
ment which has had no parallel. His speech suggests a prelimi-
nary study. He has tried to be cautious in his speech. The 
attempt has not wholly succeeded. He has tried to win over non-
co-operators, but they cannot be won over by speeches. They will 
not put a wrong construction on speeches, but they will judge only 
from action. 

[From Gujarati] 
Navajivan, 5-6-1921 



87. GUJARAT'S DECISION 

I should like to write at length about the Conference held 
in Broach. But, at midnight, and when thoroughly exhausted, I 
shall write in brief. 

By the end of this month, 10 lakhs of rupees are to be collected, 
three lakh members enrolled and one lakh spinning-wheels put 
into commission. This is both easy and difficult for Gujarat. 

It appears difficult for lack of workers. If a large number of 
workers—men and women—come forward, the task is easy. In 
these three things, even those can help who are not full-fledged 
non-co-operators, who do not have faith in non-co-operation. Only 
those who regard non-co-operation as a sin cannot help. I am 
sure that the number of such persons is fewer than the fingers of a 
hand. 

How can we have this amount? This will be possible: (1) if 
women surrender their ornaments, (2) if the wealthy give a certain 
percentage of their earnings, (3) if all people give a certain portion 
of their earnings, (4) if those who drink give a part of what they 
spend on liquor, and (5) if some wealthy persons give all they have 
—there are many such ifs. We have to succeed in our task by 
satisfying these ifs. If the pledge taken at the Broach Conference 
is not fulfilled, Gujarat will be put to shame and it will be 
difficult to secure swaraj before the end of this year. Those who 
cannot give money should work on the spinning-wheel. Those who 
cannot do this should enrol members. Everyone should do his 
duty. 

May God preserve Gujarat's honour. 
[From Gujarati] 

Navajivan, 5-6-1921 



88. MY NOTES 

DUTY OF MEMBERS 

The following question has been put to me: 
You have written on what type of persons should be elected 

as delegates; it will be helpful if you also let us know who can be 
members. 

It is evident that those who approve of the non-co-operation 
resolution will elect as delegates only such persons as support 
it. Hence a delegate should not be a [practising] lawyer or a title-
holder, should be a khadi-wearer and a man who does not look 
down on Antyajas, and so on. For a member, the only conditions 
are the following: 

1. He should be aged 21 years or over, 
2. He should pay four annas every year [as membership 

fee], 
3. He should accept swaraj as the country's goal, and 
4. He should believe in peacefulness and truth as the only 

two means of winning swaraj. 
Anyone who fulfils these conditions can become a member 

of the Congress, even though he believes in co-operating [with 
the Government], is a title-holder or a [practising] lawyer or 
wears foreign cloth. The Congress is not the organ of a single party 
and so there should be the minimum of restrictions on becoming 
its members. Only such conditions as are acceptable to all have 
been laid down. This is, however, merely what the Congress rules 
mean. 

Personally, I certainly expect that, since non-co-operation 
has become as widespread as we know it has, everyone will be a 
non-co-operator. But it may be that my reading of the country's 
mood is not correct or that the country is not ready to do what it 
believes in. I certainly want everyone professing to be a non-co-
operator to abide by the necessary conditions. If, however, the 
members of the Congress become non-co-operators in greater 
numbers, they may even be able to change the views of the Con-
gress at its next session. Day by day, the struggle is becoming 
purer, the end and the means are becoming clearer. According to 
the saying "He is a hero who in a crisis stands up undaunted" 
we are looking for heroes in the country. The Congress is one 
means of discovering them. 

XX-12 
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ALI BROTHERS' PLEDGE 

The following explanation has been issued under the signa-
tures of Maulana Shaukat Ali and Maulana Mahomed Ali.1 

[From Gujarati] 
Navajivan, 5-6-1921 

89. NOTES 

THE NEED OF THE HOUR 

It will be nothing short of a tragedy if we do not fulfil the 
Bezwada programme before the end of the month. Seven days 
of the month will have gone before these notes are out. We have 
not a moment to spare. We have hardly collected twenty lakhs of 
rupees as yet. To collect eighty lakhs during the next three 
weeks may seem an impossibility. But the seeming impossibility 
can be easily turned into a possibility if we were ceaselessly to work 
for the collection. Twenty-one provinces, if they will respond ac-
cording to their ability, can easily furnish the balance. The 
Bezwada programme is the most concrete ever placed before the 
nation. If the people are with us and if we have enough workers, 
one crore of rupees is a mere nothing for thirty crores of people 
to find for a cause so great as that of swaraj, and for perpetuating 
a memory so great as that of the Lokamanya. If they choose, the 
women of India can give the money out of their jewellery, the 
liquor drinkers can give it out of their drinks. The mill-owners, 
who have derived the greatest benefit from the swadeshi 
movement, can find the eighty lakhs in a day. The Marwadis can, 
without any strain on their resources, find the amount, and so 
could the Bhatias, the Memons, the Parsis or the banias. They 
are all a prosperous community, and have before now more or less 
supported public movements. If they wish, the Sindhis can also 
find the amount. The labourers of India could pay the whole 
amount, if they sacrificed one-twelfth of their yearly earnings. I 
have consulted many friends as to the amount that can be easily 
paid by the respective classes mentioned by me. The following 
may serve as a working basis: 
(1) Salaried men to pay one-tenth of their monthly pay. 
(2) Lawyers, doctors, merchants and such others to pay one-

twelfth of their net annual income as at the end of May last. 
(3) Propertied men to pay 2½ p.c. of the valuation of their property. 

1 Vide "Draft of Ali Brothers' Apology", pp. 93-4. 



NOTES 179 

(4) All the others to pay not less than four annas each. 
If all were to pay according to this scale, there would be 

several crores of rupees. But one is aware that non-co-operators 
and sympathizers are drawn from all classes. No single class is so 
wholly non-co-operationist as to feel the personal responsibility 
for payment. This question of payment is the acid test of our since-
rity, earnestness and capacity. Let us hope that the 30th of this 
month will not find us wanting. 

Questions have been persistently asked as to why this large 
sum is required. The answer is simple. It is a profitable investment, 
not for purely personal but for public good. The amount will be 
devoted chiefly to distributing spinning-wheels and conducting 
national schools. We have, say, six crore homes, if broken down 
families may deserve so sweet a name. We must provide these 
families with spinning-wheels, and enable them to become real 
homes. One crore of rupees is surely the least amount required for 
establishing home-spinning on such a basis as to become self-
propagating. Similarly, if we are to reconstruct our educational 
system, we shall need more than one crore of rupees for the purpose. 

The second question that has been asked is—what security is 
there for honest accountancy? In the first place, we have in Messrs. 
Chhotani1 and Jamnalal treasurers of unimpeachable integrity. 
Secondly, we have in Pandit Motilal Nehru a working secretary 
of great ability, experience and equally unimpeachable integrity. 
Thirdly, we have a vigilant working committee composed of 
fifteen representative Indians, who meet at least once a month in 
order to be able to exercise effective control over Congress affairs. 
So much for the all-India finance. The All-India Congress Com-
mittee is directly liable for the expenditure of one-fourth of the 
fund. The remaining three-fourths are to be retained by the Provin-
cial Committees for local needs. Each Province is expected to keep 
efficient watch over its own finance. Finally, the whole income 
and expenditure, both provincial and central, is subject to be audited 
by auditors to be appointed by the All-India Congress Committee. 

As with finance, so with the registration of members, and 
manufacture and introduction of spinning-wheels. These three 
are simple and effective tests of our constructive capacity. 

I suggest to all Congress and Khilafat workers that they 
should set apart the last ten days as special Congress days to be 
solely devoted by them to finishing the Bezwada programme. No 

1 Mian Mahomed Haji Jan Mahomed Chhotani; a nationalist leader 
of Bombay 
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speeches are required, no meetings are necessary. Quiet house to 
house visits and personal canvassing are more effective than 
meetings for the class of work before us. 

GUJARAT'S RESOLVE 
Gujarat has held its Provincial Conference and its Khilafat 

Conference at the historic town of Broach. The Conferences met 
on the banks of the beautiful Narmada. It had also a khaddar 
and charkha exhibition. The great variety of charkha showed that 
India's inventive genius was being profitably utilized. Let not 
the reader, however, imagine that there was among these speci-
mens a charkha with more spindles, yielding a correspondingly larger 
outturn of yarn. Addresses of the Chairman of the Reception 
Committee and the President of the Conference were both brief 
and to the point. The Chairman, Mr. Haribhai Amin, took 
no more than fifteen minutes to read his simple address. The 
President, Mr. Vallabhbhai Patel, took no more than thirty 
minutes to read the whole of his address. I commend the latter to 
the reader for its simplicity, terseness, relevancy and courtesy. It 
has not one bitter word for the opponents of non-co-operation. 
Its criticism of the Government is most restrained. The major 
part of it deals with the constructive part of non-co-operation. 

But the importance of the Conference lies in the resolution 
allocating to Gujarat its portion of the Bezwada programme. It 
calls upon Gujarat to furnish more than three times its quota of 
subscription to the Tilak Swaraj Fund, i.e., ten lakhs, its almost 
exact quota of members, i.e., three lakhs, and one lakh of charkhas, 
i.e., a little less than double its quota. I do not say it will be a 
proud record if it is fulfilled. It will not be bad, if it is accomplish-
ed before the 30th June. The ten lakhs of rupees have been further 
allocated to the respective districts so as to systematize the collec-
tion. The Congress membership in Gujarat stands at 40,514. The 
Fund stands at Rs. 1,40,149 of which Rs. 35,000 have been for-
warded to the All-India Congress Committee. The total number 
of spinning-wheels is 20,058. 

Gujarat is perhaps the strongest in the matter of nationaliz-
ing education, as it is the weakest, perhaps, of all the provinces 
in the suspension of practice by lawyers—not more than half a 
dozen having suspended practice. Its progress in national edu-
cation I must give in the words of the report before me. 

The total number of institutions imparting national education in 
Gujarat stands at 245, with 32,102 students attending them. The increase 
is partly due to the inclusion of the municipal schools of Ahmedabad. 
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The number of candidates who appeared at the examinations con-
ducted by the Gujarat Vidyapith was 46 for the B.A., 4 for the B. Se., 
96 for the Intermediate Arts, 46 for the Intermediate Science, and 548 
for the Matriculation Examination. The number of successful candidates 
was 39, 2, 65, 9 and 374, respectively. 

THE PUNJAB GOING AHEAD 

I have just seen a copy of the report of non-co-operation 
work in the Punjab, as submitted to the General Secretary, All-India 
Congress Committee, from which I extract the following interest-
ing figures. To the time of writing the report, i.e., the end of April, 
the total collections stood at Rs. 2,09,08 1—As. 13. I have already 
remarked on the business-like character of this collection. The 
Punjab deserves congratulations for heading the list among all 
the provinces. I am not aware that even to-day, any single pro-
vince can boast of having collected over two lakhs. But on the 
principle that more is always expected of those who give much, I 
hope that during this last month of privilege, the Punjab will 
make still greater effort, and if possible, even beat her own 
record and retain the first place. I say if possible, because, although 
Bombay has been practically asleep all this time, I cannot con-
ceive the possibility of any province beating Bombay. But I know 
that the Punjab has the capacity, and if she adds to it the will, 
she can certainly come up a close second, if she is not easily the 
first. Next to Pandit Malaviyaji, I know no one who is so efficient 
in begging as Lalaji. The Arya Samaj activity has used the 
middle class to contributing to political movements. The mer-
chants of Amritsar can alone find the balance needed. There is 
certainly every reason for Amritsar to find the balance. But Jal-
landhar, Lyallpur, Rawalpindi, Multan, Gujranwala, Sialkot, 
Hafizabad are all places that can afford to pay handsomely. Lahore 
itself has many wealthy merchants, and, but for the unfortunate 
fact that we have no faith in ourselves, the Punjab can certainly 
share with Bombay the honour of making up the deficiency. At 
any rate let us hope that she will. 

The Punjab's record in point of education is also not bad, 
though, seeing what the college students and the schoolboys had to 
go through in the Martial Law days, her record might have been 
better. Over 350 students are reported to have left their colleges 
permanently. Of these, 85, being among the most brilliant students, 
have joined the Indian national service. A board of national edu-
cation has been established. The Guru Nanak Khalsa College, 
Gujranwala, has disaffiliated itself from the university. The 
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Provincial Committee has opened a national college at Lahore. 
Eight old schools, some of them of high standing, have become 
nationalized, and fifteen new national schools have been started. 
I wish Mr. Santanam, the secretary, had furnished the exact 
number of pupils studying in these national institutions. From 
what I know of some of these schools myself, the figure is not likely 
to be under five thousand. Nearly 25 teachers have left Govern-
ment institutions. Forty-one lawyers have suspended practice, of 
whom only thirteen are getting subsistence allowance from the 
Provincial Committee. Panchayats have been established in 
nearly 80 places. The Punjab had, at the end of April, 258 Congress 
Committees. The average membership is about 75. The Rohtak 
District comes easily first with 47 Committees. 

No part of India can beat the Punjab for spinning-wheels. 
The report states with pride that there are very few Punjabi homes 
in which there is not a charkha. "Till recently, they have re-
mained idle, but during the last two months everyone has come 
back to the habit of spinning." The sad fact, in spite of almost 
universal hand-spinning in the Punjab, remains that the Punjabis 
had taken to the tawdry, starchy calico, so uncomfortable in the 
Indian weather for personal wear, in the place of the beautiful, 
soft, durable and absorbent khaddar. I read with pleasure, there-
fore, that "the habit of wearing khaddar clothes amongst the 
well-to-do classes is growing daily". The Punjab is experiencing 
difficulty in finding the number of weavers required. Most people 
do not know that the weavers yielding to the temptations offered 
by unscrupulous recruiting agents, exchange the honourable call-
ing of weaving for that of murdering. The Punjab, at one time, 
had probably the largest number of weavers in proportion to her 
population in all India. I hope, now that weaving is daily be-
coming more and more honourable and paying, the Punjabis will 
prefer it to the, at the present moment at any rate, dishonourable 
calling of so-called soldiering. 

The Punjab, then, has no mean record in non-co-operation. 

THE ASSAM COOLIES 

I have purposely refrained from dealing with this trouble, 
though I have remained in touch with Mr. Andrews and others, 
who are on the spot dealing with it. I refer to the trouble only to 
state that I knew nothing of its coming. I should be sorry if 
anybody used my name to lead the men to desert their employers. 
It is clear enough that it is purely a labour trouble. It is admitted 
that the employers reduced the wages. Both Mr. Das and Mr. An-
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drews report that the trouble is purely economic, and that the 
coolies have a substantial grievance. It is evident that the re-
formed Government has failed to cope with it. I observe that 
The Times of India has made the most illegitimate use of the trouble 
to impute enmity to English commercial interests in India. It 
has become the fashion to attribute hatred to non-co-operators. 
I make bold to say that non-co-operation has alone prevented 
racial feuds and disturbances, and directed the anger of the 
people in the proper channel. The aim of non-co-operation is to 
hurt no interest whatsoever by reason only of its belonging to 
a race. Its aim is to purge every interest of its injurious or im-
pure character. Every English or Indian interest that is based on 
injustice or brute force, or is antagonistic to the growth of India 
as a whole, is undoubtedly in peril. No interest that is supported 
merely by brute force but not by people's goodwill can possibly 
survive the fire of non-co-operation. If the Assam planters are not 
sustained by the exploitation of Indian labour, they have nothing 
to fear. A time is certainly coming when there will be no more 
unconscionable dividends. The profits of big concerns must bear 
relation to the wages of the workers. I lay down these cate-
gorical propositions, because I know that non-co-operation is 
beyond the reach of the bayonet. It has found an abiding place in 
the Indian heart. Workers like me will go when the hour has 
struck, but non-co-operation will remain. I am aware, too, that 
the labouring class in India has not yet become enlightened enough 
to have the ability to regulate the relations between capital and 
labour on a just basis. But that time is coming soon—faster than 
we may imagine. I am hoping that the capitalists, be they Euro-
pean or Indian, will appreciate the new awakening, and the new 
force that has arisen in our midst. 

UNACCEPTABLE 

Some newspapers, mistaking the apology of the Ali Bro-
thers as of weak men seeking to avoid the discomfort of the prison 
life, have suggested that the Government should take similar 
undertakings from those undergoing imprisonment for political 
offences, and discharge them. No non-co-operator worthy of his 
creed can possibly purchase his discharge by giving any under-
taking to the Government. Every one of them has probably pro-
tested his innocence of violent intent. The Ali Brothers, had they 
been prosecuted, would still have made the statement now made. 
That would not have prevented their imprisonment. The makers 
of the unacceptable suggestion even know that many have been 
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sentenced for disaffection, or for refusing to give security that they 
will not speak. It is the duty of a non-co-operator to preach dis-
affection to the existing system of government, to prepare the 
country for civil disobedience, to refuse to give security of the kind 
just referred to. The Ali Brothers have given no undertaking to 
refrain from any of the first two things. If, therefore, the Gov-
ernment desire to punish only incitement to violence, almost all 
the men recently imprisoned are entitled to be discharged with-
out any undertaking on their part. So far as non-co-operators 
are concerned, they are or ought to be totally indifferent. Prison 
life must be the normal life of the majority of them. And it de-
lights me to read the names of the people who cheerfully prefer 
imprisonment to giving undertakings to buy their freedom. When 
every care is taken to avoid a breach of his own faith, a non-co-
operator may not give any pledge of any kind whatsoever to any-
body. 

THE DESTRUCTIVE PART 

The Leader has blessed me with undeserved compliment for this 
programme, and laughed at me for having ever advised the coun-
try to adopt the destructive part of non-co-operation. A corres-
pondent of that journal appeals to me definitely to withdraw the 
rest of the programme. Let me hasten to inform The Leader and its 
correspondent that it is not possible for me to do so even if I 
wished. The Congress and the Central Khilafat Committee are 
the only bodies that possess the power. And my faith in the des-
tructive part being as green as ever, I personally could not aban-
don it, even if the Congress and the Central Khilafat Committee 
did so. With them non-violence may not be, with one body it is 
not, the final creed. For me, I have nothing beyond non-vio-
lence as a remedy for all ills. Therefore I cannot be party to ad-
vising lawyers to return to their practice, or students to Govern-
ment schools. Nor can I be party to lawyers and Government 
school and college boys becoming holders of office under the Con-
gress, so long as it retains its non-co-operationist character. 

The vocal propaganda of the destructive part in the first step 
in non-co-operation is over. We know exactly where we are re-
garding the titles, the law courts, the schools and the councils. I 
believe non-co-operators are satisfied that these institutions have 
lost their former prestige. The opponents are entitled to comfort 
in the knowledge that the numerical response has not been large 
enough to be striking. Those that have responded to the call consti-
tute the most effective, though silent, propaganda in the direction. 
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But one thing is clear. There can be no resumption of co-operation 
till the three conditions laid down by the Congress are satisfied. 

The Bezwada programme, I admit, is not in itself enough to 
establish swaraj. But I do hold that it is a very substantial step 
towards it. The fulfilment of the programme will inspire the 
nation with self-confidence, and enable it to take the other steps, 
if necessary. One crore electors—for, to become Congress mem-
bers is to become electors for national representatives, for vari-
ous bodies—is to find the nucleus for a real electorate under swa-
raj. To have twenty lacs of spinning-wheels in working order is 
to know that India is determined to drive out poverty, to become 
self-reliant and to achieve her economic independence. The col-
lection of one crore of rupees is a tangible token of the nation's 
determination to achieve her destiny. 

We have so fed ourselves with the history of other nations 
that we find it impossible to believe that we can attain our end 
without a repetition of thirty years' or a hundred years' war, 
and therefore without military training and huge armament. We 
do not care to read our own history and remember that whilst 
kings have come and kings have gone, whilst dynasties have been 
formed and destroyed, India has remained unmoved and unaffec-
ted. We will not read the lesson of the late War, that it is not 
so much military preparation we want as a change of our own 
outlook upon India's future. Habit has forced the conviction upon 
us that we, the countless millions, are nothing before one hundred 
thousand Englishmen, not all of whom are even administrators. 
As soon as we have discarded the awe of the British rule, and ceased 
to consider ourselves as cheap as dirt, we shall be free. I know 
that it is possible to perform this revolution of thought during 
the year, and it is my hope that India will be ready for it during 
the time. Hitherto we have promised ourselves many things and 
fulfilled little. If we were to turn up even two-year-old resolutions 
of the Congress, we shall find that we have failed even to send 
petitions we had resolved upon. Hitherto, we have looked up to 
the Government to do everything for us, and we have found it 
almost wholly irresponsive in everything that matters. We have 
therefore been filled with blank despair. We have ceased to be-
lieve in ourselves or the Government. The present movement is 
an attempt to change this winter of our despair into the summer 
of hope and confidence. When we begin to believe in ourselves, 
Englishmen will, I promise, begin to believe in us. Then, and not 
till then, is there any hope of co-operation between the Govern-
ment and us. The existing system of Government, it will be found 
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upon analysis, is based upon a scientific study of our weaknesses, 
which have rather been promoted by it than reduced. Non-co-
operation is, therefore, as much a protest against our own weak-
nesses, as against the inherent corruption of the existing system. 
British and Indian, we become impure by belonging to it. The with-
drawal from it of one party purifies both. I invite even the sceptics 
to follow the programme of non-co-operation as a trial, and I pro-
mise that there will be swaraj in India during the year, if the pro-
gramme is carried out in its fulness. 

SWARAJ I s  SELF-RELIANCE 

An esteemed friend, referring to the Viceregal interview, 
writes: 

In my humble opinion, these interviews by non-co-operation leaders 
are, in the present circumstances, a political mistake, and may react on the 
movement. Back of the Punjab and the Khilafat wrongs is the question 
of swaraj; and India's swaraj means the death of the Empire. Such a death 
may, in happy circumstances, mean its rebirth as a commonwealth of 
nations. But where is the statesman today, with a free and generous view 
of world politics, to look beyond British interests to the deeper values 
of humanity? Victory of the swaraj movement I conceive in terms of 
self-reliance, not of snatching some concessions from Lord Reading. As far 
as I can see, the hope for an escape from further confusion lies in es-
cape from negotiations with the Government and becoming as a Nation 
strong in the will to suffer. A crucified India will be an India emanci-
pated. 

Whilst I do not agree with the writer that the interviews were 
a political mistake, the statement of our attitude is perfect. Our 
concern is not with what British statesmen will or will not do. Our 
business is always to endeavour to keep ourselves on the right 
track. Our aloofness must not be a sign of our haughtiness or 
disinclination to explain our view-points to our opponents. We 
must be prepared to approach the world, if we are firm in our 
own purpose. But I recognize, too, the force of the objection that 
there is danger in these interviews. Not being in the habit of hav-
ing always a reserve of minimum on which there can be no sur-
render, we may easily slip. 

WHO CAN BE CONGRESS MEMBERS? 

A friend asks whether prostitutes can become members of the 
Congress, and whether those who do not accept the creed can 
become members by simply paying four annas. There is certainly 
nothing to prevent these unfortunate sisters from becoming mem-
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bers, if they otherwise conform to the constitution. Even thieves 
have a right to demand admission on compliance with the 
terms of membership. One can only hope that if the desire to join 
the Congress is stimulated among the wrecks of society, it is a sign 
of coming reformation. But we may not ask such people to be-
come members for the purpose of swelling the number. It is equal-
ly clear to me that those who will not solemnly accept and sign 
the Congress creed cannot become members. The test is simple 
but absolutely necessary: 

(1) Attainment of the age of twenty-one. 
(2) Desire and effort to obtain swaraj by peaceful and legi-

timate means. 
(3) Payment of four annas per annum. 
Anyone, male or female, co-operator or non-co-operator, fulfilling 

this simple test is entitled to membership without further question. 
Young India, 8-6-1921 

90. THE VICEROY SPEAKS 

What the Viceroy said with reference to Mr. Shafi's speech is 
perhaps equally true of his own. For His Excellency described 
Mr. Shafi's speech as postprandial oratory. I have been, in my 
early days, a student more or less accurate of the so-called historic 
speeches delivered by various Prime Ministers at the Mansion-
house. They seemed to me to have always an air of unreality about 
them. And it grieves me, after having studied the speech of His 
Excellency the Viceroy, to have to say that this one also has the 
same air of unreality about it. Not that Lord Reading had in-
tended to clothe his speech with any such air. On the contrary 
there are in it evident traces of his having laboured to deliver 
a true message to an expectant India. But the speech has failed, 
in my humble opinion, in doing so, because of the many limitations 
that the office of a Viceroy carries with it. He could not, for ins-
tance, override the tradition of claiming infallibility for British rule. 
He laid it down as a proposition, "beyond the possibility of a 
doubt", that "here in India there can be no trace and must 
be no trace of racial inequality". There is no more unreal pro-
position to the ear of the Indian than this, because his experience, 
be he ever so tall, belies it. Superiority of race is a passion, has 
become almost a religion with the average Englishman. Nor 
does he strive to conceal it from view. It obtrudes itself upon 
you in India as it does in the Colonies. It is written in the 
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statute-book. One misses in the Viceregal speech a frank recogni-
tion of the many failures of the past and, therefore, a sincere 
desire for opening a new page. 

If His Excellency, in my humble opinion, was hardly happy 
in his statement of the 'fundamental principle of British rule', he 
was, I fear, even less so in his reference to Maulanas Shaukat 
Ali and Mahomed Ali. I recognize that he has been exceedingly 
cautious in his speech. He has attempted not to wound suscepti-
bilities. As a matter of fact, there was no question of wounding 
susceptibilities. He need not have spared the Maulanas where 
they might have erred. The statement made by the Brothers was 
instigated by me and me alone. It is an apology tendered to 
friends, and not to the Government. It is made not to evade 
prosecution, but to put themselves right with their own conscience 
and with their friends. The assurance to them, therefore, that there 
would be no prosecution so long as they abided by their under-
taking was gratuitous, if not offensive. Lord Reading's Govern-
ment is free to take up prosecution against the Brothers at any 
moment they choose. 

This campaign of non-co-operation has no reference to dip-
lomacy, secret or open. The only diplomacy it admits of is the 
statement and pursuance of truth at any cost. The Viceroy showed 
me the speeches; I realized that some passages in them did not 
read well. They were capable of being interpreted as an incitement 
to violence, and I realized that, prosecution or no prosecution, there 
was no doubt in my mind as to the advice I should tender to 
the Brothers. I venture to suggest to His Excellency that, if he is 
anxious to disarm non-co-operators, he will do so only by becom-
ing undiplomatic and absolutely frank. The latter seek and need 
no shelter or protection, and I invite His Excellency to reciprocate 
by not shielding the offenders amongst the governing class. 

Indeed, there is no room in the India of to-day and of to-
morrow for a governing class. His Excellency will therefore find 
out his mistake, if he clings to the belief that "Indians will respond 
whole-heartedly to the just rule which we (British) intend to 
carry on." I venture to prophesy that it is not what the British 
intend that will count for the future destiny of India, but what the 
Indians themselves intend. And they are claiming more and more 
insistingly to govern themselves, anyhow. Good government, they 
are coming to see, is no substitute for self-government. 

The fear, then, is not about His Excellency's intentions, which 
I am convinced are good, but the fear is as to the ideal he is 
working for. He thinks of a high destiny which is in store for 
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India at some indefinable period, whereas non-co-operators at any 
rate are of opinion that India's high destiny is even now being 
frustrated by the existing system, which appears to them to be 
devised for her prolonged, if not perpetual, subjection. Sometimes 
a difference of degree itself constitutes a difference of ideals. And 
I hold it to be an ideal totally different from India's, when any-
body considers that, whilst the distant goal must be one of 
freedom for India, its present state must be that of tutelage. Swaraj 
is India's birthright, as the late Lokamanya Tilak truly said. And 
India throughout these long, long years, has been balked of her 
birthright. No wonder that she has become impatient. 

Lord Reading will, perhaps, now better appreciate the truth 
of the proposition he has read and heard, viz., that any action of 
the Government that falls short of the fullest reparation, however 
good it may appear in itself, will, by non-co-operators at least, be 
charged with a bad motive, that of prolonging India's agony in 
her slave-state. British rule, today, lies under a shadow. It is 
tainted with the blood of the innocent victims of Jallianwala, and 
with treachery towards Islam. And even as the purest milk poured 
into a poison bowl will be counted by every sane man as poison, 
so will every act of the British Government be judged in the light 
of its immediate past. The unrest of India can only be cured by 
dealing with the causes which have brought it about, never by 
covering the bitterness thereof by sweets of office or other pri-
vileges, no matter how tempting they may be, if they are not 
capable of dealing effectively with the causes themselves. 

Young India, 8-6-1921 

91. TO THE MODERATES 

DEAR FRIENDS, 

It is a matter of no small grief to me that I find myself 
estranged from you in ideas, although by training and association 
I have been brought up in the company of those who have been 
regarded as Moderates. Partly owing to circumstances and partly 
owing to temperament, I have never belonged to any of the great 
parties in India. Nevertheless, my life has been influenced much 
more by men belonging to the Moderate party than the Extre-
mist. Dadabhai Naoroji, Gokhale, Badruddin Tyabji1, Pherozeshah 

1 1844-1906; judge, legislator, President, Indian National Congress, 1887; 
vide Vol. I, p. 386. 
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Mehta1 are all names to conjure with. Their services to the 
country can never be forgotten. They have inspired the lives of 
many like myself throughout our country. I have enjoyed the 
pleasantest associations with many of the living amongst you. 
What is it that has flung me away from you and into the lap 
of the Nationalist party? Why do I find more in common with 
the Nationalists than with you? I am unable to see that you 
love your country less than the Nationalists. I refuse to believe 
that you are less willing to sacrifice yourselves for the country's 
good than the Nationalists. Certainly the Moderate party can claim 
as much intelligence, integrity and ability as the Nationalists, if not 
more. The difference, therefore, lies in the ideals. 

I will not weary you with a discussion of the different ideals. 
For the moment, I will simply invite your attention to some 
of the items in the constructive programme in the movement of 
non-co-operation. You may not like the word itself. You may 
intensely dislike, as I know you do, many items in the programme. 
But if you concede to the non-co-operators the same credit for 
love of the land that you will claim for yourselves, will you not 
view with favour those parts of the programme on which there 
cannot be two opinions? I refer to the drink evil. I ask you to 
accept my evidence that the country as a whole is sick of the 
drink curse. Those unfortunate men who have become slaves 
to the habit require to be helped against themselves. Some of 
them even ask to be helped. I invite you to take advantage 
of the wave of feeling that has been roused against the drink 
traffic. The agitation arose spontaneously. Believe me, the depri-
vation to the Government of the drink revenue is of the least 
importance in the campaign. The country is simply impatient of 
the evil itself. In no country in the world will it be possible to 
carry on this traffic in the face of the united and the enlightened 
opposition of a people, such as is now to be witnessed in India. 
Whatever the errors or excesses that were committed by the mob in 
Nagpur, the cause was just. The people were determined to do 
away with the drink curse that was sapping their vitality. You 
will not be deceived by the specious argument that India must not 
be made sober by compulsion, and that those who wish to drink 
must have facilities provided for them. The State does not cater 
for the vices of its people. We do not regulate or license houses 
of ill fame. We do not provide facilities for thieves to indulge 

1 1845-1915; President, Indian National Congress, 1890, 1909; vide Vol. 
I, p. 384. 
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their propensity for thieving. I hold drink to be more dam-
nable than thieving and perhaps even prostitution. Is it not often 
the parent of both? I ask you to join the country in sweeping out 
of existence the drink revenue and abolishing the liquor-shops. 
Many liquor-sellers would gladly close their shops, if the money 
paid by them were refunded. 

'What about the education of the children?' may be the 
question asked. I venture to suggest to you that it is a matter 
of deep humiliation for the country to find its children educated 
from the drink revenue. We shall deserve the curse of posterity 
if we do not wisely decide to stop the drink evil, even though 
we may have to sacrifice the education of our children. But we 
need not. I know many of you have laughed at the idea of 
making education self-supporting by introducing spinning in our 
schools and colleges. I assure you that it solves the problem of 
education as nothing else can. The country cannot bear fresh 
taxation. Even the existing taxation is unbearable. Not only 
must we do away with the opium and the drink revenue, but the 
other revenue has also to be very considerably reduced if the 
ever-growing poverty of the masses is to be combated in the 
near future. 

And that brings me to the existing system of government. 
The country is the poorer for the Reforms. The annual ex-
penditure has grown. A deeper study of the system has convinced 
me that no tinkering with it will do. A complete revolution is 
the greatest need of the time. The word revolution displeases 
you. What I plead for, however, is not a bloody revolution, but a 
revolution in the thought-world, such as would compel a radical 
revision of the standard of life in the higher services of the 
country. I must frankly confess to you that the ever-increasing 
rate of salaries paid to the higher branches of the Civil Service 
fairly frightens me, as I hope it would frighten you. Is there 
any correspondence between the life of the governors and of the 
governed millions who are groaning under their heels? The 
bruised bodies of the latter are a standing testimony to the truth 
of my statement. You now belong to the governing class. Let 
it not be said that your heels are no softer than your predecessors' 
or your associates'. Must you also rule from Simla? Must you also 
follow the policy that, only a year ago, you criticized adversely? 
It is under your regime that a man has been sentenced to trans-
portation for life for holding certain opinions. You may not plead 
that he was inciting to violence, for not very long ago you dismissed 
such pleas. The Ali Brothers have apologized for even a suspicion 
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of violence in their speeches. You will be doing a cruel injustice 
to the country if you allow yourselves to believe that any fear 
of prosecution has prompted the apology. A new spirit has been 
born in the country. The fear of the judge within is more ter-
rible than that of the one without. Do you know that during 
the past six months several high-souled youths, your countrymen, 
have gone to gaol, because they will not condescend to 
give security which, in their opinion, was dishonourable for 
them to do? It is under your regime that the patience of utterly 
innocent Moplas1 has been put to a severe test and has as yet not 
been found wanting. I would gladly think, as I really believe, 
that you are not responsible for the atrocities that are at pre-
sent being perpetrated in the name of peace and justice. But 
you will not let the public or me say that you are helpless where 
you are not hoodwinked. That, however, would bring me to a 
discussion of our ideals, which I must not enter upon at the pre-
sent moment. If the country can only get your assistance in 
stopping the drink traffic, you will certainly add to the many 
services that you have rendered it in the past, and, maybe, that 
one step will open your eyes to many another possibility. 

I remain, 
Yours, as ever, 

M. K. GANDHI 

Young India, 8-6-1921 

92. SAVE THE COW 

Professor Vaswani has unfurled the banner of the cow's 
freedom. The danger has come sooner than I had expected. I had 
hoped that it would come when India could regard it with 
equanimity. In my humble opinion, Professor Vaswani might 
have started the movement under better auspices. Any move-
ment started by Hindus for protecting the cow, without whole-
hearted Mussulman co-operation, is doomed to failure. 

The Hindus' participation in the Khilafat is the greatest and 
the best movement for cow-protection. I have therefore called 
Khilafat our Kamadhuk2. 

The Mussulmans are striving their utmost to respect Hindu 
susceptibilities in this matter of life and death to the Hindu. The 

1 Muslims inhabiting the Malabar region of Southern India 
2 A mythical cow that gave whatever one asked of her 
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Muslim League under Hakim Ajmal Khan's presidentship carried 
a cow-protection resolution at Amritsar two years ago. Mau-
lana Abdul Bari has written upon it. The Ali Brothers, for the 
sake of their Hindu countrymen, have given up the use of beef 
in their house. Mian Chhotani saved hundreds of cows in 
Bombay alone during the last Bakr-i-Id. We could not accuse 
our Mussulman countrymen of apathy in the matter. 

The surest way of defeating our object is to rush Mussulmans. 
I do not know that Mussulman honour has ever been found want-
ing. With them, as with everyone, prejudices die hard. We 
have got enlightened Mussulman opinion with us. It must take 
time for it to react upon the Mussulman masses. The Hindus 
must therefore be patient. 

There is nothing strange about all the Shikarpur Hindus' 
having voted unanimously in favour of the prohibition of cow-
slaughter. Is there a Hindu who will not vote for it? The use 
of that unanimous opinion for bearing down Mussulman oppo-
sition is the way to stiffen it. The Hindu members must have 
known, must have ascertained, Mussulman feeling. And they 
should have refrained from going to a division, so long as the 
Mussulman opinion was against them. 

Let us recognize that there is an interest actively working to 
keep us—Hindus and Mussulmans—divided. That very interest 
is quite capable of developing regard for Hindu susceptibilities in 
this respect. I should beware of it, and distrust it. I strongly 
advise the Shikarpur friends to wait for their Mussulman brethren. 

Let them by all means abstain from all meat, so that 
their Mussulman brethren may have other meat cheaper than 
beef. Let them consider it a shame to have a single cow or her 
progeny in distress, or undergoing ill-treatment at the hands 
of Hindus themselves. Let them develop their Goshala so as to 
make it a model dairy farm as well as a home for aged and in-
firm cattle. Let them breed the finest cattle in their Goshala. 
They will do real service to Gomata1. Let the Shikarpuris one 
and all become true non-co-operators, and hasten the redress 
of the Khilafat wrong. I promise they will save the cow when 
they have done their utmost to save the Khilafat. 

It must be an article of faith for every Hindu that the cow 
can only be saved by Mussulman friendship. Let us recognize 
frankly that complete protection of the cow depends purely upon 

1 Cow the mother 

XX-13 
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Mussulman goodwill. It is as impossible to bend the Mussulmans 
to our will as it would be for them to bend us to theirs. We 
are evolving the doctrine of equal and free partnership. We are 
fighting Dyerism—the doctrine of frightfulness. 

Cow-protection is the dearest possession of the Hindu heart. 
It is the one concrete belief common to all Hindus. No one 
who does not believe in cow-protection can possibly be a 
Hindu. It is a noble belief. I endorse every word of what Pro-
fessor Vaswani has said in praise of the cow. Cow-worship 
means to me worship of innocence. For me the cow is the per-
sonification of innocence. Cow-protection means the protection of 
the weak and the helpless. As Professor Vaswani truly remarks, 
cow-protection means brotherhood between man and beast. It is 
a noble sentiment that must grow by patient toil and tapasya. 
It cannot be imposed upon anyone. To carry cow-protection 
at the point of the sword is a contradiction in terms. Rishis of 
old are said to have performed penance for the sake of the cow. 
Let us follow in the footsteps of the rishis, and ourselves do 
penance, so that we may be pure enough to protect the cow and 
all that the doctrine means and implies. 

Young India, 8-6-1921 

93. SPINNING v. HAND-WEAVING 

TO 
THE EDITOR 

Young India 

I have read with great interest Dr. S. B. Mitra's letter and your 
comments thereon in the issue of May 11.1 You say, "Hand-spinning 
includes all that the correspondent suggests, but it includes much more." 
Thus you imply that hand-spinning includes hand-weaving and some other 
things. 

I am afraid that to most people spinning means spinning only, and 
as all your force has been laid on the charkha and spinning, and not on 
weaving and the handloom explicitly, the latter has faded into insignifi-
cance in the public imagination. We hear of spinning-wheel classes and 
competitions, but nowhere of the introduction of new looms, much less of 
making of thousands of looms, even of the most rudimentary type. For 
every ten new spinning-wheels introduced, there must be one additional 

1 Vide "Greater Use of Handlooms", 11-5-1921. 
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handloom-pit or improved or fly-shuttle introduced at the same time and 
without any loss of time. Otherwise, there will be a great pressure on the 
existing handlooms, and hundreds of khandies1 of hand-spun yarn will 
be heaped upon the weaver, who naturally prefers the mill-made yarn, 
it being easier to weave. Up to last year, there was an equilibrium, so to 
speak, between the number of the handlooms in the country and the 
yarn—foreign or Indian mill-made—that remains in the country. By the 
production of hand-spun yarn in very large quantities in the country this 
equilibrium is disturbed, and this state of things can be remedied only 
by a proportionate increase in the number of looms—ten wheels to one loom 
roughly. As a humble worker in the field of khadi production in Kathia-
wad, I am bound to say that while thousands of new wheels are set to 
work, not even a few dozen new looms are being made. The result is 
that there is a keen competition between those who produce cloth from 
mill-made yarn and hand-spun yarn with consequent increase in the cost 
of weaving. 

I take this opportunity of stating that a few months ago I was 
a sceptic about the possibilities of the charkha. Being quite unacquainted 
with village economics, I doubted as many paper-economists still do, whe-
ther two annas or even three were enough for a single person's subsis-
tence, and therefore whether hand-spinning was a practical proposition. 
Now, when I see in every khadi-producing centre scores of women be-
ing daily turned back, as I have to restrict my operations for want of 
weavers in the areas concerned, I see all the advantages you advocate as 
following from the introduction of hand-spinning on a large scale. But I 
wish you would lay some, if not equal, emphasis, on the importance of 
weaving, as you do on spinning by hand. The loom is not less impor-
tant than the wheel for clothing India, as for proving a supplementary 
industry for our semi-starved peasantry. 

A. V. THAKKAR Amreli, Kathiawad 
20-5-1921 

I do not think there is any danger of hand-weaving not 
keeping pace with hand-spinning. Moreover, the existing looms 
which are weaving foreign yarn have to be freed. The fact 
is that we have not as yet been able to reach the requisite 
strength in our hand-spun yarn. The problem now is to im-
prove the quality of hand-spun yarn, so that it can be easily 
woven by the ordinary weavers. For the surplus yarn, I suggest its 
use for making ropes, tape, straps and countless other things that 
can be easily made. Hand-weaving is not so easily learnt by 
all as hand-spinning is. At the same time, I do not wish to be 

1 A measure of weight, about 20 maunds 
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understood to imply that no special effort needs to be made for 
hand-weaving. My point is that it is going on as fast as pos-
sible. The weaver's wage has increased because of the apprecia-
tion of swadeshi. It ought to have increased. A weaver is any day 
equal, say, to a carpenter who gets more than the former. 

Young India, 8-6-1921 

94. TO CORRESPONDENTS1 

We receive so much correspondence making all kinds of in-
quiries, that we have found it more and more difficult to reply 
to individuals by post. We, therefore, propose, in so far as is pos-
sible, to reply to the inquiries through this column. 

K. S. Subbiahier—To spin hundred counts requires great care 
and attention. If you are interested in the art, you must travel in 
the Ganjam District, and study the spinners at work. The dhotis 
made of such fine yarn, we regret, are not yet available in such 
large quantities as to need special agents. 

K. S. Venkatraman—If you have succeeded in inventing 
a spinning-wheel to satisfy the conditions of Mr. Revashankar 
Jhaveri's prize, you should write to the Manager, Satyagraha 
Ashram, sending drawings and giving the output of yarn per hour. 

Mahomed Anwer-ud-din, Panipat—The nut-cutter cannot 
be traced. If you send us a copy of the receipt, if any, further 
inquiries will be made. We do not review such articles. Nor do 
we take advertisements. 

Young India, 8-6-1921 

95. OUR TRIAL 

India took a pledge at Bezwada two months ago, in all 
earnestness, after discussing the matter through its esteemed re-
presentatives, that before the 30th of June: 

1. We should collect not less than a crore of rupees for 
perpetuating the memory of Tilak Maharaj, and the funds 
should be utilized for winning swaraj. 

2. We should get not fewer than one crore names of men 
and women of 21 years and over enrolled on the Congress register. 

3. We should get not fewer than 20 lakhs of spinning-
wheels working in India. 

1 Presumably by Gandhiji 
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If even one of these tasks remains unfinished by us, the 
country will be put to shame, the readers will be put to shame 
and so shall I be. Here I intend to talk about money. In 
order to preserve my honour, I must give, if I have the money, a 
crore of rupees even if I become a beggar in consequence. The 
reader, too, ought to act in the same manner. One's honour 
should be dearer to one than even a lakh of rupees. To work 
for swaraj means to regard the country's honour as our own, to 
look upon the country's suffering as ours. 

So far we have not collected more than 20 lakhs in all 
from the country as a whole. Eighty lakhs still remain to be 
collected. For that, we have only 24 days from now. If we 
work with the speed with which we have worked so far, these 
24 days are nothing to speak of. If we put energy into our efforts, 
the 24 days are more than enough. 

If Gujarat wills it, it can on its own collect 80 lakhs of 
rupees by the end of this month. But Gujarat does not have so 
much faith in itself and, therefore, acting like a miser, it has 
set the limit of its capacity at Rs. 10 lakhs. In a conference at 
Broach, representatives of Gujarat pledged themselves, after full 
deliberation, that they should, as Gujarat's share of the country's 
burden: 

1. give 10 lakhs of rupees, 
2. enrol three lakhs of members, and 
3. put one lakh spinning-wheels into commission. 
The main purpose of this leaflet is to point out to people the 

duty of collecting 10 lakhs of rupees and to show how it can 
be fulfilled. 

I have suggested the maximum that we may give, but there 
are not many who will give so much. Most people need some 
standard or basis of calculation. After discussing the matter 
with friends, I suggest the following basis: 

1. Salary-earners should give not less than a tenth part of 
their monthly salary. 

2. Business men, lawyers, doctors and others in independent 
professions should give a twelfth part of their net earnings during 
the previous 12 months. 

3. Those who receive rent from immovable property or 
interest from cash holdings should, if they have mortgaged the 
property, deduct the amount of the mortgage from its value 
and pay at the minimum rate of 2½ per cent on the balance. 

If everyone gives on this basis, we shall easily get a crore 
of rupees. 
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Reader, whether you are a Hindu or Muslim, Parsi, Christian 
or Jew, whether a man or woman, whether you are a mill-owner 
or worker, an employee or independent business man, do not wait 
for anyone to approach you for collection, but go, this very day, 
to any of the centres fixed for receiving contributions and, without 
thinking of others or making any comparisons, pay at least what 
you think you can afford, and so discharge your duty. 

Obtain a receipt from the centre where you pay. 
Let your relatives and friends read this leaflet, collect contri-

butions from them too and pay them up. 
[From Gujarati] 

Navajivan, 9-6-1921 

96. SPEECH AT PUBLIC MEETING IN WADHWAN1 

June 9, 1921 
Some people say that I have forgotten Kathiawad. There are 

many things which had better be forgotten. It is better that I 
stay away from Kathiawad. I am serving it through the work 
I am doing in British India. At the moment, I am here to beg 
from you contributions to the Tilak Swaraj Fund. I must col-
lect half a lakh of rupees every day. If India does not fulfil 
her pledge by June 30, it will not be possible to win our goal. 
I have trust in God. I experience His miracles every moment 
and I have confidence that our pledge will be fulfilled. 

At the Amritsar session of the Congress, I had pleaded for 
co-operation with the Government because I put faith in the 
Emperor's proclamation. I read in it the Government's regret 
[for what had happened]. I had noted Lord Sinha's2 language. 
Even Mr. Montagu's eagerness [that we should accept the Reforms] 
was evident. But, afterwards, experience showed that to co-
operate with the Government was to participate in sin; to non-
co-operate is to dissociate oneself from evil, to refuse to be a trai-
tor and refuse to do injustice. There is no equal justice for all 
under this Government. Only on rare occasions does an Indian 
get justice. There is a great deal of discrimination between 
white and black. 

1 The meeting was held at the residence of the Maharaja of Limbdi. 
2 Satyendra Prasanna Sinha (1864-1928); first Baron of Raipur, lawyer 

and statesman; Under-Secretary of State for India, 1919-20; Governor of Bihar 
and Orissa, 1920-21; first Indian member of the Viceroy's Executive Council 
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Because we introduced foreign cloth into our land, our sis-
ters have been dishonoured and people in the Punjab had to 
crawl on their stomachs. Three crores of people have been re-
duced to starvation. Even in a place where Lord Jagannath is ins-
talled, there are people so lean that their ribs show. Even He 
withholds His grace from us. We have been impoverished through 
foreign trade. India loves truthfulness. People say that Kathiawad 
is full of hypocrisy. Navalram1 has said that the Kathiawadis are 
"sweeter than honey". When we shall make our good manners a 
matter of the heart, we shall have adopted non-co-operation. 

Kathiawad can inspire the country with confidence and help 
it shed its fear. I do not believe that Kathiawad is a land of 
beggars; the land of warlike people like the Kathis and the Miyanas 
cannot be so. There can be no poverty or unmanliness in a 
region strong by reason of Nature's bounty, a land of wonders. 
If Kathiawad wills it, it can inspire the whole of India with con-
fidence and courage. When you come to have faith, you will be 
able to offer your all. 

The women will not suffer as they do if they lay as much 
store by God as by ornaments. How can we believe that the 
children of the land of Sudama2 and Shri Krishna are effeminate? 
The spinning-wheel will feed people and will support widows, 
but it will not provide means for extravagance at the time of a 
daughter's marriage. 

Kathiawad should assure me that I can write out and present 
demand drafts on it any time I choose. If it will, Kathiawad 
can completely boycott foreign cloth in a year's time. Khadi is 
not a sannyasi's garb. I am not a sannyasi. I have sons, a wife, 
sisters and relatives of every description. I love them. I accept 
their services. I am a fond householder and do not profess to be 
a sannyasi. Khadi is a symbol of nobility. I have been asking 
prostitutes to wear khadi, and I tell chaste women, too, that I look 
upon the body as unclean unless it is dressed in khadi. Just as Sita 
treated the beautiful clothes sent by Ravana as of less worth than 
even leaves, so should we regard foreign cloth as inferior to khadi. 

How can women have chains of gold round their necks? 
At a time like this, only necklaces of yarn or tulsi beads are proper. 
At one place, a girl gave me all her ornaments. I told her that 
her parents might take her to task for that. She replied that 
she would not ask for the ornaments to be replaced before swaraj 

1 A nineteenth-century Gujarati writer 
2 A poor Brahmin, childhood friend of Lord Krishna 
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was won. I told her that she was yet to marry. She replied: 
"While India is a helpless widow, how can I think of marrying and 
becoming the mistress of a house?" What is this but a glimpse 
of the Age of Truth? 

[From Gujarati] 
Gujarati, 19-6-1921 

97. GUJARAT'S DUTY 

It may be a mark of wisdom not to embark upon a task in 
the first instance, but, having undertaken one, it is very necessary 
that we see it through. The Gujarat (Political) Conference resolved, 
on the holy banks of the Narmada, to collect by the end of this 
month 10 lakhs of rupees for the Tilak Swaraj Fund, to enrol 
three lakh Congress members and to make a lakh of spinning-wheels 
available. If the Conference doubted its capacity to accomplish 
all this, it could have rejected the resolution, but, actually, it 
embraced the resolution with enthusiasm. The Conference means 
the delegates from Gujarat and Kathiawad. In all seriousness 
they pledged themselves to complete these three tasks before 
June 30. If we fail to make good the pledge, we shall prove 
ourselves unfit for swaraj and it will be difficult for Gujarat to 
carry on the struggle for it. I believe what I said at the Con-
ference, namely, that even if only one province in the country 
came forward to adopt complete non-co-operation, we would 
win swaraj. By its very nature, such action has the property of 
a right angle. As, in a quadrangle with equal sides, if one angle 
is a right angle the other three are bound to be right angles, so 
also if one province comes forward, the others are bound to follow 
suit. All that is necessary is to help people overcome their 
fear. If a few persons discover the truth about a creature known 
to be a tiger and, shedding their fear start playing with it, the 
others will immediately join them. One person's experience serves 
to teach others. This is so about swaraj too. What is necessary 
is for one large group of people to demonstrate their strength. 

If, however, Gujarat fails in its effort even to learn the letters 
of the alphabet, how can it pass the final examination? The pro-
gramme laid down by the Conference is merely a test of one's 
ability to write the letters. If we fail in this elementary test, 
we shall only lose faith in ourselves. 

By the time this article comes out, nearly half the month 
will have passed. If we want to make good the pledge taken at 
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the Conference, everyone should see where his own duty lies and 
take up his share of the work. We can achieve our objective if either 
a large number contribute small sums according to their means 
or a few, defying consequences, give their all. If everyone does his 
duty, we shall have no difficulty in carrying out the programme. 

On the basis of its capacity to pay, Gujarat's share cannot 
be just 10 lakhs. If it has not contributed towards public work 
in the past, the reason is that it did not want to. It has had its 
eyes always fixed on Bombay and, therefore, lacks faith in itself. 
How can Viramgam rest satisfied with a contribution of Rs. 
12,000? And Wadhwan with six or seven thousand? These 
figures are indications of our apathy towards public work. There 
was, however, a time when it would have been difficult to collect 
even these amounts in Viramgam or Wadhwan. If it has been 
possible to collect them, it should be possible to collect even more 
in these two places and so too in other towns. Every big town 
should estimate its capacity and collect the amount falling to its 
share. In any case, the standards for collection which, after con-
sulting friends, I have recommended to the public must be applied.1 
No person with a fixed salary should give less than 10 per cent of 
his monthly pay. People getting big salaries should of themselves 
give more and thus cover others whose salaries are low. Business 
men, lawyers, doctors and others like them should pay not less 
than 12 per cent. For top men among lawyers and doctors, though, 
how can there be a fixed percentage? 

Can the lawyer, who earns Rs. 60,000 a year contribute only 
Rs. 5,000 and feel satisfied with that? Shri Das thought little of 
spending half his earnings for public work. When the idea that 
lawyers should give up practice was first advanced, he had quite 
readily offered to hand over a half of his earnings. In this way, 
lawyers of his standing may give generously and screen brother 
lawyers of weaker mind. Is it much that a man with assets and 
living on interest should give 2½ per cent of the value of his 
property? Would a man owning houses worth a lakh of rupees 
be doing anything special if he gave Rs. 2,500? Giving two and 
a half rupees for every hundred amounts to giving no more than 
six months' interest. Many people realize rent or interest at the 
rate not of five per cent but of 12 per cent of the value of the 
property. For such persons, paying two and a half rupees amounts 
to paying two and a half months' interest. If we look at the 
matter thus, we shall see that we can easily raise from the towns 

1 Vide "Notes", 8-6-1921. 
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in Gujarat 10 lakhs before June 30. If we have the triveni1 of 
capacity, will and efficiency in work, Gujarat will be able to 
redeem its pledge with no great effort. May God help Gujarat. 

[From Gujarati] 
Navajivan, 12-6-1921 

98. MY NOTES 

RUSTING GUNS 

I wanted to write at greater length about my tour in the 
South, but I have so much to write concerning my later experi-
ences that I must be content with a brief recital of some im-
portant memories only. I observe that, wherever there is even a 
small measure of faith, wherever there are workers, people give 
with a generous heart. I have no time to describe specific instances 
from my experience in the course of this tour. I realized the 
truth of this from what I saw at Barsi, Kurduwadi, Pandharpur 
and Sholapur. There is only one mill at Barsi. The owner is 
Shri Yashwantprasad Hariprasad of the Desai family in Bhavnagar. 
Though a mill-owner he takes part in every public activity of the 
town and makes his contribution. His way of living deserves to 
be adopted by other mill-owners. He has built for himself a small 
hut like the ones in which the workers live. He, the mill-workers 
and the officers joined in contributing to the Tilak Swaraj Fund. 
His workers appeared to be contented. Yashwantprasad has pro-
found faith in the spinning-wheel and himself works to promote its 
use. He teaches even the children of the mill-workers how to 
spin. He wears khadi himself and exhorts others to do the same. 
There is a good number of other business men in Barsi but, as 
they did not contribute their full share, the total amount collec-
ted turned out to be less than expected. 

Kurduwadi is merely a railway junction. The population is 
merely 2,000 and yet nearly 2,000 rupees were collected there. 
This, however, was due to the enthusiasm of a single friend from 
Kutch, Seth Raymal. Pandharpur is the Kashi of the South 
but, relatively, the experience there was disappointing. However, 
it requires a separate chapter to itself. Most saints and enlightened 
men of Maharashtra in olden days went to live there. Sholapur, 

1 The confluence of three holy rivers, the Ganga, the Yamuna and the 
Saraswati, near Prayag, Allahabad 
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too, would demand a separate chapter. It is known to be a big 
business centre in Maharashtra. The place has a beautiful temple, 
standing in the middle of a large tank which is known as Siddhesh-
var and is holy to the Lingayats1. There are some mills in Sholapur 
and there is other business, too. More than 10,000 rupees were 
collected at this place; but that was not much, considering its 
flourishing trade. 

From Sholapur we proceeded to Karnatak. We visited Bagal-
kot and Bijapur. There was great enthusiasm at both places. 
The collections were also good, despite the famine conditions pre-
vailing there. Shri Kaujalgi2 holds sway in these parts. Recently, 
the local magistrate has even done him the kindness to serve a 
notice upon him. Bijapur is famous in the history of Muslim 
rule. It has a number of historic buildings, mosques and mauso-
leums. I could go and see Sultan Mahomed's tomb and the Jamma 
Masjid. Nobody in the world is likely to have spent on tombs 
as much as Muslim rulers did. The Taj Mahal is no more than 
a jewelled tomb. I was told that the "Round Dome"3 of the 
mausoleum is world-famous. The dome rises to a height of 200 
feet. There is a gallery running along the vault. One has to go 
up 150 steps to reach it. The diameter of the vault must be about 
125 feet. Two persons standing at opposite points and talking in 
whispers, with their faces towards the wall, can hear each other. 
The Jamma Masjid at Bijapur is also an impressive structure. I 
saw there a hand-written Koran-e-Sharif which had its leaves 
beautifully ornamented with drawings of creepers. It is, however, 
the rusty guns and the ruined forts about which I wish to write. 
I saw these guns, once the symbols of imperial glory and objects 
of terror to the people, covered with rust and Hindu and Muslim 
children sitting on them and playing at horse-riding. The en-
circling wall, too, I saw, was a heap of ruins and I was reminded 
of what I had said about the guns in Colaba. I believe that, if 
India fully implements the non-violent non-co-operation programme, 
the British guns will rust, wild grass will grow where they lie 
buried and our children will play gedi-dada over the spot and in 
the forts built by the British Government throughout the country. 
Very few have put their faith in what I said. Some ridiculed it, 
and some pitied me for my naivete. But I become more con-
vinced of its truth as days pass. Would anyone, looking at the 

1 Literally, the worshippers of Siva; a sect in the South 
2 Hanumantrao Kaujalgi, a Congress leader of Karnatak 
3 The Gol-Gumbaj 
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Delhi Fort, ever say that he could have imagined that the Mogul 
Empire would one day perish? In the days of that Empire, 
there must have been persons who were ridiculed by the people 
for thinking so. I believe, regardless of all this, that there is a 
greater possibility of this Empire coming down than there might 
have appeared in the case of the Mogul Empire. No empire can 
last in the face of the people's unfeigned resentment. It is the craven-
hearted whom others seek to frighten. In this country I often 
see cripples lying full length on public pathways. Nobody threat-
ens them because they have banished all fear from their heart as 
they lie there. They are quite sure that nobody will harass them 
in any way. Their presence causes inconvenience to thousands of 
passers-by but the latter endure it. In the same way, if we be-
come as fearless as these cripples, the guns at Colaba and the fort 
will no longer seem ferocious beasts growling at us but appear as 
harmless snakes. 

UNOFFENDING CAP 

As I write these notes, I read in the papers that Shri Kauj-
algi appeared in a court with a white cap and was, therefore, 
ordered to remove it. On his refusing to comply, he was fined 
Rs. 200 and was ordered out of the court for an hour. At the 
end of the hour, he again entered the court with the same un-
offending cap. He was, therefore, again ordered to remove it. 
He repeated his refusal and was fined Rs. 200 a second time. The 
magistrate then ordered him to be produced before another 
magistrate. Lawyers do not mind practising in courts in which 
such lawlessness prevails! Let the lawyers do what they will; if 
the people cling to the foreign cap even after hearing this, what 
can be more shameful than that? When innocent persons are 
treated as guilty, one may be sure, trumpets will soon be heralding 
the coming of swaraj. But the shackles of slavery will shine more 
brightly if, on innocent persons being punished as guilty, people 
come to be afraid of doing lawful things. I have seen with my 
own eyes long-term prisoners polishing their chains clean and being 
pleased with the shine. The only way to break the bonds of 
slavery is to be more determined in our non-co-operation the more 
they subject non-co-operators to repression. If in all the courts 
of Bijapur they see only white caps, how many persons will the 
magistrate fine and how will he compel payment of the fines? 

GUJARAT CONFERENCE 

I must be brief in giving my impressions of this Conference 
also. The Conference should be taken as a preparation for the 
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forthcoming session of the Congress and from that point of view 
it should be considered to have done commendable work. 

The decorations at the Conference were in simple style and 
only swadeshi materials had been used in putting them up. 
Seating arrangements for all were on the ground, the President 
and a few others sitting on a cushioned mattress. The buntings were 
mostly of khadi. A swaraj flag was fluttering at the entrance to the 
pandal. People refrained from talking noisily and there was no 
pressure on space. Seating arrangements for women must be 
counted very good. The speech by the Chairman of the Reception 
Committee was short and couched in excellent Gujarati. He took 
only 15 minutes to read it out. The President's speech, too, was 
short, simple and framed in courteous language. It breathed as 
much courage as courtesy. We often assume that bluntness and 
fiery language are inseparable from courage and fighting spirit. Shri 
Vallabhbhai Patel has proved that pure strength can go with utmost 
civility. It took him exactly 30 minutes to read out his speech. 
The brevity of the two speeches saved the people much time, 
imposed no strain on anyone and made it possible for a great 
deal of work to be done in two days. The idea of morning and 
evening sessions saved the people from heat. This idea of holding 
our meetings in the early morning needs to be popularized among 
us. In summer, especially, all meetings should be held in the 
early morning. For an ailing man like me, they provided a chair. 
We should give up this practice and, in place of the chair, 
introduce the old-style bajath1. One solitary chair in the midst of 
others squatting on the ground or on the dais presents an unbecom-
ing sight. We must convince people that a chair is not necessary 
for showing respect to a man. At one meeting, the provision of 
chairs led to an embarrassing situation. Only two chairs were 
provided, one to enable me to speak sitting and the other for the 
President. Then came a gentleman, a stranger, a little after the 
meeting had already started. Though all others sat squatting, the 
gentleman felt that he would be inviting loss of dignity if he did 
the same. I took in the situation. I did not think it would be 
proper to explain to him that no loss of dignity was involved in 
the matter. Immediately, therefore, I vacated the chair for him 
and I myself sat on the President's table. Had only a bajath been 
provided for me, the embarrassing situation would not have arisen. 
The incident was of no consequence in itself, but it holds a 
useful lesson. 

1 Low square table 
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The volunteers must be given credit for rendering good service. 
The results of the training given by Shri Purani were quite evident. 
All the same, I felt that there was room for greater efficiency. I 
saw that they did not quite know how to stop people from making 
noise. They were also wont to collect in small groups. They 
were perhaps lacking in courtesy to children. A nation which 
denies respect to its children, women and domestic servants loses 
its culture. Those, especially, who would serve the public should 
protect the weak as a part of their duty, address them with respect 
and make things easy for them. 

Volunteers at any rate must wear nothing but khadi. Most 
of the delegates attending the Conference were dressed in foreign 
cloth. This was a painful sight. It is nine months now since 
the pledge of swadeshi was taken and, if even delegates do not 
put away the love of foreign cloth, are frightened by the heaviness 
of khadi clothes or feel ashamed of such clothes, it would be like 
the sea catching fire. Where shall we find the man who will put 
out such a fire? I know that the turban and the dhoti present 
serious difficulties. If we try, however, we can think of and adopt 
some changes in regard to both these matters. One requires five 
yards' length for a dhoti of fine count. But three and a half 
yards should suffice if the cloth is coarse. If we require a width 
of 54 inches for a dhoti of fine count, we should be able to manage 
with 45 inches for one of coarse cloth. There should be no difficulty 
at all in getting a piece of white khadi dyed and then set as a 
turban. Should a turban of this type be felt too heavy, one 
ought to carry on with a khadi cap till such time as fine khadi 
can be produced. 

It would be a very good thing if, at the forthcoming session of 
the Congress, we let people see nothing but khadi in Gujarat. 
Will Gujarat lose anything thereby? On the contrary, it will have 
filled with plenty the homes of some poor people. Anyone who buys 
one yard of khadi adds not less than three annas to a poor man's 
resources. If but one yard of khadi has so much power in it, 
how will anybody refuse to wear it? Only the man who wears 
khadi with a clear purpose knows what intense patriotism it sym-
bolizes. 

WOMEN'S SACRIFICES 

The sight which women presented when I appealed to the 
public for funds is unforgettable. There was a regular stream of 
them, one following another. They rained jewellery and coins in 
profusion. The men also caught the infection and, it must be 
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said, gave handsomely. While, on the one hand, so much genero-
sity was shown by both men and women, on the other I heard 
that two men were angry with their wives who had offered 
some articles of jewellery. Jewellery is the wife's property and the 
husband has no right of any kind with regard to it. It is my 
humble opinion that men should not object if women use their 
jewellery to help a good cause. 

But I must declare myself to have been as much disappointed 
in regard to the women's clothes as I felt happy over their 
generosity. Perhaps in no other part of India has the use of 
English, Japanese and French saris spread as widely as in Gujarat. 

This matter deserves the serious attention of women. For the 
sake of India, for safeguarding the virtue of the women of the 
poorer classes in the country, the women of Gujarat should 
voluntarily put up with the heaviness of khadi saris. An exhibition 
of khadi, spinning-wheels and hand-ginning tools was organized 
as part of the Conference. There was no special novelty about 
the spinning-wheels, but they displayed a number of ingenious 
devices. While some were light and portable, so that one could 
carry them about on a journey, some were attractive in appearance 
or deserved praise for their strength. Perhaps there is nothing 
on which so much skill is being employed as what artisans at 
innumerable places are spending these days on the spinning-wheel. 
It is my prayer that we may succeed in making the forthcoming 
session of the Congress and the attendant exhibition models for 
such affairs. 

SARKHEJ AND SANAND 

The difference between two places, one in which preparatory 
work has been done and which has a few sincere workers at least and 
another in which no such work has been done, was clearly seen 
at Sarkhej and Sanand. At Sarkhej, 1,200 rupees could be collected 
in one hour from a population of about 2,000, while at Sanand, 
which has 5,000 residents and enjoys a good trade, the collection 
came to a mere 500. There is a national school in Sarkhej. There 
was complete quiet and order in the meeting at Sarkhej, men and 
women attended in equal numbers and a joint meeting served the 
purpose. At Sanand, separate meetings for men and women were 
held and at both there was no end of noise and disorder. 
The meeting at Sarkhej was open to Antyajas also. From among 
the 20 families of Antyajas there, they had collected Rs. 32 for the 
Tilak Swaraj Fund. In Sanand, we were obliged to visit the 
Antyajas separately and received from them about Rs. 7. 
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I do not wish to run down Sanand by this criticism. I am 
certain that, if a few men of character work as volunteers in 
Sanand and induce some local gentleman to take interest in their 
work, the place can stand alongside of Sarkhej. I hope that 
some volunteer or other will go and post himself in Sanand and 
the needed awakening will follow. I suggest to the residents of 
Sanand that they should, without delay, put the public work 
there on an organized basis and see that the place gets the credit 
it deserves. 

HARMING OTHER COUNTRIES 

Referring to my statement that I would never be guilty of 
seeking India's good at the expense of any other country, a young 
man asks me what I have to say about the great harm to England 
which is bound to follow from the spinning-wheel movement and 
non-co-operation. Such questions are asked again and again. 
Questions which spin very fine sound good; however, if the ques-
tioners give up spinning with their mind and take to spinning 
with the wheel, their mental knots will get unravelled by them-
selves. I do not at all believe that any harm can come to 
England from the spinning-wheel movement or non-co-operation. 
They are both means of self-purification. They will purify us 
and England as well. Just as we may think that the closing 
of liquor-booths will harm the proprietors and the customers, so 
may we take a like view of non-co-operation and the spinning-wheel. 
I do not, besides, believe in setting fire to my house so that I 
might go on a pilgrimage. As I would not think of harming a 
foreign country, so would I not permit harm to my own. Just 
as trade with Manchester harms India and, therefore, deserves to 
be given up, so India's opium trade with China harms the latter 
and I, therefore, believe that it must be given up. If anybody has 
been exploiting us and if we seek by non-violent efforts to end the 
exploitation, no harm can come to the other party. 

HINDU-MUSLIM UNITY 

This same friend is still sceptical about Hindu-Muslim unity. 
He writes : "So long as Muslims kill even one mute creature in the 
country or follow the practice of suspending chameleons in their 
taboots1, unity is impossible." I see sheer ignorance in this view. 
Crores of Hindus kill other animals and, in the name of religion, 
suspend creatures as the Muslims do the chameleon and yet we 

1 Tableaux taken out in procession during Moharram 
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do not fight with them. Why, then, should we quarrel with 
the Muslims? Tolerance is also one of the virtues of Hinduism, 
as it is of other faiths. Out of regard and love for the Hindus, 
Muslims refrain these days from killing the cow. I give them 
my thanks for this, and I think everybody should do the same. 

[From Gujarati] 
Navajivan, 12-6-1921 

99. SPEECH AT PUBLIC MEETING, AHMEDABAD1 

June 12, 1921 
This is Maulana Mahomed Ali's first visit to Ahmedabad. 

You have given him a cordial welcome and are naturally eager 
to hear him. I did not wish to stand between you and him for 
long but, when I arrived here, I felt as if stabbed with a dagger. 
I cannot now finish in a few minutes. When, at Sabarmati, 
I learnt that the Maulana Saheb had already arrived, I felt 
really glad and I forthwith came over here. But what was the 
first thing I heard on arriving here? That the workers had not 
reported themselves for duty today. They went to the mills and 
came away. By acting in this way, they have brought shame on 
themselves, on Anasuyabehn and on Banker. How you have 
brought shame on these two, you may reason out for yourselves. 
In any case, you have most certainly put me to shame. 

Mill-workers will not succeed in exploiting me. To tell the 
truth, I believe that nobody in the country can exploit me. I, who 
am striving for the freedom of the country, shall not be a slave 
of workers. Perhaps you imagine that Anasuyabehn is only a 
woman and she can be hoodwinked; and Gandhi is an old man, 
a withering leaf, all the time out touring the country, and he too 
can be fooled. But you will not succeed. Just now you heard the 
poem about a tyrant sung by our friend Akhtar. One who 
wishes to be free from the tyranny of the oppressor will not seek 
to enslave others. You would have honoured Maulanas Shaukat 
Ali and Mahomed Ali best by remaining in the mills and work-
ing. You took three holidays to celebrate the Id. Despite that, 
yesterday, too, I forced myself to gulp the bitter draught.2 But it 
is impossible for me to swallow it today. 

1 The meeting was addressed by Mahomed Ali. Gandhiji presided. 
2 The workers had taken the day off to attend a meeting addressed by 

Shaukat Ali. 
XX-14 
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You seem to think that Gandhi really wants violence to break 
out but, being a 'big' man, he cannot say so openly and, there-
fore, when he asks you to avoid violence, you must understand 
him to mean that you should resort to it. It is not right for you 
to draw such a wrong-headed conclusion. You did that in April, 
1919, and killed two innocent persons. Do not persuade yourselves 
that Gandhi is a big man and, therefore, when he urges you not 
to set fire to buildings or draw the sword, your duty is to do the 
opposite. Let me warn you that, if you commit a similar mistake 
again, you will find that your knife has cut Gandhi's throat. If 
you think that Gandhi, who loves you like his kith and kin, means 
just the opposite of what he openly says, you will be cutting his 
throat with your knife. I tremble at the very thought of your com-
mitting such mistakes. I ask you: what business had you to leave 
your mills? A few men shouted at you and you walked out! 
It is not manliness that you have exhibited by running away in 
this way. If Muslims want to save the Khilafat and Hindus 
their Hinduism and both their motherland, then they will have 
to be brave as lions. They cannot afford to be lambs. We do 
not want to follow the ways of lawless men. We do not seek 
to save Islam and Hinduism in that way. We are out to show 
that we are brave men. We do not want to meet deceit with 
deceit. We do not want to kill the man who comes to kill us, 
but have decided to lay down our own lives instead. Under-
stand this very clearly. By their conduct today, the workers have 
disgraced me, have insulted the Maulana Saheb and obstructed 
the work for swaraj, the Khilafat and India. They have checked 
the rising moon of swaraj, have eclipsed it. How can you 
do anything which may make me lose heart—me who am wholly 
engrossed in one single task? I had such faith in the workers. I 
thought the noble workers who, sitting daily under a tree for 23 
days,1 took a pledge with God as witness, would never forget Him. 
But today you did not think about the Khilafat, about Hinduism 
and about India. 

Now, therefore, as an act of penitence you should beg the mill-
owners' pardon and put in the hours for which you have kept 
away from work. There will be nobility in doing so. You are 
afraid that the mill-owners will trample you down. Such fear 
becomes lambs. The strong will not feel afraid in this way. They 

1 The reference is to the meetings under the babul tree at Ahmedabad 
where Gandhiji used to address the mill-workers on strike; vide Vol. XIV, 
p. 217. 
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cannot be crushed under foot. But everyone in the world will seek 
to trample upon a man who is without such strength. In fact, 
non-co-operation means learning to be men and teaching others 
to be so. 

If you want us to work for you, do not understand us to mean 
the opposite of what we say. With what face can I now approach 
the mill-owners for help in the cause of swaraj and the Khilafat? 
They will roundly tell me that my work will bring ruin to India. 
If they have earned millions, they will say, they have also given 
something to the workers, and they must, in return, make good 
use of the money they give them. If the workers go on spending 
money the way they do at present, these mill-owners will tell 
me, India will forget all self-control. I do not wish this to hap-
pen but that is the path you seem to have taken. Had I been a 
mill-owner myself, I would have shown you that you could 
never succeed in making me your slave. They are lambs before 
you at present. The mill-owners and you are both waiting for a 
chance to crush each other and each side fears the other. And so 
you do not want that, as a result of your seeking their pardon, 
they should gain the upper hand. 

I wish to tell you about the regret expressed by the Ali Bro-
thers. Do you think they have done so to escape imprisonment? 
They are in no way afraid of it. All three of us are working so that 
we may be hanged during this year. Have they, then, expressed 
regret for your sake? Not at all. They have done so for the sake 
of others who are working sincerely to secure justice on the Khila-
fat issue. I told them that their speeches were much too vehement 
and some persons might conclude from them that they wished to 
incite them to violence. They accepted my humble advice and 
declared frankly to the whole country that they did not want 
violence. The Brothers know that peace and the sword are no 
friends of each other. They have declared that, if non-co-opera-
tion fails to solve the Khilafat issue, they will take up the sword and 
kill the enemy or be killed themselves and thus force a solution. My 
own religion forbids me to take up arms. I would not kill any-
body. I would lay down my own life to save Hinduism rather 
than kill another. Despite this difference between the Ali Brothers 
and myself, I have been able to convince them that, at the present 
time, it would be best for us not to take up arms. They have not 
expressed regret in order to save themselves from being imprisoned. 
It is, however, wrong to invite imprisonment by losing control 
over our emotions. If we try to purify ourselves and make sacrifi-
ces, and if the tyrant arrests us for doing so, the world will spit 
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upon him. If a sincere, holy man is sent to the gallows, the oppres-
sor will invite upon himself the contempt of the entire world. We 
wish that the Government lays its hands on us and hangs us. If 
Ahmedabad, if India, views in a different light the regret ex-
pressed by the Ali Brothers, they are wrong. Day by day, we 
are growing stronger in our nobility. You should cultivate disci-
pline and be men of nobility. If you do not like a particular thing 
and, having expressed your disapproval, you resist it, one can under-
stand that; but how can it be tolerated if you take the law into your 
own hands? If you learn this truth, you will have it in your 
hands to secure justice on the Punjab and the Khilafat issues and 
win swaraj. 

Handbills addressed to workers have been distributed today. 
It is your duty to contribute to the Tilak Swaraj Fund, to get 
yourselves enrolled as members of the Congress and to introduce 
the spinning-wheel in your homes. Rest assured that if you do 
so, you will have insured yourselves against famine. Mill-workers 
should not wear mill-made cloth; they should realize that mill-
cloth is for the use of the very poor. 

I wish to tell you a word or two as regards my relations with 
the Ali Brothers. I do not think we are any the less close to each 
other than brothers born of the same mother. I have known them 
from the time of my visit to Delhi in 1915. I have not left them, 
nor they me, since that day. They are orthodox Muslims, and I 
claim to be a strict Hindu. They do not wish that I should 
compromise my religion, nor I that they should compromise theirs. 
Though adhering to our respective faiths, we have developed such 
relations that we are ready to mount the gallows together and be 
reduced to ashes. Both Hinduism and Islam possess this nobility. 

And now I request the Maulana Saheb to address you and give 
you his message. 

[From Gujarati] 
Navajivan, 16-6-1921 



100. LETTER TO RANCHHODDAS PATWARI 

June 13, 1921 
RESPECTED BHAI RANCHHODDAS 1, 

You may differ from me on the issue of Antyajas, but I should 
like you to contribute, and persuade others to contribute, to the 
[Tilak] Swaraj Fund for helping the spinning-wheel movement 
and educational work. I hope for much from you. Chi. Chhagan-
lal showed me the article you wrote. I have not been able to 
read it, however. I shall do so when I get time. 

Respectful greetings from 
MOHANDAS 

From a photostat of the original in Gujarati: C.W. 2797; also G.N. 4115. 
Courtesy: the Patwari family 

101. LETTER TO PRABHASHANKAR PATTANI2 

AHMEDABAD, 

June 13, 1921 
DEAR FRIEND, 

Correspondents from Bhavnagar tell me that you are not op-
posed to all of my activities. I certainly expect help from you, and 
from everyone else, for the spinning-wheel movement and educa-
tional work. I should like you to contribute to the Swaraj Fund, 
and persuade others also to do so, the contributions being ear-
marked for these causes. 

Vandemataram from 
MOHANDAS 

From a photostat of the Gujarati: C.W. 3177; also S.N. 27769 and G.N. 
5864 

1 Dewan of Gondal 
2 Sir Prabhashankar Pattani, Dewan of the former Bhavnagar State in 

Saurashtra 



102. TO WOMEN 

SATYAGRAHA ASHRAM, 
Jeth Sud 9, Samvat 1977 [June 14, 1921] 

This is my last leaflet. I do not know what effect these leaflets 
have produced so far. If even a single class of people to whom they 
are addressed respond fully to the appeal, we should certainly 
succeed in collecting 10 lakhs by the end of June. 

No other class of people in the country has shown evidence 
of as much awakening as the women. In the past they never at-
tended national meetings in any great number. But now they 
go in their thousands to meetings everywhere. To a man of faith 
like me, this very fact is an auspicious sign. It tells me that we are 
nearing the day when we shall have the rule of dharma. 

Even if other classes of people in the country do nothing to 
uphold its honour, women by themselves can uphold it. They have 
at all times preserved dharma, have laid down their lives for its 
sake. Women like Sita and Damayanti have endured untold hard-
ships in following dharma. 

Women, in their large-heartedness, even keep alive hundreds 
of superstitions and senseless practices. If these same women rea-
lize the importance of national work, is there anything they can-
not do? The national treasury would not remain unfilled after that. 

The late Lokamanya Tilak's name is not unknown to women, 
nor is his memory less dear to them. His strength of character 
sheds lustre on India and his self-sacrifice is a sustaining memory 
for the country. Gujarat has been called upon to contribute 
10 lakhs to a fund for perpetuating his memory and establishing 
swaraj. Women can give cash and jewellery to this Fund. What 
should women have to do with jewellery in these times? How 
can they have the heart to wear ornaments when crores of Indians 
go hungry and tyranny stalks the land? Was Sitaji in Ashok-
vatika decked in jewellery? Were there any ornaments on Dama-
yanti's person when she went crying in a frenzy of grief in the 
forest? Was Taramati bedecked in necklaces of pearls and dia-
monds when she accompanied Harishchandra in his wanderings? 
To me at any rate it seems an unworthy thing to wear jewellery 
in these times when adharma prevails. 

To those women who keep jewellery as provision against a 
rainy day, I will only say this: "If you trust God, that trust will 
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help you more than your jewellery. Remember that there are 
crores of women in India who do not own even a small ring of 
gold weighing no more than a few grains and who have no-
where to lay their heads on. God provides food even to these. If 
you, too, feel no shame in doing physical work, your sacred hands 
and feet will serve you better than your jewellery will. God will 
assuredly give food to those to whom He has given teeth. No 
honest person who is prepared to work has at any time gone with-
out food. It is only the lazy who feel compelled to depend on 
jewellery. Let women shake off laziness and also discard jewellery. 

The money which women contribute will be so used that it 
will serve the same purpose as jewellery for it will be spent for 
supplying spinning-wheels to poor women and imparting the right 
kind of education to our children. In other words, the money and 
the jewellery donated by women will profit none else but women. 
The man who keeps his earnings and spends them for his own 
pleasures is regarded as a selfish fellow and a traitor to the family, 
while the man who puts his earnings in the family safe gets the 
same benefit from their use as the former from his, but is looked 
upon as a selfless man and a servant of the family. Serving the 
country means looking upon the country as one's family. Of the 
money which we contribute to the national treasury, too, we get 
the full advantage. Just as our fellow-countrymen get the benefit 
of the money we put into this treasury, so do we have the benefit of 
the money which they put into it. Thus, the women who give any 
money or jewellery to the national fund will lose nothing at all. 

Women can also persuade their husbands and other members 
of their families to help in this matter. It often happens that, owing 
to the extravagant habits of their womenfolk, men are not able 
to contribute to national causes as much as they would like to. 
At times, women actually stop their husbands from contributing. 
I appeal to them to desist from this and to encourage the men to 
give something. I am also not ignorant of the fact that there are 
many women who even urge their menfolk to give more rather than 
less and succeed in their attempts. Let other women follow the 
example of these. 

It is my prayer to those women who read this leaflet to per-
suade others to read it. I hope that women will not be content with 
giving something themselves but will also induce their friends to do so. 

Obtain a receipt from the centre where you pay. 
[From Gujarati] 

Navajivan, 16-6-1921 



103. NOTES 

THAT APOLOGY 

The Ali Brothers' apology still continues to tax people's 
minds. I continue to receive letters expostulating with me for 
having gone to the Viceroy at all. Some consider that I have 
bungled the whole affair; others blame the Brothers for having for 
once weakened, and that in deference to me. I know that in a 
short while the storm will blow over. For, in spite of all I have 
heard and read, I feel that I did the right thing in responding 
to the Viceroy's wish to know my views. It would have been 
wrong on my part to have waited for a formal written invita-
tion from His Excellency. I feel, too, that I gave the best advice 
possible in the interests of Islam and India, when I asked the Bro-
thers to make the statement issued by them. The Ali Brothers have 
showed humility and courage of a high order in making the 
statement. They have shown that they are capable of sacrificing 
their pride and their all for the sake of their faith and country. 
They have served the cause by making the statement, as they would 
have injured it by declining to make it. 

A REMONSTRANCE 

In spite of all that conviction in me, I am not surprised at the 
remonstrances I am receiving. They but show that the methods 
now being pursued are new, that the country will not surrender 
a little of its just demands, and for their satisfaction, it wishes to 
rely purely upon its own strength. 

I give below the relevant parts of the strongest argument in 
condemnation of my advice and its acceptance by the Brothers. 
The letter, moreover, is written by one of the greatest among the 
non-co-operators. It is not written for publication at all. But I 
know the writer will not mind my sharing it with the reader. For 
I have no doubt that he represents the sentiments of several 
thoughtful non-co-operators. It is my humble duty to discuss the 
issues arising from the incident, and the implications of non-co-
operation. It is only by patient reasoning that I hope to be able 
to demonstrate the truth, the beauty and the reasonableness of 
non-co-operation. Here then are the extracts: 

The statement of the Brothers, taken by itself and read without 
reference to what has preceded and followed it, is a manly enough docu-
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ment. If, in the heat of the moment, they have said things which, they 
now find, may reasonably be taken to have a tendency to incite to vio-
lence, they have, in publishing their regret, taken the only honourable 
course open to public men of their position. I should also have been 
prepared to justify the undertaking they have given for the future, had 
that undertaking been addressed to those of their co-workers, who, un-
like themselves, do not believe in the cult of violence in any circum-
stances whatever. But the general words 'public assurance and promise 
to all who may require it' cannot, in the circumstances, leave anyone in 
doubt as to the particular party who did require such 'assurance and 
promise' and at whose bidding it was given. The Viceroy's speech has 
now made it perfectly clear, and we have the indisputable fact that the 
leader of the non-co-operation movement has been treating with the 
Government, and has secured the suspension of the prosecution of the 
Brothers, by inducing them to give a public apology and an undertaking. 

In this view of the case, —and I fail to see what other view is pos-
sible—very serious questions affecting the whole movement arise for 
consideration. Indeed it seems to me that the whole principle of non-
co-operation has been given away. 

I am not one of those who fight shy of the very name of Govern-
ment, nor of those who look upon an eventual settlement with the Gov-
ernment as the only means of obtaining redress of our wrongs and 
establishing swaraj. I believe in what you have constantly taught, viz., 
that the achievement of swaraj rests entirely and solely with us. At 
the same time, I do not, nor so far as I am aware do you, exclude the 
possibility of a settlement with the Government under proper condi-
tions. Such settlement, however, can only relate to principles, and can 
have nothing to do with the convenience or safety of individuals. In a 
body of co-workers you cannot make distinctions between man and man, 
and the humblest of them is entitled to the same protection at the hands 
of the leaders as the most prominent. Scores, if not hundreds, of our 
men have willingly gone to gaol for using language far less strong than 
that indulged in by the Brothers. Some at least of these could easily have 
been saved by giving a similar apology and undertaking, and yet it never 
occurred to anyone to advise them to do so. On the contrary, their ac-
tion was applauded by the leaders and the whole of the non-co-opera-
tionist Press. The case which more forcibly than any other comes to 
my mind at the moment is that of Hamid Ahmad, who has recently been 
sentenced at Allahabad to transportation for life and forfeiture of property. 
Is there any reason why this man should not be saved? I find Maulana 
Mahomed Ali pays him a high tribute in his Bombay speech of the 30th 
May. What consolation this tribute will bring to Hamid Ahmad from a 
man similarly situated who has saved himself by an apology and an under-
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taking, I cannot say. Then there are so many others rotting in gaol who 
have committed no offence, and a great many more already picked out for 
the same fate. Is it enough for us to send them our good wishes from the 
safe positions we ourselves enjoy? 

The Viceroy in his speech has made it clear that the only definite 
result of the several interviews you had with him is the apology and the 
undertaking from the Brothers. You have also made it quite clear in your 
subsequent speeches that our campaign is to go on unabated. It seems 
that no point involving any principle has been settled, except what need-
ed no negotiating on either side, viz., that there is to be no incitement 
to violence. I do not say that, in this state of things, there should have 
been no treating with the Government, though much can be said in sup-
port of that view. When it was found that the game had to be played 
out, it would have been quite legitimate for two such honourable adver-
saries as yourself and Lord Reading to agree to the rules of the game, so 
as to avoid foul play on either side. These rules would, of course, apply 
to all who took part in the game, and not to certain favoured individuals 
only. The most essential thing was to agree upon the weapons to be 
used. While certain local Governments profess to meet propaganda by 
propaganda, they are really using repression of the worst type. Many 
other similar points would, in my opinion, be proper subjects of discussion, 
even when no agreement could be arrived at on the main issue. 

I hope you will not misunderstand me. I yield to none in my 
admiration of the sacrifices made by the Brothers, and consider it a high 
privilege to have their personal friendship. What has been preying upon 
my mind for some time past is, that we, who are directly responsible for 
many of our workers going to gaol and suffering other hardships, are 
ourselves practically immune. For example, the Government could not 
possibly have devised any form of punishment, which would cause some 
of us more pain and mental suffering, than sending innocent boys to gaol 
for distributing leaflets, while the author remained free. I think the time 
has come when the leaders should welcome the opportunity to suffer, and 
stoutly decline all offers of escape. It is in this view of the case that I have 
taken exception to the action of the Ali Brothers. Personally, I love them. 

MISAPPREHENSION 

The letter breathes nobility and courage. And those very 
qualities have led to a misapprehension of the situation. The 
unfortunate utterance of the Viceroy is responsible for the mis-
understanding. 

The apology of the Brothers is not made to the Government. 
It is addressed and tendered to friends, who drew their attention 
to their speeches. It was certainly not given 'at the bidding of the 
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Viceroy'. I betray no confidence when I say that it was not 
even suggested by him. As soon as I saw the speeches, I stated, 
in order to prove the bona fides of the Brothers and the entirely 
non-violent character of the Movement, that I would invite them 
to make a statement. There was no question of bargaining for 
their freedom. Having had my attention drawn to their speeches, 
I could not possibly allow them to go to gaol (if I could prevent 
it) on the ground of proved incitement to violence. I have given the 
same advice to all the accused, and told them that, if their speeches 
were violent, they should certainly express regret. A non-co-opera-
tor could not do otherwise. Had the Brothers been charged be-
fore a court of law, I would have advised them to apologize to 
the court for some of the passages in their speeches which, in 
my opinion, were capable of being interpreted to mean incitement 
to violence. It is not enough for a non-co-operator not to mean 
violence, it is necessary that his speech must not be capable of 
a contrary interpretation by reasonable men. We must be above 
suspicion. The success of the Movement depends upon its retaining 
its absolute purity. I therefore suggest to the writer and to those 
who may think like him that the whole principle of non-co-opera-
tion has not only not been 'given away' as the writer contends, 
but its non-violent character has been completely vindicated by 
the Brothers' apology, and the case therefore greatly strengthened. 

WHO IS FREE? 

What, however, is galling to the writer is that whilst the 
Brothers have remained free, the lesser lights are in prison for hav-
ing spoken less strongly than they. 

That very fact shows the real character of non-co-operation. 
A non-co-operator may not bargain for personal safety. It was 
open to me to bargain for the liberty of the others. Then I would 
have given away the whole case for non-co-operation. I did not 
bargain even for the Brothers' liberty. I stated in the clearest 
possible terms that, no matter what the Government did, it would 
be my duty on meeting the Brothers to advise them to make the 
statement to save their honour. 

UNCONDITIONAL HONESTY 

We must 'play the game', whether the Government reci-
procate or not. Indeed, I for one do not expect the Government 
to play the game. It was when I came to the conclusion that 
there was no honour about the Government that I non-co-opera-
ted. Lord Reading may wish, does wish to do right and justice. 
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But he will not be permitted to. If the Government were honour-
able, they would have set free all the prisoners as soon as they 
decided not to prosecute the Ali Brothers. If the Government were 
honourable, they would not have caught youths and put them in 
prison, whilst they left Pandit Motilal Nehru the arch-offender 
free. If the Government were honourable, they would not counte-
nance bogus Leagues of Peace. If the Government were honour-
able, they would have long ago repented for their heinous deeds, 
even as we have for every crime committed by our people in 
Amritsar, Kasur, Viramgam, Ahmedabad, and recently in Malegaon. 
I entertain no false hopes or misgivings about the Government. 
If the Government were tomorrow to arrest the Ali Brothers, I 
would still justify the apology. They have acted in the square, and 
we must all do likewise. Indeed, inasmuch as the Government 
are still arresting people for disaffection, they are arresting the Ali 
Brothers. 

The writer is, again, not taking a correct view of non-co-
operation in thinking that non-co-operators, who are in gaol, are 
less fortunate than we who are outside. For me, solitary confine-
ment in a prison cell, without any breach on my part of the code 
of non-co-operation, or private or public morals, will be free-
dom. For me, the whole of India is a prison, even as the master's 
house is to his slave. A slave, to be free, must continuously rise 
against his slavery and be locked up in his master's cell for his 
rebellion. The cell-door is the door to freedom. I feel no pity for 
those who are suffering hardships in the gaols of the Government. 
Innocence under an evil Government must ever rejoice on the 
scaffold. It was the easiest thing for the Brothers to have rejected 
my advice, and embraced the opportunity of joining their com-
rades in the gaols. I may inform the reader that, when during the 
last stage of the South African struggle I was arrested,1  my wife 
and all friends heaved a sigh of relief. It was in the prisons of 
South Africa that I had leisure and peace from strife and struggle. 

It is perhaps now clear why the non-co-operation prisoners 
may not make any statement to gain their freedom. 

DISAFFECTION A VIRTUE 

To illustrate the dishonourable character of the existing 
system of Government, I have two telling instances before me. 
Principal Gidwani, the Vice-Chancellor of the Gujarat Vidya-
pith, has received a summons from Madras to answer the charge 

1 This was in November 1913; vide Vol. XII, p. 262. 
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of disaffection in connection with a speech delivered two months 
ago at Bezwada. There is no question of incitement to violence, 
as the charge itself would show. Section 124A, under which 
Mr. Gidwani is charged, runs: "Whoever .... attempts to bring 
into hatred or contempt, or excites or attempts to excite disaffec-
tion towards His Majesty or the Government established by law 
in British India, shall be punished. . . ." No one preaches hatred 
or disaffection towards the King. The disaffection which Mr. Gid-
wani must have preached, the Ali Brothers are preaching cease-
lessly. No one, perhaps, excels me in harbouring and promoting 
disaffection towards it. Indeed, I hold it to be the duty of every 
good man to be disaffected towards the existing Government, 
if he considers it, as non-co-operators consider it, to be evil. 
Having decided not to prosecute the Ali Brothers, the Government 
should have stopped all prosecutions except for violence. But 
under the existing system of Government, even an ex-Lord Chief 
Justice of England cannot prevent a divorce between profession 
and practice, unless he tears himself from his environment, and 
supersedes the corrupt traditions of a corrupt system. 

AFFLICTED SIND 

A friend sends me the following graphic description of the 
realities of repression in Sind: 

The Commissioner in Sind has issued a confidential circular asking 
the Mukhtiarkars to start a counter-agitation against non-co-operation. The 
Mukhtiarkars in some places are taking strange steps to check non-co-opera-
tion. Besides adopting the frank and open method of starting anti-non-co-
operation committees, to which one may not take objection, they have at 
some places asked the people not to allow the non-co-operation propagand-
ists to lodge with them, and have asked the panchayats to prevent people 
from attending their lectures. Cases have actually happened in which the 
propagandists, after they had lodged at a place (Badin), were asked by 
the host to leave. At Khipro, in Thar Parkar district, a lecturer, while at 
some distance from the town, was assaulted by a masked man who did not 
touch his money, but pulled him down from the camel and struck him 
with a heavy stick. He took away his swaraj banner and shawl, leaving 
the watch and money untouched. It is known all over the district that 
the assault was instigated by a well-known official, but owing to the ter-
rorism of the police which prevails there, people do not come forward 
to give statements. Things are worse in the Sakkar district. About three 
weeks ago, the Sakkar District Conference was held at Ubauvro at a 
distance of 10 miles from the railway station. The Deputy Collector of 
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the division told the gharriwallas not to give their carriages to the wearers 
of Gandhi caps. The gharriwallas dared not incur the displeasure of the 
Deputy Collector, and they consented to this through fear. When the 
President, Mr. Virumal Begraj, Mr. Mulchand, a non-co-operating plea-
der of Sakkar and others arrived at the station from Sakkar, no car-
riages were available. A bullock-cart driver, who in the end agreed to 
take them, received a beating from a police Jamadar, and so he also 
declined to go. The President and others had to walk about a mile in 
the sun to reach a neighbouring village, where the panchayat got them 
conveyances, which brought them to Ubauvro in the heat of the day. At 
Ubauvro, the people would not come to the Conference, as they had been 
told that in their absence their houses would be broken into. Arrange-
ments were therefore made by the volunteers of the Conference to patrol 
the town while the people attended the Conference. During the Confe-
rence, a Mohammedan backed up by the C. I. D. officials insisted on 
speaking, but would not say on what resolution. When after all allowed 
to speak, he attacked one of the workers present in offensive language, 
but people bore with him patiently. After a short time, another, with-
out any provocation, fell upon two volunteers, and belaboured them and 
two neighbours with blows and shoes. The persons assaulted did not 
retaliate. Throughout the Conference, the organizers were living in 
constant apprehension of an outbreak of violence, but in spite of the 
persistent efforts of the agents of the officials, their incitement to violence 
proved futile. The gharriwallas refused to take the Conference delegates 
even on the return journey. At Mirpur Mathelo, where the party got 
down on the way, Maulvi Taj Mahomed was openly insulted by some 
of the officials present at the meeting, but he and the audience bore 
these insults without retaliating by word or deed. Things are daily grow-
ing worse in the district since the Conference. The Mukhtiarkars that side 
have been holding meetings of Mohammedans and telling them that the 
Hindus were beguiling them and deceiving them. The Mohammedans have 
therefore been openly telling the Hindus that if they lodge the non-co-
operators with them, they (Mohammedans) would commit thefts in the 
houses of Hindus. In one village, the Congress party got down at the local 
temple. Soon after, about 30 Mohammedans armed with lathis surrounded 
the temple, saying that they were waiting to beat the lecturers. In 
the end, the temple-keeper persuaded the party to leave by another door. 
At Ghotki, Mr. Choithram Valecha, the young Secretary of the Sakkar 
Congress Committee, was surrounded by about 30 or 40 Mohammedans 
armed with lathis. He stood calmly, prepared to receive the beating. At 
this, a number of young Hindus came up to Mr. Valecha and sat down 
quietly by him. The local Hindu panchayat, becoming aware of the situa-
tion, sent men for Mr. Valecha and the two or three other Congress volun-
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teers accompanying him. When they went to the panchayat, the 30 or 
40 armed Mohammedans followed them and sat in the panchayat meeting. 
They said that they wanted to beat Mr. Valecha. The panchayat appeal-
ed to Mr. Valecha to leave the town. He replied that he would leave 
the town when he had finished his work there, and not before. The 
panchayat seeing him firm, asked the Mohammedans to leave, so that 
it might proceed with its work. The Mohammedans only laughed in re-
turn, refusing to leave the meeting. After fruitlessly waiting for one hour, 
the panchayat saw no alternative but to persuade Mr. Valecha to leave 
the town accompanied by about 40 Hindus, who saw him off at the sta-
tion. No step has been taken by the higher officials, so far as we know, 
against any one of those who have adopted these methods of threatening, 
coercion, actual violence and threats of violence to prevent the message of 
the Congress being carried to the villages. Are these the methods with 
which Lord Reading or Sir George Lloyd1 wishes to fight the Movement? 

The last sentence is evidently a friendly hit at me. It is to 
remind me that I have said some complimentary things about 
Lord Reading and Sir George Lloyd. My compliments stand not-
withstanding these revelations. They prove the essence of my 
charge against the system, that it makes the best of administra-
tors powerless for good. Sir George, probably, has as much in-
fluence over the Commissioner of Sind as he has over a street 
urchin. He has to fear the former, and can, if he wishes, even 
frighten the latter. The great feat of Lord Reading's is to invite 
Mr. Thompson of the Punjab fame to accept a higher post, and 
succeed in inducing him to condescend to do so. Sir George Lloyd, 
where he can personally supervise, shows himself to be tactful 
and yielding as a rule. Lord Reading can procure palliatives, 
as in the case just mentioned. But Sir George will not resign, 
because the Commissioner of Sind says he is as good as Gover-
nor Lloyd. Nor would Lord Reading resign, because the officials 
in the plains laugh at his intentions to do justice. Both honestly 
believe that, without them, things might at least have been worse. 
Non-co-operation has stepped in to show to all who care that they 
may not flirt with evil and hope to do good. When the basis is 
evil, a superstructure of good adds strength to evil. It would be 
wrong to blame such administrators because they fail, for they 
fail in spite of themselves. Our non-co-operation will open their 
eyes to the depth of the evil that is in the system if we will dis-
criminate between the system and its administrators, all of whom 
certainly are not bad. 

1 Governor of Bombay and Sind, which then constituted a single province 
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But all this academic discussion about the merits and demerits 
of administrators can bring little comfort to the Sindhi sufferers. 
I tender my congratulations to them for their courage and pa-
tience under very trying circumstances. If they continue to suffer 
patiently and bravely, the end will be brought nearer by this 
unbridled and unscrupulous repression. We must try, by patient 
endurance, to win over to us our misguided countrymen who be-
come easy tools in the hands of unprincipled officials. Gradually, 
as in other parts of India, so in Sind, the villagers will shed the 
fear of the officials, and welcome Congress and Khilafat men as 
their real friends and deliverers. If we have faith, presently it will 
become impossible to play the Mohammedans against the Hindus 
and vice versa. 

KHADI IN TEMPLES 

Foreign cloth has made such encroachments upon our life 
that we use it even for sacred purposes. Thus I noticed the use of 
foreign cloth for the decoration of idols in Puri and Ayodhya, 
and, indeed, in almost all the temples I have visited. Even the 
sacred thread is not always handmade. It refreshes me, therefore, 
to find a correspondent from Sind sending the news that 
Acharya Gidwani of the Gujarat Vidyapith was the first, when he 
recently visited Sind, to present a khadi cover for the Granth 
Saheb instead of foreign silk which is usually presented. I hope 
the good example will be followed by all devotees and foreign 
cloth replaced in all temples by khadi. 

A PARENT'S DUTY 

This year, my third son aged 21 years has passed his B.A. with 
honours at an enormous expense. He does not wish to enter Government 
service. He wants to take up national service only. My family consists of 
twelve members. I have still to educate five boys. I had an estate, which 
has been sold to pay a debt of Rs. 2,000. In educating my three sons, 
I have spent all my earnings, and all this in the hope that my third son 
would secure the highest degree in the University, and then try to retrieve 
the position I have almost lost. I had expected him to be able to take 
up the whole burden of my family. But now I am almost led to think 
that I must give my family up to ruin. There is a conflict of duties on 
the one hand and motives on the other. I seek your careful consideration 
and advice. 

This is a typical letter. And it is the universality, almost, of 
the attitude, that set me against the present system of education 
years ago, and made me change the course of the education of all 
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my boys and others with (in my opinion) excellent results. The 
hunt after position and status has ruined many a family, and has 
made many depart from the path of rectitude. Who does not know 
what questionable things fathers of families in need of money for 
their children's education have considered it their duty to do? I 
am convinced that we are in for far worse times, unless we change 
the whole system of our education. We have only touched the 
fringe of an ocean of children. The vast mass of them remain 
without education, not for want of will but of ability and know-
ledge on the part of the parents. There is something radically 
wrong, especially for a nation so poor as ours, when parents have 
to support so many grown-up children, and give them a highly 
expensive education without the children making any immediate 
return. I can see nothing wrong in the children, from the very 
threshold of their education, paying for it in work. The simplest 
handicraft suitable for all, required for the whole of India, is un-
doubtedly spinning along with the previous processes. If we intro-
duced this in our educational institutions, we should fulfil three 
purposes: make education self-supporting, train the bodies of the 
children as well as their minds, and pave the way for a complete 
boycott of foreign yarn and cloth. Moreover, the children thus 
equipped will become self-reliant and independent. I would sug-
gest to the correspondent that he should invite all the members of 
his family to contribute to its upkeep by spinning or weaving. 
Under my scheme, no child is entitled to education who does not 
spin a minimum quantity of yarn. Such families will acquire a 
prestige for self-respect and independence not hitherto dreamt of 
This scheme does not exclude a liberal education, but on the con-
trary brings it within the easy reach of every boy or girl, and res-
tores literary training to its original dignity by making it primarily 
a means of mental and moral culture, and only secondarily and 
indirectly a means of livelihood. 

Young India, 15-6-1921 

104. THE LESSON OF ASSAM 

My indictment of the Bengal Government, in the name of humanity, 
is this that they have oppressed the poor. Where pity was needed, 
they have employed violence; where tenderness was required, they have 
brought down their Gurkha soldiers; where human nature itself was 
calling aloud for sympathy and compassion, they have forfeited the 
good name of a humane Government. And, what is an added injury, 

XX-15 
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when this brutal outrage has been committed, they have called in their 
Director of Public Information to justify it to the public through the 
columns of the daily press. 

* * * 
The issue before the whole of India today and not merely before 

Bengal is simply this. The Government not only of Bengal, but of India, by 
its actions, has come more and more to side with the vested interests, with 
the capitalists, with the rich, with the powerful, against the poor and the 
oppressed. That is the terrible indictment. That is why the poor, in their 
misery, have flocked to the banner of Mahatma Gandhi, who is himself 
the poorest of the poor, and who understands his own poor people. That 
is why they are even beginning to refuse such help as Government itself 
is still willing to offer. There was no more fateful sign of these critical 
days in which we live than that which was told me by an eye-witness at 
Naihati. These poor Assam-returned labourers were actually starving. 
The steaming cooked rice was put before them. But when they heard 
that Government had provided it, they refused to touch it. They were 
frightened that it was a plot to bring them back on to the plantations. 
But when the Seva Samiti workers brought them uncooked rice from 
the people, they were so ravenous that they began to eat the hard rice 
grains uncooked. 

This is a new and ominous event in the history of English rule in 
India. Those who are not in the midst of the revolution which is going 
on before our eyes, and who are seated amid their files, will be prudent 
if they will take timely warning. The Day of Judgment has begun for all. 
There is now one supreme question which Government will have to 
face. 'Are you on the side of the rich, or are you on the side of the poor? 
Are you on the side of Mammon, or are you on the side of God? 

The reader will recognize the foregoing passages if he has 
read and wept over the considered written address of Mr. Andrews, 
delivered in Calcutta just after his return from the scene of the 
Assam tragedy, which is as yet by no means over. Mr. Andrews 
writes and says what he thinks. He does not hide the truth from 
himself or others. He wears himself out in ceaselessly serving huma-
nity. He is as ready to confess his errors as he is to bring charges 
against the highest in the land, if he finds them to be true. And 
just because he is true, staunch and godfearing, some newspapers 
dismiss him with contempt when they do not abuse him. Yet his 
statements about Fiji, South Africa, East Africa, Ceylon, the 
Punjab, remain as true today as when they were made. Most of 
them have been admitted by the respective authorities. In every 
one of the cases, he has succeeded in helping the poor and the 
needy. He will survive many more attacks on his reputation. 
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But the purpose of writing these lines is not to defend Mr. 

Andrews. My object in referring to the Assam tragedy is to 
save my own conscience, and draw a moral from it. As soon as 
the coolies struck work, I received a wire asking me to go to the 
scene of what has developed into a national affliction. But I 
telegraphed and wrote to all I could think of I had not the 
courage to leave the work in hand. No man dare leave the service 
to which he is called, however humble it may be, for answering 
a call to another, however high it may be, unless there is a 
clear way open to it. I found none. I could not leave the task 
in hand. The dumb labourers and God will forgive me if I have 
erred. For I feel that I am fully serving the labourers whilst I 
am occupied with the ceaseless prosecution of the Bezwada pro-
gramme. My grief over my helplessness is all the greater because, 
somehow or other, the labourers have come to think that they 
will find me by their side, wherever and whenever they may be 
in trouble. I am humble enough to know that, in the vast majority 
of cases, I can send them nothing but my heartfelt prayers and 
sympathy. The spirit is indeed willing, but the flesh is incapable. 
I hear, I feel and fret over the hopeless incapacity to help. 

Happily God is as powerful as man is weak. He works through 
an infinitude of agencies. He has Andrewses and Dases ever 
ready at his beck and call. I remain happy in the faith that 
God leaves no misery uncared for. We can but do our allotted 
task in prayerful humility and with all possible watchfulness. 

The Assam tragedy has enabled Mr. Andrews to draw up a 
terrible indictment against the Indian Government. The callous 
indifference, in the name of impartiality, shown to the immediate 
wants of the labourers, even assuming that they were in the wrong, 
the charge of the Gurkhas and the hackneyed defence of the 
necessity of using force against a perfectly helpless people, mark 
out the Government as barbarous and utterly unworthy of respect. 
Why were the Gurkhas let loose upon the coolies? Everyone knows 
that the army contains some men simply trained to be brutal 
and inhuman. When the soldiery is sent in the midst of an un-
armed civil population, people know what that means. Everyone 
knows that the recruits for the army contain some of the worst 
specimens of humanity. They may be good for war, but to em-
ploy them for dealing with coolies on strike is to side with the 
rich and the powerful. In every vital matter the Reforms are 
hopelessly breaking down. There is no doubt that the next few 
months will witness either a transformation in the system of 
Government so that the meanest will count as much as the loftiest, 
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or a conflict with it such as the world has never seen before. The 
refusal to take the rice offered in name of the Government was a 
refusal to live by the hand that humbled. And when that spirit 
of quiet courage and resignation pervades India, the fate of the 
Government is sealed. We need to learn, not the art of doing 
violence but that of suffering violence, of dying. Success by 
methods of violence will replace one monster of Government by 
another, and the poor and the innocent will certainly continue to 
be ground down just as they are today. 

Mr. Andrews deplored the sympathetic strike of the steamship 
employees. Whosoever instigated it did an ill service to the labourers. 
In India we want no political strikes. We are not yet instructed 
enough for them. Not to have political strikes is to forward the 
cause of freedom. We do not need an atmosphere of unsettled 
unrest. It hampers our progress towards the final stages of our 
programme. A soldier who runs amok is unfit to be in an army. 
We must gain control over all the unruly and disturbing elements, 
or isolate them even as we are isolating the Government. The 
only way, therefore, we can help strikers is to give them help and 
relief when they have struck for their own bona-fide grievances. 
We must sedulously prevent all other strikes. We seek not to 
destroy capital or capitalists, but to regulate the relations between 
capital and labour. We want to harness capital to our side. It 
would be folly to encourage sympathetic strikes. 

Mr. Andrews has appealed for funds to repatriate our poor 
countrymen to their hamlets. The appeal tests our capacity for 
feeling for the hungry and the naked, i.e., for swaraj. I hope 
Calcutta has already over-subscribed the appeal of that Friend 
of the Poor1. 

Young India, 15-6-1921 

105. MAGISTERIAL HIGH-HANDEDNESS 

The District Magistrate of Lahore has been prohibiting a 
meeting of the Lahore City Congress Committee. Under the 
Seditious Meetings Act, public meetings are understood to be meet-
ings to which a member of the public can demand entrance on 
compliance with the rules of admission. All other meetings are 
private. The Lahore Committee meeting was advertised to be 
only for members of the Committee. But the Magistrate was 

1 Deenabandhu, the epithet used for Andrews 
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not satisfied. He asked the Secretary to wait on him and give 
him satisfaction. Lala Amirchand naturally declined to dance 
attendance on the Magistrate, and politely informed him that the 
meeting was private and had a definite object. The Magistrate 
nevertheless prohibited the meeting. The Secretary protested that 
the order was illegal, but informed the Magistrate that he would 
for the time being obey the order. It is quite evident that the 
officials are challenging and provoking non-co-operators to offer 
civil disobedience. A few more such orders, and I promise that 
the challenge will be heartily taken up. Hitherto, we have 
obeyed such orders out of our weakness. Now we are obeying 
out of strength which is daily growing. All over the country, 
wherever such orders are given, the desire is keen for civil dis-
obedience. It is the exemplary self-restraint and self-imposed dis-
cipline which are keeping those who receive such orders from 
civilly disobeying them. The country will gain for having under-
gone still more discipline and exercised still more self-restraint. 
We shall need much more of both these qualities, before we can 
regard ourselves as fit for the privileged exercise of civil disobedience. 
Disobedience to be civil excludes all bluster, all violence. It 
excludes lawlessness. A civil resister courts imprisonment. It is, 
therefore, wrong to demonstrate against his arrest. There must be 
real rejoicing, as there is when one has one's heart's desire fulfilled. 
There could be civil disobedience tomorrow, if we could ensure 
its restriction strictly to approved laws and orders, if we could be 
sure that the people would not resort to violence on the arrest of 
prominent leaders. Civility is to disobedience what non-violence 
is to non-co-operation. Disobedience is the acutest form of non-
co-operation—more so than non-payment of taxes. A civil resister 
becomes law unto himself. Courage and discrimination of a high 
order are needed for the practice of the virtue of civil disobedience. 
It is a total denial of the authority of the State, and is permissible 
only when the State has proved itself corrupt beyond redemption. 
I may be stupid, but I see not only no sign of repentance about 
this Government of ours, but I notice a determination on its part 
to provoke people to violence, and, then, to justify a repetition of 
Dyerism. The refusal to right the Punjab wrong in the only way 
possible means that on the people going mad as in Amritsar, 
their sins will be visited upon the innocent and the guilty alike, 
and that, in the words of one of the Amritsar officers, the future 
generations must be made to pay for the sins of the present. 

A forced imposition of the British yoke is intolerable and humi-
liating. A nation awakened to a sense of its self-respect will and 
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must go through the fire of suffering, and bear all the hardships 
that may be entailed in throwing off the yoke. The English can 
remain in India only as friends and equals, and if they serve, 
they must become real servants, scrupulously carrying out the 
wishes of their employers. There can be no exploitation of Indian 
labour, and no concessions to British capitalists. They must 
compete with the meanest of us on equal terms. Their organizing 
talent, their industry, their resourcefulness must command a market 
which none can dispute. But the menace of their rifle and their 
whip must cease for ever. The refusal to redress the Punjab 
wrong, the refusal to placate Mussulman opinion means that the 
menace is not to cease. On our part, there must be no com-
promise with that attitude. Weak or strong, we must fight it to 
the bitter end, cost what it may. As soon, therefore, as we have 
secured a reasonably safe atmosphere for the working of civil 
disobedience, we must launch out into it. Meanwhile, let us sub-
mit even to the preposterous orders such as the Lahore District 
Magistrate's. The power of rightful disobedience will come to-
morrow, from willing obedience today. 

Young India, 15-6-1921 

106. MR. PAL AGAIN 

Mr. Pal's1 letter to the Englishman reproduced in the Press 
requires a full reply. Mr. Pal has evidently been misinformed 
about many things, and has therefore been tempted to make sugges-
tions, which he would not have, if he had been better informed. 

The Government communique, the Viceroy's speech and press 
reporters' imaginative descriptions of the Simla visit are respon-
sible for the grave misapprehension that has taken place about the 
visit and the Ali Brothers. 

When I went to Simla, I had no notion that I would wait 
on His Excellency. I knew that both Pandit Malaviyaji and Mr. 
Andrews were anxious that I should meet Lord Reading. But I 
went to Simla only to meet Pandit Malaviyaji, who was too weak 
to overtake me in my journeyings. It was after hearing Panditji 
that I decided to write to the Secretary to the Viceroy,2 that if His 
Excellency wished to hear my views about the struggle, I would 
gladly wait on him. I waited on him, not for the sake of securing a 

1 The reference is to Bipin Chandra Pal; vide "Notes", 1-6-1921. 
2 The letter is not available. 
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reversal of the decision to arrest the Ali Brothers, but to tell the 
Viceroy why I had become a non-co-operator. The first and the 
longest interview did not turn upon the then impending prosecu-
tion of the Brothers at all. The question of the Ali Brothers came 
up quite in the natural course, and arose out of our discussion 
of non-violence and how far it was carried out in practice. When 
His Excellency showed me some of the extracts from the speeches, 
I recognized that they were capable of bearing the interpretation 
sought to be put upon them. I therefore told His Excellency that 
as soon as I met them, I would advise the Brothers to make a 
clearing statement, irrespective of what the Government may do 
regarding their prosecution. The statement was not conditional 
upon a revision of the Government's decision. That the Govern-
ment revised the decision on the strength of the statement was a 
wise and natural act on their part. I admit that it has given me 
relief. But I do not believe with Mr. Pal that the arrest of the 
Brothers would necessarily have led to bloodshed. The Brothers, 
like me, continue wilfully to break the law of sedition, and, there-
fore court arrest. Sooner or later, and that during this year if 
we can carry the country with us, we must bring about a situa-
tion when the Government must arrest us or grant the people's 
demands. The Brothers' statement avoids arrest on a false issue, 
an issue that cannot be defended. 

Whilst, therefore, I was anxious to avoid the prosecution of 
the Brothers on the ground of incitement to violence, I would 
welcome a prosecution of them and myself for promoting dis-
affection towards the Government established by law. We all 
felt that, having known what was taking place, not to make the 
statement would be to wrong the cause, and to play into the hands 
of the enemy. 

Mr. Pal is right in thinking that I expect a settlement by 
discussion and compromise in matters not of vital interest. But 
I did not discuss the terms of settlement with the Viceroy. It is 
for the accredited representatives of the people to do so. There 
is no fear, I assure Mr. Pal, of my arriving at any settlement over 
the heads of the people. Nor will there be any confidence when, 
if ever, the terms of a settlement are discussed. Confidence there 
must be, when two strangers meet for a friendly intercourse and 
wish to know each other. We only met to know each other. I wish, 
however, at once to ease the mind of the reader by telling him, 
that as an outcome of the interview he need not expect any 
settlement at an early date, if only because the people have not yet 
sufficiently prepared themselves for it; and the Viceroy appears to 
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me to be anxious to reconcile the irreconcilable. He cannot pour 
new wines into old bottles. He cannot keep the Khilafat and the 
Punjab sores open, and still make India happy and contented. 

Mr. Pal is quite right when he says that, if the Punjab and 
the Khilafat wrongs are redressed, I should leave it to the other 
leaders to carry on the agitation about swaraj, for the simple 
reason that when India has made her power sufficiently felt in 
connection with the two great questions, she can have swaraj 
for the asking. Swaraj is not for me something apart from the 
people's power to right every wrong, to prevent O'Dwyerism and 
Lloyd Georgism. The cult of Sir Michael O'Dwyer stands for 
terrorism, and that of Mr. Lloyd George for treachery. When we 
have dealt with these two demons, I suggest to Mr. Pal that we 
are ready to govern ourselves. If my followers in Bengal do not 
resent my interview with the Viceroy, they know that for me 
there is no settlement without a settlement of the two wrongs, 
they know that time for discussing swaraj schemes will come only 
after the two obstacles to any scheme of settlement are removed. 
Without their removal, there is nothing for India save complete 
independence. The Bengalis who attended the Barisal conference 
resented Mr. Pal's discussion because, as I apprehend, they con-
sidered it to be premature and calculated to interfere with the evo-
lution of the proper swaraj spirit. Mr. Pal's performance was like 
that of a mason trying to tackle the topmost storey before the 
foundation was solidly laid. I would humbly urge Mr. Pal not to 
land the country in an untimely discussion of swaraj schemes, 
and ask him to accept my assurance, that so far as I am concerned, 
I would not do a single thing about any swaraj scheme without an 
open consultation with the representatives of the people. There is 
no question of consultation about the Khilafat and the Punjab, 
because the minimum terms are fairly well understood. 

Young India, 15 -6-1921 



107. SPEECH AT GHATKOPAR1 

June 15, 1921 
Mahatma Gandhi, after thanking the residents of Ghatkopar for their 

address, accepted the forty thousand rupees which they had collected for the 
Tilak Swaraj Fund. He accepted these rupees only on certain condition. If the 
sum they had collected represented the best efforts of the large merchants 
who were trading in Bombay, but were staying at Ghatkopar then he would 
at once say that they would never get swaraj this year. He would have 
been satisfied if they had made the slightest sacrifice, but they had not 
done that. He was again going to beg of his brothers and sisters to contri-
bute their mite towards that Fund. He was disappointed at the smallness of the 
amount they had collected, after they had admitted that Ghatkopar was a 
place where the rich Indian merchants of Bombay were residing. It was not 
himself alone who was collecting money for the Fund. There were the 
Ali Brothers on the platform, who, it was stated, managed to lead the 
speaker by his nose. That was not the fact. The Ali Brothers loved their 
religion and he loved his own and they were not going to give up their 
religion. Each had his own dharma and each had to follow it implicitly, come 
what might. Then there was the great Hakim Ajmal Khan. He was not an 
ordinary man to come to Ghatkopar casually; his fees were high and he charg-
ed one thousand rupees a day for such visits. He was not a doctor versed 
in the Western methods of medicine; he had a few secret medicines which 
were very efficacious. Then there was Dr. Ansari who was well-versed in the 
Western system of medicine—he had gained a diploma to kill people (Laughter.) 
for if a doctor killed a man they could not take any action against him. 
(Laughter.) Then there was the great Maulana Abul Kalam Azad, who was a 
great authority on Islamic religion and law. Why had all these great 
people come to Ghatkopar? Not for the purpose of making speeches to them! 
For that was not the time for making speeches, but for work, solid work for 
the country. 

1 Gandhiji was accorded a reception by the citizens of Ghatkopar, a sub-
urban town of Bombay. Among those present were: V.  J. Patel, Hakim Ajmal 
Khan, Sarojini Naidu, Dr. M. A. Ansari, Dr. B. S. Munje, N. C. Kelkar, 
the Ali Brothers, Maulana Abdul Bari, Maulana Abul Kalam Azad, Jamnalal 
Bajaj and Shankarlal Banker, who had assembled in Bombay for the All-
India Congress Committee meeting. Gandhiji addressed the gathering after 
Shaukat Ali had spoken. A similar report of Gandhiji's speech appeared in 
The Hindu, 20-6-1921. 
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The residents of Ghatkopar had given him personally Rs. 40,000 
but what were they going to give to their other guests like the Hakim and 
Dr. Ansari? They had also to give something to other workers like Seth 
Jamnalal Bajaj, Mr. Shankarlal and others who had assembled there. They 
had not fully realized that this was the time when the prestige of this coun-
try would be assessed at its true worth. It was impossible that the people 
of this country could neglect to keep up the prestige of their country at such 
a critical time. They had not even got Rs. 40 lakhs so far. They had 
collected only Rs. 20 lakhs. It would be the duty of this city of Bombay 
to give the balance of Rs. 60 lakhs and he had not the least doubt about 
their ability to do so. He had every confidence that the city of Bombay would 
give the Congress that sum. He had put his trust in the four great commu-
nities in this city, namely, Bhatias, Memons, Marwaris and Parsis. He did 
not know what the Parsis would give him, and how much he could expect of 
them. Two of them had between them given him a sum of Rs. 1,52,000—
Mr. Bomanji and Mr. Rustomji Ghorkhodu. His confidence, therefore, now 
rested in the two great communities—Marwari and Bhatia—whom he saw 
at every meeting. If they agreed that swaraj was their birthright, then it was 
their bounden duty to try their best to get possession of it. In that connection 
he would tell them that until they solved the question of Khilafat to their 
entire satisfaction, they would never be able, satisfactorily to settle the problem 
of cow-protection. 

When the address was presented to him it was stated in it that at Ghat-
kopar resided the great merchants of Bombay. If those great merchants had 
willed it, they could have sent him away from the meeting with promises that 
they would get him at least Rs. 40 lakhs, if not more. They should have been 
so determined in the aims they kept before themselves that they should have 
welcomed any sort of sacrifice, rather than not answering the call of their 
Motherland at such a critical time in her destiny. The present is the time for 
collecting large sums and not for more talk. He had great confidence that 
even if the other communities in the city did not fulfil their duty the two great 
communities—Bhatias and Marwaris—would make up the required amount 
with the determination that they would never remain slaves of the British 
Government. It was for that they had to sacrifice their wealth so generously. 
In the next few months they had to establish swaraj and for that purpose 
they had to make great sacrifices. They had to make sacrifices of their rich 
foreign luxuries and clothes. Atia Begum had come to him for the purpose of 
holding a women's meeting in this city; there was, however, a lady with her 
who was clothed in the luxurious clothes of the West. He, therefore, told her 
that if the women of Bombay would only wear khaddar he would be their 
willing slave. The present was not the time for wearing rich ornaments or rich 
clothes; they had to give up all those luxuries. They had to consecrate them-
selves to the charkha and they must wear only khaddar. Unless they did 
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that, what was the use of going to a ladies' meeting? Did they know that 
crores of their countrymen and countrywomen were starving for want of 
food, going about semi-naked for want of clothes? How could they then have 
the heart for all the foreign luxuries which they now affected so much? How 
could they live a life of luxury when so many of their countrymen were suffer-
ing? It was the sacred duty of every woman to wear khaddar. 

The people who had called him to Ghatkopar should first of all under-
stand their dharma properly. It was not possible for him to give the people 
swaraj, not even the Ali Brothers would be able to give them that. It was for 
the people themselves to take it, it was for the people themselves to win it. 
If they were afraid of every Kabuli and every Britisher that came to them, how 
was it possible for them to attain swaraj? He for once could not understand 
why Indians should at all be afraid of Kabulis or Europeans. They were the 
brothers of Indians. Indians were quite capable of protecting themselves; they 
were also able to non-co-operate with them, if necessary. Why, again, should 
the Hindus be afraid of Mohammedans, and why should the Mohammedans be 
afraid of the Hindus? If they were a godfearing people and if they stood 
together united, what was there to be afraid of each other? Unless they had 
the necessary spirit, ability and energy, Indians would never be able to get 
and keep swaraj. They should not confuse swaraj with parliaments or 
assemblies. So long as Indians could not protect their rights they would 
never be able to get them. 

He was afraid that many Hindus had given up their dharma. He was 
brought up in a Vaishnava household and ahimsa (non-killing) was in his blood. 
Mercy and non-killing was in him and he would never be able to give up 
these things. In this connection he had received several threatening letters 
from Vaishnavas because of his connection with the depressed classes. Because 
he had allied himself with the Antyajas they had written to him that dire 
things would happen to him within a month or so. To them he would say frankly 
that if Vaishnavas did not want to have anything to do with the untouchables, then 
they were not the real Vaishnavas but only a godless and sinful people. That 
was not the ideal of a true Vaishnava. People who did not want to uplift the 
untouchables could only be called a godless people. Vaishnava religion did not 
teach them to kill anything or injure anybody; it was full of sympathy and love 
for other people. The same thing could be said of Shravakas. These people 
were quite willing to feed the dumb animals, but not their fellow creatures who 
through their misfortunes were starving. These Shravakas had the tenderest 
feeling for the animals but not for human beings. Did they call it religion? If 
Vaishnavism taught them to despise their fellow-creatures, then he for one could 
not call it a religion but a monstrous perversion of religion. He feelingly appealed 
to the Vaishnavas to give up such hatred for the untouchables. He was not going 
to tell them to take [food] from the hands of Dheds or sweepers. They had 
to realize that the essence of Varnashrama dharma was fellow-feeling for the poor 
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and the down-trodden and the depressed people. Their holy Bhagavat had 
told them what their true religion should be. It was not "touch-me-notism". 
It was essential that they should have love and feeling for the poor, and unless 
they had those qualities in plenty they could not call themselves true Vaishnavas 
For what was religion without love for the oppressed and the depressed? It 
was only a godless and perverted religion. 

Coming to the charkhas Mahatma Gandhi said, through the charkha 
the whole of India had become vibrant with a new life and it was also a 
means of righting their Khilafat wrongs. He was not asking them to take food 
from the hands of the untouchables. Let them leave aside that point and let 
the people of Ghatkopar take up the other roads leading to swaraj. Charkha 
was the potent instrument which would right the Khilafat wrongs and the 
wrongs of the Punjab and would give them swaraj at the same time. He appeal-
ed to the residents of Ghatkopar to concentrate their attention on the Con-
gress programme, which they all knew, and he prayed to God that He would 
vouchsafe to them enough strength to do their duty to their country and 
reach the goal of swaraj by the right path. (Loud cheers.) 

Mr. Gandhi then asked the audience, consisting of both women and 
men, to contribute their mite towards the Tilak Fund and pay it to the 
volunteers. At the same time he wanted the contributions to be made with 
shraddha1. He did not want them to give anything to their country 
unwillingly. Those Shravakas and Vaishnavas who had given any money to 
the Fund were quite at liberty to take it back, for he did not want such 
unwillingly-paid contributions. He only wanted money to be given with 
shraddha. Those who wanted to take back their money were at liberty to do so. 

The Bombay Chronicle, 16-6-1921 

108. LETTER TO MANIBEHN PATEL 

BOMBAY, 

Thursday, [June 16, 1921]2 
CHI. MANI3, 

I have your letter. I had told uncle Vithalbhai4, even before 
I got your letter, that we must meet. He is going to Poona. 

1 Literally, reverence; here devotion 
2 This is inferred from the reference to the presentation of the purse at 

Ghatkopar on June 15. 
3 Daughter of Vallabhbhai Patel 

4 Vithalbhai J. Patel (1873-1933); elder brother of Sardar Vallabhbhai 
Patel and a fearless and astute constitutional fighter; member of the Bombay 
Legislative Council and later of the Imperial Legislative Council; the first elec-
ted President of the Central Legislative Assembly, Delhi 
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We shall certainly meet. I will write to you afterwards about 
what happens. Let me know what you thought to be the cor-
rupt things going on in Bombay. Do not feel troubled. I propose 
to have a full and frank talk with uncle. 

You two, brother1 and sister, should absorb yourselves com-
pletely in national work; this means that you should be experts 
in spinning and carding, so much so that no one can excel you. 
Trust me, all our other activities are for the time being, this is to 
be kept up permanently. We shall get all our strength from this. 

Bhai Mahadev arrived in Bombay yesterday. He has, it must 
be said, collected a large amount. 

We are having good rains here. Yesterday, we got about 
Rs. 55,000 in Ghatkopar. 

Whether I write or not, you should continue to do so. 
Blessings from 

BAPU 

Manibehn 
C/o Shri Vallabhbhai Patel 
Bhadra, Ahmedabad 

[From Gujarati] 
Bapuna Patro—Manibehn Patelne 

109. TELEGRAM TO C. R. DAS 

[SABARMATI] 

[On or after June 17, 1921]2 
SENDING WIRE MOTILALJI 

From a photostat: S.N. 7573 

1 Dahyabhai Patel 
2 This was sent in reply to a telegram from C. R. Das of June 17, 1921, 

which read: "Impossible electing delegates All-India Congress Committee from 
Bengal before fifteenth July because of cooly situation East Bengal arranging 
accordingly as member of Working Committee if further sanction necessary re-
garding articles nineteenth Congress Constitution. Kindly obtain it by corres-
pondence or otherwise Swaraj Fund about three lacs wiring Calcutta for ac-
curate figures. Wire Maduripur. Kindly inform Motilal Nehru." There 
were strikes of railway and steamship labour and much unrest East Bengal and 
Gandhiji visited the region at the request of C. F. Andrews. 



110. SPEECH ON NON-CO-OPERATION, BOMBAY1 

June 18, 1921 
Mahatma Gandhi said there had always been a great friendliness bet-

ween the Parsi and the Hindu communities. The Parsis had also shown their 
love and friendship to the country of their adoption. Personally, he had been 
connected with the Parsis since he was a boy, and all his life he was in close 
touch with them and he admired their qualities. He would tell them at once 
that he had not come there for the purpose of flattering the community; he was 
only telling them what he felt to be the truth in his heart of hearts. He 
would not be backward in criticizing their faults if necessary. He had the great-
est love and respect for the Parsis, with whom he had come in contact 
throughout all his activities. There was no community in the world which, 
with such small numbers, had been able to achieve so much both by their charity 
and their religion. There was not much difference between the Hindu and 
Parsi religions, for both placed Truth in the first and the highest place. He 
quite admitted that so long as their conscience did not ask them to take part 
in the struggle that was going on at present they were right if they kept them-
selves aloof, and he would be quite satisfied even if a few Parsis joined his 
movement with their minds quite made up and convinced of the rightness of 
their cause. He, therefore, appealed to the Parsis to consider the whole situation 
properly and make up their minds and join the movement. There was as 
much want of faith among the Parsis as among the Hindus and Muslims, and 
his prayer to them was that they should consider the 'pros' and 'cons' of the 
situation and then take part in the struggle. When he had a quarrel with the 
Political Agent in Kathiawad and he wanted to take steps against him it was 
a Parsi, Sir Pherozeshah Mehta, who told him that it was useless to expect justice 
in such a case.2 That was the first lesson he had learnt from a Parsi and since 
then he had suffered such indignities in his life that he did not think it 
would serve any useful purpose to give an account of them to the meeting. 

The non-co-operation movement was a spiritual movement; it was a 
spiritual phase in their lives. In all religions they were taught that they should 
run away from evil, that they should keep themselves apart from it. He was 
willing to get on with Dyer, but not Dyerism. He quite admitted that many 
Indians and Parsis had benefited by the British rule and they had become 

1 Gandhiji addressed the Council of the Parsi Central Association on 
Saturday afternoon. Hormasji Adenwalla presided. 

2 Gandhiji had sought the Agent's intercession in a matter concerning his 
brother, Lakshmidas and had been ejected from the Agent's room; vide An 
Autobiography, Part II, Ch. IV. 
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millionaires and were enjoying all sorts of luxuries, but it was not beneficial 
to the community in general. The British connection had not been at all 
beneficial to the masses and the best proof of that was to be found in the 
writings1 of Dadabhai Naoroji and in Gokhale's testimony. During the 
discussion on the Manipur affair it was Sir John Gorst who said that it was 
the policy of the British Government to cut off all the tall poppies under it. 
Unfortunately for him, his eyes had not been opened until this time. His 
contention was this: that by the British rule, while some might have benefited, 
the great masses and the large majority of the people had not benefited in 
the least, considered from any point of view—whether it was economic or 
moral or physical point of view. India was never in a worse condition than 
it was today. Hindus and Parsis and Memons had been telling him privately 
that they were quite willing to help his movement in private but not in pub-
lic, because they had vested interests, and that they were engaged in trade and 
other things. 

He had not the least hesitation in admitting that there was repression and 
oppression under the Moguls, but Indians had never fallen so low as they had 
in these times. He for one did not agree that their political condition had im-
proved very much since the enlargement of their councils, etc. He did not 
agree that India had got any rights at all by the Reforms and, if he could be 
convinced to the contrary, he was quite willing to withdraw the letter he had 
written to the Moderates. If the Reforms were real and potent, then the British 
Government should not be able to do anything illegal to the people, but that 
was not the case. Only the other day he had received a letter from a gentle-
man that he was charged with setting fire to the Police Lines and that he was 
quite innocent of all those things. There were many other things of a similar 
kind which were taking place in this land now. There never was a more 
Moderate man in the Punjab than Lala Harkishen Lal who kept himself aloof 
from all political movements, but he was arrested during the Martial Law 
regime and sentenced2 ; the same was the case with Lala Dunichand and others. 
Even now there was no more repression in the whole of India than in the pro-
vince of Bihar where Lord Sinha was the Governor. Lord Sinha was not the 
man who would tolerate such things, but he was unable to control his civilian 
subordinates because he was an Indian and they were English. He was unable 
to take them to task as Sir Edward Gait3 would have done, if he had been in 
Lord Sinha's place. He was sure that even if Lord Sinha tried to curb his 
subordinates, he would never be successful in his object. There were great lea-
ders in that province like Muzur-ul-Huq and others. Mr. Andrews was not 
the sort of man to write false things about the Gurkha oppression, but they 

1 Among these is Poverty and Un-British Rule in India. 
2 Vide Vol. XV, pp. 472-6. 
3 Lt.-Governor of Bihar and Orissa during the period of satyagraha in 

Champaran in 1917 
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knew fully what they had done to the coolies at Chandpur. Government had, 
however, informed the public that only the necessary amount of force had 
been used by the soldiers and no more and no less. The same things were 
said by General Dyer. Mr. Gandhi said that he was telling them what his 
conscience told him was the right thing and nothing else. When the Ali 
Brothers made a mistake, he drew their attention to it and they at once put 
themselves in the correct light. 

Coming to the success of the non-co-operation movement, Mr. Gandhi 
said it had succeeded far beyond the expectations of the people. It had driven 
out of the minds of the people all fear of the authorities, of suffering, of sacrifice 
and work for the sake of their country. People were willing to do anything for 
their country. Although the Parsis were a small community, they had produced 
a Dadabhai and a Mehta and they had rendered the greatest service to this 
country. Parsis were able to render valuable services to India by their faith, by 
their generosity and by their sacrifice. Mehta was called the Lion of Bombay 
and he hoped that the Parsis would work in such a manner that they would 
be called the Lions of India. They were a generous people; they had brains and 
they had money; they had great merchants and they were capable of much 
self-sacrifice for the sake of their country. If they could work for India by mak-
ing the necessary sacrifice, they could easily make themselves the leaders of 
India. He for one expected great things from the Parsis. 

In reply to questions from Mr. H. P. Modi, the Mahatma said they 
had only three months to work by which time they were to get swaraj. He was 
both sure of getting swaraj and he was not. He was not sure because they 
had not yet fulfilled the Bezwada programme which was placed before the 
country. But he had great faith in God and he was sure that India would get 
swaraj. Non-co-operation was a movement for changing the entire mentality 
of the people. The public had not, unfortunately, yet fulfilled the Bezwada 
programme and, therefore, he was sometimes assailed by doubts about getting 
swaraj in the month of September1. 

Coming to the question of the utility of the charkha, Mr. Gandhi said he 
believed in it a very great deal and thought it was capable of doing great 
things for this country. After the food problem was that of clothing the masses. 
They were not able to clothe them now except with the help of Japan, Eng-
land and other countries. What he wanted was that India should be capa-
ble of clothing her people without the least help from foreign countries. Even if 
the mills did not export an ounce of yarn or a yard of cloth, they would not 
be able to clothe the masses. There were about three crores of people who 
were neither properly fed nor clothed. He said that from his personal experience 
in this country, and he was only telling them what he had personally seen in 

1 In September 1920 Gandhiji had hoped to win swaraj within a year; 
vide Vol. XVIII, pp. 270-3. 
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Orissa and other provinces, people went about half-naked in those places 
and they were starving. Rich men would tell him that they should start sada-
vrats (places for giving food to poor people), but he would tell them that he was 
not a believer in those institutions. He wanted every man to be independent, 
dependent on his personal labour only. He who had worked as a Bhangi (sweep-
er) knew something about these things and also about what a small addition 
to wages meant. Amritlal Thakkar had written a very interesting article 
in the Servant of India on the value of spinning to poor people in 
Kathiawad. 

He had introduced the charkha among the Dheds of Kathiawad and it 
was capable of doing immense good to the people. The peculiar climate 
of India required only the beautiful khaddar for their use, and he implored 
them to bring it into universal use. When Indians came to use the charkha all 
over the land, then they would be entirely independent, fearless and self-support-
ing. The poverty of Indians compelled a large number of women to do such 
work as breaking stones and he knew from his experience how the poor women 
lost their chastity and modesty. But the use of the charkha would enable them 
to remain at home and earn their living. Therefore he said that there were both 
independence and chastity in the charkha. 

According to the Government statistics the average income of an Indian 
was Rs. 2-4-0 per month, and they must deduct from this the income of the mil-
lionaire; in that case the income of a man would be about Rs. 2 per month, 
and how was it possible for an average man to support himself on such an in-
come? Therefore, any small addition to the wages or income of a family was 
welcome and relieved the distress. 

Coming to the question of education, Mr. Gandhi said it was well-nigh 
impossible to have compulsory education in India owing to its enormous cost, 
but by the use of the charkha it would be possible for the people to have 
their children educated. The charkha would thus be the means of their eco-
nomic regeneration, wealth and independence. In fact their salvation lay in the 
use of the charkha. Coming to the question of the crore of rupees, he admitted 
that he had not yet been successful in collecting the crore of rupees, but he 
hoped to do so. Reverting again to the question of hand-made things, Mr. Gan-
dhi said, even in England, where machinery was so universally used, hand-
made things were considered to be the best and superior to machine-made arti-
cles. In Navsari, the Parsis thought the same thing and Indians should think 
highly of their hand-made things also. Even in England, they liked to use 
home-made articles, because they considered them to be the best, and he did not 
know why Indians should not think in that way. The Parsis had not given him 
much money, but neither had the Memons. His friend Parsi Rustomji had given 
him large sums and he had so much confidence in the speaker that Mr. Rus-
tomji would give him all his property if he but expressed such a wish. The 
meeting could rest content that the monies collected would be administered 

XX-16 
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in the best and most honest way, for they could not find better men than 
Messrs Motilal Nehru, Jamnalal Bajaj, Shankarlal Banker, Omar Sobhani and 
Chhotani for such a purpose. 

One Parsi gentleman said he wanted to know why they should con-
fine their energies to making khaddar only and not in making other things 
like silk and other useful articles. In Japan, where he had been, the cot-
tagers did small articles in homes and made a profitable living thereby. 
They also made the finest silk on handlooms. He asked whether it was 
not possible to get their people to do that with the help of societies and 
committees established in every town, who should meet the losses and 
thus encourage rising industries. 
Mr. Gandhi said Japan was a small island whereas India was a vast conti-

nent. They had to deal with a population of 30 crores of people in India and, 
therefore, they could only make the commonest articles which were universally 
used in this country. Indians were accustomed to spinning and they could very 
easily make khaddar in their homes. He did not advocate that they should use 
khaddar for ever and ever. He was hopeful of making the mulls, for which 
Dacca was famous, and fine silks. At the present time, the unfortunate thing 
was that they had to import all fine yarn for making finer kinds of cloth. It 
was only a question of time when they would be able to manufacture finer 
counts of yarn and until then they had to be content with khaddar. 

Messrs Vimadalal and Dumasia asked Mr. Gandhi what sort of 
swaraj he wanted and whether their present rulers would have a place 
in it. 
Mr. Gandhi said he wanted the army, police, law and revenue to be fully 

controlled by the people and they should be in a position to spend their own 
money. At the present time, they were not able to appoint their Commander-
in-Chief, neither were they able to stop the sending of a single sepoy out of 
India. He was not, however, going to discuss such things as votes, etc. If they 
were able to control these things now, Indians would be able to move forward 
gradually. If they could manufacture all requirements of cloth, India would be 
a self-dependent country, but now they were dependent on other people. 
So long as they had to thank the Government for every small thing they got 
from it, they would not be able to achieve much. They should achieve such a 
position that they would be able to do things without the help of other people. 
He thought the non-co-operation movement had effected a great change in the 
mentality of the people, for instance, in Malabar the Moplahs who were a 
spirited people had now become disciplined under its influence. 

In reply to another question, Mr. Gandhi said he would be content with 
Dominion Self-Government. The Viceroy was of the opinion that they should get 
it gradually, while he was of the opinion that they should get it at once. To 
those who said that they were not fit to rule themselves yet, he would say that 
it was because they were kept apart from their legitimate rights; he did not 
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admit that Indians were incapable of ruling themselves. He did not care 
whether their ministers were Indians or Englishmen. What he wanted was 
the power of appointment and dismissal at any time he liked. He did not 
want to dismiss a man simply because of his colour, but for his incompetence. 
Ministers should have power over the Commissioners and Collectors. He never 
admitted that Indians were incapable of administering the military depart-
ment. 

One gentleman said they were talking of Hindu-Mohammedan unity 
but he did not know where the Parsis came in there. Hindus and Mus-
lims would appoint their own men and Parsis would be nowhere. 

Mr. N. M. Dumasia said Sri Krishna Gupta had told them that so 
long as they were not able to defend themselves it was no use getting 
swaraj. They ought to be able to defend themselves against a foreign 
government in the first instance. 

Mr. H. P. Modi said they had been working as clerks for so many 
years and they were not used to do military work and deal with their foreign 
relations. They had been carrying out things under British control and 
therefore Indians were not accustomed to do them independently. 
Mr. Gandhi said his opinion was that Englishmen were not yet prepared 

to leave India and he wanted them to remain not on their own terms but on 
those of Indians. Englishmen would feel ashamed to leave India just now. 
Another thing was he did not believe that if they got swaraj the next day, 
they would have to fight all the foreign governments all at once. But even if 
they had to fight a foreign government, Indians then would go on fighting 
until victory was theirs. He wanted them to realize that Indians could only 
get their objectives by means of their own strength, and not with the help of 
others or by means of tactics or stratagems. They could only keep their 
rights by their ability to defend them and not by means of parliaments or 
assemblies. 

Mr. Dumasia said it was the rule that a smaller nation should be 
beaten by a bigger nation. Nothing of great importance had taken place 
in this world without a war or a battle. It would take many years to get 
the proper spirit in the nation and years in the life of a nation were 
like as many moments. Therefore, they had been asked to hasten slowly. 
Parsis hated both Dyerism and O'Dwyerism, as much as anybody. The 
Parsi community were always loyal to their rulers, whether they were 
Hindus or English. They were not prepared to ask the English to go out 
of this country bag and baggage, and they did not want to get out of 
the Empire, over which King George ruled. Any movement which did 
not exclude these things would have their fullest support. They were 
fully with Mr. Gandhi if he was willing to go forward constitutionally, but 
not otherwise. They were willing to sacrifice and do everything for their 
King and their country. 
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In reply to further questions Mahatma Gandhi said his movement was a 
great bulwark against Bolshevism. Indians did not want chaos and terror in this 
land. The minds of the people had been very much purified by this non-co-
operation movement, for instance in Sind, Hyderabad and Kaira, people had 
very much improved morally. The movement had done away with hatred; if 
hatred of other communities were on the increase he would have kept him-
self aloof from the non-co-operation movement. 

Dr. N. M. Sukhia said from his experience he had found that the 
Parsi community had been put down by both the Hindus and Muslims 
in the mofussil. He had seen in Malegaon, in 1886, the same thing. The 
Parsis would join the movement if they found it to be beneficial to them, 
otherwise they would keep themselves aloof from it. 
Mr. Gandhi said the British had come to India only some 150 years ago 

and before that the Parsis were living with Mohammedans and Hindus and 
they should be able to judge for themselves whether they were better or worse 
off. They were talking of Hindu-Muslim unity because there was no such unity 
before and in that unity the unity of all other smaller communities was also 
included, for instance, the Jews, Christians, Parsis, etc. It did not mean that the 
other communities were to be excluded from their friendship and that the Hin-
dus and Muslims alone were to be friends. The Parsis were ruling the Con-
gress for so many years and they had occupied very many important posi-
tions in it. The Congress was looking after the rights of all the communities 
equally and he did not think that, in the future, the Parsis would be crushed 
between the two great communities—Hindus and Muslims. If the Parsis 
thought that they would not benefit by joining the non-co-operation move-
ment, it was open to them to keep themselves aloof from it. He asked them to 
join hands with them only if they came to the conclusion that it would be 
to their good, otherwise not. 

The Bombay Chronicle, 19-6-1921 



111. LETTER TO C. VIJAYARAGHAVACHARIAR 

[On or after June 18, 1921] 
DEAR MR. ACHARIAR, 

I have your telegram.1 The Committee has informed the 
Punjab friends that they should continue to obey orders till the 
All-India Congress Committee has decided upon the matter. The 
A.I.C.C. meets at Lucknow on the 22nd July in the morning. 
The question of formulating a scheme may be considered then. In 
my opinion the time has not arrived for it as yet. 

Yours sincerely, 

From a photostat: S.N. 7548 

112. SPEECH ON SWARAJ, BOMBAY2 

June 19, 1921 
Mr. Gandhi said the people had been sitting in the mandap for more 

than an hour. He was thankful to them for erecting the pandal, in the erec-
tion of which the rich and poor of the place had taken a hand and in this 
he saw the sure foundation of swaraj. He was grateful to them for all they 
had done in welcoming him. He was highly pleased that, in the collection of 
the funds, all classes and communities had taken part—Hindus and Mus-
lims and Parsis. Therein lay the secret of swaraj. He, however, appealed to 
his sisters and brothers to give him all they had to give to the Fund. India 
was working for a Dharmarajya and a Nitirajya3, and Indians were going to 
follow the right path, the straight path and the honest path. He was extreme-
ly sorry he was so very late in coming to the meeting, but the fact was that 
his motor broke down on the road and he had to collect Rs. 60,000 from 
Mr. Velji Lakhamsee Napoo on account of Mandvi Ward. He hoped the people 
of Ville Parle would contribute a like amount for the Tilak Fund. 

Mahatma Gandhi then referred to the meeting of Parsis and the ques-
tions he had been asked there. He said he would explain several points more 

1 Vijayaraghavachariar had wired on June 18 from Kodaikanal: "Hope 
Working Committee sends Punjab considered instruction respecting acute 
present crisis. Malaviyaji desires practicable scheme placed before Viceroy 
immediately." 

2 Delivered at a public meeting at Ville Parle, a suburb in northern 
Bombay, at which Gandhiji was presented with a purse for the Tilak Swaraj Fund 

3 Rule of righteousness and morality 
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fully this time. He was told that there was unity between the 23 crores of Hin-
dus and 7 crores of Muslims and that between them the 80,000 Parsis would 
suffer. It was the duty of the communities who were in a majority to safeguard 
the interests of the minorities and look after them, and that was the first prin-
ciple of swaraj which they had to keep in view. The majorities should not neg-
lect the interest of the minorities. Then one Bohra gentleman had written to 
him that he (Mr. Gandhi) was only naming the Memons and not the Bohras and 
he had been asked whether he suspected the Bohras. To that he would say 
that he had not meant that at all. He had used the word Memon for the whole 
of the Mohammedan community and not for any particular sect. He would men-
tion in that regard that a Bohra gentleman had taken him to his house and 
presented him with a sum of Rs. 1,000 for the Fund. He, however, deprecat-
ed all such doubts and suspicions towards each other, and so long as they enter-
tained any such feelings towards their sister communities, swaraj would never 
be attained by them. 

He had been asked at the previous day's meeting whether they should not 
wear mill-made cloth. To that question his answer was that mill-made cloth 
was for the poorest and the rich and well-to-do people should wear khaddar. 
If they could not do that, they could not get swaraj. Another Parsi gentleman 
had asked him as to what he would do in case they were attacked by Japan 
and other nations. His answer was that man was a selfish creature and, if the 
Japanese found that they could not send their goods to the Indians, and that 
they did not use them at all, India would not be of any use to them. If 
Indians did not care to use foreign made things what use would India be 
to the Japanese? 

He then introduced Maulana Abul Kalam Azad as a great man among 
the Mohammedans and as one who wielded much influence among them. He 
was capable of doing immense good to the two communities and he hoped 
they would listen to him after the collections were made. 

The Bombay Chronicle, 20-6-1921 



113. TELEGRAM TO JITENDRALAL BANERJEE1 

[On or after June 19, 1921] 
ENGAGED FULFILLING BEZWADA PROGRAMME. IMPOSSIBLE 

ADVISE FROM DISTANCE. WRITING.2 

From a photostat: S.N. 7547 

114. STATEMENT TO PRESS REPRESENTATIVE 

Asked by a press representative if he would be appearing before the 
Military Requirements Committee as a witness in response to the invitation ex-
tended to him, Mr. Gandhi stated that he had already written to the Com-
mittee, intimating his inability to appear before it, as being a non-co-operator 
he could not participate in its proceedings. 

The Bombay Chronicle, 20-6-1921 

115. LETTER TO KUNVARJI ANANDJI 

BOMBAY, 

June 21, 1921 
BHAISHRI KUNVARJI ANANDJI, 

Bhavnagar has so far done nothing for the Tilak Swaraj Fund, 
which means that you have done nothing. I am pained by your 
slackness. You understand everything and have money . You 
know the importance of this work, its bearing on national rege-
neration, and still refuse to contribute your full share to the Fund. 
I want you to give your intelligence, your heart, your time and 

1 This was sent in reply to a telegram dated June 19 from Jitendralal 
Banerjee, a Congressman from Calcutta, which read: "Situation in Bengal urgent-
ly demands your presence and counsel. Mr. Das wants further extension and 
prolongation of strikes but it is the earnest conviction of myself and many true 
non-co-operators here that these strikes are departures from principle of non-co-
operation and are jeopardizing success of Bezwada programme. If coming im-
possible, wire advice after fully considering situation." 

2 Gandhiji's letter is not available. 
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your money, all the four things. Such an opportunity will not 
come again. I should like you to help. 

Vandemataram from 
MOHANDAS 

[From Gujarati] 
From the manuscript of Mahadev Desai's Diary. Courtesy: Narayan Desai 

116. LETTER TO MANGALDAS PAREKH 

BOMBAY, 

June 21, 1921 
DEAR FRIEND, 

I hear from Shri Vallabhbhai that the contribution expected 
from the mills has not yet been received. How can we carry 
on national work in this way? Either this movement is good and 
should be supported, or it is bad and deserves to be smashed. But 
you merely let things take their time. Isn't even Gujarat's honour 
dear to the mill-owners? Should they not help Gujarat to raise 
its modest contribution without having to work hard for doing 
so? I hope you will permit no further delay. You may give 
anything you choose but I should like you to make a definite 
commitment. It will not matter if you do not give the whole 
sum in a lump, but the mills should credit the full amount to the 
Committee in their books, also provide that the interest on it 
will accrue to the Provincial [Congress] Committee. The Committee 
should also be entitled to issue cheques whenever necessary. I 
certainly expect not less than five lakhs. Everywhere they ask 
me what the mills have done, the mills which have earned so much 
through the movement. 

Jai Shrikrishna1 from 
MOHANDAS GANDHI 

[From Gujarati] 
From the manuscript of Mahadev Desai's Diary. Courtesy: Narayan Desai 

1 Form of greeting among the Vaishnavas; literally, "Victory to Lord 
Krishna". 



117. NOTES 

AN OUNCE OF ACTION 

Remarks in the Servant of India on the apology of the Ali 
Brothers show me more forcibly than anything else the truth of 
the statement that an ounce of action is worth more than tons 
of speeches. I cannot conceive the possibility of the Servant of 
India wilfully misunderstanding or misinterpreting the apology. 
Yet it has devoted to the apology three paragraphs which betray 
a hopeless misunderstanding of it. For me it was, and even in the 
light of the fierce controversy that has raged round it, it remains, 
an object-lesson in the practice of non-co-operation. It is the one 
act which will stand as a guiding-star to the straying non-co-
operators. They must continually purify themselves even in front 
of their opponents, and at the risk of their action being mistaken 
for weakness. In the process of putting themselves in the right, 
they must not count the cost. That is the implication of following 
truth for truth's sake. The immediate prospect may appear ever 
so black, a seeker must relentlessly pursue what he knows to be 
truth. The Prophet would have lost his hold many a time had 
he not thus treated truth as his absolute and final sheet-anchor. 
Assuming that I gave my advice to the Ali Brothers out of my 
strength, and they understood and accepted it in their strength, the 
apology will be found to have done, as I know it has done, good 
to the cause of Islam and the country. If, therefore, the last 
issue of Young India has not answered all doubts,1 I must leave it to 
time to answer them. 

POVERTY OF EXPRESSION 

Similar, but less important, misunderstanding has arisen regard-
ing my letter2 to the Moderates. I am amazed at the poverty of 
expression I betray so often. I am not by any means an indiff-
erent writer. I take great pains to be accurate and plain. And 
yet I have succeeded in leaving the impression in 'a critic' in the 
Servant of India, that I expect the Moderates to join the non-co-
operators in picketing. I do nothing of the kind. Picketing 
might appear to the co-operators to be too clumsy and too in-
complete to commend itself to them. But I thought that they 

1 Vide "Notes", 15-6-1921. 
2 Vide "To the Moderates", 8-6-1921. 
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would help the temperance cause in their own way, i.e., by im-
mediately abolishing the drink-shops. It is the least they owe to 
the country. Daily, as the heat of the picketing is increasing, the 
pickets come in for the attentions of the keepers of liquor shops 
and of their customers. I understand that two pickets were struck 
by some ruffians and had their heads broken in Ahmedabad. 
These brave men now daily appear at their post with bandaged 
heads. A volunteer was slapped in the presence of a crowd in 
Bombay, and he stood his ground firmly but did not retaliate. 
Such instances must multiply, as the effect of picketing is felt by the 
sellers of spirituous liquors. It is impossible to stop this reform, 
even though pickets lose their lives in the performance of their 
duty. The work must continue so long as there are enough 
young men and women found ready to take up picketing, and so 
long as they are ready to risk their lives without retaliating. It was 
because I was aware of the danger that I appealed to the patrio-
tism of the Moderates with a view to abolishing at a stroke all 
drink-shops, and thus saving young men and young women from 
injury to limb or life. It grieves me, therefore, to find that I failed 
in my letter to carry the point home. I am aware that, at some 
future date, temperance reform will come. It is small comfort 
to a man whose house is on fire that appliances are in course of 
preparation to deal with such fires. 

BRITISH v. OTHER GOVERNMENTS 

'Observer' in The Times of India asks me some questions 
pertaining to the movement. I am sorry I have not been able to 
answer them earlier. They would have escaped me had not a 
friend sent me the cutting. 'Observer' asks whether the British 
'is not a better Government than the Mogul and the Maratha'. 
I must dare to say that the Mogul and the Maratha Govern-
ments were better than the British in that the nation as a whole 
was not so emasculate or so impoverished as it is today. We were 
not the pariahs of the Mogul or the Maratha Empire. We are 
pariahs of the British Empire. 

WHAT SHOULD PARSIS DO? 

'Observer' next asks : 
Are the Parsis to ask their children to leave Government and aided 

schools when no provision is made for national schools adapted to meet 
the special requirements of the Parsis? Are the Parsi lawyers to boycott 
law courts and starve their families? Are the Parsis to give up their lucra-
tive vocations and devote themselves to spinning yarn for three annas 
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a day? The three annas per day will not suffice to pay their daily bill for 
soda water, let alone whisky and soda. Or, should the Parsis give up 
their present dress, which is more European than Asiatic, and go back 
to the days of their ancestors, who used to put on pyjamas with legs 
wide enough to carry a dozen fowl? Is it possible, thus, to set back the 
hand of time? Will Mr. Gandhi be so good as to give a convincing reply 
to these queries? 

Parsis are the pioneers in matters educational. They need 
not withdraw a single child from the present schools. They need 
only to rid themselves of the infatuation for degrees, and they can 
today disaffiliate all their schools. They have money enough 
to pay for their special education. Parsi lawyers, if they boycott 
law courts, are, I know, resourceful enough to turn their atten-
tion to commerce, which is a speciality with the Parsis, if indeed 
they will not care to join the national service. They and the 
nation will be the better for the able Parsi lawyers' renunciation. 
No one, certainly no Parsi, is expected to give up any lucrative 
calling not calculated to uphold the prestige of this Government, 
and to take up spinning instead. But every Parsi with leisure is 
expected to devote his or her leisure hours to spinning for the 
sake of the nation. Thus, there is no question of the Parsis giving 
up their soda. But those who take intoxicating drinks will benefit 
themselves and the nation by total abstinence. Parsis need not 
give up their present style of dress, so long as the cloth is hand-
spun and hand-woven. But they will lose nothing by reverting to 
the ancient simplicity of their forefathers. The old Parsi dress 
was designed to fit the Indian climate. The European style is 
ugly and utterly unsuitable for Indian conditions. Only their 
insularity and unimaginativeness have made the English retain 
their English style in India, even though they admit that it is 
most uncomfortable for this climate. I venture to think that 
thoughtless imitation is no sign of progress. Nor is every reversion 
to old habits tantamount to 'setting back the hand of time'. 
Retracing a hasty or erroneous step is surely a sign of progress. 
And it is contended that during the past hundred years, we have 
taken many a faulty step. Before, therefore, we can move for-
ward, we must go many steps back to find ourselves on the right 
track. We lost the way, and I invite 'Observer' and all other 
Parsis to hasten back to the point where we strayed from the 
right path. 

Young India, 22-6-1921 



118. THE CURSE OF BETTING 

THE EDITOR 

Young India 
SIR, 

I am glad Young India and its Editor have taken up the question of 
the evils of betting. I feel, however, that a casual article in Young India 
is not enough to root out this evil, imported from the West. The evil has 
spread from the idle-rich to the commercial communities, the middle class-
es, the labourers working in factories, and the schoolboys. Over and 
above thousands of people regularly going to the races week after week, 
there are thousands more to whom temptation to gamble comes in the 
shape of bucket-shops openly plying their trade in the heart of the 
city. The Government have appointed a committee to consider the ques-
tion of closing down these shops, and they will have some legislation at the 
next session. But that is not enough. Public opinion must be created and 
it must be definitely shown that race-going and betting is as bad as 
drinking and prostitution. For this, a strong agitation is required, and I 
hope readers of Young India will respond to it. 

BOMBAY, 

26-5-1921 
Yours, etc., 

SATYA 

As I have already said, unfortunately the races and gambling 
in connection therewith are fashionable. They do not excite the 
same feeling of shame that drinking does. Race-going, therefore, 
is more difficult to deal with than drinking. 'Satya' knows the 
evils of race-going in a special manner. I invite him to come 
out in the open and personally tackle the vice which is slowly 
but surely undermining the morals of society. 

Young India, 22-6-1921 



119. THE TILAK MEMORIAL FUND 

Truly to revere the memory of a person is to achieve his life's 
purpose. Truly to revere the memory of Bal Gangadhar Tilak, 
whom India delighted and still delights to call Lokamanya, must 
be to establish swaraj, and thus for ever to perpetuate his memory. 
How fine, how noble, if we could establish swaraj on the anniver-
sary of his death? Nor is it impossible to do so during the 
forty days that remain at our disposal. But my sanguine tempera-
ment cannot visualize swaraj by the first of August next. By 
strenuous work, it is certainly possible to establish swaraj on the 
first day of October next. It must be death to the Congress, if 
swaraj cannot be established on or before the 31st December 
next. But it cannot be, if we do not carry out our Bezwada 
undertaking to raise one crore of rupees. These lines will be 
published on the 22nd instant. The reader has therefore to think 
how to complete the crore in eight days. 

Let us know how we stand. If all goes well, it may safely be 
assumed that forty lakhs will have been collected by that date 
outside Bombay. That means, let me further state, at least three 
lakhs in Bengal, four in the Punjab, three in Sind, three in 
Andhra, three in the C. P., four in Bihar and ten in Gujarat. 
That makes thirty lakhs. Ten lakhs for the remaining provinces 
is not an extravagant estimate. Let us assume that all the Pro-
vinces but Bombay succeed in collecting all together forty lakhs. 

How to collect sixty lakhs in and through Bombay, that is the 
question. If we are to reach the total of one crore before the 30th 
June, the amount must be raised chiefly from the available rich 
men of Bombay and Calcutta, i.e., those who feel for the move-
ment and believe in it. 

There should be not only no bother about collecting the 
crore, but there should be certainty of swaraj in a month, if all 
the rich men of India could realize that their safety lies, not in 
fearing the existing Government, but in fearlessly helping the 
movement. Today, if they are making millions, they are sending 
billions out of the country, i.e., they are taking the millions and 
assisting to take the billions out of the mouths of their poor and, 
in many cases, starving countrymen. Today, they, more than the 
other classes, are supporting a top-heavy administration, which is 
keeping up a ruinous military expenditure in order to be able to 
hold India in the last resort by Dyerism and O'Dwyerism. 
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But we must take the facts as they are. The richest men are 
afraid to incur the displeasure of Collectors and Commissioners. 
Some of them honestly fear the success of non-co-operation. They 
believe that its success means chaos and destruction of life and 
property at least for the time being. We must win these over by 
patiently persevering to impregnate the atmosphere with the spirit 
of non-violence in thought, word and deed. 

Meanwhile, let us realize that the few rich men and the many 
well-to-do men and women we have with us have to sacrifice 
more than they are ordinarily used to, if we are to make up the 
deficiency. A happy beginning has already been made in Bombay. 
Earnest workers, themselves endowed with riches, are working 
night and day to make large collections. They are meeting with 
ups and downs. But they are dauntlessly pursuing their even course. 

We must get rid of the habit of waiting to be coaxed. Why 
should not the moneyed men of Bombay volunteer their assistance 
and send their gifts? Why should they wait till some one else 
has begun? 

And what of those who cannot give lakhs or thousands each? 
They can still do much to reduce the burden of the few rich. Let 
them not wait for a summons from any society. Let each group, 
each caste, each trade-guild automatically set about collecting and 
sending to the provincial centres. The remaining days must be 
utilized for that purpose and no other by those who have any 
ability for collection. 

It is a shame that the total possible collection of the provinces 
cannot be more than forty lakhs. There is still time to wipe out 
the reproach, by each province producing selfless workers for the 
Week of Grace and Privilege, who would concentrate their energies 
on collections. 

Seeing that so many of the moneyed men are abstaining, and 
seeing that we have not succeeded in organizing collections among 
the masses, it follows that some must give their all. I know four 
Gujaratis, themselves workers of standing and ability, who have given 
their all. One has died, leaving over Rs. 25,000, the whole of 
his savings, to the Swaraj Fund. I hope the example of the four 
workers will prove infectious. One loses nothing by giving in the 
cause of freedom. 

If we are to achieve swaraj during this year, the least we can 
do is to complete the Bezwada programme by the time fixed. The 
collection of the crore will be a most visible token of its fulfilment. 

Membership and the charkha are no less important. I suggest 
two meetings, one on Sunday the 26th and the other on the 30th 
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June at every possible village or centre, merely for the purpose of 
explaining the Congress creed, and inviting all of the age of 
twenty-one and over, men and women, to become members of any 
one original Congress Committee. At these meetings, no other 
work should be done save that of enrolling members and collecting 
subscriptions for membership. Forms can also be deposited 
during these days at all places where responsible men will under-
take the work of canvassing. 

Though we have no census of charkhas, from all the accounts 
I have received, the spinning-wheel has so far penetrated the 
masses that it is likely that there are already twenty lakhs of 
spinning-wheels working more or less indifferently throughout India. 

Young India, 22-6-1921 

120. DR. POLLEN ON THE WAR-PATH 

I have received Dr. John Pollen's open letter. I do not print 
it here, as it has already appeared in the Press. It is quite like 
him. He has hardly taken the trouble of studying the non-co-
operation movement. Yet he has seen no harm in condemning 
what he does not know. He asks me to rely upon his own 
ipse dixit in preference to my own experience. The pity of it is 
that Dr. Pollen's letter represents the average English attitude 
—laziness to study the other side, and arrogation of omniscience 
and consequent self-satisfaction. With a people so constituted, 
either non-co-operation or violence is the only thing that answers. 
If you murder, they are shocked into action; if you cease to 
speak to them, they are moved to inquire. The shock produced 
by murder provokes action, but rarely enlightenment. It creates 
bad blood, not excluding terrorism. The relief is partial and often 
proves more dangerous than the disease itself. Whereas the 
refusal to speak, to participate in the evil, to assist one's own 
degradation, to co-operate with the wrongdoer, gives strength to 
oneself, and awakens and purifies the wrongdoer. India, I 
hope, has chosen the better way for all time. Dr. Pollen is too 
lazy to see that non-co-operation, being an insurance against vio-
lence, necessarily involves the possibility of violence. It is an at-
tempt to supplant violence. The least that non-co-operation has 
done is to postpone violence, and if it is tried long enough, it 
will give such strength to the people as would enable them to 
see that violence is totally unnecessary. Non-co-operation is a sep-
tic treatment. It heals without killing. 
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Dr. Pollen should have known that I remain just as opposed 
to boycott of British goods as ever. I have always advocated, as I 
advocate today, boycott of all foreign cloth for all time, and boycott 
of such other foreign goods as India can profitably manufacture. 
The swadeshi that I have conceived excludes the idea of punish-
ment or revenge. It means self-help and recognition of the natural 
law that the best service to humanity is to help that part of it 
which is nearest to you. An India self-dependent will help the 
whole world, an India helpless and clothed by Manchester and 
Japan harms both herself and the latter. 

Dr. Pollen is wrong in his dates. I did not write to the Viceroy 
after non-co-operation as he suggests, but long before.1  I did 
then have faith in the British Government. I began the denun-
ciation of the British administration two years after the open letter 
to the Viceroy. 

Let me further inform Dr. Pollen that, whilst I am a deter-
mined enemy of the system of government, to which in my ignorance 
I was once friendly, I still count myself a friend of the Bri-
tish people. My religion forbids me to have friends and foes. I 
therefore assure him that I shall for ever be actuated by the same 
feelings towards the British people as towards brothers, and am 
now acting towards them as I have acted towards my blood-
brothers. 

I must adhere to the adjectives I have felt it my duty to use 
regarding the system, and my business is, whilst calling an evil thing 
evil, to restrain an outburst of evil passions against wrongdoers. 
It would be foolish to ignore or hide a disease for fear of the patient 
running amok in panic. He must be warned of the disease, and 
provided with a tolerably safe remedy. 

Dr. Pollen's ignorant preface is followed by an unsupported 
denial of all the propositions that I believe in in common with the 
rest of India, viz.: 

(1) The Indian administration is the most expensive in the 
world. 

(2) India is poorer today than it ever has been. 
(3) The drink evil has been never so bad as it is to-

day. (Nobody has contended that there was no drink evil in 
India before the advent of the British.) 

(4) India is held in the last resort by a system of terrorism. 
Not only does Dr. Pollen deny these truths known to us all, 

but he asserts that the administration is cheaper than elsewhere, 

1 Vide Vol. XIV, pp. 377-80. 
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and forgets that the Indian Civil Service is the most highly paid 
service in the world, and that more than a third of the revenue 
is absorbed by the military service. Imagine the state of a family 
which has to devote a third of its income for paying its door-keepers! 

Dr. Pollen asserts that India is 'really a marvellously rich coun-
try inhabited for the most part by a comparatively poor and reck-
less peasantry'. He then asks me to multiply the average annual 
income of Rs. 27 by five, and argues that Rs. 135 a year for a 
family of five will suffice for its support. I suggest to him that 
Rs. 2-4-0 per head per month will not feed, clothe and house 
the poorest among the poor, and that I should still further reduce 
the average for the masses of poor men, because it is reached by 
including the millions of millionaires. The average income of the 
poor, therefore, is an incontestable proof not only of the poverty 
but of the semi-starvation of India. 

Dr. Pollen has the effrontery to suggest, in the face of an ever-
growing drink revenue, that the present administration discoura-
ges excessive drinking. 

Lastly, Dr. Pollen not only denies the existence of terrorism 
but contends that 'in all respects in India, they (we) are as free 
as the Scots, the Welsh, the people of the Dominions, and as the 
English themselves'. 

Only non-co-operation will dispel such hopeless ignorance. 
Young India, 22-6-1921 

121. OUR SHORTCOMINGS 

Whilst Dr. Pollen's criticism, by reason of its ignorance and 
arrogant assumptions, irritates without helping, an Englishman 
in Madras, who signs himself 'John Bull', sends the following very 
helpful and candid criticism: 

Permit an Englishman to send you a few words of appreciation of 
your work and career, and a few words of explanation. I am moved to do 
this by your remarks in Young India on Lord Reading's speech1. You have, 
it seems to me, the most valuable capacity of seeing and stating the simple 
truth in greater measure than any other living politician. You see the 
root of the trouble in India in the fact that the European in India looks 
down upon the Indian as an inferior. So do I. But what I want you 
to consider is, first, "whose fault is that?" And second, "How can it 
be mended ?" 

1 Vide "The Viceroy Speaks", 8-6-1921. 

XX-17 
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Can the Englishman in India help regarding Indians in the mass 
as inferior to his own people? Those of us who try to see things as they 
are, what do we see? We find that the Indian is inferior to the Eng-
lishman as a servant or employee. He is less conscientious, he takes more 
holidays, he requires to be watched. We find he is inferior to the Eng-
lishman as a master or employer, he has less justice and less generosity. We 
find him inferior as an animal, he succumbs to disease, he (if of higher class) 
usually shirks exercise, and is very frequently a worn out old man when 
he ought to be in his prime. His children die in swarms. Here in Madras, 
the deaths of children under five frequently are half as numerous as the 
births. He is inferior as a citizen, very seldom does he resist any pressure 
towards bribe-giving. He boasts of his humanity because he will not kill 
animals, but he lets even cows starve to death, and nowhere in any civi-
lized land are horses and oxen so ill-treated as in India. In order to main-
tain purity of married life, he has built up the institutions of pre-puberty 
marriage and perpetual widowhood, and yet venereal disease is even 
more rampant in India than in England, and in the name of religion little 
girls are trained up to prostitution. What record can India show of lives 
devoted to non-Indian humanity like all those British men and women 
who (to take one example only) are at work now, in what were enemy 
countries in the War? If India had obtained complete swaraj and were 
in danger, would five million men out of every forty-five millions of 
population voluntarily enlist in her armies? 

Out of her vast population, how few are the great men India has 
produced—three living, Tagore, Bose and Gandhi—an extraordinarily 
rich crop for India! The population of England in the time of Queen 
Elizabeth was no greater than that of Mysore today. 

All this may seem a very one-sided and mistaken view to you. Pro-
bably it is. But how can an Englishman help seeing the comparison bet-
ween English and Indian in some such light as that? 

If so, the remedy is in Indian hands, and not in ours. You are al-
ready pointing the way. I do not like your term "non-co-operation", 
and it does not seem to me to express your meaning. I should prefer 
"independent action". Let Indians abolish untouchability; let them 
exercise restraint in marital relations, and not procreate millions of chil-
dren doomed to early death, let Brahmins learn at school to spin and 
weave and cease to despise manual labour, let India have one common 
language spoken and understood from Kashmir to Comorin, whatever 
local vernaculars are permitted to survive. When there is something to 
be done, let Indians put their hands to the plough, and not merely say, 
"The Government must .... " These things you have preached, and if 
all the people who shout "Gandhiji ki jai" will do them, Englishmen will 
speedily entertain much more respect for Indians than they feel at present. 
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When these things are done, there are plenty more to do. Most important 
of all, perhaps, is to rebel against the tyranny of ancient custom, when 
it is no longer felt to be right or necessary. You will no doubt be able 
to point out one task after another. Meanwhile, we wait and see. Will 
that crore of rupees be paid up? Will the twenty lakhs of charkhas be 
obtained, and if so, will they be used? Will non-co-operators learn to 
maintain self-discipline and abstain from riot? Will Gandhi cease calling 
a Government consisting of men who, on the average, are more ready to 
make sacrifices for the service of India than the average Indian is, Sata-
nic? Will the temperance crusade lead to any better result than unbridled 
illicit drinking? 

If we find these questions answered in the affirmative—if—but 
shall we? 

The English are ready to give respect, when it is earned. Do not 
complain that English do not respect Indians: complain instead that 
Indians have not commanded respect. 

For my own part, I believe you are accomplishing and will accom-
plish great things. "Man lives by admiration, hope and love." On these 
great nations are built up. May India be one. 

'John Bull's' letter shows that the writer has attempted to 
understand the movement. Much of his criticism is not wholly 
undeserved. 'John Bull' has given the experience of the average 
Englishman. His generalizations, in my opinion, cannot be sus-
tained. His experience is confined to a microscopic minority of 
Indians, drawn to the cantonments from ambitious motives, and 
by no means representing the mass of the people. In my opinion, 
based upon an extensive experience of both the races, man for man 
the Indian is in no way inferior, in all that matters, to any other 
race in the world. That as animals we are inferior to Englishmen 
must be admitted. But that is due more largely to the climate 
than to anything else. The charge of indifference to the welfare of 
our animals can also, I think, be easily sustained. I do not believe 
that, except in large towns, we suffer more from venereal diseases 
than the other races. Dedication of girls to prostitution is cer-
tainly a serious blot on our culture. If Indians were trained in the 
same manner as Englishmen, and if India was similarly situated 
as England, she would give quite a good account of herself. But 
we have a different culture which, I hope, we will retain to the 
end of time. India's temperament is not warlike. She would 
refuse to see any greatness in sending her millions to the trenches 
for the purpose of killing fellow-men, even though the latter might 
be in error. India including her Mussulman population, is in my 
opinion more fitted for self-suffering than for inflicting suffering 
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upon others. It is in this belief that I have ventured to offer to 
her non-co-operation as a remedy for her many ills. Whether she 
will really respond or not remains to be seen. If it has been taken 
up purely from revengeful motives, it will fail. If it has been 
taken up, as I believe it has been, for the purpose of self-purification 
and self-sacrifice, it is bound to succeed. That Indians are not a 
nation of cowards is proved by the personal bravery and daring 
of her martial races, whether Hindu, Mussulman, Sikh or Gurkha. 
My point is that the spirit of fighting is foreign to India's soil, and 
that probably she has a higher part to play in the evolution of 
the world. Time alone can show what is to be her destiny. 

But 'John Bull' is entitled to treat all I have said in answer 
as so much special pleading. I would far rather that we took such 
criticism as a friendly warning, and that we began to rid ourselves 
of all our impurities. I agree with 'John Bull' that it is better to 
command respect than to grumble about the want of it. And 
that is exactly the reason why India has taken up non-co-opera-
tion. The writer does not like the word. I would reject it today 
if I could find a better. But it is the only word that meets the 
case. We have co-operated long enough in our own degradation. 
It is our duty to refuse to do so any longer. One need not even 
apportion the blame. The fact stands, as 'John Bull' has properly 
admitted, that the average Englishman has little respect for us. 
We must therefore stand aside till we and they feel as equals. 

But there is the other side to 'John Bull's' argument. His atti-
tude betrays race-repugnance. Assuming the shortcomings to 
exist, just as they are described by the writer, is that a reason for 
looking down upon Indians as inferior beings? Or, does not the 
doctrine of equality require mutual regard, irrespective of the 
possession of the same qualities? Does not 'John Bull' commit 
the same error that many Hindus do regarding the 'untouchables'? 
If I am right in calling the spirit of untouchability Satanic, am I 
less right in calling the cult of English superiority also by the same 
name? Do Englishmen behave towards their less fortunate breth-
ren in the same way as they behave towards Indians? Do they 
not consider themselves to be born to rule, and Indians born to 
obey, even as Hinduism is said to have consigned the 'untouch-
ables' to perpetual subjection? My whole soul has risen against 
the existing system of Government, because I believe that there 
is no real freedom for India under the British connection if Eng-
lishmen cannot give up the fetish of their pre-destined superiority. 
This attitude of Englishmen has deprived the tallest Indian of any 
chance of rising to his full height and, therefore, in spite of all the 
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good intentions of individual English administrators, we have really 
lost in our own estimation, so much so that many of us have 
come to believe that we require a long course of training under the 
English, whereas it is my conviction that we are today quite fit to 
govern ourselves, and therefore we must resolutely refuse to co-
operate with them in the administration of reforms that fall short 
of full self-government. We will no doubt make mistakes, more 
perhaps than now. We shall learn through our mistakes, never by 
being forcibly prevented from making them. 

Young India, 22-6-1921 

122. TO CORRESPONDENTS1 

R. SHARMA: The families of non-co-operation prisoners are 
being looked after by local workers, wherever the need has arisen. 

L. N. DAS: Prize charkhas may be sent to Satyagrahashram, 
Sabarmati, at sender's cost. The prize of Rs. 5,000 is payable to 
the inventor of a charkha that spins at least three pounds of even 
and well-twisted yarn in eight hours. The charkha must be made 
of parts capable of being manufactured in India, and must not 
cost more than Rs. 50. 

B. NARAYANA: If lawyers, who have suspended practice, do 
not fulfil the other obligations of non-co-operation or have no 
faith in the movement, they cannot be regarded as non-co-opera-
tors by the mere fact of suspension of practice. It is conceivable 
that a lawyer may suspend practice for devoting his time to destroy-
ing the movement. Motive decides the merit of an act. 

V. V. SATHE: It is unnecessary to publish your letter. Even 
those who may be opposing non-co-operation from ignorance, ill-will 
or want of faith, must be won over by knowledge, love and faith, 
respectively. 

T.M.: The idea of raising a loan for national purposes is not 
bad. But you are missing the chief object of the Fund, which is 
to perpetuate the memory of the late Lokamanya. We must ful-
fil our own undertaking. If we need more money, we may think 
of a loan. A loan cannot take the place of the memorial fund, 
which must be a free gift. 

R. C. MATHUR: When untouchability has disappeared alto-
gether, it is not feared that Bhangis will refuse to do sanitary work, 
if they are properly paid and well treated. Sanitary work is 

1 Presumably by Gandhiji 
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done well enough, if not better, in other parts of the world. But 
assuming that the Bhangis, on the bar sinister being removed, 
refuse to do our scavenging, we must be prepared to do it our-
selves. The removal of untouchability implies that there is no sin 
or shame in cleaning for other people, even as it is no sin for a 
mother to clean her baby or for a paid nurse to clean her or 
his patient. 

Young India, 22-6-1921 

123. SPEECH AT OPENING OF SCHOOL, BOMBAY1 

June 22, 1921 
In the course of his speech Mahatma Gandhi impressed upon the audi-

ence that the one object which they should always place before themselves was 
swaraj and towards that end their energies must be harnessed. Only that edu-
cation was useful and should be imparted in their institutions which would 
make their children love their Motherland, make them patriotic, make them 
realize their duty even at the sacrifice of their lives and win swaraj before the 
end of the year. They had to spin and wear khaddar; they had to right their 
Khilafat wrongs and the wrongs of the Punjab. Miss Krishnabai and Miss 
Jasalakshmi had not come there for the sake of money, but to do their duty 
to their country. 

Mahatma Gandhi said he had been invited to open the school, although 
he had no intention of opening any schools at the present time. He had 
already opened many schools and they knew what his views on such matters 
were and it was no use repeating them. At this present critical time in the 
destiny of India, they should have only one object in starting such kinds of 
schools, and that object was the winning of swaraj; it was not only the 
winning of swaraj, but winning it within this year. Then they had also to put 
right the Khilafat question and their Punjab wrongs. They could not leave 
these two questions out of their consideration. If they were determined to 
win swaraj this year, they had to consider what they should do towards winning 
it. They should concentrate all their attention on the vital question of win-
ning swaraj and take steps accordingly. He for one did not think that if 
their children went without any education, they would suffer very much. 
India was now suffering much and they wanted swaraj to remove her sufferings. 
In the first instance, they had to get strength enough to protect their children, 
and he must say that Indians were not strong enough to protect them. They 
had to realize their inherent strength for that purpose. Indians had not realized 

1 Gandhiji opened the Lokamanya Rashtriya Kanya Shala, Bombay's first 
national girls' school, at the Gandharva Mahavidyalaya. 
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fully their ability to do things; they had not yet realized what things they were 
capable of doing. When people were ready to die in the performance of their 
duty, they became the greatest warriors, the greatest men. 

There was no greater thing in the world than doing one's duty to the 
country which had given birth to them. Indians had to teach their children to 
do their duty to their country in these critical times. He would ask them even 
to die for their country in doing their duty. That was the primary object they 
had in view in opening the Kanya Shala and if they kept that ideal always 
before them, then they deserved nothing but praise. But if they sought to teach 
in that school only those subjects which Government and Municipal schools did 
teach, then he would tell them that it was impossible to win swaraj in that 
way within this year. The first ideal of theirs was swaraj within this year, and 
with that end in view they should educate their children. They had to make 
their children realize the importance of winning swaraj for their country and to 
make them alive to the needs of their country. 

Therefore it was that they should teach spinning in the school. Unless 
every one of them wore khaddar, he did not think they would get swaraj. If they 
could boycott all foreign cloth before the end of this year, there would 
not be the slightest difficulty in winning swaraj, and also in preserving it. To-
wards that object they had to enlist the sympathies of men and women and 
children and harness their energies. We had to make them all realize the 
greatness of the object we had to attain. Indians had to make their children 
feel for their country. If the school he was going to open that day was going 
to do all those things, then he would ask all parents to send their children 
to that institution, for by so doing they would be rendering a great service not 
only to themselves but to their country also at the same time. 

They would be able to teach their children patriotism and show them 
the way to win swaraj. If, however, the parents had not yet realized what their 
duty to their country was then it was hopeless for them to expect their 
children to do their duty. His intention in asking the parents to send their 
boys and girls there was that the latter should use khaddar, and also induce 
the former to use khaddar. Some people might say that Gandhi was a fool 
in asking them to wear khaddar. Every man had to do his duty by this 
country now. Every one of them had to use khaddar and he prayed to God 
that He would shower His blessings on the new institution which had been 
opened by him that morning and that He would make it prosper and 
succeed1 

Mahatma Gandhi said he had forgotten to tell them one thing and he 
had been reminded of it by Mr. Banker. It was not their intention first to 
start such schools unless they got the teachers they wanted. They had now 
succeeded in securing the services of Shrimati Krishnabai and Shrimati Jasa-

1 After Sarojini Naidu had spoken, Gandhiji said a few words again. 
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lakshmi. The former was the Principal of the Crosthwaite Girls' School 
at Allahabad and he had met her there while he had been to that city. He had 
a talk with her then about non-co-operation and also with other women teachers 
there and Miss Krishnabai had proposed to come down to Bombay to help 
him in his work to the best of her ability. She was from Maharashtra and she 
did not like to live in Allahabad; she had been to America for her education 
and was well educated. She had not come to Bombay for the sake of money, 
but for doing service to her country. It was impossible for Miss Krishnabai 
to do this work all alone. She was a Maratha lady and they wanted some-
one to look after the Gujarati girls and for that purpose they had Miss Jasa-
lakshmi Dalpatram Kavi, who was a first assistant in the Mahalaxmi Training 
College at Ahmedabad. Even before starting this school, she had left her post 
and was living in the Ashram at Ahmedabad. She had come down to Bom-
bay to do her duty to the country although she hated living in a big city like 
Bombay. But she had a duty to perform and that was to look after the Guja-
rati girls. Indians could with the fullest confidence send their children to this 
school and leave them in the hands of these two able ladies. 

Collections for the Tilak Swaraj Fund were then made and some orna-
ments and much money was collected. A Parsi girl gave her gold bangle, 
and a Parsi gentleman a cheque. 

Mr. Gandhi said many people were telling him that the Parsi community 
was not giving any money towards the Fund. He wanted to tell them, however, 
that it was not a fact. He had received help from them before, he was receiv-
ing it now and he had every confidence he would receive it in the future. 

The Bombay Chronicle, 23-6-1921 

124. MESSAGE TO WOMEN'S MEETING, BOMBAY1 

June 22, 1921 
Mrs. Motiwalla read a message from Mahatma Gandhi asking them to 

pardon him if he was unable to attend the meeting. He had met his sisters of 
Bombay many a time and what could he say to them often and often? He was 
hungry for the freedom and sanctity of Hindustan and his prayer to God was 
that there should be chastity, fearlessness and simplicity in the Indian women. 
Without the blessings of women no dharmarajya could be established in this 
land. They had to give up the use of foreign cloth within this year and for 
that purpose he wanted the help of his sisters. Women should consider it a reli-

1 The meeting was held under the auspices of the Rashtriya Stree Samaj 
at Marwadi Vidyalaya Hall, with H.H. Nazli Begum Rafiya Sultana in the 
chair. Among the speakers were the Ali Brothers. Sarojini Naidu and others 
made collections for the Swaraj Fund. 
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gious duty to use the charkha and khaddar, even though they might have to 
suffer considerable inconvenience. They must wear only those clothes which 
were made by their own hands. They should consider it a sin to use foreign 
cloth. Mill-made cloth ought to be used by only the poor people. He re-
quired large funds for this work and for that purpose he wanted the help of 
women. If they could only work for the Tilak Swaraj Fund, he had no doubt 
that a large sum could be very easily collected by them. It was a happy augury 
to see his Parsi, Hindu and Mohammedan sisters working towards the fulfilment 
of that object. 

The Bombay Chronicle, 23-6-1921 

125. LETTER TO S. R. HIGNELL 

LABURNUM ROAD, 

GAMDEVI, 
BOMBAY, 

June 24 [1921] 
DEAR MR. HIGNELL, 

I have often thought of writing about H.E.' s speech and the 
communique about the Ali Brothers. But I have purposely delayed 
writing in order that I may not take a hasty step or write a thought-
less word. I want to tell H.E. that I was deeply grieved over the 
communique and the speech. In my opinion neither represents 
a correct statement of the situation as I understood it when I 
left Simla. I am deluged with the inquiries about the interviews. 
I suggest that either an agreed statement giving the purport of the 
interviews should be published or I should be absolved from the 
obligation to observe confidence regarding the interviews. I need 
hardly say that so far as I am concerned I have no desire to treat 
anything I have said to H.E. as confidential. 

Probably you will wire H.E.'s decision. My address up to the 
30th June is Laburnum. . . . 

From a photostat of the draft in Gandhiji's hand: S.N. 7559 



126. SPEECH ON ROLE OF TEACHERS, BOMBAY1 

June 25, 1921 
Mr. Gandhi said, when he was invited by the teachers, he knew for certain 

that the teachers would not be able to give him much, but still he had accepted 
their invitation with great pleasure, because he felt, as an experienced teacher, 
that the key to freedom of India was in the hands of the teachers. During his 
travels all over the country, he had been telling the people that the key to freedom 
and the means of redressing their Khilafat wrong and Punjab grievances were 
in the hands of the teachers, both men and women. He acknowledged that the 
women of India had done their duty to the country in the right spirit. If 
Indians were poor and were so much down in the world, they were as much 
responsible for those conditions as their rulers. For, while it was right to say that 
a ruler got the subjects he deserved, it was also right to say that the subjects 
got the rulers they deserved. He would also say, at the same time, that the 
people got the teachers they deserved. It was stated in the Bhagavad Gita that 
what a great man did others also did; what learned men and their rulers did, 
the rest of the men did. The Congress had passed a resolution asking the 
teachers as much as the lawyers to do their duty to their country and he was 
quite sure that the teachers who wanted to serve their country would never 
have to starve. 

When he saw the large number of students being taught, and so many 
teachers being trained in the training colleges, he felt sorry for his country, 
because he felt sure that the teachers that would be turned out from these 
colleges were not the fittest persons to undertake the education and training 
of the young generation of this country. There was so much slavery in these 
colleges that he despaired of the future of their country. Shrimati Jasalakshmi, 
who was trained in a Government college and was now a teacher in the 
National Girls School in Bombay, had told her experiences to him. She had 
to leave the college because she felt that it was impossible to preserve her dig-
nity and freedom as long as she continued to serve Government in that college. 
When an educated and respectable woman said that, they would realize what 
it really was to serve in the Government schools. That was one of the reasons 
why India was so down in the scale of nations. He had no hesitation in telling 
them that teachers, like any other men, had taken up the profession of teach-
ing, because they wanted to earn their livelihood and not because it was a good 
and noble profession and that they were doing good to the country. Just as law-

1 A meeting of teachers and students of primary schools in Bombay was held 
at Mandvi for presenting Gandhiji with a purse for the Tilak Swaraj Fund. 
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yers and doctors had taken up their professions as professions, so had teachers 
taken up theirs, for the sake of making money and for nothing else. Personally, 
he became a lawyer and went out of India, because his people thought that he 
would earn more money thereby. He had no intention then of doing any service 
to his Motherland. He had since then realized that the best thing was to serve 
one's country. Therefore, he had given up all those things and he appealed 
to the teachers to give their share of sacrifice in the great sacrifice that the 
country was doing now. 

It was the duty of the teachers to be good and conscientious. Let them 
teach the boys to be good, fearless and truthful, let them make their students 
observe brahmacharya (celibacy). He was appalled at the adultery that was 
prevalent in India and he feared that, if things went on in this strain for ever 
they would never be fit for swaraj. It was not their business to imitate any 
other country in such matters. It was the duty of the teachers to teach their 
boys to be brave and truthful. The swaraj they were going to establish was 
one based on righteousness and not on unrighteousness. They were out to esta-
blish dharmarajya and they were not going to do that by means of force or 
other ways. When thousands of Muslims were ready to die and not to kill, 
when thousands of Hindus were ready to sacrifice their lives and not to sacrifice 
the lives of others, then they could feel sure that swaraj was theirs. With the 
solution of the Khilafat question the question of cow-protection would be solved. 

He again asked students to observe celibacy, for in no other religion was 
so much stress laid on that question as in Hinduism. Indians should also give 
up adultery. They should consider every woman except their wife as their 
mother or daughter or sister. When he saw so much sin committed in this 
country, he felt despair in his heart of having swaraj broad-based on dharma. 
If they were determined on having dharmarajya, then their teachers must im-
mediately realize that they had to train the boys in the proper spirit. Only 
when they succeeded in inculcating the right principles in the minds of their 
boys and girls would they have good citizens. For their dharmarajya, they 
wanted righteous men and women. But if the teachers themselves expected the 
students to be truthful, if they told lies to their official superiors, the students 
would learn that lesson from their teachers. Therefore, they had to be taught 
by personal example. We had to purify ourselves of our sins; we must be free 
from those things and not be slaves of vice. 

As long as men and women realized not their duty to their country and 
wanted to use fine foreign cloth instead of khaddar, they would never get 
swaraj. If they did not entirely give up the use of foreign cloth that year 
then they could never get swaraj that year. They should not feel sure that 
simply because they might be able to collect a crore of rupees they could easily 
get swaraj. They had to do many things before they could realize swaraj. The 
money they would collect would be used for starting schools and colleges 
and many other things; many more things, however, remained to be done. 
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Therefore he would ask the teachers, both men and women, to guard their 
bodies and keep them pure and undefiled, with as great care as they had to use 
in regard to their minds. They must keep their bodies pure as well as their 
soul. They were bound to do that. They had to give up the use of foreign cloth 
and they had also to teach the boys to use only khaddar on their bodies and 
not to wear a single piece of foreign cloth. As long as Indians did not do that 
the poverty of their country would never disappear. It was necessary for 
Indians to do so because the chastity of their women would be preserved as 
they would not have to go out of their homes to break stones on roads. They 
should introduce charkhas into every home and they should be worked as 
much by the poor women as by the rich. What good would the rich women 
do to their country by wasting their time in reading story books, etc.? What 
was required now in India was the universal use of swadeshi cloth and that 
could only be done by means of the charkhas. 

If everyone of them did their duty, he felt sure they could easily esta-
blish swaraj within that year. Swadeshi, non-co-operation and abstinence were 
equally important in the progress of their country towards the goal. They had 
to abolish the vice of drink from their midst, and for that purpose they should 
go to the liquor shops determined to be killed in doing their duty in persuad-
ing their countrymen not to drink. When they went to those places, they 
must be prepared even for their death. If a few men died at the hands of 
the police who were protecting the liquor shops and at the hands of the liquor-
shop-owners, they would easily get swaraj. They had to be ready for their 
death at the hands of the men protecting the interests of the liquor merchants. 
Only that day he had read of the trouble at Arthur Road and he was sorry he 
was not there to bear the brunt of the assault. 

Another thing he wanted to impress upon the teachers was this: they must 
teach the children, both Hindu and Muslim, to have perfectly friendly feelings 
for each other. We had to teach them to have perfect unity among the two 
peoples. It was impossible, there could be perfect unity between these two 
peoples unless both of them followed and loved their religions properly. It 
was not intended that Hindus should become Muslims or that Muslims should 
become Hindus by giving up their own religion. 

The next thing of importance was the raising of their depressed classes, 
their Dheds and their Bhangis. As long as they kept down these people, the 
higher classes themselves would be Bhangis and Dheds. Because by keeping 
them down, they dragged themselves down to their level. Mr. Gandhi did not 
ask them to give their children in marriage to the Bhangis, or eat with them. 
What he wanted was that these people should be treated as their brethren, as 
fellow human beings. So long as these people were down-trodden it was im-
possible to achieve swaraj. 

The Bombay Chronicle, 27-6-1921 



127. SPEECH AT "ANTYAJ" RECEPTION, BOMBAY1 

[Before June 26, 1921] 
I do not go to any place if I am likely to get no money there, 

but I have not come here with that expectation. I readily accept-
ed your invitation because I know the privations of the un-
touchable brethren. I know your hardships. I am working hard 
this year to rid Hinduism of the pollution of untouchability. Swaraj 
is all-powerful. If untouchability does not disappear, then it 
will not be dharmarajya or swaraj which we shall have won. So long 
as this Dyerism remains in Hinduism, even if we have swaraj, it 
will not be true swaraj. Though dirty, unclean, or vicious, let him 
be what he is, no person can be considered untouchable if we have 
regard for the true principles of religion and, most certainly not, 
if we have regard for the principle of compassion. The idea that 
we may be defiled by another's touch I don't accept as a necessary 
part of Hinduism. That which has no truth and non-violence 
in it is not religion at all. What should you do so that the caste 
Hindus may regard you as touchable unconditionally? Someone 
said that you should perform purificatory rites. But there can be 
no impurity in you. No one consuming liquor and flesh is regard-
ed as an untouchable for that reason, though even so you must 
give up these things. I would not visit a Brahmin if he drinks or 
eats meat, and I certainly insist on equal purity in you. Not 
only for my sake but for yours, too, you ought to remain pure. 

What does it matter to you how the Brahmins behave? See 
that your own conditions improve. One person asked me why I 
did not teach you non-co-operation. But so long as there is evil 
in us, how can we change the Government with it? We should not 
cheat people in the name of non-co-operation. If my companion is 
deceitful, I would leave him. You cannot resort to non-co-
operation until you have a good number of men of virtue among 
you. I have become an intermediary between you and the people. 
I say this to you only as a sincere Hindu. Gandhi will be ready 
any time to come amongst you and make you fit [to offer non-co-
operation]. You should go on working to purify yourselves, for 
we need to offer a pure sacrifice. I shall do my job. 

1 Gandhiji was presented with an address of welcome by members of the 
Antyaj community. 
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My sisters, I wish to see the spinning-wheel and the loom in 
your hands. You, in particular, owe it as a duty to see that every-
body is clothed. Bhai Shankarlal has not been able to come 
here because of a toothache. We who have come will not, you 
may be sure, take a bath after returning home. Jasalakshmi, 
grand-daughter of poet Dalpatram Dahyabhai1, is here. She will 
be a help to you. 

[From Gujarati] 
Gujarati, 26-6-1921 

128. SELF-SACRIFICE IN GUJARAT 

I do not know of any great sacrifice made by Gujarat for a 
public cause. I do not regard the sacrifice made at the time of the 
Broach Conference as a sacrifice by Gujarat. It was merely a 
sacrifice made in Gujarat. We can speak of sacrifice by Gujarat 
only when a large number of Gujarati men and women give up their 
all for the cause of the country. 

Nevertheless, we shall never know to what extent the spirit of 
self-sacrifice shown by the friends who resolved, during the con-
ference at Broach, to offer their all will have helped Gujarat to 
fulfil its pledge. But a person like me, who has faith, will, if Guja-
rat passes the test on June 30, believe that the chief reason for this 
was the sacrifice made at Broach. 

However that be, if Gujarat wishes to make a supreme effort 
to win swaraj this very year, it urgently needs voluntary workers 
who will dedicate their all to the cause. Look at any other province 
in the country, and we shall find that till now Gujarat has 
made fewer sacrifices than it. Maharashtra stands at the top. 
I would describe Bengal's sacrifices as reckless, but it has certainly 
not shrunk from any. In the Punjab, too, the people's sacrifice 
has been of no mean order. The very conception of the Arya 
Samaj has been inspired by a spirit of self-denial. The Sikhs' sacri-
fices have also been no less. 

We cannot claim any such thing for Gujarat. When two 
young men from Gujarat joined the Servants of India Society, 
the people were filled with surprise. We took it to be a great act 
of self-sacrifice when two gentlemen from Surat gave up working 
for earning money and started running Ashrams. When I spoke 
of this sacrifice to a professor in the Punjab, he merely smiled and 

1 Dalpatram Dahyabhai Travadi, 1820-1892 
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said: "I don't call it a sacrifice at all. Have they given up their all? 
What hardships do they bear? Do they have to worry for their 
meals the next day?" 

Many years have passed since this conversation and, mean-
while, the professor has even been on a pilgrimage to jail. He 
didn't have a farthing with him. 

Gujarat can hold its head high only when a large number of 
young men come forward to sacrifice their all; only then will it 
be fit to make its contribution to the cause of swaraj. It is the 
duty of each and every province to do all it can for winning swaraj. 
Every province will be equally disgraced if we fail in securing 
swaraj before the end of this year. No province can blame another. 
The province which first acquires complete fitness for swaraj will 
win it for itself and will instantaneously make others ready for it. 
Winning swaraj means helping the country to overcome its lack 
of faith in itself and to inspire self-confidence in it. From among 
some lions which believe themselves to be lambs, if even one rea-
lizes the truth about itself, very soon the others will also know 
themselves to be lions. If even one province demonstrates the 
complete success of non-co-operation, other provinces will not be 
slow in following. One may also be sure that the solutions of the 
Punjab and the Khilafat problems will follow as a matter of course 
as soon as even one person has acquired the necessary strength. 
I shall explain some other time in what that strength consists. At 
the moment, I only want to suggest that, even in working to ac-
quire the needed strength for non-co-operation, large numbers of 
young men and women will have to make the heaviest sacrifices. 

If a man offers up his all, how is he to maintain himself? 
It is certainly better to give up the idea of service and follow some 
avocation to maintain oneself and one's family than to live on alms 
and serve [the country]. The fear expressed in the foregoing ques-
tion is certainly justified if the idea is that one should live on alms 
so that one may be free to serve others. But every worker is en-
titled to what his labour is worth. The kind of service I have in 
view is not one of leading others, but one which consists in 
labouring for them. He is the true volunteer who works harder, is 
more honest, more efficient, more humble and has a better sense 
of discipline than a paid employee. Such a voluntary worker is 
paid just enough for living. He does not, thus, live upon alms, but 
gives true service to the country. He gives more than he receives. 
The man who reserves something for himself and then claims to 
give his free services to the country is less worthy than another 
who has offered up his all. If the common experience is different 
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from this, it means that in actual fact the worker giving up his all 
has been stealing. That is, he has given away all his wealth but 
not his mind and his body. Not only that; claiming to give his all, 
he takes more than he has given. If, after giving away the lakh 
of rupees which I had, I involve the country in an expenditure of 
lakhs and refuse to give all of my time and myself to work, I shall 
have certainly become a beggar living on alms, nay, more despi-
cable even than a beggar. It is not of sacrifice like this that I 
have been speaking. The sacrifice which I call for has simply no 
room in it for behaving like a beggar. Do what one will, such 
sacrifice cannot be hidden from others. So long as this state of 
things does not exist in the country, it is vain to think of having 
swaraj. A swaraj army will come into existence only when some 
men and women are ready to sacrifice their all; only then will 
many others come forward to make ordinary sacrifices, and their 
sacrifices will be to good effect. 

The time has come for such sacrifices. The [Gujarat] Pro-
vincial Congress Committee has issued an appeal for volunteers. 
Incompetent persons and those who do not know what vocation 
to take up may offer themselves, if they wish to, but the applicants 
I am looking for are such as will be prepared to give up their all, 
live on what the country can give them and feel honoured in doing 
so. We shall never win this great war for a holy cause with the 
help of those who offer themselves as swaraj workers because 
they can think of nothing else to do. I hope, therefore, that the 
sacrifice which the friends have made [at Broach] will infect others 
and I shall have the good fortune to speak of Gujarat's sacrifice 
as distinct from sacrifice made in Gujarat. 

[From Gujarati] 
Navajivan, 26-6-1921 

129. MADHURI AND PUSHPA 

Madhuri and Pushpa are girls of six or seven. It was my 
greedy hunt for contributions to the Tilak Swaraj Fund that had 
taken me to the family. 

While I sat surrounded by the men and women members of 
the family, all full of love for me, Madhuri came up, walking with 
slow, hesitant steps. I called her to me. Unfortunately, they had 
given me a chair, tables and chairs being the normal thing in the 
family. Seated in a chair, how could I take up Madhuri? So I 
drew her to me and put her head on my lap. 
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"I have cheated you." 
"Elders may cheat me, not kids. You cannot have cheated me." 
I  replied with a smile, observing Madhuri's features the while. 
"But I  have really cheated you; I  gave you only a rupee and 

a half," she said with courage. 
"Then, I  must say, I  have been really cheated. With so many 

ornaments on you, you gave me only a rupee and a half?" I  
said, and took Madhuri's little hand in mine. Her bangle danced 
in my palm. I  continued: 

"You should then do expiation. Kids should be perfectly 
innocent. They never cheat anybody. To expiate means to wash off 
one's sin, to cleanse oneself. You ought to do so now." 

"How is it possible to be cleansed now? The fact remains 
that I have cheated you." 

"There is an easy way. You have realized that you ought to 
have given me your ornaments. That is what made you say you 
had cheated me. You should now give me all your ornaments and 
your sin will be washed off." 

Madhuri's face, bright till now, fell somewhat. I  saw this and 
resumed: 

"What should kids have to do with ornaments? We appear 
handsome through our actions. Besides, ornaments may be lost. 
Better give them to help some good cause. And you seem to be a 
good girl! You confess your error too. You should willingly give 
your ornaments. I  shall utilize them to supply spinning-wheels 
to the homes of the poor, and to educate children like yourself. 
Other little girls like you have also given their ornaments." 

I  paused. 
There were two little ruby pendants on Madhuri's ears and 

on her wrists a pair of bangles with strips of gold and another 
pair of glass bangles. She whispered: 

"Will it be all right if I  give these glass bangles?" 
I  wondered what reply I  could give to this child. Shall I  take 

her with me and adopt her as my daughter? But, then, I  thought, 
I  have so many daughters like her! And, for the present, I am 
but a miserly Bania, who knows only grabbing. So I  said: 

"I can get money even for your bangles. But I  want all your 
ornaments. Surely, it should not be so very difficult to part with 
them! For one thing, your sin will be washed off and, for another, 
they will come in useful to me. Your ornaments will help us in 
winning swaraj. Won't you give me all?" 

"I shall not give my gold bangle at any rate. Will you accept 
these (pointing to her pendants)?" 

XX-18
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"Now that is something. How nice it would be, though, if 
you gave me these bangles as well?" 

Madhuri felt somewhat unhappy. I  kissed her and said, "All 
right, give me your pendants." 

She ran away, returning in a minute. While she was re-
moving the pendants, I  said: "But have you obtained mother's 
permission? " 

"Yes, she has given her permission." 
"She told me to give everything, but I  don't like to part with 

my bangles." 
Madhuri removed the pendants and dropped them into my 

hands. A tiny gold link had fallen on to the ground. She looked 
for it carefully, found it and handed it to me. 

Do what I  might, though, I  could not overcome my greed. 
My eyes would not turn away from the bangles. I  did not yet 
know the girl's name, nor whose daughter she was. I  now asked 
and learnt her name, recognized the worthy gentleman who was 
her father, and said: 

"Really, Madhuri, what do you see in these bangles that you 
love them so much? What should an innocent girl like you do with 
ornaments? Won't you give your bangles too?" 

Madhuri softened. With her own hands, she removed a 
bangle and put it into my hand. This was a victory for me, I  
thought. 

But the victory was on Madhuri's side. That little girl had 
stolen my heart. I  envied her parents. "May all parents have 
such children," I  prayed from my heart. My faith in the success 
of our struggle for swaraj grew stronger. I  said to Madhuri: 

"You have been so wonderful. I  will not accept the other 
bangle even if you give it. But is it willingly that you have given 
me what you have? You can take them back, if you wish to." 

As I  said this, I  held out the ornaments before her. 
"I gave them quite willingly and do not want them back." 
The answer brought fresh blood to me. 
I  went into another room to see the female members of the 

family. Some other kids had been following the conversation 
between Madhuri and me. 

2 

Pushpa, a neighbour's daughter, removed her bangle and put 
it into my hand. 

"Have you obtained your mother's permission?" 
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"Yes, Sir. It is with her permission that I give this bangle to 

you." 
"And do you know my terms for accepting all these articles? 

Little girls who give ornaments must not ask their parents to re-
place them before we have won swaraj. If they have some others, 
they may wear them; but, for some time, they must not ask for 
new ones to be made." 

"I have got another such bangle with me. I won't ask for a new 
one. I have given my bangle to you quite willingly." 

Madhuri was looking on. She was also discussing something 
with her mother. She removed the glass bangles and the remaining 
gold one, and put them both into my hand! 

"I accept this glass bangle. But I told you I would not 
accept your gold bangle even if you offered it. Please, therefore, 
do not give it. As it is, you have given much." 

"So far as I am concerned, I have given it away to you. I 
do not want it at all. I have given it willingly. Kindly keep it." 

Madhuri scored a victory over me. I broke my word and ac-
cepted the other bangle. With wrists and ears bare, Madhuri 
looked more handsome, to me at any rate. I hugged her to my 
heart. 

Overcome with joy, I offered thanks to God. 
Madhuri now addressed herself to a task. She set to work to 

see other girls' wrists stripped bare. Her efforts met with in-
different success. 

Will God, however, judge her from the outcome of her at-
tempt? He has said, in truth: "Do your work; leave the result 
entirely to Me." 

For her part, Madhuri did her "work", not for show but for 
the satisfaction of the great atman inhabiting her little frame. 

After exhorting Madhuri and Pushpa to wear khadi and ply 
the spinning-wheel and after securing a promise from the ladies 
of the family in regard to both, I left, all admiration in my 
heart for Madhuri and Pushpa. 

If we do not get swaraj this very year, even through the sacri-
fice of such innocent ones, how great must have been the burden 
of sin accumulated by us, the so-called elders! 

May God ever send into the world children like Madhuri 
and Pushpa! Let us, men and women alike, salute the stainless 
atmans of such children and learn from them. 

I have written down this conversation thirty hours after it 
took place. I have reproduced it as well as I remember it. Even 
the children's words are given as they were actually spoken, with-
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out any embellishment. I noted all the time that they spoke 
faultlessly. 

[From Gujarati] 
Navajivan, 26-6-1921 

130. DUTY DURING FOUR DAYS 

The 30th June, Thursday, is nearing. Navajivan will be in 
readers' hands on Sunday. Gujarat's and India's test will be 
completed on Thursday. 
1. Gujarat should collect Rs. 10 lakhs for perpetuating the 
memory of Lokamanya Tilak and for winning swaraj. 
2. Three lakh members should join the Congress. 
3. Gujarat should take the number of spinning-wheels put into 
commission to one lakh. 

If we resolve, we can complete what remains undone. 
Every reader of Navajivan should, without waiting for anyone 

to approach him, pay up what he can at the nearest collection cen-
tre and obtain a receipt for it. 

Every reader should persuade his friends to contribute. 
Every reader, if he is 21 years of age and is not yet a mem-

ber of the Congress, should become one without delay and per-
suade others to do likewise. 

Every reader should acquire a spinning-wheel, if he has not 
already got one, and learn spinning. 

Knowing that these four days are invaluable and will not 
come again, every reader should devote as much of his time as 
possible exclusively to these three tasks. 

Every reader should look upon the nation's work as his own 
and attend to it expeditiously. 

No one should think that nothing can be done in the four 
days which remain. 

During four days, thousands will be born and thousands will die. 
In but one night, the future of a man like Ramachandra 

changed; in but one day, Harishchandra gave up everything for the 
sake of truth and Yudhishthira lost his kingdom in gambling. 
One day can be of no little value in a man's or a nation's life. 
What may not four days do then? If Gujarat wants swaraj—
the rule of dharma—to be won through its efforts, it must score 
full marks in this first test. 

[From Gujarati] 
Navajivan, 26-6-1921 



131. TO KATHIAWARIS 

As the end of June approaches, my eyes turn more often to 
Kathiawar. At the moment, I propose to discuss where Kathiawar 
stands with regard to contributions. I intend to deal with other 
matters later. 

The work for swaraj concerns the whole of India. Indian 
States stand to gain in no small way through swaraj. Rulers of 
Indian States know that the swaraj movement has increased their 
strength and the subjects know that it has increased theirs. 

This movement is not for the liquidation of kingship, power 
or wealth, but for their purification. To the degree that dupli-
city disappears from us, to that degree will the swaraj barometer 
register a rise. This movement is for ending duplicity, wickedness 
and irreligion. 

What will be the contribution of the Princes in Kathiawar, 
and their subjects, to this movement? So far there has been 
none. If it wills, Kathiawar can raise the balance necessary 
to complete the figure of one crore. The enterprising people of 
Kathiawar have gone to a great many places for business. 
They are certainly contributing to the local funds wherever they 
reside. I should like them to give more than they do. But, then, 
these are their contributions as Indians. As Kathiawari Guja-
ratis, however, what will they send from Kathiawar? What will 
they contribute towards Gujarat's quota of 10 lakhs? Or, rather, 
cannot they exert themselves and raise Gujarat's quota to double 
that figure? 

The Memons of Porbandar, Ranavav, Kutiana, Jetpur and 
Dhoraji can, if they decide, raise one crore from among themselves. 

Just one Memon from Jamnagar can fill the gap of 60 lakhs, if he 
is so inclined. 

But one Prince in Kathiawar, if he understands the sacred 
duty of spreading the use of the spinning-wheel, can provide a 
crore of rupees to the Swaraj Fund, for being spent exclusively on 
that cause. 

But I know that I should not entertain any such hope. The 
Princes or Memons do not have such faith yet. The present fund 
is a test of everyone's faith. 

How much would we not willingly spend for curing a disease 
from which we ourselves suffer? How many of us —Hindus, 
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Muslims, Parsis, Christians and Jews—consider India's disease as 
their own? What is the number of such persons, whether among 
the Princes or the poor? How much is everyone of us prepared 
to spend to cure India of the fearful tuberculosis from which she 
suffers? This is the test to which all of us are being put. Every 
Indian has to answer before June 30. Every Kathiawari must do 
his duty. 

Those who do not believe that India is suffering from tuber-
culosis or who do not think that any item in the present move-
ment will cure India of the disease, certainly need not contri-
bute anything. I have come across few Kathiawaris who have 
these doubts and, therefore, I hope for much from Kathiawar. 

The people of Wadhwan and Viramgam raised my hopes. 
Zalawad has had an ill-name on account of its poverty and 
narrow-mindedness. That same Zalawad has given me a surprise. 
If Zalawad by itself can contribute more than Rs. 25,000, what 
must Halar and Sorath and Gohilwad give? And what Bhav-
nagar? The last is, at present, the biggest port in Kathiawar, with 
a thriving business. The people are relatively well off. Where 
is the share it ought to have contributed? 

The women of Zalawad, I must admit, disappointed me. I 
saw a good number of them [at the meeting]. But I was pained 
to find that the contribution by the women who attended the 
two meetings at Wadhwan was the lowest I had known at any 
place in the whole of India. Could it be that they had not heard 
about swaraj, about dharmarajya? Or did the fault lie with the 
men? Was it that they had done nothing to educate the women 
about this holy cause? Let the reason be what it is. I for one 
have great hopes of my sisters in Kathiawar. They have taken well 
to the spinning- wheel. Hundreds of poor women among them 
are earning their livelihood through it and serving Mother India 
at the same time. Will not the well-to-do women give their jewellery 
or contribute in cash? 

Kathiawaris claim me as one of themselves. That love of theirs 
will now be tested. If, despite their love for me, I fail in convinc-
ing them, how can I ever hope to win over other Indians? If 
Kathiawar has understood my message, I shall certainly expect 
its contribution to be the biggest. 

May God fulfil that hope! 
[From Gujarati] 
Navajivan, 26-6-1921 
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June 26, 1921 
Mahatma Gandhi said he was thankful to the people of Santa Cruz for 

collecting more than Rs. 30,000 although their share was only Rs. 15,000. He 
was gratified at this. He was proud of Santa Cruz because he was a resident 
of Santa Cruz often in the past2 and he was glad that the people of Santa Cruz 
had not yet forgotten him. The greater the love and confidence shown in him 
by the people of Bombay and the rest of India, the greater was his own res-
ponsibility to the people, the greater was the burden that rested on his 
shoulders. What could he tell them at the end of the year? But whatever 
might be the result of their efforts, he was confident that their labours would 
never be in vain and that they would be benefited a great deal. However 
in his heart of hearts he felt certain that they would get swaraj by the end 
of the year. The women and children of Santa Cruz should not think that 
they alone had done very valuable work for the cause; they must remember 
that children and women all over India had done the same thing. All over 
India, men, women and children, and poor men, had given their quota to the 
Swaraj Fund. Compared to what the poor had done, he did not think that the 
rich had done their share of duty. Comparatively, the poor had given more 
than the rich and the former had done their duty to the country. So had the 
Bohras, the Parsis and the Christians. He had never any doubt in his mind 
about the Parsi community, and, comparing to their population the contribution 
they had made, he would say that they had done more than their share of 
the work—more than even other communities—to the country. Even at this time 
of day, he was confident of receiving more money from the Parsis than 
other communities. If he did not receive it today, he would receive it to-
morrow. He was sure that the Parsis were with them and not against them 
and that they would not keep themselves aloof from other communities. 

Swaraj could never be granted to them by other people; it had to be 
acquired by them. He would tell his friends that so long as they did not 
solve the Khilafat question and did not get justice for Punjab wrongs, they 
would never get swaraj. Even more than swaraj, these two things were 
important. They had to keep them in the forefront of their programme. 
Whatever other concessions their rulers might give them, they would never be 
satisfied. These two things were like poison in their body politic and they had 
to throw out that poison. So long as people did not feel satisfied that they 

1 It was held to present Gandhiji with a purse for the Tilak Swaraj Fund. 
2 This was in 1901-2 when he was practising as a lawyer in Bombay. 
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had got swaraj, they might take it that they had not got it. When everyone 
of them, rich or poor, high and low, had realized swaraj within himself, then 
swaraj was surely attained. He would not give them any definition of swaraj 
just now. But, if the whole of India said, either by the end of October or 
December, that they had not got anything, then he also would say the same 
thing with them. He could not make them feel or realize or recognize a thing 
which they themselves were incapable of so doing. They must not think that, 
because they had got together one crore of rupees, swaraj was already at hand. 
They must remember that these were the sinews of war and it was a sign that 
the people wanted swaraj at the end of the year. 

He did not think that the residents of Santa Cruz had made a contri-
bution which was beyond their power. When he undertook to collect the crore 
of rupees he had great faith in the city of Bombay to furnish him with that 
sum, even if the other parts of the country were not able to do their duty. 
He did not think that the women and children of Santa Cruz had given him 
their due share. They must not think of these things in the Bania spirit al-
though he himself was a Bania (Laughter.) Women had great power in their 
homes and they could give as much as they liked without let or hindrance. 
He wanted to ask them whether they had given him 2½ per cent of their whole 
property. If they wished, they could have easily given him the required sixty 
lakhs. Within the next four days they had to make good the deficit; they 
should not think of those things in a Bania spirit—they must do their duty to their 
country. He had been told by Mr. J.  K. Mehta with evident pride that they 
had 40 charkhas in Santa Cruz, whereas he saw before him more than 400 
women and he was surprised that they were not using the charkhas. 

Mr. Gandhi then spoke at some length on the use of the charkha for 
driving away poverty from this land. Both rich and poor women should use 
the charkha and he wanted the blessings of those women who wore khaddar 
spun and woven with their own hands. He was sure he would reach the goal 
which he had kept before himself with their blessings. For the swaraj which 
they all wanted, three months were too many—it was too long a period of time. 
They wanted to attain swaraj by a complete change in the mentality of the 
whole of India. He asked them not to rest content with what they had done, 
but to do their best to give him more and more contributions. It was the 
duty of Bombay to give him more money, because it was through Bombay 
that the whole of India, every town and village, was flooded with foreign piece-
goods. He wanted the city to atone for its sin by paying the sixty lakhs which 
was the deficit now. They knew that where there was truth, there was 
victory. 

About their complaint that they wanted their committee to be affi-
liated to the Bombay Provincial Committee, Mr. Gandhi said that if they want-
ed to join Bombay, nobody could keep them out of it. If they so desired, the 
money they had collected could either go to the Maharashtra Committee 
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or the Bombay Committee, the Treasurers of the latter being Messrs Tairsee 
and Motiwalla. These Treasurers had not the least power to spend a single 
pie out of these funds. The Secretaries of the Committee were Messrs Umar 
Sobhani, Banker and Dr. Velkar, and people could rely on them not to waste 
a single pice. They had made a mistake in putting their sole trust in him alone, 
for it was impossible for him to look after all the funds that were collected 
in India. He had done his best to give the management of the funds to 
good men—for the atmosphere of India had purified a great deal. He could 
assure them that not a single officer in charge of the funds would use the 
money for his own purpose, and he had the fullest confidence in every one of 
them. He did not know the names of the members of the Bombay Committee, 
but he knew the Treasurers and Secretaries and they could be relied upon 
implicitly. He had not asked them to hand over their monies to Mrs. Naidu 
because she was not a good accountant, although she might coax them, and 
even threaten them into giving money for the Swaraj Fund with her sweet 
voice. (Laughter.) They could therefore give their money with the fullest 
confidence. As regards the use of those funds, they would be used for opening 
new schools and colleges and for introducing charkhas. It was not the intention 
of the Committee to live on interest alone. They wanted to spend the whole 
capital for the regeneration of India. 

Addressing the Vaishnavas and Shravakas, he said as long as they did not 
treat the depressed classes as their brethren, they would never get swaraj. So 
long as one man treated another human being with contempt and with hatred, 
they could not get swaraj, for they were not fit for it. He appealed to 
Hindu—Shravakas and Vaishnavas—to abolish, for ever, untouchability from 
their midst. The feeling of untouchability was Satanic. Just as they wanted 
to do away with the Satanic Government, they must also be prepared to do 
away for ever with this Satanic system from themselves. What could they 
say of a state of things which did not allow their poor brethren to take water 
from a well or go to a hospital when they were ill? How could they say that 
they were fit for swaraj with this bar of untouchability which kept the poor 
in a down-trodden condition? 

The Bombay Chronicle, 27-6-1921 



133. TELEGRAM TO MADAN MOHAN MALAVIYA 

BOMBAY, 

June 28, 1921 
PANDIT MADAN MOHAN MALAVIYA 

SIMLA 

NEVER INTENDED APOLOGY1 GOVERNMENT. IF I HAD 

WOULD HAVE STATED CLEARLY. WROTE VICEROY 

LAST WEEK FOR PUBLICATION AGREED ACCOUNT 

INTERVIEW OR ABSOLUTION FROM CONFIDENCE. 

Bombay Secret Abstracts, 1921 

134. NOTES 

OFFICERS AND OFFICIALS 

The Viceroy's reply to the Ahmadiyya community shows that 
he has passed into the hands of a bureaucracy that is clever, united 
and utterly unscrupulous. His defence of officers and officials 
supplies the meaning of racial equality. The Viceroy sees no in-
equality in the impunity with which Europeans may commit crimes 
against Indian humanity. I recall the extraordinary judgment 
of a Punjab magistrate, who considers that justice is satisfied 
when he draws upon his imagination for extenuating causes, and 
fines a young Irish soldier fifty rupees for interfering with the 
liberty of an innocent Indian woman. 

His Excellency does not care to study the daily Press which is 
replete with instances of insults hurled against Indians by Euro-
peans. He seems to be unaware of the fact that British officers will 
not tolerate the presence of Indian judges in their railway com-
partment. The Viceroy says: 'There is no foundation, I verily 
believe, for any suggestion that the British official is anxious to as-
sert racial superiority over the Indian with whom he comes in 
contact.' I assure Lord Reading that his observation is so contrary 
to the everyday experience of the average Indian that it must 
prejudice the people against the soundness of his judgment or even 
the honesty of his purpose. They will see in his certificates of cha-
racter to officials and officers a studied refusal to see the truth and 

1 Vide "Notes", 15-6-1921 and 29-6-1921. 
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do justice. They will not give him the benefit of the doubt and 
think, as I do, that the Viceroy is not wilfully blind but is not 
permitted to see things, except so much as the bureaucracy is pre-
pared to let him see. 

FROM THE FIVE HUNDREDTH FLOOR 

The fact is that it is impossible for any Viceroy to see the truth, 
living as he does on the mountain-tops seven months in the year, 
and in complete isolation even when he lives on the plains. Ima-
gine a business man in Bombay conducting his business from 
top-floor, with only lifts and 'phones between him and his clerks 
and salesmen. The people of Bombay are hardly satisfied with 
the condition wherein at least there is an unbroken chain of inha-
bited floors between the top and the ground floors. But with the 
big business house in Simla and the groaning millions on the 
plains, there is solid, dead rock, and even the piercing cry of 
the feeble millions is broken into nothingness, as it heaves up to 
the mountain-top from the plains. Prince Siddhartha was kept in 
such isolation that he did not know what misery, want and death 
were. He was an honest lad. But for an accident, he would have 
been lost to the world. Well, he was living not much above his 
people. He had the same coloured pigment as his father's sub-
jects. Whilst Siddhartha was living hardly thirty feet above the 
people, the Viceroy lives seven thousand five hundred feet1 above 
them. It would be no fault in him, if he did not willingly cut 
himself from the people, that he could not understand the people's 
hopes and fears. So long as he lives both physically and mentally 
in Simla, so long will he be kept in ignorance of the truth, even as 
Siddhartha was. But there is an accident in store for him, as there 
was for the renowned young prince, whom the world worships as 
Buddha the enlightened. Non-co-operation is the accident. And 
if Lord Reading has open eyes and open ears, it will not be long 
before he sees and hears the truth. 

THE SAVARKAR BROTHERS 

'Ditcher' of the Capital has thrown mud at these brave brothers. 
He has charged one of them with having, during imprisonment, 
abused the wireless and plotted with the enemy. He has entered 
into details, as if the writer had been officially prompted to write 
the paragraph. If the charge is true, the Government should 
publish the facts. As it is, it stands, and must have discredited the 

1 Simla's mean height above sea-level 
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brothers in the eyes of the public. They are, I understand, not 
non-co-operators. They claim to be absolutely innocent, and have 
a clear cause of action against the newspaper concerned. Be that 
however as it may, Dr. Savarkar informs me that one of them, 
Mr. Ganesh, has already served, if we count the remissions, four-
teen years and two months, and that therefore, under the law, he 
is entitled to discharge. Section 55 of the Indian Penal Code runs: 

In every case in which a sentence of transportation for life shall 
have been passed, the Government of India or the Government of the 
place within which the offender shall have been sentenced may, without 
the consent of the offender, commute the punishment for imprisonment 
of either description for a term not exceeding fourteen years. 

It is clear under this section, that Mr. Ganesh Damodar 
Savarkar should have been discharged two months ago. The 
brothers having been removed from the Andamans, the section I 
have quoted must operate in their favour, and they may not be 
detained for a period exceeding fourteen years. All remissions 
already granted must count in reduction of fourteen years. This 
instance brought to light by the assiduity of an affectionate brother 
is probably not the only one of its kind. The world will never 
know how many illegalities have been perpetrated in the name of 
law. I am loath to imagine that Mr. Savarkar is being wilfully 
and wickedly detained. But that is poor comfort to the injured. 

THE GATEWAY OF FREEDOM 

There are still people, even in advanced circles, who doubt 
the efficacy of imprisonment for securing India's freedom. They 
think that imprisonment deprives the people of the services of 
brave men. It is as much as to say that the bravest soldiers 
should not run any risk for fear of their guidance being lost to the 
cause they espouse. Such sceptics forget that the Lokamanya owed 
his immense popularity and influence to his having suffered 
imprisonment. Jesus's death on Calvary was his crowning achieve-
ment. The passion of Imam Hasan on the field of Karbala made 
Islam a power in the world. Harishchandra is remembered for 
his endless sufferings. India cannot attain freedom until lakhs 
upon lakhs have become fearless and are ready to seek imprison-
ment in their innocence. And if lakhs are not ready, thousands 
must be actually imprisoned before India attains freedom. Non-
co-operation is intended to evoke the truest bravery of the nation. 
We must be prepared to defy sufferings even unto death if we will 
be free. He who saves himself shall perish. 
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MAY WE DEFEND? 

If it is true that we must fill the gaols of India for the sake 
of legitimately opposing the will of this Government, it follows 
that we cannot defend ourselves before a British court of law, 
much less can we engage counsel. I know, it is possible to imag-
ine hard cases as, say, of the Savarkar brothers. If I knew them 
to be convinced non-co-operators, I would have no hesitation in 
advising them to waive any action for damages against their 
persecutors, even though they may be wholly in the right. Though 
the abstention in such cases will be due more to the resolution of 
the boycott of British courts, it will be equally necessary in terms 
of the law of suffering. 

THE APOLOGY AGAIN 

Nothing has caused so much waste of time as the Simla 
interview and the Apology. From among the many letters before 
me, I wish to deal with only one. A respected friend1, who is jealous 
of my reputation for honesty and fairplay, tells me that the talk 
in Simla is, that I have been unfair to the Viceroy, that I have 
almost accused him of breach of honour and that I have possi-
bly and unconsciously swerved from the truth in saying that the 
apology is not made to the Government. I still hold that the 
apology was not tendered to the Government. If it was, I would 
not have hesitated to make it clear in the wording itself. It was 
meant not to be ambiguous. There was no occasion for concealing 
anything for saving the face of the Ali Brothers. I hasten to 
assure everyone, not excluding His Excellency, that if I find that 
I have strayed from truth by a hair's breadth, I shall apologize to 
him and to the world. I hold truth above my influence in my 
country or anywhere else. I am not conscious of having accused 
Lord Reading of breach of honour. A rapid conversation is a 
mental cinematograph. The mind takes in the word-pictures as 
fast as they come, but it does not retain them all fully or in their 
exact order in memory. It is possible that we both have carried 
different impressions of the various interviews. I have given mine 
with the utmost accuracy, and as much as I could, without being 
guilty of a breach of confidence. But I see quite clearly that the 
public is befogged. It will not be satisfied without a fairly full 
report of the interviews. I am anxious to satisfy its curiosity. 
To that end I have already entered into correspondence with 

1 This was evidently Malaviya; vide "Telegram to Madan Mohan 
Malaviya", 28-6-1921. 
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H. E. the Viceroy, and asked that either an agreed version may 
be published, or I may be absolved from the promise of confidence. 
So far as I am concerned, I have no confidences to be respected. 
But I recognize that the position of a Viceroy is totally different 
from that of a public worker like myself. I must ask those who are 
eager to know the whole story to be a little patient. Meanwhile, 
I wish to acknowledge one serious mistake, I see, I have made. 
I ought to have asked to be shown the communique that was to 
be issued. I was anxious not to go back to Simla and further 
interrupt my tour, and I was so certain that everything would 
pass off nicely and creditably to both parties. With all experi-
ence of honest misunderstandings and worse, I should have done 
better. But that was not to be. I am, however, quite certain 
that although it is unfortunate that a great deal of bitterness has 
been generated by the controversy, the country's cause will be 
found to have gained rather than suffered. Meanwhile, I must accept 
the verdict of the good Maulana Abdul Bari that the harm in the 
shape of the drooping of the spirits of non-co-operators is apparent, 
the gain is in the womb of the future. Let us watch and wait. 

PARSI GENEROSITY 

Mr. Godrej of the safe fame has eclipsed all donations to the 
Tilak Swaraj Fund with his announcement of three lakhs of rupees. 
His donations to public purposes have been hitherto quite unknown. 
But he was induced to appreciate the necessity this time of a 
public announcement. I tender my congratulations to Mr. Godrej 
and the whole Parsi community. I wish also to testify that, 
during the collection week in Bombay, not a day has passed 
without Parsi donations. Parsi ladies and gentlemen are also ma-
king door to door collections. Parsis are also working as pickets. 
Among the newspapers, too, not all the Parsi papers are hostile 
to the movement. But Mr. Godrej's generosity puts the Parsis 
easily first in all India. Parsi Rustomji's [Rs.] 52,000 would in 
any case have put the Parsis in a respectable position. Mr. 
Godrej has secured the first place. 

DANGER AHEAD 

The liquor-shop picketing has an intimate relation to Parsis. 
We will have to exercise great forbearance towards our Parsi 
countrymen. While we cannot stop picketing altogether, we must 
meet the liquor-dealers in conference, understand their difficulties 
and explain our own. Mr. Godrej has earmarked his donation 
for liquor prohibition and the uplift of the suppressed classes. 
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Let us not, therefore, think that all Parsis are necessarily hostile to 
the great temperance movement. At the present moment, an out-
break of violence is most to be feared from the temperance campaign, 
unless the Moderate ministers take their courage in both hands, refund 
all auction bids and close liquor-shops. I assure them that the move-
ment can only be regulated, it cannot be checked. The people are 
bent on ending liquor-shops, and treating as a crime all liquor-selling 
except as a medicine by chemists. It is a matter that brooks no delay. 

HOW IT PURIFIES 
Everyone knows Mr. Abbas Tyabji. Ever since his labours 

on the Congress Committee's Punjab Report,1 Mr. Abbas has been 
doing some service or other to the country, but non-co-operation 
has revolutionized his life, as it has many other lives. Mr. Abbas, 
though old, is now working night and day in Kheda in order 
to finish its part of the Bezwada programme. He is not used to 
the strenuous life of the peasant. And yet he is at the present 
moment engaged in mixing with the simple farmers of Kheda on 
their own terms. Young friends working with him tell me that 
he is beating everyone of them in energy and application. I 
am sure the reader will appreciate the following from a letter 
which he wrote to me in reply to mine betraying anxiety about 
his health. This is what he says : 

I assure you, you need have not the slightest anxiety about my 
health. I have not been healthier for many years. In fact, the khaddar 
adopted at Bezwada has simply made me twenty years younger. What 
an experience I am having! Everywhere I am received most cordially 
and affectionately even by the women of the villages. Most of the places 
visited by me have subscribed twice or thrice their quota. It is only the 
big towns like Anand and Nadiad that lag behind. But Nadiad, where I 
have already spent four days, is coming up and I feel that it will make 
up its quota, if indeed it does not even go beyond it. Today I am going 
to Kapadvanj, and I shall continue to pass my nights at Nadiad; 
otherwise, the good friends will go to sleep. . . . 

Some of our workers are lacking in 'go'. I suppose, they represent 
the very respectable class to which I have ceased to belong. God! What 
an experience! I have so much love and affection from the common 
folk to whom it is now an honour to belong! It is this fakir's dress that 
has broken down all barriers. And now men and women meet me as I 
would have them meet. If one had only known years ago, how the 

1 The reference is to the Report of the Sub-Committee appointed by the 
Indian National Congress to inquire into the Punjab disorders; vide Vol. XVII, 
pp. 114-292. 
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fenta, the saya, the angarakha, boots and stockings separated one from one's 
poorer brethren! How, so dressed, it was impossible to get them to con-
fide in one is what I realize only now. How much I have missed in 
life is just dawning on m e .  .  .  .  

How much the movement has affected the course of my life is only 
dimly perceptible to me. Still I do perceive it, which is what counts. To 
realize what pleasure there is in giving is also a fresh experience. 

IN PRAISE OF THE CHARKHA 

A Christian lady writes : 
I shall do my very best in working for winning swaraj by the 

spinning-wheel. Just before I left, I succeeded in getting good wheels 
made. Rathinums we call them in Tamil. And the poor women came, and 
asked me to give them a wheel and to teach them to spin so as to earn 
a little for their living. I then remembered the word of Christ, "I 
was naked and you clothed me not", "I was hungry and you gave me 
not to eat." I hope that my Master will not say that hard word to me 
on the Day of Judgment. India is naked and starving. Her poor women, 
whose children are crying for bread, have been tempted to sell their 
honour in order to feed them. And the more is the pity, as India has 
enough of natural riches within her own borders. She is like a naked 
starving woman sitting by the roadside in the midst of cotton, rice and 
wheat fields. Why are the women of India sitting idle, while foreigners 
grow fat on her produce? Because they take away the work the women 
of India ought to be doing. The spinning-wheel will give India work, 
and give the little ones the morsel of food they are crying for. And to the 
music of the spinning-wheel the women will sing their beautiful songs, tell 
their stories of old, and the beauty and the contentment of simple home-
life will be renewed. If I had the gift of a poet, I would sing the song 
of the spinning-wheel, of its beauty and its usefulness, of its poetry and its 
religious value. I would sing a song of praise to God for helping us in 
our hour of need. I should ask all my sisters in India to take to the 
spinning-wheel keeping the wolf of hunger and starvation and dishonour 
from their door. . . . But I am not gifted. The song is singing only in 
my own soul. What can I do then but let the spinning-wheel sing its 
own song, while I am working it and teaching others to do likewise? 

This lady has already become a fairly accomplished spinner, 
and is about to devote her resources to opening a school for girls 
where spinning will be a special feature. 

THE TRUE SPIRIT 

The Gujarat Provincial Congress Committee has finished its 
election of members on the All-India Congress Committee. I 
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give the names in the order in which the members were elected. 
Abbas Tyabji, Imam A. K. Bawazeer, S. F. Edrus, Anasuyabehn 
Sarabhai, M. K. Gandhi, Vallabhbhai Patel, Mahadev Desai, 
Indulal K. Yagnik, Dr. Dikshit, Dr. Chandulal Desai, Mohanlal 
Pandya and Vamanrao Mukadam. The election naturally took 
place by proportional representation. I would not have troubled 
the reader with the names but for the lesson the election 
carries with it. The reader will observe that there are three 
Mussulmans elected and they are first on the list, showing that 
the electors were determined to ensure their election. Numerically, 
not more than two need have been elected, but the electors wisely 
decided to elect all the Mussulman candidates. They next wanted 
to ensure the election of at least one lady, and so Shrimati Anasu-
yabai comes next. The most noteworthy feature of the election, 
however, is that, whilst all good workers have been elected, many 
equally good and able workers have simply stood aside. They 
did not stand for election. I commend this spirit of self-effacement 
to all whom it may concern. There should be no rivalry among 
workers for offices of honour. All must aim at becoming the 
most efficient workers. But all cannot possibly be elected to offices 
of honour, if they also carry heavy responsibility with it. The 
best way is for everyone to be ready to stand aside, and let the 
others be elected. Thus is it possible to avoid bitterness, unhealthy 
rivalry and heart-burnings. The best service is certainly possible, 
even though one may never hold any office. Indeed, the best 
workers all the world over are generally the most silent. 

MUSLIM REPRESENTATION 

Several complaints have been received regarding the advisory 
resolution of the Working Committee about the Lucknow compact. 
The only section of the new Constitution bearing on Muslim re-
presentation is the one regarding the rights of minorities. As it 
was brought to the notice of the Working Committee that Mussul-
mans were getting nervous about their representation and desired 
observance of the Lucknow compact in the Congress, it was thought 
advisable to give the guidance in that direction. Attempts are 
certainly being made to divide us. Mussulmans have only now 
begun to come in. And it is the duty of the Hindus to hold out 
every lawful inducement to them to join the Congress. It must 
be the common meeting ground for all races and religions. Where 
Mussulmans do not come forward at all in spite of entreaty, the seats 
can be left vacant for want of candidates, or filled in by others 
pending the appearance of suitable Muslim candidates. Some 
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friends urge that we should just now think not of special claims, 
but only of efficiency. Efficiency is undoubtedly admirable, but 
we can easily make of it a fetish as our English friends have done. 
Unity is more important than efficiency. Unity for us is effi-
ciency. The only thing we may not sacrifice to unity is principle 
or conscience or, which is the same thing, truth. 

COW-PROTECTION 

Apropos of Hindu-Muslim unity, I would once more revert 
to cow-protection. No Hindu has this more at heart than I have, 
but I refuse to be impatient. We will never succeed in stamped-
ing our Mussulman countrymen into stopping cow-slaughter. They 
cannot feel for the cow in the same sense and measure as we 
Hindus do. We can only put them on their honour by being 
honourable ourselves. Bihar still continues to be the storm centre. 
I would urge both Hindu and Mussulman leaders to take time 
by the forelock and nip the evil in the bud. Nor must the 
Hindus of Bihar mix up vegetarianism with cow-killing. The two 
stand on a different footing. Cow-protection is the creed of twenty 
million Hindus, vegetarianism is confined to a small minority. The 
latter cannot be permitted to force its views upon others. 

THE ALL-INDIA CONGRESS COMMITTEE 

The enlarged and newly-elected All-India Congress Committee 
is to meet on the 22nd July at Lucknow. It will be a momen-
tous meeting. It has to evolve a programme that would ensure 
the establishment of swaraj and redress of the Khilafat and the 
Punjab wrongs during the year. It has either to elect a new 
Working Committee or else confirm the old if all are re-elected 
members of the new All-India Congress Committee. It will pro-
bably be called upon to re-discuss some of the decisions of the 
Working Committee. Its deliberations will largely decide the 
question of attainment of swaraj within the year. One is entitled, 
therefore, to hope that there will be a full house to deliberate 
upon the vast issues that will be raised before that body. 

AFTER JUNE 

Some people seem to be under the impression that after the 
30th June, no further effort need be made regarding the Bezwada 
programme. This is an absurd superstition. Even if we have 
made our crore members and twenty lakhs of charkhas, we must 
increase both. We may stop the Tilak Swaraj Fund, when we 
have reached the minimum, but no harm can come if we collect 
more. As it is, many provinces will be found far short of their 
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quota on the 30th June. They will, therefore, be certainly expected 
to continue their collections, at least up to the time of the meet-
ing of the All-India Congress Committee. 

Young India, 29-6-1921 

135. THE TURKISH QUESTION 

If we mean really well by our Mussulman brethren, we must 
sympathize with them over the movement going on in Europe 
to destroy Turkish nationalism. It is a thousand pities that the 
British Government is secretly or openly leading the movement. 
Let Hindus not be frightened by Pan-Islamism. It is not—it need 
not be—anti-Indian or anti-Hindu. Mussulmans must wish well 
to every Mussulman state, and even assist any such state, if it is 
undeservedly in peril. And Hindus, if they are true friends of 
Mussulmans, cannot but share the latter's feelings. We must 
therefore co-operate with our Mussulman brethren in their attempt 
to save the Turkish Empire in Europe from extinction. 

Hindus may not then be agitated when Mussulmans become 
alarmed at the slightest hint that the British Government might 
openly join the Greeks against the Turkish Government in Angora. 
If Britain should go so mad, India cannot possibly help the British 
Government in any such design upon Turkey. It would be tanta-
mount to a war with Islam. 

England has her choice. She can no longer hold the awaken-
ed Hindus and Mussulmans as slaves. If India is to remain equal 
partner with every other member of the Empire, India's voting 
strength must be infinitely superior to that of any other member. 
In a free commonwealth, every partner has as much right to retire 
if the rest go wrong, as it is his duty to remain so long as the 
rest are faithful to certain common principles. If India votes 
wrong, England can retire from partnership, as every other partner 
can. Thus, the centre of equilibrium must shift to India rather 
than to England, when India has come into her own. That is 
my meaning of swaraj within the Empire. Brute force must be 
ruled out of account in all deliberations. Reference must be had 
always to reason and never to the sword. 

And as with England, so with India. The latter, too, has her 
choice. Today, we are striving for swaraj within the Empire in 
the hope that England will in the end prove true, and for indepen-
dence if she fails. But when it is incontestably proved that Britain 
seeks to destroy Turkey, India's only choice must be independence. 
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For Mussulmans, when Turkey's existence, such as it is, is threaten-
ed, there is no looking back. They would draw the sword if they 
could, and perish or rise victorious with the brave Turks. But if, 
as is certain, thanks to the policy of the Government of India, 
they cannot declare war against the British Government, they can 
at least forswear allegiance to a Government which wickedly goes 
to war against Turkey. The duty of the Hindus is no less clear. 
If we still fear and distrust the Mussulmans, we must side with 
the British and prolong our slavery. If we are brave and religious 
enough not to fear the Mussulmans, our countrymen, and if we have 
the wisdom to trust them, we must make common cause with the 
Mussulmans in every peaceful and truthful method to secure 
Indian independence. For a Hindu, as I conceive Hinduism to be, 
whether for independence or for swaraj within the Empire, there is 
no road but non-violent non-co-operation. India can have dominion 
or independent status today if India learns and assimilates the 
secret and the invincible power of non-violence. When she has 
learnt that lesson, she is ready to take up all the stages of non-
co-operation including non-payment of taxes. India is not ready 
today, but if we would be prepared to frustrate every plot that 
may be hatched for the destruction of Turkey or for prolonging 
our subjection, we must secure an atmosphere of enlightened non-
violence as fast as possible, not the non-violence of the weak but 
the non-violence of the strong, who would disdain to kill but would 
gladly die for the vindication of truth. 

Young India, 29-6-1921 

136. THE WORKING COMMITTEE AND ITS FUNCTION 

The resolutions of the Working Committee have come in for 
some hostile criticism. Its ruling, questioning the propriety of 
non-co-operating lawyers attending law-courts and non-co-operat-
ing defendants entering upon their defence in law-courts, has been 
seriously called in question, and it has even been suggested that 
its rulings may be disregarded. It is, therefore, necessary to examine 
the function of the Working Committee. And before we can 
understand this, we must understand the Congress Constitution. 

The goal of the Congress is attainment of swaraj by peaceful 
and legitimate means. The Congress must be worked so as to 
hasten India's progress towards her destined goal. The Consti-
tution is so devised as to tax and prove the nation's capacity for 
self-government. It undoubtedly sets up a system of voluntary 
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government, in which the only force available is public opinion 
and the goodwill of the people. And seeing that the Congress is 
today engaged in opposing and, if need be, destroying the exist-
ing system, it follows that the greater the authority of the Con-
gress, the less must be that of the Government. When the Con-
gress commands complete confidence and willing obedience to its 
instructions, there is full swaraj. For, then the Government must 
respect popular opinion expressed through the Congress, or it must 
commit suicide. The Congress must, therefore, become the most 
united, the strongest in character and the largest organization in the 
land. The Congress policy, therefore, must command the readiest 
acceptance. 

The Congress meets in session only once a year. It lays down 
policies. The All-India Congress Committee is designed to carry 
out the Congress policy as embodied in its resolutions. It must 
interpret all resolutions, and attend to all new matters, with the 
same authority as the Congress. The members may debate upon 
different propositions and interpretations as much as they choose, 
but except on matters of vital principle, the dissenters must conform 
to, and faithfully carry out, the resolutions of the majority. The 
discussions in the Committee are not open for re-discussion in public. 
In order to make the All-India Congress Committee an efficient 
body, the Constitution has provided for a Working Committee of 
fifteen, which must meet often and must be able to deal with all 
the matters delegated to it by the All-India Congress Committee. 
It is designed to exercise all the functions of the All-India Congress 
Committee when the latter is not sitting. It must watch and 
guide public opinion, it must interpret it, it must keep all the 
subsidiary organizations in working order, it must attend to all-
India finance, it must distribute it, and whenever decision on 
matters of grave importance has to be taken, it must summon a 
meeting of the All-India Congress Committee for direction. The 
Working Committee is to the Congress what a Cabinet is to a 
Parliament. Its decisions must command respect if we are to 
evolve constitutional government during this year. Naturally, 
therefore, its members must be those who command the greatest 
respect of the All-India Congress Committee and of the nation. 
It dare not take any hasty decisions, and it must be a homogeneous 
body. It cannot have two policies or two parties within itself. 
Whilst the Congress represents the whole nation, and may, there-
fore, have every type and all parties, the Working Committee 
must consist of men representing the policy and the party that 
have the confidence of the majority of the delegates. Its decisions 
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have largely to be unanimous. When a member cannot pull on 
with the rest, he can resign, but he may not obstruct or affect the 
deliberations of the Committee by an open discussion of its deli-
berations in the Press. Whilst, therefore, the decisions of the Working 
Committee should be carried out by Congressmen, it is not an 
irresponsible body. It can be dismissed by the All-India Congress 
Committee by a vote of no-confidence. Its decisions are subject 
to be reviewed by the All-India Congress Committee, and even 
set aside for grave reasons. In my humble opinion, unless the 
Working Committee carries weight with people, it is hardly possible 
to attain swaraj during this year. Every one of us must, there-
fore, work to make the Congress an irresistible body by its resolu-
tions being carried out in every little detail. What the Government 
does in the last resort by force of arms the Congress expects to do 
by force of affection. The Government has rendered itself irresisti-
ble by striking terror in the hearts of the people, the Congress 
must make itself felt by securing the free-will acceptance of its 
doctrines and policies. Non-violence thus runs through every-
thing connected with the people's programme. But each organiza-
tion expects to succeed by reason of people's co-operation. Loyalty 
to the Congress decisions is a sine qua non of success of the Nagpur 
determination to achieve swaraj during the year. 

Young India, 29-6-1921 

137. THE MESSAGE OF THE CHARKHA 

The Indian Social Reformer has published a note from a corres-
pondent in praise of the spinning-wheel. The correspondent in 
the course of his remarks hopes that the movement will be so 
organized that the spinners may not weary of it. Mr. Amritlal 
Thakkar, in his valuable note (published in the Servant of India) 
on the experiment which he is conducting in Kathiawad, says that 
the charkha has been taken up by the peasant women. They 
are not likely to weary, for to them it is a source of livelihood to 
which they were used before. It had dried up because there was 
no demand for their yarn. Townspeople who have taken to 
spinning may weary if they have done so as a craze or a fashion. 
Those only will be faithful who consider it their duty to devote 
their spare hours to doing what is today the most useful work for 
the country. The third class of spinners are the school-going 
children. I expect the greatest results from the experiment of 
introducing the charkha in the national schools. If it is con-
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ducted on scientific lines by teachers who believe in the charkha 
as the most efficient means of making education available to the 
seven and a half lakhs of villages in India, there is not only no 
danger of weariness, but every prospect of the nation being able 
to solve the problem of financing mass education without any 
extra taxation and without having to fall back upon immoral 
sources of revenue. 

The writer in the Indian Social Reformer suggests that an attempt 
should be made to produce finer counts on the spinning-wheel. 
I may assure him that the process has already begun, but it will 
be some time before we arrive at the finish of the Dacca muslin 
or even twenty counts. Seeing that hand-spinning was only revived 
last September, and India began to believe in it somewhat only 
in December, the progress it has made may be regarded as 
phenomenal. 

The writer's complaint that hand-spun yarn is not being woven 
as fast as it is spun is partly true. But the remedy is not so much to 
increase the number of looms as to persuade the existing weavers to 
use hand-spun yarn. Weaving is a much more complex process than 
spinning. It is not, like spinning, only a supplementary industry, 
but a complete means of livelihood. It therefore never died out. 
There are enough weavers and enough looms in India to replace the whole 
of the foreign import of cloth. It should be understood that our 
looms—thousands of them in Madras, Maharashtra and Bengal—
are engaged in weaving the fine yarn imported from Japan and 
Manchester. We must utilize these for weaving hand-spun yarn. 
And for that purpose, the nation has to revise its taste for the thin, 
tawdry and useless muslins. I see no art in weaving muslins that 
do not cover but only expose the body. Our ideas of art must 
undergo a change. But even if the universal weaving of thin fabric 
be considered desirable in normal conditions, at the present moment 
whilst we are making a mighty effort to become free and self-support-
ing, we must be content to wear the cloth that our hand-spun 
yarn may yield. We have therefore to ask the fashionable on the 
one hand to be satisfied with coarser garments; we must educate 
the spinners on the other hand to spin finer and more even yarn. 

The writer pleads for a reduction in the prices charged by mill-
owners for their manufactures. When lovers of swadeshi begin to 
consider it their duty to wear khaddar, when the required number 
of spinning-wheels are working and the weavers are weaving hand-
spun yarn, the mill-owners will be bound to reduce prices. It seems 
almost hopeless merely to appeal to the patriotism of those whose 
chief aim is to increase their own profits. 
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Incongruities pointed out by the writer such as the wearing of 
khaddar on public occasions and at other times of the most fashion-
able English suits, and the smoking of most expensive cigars by 
wearers of khaddar must disappear in course of time, as the new 
fashion gains strength. It is my claim that as soon as we have com-
pleted the boycott of foreign cloth, we shall have evolved so far that 
we shall necessarily give up the present absurdities and remodel 
national life in keeping with the ideal of simplicity and domesti-
city implanted in the bosom of the masses. We will not then be 
dragged into an imperialism which is built upon exploitation of 
the weaker races of the earth, and the acceptance of a giddy mate-
rialistic civilization protected by naval and air forces that have 
made peaceful living almost impossible. On the contrary, we shall 
then refine that imperialism into a commonwealth of nations which 
will combine, if they do, for the purpose of giving their best to 
the world and of protecting, not by brute force but by self-suffering, 
the weaker nations or races of the earth. Non-co-operation aims 
at nothing less than this revolution in the thought-world. Such a 
transformation can come only after the complete success of the 
spinning-wheel. India can become fit for delivering such a message 
when she has become proof against temptation and, therefore, at-
tacks from outside, by becoming self-contained regarding two of 
her chief needs—food and clothing. 

Young India, 29-6-1921 

138. A PLANTER'S LETTER 

TO 

MR. GANDHI AND OTHERS CONNECTED WITH THE NON-CO-OPERATION 

MOVEMENT 

GENTLEMEN, 

Have you ever stopped to consider where your non-co-operation 
movement is going to lead India to? I speak, if permitted to do so, for 
Assam. Non-co-operation is not the remedy, or I might say, is not the 
cure for the evident evils you are trying to remedy, but legislation. 
Legislation and compulsory education are the things required in the 
order named. Coolies in Assam are very well looked after by all 
Europeans on European-controlled tea gardens, but even on such gar-
dens, I regret to say that the desire on the part of your own country-
men to extort money by unfair means from the poor coolie is more preva-
lent than it should be. The wages on tea gardens are distinctly good. My 
coolies earn on an average for men Rs. 10-3-8, for women Rs. 6-12-8, 



A PLANTER'S LETTER 297 

for children Rs. 4-15-9. (Sept. 1920 Government Return.) In addition 
to these wages, free fuel, free medicine, free medical attendance, free 
housing accommodation, free grazing-ground, free khet land, rice sup-
plied at much below bazaar rates when there is a famine on—these are 
the comforts bestowed on all the tea garden coolies of Assam, and I feel 
sure you will agree with me that "you can take a horse to the water, but 
you cannot make him drink," and you can take a coolie to the work, 
but you cannot make him work, and in every trade in the world a man 
must work. Piece-work is given on tea gardens, and a coolie can easily 
earn 8 to 10 annas daily, and a woman 4 to 6 annas, i.e., in the busy 
season. If they work with all the comforts above named, can you non-co-
operators truthfully say the tea planter is not doing his duty towards the 
coolie? No. Your countrymen are beginning to realize that the poor 
coolie is not quite such a fool as he used to be, and not quite so much 
can be extorted out of him nowadays, and as the money must come 
from somewhere, you are endeavouring to take it through the coolie by 
telling him that he is underpaid, sweated labour, ill-treated and a host 
of other lies. Where are your reformed Councils and where is your Legis-
lature? At the rate you people are travelling, you will be looking for your 
rent shortly. 

What then is required? In Assam, the pay of the Indian staff should 
be increased 100 per cent. This would stop the present dissatisfaction 
amongst the baboo clerks, who in most cases have to support huge fami-
lies on salaries which are inadequate, and to live they are compelled to 
get the money from somewhere; hence they extort from the weak, being 
unable to from the strong. My staff consists of one head and two 

junior clerks, all disgracefully paid. They do not steal; they can't, because 
I am too cute for them. I am exceedingly sorry for them, but as I am 
struggling to live, I cannot help them from my salary. Why should I? 
My employers do not permit me to pay them more, but it is bound to 
come sooner or later by agitation and co-operation, not by non-co-operation. 
The present methods of your followers have a Bolshevik tendency by turn-
ing a land now flowing with milk and honey into a chaos, and causing 
complete disorganization. Agitate, agitate, agitate. Co-operate, co-operate, 
co-operate. Legislate, legislate, legislate. I ask you to banish non-co-ope-
ration from your mind, it is useless. 

I want to see in Assam: 

1. Free labour. Liberty is wealth. 

2. That every Indian can travel to any part of India from famine 
area to plenty without any restriction. 

3. Legislation, the same for the poor and the rich, the same for the 
Indian and the European. 
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4. Legislation for the protection of Indian women and their Eura-
sian children. 

5. The panchayat as a legal power on every tea garden, of which the 
manager must be president, and if the Indian can be tried by pancha-
yat, so can the European. (My coolies have permission to try me.) 

6. Payment of sick allowance to coolies compulsory. 
7. Restriction of coolie marriages abolished. 
8. Confinement allowance to pregnant women compulsory for six 

months. 
You will admit, all these suggestions are for legislators, not for non-

co-operators; therefore agitate, co-operate, legislate, and Love "Mobut" 
Dayal "Mia" Beechar. 

What are your members of Council doing? Make them work, make 
them pass suitable laws, make them listen to the voice of the people. 
My strength is the love of my people (coolies); their strength is the love 
of their people, Indians, non-co-operators, co-operators, agitators, legis-
lators, or it should be a house that is divided against itself and cannot 
stand; therefore, co-operate. I co-operate with all Indians that I meet 
or have dealings with, from the chamar to the Brahmin, from the coolie 
to the rajah. All are God's own, all are human, all I regard as my bro-
thers. Where I can help I help, where I can alleviate trouble I do so, 
where I can teach I teach. Let brotherly love continue, it is  not obtained 
by non-co-operation, but brotherly love is co-operation. 

I am glad to be able to tell you that I am the manager of the most 
contented and the best-paid labour force in tea, and I can truthfully say 
that I have always, ever since I have been in India, made a point of 
alleviating the sufferings of my coolies, though of course one cannot please 
all. This has been done by co-operation and no strike has or will take 
place on the garden under my control. I speak with confidence. So I 
ask you, Mr. Gandhi, to stay your hand and the hand of your sympathi-
zers, and stop this mad exodus from Assam. Think of the thousands of 
deaths being caused by this stampede. Two wrongs will never make one 
right. 

I personally am very much against the methods employed in tea 
on every garden except my own and a few others. They are, I admit, a 
disgrace to the tea industry, i.e., gardens worked through the baboos. But 
what is required is co-operation, agitation, legislation, and not your 
methods, namely, Bolshevism with a non-co-operation tendency. The 
truth hurts no one. 

Apologizing for the tone of my letter, which only speaks my mind, 

I remain, 
"CHI TACE CONFESSA" 

"He who keeps silent, confesses" 
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I publish this letter without any alteration. The writer has sent 

me his name, but wishes to remain anonymous. I have seen, both 
in Natal and Champaran, the writer's prototypes. He means well, 
but does not know that he is no more than a kind cattle-
keeper. Once admit that men may be treated like cattle, many a 
European manager would earn a certificate of merit from a Pre-
vention of Cruelty to Animals Society. I know from experience 
that free medicine, free medical attendance, free housing accom-
modation and free grazing-ground are so many tricks of the 
trade, designed to keep the 'coolie' a serf for ever. He would be a 
freer man for being paid full wages and charged for housing and 
medicine. Free grazing-ground is to him, almost like breathing, in-
dispensable. Eurasian children tell on every estate the story of 
man's and woman's shame. If I had the power, I would stop all 
the estates where the crime against Indian womanhood is proved 
by the presence of Eurasian children. I know the problem is 
difficult. But if the European learnt to respect the chastity of the 
Indian woman as his sister's, there would be no Eurasian children 
born out of wedlock. I am no believer in 'free' intercourse. The 
subject is too painful, the chastity of man and woman too sac-
red for me, to enable me to write with restraint on what I have 
seen on such estates, and heard. I do not for one moment wish to 
suggest that Indian managers would not commit the same crimes 
that European managers do. I know that their colour hides the 
shame in the faces of their crimes' creation. But I do maintain 
that the European manager does with impunity what the Indian 
dare not. But I must close this chapter here. The disingenuous 
suggestion that the manager should be the president of panchayat 
gives away the planters' case. The correspondent's advice re-
garding non-co-operation proceeds from ignorance. I can assure 
him that I never advised a single coolie in Assam to strike. I 
do not profess to know the problem of labour there. He should, 
moreover, know that there is no non-co-operation going on with 
capital or capitalists. Non-co-operation is going on with the 
existing Government as a system. But there is bound to be non-co-
operation wherever there is evil, oppression and injustice, whether 
anybody wishes it or not. The people, having found the remedy, 
will resort to it. If they do so stupidly or unjustifiably, they alone 
will be the real losers. I do not believe that legislation or debates 
in the Councils can do much good. Not until employers begin to 
look upon labourers as members of their own family, or until the 
latter are educated to understand their own rights and know the 
method of securing them, will labourers be able to better their 
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position. Legislation in advance of public opinion is often worse 
than useless. Non-co- operation is the quickest method of creating 
public opinion, in the present case a change of manners, or as I have 
often put it, of heart. 

Young India, 29-6-1921 

139. LETTER TO LAJPAT RAJ 

[Before June 30, 1921] 
DEAR LALAJI, 

I do hope that the Punjab will contribute as much as Gujarat 
hopes to, before the end of the month. I say this because I know 
Amritsar so well and Amritsar has up to now done so badly in the 
matter of the collection. Amritsar is to the Punjab what Ahmeda-
bad is to Gujarat in the matter of finance. Amritsar of all 
the places in India has been the hardest hit and therefore should 
lead in the struggle for making inhuman humiliations impossible. 
I wish you could make the monied people of Amritsar realize their 
great responsibility. 

Yours sincerely, 

From a photostat of the draft in Gandhiji's hand : S.N. 7556 

140. MY NOTES 

[Before June 30, 1921]1 
POT OR TUMBLER 

I am writing these notes on the day prior to the day of 
our test. Whether the product will be a perfect, full-sized pot or 
only a tumbler, the workers alone know, and God. The result corres-
ponds to the sincerity behind the effort. If those engaged in col-
lection work are sincere enough, the result is bound to follow. 
There is no doubt now about 10 lakhs being collected from Gujarat. 
The expectation, rather, is that the actual collection will exceed 
this figure. And why not? We have plenty, relatively. The mills 
in Gujarat can by themselves fulfil our expectation. The enter-
prising business men engaged in trade outside Gujarat can give 

1 This was evidently written before June 30, by which date the programme 
laid down at the Bezwada Congress was to be completed. 
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something. The Princes can give if they but shed fear. We have 
never, in the past, attempted such tasks as a people, never tested 
our strength. In our timidity, therefore, we put the figure rather 
low. As we gradually shed our fear, we shall go forward. 

We want, however, three lakh members and one lakh spin-
ning-wheels. Our future depends on whether we succeed in this 
effort. May God preserve Gujarat's and India's honour. 

OUR BURDEN1 

However, with more money, more members and more spin-
ning-wheels, our responsibility also increases.2 It is not enough 
that we have secured the crore. We should know to keep clear 
and complete accounts. We are not going to put the crore out at 
interest. We have collected it for our immediate needs. We have 
to elevate national life by means of it. We must boycott foreign cloth. 
We must introduce a system of national education. We must amelio-
rate the wretched condition of the suppressed classes. We must 
free the nation from the clutches of drink. We must banish for ever 
the spectre of famine from our country. The crore could be used 
up for all these things. For this, we need honest workers. Our 
accounts should be open for inspection even to a child. All hopes 
for assistance in the future must naturally depend upon a proper 
administration of the present trust. We have got in our collec-
tions the priceless ornaments of sinless sisters. Many girls have 
given up all such jewellery as was so dear to them. I know the 
names of some, but I do not care to publish them. They have 
not cared for publicity. I think them to be so holy that I 
would not like to take their names in vain. They have given 
only for the joy of giving. One widowed sister gave me all the 
pearls and rubies that still remained with her. My heart wept 
within me, as I accepted them. Are we fit recipients of gifts like 
these? A widow never likes to part with her ornaments; she 
holds them with all the greater tenacity. I put this sister on her 
guard. I asked her to have them back, if there was the least 
hesitation or bashfulness in the act of giving. She did not with-
draw; she was already fully determined on the step she took. What 
if we use money thus obtained negligently, foolishly or dishonestly? 
We should not only be disappointed in our hope of swaraj. We 
should become the ever hopeless denizens of the darkest hell. I 
trust that the purity of these sisters—their religious fervour—will keep 

1 The translation of this part is reproduced from Young India of 6-7-1921. 
2 This sentence is supplied from the Gujarati original. 
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us on the straight path, will not allow our honour to be tarnished, 
and will lead to the fulfilment of all our desires and aspirations. 

PARSI CONTRIBUTIONS 

Whenever I heard people say that the Parsis had not joined 
the movement, I have merely smiled. The Parsi population in 
the country totals one lakh. On the basis only of numbers, their 
contribution would be full if they gave Rs. 4,120, provided the 
same number of members and accounted for 824 spinning-wheels. 
As a matter of fact, Rs. 4,120 have come from them just by way 
of petty contributions. The sums which Parsi friends sent anony-
mously must have come to this total. I also include in this 
Fund Parsi Rustomjee's contribution of Rs. 52,000. The Parsis 
must have, I believe, provided 4,120 members too. Some Parsi 
volunteers have been enrolling members of the Congress and do-
ing excellent work in Bombay. There has been a Parsi lawyer, 
too, who gave up practice. One gentleman has resolved to utilize 
his scientific knowledge for the service of the people. It is true 
that the number of spinning-wheels among them is small, but 
even so Parsi women, and some men too, have taken up the work. 
Some Parsis also go out to picket liquor-booths. How can one say, 
in the face of this, that they have in any way done less than others? 
Not all papers run by them are opposed to the movement. The 
services of Sanj Vartman are known to all. Who has not heard of 
Shri Bharucha's hard work? As for the work being done by some 
Parsi ladies, I shall give my experiences some other time, but there 
is one name I must mention. The grand-daughter of India's 
"Grand Old Man" has been working tirelessly. She has, actual-
ly, adopted a completely khadi dress. Even if the Parsi community 
had done no more than what they have, we would have reason 
to be grateful to them, would have no reason for pointing a finger 
at them. 

But the fact is that Shri Godrej has done something which far 
exceeds any other performances. He has contributed three lakhs. 
No other single individual has given so much. True, the entire 
amount is not available in cash today, but it is as secure as if 
offered in gold. He has earmarked the sum for two of the purest 
items in our programme, banishing liquor and Antyaj uplift. 
Money was earmarked for the latter cause on his insistence. For 
myself, I would have preferred to employ only Hindus' money for 
this work. It is for them to carry out this particular reform. But 
how could I stand in the way of this friend who offered what he did 
in utter sincerity of heart? With the receipt of this amount, I 
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believe the total contribution by Parsis, so far as my information 
goes, will easily come to not less than four lakhs, leaving out the 
value of the gifts promised by some of them. We cannot thank 
Shri Godrej and the Parsi community sufficiently. 

Contributions have been received from South Africa too. 
The Patidar Mandal and the Khatri Mandal have telegraphically 
sent Rs. 8,275 and Rs. 960, respectively. I expect more yet.1 
I have always found the Patidars of South Africa to be generous. 

Some persons seem to be under the impression that, after 
June, they should not collect or send contributions without per-
mission. This is altogether wrong. All these days we concen-
trated our attention on the three aims laid down at Bezwada. 
This does not mean that, after June, we may not enrol new mem-
bers or get new spinning-wheels made or collect further contribu-
tions. After completing the figure of one crore, we may, if we like, 
stop collections for the Tilak Swaraj Fund, but we are bound to 
continue them till that time. Our pledge has two aspects, collect-
ing an amount of one crore and doing this before June 30. Even 
if we fail to collect the required amount before this date but, 
continuing our efforts, succeed in doing so later, we shall have 
done our duty. We may feel shame at our failure to do the thing 
within the time-limit, but we should certainly not prove shameless 
by refusing contributions altogether or offering less after the time-
limit has expired. I hope, therefore, that those who are still to 
give their contributions to this Fund will do so even afterwards. 
As for Gujarat, it will have no need to make any such efforts since 
it will have fulfilled its self-imposed obligation. 

So much about the Tilak Swaraj Fund. What about members 
and spinning-wheels? Only this, that before June 30 Gujarat 
should enrol not less than three lakh members and put into com-
mission not less than one lakh spinning-wheels. Our duty, how-
ever, is to see that Gujarat enrols every man and woman of 21 
years and over, that every home in the province has a spinning-
wheel and that everyone, from ripe old men to mere children, is per-
suaded to learn spinning. If we put the population of Gujarat at 
90 lakhs and count the number of homes at the rate of one for 
every five persons, we get 18 lakh homes. We should not, therefore, 
rest satisfied till we have put into commission 18 lakh spinning-
wheels. There can be no upper limit for the enrolment of members 

1 A footnote in the source says : "After this was written, cables have 
been received advising remittance of about £ 100 by the Indian Association 
of Stanger and Rs. 1,274 from Nairobi." 
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and the spread of spinning-wheels. The more of them we have 
the greater will be our strength, the brighter the swaraj flag, the 
stronger the wind filling the sails of the swaraj ship and the faster 
the speed. From the number of members and spinning-wheels 
we reach before the end of June, we would be able to measure our 
speed, judge whether our energy has increased or decreased and 
whether our faith has become stronger or declined. Our getting 
swaraj depends on our continuing to work unremittingly on both 
these items. 

[From Gujarati] 
Navajivan, 3-7-1921 

141. SPEECH AT BORIVLI MEETING1 

June 30, 1921 
Mr. Gandhi said Thursday was the last and the greatest day and India was 

on her trial and he hoped they would not be found wanting. Time was very 
valuable and he was not going to make a long speech. They had to collect 
the one crore on that day and they should not fail in their duty. He did not 
know how he would succeed in collecting the amount, but he had the greatest 
faith in the capacity and patriotism of Indians and he felt sure in his heart of 
hearts that they would succeed in collecting the necessary amount. He did 
not know how much money was collected in Bombay for he had been to 
Ahmedabad. He did not also know how much was collected in Gujarat 
which had undertaken to collect Rs. 10 lakhs, although they had actually col-
lected as much as Rs. 12 lakhs and they had every hope of getting Rs. 15 
lakhs. On his way from Ahmedabad some gentlemen had handed him a cheque 
for one lakh and announced the gift of a piece of very valuable land near 
Bombay. At the door of the pandal he had been given a cheque for 
Rs. 25,000. From Johannesburg he had received a remittance for Rs. 9,000 
and from the Khatri community Rs. 1,000. 

He had great hopes that the people of Bombay would give him the neces-
sary amount, for the great burden of collecting the Fund rested on Bombay. 
When he had left Bombay, they had collected about 15 or 20 lakhs of rupees 
and he had high hopes that India, which was being tried now, would not be 
found wanting. He had only heard there that there was a large number of 
rich merchants in Borivli and he prayed to God that they would help the Fund 
in a liberal spirit. 

1 The public of Borivli presented a purse to Gandhiji on Thursday morning 
for the Tilak Swaraj Fund. There was a large gathering of men and women. 
V. J. Patel, the Ali Brothers and Sarojini Naidu were among those present. 
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In Ahmedabad and in Bombay he had heard that the Vaishnavas had still 
great doubts about the movement and he had already written a letter1 to them 
which he hoped they would all read. At the present time India wanted all 
communities to unite together in one great effort to win swaraj; that did not 
mean, however, that they should give up their different religions. As long as 
the world existed, there would always be diversity and differences of opinion 
and there would be different religions. But they should be united in their 
efforts to obtain swaraj. They would however never be able to win swaraj 
by keeping down the lower classes. To put them down, to look down upon 
them, to hate them, to abuse them, to give them no access to their wells, to 
exclude them from their villages, was certainly not Vaishnavism. That was a 
godless religion and Vaishnavism was something quite different. Vallabhacharya2 

had never taught his disciples to follow a religion of hate and intolerance. His 
teachings were to the effect that they should lift up the depressed classes, the 
people who were steeped in ignorance and poverty. Vallabhacharya had not told 
them to keep down their brethren. The more he thought about these matters 
the more firmly he believed that the Vaishnavas were wrong in the attitude 
they had adopted in regard to this question. 

He was telling this to them as a man of the world, as an old man, as a 
man who had much experience of these things. He knew from his South Afri-
can experiences what it was to be a man of the depressed classes. He was 
treated as a man belonging to the depressed classes in South Africa; because he 
had to live apart from the white people in a place called the "location" 
which was really a dhedwada (a place where the sweepers lived), where there were 
no sanitary arrangements or lights or roads or any other amenities of a civi-
lized town. There he knew what it was to be an Antyaj and he had suffer-
ed from those things there under which his brethren were now groaning in 
India. If they could not treat their brethren with consideration, what was the 
use of their being Indians, and what was the use of their being born in this 
land? 

On account of the cruelties and humiliations which they had suffered at 
the hands of Englishmen, they had called their Government Satanic and they had 
decided not to co-operate with them and, were they, Indians, going to treat their 
brethren in the same manner as the whites were treating them? Was it not 
worth while to take stock of what they were doing? Was it not worth while to 
pause and consider what they were doing? He had not asked the Vaishnavas to 
take food at the hands of the depressed classes, but merely to treat them as 
their brothers. If they could all be united in their resolve, they could have 
swaraj at that very moment, but they had so many different castes. If Hindus 
thought that the Muslims were their born enemies, and they should make it their 

1 Vide "To Vaishnavas" 3-7-1921. 
2 A fifteenth-century philosopher 

XX-20 
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duty to hate them as such, they would never get swaraj. Indians were loath 
to abolish the bar of untouchability out of sheer fear, and he would tell 
them on the last day of June, a day of high resolve and much import, that it 
was this fear which had forced them to keep down their brethren and to lead 
a life apart from theirs. Unless their hearts were full of mercy, of pity for the 
poor, of love for their brethren, Indians would never be fit for swaraj. He had 
not much fear for the crore of rupees and he did not mind it so much, because 
anyhow they would be able to collect that amount. But what he wanted them 
to do was to love their depressed brethren. The swaraj which he wanted 
was not to be one founded on hate and fear; his was swaraj of the righteous. 
His was a dharmarajya. 

From tomorrow they would not hear him talking and begging for money. 
They would hear something quite different. They would have to give up deal-
ing in all foreign things from the next day. Those who dealt in foreign cloth 
would have to cease doing that. Those who were trading in English cloth 
must stop doing that and he appealed to his sisters to give up the use of 
foreign clothes and to use only khaddar. If they wanted to do their duty 
to their country they should discard the foreign clothes and take to khaddar. 
If his sisters and daughters loved him and had any respect for him, he appeal-
ed to them to give up their foreign clothes and make up their minds once and 
for all to give up all these luxuries for ever. 

In this instance he would tell them a personal incident. Only the other 
day his wife had told him that she was unable to cook his food and do the 
household work in the thick khaddar cloth she was wearing and she wanted his 
permission to wear something lighter, something thinner. While he gave full 
liberty to his wife in all things, as he had full liberty to do what he liked, he 
was naturally unwilling to tell her to do anything. But he had to tell his 
wife that, if she could not cook his food in khaddar, then she had better not 
cook at all for him, for he would not take anything cooked by her while using 
unholy foreign things. He would not touch anything which was cooked by his 
wife while wearing foreign clothes. If Indian women were not willing to make 
this much sacrifice, were not willing to have this much suffering, then they 
would have to suffer more Jallianwala Baghs. There was much more suffer-
ing in store for them than that which they had to put up with on this last 
day of the month, to give proper heed to his words[sic]. He earnestly appealed 
to all Hindus and Muslims to give up using foreign things and to use only 
those things which were made in this country. 

The Bombay Chronicle, 1-7-1921 



142. SPEECH AT PARSI MEETING, BOMBAY1 

June 30, 1921 
Mr. Gandhi in the course of his lengthy speech asked the audience to 

allow him to speak without interruptions or cheers. He had never said that 
the Parsis did not know him thoroughly, and that they were not with him. Since 
he was a young boy he knew the Parsis, and the Parsis knew him. His best and 
most intimate friends were Parsis, and his relations with the community were of 
the most intimate kind. Dadabhai was like his father or rather, grand-
father, and if they ever got swaraj it would be due to the efforts of Dadabhai 
and the splendid work he had done for this country. He it was who had 
taught him the lesson of swaraj when he was a young man. When he went 
to England taking with him a deputation from South Africa, he was acting and 
saying what Dadabhai Naoroji and Mehta2 were telling him. He had never 
thought that the Parsis were against him, and he had every hope that they 
would join him in this movement. He was not at all sorry that they had 
their own doubts in their minds. It was only the Parsis who had lived among 
thirty crores of Indians for so many hundreds of years and still they had as-
serted themselves and become prominent in the affairs of this country. He 
was not going to flatter them, and he had no such intention. He was telling 
them what he really felt in his mind. There were many communities in this 
world who had such small numbers as the Parsis had, but they were not 
known outside their own countries, to the whole world. But what part was 
there in the whole world where the Parsi community was not known, al-
though their number was only 80,000? If Bombay was beautiful, if Bombay 
was noted for its generosity, if Bombay was noted for its public spirit, it was due 
to the Parsi community. If it were not for the Parsis, Bombay would be 
like any other city in India, and the whole of India was thankful to the 
Parsis for this. If anybody had given any lead to Indians in politics it was the 
Parsis, and he would ask his Hindu and Muslim friends not to blame the Parsis 
in any way. If all the communities were united among themselves, they could 
have swaraj that very moment. He for one was proud that the Parsis came 
to this country instead of going to any other country, and he was also glad that 
they were given shelter in Gujarat, to which province they had rendered 
very valuable services. 

1 The Parsis met at the Excelsior Theatre to present Gandhiji with a purse 
of Rs. 30,001 for the Tilak Swaraj Fund. Those present at the meeting inclu-
ded V. J .  Patel, Sarojini Naidu, Mr. and Mrs. Marmaduke Pickthall, the 
Ali Brothers and Dr. Kitchlew. 

2 Pherozeshah Mehta 
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When in South Africa the whites had besieged his house in the dead of 
night and wanted to kill him, it was Parsi Rustomji who had protected him at 
the risk of his life and at the risk of his own and that of his people and stood 
by him. As long as he lived he could never forget what Mr. Rustomji had 
done for him. The Parsis were full of virtue, truth and honesty, and he was 
proud of them as a race. Even if the Parsis had not collected Rs. 30,000 and 
had only given him Rs. 5, he would still have been satisfied with them. 
Mr. Godrej had already handed him a sum of Rs.3 lakhs and he had shown to 
the whole of India what the Parsis were capable of doing. The Parsi com-
munity had given him liberally in many ways, and it was not a fact that by 
coming to India they had not done any service to this country. His opinion 
was that they had paid their debt fully to this country. Naturally they were 
a commercial people, and it was a pity that they had taken up Government ap-
pointments lately. It was a loss to the whole of India and not to the Parsi com-
munity alone. But the education which they had got had made them seek 
Government employment, and it was a great pity. Commerce had taught 
them to be honest and collect money and do good to other communities in this 
country, and he asked them to take stock of the present conditions and their 
future. They had fully paid their debts to the country by producing such great 
men as Dadabhai Naoroji, Pherozeshah Mehta and Jamshedji Tata. He ap-
pealed to the Parsis to take part in the swaraj movement which was now going 
on in full swing. The Parsis were able to compete with other communities in 
every department of life. If they had done so much in this country in the 
past, why were they keeping themselves aloof from the movement now? They 
were a rich community, possessing crores of rupees, and why had not they 
given any more money to the Fund? Dadabhai had served India by leading the 
life of a political recluse for the purpose of making India free, not for Parsis 
alone, but for all communities and races. The speaker was going to speak to 
them as their friend because he was a great admirer of theirs and was very 
intimate with them for a long time. 

Continuing, the Mahatma said, if the Parsis wished it, they could easily 
accomplish anything, because they were a small, compact community of eighty 
thousand, but that was not so with the Hindus and Muslims. If they could 
remain independent even before the English came, he did not know why they 
could not be so when they got swaraj. It was the first duty of Hindus and 
Muslims to protect the smaller communities in this land. If the Hindus and 
Muslims were true to themselves, they would see that not a Parsi was 
starving before they took any morsel of food. If Hindus or Muslims wished 
to do anything else, then they were working not for a dharmarajya. He wanted 
to make India not Satanic, but he wanted to establish dharmarajya. He wanted 
to make the Parsis fearless and drive away their doubts and he wanted them 
to devote their energies for the welfare of this country. If they could do so, 
they could get swaraj this year, and they could also right the Khilafat wrong 



SPEECH AT PARSI MEETING, BOMBAY 309 

and also those of the Punjab. If they wanted to rule over the world just as the 
British were doing, then he would say that Indians were not fit for it, and he 
prayed to God never to make them fit for it. Did Indians want to make slaves 
of Negroes, or make them prisoners, or make them work for ourselves and to 
keep them as beggars? He wanted them to be free by purifying themselves 
and then rid the whole world of all its evils. 

He appealed to the Parsis to become swarajists that very moment. They 
were swarajists, but they had some doubts in their minds but he begged of 
them to become true swarajists. He asked them to consider these questions 
properly and ask themselves whether Gandhi was a fool to speak of these things. 
The swaraj that India was going to have was a dharmarajya. Indians wanted 
to establish swaraj based on truth and not on falsehood, and they wanted to 
keep clear of everything that was false. It was the Parsi religion which had 
taught him to non-co-operate with Satan; it had taught him to keep apart 
from Satan, from all evil. He did not hate Englishmen, neither did he want 
them to be driven out of this country, but he disliked being what Lord Read-
ing called the subjects of Englishmen. His soul trembled to consider of these 
things. They should have strength enough to resist any evil. It was not neces-
sary for them to have revolvers or to become barristers or lawyers for the 
winning of swaraj. What was essential was the belief in self, and he regret-
ted that the Parsis were so full of doubts. He begged of them to drive away 
all those doubts. He appealed to them to become swarajists and to unite with 
other communities in the cause of freedom. 

Mr. Gandhi then referred to the liquor shops. He said there was a great 
responsibility on the shoulders of the Parsis in Bombay. There were about 
nine hundred country liquor shops in the town and the majority of them were 
owned by the Parsis. Many Parsis had approached him and told him that they 
had already given a year's purchase price to Government and that if their 
shops were picketed they would be ruined and they would lose all their 
money. He had considered over these things, and he felt very sorry for the 
shopkeepers. He was not sorry at all for the Parsis if they were co-operating 
with Government or if they had not given up their titles. But the liquor shops 
were a more serious matter. He was sorry that Hindus and Mohammedans were 
the only pickets. He wished his Parsi brothers and sisters would also picket. 
He wanted no force to be used because he did not wish any objectionable 
methods in [the achievement of] the holy object they had. When Parsi 
women stood in the path of Parsis going to these drink shops they would be 
ashamed to enter the shops and they would be ashamed to abuse them and 
they would not beat them. He asked the Parsis to give up drink, and to 
help their people who had to shut up their shops on account of picketing. 
He asked them to help the shopkeepers to get a refund of their [licence] fees 
from the Government and to help them in every possible way. In Ahmedabad 
a Parsi contractor had complained to him that he had been assaulted by the 
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pickets and he found this statement on investigation to be false. It was the 
volunteers on the other hand who had been assaulted, and they were now picke-
ting with their heads bandaged and they had not raised their hands to retaliate. 

He earnestly appealed to his Parsi brothers and sisters to help the efforts 
of the other communities to stop drink. He did not think that the Parsi mill-
ionaires who had not attended the meeting were against his movement, and he 
appealed to them to help the Parsi liquor contractors in all ways. In the 
meantime he asked them to help the cause of swaraj. He prayed to God that He 
would give the Parsi community strength to take their legitimate part in the 
struggle which was now going on for the winning of swaraj and make them 
realize what their duty was at this juncture. 

The Bombay Chronicle, 1-7-1921 

143. SPEECH TO MERCHANTS, BOMBAY1 

June 30, 1921 

Mahatma Gandhi said he thankfully received the amount they gave to 
win the country's liberty. He hoped they did not expect from him a long 
speech at the moment, as he was to attend two more meetings in the evening. 
He had only to say that, if the traders like the cotton merchants of Colaba 
realized the political situation of the country, it would not at all be difficult 
to get the Punjab and the Khilafat wrongs righted. It was his desire that 
the trading classes of the country would from now take a prominent part in 
the politics of their country. Until the trading classes began taking more 
interest in the affairs of their country, they had no hope for the success in 
their cause. But there was a happy sign of awakening in these classes now. 
And if they went on at this rate, swaraj was sure during the current year. It 
was the first duty of the trading classes to take a leading part in the political 
situation of their country. He agreed with Mr. Mathuradas who said that 
their contribution to the Swaraj Fund was not what it ought to have been. 
Because, they are annually exporting cotton worth crores of rupees to foreign 
countries and as prayaschitta for that sin they must make up the deficit in get-
ting a crore of rupees. The crore must be complete by that night. He had full 
confidence in the Indian people who, he hoped, would not dishonour the 
Congress mandate. They could expect forty lakhs from other provinces and the 
remaining sixty lakhs would be made up by them in Bombay. He fervently 
hoped they would exert themselves to collect that amount and thereby guard 

1 This was delivered at a meeting held under the auspices of the Cotton 
Association at which cotton merchants and workers presented Gandhiji with 
a purse of Rs. 2,50,000 for the Tilak Swaraj Fund. Mathuradas Vasanji 
Khimji, President of the Association, welcomed Gandhiji. 
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the prestige of their nation. That was the last day of the vow which they took 
at Bezwada and if the sum was not procured before the day ended, the whole 
of India would have to be ashamed. At present the honour of the nation 
rested on the merchants. In money matters only they could help. A beggar 
like the speaker could not be expected to render any pecuniary help. Con-
cluding, he prayed to God to give them strength to preserve the prestige of the 
country by securing the necessary amount. 

The Bombay Chronicle, 1-7-1921 

144. SPEECH AT BOMBAY MEETING1 

June 30, 1921 
Mahatmaji said the great enthusiasm which he had noticed with the 

men and women at Bombay promised a hopeful future and he hoped they 
would be able to realize the vow which they had once taken in Calcutta and 
then again at Nagpur. He did not know till that hour what exact amount 
was collected in the country. But only a few minutes ago he had learnt that 
Kathiawar had collected more than two lakhs and in the morning he received 
a cheque for Rs. 25,000 from a gentleman. They did not expect anything 
more than Rs. 50,000 from Kathiawar. From what he had been noticing he 
was hopeful that a crore would be collected. But he wanted to be sure about 
it and therefore wanted an assurance from some of the mill-owners of Bombay 
that, in case the wanted amount was not collected, they would make up the 
deficit. He earnestly hoped he would get such an assurance. Continuing, 
he said that he would take that opportunity of speaking a few words to the 
ladies about the faith and prestige of their country. As everyone knew, 
women were the trustees of their honour and they were the producers of the 
nation. The nation could be a strong or an ideal nation only when their women 
were thoroughly religious and patriotic. At present the chastity and the religion 
of the Indian women were involved in khaddar. He therefore appealed to 
them that they should from now on abandon all foreign clothes and adorn 
themselves and their children in pure khaddar. 

The Bombay Chronicle, 2-7-1921 

1 A meeting was held in the evening under the auspices of the Mandvi 
Ward Congress Committee at New Chinch Bunder, for raising further contri-
butions to the Tilak Swaraj Fund. 



145. FRAGMENT OF LETTER TO A WOMAN 
CONTRIBUTOR 

ON THE TRAIN, 

June 30, 1921 
The paragraph in the papers about your jewels takes away all 

the grace from1 your gift. I had hoped that it was a silent 
act of2 sacrifice. Let me tell you that many girls have given more 
than you have. They have not wished to advertise themselves. A 
sister gave me two days ago all her rich jewels—pearl necklaces 
and ruby bracelets and ear-rings. She gave them with such humi-
lity and grace. Her name she does not want. She gave them for 
the sake of God. I am sorry for you. Pray forgive me for this bitter 
truth.  .  .  .  

From the manuscript of Mahadev Desai's Diary. Courtesy: Narayan Desai 

146. SPEECH AT BANDRA MEETING3 

July 1, 1921 
Mahatma Gandhi said they had not been able to get any sleep the pre-

vious night. They were in the theatre up till 2 a.m. They had not gone 
there to see the play, but to collect money for the Tilak Fund and when he 
saw his friend Mahomed Ali bringing in his bag a sum of Rs. 25,000 in ad-
dition to ornaments, he was very glad that he had again gone to the theatre 
after 30 years. That was the reason why the Ali Brothers had not been able 
to come to the meeting. They were quite tired and exhausted. He himself 
would not have been able to come there had it not been for his promise to 
Mr. Patel. He agreed with Mr. Patel that they wanted to collect the amount 
in small sums from poor men, and he would have been glad if the poor of 
this land had given him the one crore of rupees by small contributions. They 
had been able to collect nearly a crore of rupees. Forty-four lakhs had been 
collected in the rest of India and the balance had been collected in this Presi-
dency. He wanted to publish it that they had been able to collect one crore 
of rupees and that the self-respect of this country had been kept. By mid-

1 The source here has "for". 
2 The source here has "to". 
3 Gandhiji addressed a meeting held in the morning in a suburb of North 

Bombay to present him a cheque for Rs. 15,000 for the Tilak Swaraj Fund. 
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night yesterday they had succeeded in collecting about 81 to 82 lakhs of 
rupees. When they were able to collect such a large sum in so few days, 
they would be able to collect the balance very easily. He had, however, talked 
to some four or five rich men about the deficiency and they had promised 
to make good the balance. He did not want to publish it to the world that 
he had taken a guarantee because his friends told him that, if their names 
were published, it would merely be advertising them and that the people 
would not pay their contributions. He was, therefore, glad to announce to 
them that the crore would be made up. If the sum had been collected in small 
contributions, he would then say that the men of Bandra were fit for swaraj. 
He did not mind at all if the rich people of Bandra had not paid anything. 
They would be able to pay hereafter. He was not even pained when Mr. Patel 
had informed him that Bandra would be able to collect only Rs. 10,000. While 
he congratulated them on collecting the sum, he could not congratulate them 
on the total number of members of Congress they had been able to register 
and also on the number of charkhas they used. He did not so much care for 
the crore of rupees, but he did care about the crore of members for the 
Congress. When he was speaking to a friend about the money he required 
and was telling him that he would not be satisfied with one crore of rupees 
but that he required many crores of rupees, his friend told him that even the 
Victoria Memorial Fund had amounted to about Rs. 52 lakhs and that that 
fund was gathered through the influence of officials by means of "pressure and 
persuasion". The Tilak Fund had been collected without any pressure and 
only by means of voluntary contributions. How much greater was their effort 
then in collecting the amount? 

They had fulfilled the Bezwada programme! But now they had to collect 
the members for the Congress and they should also introduce the requisite 
number of charkhas into every house. They had six crores of families in this 
land and in every house there must be a charkha. He would not be satisfied 
with the number of charkhas alone, or the amount of yarn spun by them. He 
wanted something more than that. He wanted the sign of the charkha on 
their bodies, that was to say, they should wear khaddar. If they used khaddar, 
then it was a proof positive that they were using the charkha. They were living 
under a delusion for so many years and hence they were using foreign cloth. 
If they wanted swaraj, they must make use of khaddar only. Indians must 
use only swadeshi cloth, and they must use khaddar for every purpose in life. 
Lokamanya Tilak once told a friend of his that, even if their country was full 
of disease and malaria, they were not going to go out of India to England and 
there try for swaraj. India was their motherland and however bad the climate 
might be, they had to remain there and they must die there. Unless they 
were able to do that they would never be happy in this land. If they loved 
India, if they revered Tilak, who had said that swaraj was their birthright, 
then let Indians give up the use of foreign clothes. Only the day before, a 
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Parsi lady had sent to him her foreign ornaments worth about a thousand 
rupees; he had not seen her and he did not even know her name. Why should 
Indians wear foreign-made ornaments? Were all Indian goldsmiths dead? 
So long as there were Indian goldsmiths who were not getting enough work, 
why should they wear foreign-made ornaments? He was sure that the Parsi 
sister who had given him her ornaments was now wearing khaddar, or if she had 
not done so already, would do so soon. He appealed to them to use shuddha1 

swadeshi. He was not appealing for money, for money could be collected 
anyhow. But the first thing he would ask of them was to give up the use of 
foreign cloth. After September he was not going to speak of these things. 
After September, he was going to ask his Muslim friends to use only swadeshi 
cloth if they wanted to get the Khilafat question decided as they wished. 
Every one of them men and women must use the charkha and from today they 
must make up their minds to use only swadeshi cloth. A new epoch had 
arrived in their activities, and if they used swadeshi cloth, their strength would 
increase manifold. 

The Bombay Chronicle, 2-7-1921 

147. TELEGRAM TO "NAVAJIVAN" 

BOMBAY, 

[July 1, 1921] 
India has succeeded in raising, by the end of June, a sum of 

approximately 80 lakhs for perpetuating the memory of the Loka-
manya and establishing swaraj. I hope that the people will raise 
the balance of 20 lakhs without delay. Though the Bezwada 
programme cannot be considered to have been literally fulfilled, 
people's response to the Congress appeal may be said to have 
been excellent. Bombay's generosity on this occasion has eclipsed 
its past record. It should now join hands with the other provinces 
to raise the balance as soon as possible. However, the main effort 
should be directed to bringing about total boycott of foreign cloth 
and completing the enrolment of one crore Congress members. 

[From Gujarati]  
Navajivan, 3-7-1921 

1 Pure 



148. TELEGRAM TO "NAVAJIVAN" 

BOMBAY, 

[July 1, 1921] 
Deshbandhu Chitta Ranjan Das has wired to say that Bengal's 

contribution to the Tilak Swaraj Fund has come to 25 lakhs. 
India has thus completed the sum of one crore as pledged. 

[From Gujarati] 
Navajivan, 3-7-1921 

149. BOYCOTT OF FOREIGN CLOTH1 

God is great. He sends help from unexpected quarters. It was 
but a few days ago that Mr. Das telegraphed saying Bengal had 
collected no more than three lakhs. It was no small thing for me 
to announce that India had not given the full crore on the due 
date. I struggled with friends for getting the deficit underwritten. 
They were ready to give it to me, but they would not disclose their 
names to the world as, in their opinion, it looked like seeking 
notoriety. They thought that it was better to leave the figure where 
it was and try to collect the balance before the meeting of the All-
India Congress Committee. I capitulated but I was sore at heart 
that God had not answered my prayer. And yet I knew Him 
to be an unfailing God. He sent Bengal to the rescue and rati-
fied the nation's undertaking at Bezwada. Let us be humble and 
praise Him. But we dare not tarry on the road to make merry. We 
must march forward. Each Province should at least make up its 
numerical proportion of the crore, although the total collection 
amounts now to one crore and five lakhs2. 

But our next inevitable step is to bring about a complete boy-
cott of foreign cloth. On the first of August, we celebrate the 

1 The article originally bore the title "What We Must Do Now: Boycott 
Foreign Cloth by August 1". 

2 This amount, according to a report in The Bombay Chronicle of 2-7-1921, 
was made up of the following contributions (in lakhs) : Bombay city 37½; 
Bengal 25; Gujarat and Kathiawar 15; The Punjab 5; Madras and Andhra 4; 
C. P. and Berar 3; Maharashtra (including Bombay suburbs) 3; Bihar 3; Sind 
2; U.P. 2½; Karnatak 1; Delhi 2; Ajmer and Merwara ½; Orissa and Assam ¼; 
Burma 1¼. 
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anniversary of Lokamanya's death. We can, if we make a definite 
special effort, bring about an almost complete boycott of foreign 
cloth before that date. I know it requires the consensus of an over-
whelming majority. But it is not impossible to reach it if we would 
work with the same zeal as we have for the collections. Then and 
not till then will India have attained the power to establish swa-
raj. I cannot conceive any better celebration of the anniversary 
of Lokamanya's death than a complete boycott of foreign cloth. 

The Bombay Chronicle, 2-7-1921 

150. SPEECH AT PUBLIC MEETING, BOMBAY1 

Saturday, July 2, 1921 
You will not hear me speak about money any more. We have 

now to think only of what we should do next. If money comes, it is 
welcome. It would be no great sacrifice to spend even 10 crores 
for the sake of Tilak Maharaj, let alone one crore. For swaraj, 
we may spend even as much as that, if necessary. But 10 crores 
will certainly not be required. He is no man of practical wisdom 
who spends a pie more than necessary. You should now think of 
only one thing. On August 1 comes the death anniversary of Tilak 
Maharaj; what shall we do on that day, something which will 
be worthy of the occasion? 

You should admire the mantra which Tilak Maharaj gave. 
Be captivated not by his scholarship or sweet speech, but by 
his work, the yajna which was his life and the sacrifices which 
he made. You should accomplish the task on which he had set his 
heart, for which he gave his life, for which he suffered privations. 
There can be no better memorial to him than that. It is better 
that you win swaraj, though you may not have collected a single 
pie, than that you should merely collect thousands of crores. I am 
quite confident that you will do this. But you can do nothing 
unless you think in terms of swaraj. You must give up foreign 
cloth. No one will kill you for doing so, only you will have to 
do a little persuading with yourselves. In the same way that we 
give a dose of medicine to a child, women should swallow this 
bitter draught. Do not wait for August 1, but examine your ward-

1 The meeting was held under the joint auspices of the Bombay Com-
mission Agents' Association and the Lingayat Commission Agents' Association. 
A sum of Rs. 5,001 was presented to Gandhiji as their contribution to the 
Tilak Swaraj Fund. 
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robe, your body and your head without losing a single day. Foreign 
cloth constitutes our slavery. You should throw it off, you mer-
chants especially. If anyone offers his contribution to a fund in 
memory of Tilak Maharaj with a word of abuse for him at the 
same time, how can I accept that? If I do, Maharashtra will cer-
tainly sever my head for doing so. If we wish to have a true 
memorial to Tilak Maharaj, then all of us must become swadeshi. 
Unless we do that, we shall not be considered fit for swaraj. If 
you contribute money, do so only as a token of your resolve to give 
up foreign cloth. It will not be right of you to contribute any-
thing to the Swaraj Fund, hoping to make it up from business in 
foreign cloth. 

Regard foreign cloth as no better than beef or liquor. In your 
business as commission agents, you now supply foreign cloth also. 
Take a pledge, therefore, that hereafter you will not supply such 
cloth to your clients. Can any Hindu supply liquor to a client 
who asks for it? How can we ever trade in a commodity which 
it is not right for us to supply to our clients? In the same way, 
we cannot trade in foreign cloth. You should certainly learn to hate 
not Englishmen or the manufacturers of English cloth, but 
foreign cloth as such. How can you make money through a 
trade which enslaves our country? A Parsi brother came to me 
arguing about liquor. I told him that he must renounce trade in 
liquor even if he were to become a beggar in consequence. How can 
you earn money through something the very sight of which is re-
pugnant to both, the Hindus and the Muslims of India? The same 
is true about foreign cloth. 

I do not understand why we may not picket foreign cloth 
shops as we picket liquor shops. Boycotting foreign cloth is, if 
anything, more important. Sisters, it is contrary to dharma for 
you to buy foreign cloth. To buy foreign cloth is to adopt an-
other's child, disowning one's own. You believe that you look 
beautiful in foreign cloth. But true beauty consists in devotion to 
duty. Sita preferred to cover her body with leaves, refusing to ac-
cept the garment sent by the proud Ravana. You too, sisters, should 
become Sitas. How can you ask for swaraj without giving up 
foreign cloth at the same time? Before August 1, you must do 
this at any rate. 

Anyone among you who has the courage to do so should 
burn his stock of foreign cloth. Those, too, who wish to give it to 
the poor should give it to me, as they do not know the really 
poor. Only I know them. If you had known them, you would not 
have taken delight in going about dressed in foreign cloth and 
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would not be indulging in pleasures. Give up your fascination 
for foreign things. Then alone will our task be done. Keep the 
promise implied in the money you have contributed. That is what 
we want now. 

[From Gujarati] 
Gujarati, 10- 7-1921 

151. TO "VAISHNAVAS" 

Many among you are my relations, many belong to the same 
community as I do and many of you are my friends from child-
hood days. From all these I get letters. In some of them the cor-
respondents compliment me on my views about Antyajas, in some 
others they gently remonstrate with me, thinking that I am in 
error in holding these views, in some the correspondents treat me to 
harsh words in their anger and in some they actually hold out threats 
against me. 

I regard all these things as a sign of their love for me. There 
are many others, besides me, who hold the same views about 
Antyajas as I do and do not object to contact with them, but people 
are angry with me and the reason, as I understand it, is that they 
believe that, in all other respects, I follow the restraints of dharma 
to the utmost and am otherwise a good man. They cannot recon-
cile themselves to what they believe to be my erroneous views about 
Antyajas. They think that these views hold up our progress towards 
swaraj. Some even believe that I have gone out of my way to 
invite trouble and have, in my obstinacy, endangered the ship 
of swaraj. 

My own humble belief, against this, is that my concern for 
Antyajas is a credit to my devotion to the Vaishnava way of life, 
that it is an expression of pure compassion, and that it proves my 
scrupulous regard for the restraints of religious life. 

Some Vaishnavas believe that I am destroying varnashrama. On 
the contrary, I believe that I am trying to cleanse it of impu-
rities and so reveal its true form. I am certainly not advocating 
abolition of restrictions on eating and drinking in company with 
anyone and everyone or on intermarrying among communities. 
I merely say that the idea that physical contact with some person 
is a sin is itself sinful. 

The attempt to defend the practice of untouchability by citing 
the similar practice of avoiding contact with a woman during the 
period of menstruation does not convince me. A chance contact 
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with a woman during this time is not looked upon as a sin. It is 
held to be violation of a rule of hygiene and so the person takes 
a bath to be clean again. If anyone avoided contact with an Antyaj 
who had been engaged in sanitary work and had not bathed or 
otherwise cleansed himself after the work, or, in case he had 
contact with such an Antyaj, went and had a bath, I can understand 
the idea. But my conscience can never accept the idea that dharma 
requires us to keep away scrupulously from everyone born an 
Antyaj. 

The inspiration of the Vaishnava way is compassion. I do not 
see a trace of this in our treatment of the Antyajas. Many among us 
never address an Antyaj except with a word of contempt. If an 
Antyaj is ever found sitting in the same compartment with other 
Hindus, there will be a rain of abuse on him. We offer them food 
left over on our plates, as we do to cattle. If an Antyaj has fever 
or is bitten by a serpent, our vaids and doctors will refuse to go to 
his place and treat him. If anyone should get ready to go, we would 
do everything in our power to stop him. For their residence, the 
Antyajas get the worst localities, with no amenities like light and 
public streets. They are provided with no wells for their use. 
They cannot use public wells and dharmsalas and cannot 
attend schools. We expect from them the most difficult of services 
and pay them the least. The sky above and the earth below is all 
that they have by way of shelter. Is such treatment in keeping 
with the Vaishnava way of life? Is it the way inspired by compassion, 
is it not rather the way of cruelty? The British Government, against 
which you have launched non-co-operation, does not treat us with 
such contempt. We actually cherish our Dyerism towards Antyajas 
as dharma. 

Speaking for myself, I believe that we are reaping as we sowed. 
Treating the Antyajas with contempt, we have become objects 
of the entire world's contempt. 

The idea of untouchability is unacceptable to reason. It is 
contrary to truth and non-violence and, therefore, is certainly not 
dharma. The very idea of our being high and others low is base. 
He is no true Brahmin who lacks the quality of the Sudra: readi-
ness for service. He alone is a Brahmin who possesses the qua-
lities of all others, the Kshatriya, the Vaisya and the Sudra and, 
in addition, has knowledge. A Sudra is not altogether devoid of 
knowledge. Readiness for service is predominant in him over his 
other qualities. The varnashrama-dharma has no room for distinc-
tions of high and low. The Vaishnava tradition knows of Bhangis 
and Chandals who attained deliverance. How can a dharma which 
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holds that the entire universe is permeated by Vishnu believe that 
He is not present in the Antyaj? 

I have no desire, however, to interpret the Shastras to you. I 
do not claim to be a man of learning. Every shastri is welcome to 
have the better of me in interpreting the Shastras. I know with 
confidence that I have had some experience of what the way of 
compassion means. This way can have simply no room in it for an 
attitude of contempt for Antyajas. 

Moreover, what people will you describe as Antyajas? Is a 
weaver an Antyaj? Are wealthy dealers in leather Antyajas? Or is it 
that gold cleanses everything? A chamar who has given up his 
traditional work, a Bhangi who has taken to driving a car or works 
in a mill, who takes a bath every day and keeps himself clean, is 
even such a person an untouchable? 

Why argue, however? So long as you believe that physical 
contact with anyone whom you regard as an untouchable is a sin, 
you may, if you wish, take a bath after such contact, but my request 
to you is that just as you do not hold in disregard a mother who 
is in her period of menstruation, but serve her instead, so should 
you serve Antyajas instead of despising them. Dig wells for them, 
build schools for them, arrange for vaids to visit them, make their 
suffering your own and so earn their heartfelt blessings. See to 
it that they have their homes in good areas. Pay them well, res-
pect them, educate them, look upon them as your younger 
brothers and persuade them to give up drinking, beef-eating, etc. 
Reward those who do these things. If you act in this way, you will 
come to see that the idea of untouchability is [as the poet says] 
a superfluous limb. Some of you have refused to contribute to 
the Tilak Swaraj Fund simply because of my views regarding 
Antyajas. This is my appeal to you, however: contribute money for 
the reform of untouchables; you can certainly do so, even if you do 
not abandon the practice of untouchability. Actually, some Vai-
shnavas have earmarked their contributions for this purpose. 
Moreover, though you may not like my views about Antyajas, 
you can surely give some money for the swadeshi movement, for 
famine-relief and for schools. I believe, though, that you would 
certainly not oppose improvement in the conditions of Antyajas, 
and, therefore, appeal to you that, as evidence of such regard for 
the principle of compassion, you earmark your contributions for 
activities intended for their uplift. 

[From Gujarati] 
Navajivan, 3-7-1921 







152. HOW TO BOYCOTT FOREIGN GOODS1 

It is needless to say at this time of day that the proposed 
boycott of foreign cloth is not a vindictive process, but is as neces-
sary for national existence as breath is to life. The quicker there-
fore it can be brought about the better for the country. Without 
it swaraj cannot be established or retained after establishment. It 
is of the highest importance to know how it can be brought about 
even before the first day of August next. 

To arrive at the boycott quickly it is necessary (1) for the 
mill-owners to regularize their profits and to manufacture princi-
pally for the Indian market, (2) for importers to cease to buy 
foreign goods—a beginning has already been made by three 
principal merchants, (3) for the consumers to refuse to buy any 
foreign cloth and to buy khadi wherever possible, (4) for the consu-
mers to wear only khadi cloth, mill-cloth being retained for the 
poor who do not know the distinction between swadeshi and 
pardeshi2, (5) for the consumers to use, till swaraj is established and 
khadi manufacture increased, khadi just enough for covering the 
body, (6) for the consumers to destroy pardeshi cloth as they would 
destroy intoxicating liquors on taking the vow of abstinence or to 
sell it for use abroad or to wear it out for all dirty work or during 
private hours. 

It is to be hoped that all the parties referred to in the fore-
going clauses will respond well and simultaneously. But, in the 
end, success depends upon the persistent determination of the 
consumer. He has simply to decline to wear the badge of his 
slavery. 

The Bombay Chronicle, 4-7-1921 

1 The note, which was also published in Young India, 6-7-1921, appears 
to have been issued generally to the Press. 

2 Foreign-made or belonging to a foreign country 

XX-21 



153. LETTER TO N. C. KELKAR 

BOMBAY, 

July 4 [1921] 
DEAR MR. KELKAR, 

Of all congratulations, I appreciate yours most because I am 
in need of your whole-hearted co-operation, if you can give it out 
of conviction. I have your letter1 about the Working Committee. 
In future, you will do as the spirit moves you. I only feel that 
we should make the Working Committee a swift, powerful and 
homogeneous body. There is room in it for differences of opinion, 
not conviction. I do believe we can achieve all we want by effi-
ciently working the Congress constitution. But I can't force my 
faith on India. It will come if we are destined to achieve our 
freedom this year. 

Yours sincerely, 
M. K. GANDHI 

From a photostat : C.W. 3122. Courtesy : Kashi Nath Kelkar 

154. LETTER TO K. RAJAGOPALACHARIAR 

GAMDEVI, 

BOMBAY, 

July 5, 1921 
DEAR SIR, 

Received yours of the 28th last. I am shortly dealing with the 
matter referred to in your letter in Young India. Thank you for your 
suggestion. 

Yours truly, 
M. K. GANDHI 

SHRI K. RAJAGOPALACHARIAR 

TIRUPATI 

MADRAS STATE 

From a photostat : G.N. 5668 

1 This is not available. 



155. NOTES 

THE BEGINNING OF RESPONSIBILITY 

The unexampled response given by India to the Tilak Swaraj 
Fund shows the trust she has in her non-co-operation leaders. Will 
they prove worthy of the trust? Many have given liberally, and all 
have asked, how will the funds be administered? I have un-
hesitatingly replied that the officers of the Provincial Congress 
Committees are responsible and tried men. If we do not ac-
count properly for every pie we receive and do not make a judi-
cious use of the funds, we shall deserve to be blotted out of 
public life. Let us remember that the poorest people have given 
of their best. Many have given their all. Washermen, carpenters, 
blacksmiths, Christians, Jews, Parsis, Sikhs, Jains, Mussulmans and 
Hindus have paid their mite. On the 16th of June, when the col-
lection commenced in Bombay, the whole amount collected 
throughout India stood at thirty lakhs, if even at that. I had full 
faith that forty lakhs would be collected by the end of June by 
provinces other than Bombay. All India, therefore, subscribed 
at the rate of more than five lakhs per day during the fourteen days 
of concentrated effort. The provinces outside Bombay had sub-
scribed up to the 30th June during the same period as Bombay, 
thirty-eight lakhs—not a bad record. How shall we retain this 
confidence? We must keep accurate accounts, which even a child 
can see and understand. The funds ought not to be used out-
side the purpose of non-co-operation, nor generally for any purpose 
outside (1) the spread of the charkha and khadi, (2) the removal 
of untouchability, and hence, the elevation of the suppressed 
classes, (3) the conduct of national schools, where spinning and 
weaving are a part of the training and (4) the advance of the 
liquor prohibition campaign. 

These objects necessarily include the upkeep of the national 
service. It will be through the instrumentality of that service 
that we shall be able to achieve the objects above named. And to 
achieve the objects above named is to demonstrate our fitness and 
ability for attaining swaraj. 

I would warn the different Committees against living on the 
interest of the funds. To invest the money at interest and to use 
only the interest is to betray want of faith in the nation and in 
ourselves. The nation's trust must be our capital, and its response 
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from time to time must constitute our interest. If we claim to re-
present the nation, we must rely upon it to finance yearly insti-
tutions established and conducted for it. Living on interest tends 
to make us irresponsible. The hoards rotting in the name of re-
ligion in the various parts of India have made many of these 
religious institutions a sham, where they have not become hotbeds 
of corruption. If, therefore, we would profit by our past experi-
ence, we would spend almost the whole amount collected by us 
during the remaining six months. When I placed the financial 
programme before the All-India Congress Committee in Bezwada, 
I did so because I knew that we had honest and able men enough 
to deal with national and provincial finance, and because we needed 
that amount for use during the year. We cannot achieve boy-
cott of foreign cloth unless we spend liberally in buying spinning-
wheels, hand-spun yarn and khadi. We must conduct the swadeshi 
propaganda till the spinning-wheel has been placed on a com-
mercial footing and has found a lasting place in every home. 
Distributed over a large area, the crore is not much to spend till 
the end of the year. I would suggest every province framing 
at the end of the month its own considered budget and spending not 
less nor more. I have suggested a month, for the provinces would 
hardly have made up their accounts and collected the promised 
subscriptions before then. Moreover, we must wait for the All-India 
Congress Committee to give us a definite lead for the months to 
follow. If we succeed in fulfilling the programme in an orderly 
manner, we cannot fail to establish swaraj before December, if not 
by the end of September. 

BOMBAY'S DECISION 

The Bombay Provincial Congress Committee has come to a 
decision on the question of the management of the big collection 
made by it in a most business-like and becoming manner. I quote 
from memory the effective part of its resolution: 

Whereas the All-India Tilak Memorial Fund collections made during the 
month of June were made not to meet provincial needs merely but in 
order to fulfil the obligation incurred at Bezwada and in order to meet 
the requirements of provinces in need of help, in the opinion of the 
Committee it is desirable to entrust a special Committee with the control 
and management of the collections. Messrs Raghavji Purushottam, 
Velji Lakhamsi Napu, Revashankar Jagjivan Jhaveri, Umar Sobani, 
Jamnalal Bajaj, Ardeshar Barjorji Godrej, Shankarlal Banker and Laksh-
midas Tairsi be appointed a Committee to control and manage the said 
funds, subject to the following conditions : 
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(I) The non-co-operation expenses of the Provincial Congress Com-
mittee to be a first charge on the Fund. 

(2) The other provinces to be helped on the advice of the All-India 
Congress Committee in respect of the spread of the charkha and khadi, 
elevation of suppressed classes, national schools, famine relief and prohi-
bition of liquor. 

It is an act of self-denial, for which the Bombay Committee 
deserves the warm congratulations of the country. The one inten-
tion running through the resolution is to put the administration 
of the large funds beyond suspicion and on a sound footing. 

RESIGNING FOR A MUSLIM BROTHER 

Another instance of self-effacement is also furnished by 
Bombay. The advice of the Working Committee regarding Muslim 
representation was given after the voting-papers had been issued. 
The election results showed that only one Mussulman was elected, 
and that was Mr. Umar Sobani who could hardly be claimed 
specially to represent the Mussulman interest. He is too well 
known as a public worker to be classed purely as a Mussulman 
representative. Moreover, in Bombay it was necessary to have at 
least two Muslim members elected to the All-India Congress Com-
mittee. Mr. Vithaldas Jerajani has therefore vacated his seat for 
a Mussulman representative. It is instances of such brotherly and 
public spirit which make me feel that swaraj is hastening to us. 
The only danger is that of our running away from it. In my 
opinion, the incident proves the wisdom of the Working Committee's 
advice. It came just in time to put us on our guard and honour. 
The Working Committee warns us that we may not neglect special 
and tender interests, and that wherever there is the least suspicion 
of Mussulman coolness, it is up to the Hindus to see that they 
do not give the slightest reason for Mussulman coolness or in-
difference or suspicion. And what applies to Hindus and Mussul-
mans applies also to questions regarding and between the other 
races. The weaker the interest, the greater must be the regard 
of the stronger party for that interest. Then we need never have 
any racial differences. 

IS IT A BREACH? 

Friends have suspected me of having committed a breach of 
the Congress resolution in that I have appealed to the Moderates 
to co-operate with us in the liquor campaign and especially in 
that I have actually invited them to legislate for prohibition.1 A 

1 Vide "To the Moderates", 8-6-1921. 
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friend asks, 'Why should we seek the help of the Councils which we 
have boycotted? Does it not mean a modification of your pre-
vious attitude?' I venture to say that it does not. There is all 
the difference between a challenge and a petition. If I had ap-
pealed out of our helplessness, it would have been a breach of the 
Congress resolution and a modification of my own attitude. But, 
in my opinion, I strengthen our position when I invite the Mod-
erates in gentle language to do their duty, and prove their claim 
to be popular representatives. I see nothing wrong in inviting 
the Moderates and the Government to co-operate with us in all 
we are doing. I see nothing wrong in appealing to the Mod-
erates, or even to the Government through their authorized 
channels, to help us in the Khilafat and the Punjab matters, or 
to shut up all the liquor shops, or to dot every one of their schools 
with spinning-wheels or to recognize the force of public opinion 
and to prohibit by legislation the import of foreign cloth. For, 
if they succeed in doing these things, I would cease to think evil 
of the institution they adore or administer. In making my appeal 
I have shown them a way to partial reinstatement in public esti-
mation, and have furnished myself and the country with a further 
effective cause, in the event of the failure of the appeal, to de-
monstrate the wooden nature of the system. I have appealed, not 
as myself a part of the system, but as an outsider. 

OF PICKETING 

The Indian Social Reformer contests the utility of picketing in 
its vigorous style. Without entering upon any examination of its 
argument, I would perhaps take up less space if I simply stated my 
view and experience. Picketing in its nature must be temporary, 
but it is like what a stimulant is in medicine. Drink is more a 
disease than a vice. I know scores of men who would gladly 
leave off drink if they could. I know some who have asked that 
the temptation might be put away from them. In spite of the 
temptation having been put away at their instance, I have known 
them to steal drink. I do not, therefore, think, that it was wrong 
to have removed the temptation. Diseased persons have got to 
be helped against themselves. If I have a son who is addicted, 
say, to gambling, and a gambling company imposes itself on me 
to tempt my boy, I have either violently to knock the company down 
or to post watches at its offices, in order, if possible, to shame my 
son into not going there. It is true that there are other gambling 
companies some distance from my place. Still, I take it, I would be 
held in the right in having posted a watch at the company's door. 
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I must make it difficult for my son to gamble. If the Reformer 
accepts the doctrine of State prohibition, it must accept the corol-
lary of picketing, so long as the State is a tyranny being perpetrated 
in the face of public opinion. What, for instance, should the 
public do if the State were to build palaces in every street for 
women of ill fame, and issue to them licences to ply their trade? 
Will it not be its duty, unless it destroys these palaces inhabited by 
vice, to quarantine them and warn the public of the danger of 
falling an easy prey to the temptation forced on it? I recognize 
the necessity of using only men and women of character as pickets 
and of guarding against violence being offered to those who insist 
on drinking in the face of public opinion. Picketing is a duty a 
citizen must discharge when he is not helped by the State. What 
is a police patrol if it is not picketing against thieves? The police 
use the gun when the thief betrays an inclination to break into 
another's house. A picket uses the pressure of shame, i.e., love, 
when he warns a weak brother against the dangers of the drink 
evil. The Reformer has attributed to picketing claims never put 
forth on its behalf. 

VIOLENCE IN DHARWAR 

If the Congress Committee's telegram to the Chronicle may be 
relied upon, there is little doubt that some unauthorized police 
officer has been panic-stricken and given the order to fire on an 
unarmed crowd. The persistent keeping open of liquor shops, as 
if it was a right of the public to have liquor served to it by the 
State, is an open and immoral defiance of public opinion. I can 
only congratulate the families of those who have died. I can 
deplore the slightest show of force that may have been betrayed 
by the crowd, but I respectfully warn the Indian ministers in 
charge of transferred departments that they will belie the tradi-
tions of the great party to which they belong if they do not 
courageously face the grave crisis that is overtaking the country 
and summarily close every liquor shop and refund the money paid 
in advance by the poor licence-holders. They may not dread the 
loss of revenue immorally derived from the twice-cursed traffic. 
It cannot stand in the face of an awakened and enraged public 
conscience. As it is, an education supported by a revenue derived 
from an immoral source is bad enough. Presently, it will stink 
in our nostrils when it is tainted with innocent blood. I do 
beseech the ministers to be warned before it is too late. Let it not 
be said of them that for the sake of revenue they remained cal-
lously indifferent to the signs of the times. They dare not wait 
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for hours, much less for weeks. It will be wrong to wait 
for devising methods of tapping other sources of revenue before 
giving up the revenue from drink. It will be very like a man 
refusing to vacate a plague-infected house until another is ready 
for him. Most people in such circumstances will first vacate, and 
then search for another and uninfected shelter. 

A BRAVE SIKH 

Sardar Shardul Singh has always appeared to me to be one of 
the bravest of non-co-operators. He is a man of fine culture, 
scrupulously honourable. He has reasoned faith in non-violent 
non-co-operation. He is a staunch nationalist. He holds the Sikh 
doctrine dear as life, but loves nationalism equally well. Non-
violence is not his final creed in everything. But it is like that 
of the Ali Brothers, his present creed for India's salvation. He 
abides by it as honourably as the Ali Brothers, which is saying a 
great deal. But this State has no use for him except transportation 
for five years. He is too brave, too honest and therefore, too in-
fluential for the Government of the Punjab, and, therefore, he has 
been put away. It is my conviction that his services to the 
country are all the greater for his incarceration. It is a wonderful 
manifestation of bravery and self-restraint shown all over India 
that so many gladly face imprisonment, and the people remain 
quiet and dignified without being cowed down. I hope that the 
imprisonment of Sardar Shardul Singh will spur the Sikhs and the 
other Punjabis to greater effort in behalf of non-co-operation. I 
tender my congratulations to Sardar Shardul Singh and all the 
others who are suffering for the sake of the motherland. 

THE PRINCE'S PROPOSED VISIT 

It is a great pity that the talk of the Prince's visit has been 
revived and a provisional date fixed. India will refuse to welcome 
a representative of a system of which she is sick unto death. And 
if his visit is forced upon an unwilling India, there must be the 
same effective hartal on the day of His Royal Highness's visit that 
there was on the Duke's visit. I repeat once more that non-co-
operators have nothing against the Prince as a man. But he 
cannot be divested of the office he holds. Whilst it is true that 
the King and his heirs do not actively meddle in the affairs of 
State (which is a convenience for the State), he is as effective a 
representative of the existing system of Government as the most 
meddlesome Prime Minister or Viceroy. I am disposed to think 
that, as a supporter of the institution, he is more effective by 
reason of his isolation. If the Prince comes, he will not come to 
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bless the non-co-operators or the cause, but to sing the song of 
praise for a Government which is responsible for the dishonour 
of the Punjab, for breach of faith with the Mussulmans, for forc-
ing the drink traffic on India, for impoverishing her and for so 
emasculating her that she almost thinks she must remain in slavery 
for an unthinkable time. In my humble opinion, the projected 
visit will be an insult added to injury. And it will be the duty of 
every non-co-operator, respectfully but firmly and in no unmis-
takable manner, to express his strong disapproval of all such 
efforts to bolster up a system which is tottering to its fall. 

Young India, 6-7-1921 

156. BOMBAY THE BEAUTIFUL 

Bombay is beautiful, not for its big buildings for most of them 
hide squalid poverty and dirt, not for its wealth for most of it is 
derived from the blood of the masses, but for its world-renowned 
generosity. The Parsis set the tone, and Bombay has ever lived up 
to her reputation. Bombay's charity has covered a multitude of 
her sins. In respect of the Tilak Swaraj Fund, Bombay has beaten 
her past records. Between the sixteenth and the thirtieth June, 
she subscribed at the rate of two lakhs and a half per day. 
She enabled India to keep her promise. And I have no doubt, 
Chittaranjan Das will allow Bombay's claim to the honour of 
having infected Bengal and let her become the rescuer. For, if 
Bengal had not leapt from three lakhs to twenty five, in spite of 
the Herculean labours of Bombay's choicest workers India would 
have failed to raise the crore. Bombay, then, is beautiful because 
of her charities. 

The figures are not to hand, of the number of members nor 
of the wheels at work. But the subscription was the most visible 
token of India's resolve. 

India has honoured the late Lokamanya as she has not 
honoured any other son before. But the crore is but the founda-
tion of the monument that we are raising to the memory of the 
deceased patriot; swaraj is the crown. No monument less than 
swaraj can revere a memory so great. 

Let us however not deceive ourselves. To be true to the 
spirit of the memorial resolution, each province and each district 
should have subscribed at least its numerical proportion. Two pice 
per head was not a contribution beyond the means of the average 
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man or woman. And I hope that every province will strive to 
make up its quota as early as possible. 

The subscription is but a milestone on the journey. The 
crore cannot give us swaraj, not the riches of the whole world 
can give it. Before we can be wholly free, we must be econo-
mically independent. A man who is forced to starve cannot be 
expected to pray to God. A starving man will sell his soul. 
He has no soul to keep. Before, therefore, India can think of 
freedom, she must feel economically independent. And this she 
cannot do so long as she is almost wholly dependent upon the 
foreign market for her cloth. One who owes his oxygen to the 
pump is a dying man. Is it any wonder that India is in a dying 
condition? If, then, we want to achieve swaraj during this year, 
we cannot do so till we have brought about by self-renunciation 
a complete boycott of foreign cloth. We must, therefore, utilize 
the money we have for manufacturing as much khadi as possible 
through handlooms from hand-spun yarn. It must be the chief 
activity in each province. We must examine the manufactures of 
our mills, and persuade the mill-owners to regulate their manu-
facture and their profits in accordance with the requirements of 
the nation. The mill manufactures must be reserved for the 
poorest among the poor whom we cannot reach for the moment. 

The ensuing meeting of the All-India Congress Committee must 
concentrate on this matter and formulate a programme that 
should bring about the desired boycott. 

But, after all, the burden of boycott has to be principally 
borne by Bombay, as she has borne the largest part of the finan-
cial obligation. Bombay controls the cloth market of India. 
Bombay imports from Lancashire and Japan. Heavy, therefore, 
is the responsibility of Bombay importers of yarn and piece-goods. 
If a successful boycott is to be brought about, they must be pre-
pared to undergo heavy sacrifices for the sake of the country. 
Mill-owners, too, have a duty to perform. They have made enor-
mous profits. It is the easiest for them to help the boycott move-
ment in a most effective manner. It means a revision of their 
outlook upon national life. The mill-hands, too, have a duty by 
the country. Hitherto they have interested themselves only in their 
own wages. They should now learn to appreciate public welfare. 
Lastly comes the unfortunate public, which has no say in fixing 
prices, and has to pay at the bidding of the mill-owner and the 
middleman. Surely, even apart from the question of boycott, this 
is a most unsatisfactory state of things. Famine threatens the land. 
It is high time that each one of us thought about the good of all 
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rather than individual aggrandisement irrespective of national 
welfare. Bombay the Beautiful has a golden opportunity. She 
must add to her beauty, or be prepared to lose what she has. 

Young India, 6-7-1921 

157. AN APPEAL TO MILL-OWNERS 

July 6, 1921 
TO 

THE MILL-OWNERS 

GENTLEMEN, 

Perhaps you have no faith in the movement of non-co-
operation. I know some of you consider that it cannot but end 
in violence. And if you mean thereby violence on the part of a 
Government that does not wish to abdicate power, you are right. 
Dharwar seems to be the latest instance, if its Congress Secretary's 
report is to be relied upon. Some of you consider that the move-
ment will harm the country whether it succeeds or fails. For the 
moment I would ask you to dismiss non-violence from your minds. 
I would urge you to study the movement now being intensified 
for the boycott of foreign cloth. The Bengalees always tell me, 
when I go to Bengal, that the mill-owners not only did not help 
them when the anti-partition agitation was going on,1 but that they 
played them false by forcing up prices, by over-sizing and, what is 
the worst of all, by palming off on them foreign cloth under the 
name of swadeshi. I do not know what truth there is in these 
charges. But you will agree that, if they are true, they reflect 
no credit on the mill-owners. 

I would not have recalled these charges if I had no doubt 
about the course you would adopt during the bigger crisis that 
has come upon the country. Many friends have told me that 
the nation is not to expect anything from you. They point out the 
fact that you have not, with one or two honourable exceptions, 
paid anything for the Swaraj Fund. I have defended your ab-
stention on the score of shyness or timidity where there has been 
no conscientious objection. I am loath to think that you will not 
help the country as commercial men when your help is most 
needed. The merchants, however, who deal in foreign cloth and 
with whom I am pleading that they should recognize the feeling 

1 This was in 1905 and later. 
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in the country and cease to deal in foreign cloth, frighten me by 
saying that the result of their response will simply mean that 
you will immediately send up the prices and fling in the face of 
the nation the law of supply and demand in support of the 
inflation of prices and thus make matters worse than they are at 
present. They tell me that they would gladly give up trading in 
foreign cloth, if only they could be assured that you will dis-
regard the law of supply and demand and consider it your duty not 
to raise the prices. I was told by some of you in 1919 that, even 
if you did not raise prices, it will not be the consumer who would 
gain but that it will be the middleman who will prey upon the 
people. I consider such argument to be unworthy of the talented 
business men that you are. You are well able to control the movement 
of your manufactures till they reach the consumer. You have only 
to introduce into your business a little of the national spirit. 

I do not say you should be philanthropic, though there would 
be nothing wrong if you combined philanthropy with business. 
But I do plead for the conduct of your business on national rather 
than purely selfish lines. A man is not less business-like because 
he thinks of the nation as well as of himself and his shareholders. 
I ask you, therefore, without prejudice to your views about non-
co-operation, to issue your assurance that neither the merchants 
nor the consumer need fear any rise in the prices of your cloth 
merely because of larger demand by reason of the proposed boy-
cott of foreign goods. This is the least that the country has the right 
to expect of you. 

I remain, 
Gentlemen, 

Your faithful friend, 
M. K. GANDHI 

The Bombay Chronicle, 6-7-1921 

158. TELEGRAM TO C. RAJAGOPALACHARI AND 
S. SRINIVASA IYENGAR1 

[On or after July 6, 1921] 
VIEW ALL INDIA COMMITTEE MEETING OTHER OBLI-

GATIONS TWO WEEKS IMPOSSIBLE BEFORE AUGUST. 

From a photostat: S.N. 7562 

1 This was in reply to a telegram from C. Rajagopalachari and 
S. Srinivasa Iyengar from Madras on July 6, which read: "Must come here 
soon for two weeks tour after starting work Bombay." 



159. LETTER TO MAHADEV DESAI 

Wednesday [On or after July 6, 1921]1 
CHI. MAHADEV, 

I got your letter yesterday. I certainly understood what you 
had said. I have not, in either instance, put a wrong construction 
or shown myself prone to do so. It is perfectly true that, when a 
statement is capable of two interpretations, the right course is to 
accept the one which is unfavourable to ourselves. The difficulty, 
in the two instances, was not this; it was what I have described 
it to be. In reading 'twenty-five lakhs' there was nothing parti-
cularly more favourable to us, for, even without this sum, one 
crore had been made up and the telegram was actually received 
after the last letter was written. It would make no difference to our 
cause whether he donated one lakh charkhas or offered them at 
a lower price. Even now, I do not understand the sentence about 
one lakh charkhas to mean anything else. There is impatience, 
it is true, in all these efforts to decide what the sentence means; 
impatience, too, is a sign of one's being attached and attachment 
is always a source of error. A person who is free from attachment 
finds time to reflect and puts a construction which will save the 
other party; if he is a truthful man, he will, as I have pointed out, 
correctly guess the correspondent's meaning. 

I read what you have said about yourself. What has hap-
pened is a distressing thing. It is plain how we come to make 
mistakes. The right atonement will be never to eat the thing 
again. But I suggest this: on every ekadashi2 day, have only one 
seer of warm milk, 80 tolas, and nothing else. Not even fruit or 
sugar. Drink the quantity in two or three meals, not one. Conti-
nue this for one year from the next ekadashi onwards. 

Read the writings of Shri Rajchandra and reflect over them. 
Read Tulsidasji's Maniratnamala and reflect over it. 
Read Bhartrihari's3 Vairagyashataka, and reflect over it. 

1 From the reference to "twenty-five lakhs", it would appear that this 
letter was written on or after the Wednesday following June 30, that is, July 
6; vide "Telegram to Navajivan", July I, 1921. 

2 Eleventh day of the bright or the dark half of the lunar month. Pious 
Hindus fast on this day. 

3 A Sanskrit poet, famous for his aphorisms 
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Peruse very carefully the chapter on vairagya1 in Yoga-vasishtha2. 
Spin daily for not less than one hour, concentrating the mind 

on the thought that this yajna may wash away uncleanliness from 
you. This, too, for a year, with exemption during travelling 
and illness. 

All other work in the morning to be attended to afterwards. 
After you have, on getting up, cleaned your teeth and answered 
the call of nature, if you feel the urge, prayers if you are in the 
Ashram and then, half an hour's silent reading as above, followed 
by spinning for one hour. Everything else to wait. 

For the duration of the year, always go to bed before nine 
and never remain in it after four. You may change all this when 
ill. 

Though prescribing this atonement, I neither magnify your 
lapse nor minimize it. You may drop from this any item you 
feel like dropping. Do not drop spinning out of a feeling of 
shame. Do not let any such feeling or the thought of public service 
hold you back from going to bed at 9. And do not let The In-
dependent stand in your way. It is not necessary that one writing 
for a daily should keep late hours. In any case, the lines along 
which we propose to run it requires you to do no such thing. 

Remember that the hour and a half outlined above is to be a 
time of silence. Devdas started reading your letter quite innocent-
ly not knowing what it might contain, and then I did not think 
it proper to stop him. 

The reasons you have given against your coming are quite 
sound and you need not, therefore, come. If Panditji sends for you 
or Joseph asks you to go and you come over, that would be a 
different story, I do not mind your not coming, though I would 
have been happy if you had come. 

Though I have seen your error, please do not feel that my 
love for you is any the less on that account. If I were perfect, 
there would be no room for any deficiency in me. Being myself an 
imperfect man yearning for liberation, I would be only increasing 
my imperfection if I magnify others' lapses. 

I have suggested that you daily remind yourself [of your 
lapse] but the feeling of dejection must not remain. Sincere repen-
tance is incompatible with dejection. Sin makes a long face. 
Memory of uncleanliness may induce humility in us but never 
dejection. 

1 Renunciation 
2 A Sanskrit treatise on Vedanta, with many stories 
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"Keeping an even mind in happiness and suffering"1 applies 
to this situation too. 

Blessings from, 
BAPU 

From a photostat of the Gujarati : S.N. 11429 

160. OPEN LETTER TO CLOTH MERCHANTS 

July 7, 1921 
GENTLEMEN, 

Yesterday I invited the mill-owners to help the foreign cloth 
boycott movement. They may or may not help. I shall hope that 
they will. But you cannot possibly keep yourselves from it, because 
the majority of you are even convinced non-co-operators. You 
have made possible the fulfilment of the Bezwada promise regard-
ing the Tilak Memorial Swaraj Fund. But you will say that whilst 
payment was a small matter to you, your trade is a matter of life 
and death. It is just this hallucination that is keeping swaraj 
away from us. If your trade is a matter of life and death to you, 
is the country's good less so? Swaraj means that you and I put our 
country's trade before ours. The appeal to you to refrain from 
importing foreign cloth is in other words an appeal to subordi-
nate your individual gain to the country's. 

For every yard you import from England or Japan or Ame-
rica, you take away from the mouth of a fellow countryman at 
least three annas without giving him anything in return. Let me 
explain. India has enough labour lying idle in her villages. For-
merly this was utilized for manufacturing yarn and cloth. Foreign 
imports made them compulsorily idle. And for these long years 
the vast majority have found no other occupation. Hence, every 
drought sends a shiver through every pitying heart in India. 
It need not be so. A drought is not an unusual Indian phenomenon. 
We feel its deadly effects, because we are living on the mar-
gin of starvation. By prolonged idleness we have lost the power 
of sustenance. Do not imagine that these cottagers can all flock 
to our dozen cities where labour is scarce and find a living. They 
are burdened with land which they dare not leave even if they 
would. And not all the cities of India can hold her millions. No-
thing but the restoration of hand-spinning and hand-weaving 

1 A reference to the Bhagavad Gita, ii, 38 
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can possibly bring back lustre to the Indian eye. And I would be 
false to you and to India if I do not tell you that the merchants 
more than the mill-owners are responsible for India's deep and 
distressing poverty. The mill-owners aggravate it, no doubt, when 
they charge heavy prices. But you are so responsible that, if you stop 
the importation of foreign cloth, you can revive the ancient and 
honourable dharma (duty) of hand-spinning and give an impetus 
to the industry of hand-weaving. 

Why, after all, should the abandonment of a trade that 
harms India be a matter of life and death to many of you? 
Surely you are resourceful enough to find some other trade bene-
ficial alike to you and the country. The stopping of imports means 
a saving of sixty crores per year. But it means operation on a 
much larger capital. It means that all the processes on cotton will 
be gone through in India. That means business for you. It means 
a healthy circulation of money as today it is a progressively ex-
hausting drain of money from our dear country. I ask you to 
disengage your great talents from an unhealthy channel and 
direct them into the healthy channels that open out to you. You 
must organize hand-spinning and hand-weaving. Then, you will 
not be satisfied with coarse khadi as I am. You will insist on 
your spinners spinning the finest counts and weavers weaving the 
world-famed Dacca muslin. You will sink fortunes in it whereas 
I have only paid our sisters the few thousands you have given 
me as a charity. For you to leave the unholy trade in foreign 
cloth is to organize the production and distribution of home-
spun. It is an enterprise worthy of your patriotism. You whisper 
to me that such organization may take a few years. You have 
not built up your present trade in a moment. If you are satisfied 
that it is a trade that has impoverished and enslaved India, you will 
not stop to think of the consequences of its destruction. You will 
let it go at any cost. 

And what is the cost? Not much. You have to stop all further 
orders for foreign cloth or yarn. That costs nothing. You have 
a stock of foreign cloth to get rid of. The world's market is 
open to you for its disposal. There are many uses to which the 
Indian specialities can be put in, say, Mauritius, South Africa or 
East Africa. You will but let me think out for you the best 
method of disposing of the stock of foreign cloth and yarn 
you have. 

Some of you have developed an anxiety for the requirements 
of the consumer. He will accommodate himself to the shortage, 
feel none the worse for it and will be better able to appreciate 
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next year the plenty of beautiful khadi of every variety of width 
and thinness. 

I ask you not to put an undue strain upon the consumer. It is 
not right for you to put temptations in his or her way in the shape 
of flimsy Japanese dhotis or saris or starchy calico. I urge you 
rather to cultivate in the consumer the taste to see art in khadi. 
Evenness, even softness, is not necessarily an art. The most exquisite-
ly made rose flower from silks has no art in it. For it has no life. 
But the real flower from the garden with most petals gone is any 
day infinitely superior to the finished artificial product in a dressed 
window. The former is instinct with life. Would that the mer-
chants of India, ceasing to be mercenary, will study the ancient 
art and make it their business to revive it. There is money in it 
for you and the country. The greatest art to be revived is swaraj. 
There is no swaraj without swadeshi. And swadeshi means for 
India a permanent boycott of foreign cloth. I invite you to lead 
the way. For you have the ability. May God grant you the 
strength and wisdom to lead! 

I am, 
Gentlemen, 

Your faithful friend, 
M. K. GANDHI 

The Bombay Chronicle, 7-7-1921 

161. TELEGRAM TO GULAM MAHBUB1 

[July 7, 1921]2 
GULAM MAHBUB 

MOGA 

NO BAIL. NO COUNSEL. SEND PARTICULARS. 

GANDHI 

From a photostat: S.N. 7564 

1 This was sent in reply to a telegram from Gulam Mahbub which read: 
"We seven Congress workers sued by private persons at the instigation of 
bureaucracy and its toadies under 107. Case appears private. Advise as to 
bail for appearance and defence." 

2 Date of the Bombay postal cancellation stamp 
XX-22 



162. LETTER TO J. B. PETIT 

[After July 7, 1921]1 
DEAR MR. PETIT, 

Will you please let me have Rs. 500 on account of the two thou-
sand voted by the Association. I have called for the sum for 
Mr. Banarsidas who is working under Mr. Andrews and who 
has used up Rs. 500 which I told you were placed in my hands by 
a Calcutta friend for the purpose. This is of course strictly in con-
nection with the Fiji-returned immigrants who are being looked 
after by Mr. B under Mr. A's supervision. 

Yours, 

From a draft in pencil : S.N. 7565 

163. LETTER TO VALLABHBHAI PATEL 

BOMBAY, 

July 8, 1921 
BHAISHRI VALLABHBHAI, 

I reach Ahmedabad on Monday and leave it the same day. 
Please have a look at my letter to Bhai Indulal2 as regards the 
action which the Committee should take. I hope it will decide to 
non-co-operate. Total boycott of legislatures is our only help. 

Please inform Bhai Mavalankar3 and others. 
Vandemataram from 

MOHANDAS 

[From Gujarati] 
Bapuna Patro– Sardar Vallabhbhaine 

1 This draft, presumably dictated by Gandhiji, is written on the back 
of Banarsidas's letter dated July 7 from Bolpur, asking for Rs. 500/-. The sum 
was given to Gandhiji by a Marwari gentleman in December 1920, when the 
former went to Nagpur from Calcutta. Gandhiji had handed over the sum 
to Amritlal Thakkar and Banarsidas. 

2 Indulal Yagnik, Secretary, Gujarat Provincial Congress Committee 
3 Ganesh Vasudev Mavalankar (1888-1956); lawyer, parliamentarian and 

Congress leader of Ahmedabad; elected Speaker, Bombay Legislative Assembly, 
in 1937 and Central Legislative Assembly in 1946; Speaker of Lok Sabha 
until his death 



164. TELEGRAM TO MOTILAL NEHRU 

BOMBAY, 

[On or after July 8, 1921]1 
MOTILAL NEHRU 

PRESIDENT INSISTS COMMITTEE DATE AFTER TWENTY-

FOURTH VIEW ORGANIZING BOYCOTT. SUGGEST MEET-

ING BOMBAY TWENTY-EIGHTH. WIRE APPROVAL. 

GANDHI 

From a photostat : S.N. 7567 

165. LETTER TO KUNVARJI MEHTA 

Saturday [July 9, 1921] 
BHAISHRI KUNVARJI, 

I could read your letter only just now. Please congratulate 
Bhai Makanji and the people of Varad on my behalf. The former 
showed real courage. It does not matter if, on the first impulse, 
he asked the man to leave. I count it as a great thing that later 
he checked his anger and behaved with forbearance and that 
the residents of the village also remained peaceful.2 

Vandemataram from 
MOHANDAS 

From the Gujarati original : G.N. 2671 

1 This telegram was sent after Gandhiji had received the following telegram 
from C. Vijayaraghavachariar from Kodaikanal on July 8: "Willingly but fix 
date after Sunday 24th permit warmest grateful congratulations on phenomenal 
success swarajya fund wire date." 

2 For the incident referred to, vide "My Notes", 17-7-1921. 



166. AUSPICIOUS HOUR 

As the man who wishes to climb to the top of the Girnar1 has 
not succeeded in his aim when he has reached as far as the track 
leading up, so we shall not reach our goal of swaraj if we pause 
and rest on any step in the ladder taking us up. We shall have 
to keep climbing without pausing for rest. It is certainly a matter 
for satisfaction that we have succeeded in collecting the money. 
That has given us some confidence. We have had some evidence of 
how many are with us and who they are, and have now the 
resources to spend on the tasks which need our attention. The only 
programme, however, which will give us a distant vision of swaraj 
is swadeshi. Spending thousands of rupees will not enable us to 
enter the temple of swaraj. Swadeshi is the one condition we 
must fulfil for being able to do so. The watchman at the temple-
gate will not ask us how much money we have; he will look at 
us to see whether we are dressed in khadi and examine us to 
know whether we smell of liquor. The man who follows the rule 
of swadeshi will himself feel that he is a free man. Anyone who 
does not feel so will not be free simply by reason of another per-
son declaring him to be so. Every person should have the feeling 
of freedom in himself, and this will never come to one who has not 
renounced the use of foreign cloth. 

Japanese saris, French satin and Manchester muslins are but 
so many forms of addiction. A person in the grip of these addic-
tions will never think of freedom, since by his dress he has become 
a foreigner who looks upon everything foreign as good, how can we 
expect such a man to have the spirit of swadeshi in him? What 
does such a one know of self-rule? In what sense can a person 
who does not like India's climate, Indian ways of dressing and 
Indian dishes look upon the country as his? The crores of us have 
not yet come to dislike India's climate and are happy enough with 
its wheat and millet roti, made with hand, but the cloth it offers 
fails to please us! Foreign cloth has cast a spell over us. Till we 
are free from that spell the country will remain enslaved, let 
there be no doubt about it. 

Foreign cloth, even if anyone offered it free to us, can be of 
no benefit to us, in fact it will only harm us; for a man living 

1 Mountain in Saurashtra 
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on gifts becomes a beggar and a beggar is always a slave; he 
has sold his soul. 

To be able to enter the temple of swaraj, what we need is swa-
deshi. Swadeshi means boycott of foreign cloth. The country has 
recognized the power of the spinning-wheel. There is not a single 
province which is a stranger to it. Khadi is being woven in every 
province on some scale. People have mastered this art. 

However, the spell which foreign cloth has cast over us must 
break. Until it has broken, the use of the spinning-wheel will not 
be assured. So long as the country has not recognized the magic 
power of the spinning-wheel, it will have no strength in its arms 
and will acquire no confidence in itself. The auspicious hour when 
we should start such boycott has arrived. 

I shall be put to shame if by October 1 we have not won 
swaraj and my faith in India will be proved to have been mis-
placed. If we do not get it by December, India will have failed 
in her pledge, she will have lost face in the eyes of the world and 
the delegates who attended [the Congress] at Nagpur will be proved 
to have been no worthy delegates. 

We cannot get swaraj unless we boycott foreign cloth. Through 
such boycott we clean our bodies and, till we have cleaned our-
selves so, we are not fit to chant the swaraj mantra. 

If, therefore, we wish to enter the temple of swaraj this year, 
there should be no more delay in completing boycott [of foreign 
cloth], since, by adopting swadeshi, we shall come into possession 
of an unrivalled source of strength. If those who have usurped 
the temple fail to understand our strength even then and refuse to 
give up possession, we shall have no choice but to give them a 
fight. Some time is bound to elapse in this. I am confident, however, 
that we shall not need to fight if we carry out complete boycott 
of foreign cloth, that we shall get possession of what is ours. 

Nonetheless, we should allow for some time for the struggle. If, 
therefore, we want to have swaraj in October, we should complete 
the boycott by August 31. We shall know on August 1 whether 
we shall succeed in doing so. The death anniversary of Tilak 
Maharaj falls on that day. We may celebrate the day with zest if 
we have completed our task by that time but, if we have failed 
to do our duty, we should in our shame stay indoors. As it was 
during the last days of June that we worked best, so we can strive 
hard during the remaining days of this month and complete the 
boycott of foreign cloth. Everyone who describes himself as a 
non-co-operator must wear khadi and nothing else, and should 
make do with the fewest clothes. This is a period of transition, a 
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difficult period. Seeing that immediate boycott is bound to reduce 
our stock of cloth and result in shortage of cloth in the country, 
we should carry on with fewer clothes. Moreover, everyone may 
not be in a position to buy new clothes and so we have no choice 
but to make do with fewer clothes. 

We may either make a bonfire of foreign cloth in stock with 
us, or give it away to be sent to other countries or wear such 
garments when visiting the lavatory. Should we be poor, we may 
use such cloth but, seeing that it is a symbol of our slavery, only if 
we can afford no other course. 

To make things easy for the poor, we should maintain depots 
for receiving foreign cloth in exchange for khadi. We should in this 
way think out a number of plans and, in so far, at any rate, as 
our own dress is concerned, we should totally discard the use of 
foreign cloth before August 1. All of us should resolve to buy no 
more foreign cloth and to spin a fixed quantity of yarn daily in our 
homes. 

This will not be enough, however. We should visit every cloth 
shop. We should entreat dealers in foreign cloth to stop import-
ing such cloth and try to see that they dispose of their existing 
stocks by sending them to other countries. 

As the consumers and the merchants have their duties, so have 
the mill-owners theirs. We should appeal to them not to put up the 
prices of cloth in consequence of the boycott. Even as it is, they 
charge such high prices that there is room for some reduction. 
If, now, they seek to exploit the people's need and put up the 
prices, they will themselves be acting as foreigners and as ene-
mies of the country. I think they will not go to that length. 

We look upon this movement for swaraj as one of self-
purification. We are being tested more and more as we climb 
higher. If everyone of us has the spirit of patriotism and desires 
to keep it undefiled as he would his own home, I believe it would 
be the easiest thing to win swaraj during this year. As the coun-
try demonstrated one miracle on June 30, we have full reason 
to hope that it will perform the other miracle of boycott too. May 
God preserve our honour! 

[From Gujarati] 
Navajivan, 10-7-1921 



167. FIVE GREAT "YAJNAS" 

There can be many ways of interpreting yajna. For the Hindu 
householder, five yajnas are considered essential: the oven, the 
pestle, the quern, the pitcher and the spinning-wheel. The fewer 
there are of these the less substantial the household. A glance at 
them, however, will show that the important sacrifices are the 
first and the last and the middle three are their offshoots. The 
quern, the pitcher and the pestle presuppose the oven. The oven 
would not work at its best in the absence of the quern or the pestle 
in a home, but still it can pull on. But stop the spinning-wheel 
and you are without a principal organ. You have paralysis. A 
man who does no yajna for his food and clothing has no right to 
either. There should be a custom that he who does not work at 
his stove must go without food, and he who does not ply his 
spinning-wheel must go naked. We have discarded the spinning-
wheel without discarding clothes. He is a thief who wears clothes 
without doing any spinning, in the same way that he who con-
sumes food without working for it is a thief. Yajna means an 
offering, a sacrifice of the self, which is what physical labour is. 
They who work at the oven and the wheel are engaged in an in-
telligent sacrifice. Even those who are not engaged in such bene-
ficial physical effort have to take some exercise to digest their food. 

It will perhaps be clear now what a sin we have committed 
in giving up the spinning-wheel. India was a happy country, healthy 
and bright, when in the past millions of its women used to en-
gage themselves in this light but beneficial labour. Today, by 
giving it up, the country has become miserable, diseased and list-
less. 

The oven, the spinning-wheel, etc., are each of them a veri-
table grace of the home. If millions of Indian homes are in ruins 
today, it is because we gave up the spinning-wheel. Let no one 
suppose that this is an exaggeration. It is possible the reader's 
own home is not in that condition. But then a shortage of water 
does not mean that no one can get any water. It means every-
one has less than before, many have very little, while some have 
none at all. Similarly, many families may be able to carry on 
without the spinning-wheel, but some at least have been com-
pletely ruined. Look at Orissa and Champaran. A number of vil-
lages there are ruined. What else would happen to a country 
whose people, 150 years ago, had some work or other all the year 
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round, but 80 per cent of whom today are unemployed for four 
months in the year? 

Work alone is real wealth, metal is a mere token for it. 
When 80 per cent of a people are unemployed for four months, 
their earning capacity is reduced by one-third. Despite the capa-
city and willingness to earn Rs. 3, Indians have for years been 
working to earn no more than Rs. 2. They cannot find work for 
more than that. How could such a country help being poor? The 
only remedy for such a state of affairs is a vow to wear khadi 
made from yarn spun with our own hands. Then we shall take 
to the spinning-wheel, willy-nilly, and realize finally that we 
had made a mistake in giving it up. But, in the meantime we 
ought to undertake a determined effort to popularize it. We 
shall never be eager to introduce the spinning-wheel, nor, after 
introducing it, shall we be keen to ply it, so long as we continue to be 
as fond of foreign cloth as we are. A vow to discard foreign cloth 
will compel us to use the spinning-wheel. Thus the spinning-
wheel and boycott of foreign cloth are closely inter-related. We 
hardly care for a thing that is not a necessity. It is, therefore, our 
sacred duty to see that the spinning-wheel becomes a necessity. 
There is no other way of eradicating India's poverty. For the mis-
take of giving up so invaluable a thing, there can be no adequate 
atonement. A small sacrifice may be enough if we make it on 
our own. If we are to do things under compulsion, who can say 
what they will be? 

[From Gujarati] 
Navajivan, 10-7-1921 

168. MY NOTES 

The following amounts have been received from South 
Africa for the Swaraj Fund: 

[Rupees] 
Patidar Mandal, J. B. 8,275 
Kathiawad Arya Mandal, Natal 2,500 
Tongaat—Verulam 1,000 
Tailors' Association, Jeda 1,445 
Tailors' Association, Durban 530 
Patidar Union, Durban 1,001 
Through Omar Sheth 5,425 
Verulam Temple 1,658½ 
Darji Harsukharai Mandal 770 



MY NOTES 345 

For South Africa, this is not a small amount. Other Indians 
residing abroad should follow the example of our South African 
brethren. 

"YOU WANT TO WIN OVER PEOPLE TO YOUR SIDE" 

A gentleman writes to say that I have some motive in my 
letter to the Vaishnavas, in describing their anger as prompted by 
their love. He says that I wish to win over my opponents by 
putting things in this nice way. 

There is only a half-truth in what the correspondent says. Of 
course I wish to win over my opponents, but not by saying some-
thing in which I do not believe. This friend writes: "If anger is 
a sign of love, then General Dyer also can be said to have 
committed the massacre at Jallianwala Bagh out of love." To 
me, at any rate, this argument seems to proceed from sheer igno-
rance. A father is often angry with his son because he loves him, 
but General Dyer's anger was entirely the result of hatred. It is 
clear enough why I take the anger of the Vaishnavas as a sign of 
love. They have nothing against me personally. They approve 
of my other actions. On the question of untouchability, how-
ever, they think I am in the wrong and are angry with me for 
what they take to be my error. They do not write to others who 
violate established practices, or express indignation over their 
conduct. We can cite numerous other instances to prove this. I 
request my correspondent to think again. 

I AM REBUKED 

A friend writes from Manavadar: 
You say that once justice is done in the Punjab and with regard to the 
Khilafat, you would hand over the work of the struggle for swaraj to 
others and retire. 

He says that I should do no such thing. And he is right. Only, he 
did not quite understand what I meant. I implied in that 
statement that justice in these two is the key to swaraj. Once we 
get that justice, it should not be difficult for anyone to win swaraj. 
I believe that if we get success in achieving these two objectives, 
we shall have developed all the strength we need. Otherwise, there 
is no question of giving up the struggle for swaraj which has 
started. 

SUNDERLALJI'S LETTER 

Everybody knows that Sunderlalji was arrested in Jabalpur 
and that he was sentenced to rigorous imprisonment. He wrote 
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a letter to me before going to jail, from which I quote the 
following as being likely to be of interest to readers.1 

[From Gujarati] 
Navajivan, 10-7-1921 

169. SPEECH AT MEETING OF CHEMISTS AND 
DRUGGISTS, BOMBAY 

July 10, 1921 
I have been drawn here by the hope that many of you 

will take the pledge of boycotting foreign cloth. I have 
given reasons why this should be done. Whether or not mill-
owners or foreign cloth dealers help us, the people of India 
can boycott foreign cloth if they so decide. Boycotting foreign 
cloth means that the country should stop using cloth imported 
from foreign countries. Your merely taking a pledge not to use 
foreign cloth hereafter will not satisfy me. We ought not to use 
even the foreign cloth which is already with us. I have considered 
three courses of which we may adopt any one for this purpose. The 
best thing is to burn whatever foreign cloth we have. Concerning 
this, many people ask me why we should not give this cloth to the 
large number of poor people in our country who wander about 
hungry and naked. They say that burning the cloth will be an act 
of hatred. My reply is that people's hatred will be intensified only 
if I am actuated by hatred in asking them to burn foreign cloth. 
If, however, we realize that we have committed a grave error in 
taking to the use of foreign cloth, then our deliverance from slavery 
lies in burning it. 

The second course is to send such cloth to other countries. 
In our own country, we cannot give it in charity even to the 
poorest of the poor or the most wretched. I place liquor and 
foreign cloth in the same category. I know that you find it diffi-
cult to cultivate dislike of foreign cloth. I have been holding these 
views for a very long time and so I do not find the thing difficult, 
whereas you are called upon to change your ideas in a very short 
time. If it is your view that foreign cloth should be disposed of only 
by sending it to other countries, you should send the entire stock 
to me. It will be disposed of as desired by you. If you believe that 
boycott of foreign cloth will not increase hatred but will strengthen 

1 Not reproduced here. For the text, vide "Notes", 13-7-1921. 
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our spirit, that it will strengthen India's determination, then I 
should certainly like a bonfire of such cloth. 

Arrangements are being made to give khadi in exchange for 
foreign cloth to those who are too poor to buy swadeshi cloth. We 
have at present two varieties of swadeshi cloth, mill cloth and 
hand-spun khadi. For us the only cloth is khadi, mill cloth should 
be reserved for the poor. Some persons, being slaves to pleasure 
and comfort, do not like to wear khadi; they feel an aversion to 
it. But till you are able to make this sacrifice, it will be impossible 
to end our slavery. If you cannot bring yourself to wear khadi, use 
mill cloth. If at all you take a pledge, it must be to wear khadi 
exclusively. There is khadi worth Rs. 10,000 in the Khadi Bhandar 
at Kalbadevi and it is selling. I discussed the matter with Shri 
Narandas Purushottam today and, in a few days, khadi worth not 
less than Rs. 50,000 will arrive. 

Do not use more khadi than necessary. The country is not in 
a position to supply as much as people may want. Khadi should 
be used as economically as ghee and gold. We should indulge in 
no ostentation so long as we do not have swaraj. The men should 
have two long shirts and a dhoti each and the women, too, should 
make do with a few clothes. A friend has said that we should be 
ready even for hanging, but you will not have to mount the gallows. 
If the country gets ready for this, we should have swaraj right today. 
When such a time comes, though, I shall not need to tell you to 
boycott foreign cloth. At present there is no strength left in us. 
Some sisters complain that they find it difficult to part with 
Japanese saris and French silks and to start wearing khadi. But 
doing this is the test of whether or not we have acquired real 
strength. Some say that you have given money only for my sake 
and that the people have not made genuine sacrifices. This too you 
can disprove by giving up foreign cloth. 

[From Gujarati] 
Gujarati, 17-7-1921 



170. TELEGRAM TO C. VIJAYARAGHAVACHARIAR 

[On or after July 10, 1921]1 

NOTICE MEETING TWENTY-EIGHTH BOMBAY BEING SENT. 

From a photostat: S.N. 7568 

171. LETTER TO MANIBEHN PATEL 

Monday, July 11, 1921 
CHI. MANI, 

I got your letter. The object of burning foreign cloth is to 
create greater aversion to it. The idea, too, that such cloth had 
better be given away to the poor is born of ignorance. What 
difference does it make whether or not the poor get cloth worth 
a few lakhs of rupees? We have done the country great harm by 
importing such cloth for so many years. I do not think it will do 
any good now to give it away to the poor. There is some point 
in sending it to foreign countries. I am, however, asking everyone 
for his view. We shall adopt the course which appeals to all. You 
may ask again if you have still any doubt left. 

Dahyabhai's monkey-army2 seems to be doing excellent 
work. They should, however, bear one thing in mind. They 
should appeal to people courteously, never ridicule or . . .3 anyone. 
Drink addicts are to be pitied. 

Kaka Saheb4 is a fine teacher, there is no doubt about it. I 
am glad that all of you like him. 

I have had many meetings with uncle Vithalbhai. He got a 
fine resolution passed in his District Board. Visitors tell me that 
uncle still has no faith in the spinning-wheel and that he even ex-
presses his disapproval in small gatherings. I will, even so, discuss 

1 Vijayaraghavachariar had wired from Kodaikanal on July 10: "Dharwar 
implores Kelkar supports wire urgently Bombay or Dharwar imperative 
with date." 

2 Schoolboys who served as pickets. The reference is to the army of 
monkeys in the Ramayana. 

3 The source indicates that the text, as printed, is doubtful at this point. 
4 Dattatreya Balkrishna Kalelkar (b. 1885), popularly known as Kaka 

Saheb; colleague of Gandhiji since 1915 
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the matter again with him when I meet him. The impression left 
on my mind by our last meeting was that his doubts about the 
wheel had been more or less resolved. 

Blessings from 
BAPU 

MANIBEHN 

C/O SHRI VALLABHBHAI JHAVERBHAI PATEL 
BHADRA, AHMEDABAD 

[From Gujarati] 
Bapuna Patro—Manibehn Patelne 

172. LETTER TO DEVCHAND PAREKH 

GAMDEVI, BOMBAY, 

July 11, 1921 
BHAISHRI DEVCHANDBHAI, 

I got your letters. To be sure, Kathiawad has more than 
fulfilled our expectations. I should like you now to devote your-
selves to the production of khadi. 

I shall certainly not start civil disobedience all at once. Your 
arithmetic is not correct. We shall have six crore spinning-wheels 
plying without any effort on our part. We have not had to spend 
much in introducing 20 lakhs. It could not have been other-
wise for, after we have spent a little, people spontaneously take up 
anything which is useful to them. The work of enrolling more 
members is also going on. 

Vandemataram from 
MOHANDAS GANDHI 

From the Gujarati: G.N. 5717 



173. SPEECH AT MEETING OF LIQUOR CONTRACTORS, 
BOMBAY1 

July 12, 1921 
Mahatma Gandhi said, since he had returned to Bombay, he had realized 

the position of liquor contractors and he had been thinking what he should 
advise the Provincial Congress Committee and also the liquor merchants. He had 
been thinking deeply over these things and he felt much for the liquor merchants 
who were earning their livelihood by means of selling liquor to the people. 
Mr. B. F. Bharucha had supplied him with facts and figures in this regard 
and many Parsi brethren had also written to him both anonymously and in 
their own names; he knew from all these what the actual position in the city 
was with regard to this trade. He wished to tell them that, even if there were 
only a dozen or so bad men among the small Parsi community of 80,000, they 
would hurt it while, even if there were five or seven lakhs among the Hindus 
and Muslims they would not be so glaringly prominent. That was always the 
case in this world. So, while the few Parsi liquor shop-keepers had come into 
notoriety, others were forgotten; the example of the Parsi liquor-dealers was 
very prominently before the country. At the Excelsior Theatre he had told 
his Parsi friends that they would be able to set an example to the whole country 
by their noble conduct. Therefore, he was deeply sorry that so many people 
among the Parsis were earning their livelihood by selling liquor to the public 
and he thought it was a great discredit to them. He was also sorry that so 
many widows had to maintain themselves by selling liquor. In his opinion it 
was better for these women to break stones or even beg their food than to 
sell liquor to the people. 

If he had the means of a Petit or a Tata, he would have fallen at the 
feet of these Parsi widows and begged of them to give up this trade and take 
as much money as they liked. He would have been too glad to look after 
them. If he had any money at his disposal the first use he would make of 
it would be to offer it to his Parsi sisters and brothers and ask them to give 
up this liquor trade. Some of his Parsi friends had told him that they could 
not give up their daily glass of liquor; some had told him that the Parsi 
religion prohibited drinking, while others had told him that the Parsi religion 
permitted them to drink liquor. His heart, however, was full of sorrow for 
his Parsi sisters whether their religion permitted drinking or not. If the 
poison of liquor-selling continued long, it was enough to destroy a small 
community like theirs. 

1 Under the auspices of the Parsi Rajkiya Sabha, Gandhiji addressed the 
liquor traders of Bombay at the Marwari Vidyalaya Hall on Tuesday morning. 
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His Parsi friends must have heard of Shri Krishna and His prophecy in 
regard to the Yadavas, who numbered lakhs and even more. Shri Krishna had 
told them that if they drank and committed adultery, the whole tribe would 
disappear for ever from the face of the earth. And what was there left now 
of the powerful Yadavas? Was not adultery a handy companion of drink? 
He knew from his experience in South Africa what sort of people these liquor 
sellers and buyers were. Those who sold liquor had to descend to the level 
of the drunkards and then be on the same level of mentality. He had much 
experience of these things and he was only telling them what he had actually 
seen all over the country. He was also of opinion that those who sold liquor 
could not be honest. He was not only addressing his Parsi brethren, but also 
Bhandaris who had written to him that they were ruined and that they would 
give up the trade gradually in about 20 or 25 years. Was it possible for this 
country to wait till then? What did it avail to the country for a thief or an 
adulterer to say that he would give up his vice in a few days? If the Parsis 
did not give up this traffic at once, they would injure their community and their 
country. They must not take into consideration the apparent prosperity which 
they had gained by following the liquor trade. He would appeal to his Parsi 
friends to look after the Parsi widows whatever it might cost them, or how-
ever great sacrifice it might entail. It was better for them to do any honest 
thing than get rich at the expense of the vast majority of the people. 

As for picketing, he never thought it could be permanently stopped. 
He had horror of bloodshed, but he was prepared to take every risk in 
order that the drink evil could be arrested. So long as the pickets did not 
do violence, he was indifferent to what the Government did. He knew what 
had happened in Dharwar. He was sure the people had not erred as at 
Malegaon. He was shocked to hear that Mr. Painter was to be sent to 
Ahmedabad—a Collector who was guilty apparently of having connived at the 
murder of innocent men. Mr. Painter, if he dared go to Ahmedabad, would 
find his hands full. He would have to murder in Ahmedabad innocent boys 
and girls in order to stop picketing. It was an insult to the people of Gujarat 
to send an official like Mr. Painter to Gujarat. 

Mr. Gandhi then gave his experiences in Durban about picketing when 
boys of 14 or 15 did their duty without fear or favour, in spite of the tremen-
dous odds against them. Not a single soul was allowed to go unchallenged 
to the registration office to register himself. Never was any violence used by 
these young men. 

He was for wholesale picketing all over the country; he was aware, how-
ever, of the defects which now existed in the system. He knew that bad men 
had got in as pickets. He had therefore suggested that picketing in Bombay 
only might be suspended till the end of the month, so that it might be better 
organized and cover the whole of Bombay. Moreover, all hands were required 
for organizing boycott of foreign cloth by the 1st of August. But the final 
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decision rested with the Congress Committee. He was not the autocrat that 
he was made out to be by the Praja Mitra. It was not possible for him to 
order the 32 crores of people what they should do, he could only give advice 
and guidance. In the meantime, it was for the liquor merchants to look 
about and consider what they should do, whether they could not take up any 
other profession and give up this selling of liquor. The Dharwar incident had 
tainted the liquor they sold with innocent blood. He was convinced that the 
pickets in Dharwar had not done anything; they had not assaulted anybody; that 
the charges which were brought against them were unfounded and he was firmly 
convinced that the police were in connivance with the liquor contractors, he 
laid the responsibility as much on the liquor-dealers as on the officials. 

He expected greater things from the Parsi community on account of their 
nobility, their knowledge and their courage. They knew what an insolent 
Collector had done there in Dharwar. He was sure that picketing would 
achieve the object he had in view, but if possible he wanted it to be done 
without doing that. The contractors would tell him that they had already 
paid the Government for their licences. What they had given to Government 
they could easily get back from them. If they were all determined to get 
back the amounts they had paid, he was sure they would succeed in their 
object. They could apply to Government to return the amounts they had 
paid, as they were not non-co-operators, and if they did not succeed, then they 
could resort to other measures. If India did not get swaraj by September or 
even December, let the Parsi contractors consider that the money which they 
had given to Government would be lying to their credit with the future Govern-
ment. He would assure them they would never lose their money. 

But were they, after all, such poor people that they could not afford 
losing the sums? Only the day before he had received a letter from a Parsi 
liquor-seller to say that they were not such poor people as was tried to be 
made out. Even the widows were not poor and they had a lot of money 
with them and he believed it. From his personal experience he knew that they 
were not poor and that they would not be thrown into the streets if they gave 
up selling liquor to the people. He would ask them not to be timid and be 
afraid of consequences, but to stand erect as bold men and women. He 
wanted the Parsis to be with the nation in demanding equality of status. They 
could no longer brook any sort of subordination. Some people had told him 
that some of them had been in the trade for more than 20 years and how was 
it possible for them to give up the business now? They must, however, consider 
the situation calmly and come to a definite decision on the matter. He him-
self had given some thought to the problem and he felt that, as they were not 
poor men, they could easily take up any other profession they liked. He re-
quested them to form a committee and then consider what they should do in 
the matter, but never to give up hope. Let them take up other professions and 
trades and see whether they could not prosper as easily as in the liquor trade. 
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But, in the first place, it was their duty to give up the liquor trade now and 
immediately. Unless they were prepared to sacrifice something for their country, 
they would never be able to defend their liberty and get swaraj. Only by 
means of sacrifice could they be fit for swaraj and full liberty. They must 
depend on their own ability and they must have confidence in themselves. Even 
the English nation had come to the fore by their self-confidence, and he ap-
pealed to them not to lose hope but to have faith in themselves. He would 
give them the wisdom to make the sacrifice demanded of them. 

Mr. Gandhi then said he would answer any questions that might be put 
to him by the merchants. 

The Bombay Chronicle, 13-7-1921 

174. NOTES 

FRONTIER FRIENDS 

Mr. Mahomed Nawezkhan, B.A., LL.B., of Bannu, writes a 
long letter on my appeal to the Frontier friends. I propose to give a 
brief summary of it instead of reproducing the whole letter, which 
is too discursive for the columns of Young India. He thinks that the 
tribesmen who learn the message will gladly respond. He traces the 
history of the annexation of the territory of the tribesmen, and 
proves that, before these territories were annexed, there were 
practically no raids. Moreover, all were equally armed and, there-
fore, the raided parties were well able to take care of themselves. 
But after annexation, the tribesmen who were wantonly robbed 
of their lands treated both the Hindu and the Mussulman inha-
bitants of the annexed territories as their enemies, the more so as 
the latter helped the Government in subduing the tribesmen. The 
writer, who claims an intimate acquaintance with the situation, 
is of opinion that the tribesmen have been no respecters of religions, 
and have subjected to their depredations the Hindus and the Mus-
sulmans alike, and that Mussulmans have never been known to 
assist the Hindus against the raiders. In proof of impartiality, 
the writer instances the cordial treatment meted out to the Hindus 
in the independent territory of the Frontier tribes. He states that 
the Hindus living there have greater freedom of worship than 
even in the British territory. Their social status is any day bet-
ter than under the British Government, and the Maliks1 are ever 
ready with all their might to defend their Hindu friends living 

1 Heads of tribes 

XX-23 
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within their jurisdiction. The writer gives it as his judgment that 
the British Government in the Frontier Province has sinfully ab-
dicated its function of protecting the inhabitants, who have un-
fortunately come under the so-called protecting wing of the 
British Empire. He winds up his letter by saying that the Fron-
tier regulations are worth studying, the procedure there is most 
arbitrary, and the life and property of the people are at the mercy 
of military officers who are incapable of giving judicial decisions. 
Extra Assistant Commissioners, he says, in effect disgrace their 
commissions and become instruments of injustice and oppression. 
No man's honour is safe in the hands of these administrators. They 
have the power to put under lock-up any respectable man upon the 
slightest suspicion. 

AN INDIAN REPUBLIC? 

An esteemed correspondent writes: 
Your attention must have been drawn to statements made by 

Maulanas Mahomed Ali and Shaukat Ali that, if no settlement is arrived 
at before Christmas regarding our campaign, an Indian republic will be 
declared at the Ahmedabad session of the Congress. Special importance 
attaches to this statement as it is not made by an irresponsible person 
but by responsible leaders like the Maulanas. It is felt, however, that the 
statement is both unfortunate and premature, and is likely to come in 
the way of the programme laid down for the country by the Congress. 
The country as a whole has responded magnificently to the appeal of the 
Congress, and is prepared, excepting certain sections, to work for the attain-
ment of swaraj. I would ask you to give your views regarding the 
Maulanas' statement, and to assure the public that no departure from the 
policy of non-violent non-co-operation accepted by the Congress will be 
made. 

I am sorry to have to confess that I have not seen the Mau-
lanas' declaration, but I have no hesitation in giving the assu-
rance that no stone will be left unturned by me to prevent a 
departure even by a hair's breadth from the policy of non-vio-
lent non-co-operation that has been deliberately adopted by the 
country. Nor do I entertain the slightest fear of any departure 
from that policy on the part of the Brothers. I have however no 
difficulty about understanding the Maulanas' mind. They are 
quite capable of saying that if India does not get the relief she 
demands in the matters of the Punjab and the Khilafat she will 
at the next session of the Congress make a declaration of indepen-
dence. Swaraj within the Empire is a possibility only if Eng-
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land washes her hands clean of the taint of the Khilafat breach 
and the Jallianwala Bagh massacre. The Congress creed has been 
purposely made elastic enough to admit of a demand for indepen-
dence. To go no further, the Maulanas have, after all, if they 
have, but reiterated the opinion pronounced by Mr. Andrews, 
who, unlike me, considers that there is no room in the British 
Empire for a self-respecting and self-governing India, and who 
expects that some day I shall myself be driven to that position. 
I am differently constituted. I never give up hope so long as there 
is the least chance, and I have faith enough in the British people 
to feel that whilst they will test our determination and strength to 
the uttermost, they will not carry it to the breaking point. They 
are too self-conscious to part with an India awakened and 
strong for the sake of shielding Dyerism and O'Dwyerism and of 
the questionable advantage of Greek friendship. The Non-confor-
mist conscience, which is ignorantly hostile to the just aspirations 
of the brave Turks, will prove yielding under the Indian strain 
which is daily gathering force. Long before the Congress meets, 
if India proves true to herself, I look forward—not to a Declara-
tion of Independence—but to an honourable settlement that will 
satisfy the just demand of India re the Punjab and the Khilafat, 
and that will assure to her full immediate swaraj in accordance 
with the wishes of her chosen representatives. Let the reader, 
however, not run away with the idea that my forecast is based 
upon any knowledge of what is going on in Simla or Whitehall. 
I base it upon my profound belief in the ability of India during 
the next three months to assert herself, i.e., in the ability of India 
to carry out an almost complete boycott of foreign cloth, and by 
still greater self-restraint to prove her ability to adopt civil dis-
obedience of a very stern character. 

DIFFICULTIES IN THE WAY 

I am not, however, blind to the difficulties that bestrew our 
path. The news from Aligarh is disquieting.1 I have seen the offi-
cial version and the other in the Independent. I shall apologize to 
the people of Aligarh if I find that I am in the wrong, but the 
Independent correspondent's version is evasive and attempts to prove 
too much. It does not deny incendiarism on the part of the mob, 
and seeks entirely to exculpate the latter. I shall require over-
whelmingly strong evidence to prove that the authorities in Ali-
garh acted wantonly and maliciously without the slightest provo-

1 Vide also "Message to People of Aligarh", 16-7-1921. 
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cation. I am quite prepared to find that the police wanted to pre-
vent an aggressive demonstration on the part of the mob, and 
that, in so doing, they lost self-restraint and opened fire. My 
point, however, is that there should be no aggressiveness on our 
part at all. Non-co-operators must not bully or threaten. We 
are developing quite an irresistible courage which comes only 
from waiting upon God, in other words, from absolute faith in 
the righteousness of our cause. If we want to finish our programme 
successfully, and during this year, we have no time for bluster 
or a show of force. We must be scrupulously truthful to our pledge. 
We can succeed beyond all expectation only if we remain non-
violent in thought, word and deed. It need not be our final 
creed, but it must be our present creed for the attainment of 
our goal. There need be no difficulty in our not thinking or 
speaking ill of our adversary, as we have found it easy enough 
on the whole to restrain ourselves from doing ill to him. We must 
not use the pledge of non-violence and truth to cover violence and 
exaggeration, if not untruth. Nor must we be afraid to let our best 
comrades go to jail. I adhere to the belief, so often expressed by 
me, that Pandit Sundarlal and now Pandit Makhanlal1 are serv-
ing the community better being in jail for the sake of conscience 
than they would have being free. Those who think otherwise, in 
my opinion, do not understand the dynamics of non-co-operation. 
The dynamic force behind this great movement is not vocal pro-
paganda but the silent propaganda carried on by the sufferings 
of the innocent victims of a mad Government. 

A SUFFERER'S LETTER 

A few days before Pandit Sundarlal was arrested, he wrote 
to me a long letter. I give below a free translation of the relevant 
part of it. The whole of it appeared to me to be natural and frank. 
Needless to say, it was written purely for my own edification. 

I have become a firm believer in non-violence for regaining swaraj. 
My intellect has fully grasped the principle. I have come to regard it 
not merely as a weapon of the weak, but equally as a weapon of the strong. 
I wish, however, to confess that for many years I have held the opposite 
and false doctrine of violence. I am, therefore, assiduously remodelling my 
life in accordance with the new conception. If I have a feeling of un-
easiness over my imprisonment which is said to be pending, it is about 
the work that I have started in the Central Provinces. I shall be sorry 

1 Makhanlal Chaturvedi; well-known Hindi poet and patriot; editor of 
Karmavir 
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if that work suffers because of a single incautious utterance of mine. But 
the joy and the satisfaction that possess me at the moment consist in the 
thought that possibly my life will be better built by the hard discipline of 
a British jail. To die in jail or to be hammered into shape (after the new 
style) for the service of humanity is equally pleasing to me. I am therefore 
fully prepared for the impending arrest. 

I am sure that hundreds of non-co-operators who are suffer-
ing imprisonment are fired by the same spirit as has actuated Pandit 
Sundarlal. The Aligarh people should have joyously allowed 
their comrade to be imprisoned and stepped into his place and 
taken up his work. All we need do is to fill up the places that may 
be left vacant by our co-workers. We have a clear-cut programme. 
To prosecute it to the end is to secure all we want. 

THREAT AGAINST THE "ZEMINDAR" 

The Zemindar of Lahore, edited by Mr. Jafar Ali Khan up 
to the time of his incarceration and now edited by his son, is, I 
understand, threatened with prosecution. The editor has been 
asked to tender an untruthful apology if he wishes to avoid a 
prosecution. He has been asked to withdraw certain statements 
made by him which he himself believes. One of them is the 
reported bombardment of Najef. He has copied the information 
from other papers. Thousands of Mussulmans believe in the 
bombardment. He has assured the Government that if respon-
sible independent Mussulmans went to the spot and investi-
gated the matter and denied the truth of the bombardment, he 
would be prepared to withdraw the statement. One would ima-
gine that the offer was perfectly honourable. He has published 
a spirited poem, some of whose lines can be interpreted as incite-
ment to violence. He has offered as a non-co-operator to apolo-
gize for those lines, not because he fears prosecution but because 
he does not want to place himself in a false position regarding 
his creed of non-violence. The third statement objected to by the 
Government has reference to the report of and commentary upon 
a case in Bengal, wherein a European is reported to have killed 
a khansama and to have been fined Rs. 300 by the court. The 
comment objected to is that the British courts give licence to 
Europeans to kill Indians for Rs. 300 as a fine. The comment 
is no doubt severe, but there is certainly no incitement to violence 
in it, and it is not unjustified by the several miscarriages of justice 
recently reported in the Press. The Government have no notion 
how deep the belief has sunk in the Indian mind that even-handed 
justice as between Europeans and Indians is almost an impossi-
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bility. The fourth charge against the Zemindar is the reproduction 
of Maulana Mahomed Ali's statement regarding the Afghan bogey. 
This idea of asking for apologies from editors and public men under 
threat of prosecution is a parody of the apology of the Ali Brothers. 
For the U.P. Government have been trying the same thing upon 
the editor of the Independent and others. I do not know what has 
happened in Allahabad as a result of the Government's unseemly 
effort to obtain apologies from self-respecting non-co-operators. 
The more straightforward and honourable course would be to 
send to jail all the non-co-operators whom the Government do 
not like. Let them not move from the Punjab type of humiliation 
to the subtler type in the shape of abject apologies. 

CO-OPERATION AND NON-CO-OPERATION DEFINED 

It is no small thing for the country that Dwijendranath 
Tagore, fondly known as Bada Dada by his friends, follows with 
keen attention even in his old age and in his seclusion at Shanti-
niketan all that is going on in the country. Mr. Andrews has cir-
culated a free translation of his latest thoughts on non-co-opera-
tion. Although the whole of it is published in the daily Press, I 
cannot resist reproducing his definitions of co-operation and 
non-co-operation; they are so true and telling. Writing of the 
former he says: 

Our rulers, in order to hide their despotic measures from the world's eye, 
dressed up a puppet show in the form of Legislative Councils, in which 
a few platform orators have been invited to co-operate. Our rulers believe 
that by doing so they have placed us under an eternal debt of gratitude, 
but in reality they have only added insult to injury. These Councils cling 
to us now, and threaten to choke us like the old man in the story of 
Sindbad the Sailor. If this is the meaning of co-operation, according to 
our English rulers, then it is no very difficult matter to understand what 
non-co-operation means to us. We shall never accept, even if it costs us 
our lives to refuse it, anything that will bring evil upon our country. 
That is non-co-operation. 

WORTHY OF IMITATION 

Mr. Vithalbhai Patel is never so happy as when he is fight-
ing Municipal or Legislative Councils. He was therefore in his 
element on the sixth instant, when he moved and carried in the 
Thana District Board the following resolutions: 

1. This Board expresses its sorrow to find that the sale of liquor is 
on the increase, resulting in the loss of public morals, health and wealth. 
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2. This Board welcomes the popular movement for removing the evil, 
and congratulates the organizers upon this exhibition of a spirit of public 
service. 

3. This Board notes with regret the absence of any power of pro-
hibiting the sale of liquor within its jurisdiction. Therefore, the Board is 
of opinion that it should take advantage of all the powers it possesses of 
undertaking picketing on its responsibility, of helping Congress Committees 
and of compensating those liquor-dealers who may voluntarily undertake 
to close their shops. 

4. For the purposes aforesaid, the Board hereby appoints a Committee 
consisting of the Chairman, the Vice-chairman—the mover—and Mr. 
Acharya with powers to conduct or control picketing and to bring about 
total prohibition. 

5. The Board authorizes the said Committee to incur an expense 
not exceeding Rs. 3,000 as a beginning, and will be prepared to incur 
greater expenditure in future if necessary. 

This is distinctly a courageous step. If the Board persists in 
the enforcement of its resolutions to the bitter end, and brings 
about a speedy closing of all the liquor shops within its jurisdiction, 
it will have covered itself with glory, and will have rendered a 
signal service to the country. I hope that Mr. Patel's initiative 
will be copied by other members and councillors throughout 
India. A simultaneous move on the part of local boards and 
municipalities all over India will strengthen the hands of reformers 
all over, will force the hand of the Government and is, therefore, 
likely to obviate all danger of violence which a three-cornered 
tussle between pickets, the police and the publicans is likely 
to precipitate. 

THE ARMS ACT 

The refusal of the Magistrate of Bijnor District to renew the 
fire-arms licence in favour of the Assistant Governor of Kangri 
Gurukul, brought to light by Swami Shraddhanand, is an eloquent 
demonstration of the utter futility of the Reforms. If Swami Shrad-
dhanand's guess that the refusal is due to his having been promi-
nently identified with non-co-operation turns out to be true, it will 
show that, in things affecting the daily life of the people, there is 
absolutely no change in the methods of administration or the 
conduct of officials except such as has been compelled by the 
pressure of non-co-operation. But the public were hardly prepared 
for the callous indifference of the District Magistrate of Bijnor in 
respect of a citizen of the known standing of Swami Shraddhanand. 
I have characterized the indifference as callous, because the gun 
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sought to be licensed was required not for the purposes of sport 
but of self-defence in the midst of a jungle infested with wild beasts. 

UNDER FALSE PRETENCES? 

I have already adverted to the prosecution and conviction 
of Pandit Makhanlal Chaturvedi. I have just received a copy of 
his statement before the court. He refused to defend himself by 
leading evidence or otherwise, but made his statement before the 
court with merely a reiteration of his creed of non-violence. The 
reader, however, will be startled, as I was, to find that, if Pandit 
Makhanlal's statement may be relied upon, he was prosecuted 
in reality not for what was his actual offence in the estimation 
of the Government, but for an inoffensive speech. The following 
is the part of the statement I have in mind. From it one can see 
that when the prosecution was decided upon, Makhanlalji had 
not spoken at all. 

I have been the editor of the Karmavir published from Jabalpur. 
In the course of my journalistic duties, I have had occasions to ventilate 
many public grievances and to criticize several administrative measures in 
the province. The district administration of Narsinhpur had fallen into 
disrepute, and it became a matter of duty fearlessly to expose in the 
columns of my paper the scandals connected with the administration of 
Mr. J. C. Bourne, the Deputy Commissioner. The local officials there 
systematically tyrannized over the people, and as was stated in the 
Legislative Council, 'a body of police force had invaded a village, tortured 
the people, spat at their faces, kicked them with their shoes, arrested 
and maltreated them, starved them for a number of days and lastly 
violated the honour of women.' As a result of the exposure, I have 
become the object of Government wrath, and it is not at all surprising 
to me that the C. P. Government should prosecute me for a speech made 
at the Bilaspur Conference on the 12th of March 1921, when the Home 
Member of the Government publicly announced on the 4th of March 
in the Central Provinces Legislative Council that my prosecution was 
already awaiting the sanction of the Government. I venture to state 
that, if I had not fearlessly exposed the corrupt character of the Bourne 
regime at Narsinhpur, this prosecution would not have been launched. I 
admit to having made a speech at the Bilaspur District Conference on the 
12th March, but assert that the speech as reported by the Government 
reporters neither represents my views nor is an honest and correct report 
of what I spoke at the meeting. I am a strict and loyal adherent of the 
non-violent non-co-operation creed of the Indian National Congress, and 
have honestly worked within the letter and the spirit of the resolution as 
passed at the Nagpur session. 
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Thus, the Government had decided upon prosecution on 
the 4th of March, whereas actual prosecution took place for a 
speech delivered on the 12th of March. Why was he not prose-
cuted in connection with his exposure of the administration at 
Narsinhpur? I do not know whether there is any truth in the char-
ges against the Narsinhpur administration. But there is certainly 
something very wrong somewhere. 

BLASPHEMY 

A correspondent writes: 
I regret very much to inform you that one constantly sees pictures 

in which you and other leaders have been represented as Shri Krishna and 
Pandavas, respectively. Will you not use your influence to stop this, as it 
must hurt the religious feelings of many like myself, who consider Shri 
Krishna to have been not merely a great man but God incarnate? 

The correspondent has my fullest sympathy. I have not seen 
the pictures, but I hold it to be a blasphemy to represent me as 
Shri Krishna. I claim to be a humble worker and no more among 
many in a great cause, which can only be injured rather than 
advanced by glorification of its leaders. A cause has the best 
chance of success when it is examined and followed on its own 
merits. Measures must always in a progressive society be held 
superior to men, who are after all imperfect instruments, working 
for their fulfilment. I would therefore urge, with all the strength 
at my command, enthusiasts or enterprising business men to 
observe some sense of proportion and withdraw all such pictures, 
which, like the one under notice, are undoubtedly calculated to 
wound deep religious susceptibilities. 

KARACHI SCHOOLS 

I owe an apology to Mr. Jagtiani for not publishing earlier 
his important explanation regarding his school. The fact is that, 
during my incessant travelling, I have not been able to cope with 
all my correspondence. Having got breathing time in Bombay, 
I am endeavouring to overtake arrears, and I have only just 
come across his letter. Here is the relevant part of it. 

A letter on the subject of suspicious finance of schools has already 
appeared in Young India. I agree with the writer. I am Principal of the 
"Tilakalaya", about which rumours seem to have been set afloat by some 
of my opponents. The school was started by me in November last, one 
month after I had non-co-operated. Not being able to secure assistance 
from the Khilafat Committee, I depended upon individual support. A new 



362 THE COLLECTED WORKS OF MAHATMA GANDHI 

school wants some time to put itself on its legs. But in the case of my 
school, I began at the very start to hear rumours about my "fat salary", 
although the plain fact is, not only that I have drawn no salary as yet, 
but that there is a deficit of about Rs. 1,200 up to the 31st of May, 
1921. As regards finance, the school has a financial board with Mr. Durga-
das B. Advani as Chairman. The board met, and the accounts, duly audited 
by a professional accountant appointed by the Committee, have been passed 
and a statement of accounts will be published in the report. This is the 
usual procedure which was to be followed. None of the schools receiving 
public support has followed any other course or been asked to publish 
accounts periodically. You will thus see the injustice of the reports that 
have occasioned your writing; the reports are apparently the result of 
personal grudge. 

I am not publishing the remainder, which relates to purely 
local and personal matters. I do not think that any good pur-
pose can be served by a public discussion of such things. We 
must develop a capacity for putting up with small annoyances and 
agreeing with our adversaries quickly. 

IN LORD SINHA'S LAND 

Orissa is the poorest province, perhaps, in all India. Its people 
are the most inoffensive. The Samaj is an Utkal newspaper. A 
correspondent describing the official lawlessness in a small State 
called Keonjhar writes to the Samaj: 

You are doubtless getting certain information regarding the affairs 
in Keonjhar. But the internal conditions are not probably known to you. 
These internal conditions the State authorities are trying their best to 
suppress, and thereby reduce the people to utter helplessness. The 
post-offices are closed, so to say. No one gets a newspaper to read. Letters 
are neither despatched nor delivered. They are first taken to the autho-
rities for perusal, after which they are dealt with according to their con-
tents. The Samaj has been prohibited by circular. So it is not found 
here. Secondly, no one is allowed to go from one place to another. The 
roads are guarded by regular watches. The wayfarers are searched on 
the suspicion of their being in possession of information, and whoever is 
suspected is prohibited from going further. In this way no stone is left 
unturned in the attempt to oppress the people who are utterly helpless. 
One Nishakar Mishra, from among the people who had been beaten, is 
reported to have died of it. This news has been suppressed. Another, 
by name Jagadbandhu Chakravarti, is on the point of death, and hardly 
expected to live. They say that he is in solitary confinement. But no one 
knows where he is. People strongly believe that the authorities are do-
ing their best to suppress the news of deaths. 
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I have more corroborative correspondence too on the point. 
The reader must not confound this State with the States of 
Western India. In the Utkal States, the English political agent is 
the supreme master and acts just as he pleases. The zoolum des-
cribed above is going on, because the people countenanced non-
co-operation workers. The only comfort I can send them is that 
they should suffer whilst India's chains remain fastened to her. I 
would advise non-co-operators not to touch the places where they 
cannot give any relief in the event of oppression breaking out. If 
the Utkal people were strong and organized, I would have no hesi-
tation in asking them to enter these so-called State territories, break 
through every one of the inhuman restrictions and invite all the 
penalties of the law. But I fear that the time is not yet. We must 
learn much greater self-restraint than we have up to now. What 
we have already cultivated is hopeful, but more is undoubtedly 
needed. 

Young India, 13-7-1921 

175. A RUNNING SORE 

His Excellency the Viceroy in his reply to the Liberal League 
Deputation from the United Provinces delivered an address which 
was more cautious than his reply to the Ahmadiyya Deputation. 
Nevertheless, it is necessary to remind His Excellency that in it he 
has asked India to do the impossible. Liberals and Nationalists, 
co-operators and non-co-operators, Hindus, Mussulmans, Sikhs, 
Jains, Parsis, Christians, Jews and all who call themselves Indians 
insist, each in his own way, upon the Punjab and the Khilafat 
wrongs being righted. His Excellency is still pressing the Khila-
fat claim. That is hopeful, in that he does not ask the Mussulmans 
of India and their Hindu and other countrymen to forget the 
Khilafat wrong. But he clearly asks us to forget the Punjab wrong. 
The task is as impossible as it would be for a physician to make a 
patient forget—except under the temporary influence of some 
stupefying drug—his painful disease. The Punjab wrong is like a 
running sore, and even as a running sore cannot be healed un-
less the whole of the poison is removed, so can the Punjab wrong 
not be forgotten and forgiven unless and until the poison in the 
shape of pensions to and continued employment of unrepentant 
and faithless servants has been removed. Does Lord Reading ima-
gine that India is reconciled to the translation of Mr. Thomson to 
a higher post? He asks us to give him and his Government credit 
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for sincerity and honesty of purpose. He may have that credit, but 
there arises immediately upon the grant of that credit the belief 
that there is a fundamental difference between the Government's 
and the people's outlook upon vital matters. And so long as 
Lord Reading and his Government continue, be it ever so 
sincerely, to ask India to be reconciled to the retention on the 
pension list or on the service list of the names of those who have, 
from an Indian standpoint, proved unworthy of the trust reposed 
in them, so long there can be no meeting-ground between the 
Government and the people. If we have even a semblance of res-
ponsibility given to us, surely we must have the right to dismiss 
from service those who have atrociously wronged us. To me it 
is a supreme test of responsibility—the righting of the two wrongs. 
The injustice of the Khilafat wrong is admitted. The atrocity in 
the Punjab is written in letters of blood. We admit that we did 
wrong in Amritsar, in Kasur, in Jallianwala and in Gujranwala. 
We have been made to pay for it heavily. We have been humilia-
ted, kicked. Both the innocent and the guilty have been hanged. 
We have ourselves made a frank, free and open confession from 
many a platform. We ask for no humiliation of official wrong-
doers. All we ask is that they may not be imposed upon us as 
masters. An English official once frankly told me that rather than 
be party, by remaining in the service, to the removal from the 
pension list of Sir Michael O'Dwyer or General Dyer, he would 
resign. I told him that, whilst I could see my way to sympathize 
with such an attitude, he must not expect me to agree with him. 
Nor did he. Hundreds, if not thousands, of Englishmen and 
Englishwomen consider Sir Michael O'Dwyer and General Dyer 
as saviours of the Empire and the honour of their kind. It is 
highly likely that, if I were an Englishman intent upon holding 
India at any cost, I would feel even as they. But I hold that, so 
long as that attitude is retained, so long must co-operation bet-
ween the Government and the people be impossible. Non-co-opera-
tion alone can open the eyes of Englishmen to the fact that co-
operation with them in the Government of the country involves 
an acceptance of their attitude. But it is inconsistent with their 
position as friends and associates. They may not remain in India 
on the strength of their bayonets. They can remain only on the 
strength of our goodwill. That and that alone must be the bind-
ing force between them and us. Let them not mock us by profess-
ing equality on the lips and by maintaining behind their en-
trenchments an unassailable superiority. As a shrewd man of the 
world, Lord Reading, I hope, will soon recognize the impossibility 
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of reconciling two opposite attitudes. Had there been a middle 
course, non-co-operators would have adopted it long ago. It is 
not a question of hatred or ill-will on the part of the vast mass 
of people. I invite him to drive the probe deep enough, and he 
would find that weak as we are, we can no longer tolerate the cult 
of white superiority. Lip professions, well meaning and sincere 
though they may be, can serve no useful purpose. We are idola-
trous enough to demand ocular proof of equality. Does he not see 
that the existence of white soldiers may be a necessity for the 
safety of Englishmen, never for the safety of the Indian Border? 
Englishmen must be prepared to live in India precisely on the 
same terms as the Parsis. A mere handful of the latter have re-
mained for the last thousand years as honoured friends and 
partners. They have needed no special protection, no fort to 
retire to in times of danger from enraged Hindus or Mussul-
mans. Have not the followers of Moses and Jesus the faith of 
those of Zoroaster? The plain fact is that Englishmen are not 
prepared to remain in India on the sufferance of the millions of 
Hindus and Mussulmans. The latter are not prepared to give the 
former any advantageous position by reason of their controlling all 
the most destructive appliances that human ingenuity has ever in-
vented. There is no choice before the latter but that of making a 
supreme effort to neutralize the effect of all those appliances by 
ceasing to fear them, i.e., by non-resistance. This may all appear 
to be arrogant or visionary. I hope, however, that Lord Reading 
at any rate will soon find that I have spoken the real mind of 
India. And the sooner this fundamental truth is realized, the soon-
er will there be real hearty co-operation between Englishmen and 
Indians. I am longing for such co-operation, and it is this very 
longing which deters me from accepting any apology, no matter 
how tempting, for co-operation. Non-co-operation is not born of 
ignorance and ill will, but it is the only effective step towards 
co-operation, and therefore it rises from knowledge and love. 

Young India, 13-7-1921 



176. TO EVERY ENGLISHMAN IN INDIA 

DEAR FRIEND, 

This is the second time I venture to address you.1 I know 
that most of you detest non-co-operation. But I would invite you 
to isolate two of my activities from the rest, if you can give me 
credit for honesty. 

I cannot prove my honesty, if you do not feel it. Some of my 
Indian friends charge me with camouflage when I say we need 
not hate Englishmen whilst we may hate the system they have 
established. I am trying to show them that one may detest the 
wickedness of a brother without hating him. Jesus denounced 
the wickedness of the Scribes and the Pharisees, but he did not 
hate them. He did not enunciate this law of love for the man and 
hate for the evil in him for himself only, but he taught the doc-
trine for universal practice. Indeed, I find it in all the scriptures 
of the world. 

I claim to be a fairly accurate student of human nature and 
vivisector of my own failings. I have discovered that man is supe-
rior to the system he propounds. And so I feel that you as an 
individual are infinitely better than the system you have evolved 
as a corporation. Each one of my countrymen in Amritsar on 
that fateful 10th of April was better than the crowd of which he 
was a member. He, as a man, would have declined to kill those 
innocent English bank managers. But in that crowd, many 
a man forgot himself. Hence it is that an Englishman in office 
is different from an Englishman outside. Similarly, an English-
man in India is different from an Englishman in England. Here 
in India, you belong to a system that is vile beyond descrip-
tion. It is possible, therefore, for me to condemn the system in 
the strongest terms, without considering you to be bad and 
without imputing bad motives to every Englishman. You are as 
much slaves of the system as we are. I want you, therefore, to reci-
procate, and not impute to me motives which you cannot read in 
the written word. I give you the whole of my motive when I 
tell you that I am impatient to end or mend a system, which 
has made India subservient to a handful of you and which has 

1 Earlier Gandhiji had addressed an open letter to the Englishmen on 
October 27, 1920; vide Vol. XVIII. 
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made Englishmen feel secure only in the shadow of the forts and 
the guns that obtrude themselves on one's notice in India. It is 
a degrading spectacle for you and for us. Our corporate life is 
based on mutual distrust and fear. This, you will admit, is un-
manly. A system that is responsible for such a state of things is 
necessarily Satanic. You should be able to live in India as an 
integral part of its people and not always as foreign exploiters. 
One thousand Indian lives against one English life is a doctrine 
of dark despair, and yet, believe me, it was enunciated in 1919 by 
the highest of you in the land. 

I almost feel tempted to invite you to join me in destroying 
a system that has dragged both you and us down. But I feel I 
cannot as yet do so. We have not shown ourselves earnest, self-
sacrificing and self-restrained enough for that consummation. 

But I do ask you to help us in the boycott of foreign cloth and 
in the anti-drink campaign. 

The Lancashire cloth, as English historians have shown, was 
forced upon India, and her own world-famed manufactures were 
deliberately and systematically ruined. India is, therefore, at the 
mercy not only of Lancashire but also of Japan, France and Ame-
rica. Just see what this has meant to India. We send out of India 
every year sixty crores (more or less) of rupees for cloth. We grow 
enough cotton for our own cloth. Is it not madness to send cot-
ton outside India, and have it manufactured into cloth there and 
shipped to us? Was it right to reduce India to such a helpless 
state? 

A hundred and fifty years ago, we manufactured all our cloth. 
Our women spun fine yarn in their own cottages, and supplemen-
ted the earnings of their husbands. The village weavers wove that 
yarn. It was an indispensable part of national economy in a vast 
agricultural country like ours. It enabled us in a most natural 
manner to utilize our leisure. Today our women have lost the 
cunning of their hands, and the enforced idleness of millions has 
impoverished the land. Many weavers have become sweepers. 
Some have taken to the profession of hired soldiers. Half the race of 
artistic weavers has died out, and the other half is weaving impor-
ted foreign yarn for want of finer hand-spun yarn. 

You will perhaps now understand what boycott of foreign cloth 
means to India. It is not devised as a punishment. If the Gov-
ernment were today to redress the Khilafat and the Punjab wrongs 
and consent to India attaining immediate swaraj, the boycott 
movement must still continue. Swaraj means at least the power to 
conserve Indian industries that are vital to the economic existence 
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of the nation, and to prohibit such imports as may interfere with 
such existence. Agriculture and hand-spinning are the two lungs 
of the national body. They must be protected against consump-
tion at any cost. 

This matter does not admit of any waiting. The interests of 
the foreign manufacturers and the Indian importers cannot be 
considered when the whole nation is starving for want of a large 
productive occupation ancillary to agriculture. 

You will not mistake this for a movement of general boycott 
of foreign goods. India does not wish to shut herself out of 
international commerce. Things other than cloth which can be 
better made outside India she must gratefully receive upon terms 
advantageous to the contracting parties. Nothing can be forced 
upon her. But I do not wish to peep into the future. I am certainly 
hoping that before long it would be possible for India to co-operate 
with England on equal terms. Then will be the time for examin-
ing trade relations. For the time being, I bespeak your help in 
bringing about a boycott of foreign cloth. 

Of similar and equal importance is the campaign against 
drink. The liquor shops are an insufferable curse imposed upon 
society. There never was so much awakening among the people 
as now upon this question. I admit that, here, it is the Indian 
ministers who can help more than you can. But I would like you 
to speak out your mind clearly on the question. Under every 
system of government, total prohibition, so far as I can see, will be 
insisted upon by the nation. You can assist the growth of the ever-
rising agitation by throwing in the weight of your influence on the 
side of the nation. 

I am, 
Your faithful friend, 
M. K. GANDHI 

Young India, 13-7-1921 



177. A CONFESSION OF FAITH 

A strange anonymous letter has been received by me, admiring 
me for having taken up a cause that was dearest to Lokamanya's 
heart, and telling me that his spirit was residing in me and that 
I must prove a worthy follower of his. The letter, moreover, ad-
monishes me not to lose heart in the prosecution of the swaraj pro-
gramme, and finishes off by accusing me of imposture in claiming 
to be politically a disciple of Gokhale. I wish correspondents will 
throw off the slavish habit of writing anonymously. We who are 
developing the swaraj spirit must cultivate the courage of fear-
lessly speaking out our mind. The subject-matter of the letter, 
however, being of public importance, demands a reply. I cannot 
claim the honour of being a follower of the late Lokamanya. I 
admire him like millions of his countrymen for his indomitable 
will, his vast learning, his love of country, and above all, the purity 
of his private life and great sacrifice. Of all the men of modern 
times, he captivated most the imagination of his people. He 
breathed into us the spirit of swaraj. No one perhaps realized the 
evil of the existing system of Government as Mr. Tilak did. And, 
in all humility, I claim to deliver his message to the country as truly 
as the best of his disciples. But I am conscious that my method 
is not Mr. Tilak's method. And that is why I have still difficulty 
with some of the Maharashtra leaders. But I sincerely think that 
Mr. Tilak did not disbelieve in my method. I enjoyed the privi-
lege of his confidence. And his last word to me in the presence of 
several friends was, just a fortnight before his death, that mine 
was an excellent method if the people could be persuaded to take 
to it. But he said he had doubts. I know no other method. I can 
only hope that, when the final test comes, the country will be 
proved to have assimilated the method of non-violent non-co-
operation. Nor am I unaware of my other limitations. I can 
lay no claim to scholarship. I have not his powers of organization, 
I have no compact disciplined party to lead, and having been 
an exile for twenty-three years, I cannot claim the experience 
that the Lokamanya had of India. Two things we had in com-
mon to the fullest measure—love of country and the steady pursuit 
of swaraj. I can, therefore, assure the anonymous writer that, 
yielding to none in my reverence for the memory of the deceased, 
I will march side by side with the foremost of the Lokamanya's 
disciples in the pursuit of swaraj. I know that the only offering 

XX-24 
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acceptable to him is the quickest attainment of swaraj by India. 
That and nothing else can give his spirit peace. 

Discipleship, however, is a sacred personal matter. I fell at 
Dadabhai's feet in 1888,¹ but he seemed to be too far away 
from me. I could be as son to him, not disciple. A disciple is 
more than son. Discipleship is a second birth. It is a voluntary 
surrender. In 1896 I met almost all the known leaders of India 
in connection with my South African mission. Justice Ranade 
awed me. I could hardly talk in his presence. Badruddin Taiyabji 
fathered me, and asked me to be guided by Ranade and Pheroze-
shah. The latter became a patron. His will had to be law. "You 
must address a public meeting on the 26th September, and you 
must be punctual." I obeyed. On the 25th evening I was to wait 
on him. I did. 

"Have you written out your speech?" he inquired. 
"No, sir." 
"That won't do, young man. Can you write it out tonight? 

Munshi, you must go to Mr. Gandhi and receive the manuscript 
from him. It must be printed overnight and you must send me 
a copy." Turning to me, he added, "Gandhi, you must not write 
a long speech, you do not know Bombay audiences cannot stand 
long addresses." I bowed. 

The lion of Bombay taught me to take orders. He did not 
make me his disciple. He did not even try. 

I went thence to Poona. I was an utter stranger. My host 
first took me to Mr. Tilak. I met him surrounded by his compa-
nions. He listened, and said, "We must arrange a meeting for 
you. But perhaps you do not know that we have unfortunately 
two parties. You must give us a non-party man as chairman. Will 
you see Dr. Bhandarkar?" I consented and retired. I have no 
firm impression of Mr. Tilak, except to recall that he shook off 
my nervousness by his affectionate familiarity. I went thence, I 
think, to Gokhale, and then to Dr. Bhandarkar. The latter greet-
ed me, as a teacher his pupil. 

"You seem to be an earnest and enthusiastic young man. 
Many people do not come to see me at this the hottest part of the 
day. I never nowadays attend public meetings. But you have 
recited such a pathetic story that I must make an exception in 
your favour." 

1 This was when Gandhiji was studying for the Bar in London; vide An 
Autobiography, Part I, Ch. XXV. 
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I worshipped the venerable doctor with his wise face. But I 
could not find for him a place on that little throne. It was still 
unoccupied. I had many heroes, but no king. 

It was different with Gokhale, I cannot say why. I met 
him at his quarters on the college ground1. It was like meeting an 
old friend, or, better still, a mother after a long separation. His 
gentle face put me at ease in a moment. His minute inquiries 
about myself and my doings in South Africa at once enshrined 
him in my heart. And as I parted from him, I said to myself, 
"You are my man." And from that moment Gokhale never lost 
sight of me. In 1901 on my second return from South Africa, we 
came closer still.2 He simply 'took me in hand', and began to 
fashion me. He was concerned about how I spoke, dressed, walk-
ed and ate. My mother was not more solicitous about me than 
Gokhale. There was, so far as I am aware, no reserve between us. 
It was really a case of love at first sight, and it stood the 
severest strain in 1913.3 He seemed to me all I wanted as a poli-
tical worker—pure as crystal, gentle as a lamb, brave as a lion and 
chivalrous to a fault. It does not matter to me that he may not 
have been any of these things. It was enough for me that I could 
discover no fault in him to cavil at. He was and remains for me 
the most perfect man in the political field. Not, therefore, that 
we had no differences. We differed even in 1901 in our views on 
social customs, e.g., widow remarriage. We discovered differences 
in our estimate of Western civilization. He frankly differed from 
me in my extreme views on non-violence. But these differences 
mattered neither to him nor to me. Nothing could put us asunder. 
It were blasphemous to conjecture what would have happened 
if he were alive today. I know that I would have been working 
under him. I have made this confession because the anonymous 
letter hurt me when it accused me of imposture about my poli-
tical discipleship. Had I been remiss in my acknowledgment to 
him who is now dumb? I thought I must declare my faithfulness 
to Gokhale, especially when I seemed to be living in a camp 
which the Indian world calls opposite. 

Young India, 13-7-1921 

1 Of Fergusson College, Poona 
2 Gandhiji stayed with Gokhale for about a month at the time of the Cal-

cutta session of the Indian National Congress; vide An Autobiography, Part III, 
Chs. XVII, XVIII and XIX. 

3 This was when Gandhiji decided to launch passive resistance; vide 
Vol. XII. 



178. TO CORRESPONDENTS1 

ADMIRER: The Ali Brothers do not live upon the Khilafat 
funds. 

R. J. VARMA: Certainly collections must continue even after 
the All-India Congress Committee meeting, where the full quota 
for the taluka, district or province has not been made up. And 
no one who has already subscribed can honourably withhold his 
subscription, because the full quota has been otherwise made up. 
Pleaders who, having suspended practice in terms of the Congress 
resolution, resume it, cannot, with any sense of decency, hold 
office in a Congress Committee. 

SWARAJ: If any swadeshi store is selling Japanese cloth in 
the name of swadeshi, it should certainly be exposed and boy-
cotted. Enlightened active public opinion is the surest remedy 
against such frauds. Moreover, people should reject all fine 
stuff. Hand-spun and hand-woven stuff is unmistakable. 

Young India, 13-7-1921 

179. MESSAGE TO THE PEOPLE OF DHARWAR 

[Before July 14, 1921] 
I have been following the doings of Government in Dharwar 

with the keenest interest. I tender my congratulations to the rela-
tives of the victims of the official tyranny and I congratulate the 
people in general upon their patience and fortitude. It has 
given me great pleasure to learn that the arrests have not demora-
lized the citizens of Dharwar. I have no doubt that incidents like 
the one at Dharwar will accelerate our march towards swaraj if 
only we retain our patience and the spirit of non-violence. Deli-
berate and intentional non-retaliation doubles the courage of the 
people and adds greater sanctity to the cause they espouse. Un-
deterred, therefore, by the official repression, we must pursue our 
goal. I understand that the problem in Dharwar is complicated 
by local dissensions and feuds. I urge all to forget these in face of 
the common danger but if all do not respond, I shall certainly 
expect non-co-operators to do so. But quietly resigning them-

1 Presumably by Gandhiji 
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selves to whatever jealousies they may be subjected to, they will 
disarm their opponents. There is no better remedy to overcome opposition 
than love and charity. 

The Bombay Chronicle, 14-7-1921 

180. LETTER TO A CORRESPONDENT1  

LABURNUM ROAD, 

BOMBAY, 

July 14, 1921 
DEAR SIR, 

With reference to your inquiry, I do not consider it unlawful 
for a Sanatani Hindu under given circumstances to eat food cooked 
in a clean manner and purely vegetarian with a Mussulman or any 
other person. 

With reference to Maulana Shaukat Ali's having expressed 
regret about his having given his shoulder to the late Lokamanya's 
coffin, he did not express regret for the act itself, but he apologized 
to the Maulanas present for having committed an unconscious 
breach of Mussulman usage in having shouldered the coffin of 
a Hindu. 

The apology was quite consistent with undiminished regard 
for the memory of the deceased. 

Yours truly, 
M. K. GANDHI 

From a photostat: S.N. 7571 

181. LETTER TO MANIBEHN PATEL 

BOMBAY, 

Friday, July 15, 1921 
CHI. MANI, 

I should like to reply at length to your letter but I do not 
have the time for it. It will soon be 11 p.m. I shall answer your 
question though. For those who stock [foreign] cloth for selling it, 
the question of consigning it to fire or giving it away to others 
does not arise at all. 

1 The addressee is not known. 
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I have not yet been able even to read the leaflet1. Our cause 
will prosper in the measure in which we put up with assaults by 
wine-dealers. 

Blessings from 
BAPU 

MANIBEHN 
C/O SHRI VALLABHBHAI JHAVERBHAI PATEL 

BHADRA, AHMEDABAD 

[From Gujarati] 
Bapuna Patro—Manibehn Patelne 

182. LETTER TO VALLABHBHAI PATEL 

Friday [On or after July 15, 1921]2 
BHAISHRI VALLABHBHAI, 

I have had a long talk with Gidwani. He feels unhappy. He 
has some complaint against Kaka and people from the Ashram. 
Please bring all of them together and resolve the differences. I 
do not understand what cause he can have had from Kaka to feel 
unhappy. The latter told me nothing this time. I should be 
happy if all this heart-burning stopped. 

Please settle the matter of the grant3 to Anasuyabehn4. Go and 
see her and give her a cheque for as much as she wants. 

Tell Manibehn or Dahyabhai that I had again a long talk with 
Vithalbhai. I think he understands the importance of the 
spinning-wheel a little better now. I do feel that his proper field is 
the Councils. He cannot go among the people, mix with them 
and serve them. It is not as if he did not want to serve. Only 
he has not trained himself to do so. He has trained himself for 
the other work. It seems to me that the two kinds of work require 

1 This was in connection with the anti-drink campaign. 
2 This letter was evidently written some time after the "Letter to 

Manibehn Patel", July 11, 1921, in which Gandhiji had said he would again 
discuss the subject of khadi with Vithalbhai when they met next. 

3 For schools 
4 Anasuyabehn Sarabhai, sister of Ambalal Sarabhai, a mill-owner of 

Ahmedabad; vide Vol. XIV. 



SWADESHI "VRAT" 375 

different aptitudes. I have come across no one in Bombay who 
speaks ill of Vithalbhai. 

Vandemataram from 
MOHANDAS 

BHAISHRI VALLABHBHAI PATEL, BAR-AT-LAW 

BHADRA, AHMEDABAD 

[From Gujarati] 
Bapuna Patro—Sardar Vallabhbhaine 

183. MESSAGE TO THE PEOPLE1 

[Before July 16, 1921]2 
Remove your foreign clothes this very day from your house; 

give them to the Congress Committee at Patni Building or at 
the nearest place and obtain a receipt. 

Bombay Secret Abstracts, 1921 

184. SWADESHI "VRAT"3 

[Before July 16, 1921]4 

I, the undersigned, according to my conscience, and in the 
name of God, pledge myself to observe one of the three follow-
ing vows from the 1st of August 1921, Samvat 1977 Ashad Vad 
12th, Monday: 
(1) I shall wear pure swadeshi clothes. 
(2) I shall use hand-woven clothes made out of mill-made yarn. 
(3) I shall use clothes spun and woven in the mills of India. 

Bombay Secret Abstracts, 1921 

1 A leaflet issued by the Bhuleshwar District Congress Committee contain-
ed this message from Gandhiji. 

2 The date of this message is not available. It is, however, possible that 
it was sent about the same time as the following item. 

3 Vow. According to Bombay Secret Abstracts the different Swadeshi 
Sabhas of the Bombay Presidency had been instructed to take people's signa-
tures on this. 

4 The date of this pledge, which was presumably drafted by Gandhiji, is 
not available. It is, however, likely that it belongs to the same time as the 
following item. 



185. METHODS OF BOYCOTT 

BOMBAY, 

July 16, 1921 
The boycott is proceeding quietly. The demand for khaddar 

has greatly increased. Although so far only seven business men have 
signed the pledge about not importing foreign cloth, a good many 
others have stopped placing orders. The orders already placed are 
being cancelled. It is regrettable that Calcutta has done very 
little in discharging its duty in this matter. In all business 
centres organized and intensive efforts should be made to pro-
mote the boycott. This is the time for Marwari business men to 
prove their patriotism. Every man and woman in the country, 
irrespective of which party they support, should do their best to 
give up foreign cloth finally. 

There should be no hartal anywhere in India on August 1, 
when the death anniversary of Lokamanya Tilak falls. The people 
should rather rejoice on that day, confident that our strength is 
increasing and that we are moving faster towards our goal. It will 
be far from fitting on that day to grieve over the memory of the 
departed patriot. . . . 

Congress workers must foster among people a love for swa-
deshi. Till a complete boycott of foreign cloth is achieved, they 
should encourage people in boycott and it should be their first 
duty to produce khaddar. During the transition period, we should 
make do with half the cloth we need, otherwise we shall have to 
suffer a steep rise in the price of cloth and great scarcity. So long 
as the charkha does not ply in every home and all weavers do not 
use hand-spun yarn, we should be sparing, like a miser, in using 
swadeshi cloth. 

[From Hindi] 
Aaj, 18-7-1921 



186. MESSAGE TO PEOPLE OF ALIGARH 

July 16, 1921 
Mahatma Gandhi has sent a message to the effect that Aligarh affairs have 

deeply grieved him. Now that the goal is so near, the residents of Aligarh 
will not, he hopes, set the clock back by showing any weakness in the form 
of losing patience or resorting to violence or disowning responsibility for violence 
committed by any section of the public, whether non-co-operators or not.1 

Amrita Bazar Patrika, 17-7-1921 

187. SPEECH AT PAREL, BOMBAY2 

July 16, 1921 
Mr. Gandhi said one of the great duties they had taken in hand was 

now accomplished, but a greater and more difficult task lay before them to 
achieve before realizing swaraj. People who wanted to amass a crore of rupees 
could only do so by incessant efforts and work, and without these it was not 
possible to get anything in this world. The work they had undertaken to do 
was one of greatest difficulty and required greater sacrifices on their part than 
the mere earning of money. If they wanted to get swaraj, if they wanted 
their Khilafat and Punjab wrongs—which even the Viceroy was asking them 
to forget and forgive—redressed, then they had no other course but to 
make this sacrifice for their country. They wanted swaraj within the shortest 
possible time. It could not be done without serious effort. If he were con-
vinced that they had not the necessary strength of purpose to do their duty, 
he would never have spoken to them of swaraj. There was strength latent in 
them; they had only to realize it. A sister out of the nobility of her heart had 
sent a sari to him worth about Rs. 900 for the fund. It weighed perhaps 
12 to 15 lbs., and he was surprised to find that she could wear such a heavy 
sari. It was richly embroidered. He had no doubt that she could not have 
parted with it without a pang. She must have worn that heavy sari with plea-
sure. He asked the sisters present to wear khaddar saris which were not half as 
heavy for the sake of their country. 

They had willingly parted with their money and their ornaments. He 
knew that parting with the clothes they considered fine was not easy. But he 
expected them to make that sacrifice if they wished to contribute their full 

1 The message was circulated both in Urdu and Hindi. 
2 At a meeting held at Morarji Gokuldas Hall at Parel 
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share to the national effort. The handsome contribution of one crore was but 
an earnest of their desire to attain swaraj, but it was not sacrifice. Boycott 
of foreign cloth required a sacrifice of their convenience and even their taste. 
Both men and women were called upon to make that sacrifice. He had a visit 
that day from two young Indians, recent arrivals from London—one a Bengali 
and the other a Parsi. Both were very earnest. He answered many questions 
and asked only one in return. Were they prepared to give up their foreign 
clothes? They were both frank and lovers of their country. They both admitted 
that it was the right thing to do. But one of them said he might be too weak 
to give up his foreign clothes. He was quite sure that if they were not ready 
to give up even their foreign clothes, they were not ready for swaraj. 

When he mentioned one year's limit for the attainment of swaraj, he 
knew what he was doing. He had laid down definite conditions which the 
Congress had embodied in a resolution. He claimed to have the same degree 
of knowledge for remedying India's ills as a physician would for his patient's 
disease. But it would be no fault in the physician if the patient would not 
try the remedies prescribed and therefore could not be cured. He had pres-
cribed a remedy which, in his opinion, India could without much diffi-
culty adopt and assimilate. The programme laid down by the Congress was 
really a perfect programme. Swadeshi in that programme was the one item 
which needed not mere partial acceptance, but it had to be accepted in toto. 

They had a glorious opportunity of demonstrating their willingness. The 
first of August was near. Had they made themselves worthy to celebrate the 
memory of Lokamanya? Were they fit enough to recite the mantra that he 
had bequeathed? Even as certain preliminary ablutions were necessary for a 
Hindu to recite his Gayatri, or for a Mussulman to perform his namaz, if 
either was to be efficacious, even so was it necessary for them to wear khadi 
dress on the first of August if they were to become fit for the recitation of the 
swaraj mantra given to the nation by Mr. Tilak. In his opinion, renunciation 
by every Indian of foreign cloth was the one thing indispensable for the econo-
mic independence of India and the attainment thereby of swaraj. This con-
summation was not beyond India's ability. He hoped the people had also the 
will. 

He wanted to draw the attention of the audience to the summary dis-
missal of Mr. Kashalkar by Messrs Shaw Wallace & Co. His only crime was 
that he had the courage to wear a homespun khadi cap. It was too much for 
the manager and young Mr. Kashalkar was dismissed because he would not 
relent. He deserved congratulations on his bravery. Was not the incident 
a striking proof of India's slavery? In any other country, a manager who so 
gratuitously interfered with the liberty of an employee regarding his personal 
dress, would have to apologize or himself accept dismissal. He hoped that it 
was not yet too late. All the employees of Messrs Shaw Wallace & Co., if 
they had any spirit of camaraderie and self-respect would themselves, even if 
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only by way of protest, appear in khaddar dresses and caps and ask for re-
instatement of Mr. Kashalkar. 

This dismissal had for him a deep significance. The manager by his 
simple act of dismissal of a poor Indian employee had given a political colour 
to the transaction, and he had insulted the whole nation for he had resented 
the performance of a national act on the part of Mr. Kashalkar and every one 
of the audience was concerned with the dismissal. If for no other reasons for 
the sake of protecting young men like Mr. Kashalkar from insult, they were 
bound to adopt khadi dress and khadi caps. The strength of their national 
spirit was to be tested only over incidents like this. Their capacity for swaraj 
meant the ability to protect all those who were wronged even as Mr. Kashalkar 
was wronged. 

The Bombay Chronicle, 17-7-1921 

188. REPORT OF THE NON-CO-OPERATION COMMITTEE1 

In view of the threatening situation regarding the Turkish 
Government in Angora, we have been asked by the Central Khila-
fat Committee to report upon the best way of meeting it. 

As a committee appointed to deal with non-co-operation 
matters only, we have no authority to consider any means out-
side non-co-operation. But the success already achieved by the non-
violent non-co-operation movement makes it unnecessary, in our 
opinion, to consider any means outside it. When, at the end of 
this month the results of the pursuits of the Bezwada programme 
of the Congress are tabulated, we shall be in a still better posi-
tion to gauge the success of non-co-operation, and to take, in con-
sultation with the All-India Congress Committee, which meets 
at Lucknow on 22nd July, such steps as the situation may 
warrant. 

CIVIL DISOBEDIENCE 

In so far as non-co-operation is concerned, it is obvious that 
every further step to be taken must be determined by the condi-
tion of the people of India. It has already been suggested that 
the progress made in the last three months justifies the advi-
sability of having recourse to civil disobedience. The disregard of 
Muslim and Indian opinion once more displayed by the Govern-
ment of Britain in the matter of their attitude towards the Turks 

1 This was signed by Gandhiji, Shaukat Ali, Dr. Kitchlew and Ahmed 
Haji Sidigg Khatri. 
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coupled with the gross misuse of law in India in order to suppress 
the non-co-operation movement in spite of its non-violence may 
force us to adopt civil disobedience at an early date. However, 
since the All-India Congress Committee is to consider this pro-
posal in its meeting at Lucknow, it is advisable to await its decision. 

Nevertheless we desire to point out that the situation in 
Europe ought to stimulate the people, and particularly the Mus-
sulmans, to great exertion in regard to the programme already 
before the country, i.e., in respect of titles, councils, schools and 
colleges, law courts and recruiting. We hold that it is high time 
the soldier class refrained in a higher measure than it has hitherto 
done from joining the army. We consider it to be the duty of the 
Indian soldiers to refuse to assist the British Government, should it 
require them to fight against the Turks. The Muslim Ulemas 
should exert themselves to the fullest extent to bring home to the 
Muslim soldiery the commandments of Islamic law concerning 
them, and all non-co-operators should now lay special stress upon 
the opinion expressed by the Working Committee of the Congress 
with regard to the duty of the Indian soldier in the event of the 
reopening of hostilities against the Turks. 

MAIN FEATURES OF NON-CO-OPERATION PROGRAMME 

Above all, we desire to place on record our conviction that a 
greater effort is necessary to carry out the Bezwada programme, 
if we are successfully to cope with what appears to be the un-
doubtedly hostile attitude of the British Government towards the 
Turks and Islam. No adult Indian, male or female, should delay 
in registering his or her name in the Congress register or contri-
buting to the Tilak Swaraj Fund. We consider the introduction of 
the spinning-wheel in every home, the universal use of khaddar, 
and the complete boycott of foreign cloth as indispensable for the 
attainment of our end, along with the enlistment of all people and 
particularly the Mussulmans, as members of the Khilafat Commit-
tee and their contributing liberally for the sufferers from Smyrna, 
who must otherwise constitute a terrible drain on the already 
reduced resources of the Turkish Government of Angora. 

We therefore urge redoubled efforts in these directions and 
expect response commensurate in its readiness with the gravity 
and urgency of the situation. We have taken note of the universal 
feeling of indignation produced by the news that Britain was con-
templating further hostile action against Turkey and consider 
that it is our duty to direct this feeling into channels productive 
of the greatest good, so that India may attain all the sooner the 
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greater purpose of redressing the Khilafat and the Punjab wrongs 
and the crowning achievement of swaraj which it has set before 
itself. The goal is not distant, but still the greatest effort is need-
ed to reach it before Turkey is irretrievably weakened. This 
apprehension alone should stir every Mussulman to exertion in 
behalf of fulfilment of the non-co-operation programme. 

The Bombay Chronicle, 17-7-1921 

189. WHY A BONFIRE? 

A sister from Cambay writes—and letters to the same effect 
have also been received from others—to say that foreign cloth, 
instead of being burnt, should be given away to the poor or ex-
ported to other countries. After weighing all the arguments, I still 
feel that foreign cloth should be thrown into the fire. If we look 
upon the use of foreign cloth as sinful, if we believe that its use has 
impoverished the country, that because of it countless numbers of 
our sisters have been rendered homeless, we should look upon 
foreign cloth as so much dirt and, just as we would not pass on 
to others the dirt on our person, so we should not pass on this 
dirt of foreign cloth to others. Had we not resolved to eschew 
the use of such cloth altogether, we ourselves would have conti-
nued to wear it till we had exhausted our stock. Having decided 
to give up its use, let us do so in fact. Giving it to someone else 
to use is as good as using it oneself. In giving it to others, we 
wish to earn the merit which accrues from a good deed. It seems to 
me that we cannot claim to have earned any such merit. We would 
throw away rotten grain; so also should we throw away foreign cloth. 
Hindus, Muslims, Parsis should all of them regard foreign cloth 
as unholy; if we do so, we would certainly not use it. To create 
this feeling, I think it is necessary that we discard the foreign 
cloth in our possession and throw it into the fire. The sentiment 
which will be generated by our doing this is of great value in my 
eyes. It is necessary, I think, to arouse so strong a feeling against 
foreign cloth that no one would dare try to deceive us in this mat-
ter. I shall, for this reason, regard ourselves purified if, on 
August 1, we burn all our garments of foreign cloth. 

It is essential that we cultivate aversion to foreign cloth. Some 
people ask me if this would not lead to hatred of foreigners. In this 
movement, we should learn to condemn evil but, at the same 
time, love the evil-doer. Man is not as evil as his deeds. We 
are all full of failings; how then can we look down with contempt 
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upon one another? All religions teach us to serve the wicked. The 
test whether a man is truly religious lies in his being free from 
the extremes of passionate attachments and hatred. He alone has 
known God who, having cause for anger, keeps it under control. 
It is the duty of every human being to know God. Keeping 
one's temper under control is not the dharma of only the sannyasi; 
the latter, in fact is required to keep many other difficult vows as 
well. We should, therefore, burn cloth but bear no ill will to those 
who produce it. Let Manchester and Japan go on doing so. If 
we do not purchase it, what can they do? If we do not wish to 
drink liquor, what can the owner of the liquor-booth do? If we 
think aright, we shall discover that the key to swaraj is in our 
pocket. Let us burn up the love of drinking which has possessed 
us and burn up our love of fine silken cloth. Let us cast out the 
craving we feel for numberless tasty dishes. If we have not learnt 
to look upon all women as our sisters, let us bandage our eyes. 
The authors of the Shastras have so graphically described the 
harmful effects of all the things against which they wish to create 
dislike, that anyone who reflects upon these will indeed develop 
it. Is it right, however, to create dislike of people who produce 
these things? Should we burn the man who makes liquor, or the 
foreigner who weaves silk or the man who makes confectionery, 
and should we burn beautiful women? Should we not, rather, 
burn up our cravings and the things which excite them? Which 
of the two will find it possible to win swaraj—the one who gives 
up liquor or the one who burns the man who produced it? 

The person, however, who, by burning foreign cloth, is 
likely to learn not to give up its use but to hate its producer 
would do better not to burn it; he is not fit to do so. 

Those who still prefer to send cloth abroad rather than 
burn it will also be doing a commendable thing. Our Muslim 
brethren have been sending cloth to Smyrna and our purpose will 
be served even if we hand over our stock to be sent along with that. 
If only we give up the use of foreign cloth our main purpose will 
have been served. If people differ about the right use of discarded 
cloth, everyone may follow his own inclination in the matter. 

[From Gujarati] 
Navajivan, 17-7-1921 



190. WHAT WILL MERCHANTS DO? 

What should merchants who deal in foreign goods do 
with their stocks? What would become of the country if such 
merchants are reduced to penury? Should they not have some 
notice? 

It was not right, from the very outset, to trade in foreign 
goods. It is the lure of that trade which has led us into our present 
position, made slaves of us, forced our farmers to be idle for 
four months and left us without the means to face a famine. 
Foreign trade has ruined the country completely. The question 
what the people engaged in such trade would do should not be 
raised at all. They should be courageous. To have the strength 
for swaraj means that all of us should look to the good of the 
country and be ready to sacrifice our personal interest for its 
sake. They should ask themselves why they carried on this trade 
so far, and should put up with the loss involved in giving 
it up. 

Then, again, it is not difficult to dispose of foreign cloth. 
The stocks can be sold abroad. Some goods would ordinarily not 
suit the needs of other countries. Merchants do not have to 
be told that, even so, some use can be found for them outside. 

Merchants will not become beggars. Money has been com-
pared to the dirt on one's hand. A business man earns one day 
and loses the next. His ability to earn is his safeguard and secu-
rity. Money comes in and goes out, but one's ability to make money 
remains. A man who has lost in one kind of business finds out 
another. I have heard these brave words from many a business 
man, "A merchant will never be a beggar." 

Is it impossible for merchants to give up trading in foreign 
cloth and take to selling khadi? New cloth worth sixty crores of 
rupees has to be produced. Will not this work provide a living 
for thousands of merchants? "What shall we do?" are words 
which bespeak indolence. 

The fact is that we have not realized that the boycott of 
foreign cloth means swaraj; so long as passionate devotion to the 
cause of swadeshi is not generated in all sections of the public, 
boycott will not succeed and, until boycott succeeds, we shall not 
get swaraj. It is essential, therefore, that the business commu-
nity should be inspired with the strength to sacrifice its trade in 
foreign cloth for the sake of the country. 
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It is ignorance to say that the merchants have had no notice. 
They got it in September last. The matter has been talked of 
since then. But the merchants did not heed the notice. The 
Congress passes resolutions and they are soon forgotten; naturally, 
therefore, who takes notice of them? Merchants have not realized 
that times have changed. Who is to blame for that? I have 
spoken about boycott of foreign cloth at each and every meeting 
since September. Those who pursue unworthy occupations, 
those who are addicts, those whose conduct is immoral, those who 
treat the untouchables with contempt, all of them have had 
notice as early as the movement for non-co-operation and self-
purification started. At any given time, one or the other aspect of 
the movement will be stressed as considered necessary. But it 
ought to be taken that notice has been served against sin, against 
acquisition of wealth in disregard of the interests of the people. 

[From Gujarati] 
Navajivan, 17-7-1921 

191. MY NOTES 

WORTH EMULATING 

Which non-co-operator will not be delighted to read of the 
incident that took place in Varad and a report of which was sent to 
newspapers by Shri Kunvarji Vithalbhai? Professor Makanji des-
erves to be congratulated on the patience and forbearance he dis-
played. When all of us, in like manner, have learnt to submit to 
blows without getting provoked, it will not be long before we win 
swaraj. The people of Varad could have easily punished the per-
son who, in his folly, inflicted such indignities on Professor 
Makanji; but they restrained themselves and thereby gave proof 
of their true courage. A word of comment is necessary about the 
professor's companions having abandoned him and run away for 
fear of being beaten up. Whatever the danger to us, we should 
not run away and leave a companion alone, but, on the contrary, 
protect him even at risk to our own lives. In protecting some-
one, what is required is not the strength to strike but the strength 
to lay down one's life. Not running away from battle has been 
described as the quality of the brave, of the Kshatriya. Each of the 
four castes must, in some measure, have the qualities of the others. 
It is sheer ignorance to believe that Brahmins and Vanias do not 
need courage or cannot possibly have it. Every one of us must 
have the strength to protect himself or others by striking back, 
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one exposes oneself to the danger of being killed, and the degree 
of risk involved is the measure of one's courage. In making this 
criticism, I do not wish to blame the professor's companions. 
These are new experiences for us. So long as we have not acquired 
sufficient courage to face danger, we are bound to make such 
mistakes. We shall not be inviting any danger upon ourselves as 
long as we do not resort to force and thereby violate our pledge 
to remain peaceful. 

CHARGE AGAINST ALI BROTHERS 

A gentleman writes to say that, during the collection of contri-
butions [to the Tilak Swaraj Fund] in June, he heard an allega-
tion against the Ali Brothers to the effect that they drew from the 
funds of the Khilafat Committee six to seven thousand rupees 
every month for their own use. Another person writes to say that 
their daily living expenses come to ninety rupees, which they 
draw from the funds of the Khilafat Committee. I take note of 
these two letters here as I have often heard this criticism. I know 
that this report is absolutely incorrect. It is simply not true that 
the Ali Brothers meet their expenses from the funds of the Khilafat 
Committee. The expenses of both, which are but meagre, are met 
by their personal friends. It could be said that both the brothers 
have become fakirs for the sake of the country and for Islam. 
What a contrast between their expenses and way of living four 
years ago and their mode of dressing and their simple diet now! 

SWADESHI 

Traitors or persons who looked only to their interests were 
responsible for our being enslaved and we continue to be slaves 
because we cannot give up our selfishness. At this time when the 
work of swadeshi is making rapid progress, traitors have been 
more active. I have received three complaints. Some persons in 
Bombay have been selling caps made of decaying foreign baize, 
foreign thread and foreign satin, exploiting the swadeshi move-
ment and my name for the purpose. These caps are black. My ad-
vice to those who wear swadeshi caps is that they use only white 
caps made of khadi. A coloured cap does not have the dignity, 
cleanliness and comfort of a white one. The latter can always 
be washed. Black caps are dirty and they smell. Anyone who 
has any notion of cleanliness will certainly not use caps which are 
constantly absorbing perspiration. A cap lined with leather is, 
besides, not good for the brain. How can a Hindu be happy with 
a cap in making which leather has been used? The British use 
such caps, but only when going outdoors and, besides, they change 

XX-25 
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them frequently. We who use the same turban or cap for a number 
of years and keep one on all the time should find a leather cap 
intolerable. A khadi cap, being clean and light, is wholly harm-
less. Moreover, to what better use could khadi of the coarsest variety 
be put than to making caps? One who is eager to dress himself 
in khadi from head to foot should begin with the head straight 
away. The khadi cap can be used by all, the rich and the poor. 
Those who can afford will wash the khadi cap regularly, tailors 
will make designs on it and add more layers to it. By all means 
let such alterations be made, but the idea that all should have the 
same kind of cap on their heads is well worth considering. The 
conclusion should be that only the khadi cap is to be regarded 
as swadeshi. Such a cap needs no stamp. A swadeshi cap should 
be one that could be identified even by children. Just as we 
can become true swarajists only by freeing ourselves from deceit 
and hypocrisy, so also should we keep away from these in the 
matter of caps. To those who are trying to sell foreign caps by 
passing them off as swadeshi, I would say that, even if they 
cannot carry on their business in an honest way, they should not 
practise dishonesty in a matter which concerns national welfare. 
There should be honour even among thieves. They do not 
practise theft amongst themselves. Some do not touch the poor. 
A great yajna is on in the country; can we not rise above the 
unworthy desire to exploit this to serve our base self-interest? I 
should tell the people without any hesitation that those who cheat 
them in this manner deserve to have their shops totally boycotted. 

SWADESHI LONG CLOTH 

What applies to caps applies also to long cloth. I have re-
ceived a letter from as far away as Simla in which the corres-
pondent tells me that some people have been selling Japanese long 
cloth as swadeshi after rubbing off the Japanese markings, washing 
it and stamping it again with a Bombay marking, and that some 
textile mills are also involved in this. I hope that this time the 
mill-owners at any rate will not be a party to any treachery to 
the country. While this sacred movement is on, the country 
expects help from them. 

It is necessary that the customers, too, should be on their 
guard. If people give up being fascinated by fine cloth, there 
will be less chance of their being cheated. People, on their own, 
will also be able to recognize swadeshi goods if they give up the 
use of variously starched materials. The way to be rid of all these 
difficulties lies in using unbleached khadi. If every town makes 



MY NOTES 387 

the khadi that it needs, there would be no possibility of anyone 
cheating anyone else. 

No one else can help the swadeshi movement as much as the 
mill-owners can. The mill-owners of Ahmedabad have brought 
glory to their name by contributing to the Tilak Swaraj Fund. 
Shri Ambalal Sarabhai has enhanced their reputation by declaring 
his intention not to raise the prices, to open his own shop where 
goods will be sold to individual customers at wholesale prices and 
by helping the swadeshi movement in this way. We have not been 
able to get his full support because he has some fears about non-
co-operation. I hope that he will be fully in the movement when 
the non-co-operator, by his self-restraint, has assured everyone that 
there is no ground for any fears. Meanwhile, the letter in which 
he conveys his decision not to raise prices will undoubtedly be of 
great help to us. I hope that following the example of Shri 
Ambalal, other mill-owners will help the swadeshi movement. 

Actually, what the dealers tell me is that not only should the 
mill-owners not raise the prices but that even the present prices 
are excessively high, higher than the prices of cloth from Japanese 
mills. Mill-owners must discuss this matter and come to a firm 
decision. 

They should also assess the needs of the country and accept 
fewer orders from abroad. Yarn, too, is being exported in large 
quantities, and this policy, perhaps, needs to be suitably revised. 
It may be, however, that this matter requires further consideration. 
So long as people abroad need our goods, we may feel that we 
should continue to supply their needs wherever we have been 
doing so. Our position is different from England's. There is a 
kind of coercion in England's trade with us, which is probably 
absent from our trade with other countries. This is a separate 
matter and a rather delicate one. Three things are certain beyond 
doubt. The traffic in opium is totally immoral. We have been a 
willing party to the immorality of which the Government of India 
has been guilty in this matter. The sin of having harmed China 
will always remain on our heads. Food-grains and cotton should 
certainly not be exported until the needs of our country are fully 
met. Instead, large quantities of food-grains were exported during 
the War. So far as cotton is concerned, the magnitude of our 
guilt will become more plain in the future. 

Another matter, the last, on which we seek the mill-owners' 
co-operation concerns the genuineness of their goods. They should 
not sell as swadeshi cloth made from foreign yarn and they should 
not starch cloth excessively. I hope that the mill-owners will dis-
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cuss these matters and come to decisions which would be in the 
interest of the country. 

WHO GAINS? 

Who, apart from the rich, benefits by non-co-operation? If 
non-co-operation leads to riots or fighting, which classes of people 
will have a hand in these? 

A correspondent asks these questions. Non-co-operation could 
benefit none if it did not benefit the poor. It is a weapon which 
will benefit all and do no harm to any worthy institution or 
person. It is a weapon which helps us to defend the rights of the 
poorest of the poor. 

As non-co-operation can never lead to riotings or fightings, the 
question who will have a hand in them is irrelevant. Should 
rioting or fighting break out, it will no longer be a movement of 
non-co-operation, it will have ceased to be so. If riots spread in 
the country, it will mean that the country has abandoned non-co-
operation. Rioting and non-co-operation are incompatible things. 
Should there be trouble, the mischievous elements will believe for 
a while that they have stood to gain. Things have always hap-
pened so. The correspondent who put the two foregoing questions 
did not remember that this was a holy fight, a movement of self-
purification, for learning to fear God and shed fear of men. 

"IN A PREDICAMENT" 

A sympathetically inclined Parsi gentleman expressed some 
doubts at the end of the meeting of Parsis. As these are worth 
considering, I briefly take note of them here. The gentleman 
argues: 

(1) Do you know that all leaders do not share your views? Perhaps you 
are not aware that, in Bombay, the common criticism against Parsis is 
none too proper, that there is malice in it. What steps have you taken, 
or propose to take, to put an end to this? 
(2) Parsis are in a predicament. They are unable to leave national work 
because of their genuine patriotic feelings; on the other hand, they find 
it difficult to endanger whatever security they enjoy at present. After 
the reins have passed out of your hands, or in the event of your death, 
the Parsis would certainly be crushed if, following a powerful national 
awakening, mutual regard does not prevail among the different classes of 
people. 

These two doubts cannot be brushed aside. If my views about 
the Parsis are my own and not shared by the people, the fear express-
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ed by this gentleman should be taken into account. It is certainly 
true that the remarks made about the Parsis in some circles are not 
without malice. The faults of a small community like the Parsis 
are conspicuous and their virtues remain in the dark. It is, there-
fore, always necessary for us to bear their virtues in mind. Our 
affection for people will increase only if we constantly think of 
their virtues. If we look upon the Parsis as our brothers and 
sisters, we are sure to recognize their generosity, their patience, their 
civility, their intelligence, their faith in God, their innate simpli-
city, and shall not see in them a single fault which we do not 
find in the rest of us. I cannot think of any harm that has been 
done to India by the presence of the Parsis here. It is plain enough 
that India has been benefited by their coming. The main 
charge against them is that they have merely imitated the civili-
zation of the West and are gradually giving up Indian culture. 
On deeper reflection, we shall see that this also is not true. I 
admit that Western civilization has had a very undesirable effect 
on them but not, relatively, more than on the Hindus and 
Muslims. However, because of their small number and because 
of the fact that they are concentrated in Bombay, the changes that 
they have adopted are more apparent, whereas Hindus and 
Muslims who, for all practical purposes, have become Englishmen 
do not stand out prominently before us as such persons are scattered 
all over the country. The truth of this statement will be fully 
realized by any Indian going to England. I saw little difference 
between Parsis, Muslims and Hindus there. All seemed perfectly 
Anglicized. 

BUT NOW? 

Just as a change has come over Hindus and Muslims, similarly 
Parsis also have begun to change. Parsi youths have recognized 
the ideal of simplicity. Parsi girls have taken to wearing khadi. 
Those who do not have the courage to wear khadi wear cloth 
made in Indian mills. I believe that as soon as the current 
among the Parsis changes its direction, things will change greatly 
in no time. The Parsi community has given me the impression 
that it will not turn disloyal. Being a small community, it may not 
seem to have come forward in the measure that the Hindus and 
Muslims have done but my conviction that they are at heart 
Indians and that they love India will never be shaken. I do not 
know in what matter they have remained backward. Hindus and 
Muslims, therefore, should have regard for Parsis and should not 
always be watching their faults or pointing at them. 
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Our Parsi brethren have no cause for fear at all. One who 
has harmed no one should have no fear. The Prophet Zoroaster 
has taught us that nobility will always be rewarded by nobility. 
If a small community may have some cause for fear, it has also 
reason to be unafraid. The Parsis, knowing that they have done 
no harm to India, should be convinced that India, in turn, will 
do them no harm. Only that community or person which wishes 
to serve itself or himself in disregard of the country's interests has 
cause for fear. An innocent person, even if he is in a minority of 
one, has no cause for fear. Finally, I would most certainly appeal, 
in all humility, to my Parsi brothers and sisters to throw themselves 
heart and soul into this movement, seeing that it is for self-puri-
fication. In this movement, we should trust one another and self-
confidence is the means whereby such trust can be inspired in 
others. And self-confidence means swaraj. 

IRREVERENCE 

A gentleman has written to me, drawing my attention to 
pictures depicting me as Krishna and has asked me to stop such 
impropriety. I have not seen a single such picture, nor do I 
wish to see any. These things seem to me to violate propriety. 
We describe Shri Krishna as the Supreme Atman in its infinite 
perfection. We look upon him as the incarnation of God, as the 
perfect yogi of the Gita. We do not think of Lakshmi as a 
woman, like any other in this world. We describe her as the 
perfection of God's maya, as the dhatri who sustains the world. To 
depict me in the likeness of Shri Krishna and my wife in that 
of Lakshmi is to shame us both. If, seeing these likenesses, we come 
to cherish notions about ourselves, we shall be guilty of sin. I am 
fully aware of my imperfections. I am but a humble creature as-
piring after moksha and striving towards perfection. My wife is 
just an ordinary woman who strives to keep pace with her hus-
band, suffering in innumerable ways as she does so. Our domestic 
life, I believe, is a happy one, but I have no other desire except 
to go to my final rest while doing my duty on the path of service. 
I am not at all enamoured of the adoration of the world and my 
work has no such aim. Its only aim is my welfare. The self in 
me assures me that I do everything in the belief that it is my 
dharma to act as I do and, when any action is undertaken as 
being required by one's dharma, there can be no expectation of the 
world's adoration by way of reward. I feel extreme aversion to 
giving a single moment for receiving adoration. It does not, 
therefore, please me even to see my pictures being sold. To see 
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myself, then, being depicted in the likeness of any perfect man or 
my wife in that of a perfect woman cannot but be intolerable to 
me. Those who have been selling such pictures will put me under 
their obligation if they destroy them. People who wish to honour 
me can do so only by loyally acting upon the principles which I 
have placed before the public. Those who pay me lip service or 
who collect my pictures while ignoring my principles insult me 
and people who represent me by holy images are guilty of irreve-
rence. A wise man of old has said that no man should be 
called good before he is dead. He alone can attain moksha who, 
even in the face of death, does not cease thinking of God; he alone 
can be called good who does not forsake his goodness till his 
death. 

ONE DOUBT 

Two gentlemen from Bhavnagar have inquired, who can attend 
the Congress as delegates: 

Cannot those who have not joined non-co-operation attend as delegates? 
After all, the Congress is a national organization. 

This is quite true. When the voters are all non-co-operators, 
a co-operator is not likely to be elected as a delegate. If the 
Congress has voting members who are in favour of co-operation 
and if their votes add up to a majority, or if they can collect 
sufficient votes to elect a delegate who advocates co-operation, 
they may certainly do so and the election would be perfectly legal. 

ANOTHER DOUBT 

A gentleman from Bombay asks: 
If the Dheds and the Bhangis start going in for education, they will want to 
take up jobs or get into business; who will then do their work? 

There are other questions also in this letter, but I do not 
give them as the answer to these is contained in the answer to the 
foregoing question. This question itself shows the frightfulness of 
untouchability as we understand it today. There is nothing but 
scorn of untouchables in our everyday behaviour towards them. 
I think the very notion that education would make them give up 
being sweepers is wrong. The reason for it, however, lies in 
ourselves. We look down on the profession of a Bhangi, but, in 
fact, it is sacred work as it is concerned with cleanliness. A 
mother is regarded with all the greater feeling of sanctity be-
cause she removes the faeces of the child. We respect a woman 
who nurses the sick and is engaged in removing things which 
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smell most offensively. Should we not worship the person who 
always cleans our lavatories and thereby helps us to remain free 
from disease? By treating such persons as low, we have sunk 
low ourselves. Anyone pushing another into a well himself falls 
into it along with the other. We have no right, thus, to look down 
on the Bhangis and others like them as belonging to low castes. 

Even though Bhoja Bhagat was a Mochi, we sing his devotional 
songs with love and revere him. Which reader of the Ramayana 
does not worship the hunter for his devotion to Rama? Moreover, 
if Bhangis and others give up their profession, we need not oppose 
them or get alarmed. We shall not be fit for swaraj so long as 
we seek to force any work on people. We should learn to keep 
our lavatories clean. They will be as clean as our reading-room 
when we feel ashamed of keeping them dirty. The filth in our 
lavatories, the foul odour and the gases which are generated in 
consequence are a blot on our culture and bespeak our ignorance 
of the laws of hygiene. The condition of our lavatories is a proof 
of our unworthy attitude to the Antyajas and the cause of many 
of the diseases from which we suffer. The idea that contact with 
members of other communities will make us lose our caste or 
defile us betrays our weakness. Contact is unavoidable so long 
as we are in the world, and the test of the reality of dharma for 
us lies in our remaining pure in spite of it. The way of com-
passion requires that we educate the Bhangis and other communities 
like them to be clean, that we work for their advancement and 
treat them with respect. To do this, it is not necessary to sit down 
to meals with any member of such communities; what is required 
is a change of heart. 

OLD AGE—A GROUND OF CRITICISM? 

A reader who calls himself "A Student of Navajivan" writes: 
Two of the foremost scholars of Gujarat have, at an advanced age, and 
when the country is in such predicament, accepted posts of professors of 
Gujarati in Government colleges! I had certainly expected that you 
would comment on this unhappy event but, after vainly scanning two 
consecutive issues of Navajivan, I feel disappointed and am astonished 
at your silence in this matter. I am sure you have thought over this mat-
ter and have deliberately decided to refrain from making any comments. 
If you enlighten us by giving us your reasons, I and many others who 
perhaps feel as I do will remain puzzled no longer. 

The "Student's" guess is correct. I have deliberately re-
frained from commenting. I was indeed pained by two of our 
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elderly scholars accepting Government posts. But how can one 
criticize their action? There can be no rule against the aged be-
coming professors nor any that all old men should be non-co-
operators. Then, we cannot say that men of learning can never 
be in favour of co-operation. If, thus, the old and the learned 
have the right to support co-operation, on what ground can we 
criticize their action? That men of age and learning see nothing 
wrong in accepting Government posts will certainly give something 
like a shock to non-co-operators and make them pause and think. 
But, then, even among the non-co-operators there are some old 
and learned men and I believe, therefore, that we need not think 
too much about the matter. I think both these learned men have 
accepted Government posts after careful deliberation and not be-
cause they were tempted by any thought of personal gain. Hence, 
"Student" and others who feel like him are not justified in blaming 
these two elderly gentlemen. To me, the surprise expressed by 
"Student" seems to suggest lack of tolerance. Others, especially 
our elders, should have the same freedom of thought and action 
which we claim for ourselves. 

ENEMY IN GUISE OF FRIEND 

I read a postcard received by the editor of Prajamitra. It is 
written from Ahmedabad. It is signed, but has no address on 
it. The signatory is a Muslim gentleman. Its language will hardly 
bear being reproduced. It abuses the editor for criticizing my 
views. I hope that the writer of this postcard, whoever he is and 
whatever his community, will read this note. The writer, profess-
ing to be a friend, has acted like an enemy. We shall not be able 
to advance the cause of the Khilafat or swaraj by threatening or 
abusing anyone in this manner. If we wish to advance them, we 
should learn civility and humility. If the editor of Prajamitra 
disagrees with some one, how can he in any way be criticized 
for that? Newspapers would have no value if their editors did not 
have the right to express their views freely. We want the removal 
of all restrictions imposed by the Government on newspapers; should 
we, then, tolerate people imposing restrictions by means of threats? 
We may try to change people's views and their attitudes by love, 
by persuasion and by example. Threats will not succeed. Every-
one, therefore, and specially a non-co-operator, should improve his 
language, purify his thoughts and make them gentler. How can 
anyone whose tongue is sanctified by uttering God's name, in whose 
heart dwells God, have unworthy words on that tongue and un-
worthy thoughts in that heart even for a moment? Any person who 
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joins the army of non-co-operators with a foul tongue and an evil 
mind or heart, though he may claim to be a friend, acts like 
an enemy. 

LIMITS OF UNTOUCHABILITY1 

It is not necessary for me to add a single word to this 
article. My attacks are not directed against untouchability as 
interpreted by Shastriji. By all means we may take a bath after 
coming into contact with an unclean person. I have employed 
strong language only against untouchability as it is practised and 
which is inspired by sheer malevolence. If all Vaishnavas come to 
share Shastriji's views, I shall have no quarrel with them. 

[From Gujarati] 
Navajivan, 17-7-1921 

192. SPEECH AT MEETING OF WEAVERS, BOMBAY2 

July 17, 1921 
Mahatma Gandhi said it was not the first time he had come to Madanpura, 

for two years ago he had been there to see their work. But this meeting was for 
a different purpose altogether. When he had come there last there was no 
fear about the Khilafat question and they were sure of getting justice at the 
hands of their rulers, because the Prime Minister of Great Britain had promis-
ed to do the right thing by them. But the British Government had done a great 
deal of harm to the Mohammedans, and until their grievances were righted, their 
minds could not be at rest. On account of the doings of the Government in 
Punjab, the minds of the people were also very much disturbed. As long as a 
single sepoy could not be stopped by the Indians from being sent to foreign 
countries to fight for the British, so long could they not be said to have real 
power in their hands. They had found a powerful weapon now, and that was 
non-co-operation, and the Congress had laid down in definite terms what they 
should do in that regard. But the response of the people had not been great, 
for they had not given up their titles, and they had not boycotted the schools 
or the law-courts. Therefore, he said that the people had not done their duty. 
But, in spite of this, the prestige of the Government had gone, for people now 
did not set much store by Government titles; people had been attending the 
law-courts not because these were good or they were sure of getting justice 
there, but because they were a sign of their degradation and their fall. 

1 The comments which follow were appended to an article on this subject 
by Vasantram Shastri. 

2 Held on Sunday night at Madanpura, under the auspices of the Byculla 
Congress Committee 
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The duty before the weavers was clear and that was to help the swadeshi 
movement to the best of their ability. If the weavers could help the movement 
they could bring back prosperity to the country. It was most unfortunate 
that the weavers were using foreign yarn; he appealed to them to give up 
the use of foreign yarn, and use only swadeshi and hand-spun yarn. Not only 
should they use the fine counts but also the lower counts of hand-spun yarn. 
In no country did weavers use mill-made yarn. They used the fine counts but 
also the lower counts of hand-spun yarn. In no country in the world, not 
even in Japan, were there such weavers as they had in India. He was proud 
to be a weaver himself, because on them the prosperity of this country de-
pended. Whenever anybody asked him to what profession he belonged, he proud-
ly told him that he was a cultivator and a weaver, but not a barrister. The 
weavers could bring prosperity to this country by using hand-spun yarn and 
they should not think that by using it they would be ruining themselves. The 
present was not the time either for showing their skill or putting on fine 
clothes. They had to wear rough clothes until swaraj was theirs and Khila-
fat and Punjab wrongs were redressed. If they would but try, they could easily 
weave cloth from the hand-spun yarn, and he hoped that, as long as hand-
made yarn was available, they must not think that they would be getting 
lower wages by hand-spun yarn; he assured them that they would earn as much 
as they were earning now. He asked them to give up the stock of foreign yarn 
which they might have on their hands. On the first of August1 he did not 
want to see anyone wearing foreign clothes, and he would request anyone 
who wanted to go to Chowpatty on that day not to go there if he had any 
foreign clothes on him. He asked the weavers to meet Mr. Mahomed Ali and 
Mr. Khatri and discuss their difficulties with him. If they could boycott foreign 
clothes by the end of August, they could easily get swaraj. 

The Bombay Chronicle, 19-7-1921 

1 This was the date fixed for the inauguration of the campaign for boy-
cott of foreign cloth. 



193. LETTER TO C. F. ANDREWS 

BOMBAY, 

July 18 [1921] 
MY DEAR CHARLIE, 

I am neglecting you if not writing to you can be called a 
neglect of duty. You are ever with me in spirit. I had thought 
you were in Simla. I have not seen Stokes' open letter. But 
this week's Y.I. will have a leading article on begar1 and on the 
position of women.2 I have dealt with your message to Bengal 
in the the matter. 

Do please get well. Give my love to Gurudev and tell me 
how he is keeping in health. 

With love, 
Yours, 

MOHAN 

[PS.] Polak has lost his sister Sally. 
From a photostat: G.N. 1309 and G.N. 2639 

194. SPEECH AT MEETING OF MUSLIM WOMEN, 
BOMBAY3 

July 19, 1921 
Mahatma Gandhi rose to address the meeting. . . . He said that he had 

long connections with Mussulmans and that the gentleman who took him to 
Africa for the first time was a Muslim friend. He regarded all those present 
to be his sisters. All their efforts for the attainment of swaraj were meant for 
safeguarding their religion and there was no distinction whatsoever in his 
mind between the Hindus and the Muslims. 

The Mahatma said that, in his opinion, all religions were good. Sometimes 
mistakes crept into religion at the instance of some misguided followers. 
Whatever was written in the holy Koran was all good, and there was truth in all 

1 Forced unpaid labour; vide "The Shadow of Simla", 21-7-1921. 
2 Vide "Position of Women", 21-7-1921. 
3 The meeting, attended by over 500 Muslim women, was held at Nepean 

Sea Road in the afternoon. Gandhiji spoke in Hindustani. 
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religions. They all stood up for the cause of Islam and they did not want 
at all a Satanic raj in the world. 

In the Satanic raj he could not do any good. He had received a tele-
gram from Aligarh that afternoon intimating him that Mr. Sherwani had been 
sent to jail notwithstanding the fact that he was working for peace. There 
might arise an occasion when all good men might be sent to jail, and everybody 
should be ready for that occasion. In Africa, Hindus and Muslims, regard-
less of sex, went to jail and preserved the honour of their country. Those 
who were steeped in luxury would be unable to bear jail life where they 
would not get tea ten times a day and would not get fine clothes. 

For the sake of your religion you should give up all luxury 
and begin to wear khadi. Until India gets swaraj and the 
Khilafat and the Punjab wrongs are righted, everybody should 
regard foreign cloth as not permissible. When we get swaraj, 
we would be able to prepare all kinds of swadeshi cloth and so 
you shall have to give up all luxury for six months. 

He was very happy to hear of the spinning of Mrs. Haji Yousuf Sobhani. 
They should all keep the charkha near them as they kept their sons 
in their laps. Remembering God in their heart, they should spin on the 
charkha for the sake of swaraj and Khilafat at least for some hours every 
day. By the charkha not only the honour of Indian womanhood would be pre-
served, but they would be in a position to earn an independent living within 
doors. They could do more for the cause of their country by the charkha 
than by the sword. Many Indians got about Rs. 8 to Rs. 15 a month which 
was not quite sufficient for the maintenance of their families. In Bijapur, Bahen 
Ganga introduced two thousand charkhas into the homes of poor Indians, and 
as a result of this they were getting good and commendable hand-spun yarn 
from that place and they (the poor Indians) were earning thereby an in-
dependent living. 

Continuing, the Mahatma said that they could manufacture the best Dacca 
muslin formerly, but owing to the present Government, their weavers were in a 
sorry plight and were quite unable to do their professional work. They should 
not go to Manchester for fine cloth. One Indian woman had given him an 
embroidered sari weighing about twelve seers and if they could wear saris of 
such weight, why could they not wear saris made of khaddar? Women could 
undergo greater pains and trouble than men and therefore nothing prevented 
them from the free use of the khadi. Mrs. Mazhar-ul-Huq gave him four 
bangles of diamond. Such a sacrifice showed that swaraj was coming nearer 
for women loved their ornaments very much. That woman was beautiful who 
had got in her heart the idea of God. They should give up all outward signs of 
beauty. They should not go to Japan, France and China for fine cloth. They 
should all pray for the success of Hindus and Muslims, but their prayers would 
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be effective when they had pure hearts and bodies covered with swadeshi cloth. 
That was a difficult resolution. But if they once determined to resort to it, 
it would be very easy indeed. 

Concluding, the Mahatma exhorted those present by saying that they either 
should burn foreign cloth or send it to Smyrna. He thanked them for inviting 
him and giving him a patient hearing. 

The Bombay Chronicle, 20-7-1921 

195. SPEECH AT MEETING OF LIQUOR CONTRACTORS, 
BOMBAY1 

July 19, 1921 
Mr. Gandhi said he had told them on the last occasion that picketing was 

in the hands of the Congress Committee and that he could but advise them what 
they should do. They, however, knew the result of his advice. Some of the 
contractors had already seen the petition which was intended to be sent to 
the Government and, as they were not non-co-operators, there was not the least 
objection in their doing so. If they were non-co-operators they would not have 
liquor shops. The contractors had a perfect right to petition the Government. 
It was suggested that they were servants. Even if they were, there was still 
nothing wrong about their asking the Government for a refund of the fees 
they had paid to it. It was impossible for Government forcibly to close 
their shops. For that they would have to pass a new law. But the contractors 
could do so on receiving a refund of their fees. 

They knew about the Dharwar and Aligarh tragedies and he wanted to tell 
them that the liquor shops were most responsible for the deaths of so many 
people. Mr. Sherwani of Aligarh was one of the mostly well-known and respec-
table persons of that place; he belonged to the Muslim nobility and was a Cam-
bridge graduate. He had received a telegram from Aligarh that Mr. Sher-
wani had also been arrested yesterday. Mr. Sherwani had done his best to pacify 
the crowd; he had done his best to keep them peaceful; but he had refused to 
'rub the nose'. He had kept up the spirits of the people and he was arrested. 
Who was responsible for all this trouble? The whole trouble began with picket-
ing. Mr. Gangadharrao Deshpande had sent him a telegram from Belgaum 
that he and other friends had been ordered not to picket the shops in the 
Cantonment there and Mr. Deshpande had asked his advice whether they 
should disobey this order. His advice to Mr. Deshpande was that, although the 
order was illegal, he must obey it and that restraint would fit them for civil 
disobedience. He thought it was the duty of the liquor vendors to bow to the 

1 Held under the auspices of the Parsi Rajkiya Sabha at the Marwadi 
Vidyalaya Hall 
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wishes of crores of their countrymen. By closing their shops they would bene-
fit their country, and what was good for their country was also good for them. 
He knew it for a fact that some of the contractors were in a bad financial 
condition and it was the duty of the community to see what they could do for 
these people. But they must admit that, by keeping their shops open, the 
vendors were doing a disservice to their country. 

Mr. Gandhi warned the contractors that if nothing was done at the end 
of August there would be great trouble. When picketing was resumed it would 
be taken up seriously. The picketers would welcome imprisonment and even be 
shot rather than give up their adopted task. He felt that the shops must be 
closed even if there were rivers of blood by reason of the picketers not stop-
ping at the Government's bidding. He could not promise the contractors that 
picketing would not begin afresh in the month of August, for what they had 
undertaken to do they must successfully accomplish, at whatever cost it might 
be. He had already received letters complaining that he had not done right 
in stopping picketing. He was blamed for giving weak advice to the Ali Bro-
thers, he was blamed for stopping the satyagraha movement and now he was 
blamed for stopping picketing. Whatever advice he had given to the Ali Bro-
thers it was not of weakness, but of strength, and so it was regarding satya-
graha and picketing. He therefore, beseeched the liquor-dealers to listen to 
the nation's cry and prevent the impending sacrifice. He would welcome death 
in the act of picketing rather than from disease. And he had no doubt there 
were many who were prepared to do likewise. 

At the end of his speech he invited the contractors to ask him any ques-
tions they liked and appealed to them to do their duty by the country at this 
moment. 

Mr. Maneckji Baria said there was dishonesty in every profession and 
not among the liquor sellers only. The question before them was who was to 
close the shops and when? The liquor business had been going on for 
thousands of years and it was not possible to stop it all at once. They should 
close the shops gradually. There was no shame or dishonesty in any 
profession, if it were but followed honestly. Everybody had to look after 
his own interests, and even Mr. Gandhi who was the soul of swadeshism would 
not prefer a country cart, if he had to go to Colaba, but a fast foreign victoria. 
They could only stop drinking by inducing the people to give up the habit and 
by no other means. They had already applied to Government for a refund 
and as soon as they got it they would stop their shops. Government could 
only assess their losses on the total sales of the whole year and not of a part 
of it. He would ask Mr. Gandhi this question: he had said he would get 
swaraj by the end of September and in that case, could they not pass a law 
and stop the sale of liquor? From what date did Mr. Gandhi want shops to 
be stopped? 

MR. GANDHI : From today (Laughter and cheers.) 
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Mr. Baria said if Mr. Gandhi wanted to stop the trade from today he 
should be a God! 

Mr. Gandhi said he wanted the thing to be done today, but the question 
was could he do so? He wanted many things to be done, but he might not 
be able to do them! 

Mr. Gandhi, in replying1, said he hoped they had made a further ad-
vance at this meeting. He asked them to sign their names in the memorial 
only if they wished to do so. About rivers of blood flowing in the month of 
September he said there would be many men like Mr. Sherwani, Mr. Mahomed 
Ali and himself to do picketing and if they were arrested hundreds of other 
people would replace them. If even those were arrested thousands of his 
countrymen would be forthcoming ready to sacrifice their lives and the only 
thing the Government could do was to shoot them and shed their blood. 
What had happened at Dharwar and Aligarh? Perhaps the crowd had thrown 
stones at Dharwar. The reply was bullets. That was the custom in India. 
A dangerous situation was bound to arise when the people were pressed bet-
ween the Government, the contractors and the drinkers. Therefore, he had 
said that rivers of blood would flow in September unless the shops were 
closed. In the end he asked them to see Mr. Bharucha in the matter of the 
memorial and consult him. 

The Bombay Chronicle, 20-7-1921 

196. LETTER TO K. P. JAGASIA BROTHERS2 

BOMBAY, 

[After July 19, 1921] 
DEAR SIRS, 

With reference to your letter of the 19th July last, I am 
unable to advise you except to say that you should do what every 
merchant is doing. The idea of raffle does not commend itself 
to me. 

Yours truly, 

From a photostat : S.N. 7580 

1 To questions from the audience 
2 Jagasia Brothers, General Import and Export merchants of Karachi, 

had written to Gandhiji, complaining of heavy losses in business and stock of 
foreign cloth lying idle due to the swadeshi movement. They had sought 
Gandhiji's advice as to how to meet their liabilities and asked whether he 
would approve of their disposing of unsold stocks through a lottery. 



197. TELEGRAM TO BELGAUM PICKETERS 

July 20, 1921 
OBEY EVEN THE ILLEGAL ORDER AGAINST PICKETING, AS THAT 

WILL SURELY IN THE FUTURE STRENGTHEN THE CIVIL 

DISOBEDIENCE MOVEMENT. TRY HARD TO BOYCOTT FOREIGN 

CLOTH. 

Bombay Secret Abstracts, 1921 

198. SPEECH AT PUBLIC MEETINGS, POONA1 

July 20, 1921 
Addressing a mass meeting in the Camp, Mahatma Gandhi said not an 

inch of cloth must be imported from foreign lands. In days gone by, India 
used to manufacture more than sufficient quantity of cloth. The Indian cotton 
industry was ruined by the servants of the East India Company. The imported 
cloth cost them Rs. 60,00,00,000. They must be prepared to wear khadi and 
spin cotton. They must encourage the weavers to take up swadeshi yarn for 
weaving into cloth. Swadeshi was a religion. Swaraj was an impossibility 
without rigorous obedience to this religion. 

Coming to picketing, the Mahatma said that picketing was a great and 
good movement, but drunkards must not be belaboured. They must not be 
abused. Volunteers should be strictly non-violent. Liquor merchants should 
close down their shops. The country wanted to get rid of drink; the latter had 
turned drunkards into devils. The Mahatma concluded by appealing to the 
audience to take to swadeshi in right earnest.2 

Mr. Gandhi, in addressing the meeting, said that foreign cloth included 
cloth woven of foreign yarn, and asked all to be careful and scrupulous about 
it. He reminded the audience of Lokamanya Tilak's sufferings in the cause of 
freedom and asked them to imbibe his spirit. He said he was indifferent to 
boycott of schools and of law courts as it attained its object, but he insisted 
upon Hindu-Mohamedan unity, non-violence, and mainly upon the boycott 
of foreign cloth. If they could but succeed in this boycott by the end of 

1 Earlier Gandhiji unveiled a bust of Tilak and paid tributes to him. He 
also addressed meetings of women and Khilafat workers. 

2 The paragraphs which follow are taken from two reports of Gandhiji's 
speech at a second public meeting held on Shanwarwada grounds which 
unanimously resolved to adopt swadeshi and boycott foreign cloth. The first 
paragraph is from a report in The Bombay Chronicle, 22-7-1921. 

XX-26 
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August, swaraj was virtually obtained. He paid compliments to Maharashtra 
and asked them to have faith. 

Addressing a huge mass meeting on Shanwarwada grounds, the Mahatma 
said that that was a sacred day. They had assembled there to celebrate the 
anniversary of Tilak Maharaj. He was the teacher of the great mantra of swaraj. 
Swadeshi was the simplest possible method to obtain swaraj. It would clothe 
the naked and feed the hungry. Twenty millions of Indians were half-starved. 
Maharashtra was wise, Maharashtra possessed learning, Maharashtra would 
spare no sacrifice but, continued the Mahatma, Maharashtra lacked in faith. 
Swaraj within a year was a certainty if Maharashtra would take to 
swadeshism with unflinching faith. Concluding, the Mahatma hoped that 
Maharashtra would prove worthy of Tilak Maharaj. 

The Bombay Chronicle, 24-7-1921 

199. SPEECH AT OPENING OF COLLEGE BUILDING, 
POONA 

July 20, 1921 
While opening the buildings of Tilak Mahavidyalaya, Mahatma Gandhi, 

after an introductory speech by the Secretary, Prof. Gharpure, said that national 
schools and colleges had been started all over the country. He paid a special 
compliment to Bihar, for the latter, having suddenly shaken off sloth and 
slumber, had practically succeeded in carrying out almost all the items of the 
N.C.O. programme. Mr. C. R. Das had provided for the Bengal N.C.O. 
students, and his sacrifice in that respect was simply unparalleled. Gujarat 
also had a national university. But, proceeded the Mahatma, the latter in-
stitutions in point of the system of education[sic]. He was glad to see that pro-
vision for commercial and industrial training was made in the Tilak Maha-
vidyalaya. That was, no doubt, a special feature of the institution. The fact, 
therefore, that the Mahavidyalaya was not a mere imitation of the Government 
institutions would suffice to silence The Times of India henceforth. In con-
clusion, he hoped that the Vidyalaya would produce students worthy of the 
name of him after whom it had been christened. 

The Bombay Chronicle, 24-7-1921 



200. NOTES 

SOME IFS 

If you are a weaver feeling for the country, the Khilafat and 
the Punjab: 

(1) You should weave only hand-spun yarn, and charge so 
as to give you a living. You should overcome all the difficulties of 
sizing and adjusting your loom to the requirements of coarse yarn. 

(2) If you cannot possibly tackle hand-spun yarn for warp, 
you must use Indian mill-spun yarn for it and use hand-spun for 
woof. 

(3) Where even the second alternative is not possible, you 
should use mill-spun yarn for both warp and woof. 

But you should henceforth cease to use any foreign yarn, 
whether it is silk or cotton. 

If you are a Congress official or worker, you should get hold of the 
weavers within your jurisdiction, and place the foregoing proposi-
tions before them for acceptance and help them to the best of your 
ability. 

If you are a buyer, insist upon the first class of cloth, but if 
you have not the sense or the courage to do so, take up the 
second or the third, but on no account purchase foreign cloth or 
cloth woven in India but made of foreign yarn. 

If you are a householder: 
(1 ) You should make a fixed determination henceforth not 

to buy any foreign cloth. 
(2) You should interview the weaver in your neighbourhood 

and get him to weave for you enough khadi out of homespun and, 
failing that, to weave out of Indian mill-spun yarn. 

(3) You should deliver to the Congress Committee all your 
foreign cloth for destruction or sending to Smyrna or elsewhere 
outside India. 

(4) If you have not the courage to give up your foreign 
cloth, you may wear it out at home for all dirty work, but never 
go out in foreign cloth. 

(5) If you have any leisure, you should devote it to learn-
ing the art of spinning even, properly-twisted yarn for the sake of 
the nation. 

If you are a schoolboy or schoolgirl, you should consider it a 
sin to receive literary training before you have spun, carded or 
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woven for the nation for at least four hours per day till the esta-
blishment of swaraj. 

CONGRESS COMMITTEES 

People are asking me whether one crore members have been 
placed on the Congress register. I have not the accurate figures 
before me, but I do know that we have nearly reached the figure, 
if we can be satisfied with the mere mechanical registration. Let us, 
however, understand the implication. It is that we have one crore 
men and women who believe in and wish to work for the Congress 
creed. Boycott of foreign cloth is the acid test. If we have one 
crore of men and women of one mind in India, we must have an 
ocular proof of it in our streets and villages. Do we see as we walk 
about that one out of every thirty men and women is dressed in 
khadi or at least swadeshi? Do the majority of those who make 
our audiences present the appearance of swadeshi? The answer 
must be a reluctant but an emphatic no. I would, therefore, 
advise all Congress organizations to mind nothing but swadeshi 
till we have brought about a complete boycott of foreign cloth. In 
order to be able to do this, it is high time that every Congress 
worker dressed himself or herself in coarse khadi. That must be 
the swaraj soldier's uniform. I am looking forward to the All-India 
Congress Committee meeting, hoping that the members will bear 
on their persons the mark of soldiership. If we are to attain com-
plete boycott, say, by the 31st August, the Congress organizations 
must become carding, spinning and weaving institutes. Congress 
workers must become experts in carding, spinning and weaving. 
Let them not write helplessly to the Ashram at Sabarmati for in-
formation and guidance. Thank God, every province has now some 
knowledge of these processes. The workers in each province must 
befriend carders (pinjaras), spinners and weavers, learn the trade 
from them, so that they may be able to protect it and not com-
pete with them. Let them also befriend carpenters and blacksmiths 
for charkhas and spindles. Let them stock sufficient khadi and 
sell it at cost price, the cost to include the expense of running the 
store. In other words, every Congress office must, for the time be-
ing, be an arsenal for the storage and manufacture of peaceful am-
munition. Is this a ludicrous or impossible demand? Was not 
every available hand in England, France and Germany working 
for furthering the objects of the War? If we believe that swaraj 
is unattainable without swadeshi, does it not follow that we must 
ceaselessly and intelligently devote our attention to boycott, 
manufacture and distribution to the almost entire exclusion of every 
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other activity? All meetings, and all declamation at our meetings 
when they are held, must be stopped. We must consider our weak-
nesses and shortcomings rather than contemplate the rulers. 
Contemplation of the latter can only breed hatred, weakness and 
helplessness. That of the former and consequent action will give 
us courage, strength and hope. If, therefore, we hold meetings, 
they must be simply business meetings to demonstrate the neces-
sity of boycott and manufacture, and to show the way thereto. 

THE COMING A.I.C.C. MEETING 
Much depends upon the coming meeting of the All-India 

Congress Committee. We have no time for wrangling or idle dis-
cussion. We must be able to say whether India can be organized 
during the next few months for the establishment of swaraj and 
vindication of the Khilafat and the Punjab wrongs, whether we 
are of one mind on the essentials of success, and whether we are 
prepared to work heart and soul therefor. It is to be hoped that 
responsible officials in their respective provinces will come pre-
pared with figures as to 

(a) the amount of the Tilak Swaraj Fund, 
(b) the number of members on the Congress register, 
(c) the number of charkhas in working order, and their 

total output to-date, 
(d) the number of carders, 
(e) the number of weavers of (1) hand-spun, (2) Indian 

mill-spun and (3) foreign yarn, 
(f) the number of importers of foreign cloth. 
They will also come prepared to give the necessary informa-

tion on the prospects of civil disobedience and suspension of pay-
ment of taxes. 

The Committee meeting, I hope, will be business-like and chary 
of wasting a single moment of national time in vain discussion. 

MILL-MADE KHADI 
A correspondent draws my attention to the fact that there is 

now on the market khadi made in our mills and even brought from 
Japan. I find it difficult to believe this. Has commerce fallen so 
low that it must intrude upon even sacred soil? Our mills have 
enough work for their machines without trying to take the bread 
out of the mouths of the poor workers in their cottages. But let 
the consumer beware. Hand-spun is unmistakable, especially when 
it is unbleached and unwashed. Let him beware of cloth that looks 
like mill-made and is yet claimed to be hand-spun and hand-woven. 
The fact is that hand-spun has and ought to have an individuality 
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about it. It must have a finish peculiar to it, and it should never 
have the dead glossiness of mill-made cloth. Hand-spun khadi 
has a roughness that is soothing. Hand-made khadi is absorb-
ent, light, pleasant to the touch, and it cannot be produced at 
4 annas a yard without sweating both the weaver and the spinners, 
unless it is manufactured entirely from waste when it is flimsy 
and wears away after a few washes. And it is best always to buy 
from stores one knows. The Congress Committees in Bombay and 
Ahmedabad have taken to certifying stores where pure khadi can 
be purchased at reasonable prices. Only that is khadi whose 
warp and woof are hand-spun and which is hand-woven. 

THE "KIRPAN" 

The kirpan—the Sikh scimitar—is for the Sikh, "what," says 
the Secretary of the Sikh Young Men's Association, "the sacred 
thread is to the Brahmin." And now the Punjab Government is 
trying to divest the Sikhs of their 'sacred thread' by restricting its 
length and breadth. Much as I abhor the possession or the use 
of arms, I cannot reconcile myself to forcible prohibition. As I 
said three years ago, this forcible disarmament of a people will 
be regarded by history as one of the blackest sins committed by the 
British Government against India. If people want to possess arms, 
they ought to have them without ado. But, in the case of the Sikhs, 
who have held kirpans without let or hindrance all these years, 
the crime is worse. The Secretary has no difficulty in proving that 
this war against the kirpan has synchronized with repressive mea-
sures adopted against this brave community. The reason too is 
obvious. The Sikhs have attained political consciousness. They 
are not content merely to kill at the bidding of their officers. 
They want to weigh the pros and cons of a cause in which they 
are called upon to fight. Above all, they want to know where they 
'come in'. They want to become equal partners. This is intolerable, 
and they must be put down. The bravest among them have, as the 
Government imagine, been silenced. I can only hope that, rather 
than surrender their sacred weapon, the Sikhs will court im-
prisonment. We cannot learn discipline by compulsion. We must 
learn not to use arms or to use them with responsibility and self-
restraint, notwithstanding the right to possess them. 

THE BEAUTY OF IT 

By the kind permission of Pandit Motilal Nehru, I reproduce 
the following instructive and entertaining description, word for 
word, of his life at Ramgadh where he was recently recuperating: 



NOTES 407 

The climate and the surroundings of the little hilltop on which I 
am perched all by myself save for one servant has agreed with me re-
markably. There is a trace of asthma and cough still left, but it is bound 
to disappear with returning health and strength. The only pity is that 
I am not allowed sufficient time for the after-cure, and this is due to the 
past sins of professional life which are still following me. Out of the hundreds 
of briefs on my hands when I suspended practice, there were two which 
I could not give up. One of these cases came on immediately before 
Sarup's1 marriage, and was to a certain extent responsible for the break-
down of my health, and the other is now interfering with my rest-cure. 
It is a long original trial and begins on the 5th of July requiring three or 
four days' previous study. I am trying to have it shunted off after the all-
India meeting in Lucknow, but have provisionally fixed the 30th June 
as the date of my departure from Ramgadh. If I am only allowed a 
couple of weeks more, I can promise you that I would be as strong as a 
bull, but perhaps it is not safe for a non-violent non-co-operator to be 
so strong in body. 

You will be interested to know the kind of life I am leading here. 
In the good(?) old days, two kitchen establishments—one English and the 
other Indian —accompanied me in the hills. After chotahazri in camp, 
we would start off for the jungle with a full equipment of rifles, shot guns 
and ammunition, and on occasions, with quite a little army of beaters 
and killed such innocent creatures as came on our way till late in the 
afternoon—lunch and tea being served in the jungle with as much punc-
tilious care as at home. A hearty dinner awaited our return to camp, 
and, after doing full justice to it, we slept the sleep of the just! There 
was nothing to disturb the even tenor of life except occasional annoyance 
at a stupid miss which saved the life of some poor beast. And now—the 
brass cooker (purchased in Delhi when we were all there for the opening 
of the Tibbia College) has taken the place of the two kitchens, a solitary 
servant, not over-intelligent, that of the old retinue, three small bags 
containing rice, dal and masala that of the mule loads of provisions (I 
shall never excuse Kamla2 for making these bags of bideshi3 cloth instead 
of khadi) —one square meal of rice, dal, vegetables, sometimes khir (milk 
and rice cooked together) in the middle of the day, that of breakfast, 
lunch and dinner a l'anglaise—lots of fruit with morning and afternoon 
tea and an occasional egg or two when available. The shikar has given 
place to long walks and the rifles and guns to books, magazines and news-
papers (the favourite book being Edwin Arnold's Song Celestial which is 

1 Vijayalakshmi Pandit 
2 Jawaharlal Nehru's wife 
3 Foreign 
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now undergoing a third reading). When it rains hard, as it is doing now, 
there is nothing but to write silly letters like this. "What a fall, my country-
men!" But really I have never enjoyed life better. Only the rice has 
given out, and I have applied Brahmin-like for a dole from the ministerial 
stores of Jagatnarayan1 who happens to be near. 

Young India, 21-7-1921 

201. THE SHADOW OF SIMLA 

If proof were wanted that the movement of non-co-operation 
is neither anti-British nor anti-Christian, we have the instance of 
Mr. Stokes, a nationalized British subject and staunch Christian, 
devoting his all to the eradication of the evil of begar. Mr. Stokes 
is a convinced non-co-operator and Congressman. I think I am 
right in saying that he has come to it by slow degrees. No Indian 
is giving such battle to the Government as Mr. Stokes. He has 
veritably become the guide, philosopher and friend of the hill-
men. The reader should know that begar is going on under the 
shadow of Simla, under the Viceroy's nose as it were. And yet 
Lord Reading is powerless to remedy the mischief. I have no doubt 
that he is willing enough. But he cannot carry the district officers 
and others with him. And some of the officials are so unscrupulous 
that if they cannot have their way in the territories directly ad-
ministered, they do so through the native States. Now, on the 
hills near Simla there are small native States in which the British 
officer is all-powerful, more so in his own jurisdiction than the 
Viceroy. He can make the states do as he wills, and yet profess 
to be unconnected with their doings. There is one such state under 
the Court of Wards. And it is here that, through the influence of 
the Deputy Commissioner of Simla, repression is going on in order 
to suppress the begar movement. The chosen way, which, as a Parsi 
friend corrected me, dates not from British days but from Adam's, 
is to lop off tall poppies. The axe must be laid at the root. And 
so the most efficient and cultured of the poor hillmen named 
Kapur Singh has been under lock and key. Here is a graphic 
description of the way evidence was collected: 

People were subjected to a reign of terror. The Simla police were 
brought, a number of them arrested all the people scared by threats of 

1 Eminent lawyer who was a member of the Hunter Committee; vide Vol. 
XVI. 
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machine-guns and Kala-pani. . . . It was in such an atmosphere that 
the evidence for the prosecution was collected. 

This reminds one of the Punjab martial law days. 
Naturally, the hillmen feel sore about this persecution of their 

trusted leader. I hope that under Mr. Stokes' inspiration, they will 
resolutely refuse to do any begar at all even for full value until their 
leader is discharged. They must not weaken, but must invite 
upon their devoted heads the wrath of the authorities and face 
imprisonment even as he did. 

Why this persistence in exacting begar? For the authority, 
the influence and the comfort of the officials and officers depend 
upon the continuance of begar. Without it, they cannot sport 
and kill wild beasts in the forests of the Himalayas. The Duke 
could not have been taken for shikar to the mountain fastnesses, 
if begar had gone out of use. For the doubtful pleasure of shoot-
ing tigers and innocent 'game', a way had to be cut by impressing 
the labours of thousands of unwilling villagers. If the beasts had 
intelligent speech at their command, they would state a case 
against man that 'would stagger humanity'. I can understand the 
shooting of wild beasts which come to annoy us. But I have found 
no cogent reasons advanced for wasting treasures upon organizing 
parties for satisfying man's thirst for blood. And yet, if there was 
no begar, there would be no 'sport' for the officers or the globe-
trotters. I need not have the practice of Indian princes and prece-
dents from the Mahabharata flung in my face. I decline to be slave 
to precedents or practice I cannot understand or defend on a moral 
basis. 

Young India, 21-7-1921 

202. POSITION OF WOMEN 

Shrimati Saraladevi of Katak writes: 
Don't you admit that the treatment of women is as bad a disease as 
untouchability itself? The attitude of the young 'nationalists' I have come 
in contact with is beastly in ninety cases out of a hundred. How many of 
the non-co-operators in India do not regard women as objects of enjoy-
ment? Is that essential condition of success—self-purification—possible 
without a change of attitude towards women? 

I am unable to subscribe that the treatment of women is a 
'disease as bad as untouchability'. Shrimati Saraladevi has gross-
ly exaggerated the evil. Nor can the charge levelled against the 
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non-co-operators of mere gratification of lust be sustained. A cause 
can only lose by exaggeration. At the same time, I have no diffi-
culty about subscribing to the proposition that, in order to fit our-
selves for true swaraj, men must cultivate much greater res-
pect than they have for woman and her purity. Mr. Andrews has 
struck a much truer note than this lady, when he tells us in burning 
language that we dare not gloat over the shame of our fallen sis-
ters. That any non-co-operator could have been found willing to 
relate with gusto that there were some of these erring sisters who 
reserved themselves for non-co-operators is a degrading thought. 
There can be no distinction between co-operators and non-co-
operators in this matter of vital importance for our moral well-being. 
All of us men must hang our heads in shame, so long as there is a 
single woman whom we dedicate to our lust. I will far rather see 
the race of man extinct than that we should become less than beasts 
by making the noblest of God's creation the object of our lust. But 
this is not a problem merely for India. It is a world problem. And 
if I preach against the modern artificial life of sensual enjoyment, 
and ask men and women to go back to the simple life epitomized in 
the charkha, I do so because I know that without an intelligent 
return to simplicity, there is no escape from our descent to a state 
lower than brutality. I passionately desire the utmost freedom for 
our women. I detest child-marriages. I shudder to see a child 
widow, and shiver with rage when a husband just widowed with 
brutal indifference contracts another marriage. I deplore the 
criminal indifference of parents who keep their daughters utterly 
ignorant and illiterate and bring them up only for the purpose of 
marrying them off to some young men of means. Notwithstanding 
all this grief and rage, I realize the difficulty of the problem. 
Women must have votes and an equal legal status. But the pro-
blem does not end there. It only commences at the point where 
women begin to affect the political deliberations of the nation. 

To illustrate what I mean, let me relate the enchanting des-
cription a valued Mussulman friend gave me of a talk he had 
with a noted feminist in London. He was attending a meeting of 
feminists. A lady friend was surprised to find a Mussulman at 
such a meeting! She inquired how he found himself there. The 
friend said he had two major and two minor reasons for so doing. 
His father died when he was an infant. He owed all he was in life 
to his mother. Then he was married to a woman who was a real 
partner in life. And he had no sons but four daughters—all minors—
in whom as a father he was deeply interested. Was it any wonder 
that he was a feminist? He went on, Mussulmans were accused 
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of indifference to women. There never was a grosser libel 
uttered. The law of Islam gave equal rights to women. He 
thought that man for his lust had degraded woman. Instead of 
adoring the soul within her, he had set about adoring her body, 
and he had succeeded so well in his design, that woman today 
did not know that she had begun to hug her bodily adornment 
which was almost a sign of her slavery. He added with his voice 
almost choked, if it was not so, how could it be that the fallen 
sisters delighted most in the embellishment of the body? Had 
we (men) not crushed the very soul out of them? No, he said 
regaining self-possession, he wanted not only the mechanical free-
dom for women, he wanted also to break down the shackles that 
bound her of her own will. And so he had intended to bring up 
his daughters to an independent calling. 

I need not pursue the ennobling conversation any further. I 
want my fair correspondent to ponder over the central idea of the 
Mussulman friend's discourse and tackle the problem. Woman 
must cease to consider herself the object of man's lust. The remedy 
is more in her hands than man's. She must refuse to adorn herself 
for men including her husband, if she will be an equal partner 
with man. I cannot imagine Sita ever wasting a single moment 
on pleasing Rama by physical charms. 

Young India, 21-7-1921 

203. TO CORRESPONDENTS 

P. SISHTA: The object of the Congress resolution1 regarding 
vakils was to undermine the prestige of the courts of law, 
through which the Government consolidates its power. 

N. H. MODI: Without considering the constitution, those 
who resort to rasad and begar should certainly not become office-
bearers in Congress Committees. In my opinion, the resolution 
of the Congress debars nominated members from holding office. 
Nor can an Honorary Magistrate become an office-bearer. 
Persons under twenty-one, no matter how well-educated they 
may be, are certainly disqualified for membership. Personally I 
cannot believe in co-operators handling non-co-operation work 
successfully. I would therefore leave untouched a place where 
no non-co-operator can be found to organize work. A non-co-
operating Mussulman would certainly not wear a Turkish cap of 

1 This had called upon lawyers to boycott courts. 
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foreign make. Anyone employing paid agencies for canvassing 
votes for seats on Congress Committees I would regard as an un-
worthy candidate. I would suggest to this correspondent and 
others that, after all, the choice lies with the electors. If non-co-
operating electors choose to elect co-operators or persons of ques-
tionable character, no constitution can succeed in preventing 
their entry into public life, and if co-operators join the Congress as 
they have a right to, they will undoubtedly carry the election of 
candidates of their choice, where they are in a majority. The 
Congress constitution does not respect parties. It is the non-
co-operation resolution of the Congress, carried practically with-
out a dissentient voice, that makes it necessary for the proper 
working of the resolution that non-co-operators should elect 
staunchest adherents of the Congress programme. 

K. B. LAL GUPTA: It has never been claimed that the 
charkha can keep a family. It is claimed that a charkha can 
provide food for a poor person. Its greatest claim is, however, that 
it is indispensable for national prosperity. 

B. S. M.: As to giving evidence in false criminal or civil cases, 
I refer you to the Working Committee's interpretation. Even where 
municipalities nationalize schools, it will certainly be better if they 
allow their schools to be controlled and regulated by Congress 
experts wherever their services are available. Even if the Khila-
fat and the Punjab wrongs are righted, non-co-operation cannot 
be stopped until swaraj is attained. The keeping of the details of 
the Simla interview from the public is not, in my opinion, a sin of 
secrecy. One does not commit that sin when one refuses to dis-
close confidence given by a friend. Respect for confidence is quite 
consistent with avoidance of secrecy. We may not keep anything 
secret for fear of punishment or other evil befalling us. 

TEJ SINH VARMA: Your kind offer to take up Fiji and Assam 
men has been forwarded to Mr. Andrews. His address is Shanti-
niketan, Bolpur, E. I. Ry. 

Young India, 21-7-1921 



204. A TRAVESTY OF CIVILIZATION 

Fond as I am of reading literature, it is rarely that I get the 
opportunity of reading any. A number of the Nation issued last Christ-
mas week has been lying with me for months. It contains a thought-
ful essay, entitled 'Law and Gospel'.1 It has such a bearing on the 
present movement that I offer no excuse for reproducing it in full 
for the benefit of the many readers of Young India who could not 
have seen it. The able writer of the essay calls the world-revolt 
an essentially religious movement. The reader must judge 
whether Indian non-co-operation, based as it deliberately is on a 
frank acceptance of non-violence (however much we may fail in 
its application), is not the most religious of all the movements going 
on in different parts of the world for freeing mankind from the yoke 
of a system falsely called civilization. 

Young India, 21-7-1921 

205. DISCARDING OLD AND CREATING NEW 

Non-co-operation has two aspects—discarding old and 
creating new, destruction and reconstruction. We cannot proceed 
without either. They are fully comprehended in the steps we have 
taken so far to rise to the point where we stand today and, 
in my opinion, we can make no further progress except by conti-
nuing in the same manner. Peaceful non-co-operation seems Im-
possible to me in any other way. 

It is my settled conviction that we cannot advance even one 
step without adopting swadeshi. Through it alone can all our 
powers be developed. In swadeshi alone are present both purpose-
ful destruction and purposeful creation. It alone provides exer-
cise to all limbs of the body which is the nation and tests their 
strength. To this day, the people have not thrown themselves heart 
and soul into any work. Success in the experiment of swadeshi 
is impossible except through single-minded devotion to the task. 
A nation which has learnt to work with such devotion holds swaraj 
in the palm of its hand; without swadeshi, swaraj is as much of an 
impossibility as a flower in the sky. 

1 Vide Appendix V. 
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For success in swadeshi, we shall have to discard the use of 
foreign cloth altogether and shall have to produce more cloth in 
the country. So far, we have been afraid to destroy. As we have 
now discovered the ratnachintamani1 of the spinning-wheel, we have 
got hold of the supreme tool for creation. But we need to pay 
careful attention to the aspect of discarding. The pace of creation 
can be increased only up to a certain point, after which it will 
follow its own course. Destruction can be carried out in an 
instant. In order to destroy, it is necessary to have a strong desire to 
do so. We shall be ready to destroy when our ideas have changed. 

It has been said, on the basis of experience, that renunciation 
cannot be kept up in the absence of aversion to objects of desire. 
We should feel the same aversion or dislike towards foreign cloth as 
for anything which is filthy. Till we feel such aversion, we shall 
again and again feel drawn by Japanese saris and Manchester 
muslin, shall demand such material, and dealers professing to 
offer these will deceive us by selling the original stuff instead. So, 
for the present, we should refuse to touch even such articles as 
resemble foreign material. We should be careful lest we get cheated. 
If we are to feel such aversion against foreign cloth, we should 
also be clear in our mind that foreign cloth is at the root of our 
slavery. All else has come in its wake. The East India Company's 
fort followed foreign cloth and was built for the sake of such cloth. 

The 1st of August should be to us a day of great remembrance. 
It is the first death anniversary of the man most beloved of the 
people in this age. What miracle shall we perform before the 
world on that day? 

In what way should we express our reverence for the Loka-
manya? In one way alone: by all of us resolving on that day 
to give up the use of foreign cloth altogether. On that day all 
the people in a town or village should get together at one place 
and throw away all their stock of foreign cloth, never to have such 
cloth again. This is the highest worship and, by this single act, we 
can ensure the attainment of swaraj within this year. Hence 
from now on to the 1st of August we should have, whether eating, 
drinking, sitting or standing, only this thought in our mind: how 
we may give up the use of foreign cloth and persuade others to do 
likewise. As we worked hard to collect the money, we should 
work harder still to get people to renounce the use of foreign cloth. 
Every community and caste should make its own arrangements. 
The different communities should collect foreign cloth from 

1 The fabulous gem which fulfilled one's desires 
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among their members and hand over the stock to the Congress. 
A receipt should also be obtained. Women will find the thing 
hard. It was easy to contribute money, easy even to give away 
jewellery, but it would be extremely difficult to discard beautiful 
saris of foreign make. Nevertheless, they should swallow this 
bitter draught. This is the last such draught for the nation as a 
whole. Afterwards only a handful of men and women will have 
to be ready to court imprisonment. May God give this spirit 
of self-denial to the men and women of Gujarat. 

The time before us is short, but we ought to finish the work 
within this period. 

Creation is the second aspect. Those who have started wear-
ing khadi should work to get more khadi produced. Any delay 
in this would be sinful. We shall most certainly require a large 
quantity of khadi if the people give up using foreign cloth alto-
gether. We have been destroying foreign cloth because we want 
to promote the use of khadi and we want this because in that 
way we spread the use of the spinning-wheel, giving people work 
and bringing some decency in their simple life in huts. The average 
income of an Indian is twenty-six rupees a year, and this is the 
easiest way to double the figure. Where millions are concern-
ed, there can be no other way. Every home in Gujarat, therefore, 
should start working on the spinning-wheel and every village 
should produce khadi made out of hand-spun yarn. For the pre-
sent, this should be the main plank in the programme of the All-
India Congress Committee. We shall give proof of our capacity 
for work by our success in persuading people to discard and to 
create. 

Those who know what the Congress is and respect it cannot 
possibly use mill-made cloth. If they do, such cloth will not be 
available for the poor and its price will rise. If we wish to en-
hance the prestige of khadi and increase the income of the weavers, 
we shall have to see that khadi comes to be adopted as the dress 
of culture. It is not possible to restore the former glory of India 
and revive the craftsmanship which once flourished in it unless 
we make the right use of khadi. After swaraj is won, the upper 
classes will be welcome to get yarn of the finest count produced 
and have once again Dacca muslin to wear. Today, however, even 
for them khadi is the only proper thing. 

It would not be too much to expect of Gujarati merchants 
that they will not henceforth import foreign cloth. Influential 
leaders of the Congress should visit each town where foreign cloth is 
sold and request the merchant concerned to give up business in 
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such cloth. Thus, the most important task to which members of 
the Congress should address themselves is to see that every section 
of the public turns towards swadeshi. 

[From Gujarati] 
Navajivan, 21-7-1921 

206. SPEECH AT OPENING OF BANK PREMISES, BOMBAY1 

July 21, 1921 
I am not connected with banking business and banking insti-

tutions and I know very little of the management thereof; I was 
induced to come here by friends and I am attracted here by their 
love. I sometimes come here to beg for money for the sake of 
our motherland. I have also to approach you for persuading 
you to abandon foreign cloth and to encourage swadeshi in which 
lies the key to swaraj. We should have the ability to carry on 
a big bank, to manage efficiently crores of rupees, in the course of 
our national activities. Though we have not many banks amongst 
us, it does not follow that we are not capable of efficiently mana-
ging crores and tens of crores of rupees. Banking business is carried 
on in our country for the last many hundreds of years. Our 
Marwaris are born bankers and they would have managed not 
only crores but hundreds of crores of rupees had they been born 
in any other land but India. But since they are born in this 
poverty-stricken land, their capacity is but poorly valued. A writer 
has said that most of the recent wars are due to economic causes. 
At the same time it can be said that the rich people are the 
means of doing immense good to suffering humanity. I hope 
also that the bank will be carried on on high moral principles and 
I wish it every prosperity. Now I declare the premises open. 

The Bombay Chronicle, 23-7-1921 

1 Gandhiji opened the new premises of the Union Bank of India, Ltd., 
at 4 p.m. Seth Ratansi Dharamsi Morarji presided. 



207. MESSAGE TO PEOPLE 

[Ju ly  21, 1921]1 
Remember the holy name of "Lokamanya" on the 1st August 

by discarding foreign cloth and wearing khaddar. Boycott is an 
indispensable condition for the attainment of swaraj and redress 
of the Punjab and Khilafat wrongs. 

Lakhs of brothers and sisters—Hindus and Mohammedans, 
Parsis, Christians and Jews—all should come to honour the memory 
of the Lokamanya on the 1st August. 

Those who will not wear khadi, at least our mill-made cloth, 
need not attend. To come dressed in foreign clothes is an insult 
to the memory of the deceased Lokamanya. Give away the for-
eign cloth to volunteers or send it to the stores opened in the 
Ashoka Building in Princess Street2. To make a bonfire of them 
is the best way; but, if you wish, they will be sent to Smyrna or 
some other country. 

Bombay Secret Abstracts, 1921 

208. SPEECH ON SWADESHI, BOMBAY3 

July 21, 1921 
Mahatma Gandhi, who, on rising to speak received an ovation, said that 

it was after a very short time that they met there again that night. The 
last occasion was the meeting for collecting money for the Tilak Swaraj Fund. 
At that time there were several ladies present. Tonight he was to address 
the people on swadeshi. He could not say exactly whether by the end of this 
year they would be in a position to make a complete boycott of foreign cloth. 
If they all helped in the cause, they would perhaps achieve their object soon. 
He had been telling the people since September last that, if the people of India 
helped in the national cause, they would be in a position to get swaraj 
by September next. Swadeshi was a movement which could be resorted to 
quite willingly by both the rich and the poor. Even Government servants 

1 The leaflet containing the message was, according to the source, distri-
buted on this date. 

2 In Bombay City 
3 Held under the auspices of the Mandvi District Congress Committee 

at 9 p.m. at Mandvi, the meeting was also addressed by Sarojini Naidu. 

XX-27 
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could wear without any hesitation shuddha swadeshi clothes. If he thought that 
they would succeed in responding to the country's call, he would consider his 
object well served. He must tell them plainly that after the 31st of July he 
would not ask them anything about swadeshi, because before that period every-
thing (foreign) should be completely boycotted . 

. . . When a man thought that to speak untruth was bad, then 
alone he would realize what he was doing. So he would point out to 
them that according to the Shastras of all religions they should not deceive 
themselves by partly wearing swadeshi clothes and partly foreign. He 
had been telling them since 6th April that unless Hindus understood that 
only by joining hands with the Mussulmans they could have the Khilafat 
wrongs righted, and unless Muslims thought that only by joining hands 
with Hindus they could succeed in achieving their object, they would 
not be in a position to attain the goal of swaraj. Yesterday he with his 
brother the Maulana, and Bahen Naidu moved about from place to place 
in Poona and helped in celebrating the anniversary of Lokamanya Tilak. He 
had to work there from morning till late in the evening for the sake of the 
late Lokamanya and to convince the people he addressed to boycott all foreign-
made clothes . 

. . . They should be very careful in wearing clothes manufactured in 
mills. Machine-made cloth was not desirable from the national point of view. 
That man or that woman was beautiful who did his or her work to the satis-
faction both of himself or herself and of the country. He would, further, 
request the ladies in front of him to wear khadi without any shanka (fear) 
because unless they boycotted foreign cloth, they could not lay claim to 
swaraj. 

Concluding, the Mahatma said that those who were willing to boycott 
foreign-made clothes may either send them to Smyrna for the relief of the poor 
or anywhere else out of India or may have them burnt on the 1st of August. 
But, anyhow, they should completely destroy foreign clothes. Of course, every-
body would like to preserve his old foreign clothes presented to him by his 
dear friends or relations in token of love, but even such in obedience to the 
call of the country should be destroyed or sent elsewhere. 

The Bombay Chronicle, 22-7-1921 



209. SPEECH ON SWADESHI, BOMBAY1 

July 22, 1921 
Mahatma Gandhi, who, on rising to speak, received an ovation, said that 

he had been addressing men and women everywhere in the city and he thought 
he would not be in a position to speak to them anything new on swadeshi. 
A gentleman had come to him from Lucknow who told him that something 
was going wrong in the United Provinces. A man had been incarcerated by 
Government for three days in a very dark cell for some trivial offence and 
was still in jail. The gentleman from Lucknow asked the speaker as to 
what a man in that position should do. He advised him to bear all hardships 
with patience. They should all create in their hearts the virtue of patience. 
He was not sure whether that story told by the gentleman was true or not, for it 
was very difficult to remain incarcerated for three days in a dark room. Of 
course, he had an experience of such an incident, because they had not 
forgotten as yet the cruelties perpetrated on Indians by foreigners in the 
Punjab. Therefore the story related to him might be true. 

He would again tell them that, if they did not understand their duty 
towards the country, they were not then right in asking for freedom. He was 
going to speak to them on swadeshi that night. There were other stories 
related to him by someone that there were three persons arrested by Government. 
One of them was a Congress Secretary who on being arrested by Government 
apologized to the Government and the remaining two also apologized. They 
(the three men) had now given up the national cause and were remaining aloof 
from the movement. They should feel ashamed of such action. He would 
appeal to those present to be fearless as far as possible, for when their object 
was laudable, why should they care for the Government? If they were not 
willing to undergo hardships and troubles they should give up the movement 
at this stage. He, therefore, appealed to every man and women present in the 
hall to be ready for dukha (pain) at any time for the sake of their country. 

They had opened a depot for foreign-made clothes, where they could send 
their clothes without any hesitation. If they did not succeed in boycotting 
foreign cloth by 31st July they would be put to great shame in the eyes of 
their fellow men and in the eyes of the world at large. 

The Mahatma asked whether they had made any preparations for the 
1st of August. There was no shame at all in sending away their clothes to 
that depot for foreign-made clothes. Some bahens (sisters) when asked to boy-

1 Held under the auspices of the "O" Ward Congress Committee at the 
Morarji Gokuldas Hall, at 9 p.m. 
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cott their foreign-made saris said that they were unwilling to do so. No doubt 
there were other women who were ever ready to wear the khadi dress. What-
ever pardeshi (foreign) clothes a woman had at present, she should give 
them up in obedience to the call of the nation. If men and women present 
at the meeting were not willing to boycott their foreign-made clothes, they had 
no right, no claim whatever to swaraj. 

Whatever he had got to say that night he had already said many times 
and he would now ask those who were willing to do what he desired to raise 
their hands. But before they raised their hands he must tell them that the 
so-called swadeshi cloth manufactured in mills should not at all be resorted 
to; for his advice to them was to avoid all machine-made cloth. The supre-
me virtue of khadi was that it was hand-spun and hand-woven. 

Bezwada khadi saris, the speaker said, were now not available in large 
stocks but in their absence, they could very easily wear khadi saris and 
on the 1st of August they would see many women wearing khadi saris. He 
would again tell them that there was no shame at all in adopting that dress 
for it was their national dress. They should not keep nirasha (pessimism) in their 
mind, but they should be courageous in fighting the battle of Indian nationalism. 

He then asked those men and women willing to dress themselves on 
the 1st of August and thereafter in khadi to raise their hands. At that 
request nearly all present in the hall raised their hands. Some women were 
found somewhat unwilling to raise their hands. 

The Mahatma again appealed to them to boycott foreign-made clothes 
and wear khaddar dress without any fear or favour. Still he would ask them 
not to be led away by any threats ... 

Concluding, the Mahatma said he had nothing more to speak on 
the swadeshi movement, for he had been speaking constantly on the same 
theme for the last so many days. He had great faith in his countrymen and he 
therefore prayed to God that the great movement he had set on foot would 
bear good results in the end. (Prolonged cheers.) 

The Bombay Chronicle, 23-7-1921 



210. SPEECH AT BOMBAY MEETING1 

July 23, 1921 
Mahatma Gandhi said before he commenced the proceedings of the 

meeting, he would read out a letter from Mr. Jayakar2 who was laid up with 
fever and, therefore, had expressed his inability to attend the meeting and 
contribute his quota of tribute to the memory of the Lokamanya. He then 
requested Mr. Lalit to recite his song about the late Lokamanya. 

In addressing the meeting, the Mahatma said that the work for which 
they had gathered was sacred. They had a long programme that afternoon. 
He would not detain them long. 

Mr. Tilak was not noted for making long speeches. He was noted for 
brave deeds. The country loved him not for his oratory. It was possible 
to name some of his contemporaries who were better orators from the orna-
mental standpoint. He (Mr. Gandhi) therefore did not need to detain the 
audience with a long speech. He would draw their attention to some of the 
most marked qualities which made him the idol of the people, qualities which 
were so needed for the nation when it was making a supreme effort to obtain 
its emancipation during the year. The truest tribute they could render to the 
memory of the deceased was by imitating his qualities and weaving them into 
their own lives. One great quality that the country prized in the Lokamanya 
was his fearlessness. It was so marked a quality in him that some even ac-
cused him of rudeness. We know that he never spared the bureaucracy. He 
therefore roused its ire and was accused of raising hatred against Englishmen. 
He knew however that if Mr. Tilak was unsparing in his criticism of the 
bureaucracy, he was ready to give praise to its members when it was merited. 
He remembered, during the last Calcutta session, which the deceased attended, 
Mr. Tilak presiding at a Hindi Sammelan. He was coming from a strenuous 
discussion at the Congress session. But he was able to deliver a learned extem-
pore speech at the Sammelan. He gave unstinted praise to English scholars for 
their service to the vernaculars. He said that future historians would acknow-
ledge their service. That did not mean they had come to India for the pur-

1 Held at Empire Theatre, under the auspices of the Parsi Rajkiya 
Sabha. Marmaduke Pickthall, Mahomed Ali and Sarojini Naidu were among 
those present. A number of ladies in the audience, including Perin Captain, 
grand-daughter of Dadabhai Naoroji, were dressed in khadi. Money raised 
on admission to the function was set aside as help for the best biography of 
Tilak. 

2 M. R. Jayakar (1873-1959); Bombay lawyer and liberal leader, political 
negotiator and peace-maker 
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pose of benefiting the vernaculars but he said it would be unjust not to ack-
nowledge the debt India owed to the many Englishmen who had helped them 
to appreciate their own languages. 

The second great quality which the country needed so much was 
Mr. Tilak's self-sacrifice. He never stinted himself for the service of his 
country. He did not bargain. For him sacrifice of self was a pleasure. The 
speaker said he did not need to give illustrations because the audience knew 
the examples of sacrifice better than the speaker. The third great quality was 
his extreme simplicity. Mr. Tilak had always observed swadeshi. If khadi 
had been manufactured in his time he would have unhesitatingly worn it. He 
could not believe him to be capable of seeking personal adornment. He appealed 
to the audience to copy Mr. Tilak's swadeshi spirit. They must not do it in a 
niggardly spirit. He had heard that ladies who had done so wonderfully in 
June were hesitating to part with their foreign saris. He could not forget the 
jewels a Parsi sister had sent at the Parsi meeting. He wanted the ladies to 
continue in the same spirit about swadeshi. If it was a difficult thing they 
must recall Mr. Tilak's example. This was no time for shedding tears over 
their wardrobes. He hoped that the citizens of Bombay would signalize the 
1st of August by discarding all their foreign cloth and wearing khadi. He then 
called upon Shrimati Sarojini Naidu to speak. 

The Bombay Chronicle, 24-7-1921 

211. MY NOTES 

DANGER FROM THIEVES AND ROBBERS 

There is always danger from thieves and robbers in Kheda 
district. Such danger is there in other places, too, in greater or 
less degree. Swaraj also means being able to defend ourselves. 
It cannot be that others protect us and we enjoy swaraj. The 
people should possess the strength to protect themselves. Such 
strength may come in either of two ways. One is to permit 
thieves and robbers to do their work, that is, to own no property, 
and the other is to use force against them. All men are not will-
ing to lose their belongings or to own none and so people devise 
means of intimidating thieves and robbers by force. Some employ 
watchmen and some fight themselves. One of the chief duties of 
a king is to protect his subjects from thieves and robbers. We can 
enjoy swaraj only if the people take over this duty themselves. 
We must, therefore, acquire this capacity. The job is not difficult. 
The residents of villages and towns should train their own volun-
teers and arrange for guard duty. Every village ought to have 
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lights. If even this is done, the fear of thieves will largely dis-
appear. 

But, along with this, and with greater vigour, must proceed 
the work of reform. If it is important to protect oneself from a 
thief, it is more important still to reclaim him. Theft and robbery 
are a kind of moral disease. We ought to have remedies for a 
disease. Thieves, too, should be regarded as part of society and 
efforts should be made to reform them. There is no reason to 
believe that they cannot be brought round, if only we meet them, 
explain things to them and try to educate them. We should have 
patience with them and love them. It is absolutely necessary 
for us to take up these two tasks. 

THEFT ON RAILWAYS1 

There is no end of complaints about thefts and corruption on 
railways. If all these are true, they are a matter of deep national 
shame, especially at a time when the whole country is passing 
through the fire of purification. Government certainly have noth-
ing to do with these malpractices; the responsibility is entirely ours. 
I have even heard that a bribe must be offered in times of famine 
when wagons are needed for the transport of grass. We may 
send anything we please by a railway parcel, but if it is at all 
vulnerable, its contents are bound to be tampered with. Only 
recently, a Bombay merchant received a parcel of khadi through 
the railway and found that part of it was stolen. If railway ser-
vants happen to see this, they will kindly consider this request of 
mine to have some regard for the public and to find out other and 
honest means of adding to their income. It is my advice to asso-
ciations of railway servants that they may lay no less stress upon 
their members' performance of their duties than upon the vindi-
cation of their rights. If these complaints continue to exist 
even under swaraj, the administration then will be as costly 
as it is now. Swaraj can be maintained only where there 
is a majority of loyal and patriotic people to whom the good of 
the nation is paramount above all other considerations whatever, 
including their personal profit. Swaraj means government by 
the many. Where the many are immoral or selfish, their govern-
ment can spell anarchy and nothing else. I am in this movement 
only as I believe that the many are good and true at the bottom, 
but, being cowardly and careless, are ignorant of their inherent 

1 This translation appeared under Gandhiji's signature in Young India, 
28-7-1921. 
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qualities, and that when once they have realized the power of 
goodness, they will begin to practise it and succeed in the 
attempt. 

[From Gujarati] 
Navajivan, 24-7-1921 

212. SPEECH AT SANTA CRUZ, BOMBAY 

July 24, 1921 
BROTHERS AND SISTERS, 

I have come here today with a big hope in my heart. Brother 
Vithaldas told me yesterday that in Bombay foreign cloth was not 
being collected as speedily as money had been collected and, 
therefore, if a good beginning was made at some place, the work 
would proceed vigorously and the people, too, would respond 
well. In giving money, a beginning was made by Matunga but, 
in regard to foreign cloth, we have started with Santa Cruz in 
begging invitations. I myself sought this invitation. 

Why do people feel that this work is something new we have 
taken up? The Congress passed the resolution on swadeshi last 
September. The Khilafat Committee had accepted it even earlier. 
From that time we have been propagating swadeshi jointly with 
Maulana Mahomed Ali. We have spoken about it wherever we 
have gone. If we succeed in securing a solution of the Khilafat 
problem, we shall have acquired the necessary strength for winning 
swaraj. But we cannot gain that strength except through a total 
adoption of swadeshi. 

Swadeshi has two aspects : (1) boycott of foreign cloth and 
(2) production of other cloth in its place. It is my conviction that, if 
the mills alone produce all this cloth, India will not be able to 
win swaraj, or, having won it, will not be able to keep it. Until 
there is a spinning-wheel plying in every home in India, we shall 
not get swaraj. 

Swadeshi, Hindu-Muslim unity and peace—these three are the 
main planks in our movement. This one [swadeshi] concerns all, 
Hindus, Muslims and Parsis. 

If we had not forsaken swadeshi cloth when the East India 
Company came to India for trade and had not been tempted 
by the muslins and prints from England, our subsequent history 
would have been quite different. We can now win swaraj only 
if we adopt swadeshi once again. In the same manner, if we aban-
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don Hindu-Muslim unity or peace, we shall lose swaraj as well. 
We have been so moulded that we are always inclined towards 
peace. It is not that after we have swaraj, no one will hurt 
another, but even so these are the essential conditions for winning 
and maintaining swaraj. 

It will be quite a different matter, in my view, if other States 
seek to conquer India with the sword. In any case, it cannot be 
denied that the bitterness between Hindus and Muslims is decreas-
ing day by day. That is to say, this work [of bringing about 
unity between them] is proceeding and no particular effort is re-
quired for the purpose. As regards peace, too, no fresh effort is 
necessary. No sacrifice is involved in these two things. But swadeshi 
certainly requires sacrifices. We have to look after all the numer-
ous communities with equal care. We cannot do without the 
services of cobblers, carpenters or blacksmiths. If we do not 
develop our strength as represented by each one of these, we shall 
certainly not succeed in getting swaraj. Swadeshi cannot be 
brought about by the efforts of one man alone. Money may be 
contributed by one person but to have one crore men and women 
as members of the Congress, that number of men and women 
are needed. Similarly, to turn the whole country swadeshi, each 
and every Indian must make himself so. For this work, thirty 
crores have to make sacrifices. Everyone must boycott foreign 
cloth with a clear understanding of the purpose. This was im-
possible a year ago. But now if we mean to, we can ensure 
complete boycott as early as this August. I have said that we 
can win swaraj within one month after we have ensured boycott 
of foreign cloth; in saying this I mean that, having done this 
job, we shall send an ultimatum to the Government. We have the 
capacity to produce cloth, but lack faith. The position in this 
matter is the same as with regard to food. There is an oven in 
the house and so food is no problem. Likewise, if there was a 
spinning-wheel lying in the house, we would certainly work on it 
and by and by get used to the work. The construction of our 
spinning-wheel is so beautifully simple that it is quite easy to 
make one. I believe we are in a position to boycott foreign cloth. 
There is a magic power in the spinning-wheel but, in order that 
this power may work, India needs to have faith. I think, how-
ever, that India has now acquired such faith. 

India suffers from a disease. The love of fine cloth has not 
yet left the people. A khadi sari is too heavy for women in India, 
women who observe difficult vows! When I hear men and women 
say that they cannot give up fine cloth, I feel pity for them. If 
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people tell me this, I shall say that we shall not get swaraj. If, 
even then, anyone offered it to us, I would decline to accept it. 
I would ask him if he knew what kind of people they were to 
whom he offered swaraj. These people, I would say, have got 
indigestion. We have contracted tuberculosis, there is an unnatural 
flush on our cheeks. How strange that we do not like what is 
made in our country and like what is made elsewhere? Of how 
much worth is what you have given me today? I want what you 
have safely stored away. Understand your dharma and boycott 
all foreign cloth. What happiness have you found in this world? 
How can we bear to live under a Government based on a system 
which follows the very opposite of justice in everything? We must 
become swadeshi-minded. Swadeshi is both the means and the end. 
If you look upon foreign things as totally unworthy of use, give 
them away. This is not a kind of boycott in which, when con-
ditions have changed, we may resume buying foreign cloth, for 
swaraj will be preserved only so long as we keep up the boycott. 
After we get swaraj, we may enter the councils and attend courts 
of law, but we certainly cannot start wearing foreign cloth. To 
think otherwise is to deceive ourselves. This work [of ensuring 
complete swadeshi] demands that all the crores in the country 
should act. 

Please follow swadeshi completely. Cast off any foreign 
materials you have. 

[From Gujarati] 
Gujarati, 31-7-1921 

213. SPEECH AT PUBLIC MEETING, BOMBAY1 

July 26, 1921 
Mahatma Gandhi said that the 1st of August was nearing and they 

had to do their duty to their country before that date. The witness of their 
duty was their own bodies; the signs of their duty and sacrifice were on their 
own bodies. It would not be necessary, then, to ask anyone if he had done 
his duty, for the signs would be apparent to everyone. Some people thought 
that by giving their quota towards the one crore already collected they had 
already done their duty. They should not think so. That fund was for the 
Tilak Memorial Swaraj Fund, and, as long as they had not gained swaraj, it 
could not be said they had done their duty to the great departed. It was 

1 Held under the auspices of the Girgaum Congress Committee at the 
Marwari Vidyalaya Hall. Sarojini Naidu and Mahomed Ali also spoke. 
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not enough to collect money; they had to get swaraj. When they had com-
plete swadeshi in this country, they could say they had swaraj. He did not 
mean by that that on the very day they had full swadeshi they could get 
swaraj. He had asked for a month's time from the day they had complete 
swadeshi for getting swaraj. By adopting swadeshi they would be laying the 
foundation-stone of swaraj, and in a month's time they would get 
swaraj. 

Instead of 20 lakhs of charkhas in the whole of India, Lala Lajpat Rai 
had assured him that in the Punjab alone there were forty lakhs. There were 
as many charkhas in every household there as there were women, and a 
Punjabi woman thought it an insult if she was asked whether she could spin. 
Women liked spinning, but it was the men who were responsible for its dis-
use in this country by adopting Manchester dhotis. Now that swadeshi was 
being adopted, the charkha had become popular all over the country. There 
was enough cotton in this country; there were enough men to spin. The only 
thing wanting was will on their part to utilize all these things. As it was the 
desire of all that they should be united into one nation whether they were Hindus, 
Muslims, Parsis, Christians or Jews to attain swaraj, so it was essential that they 
should have complete swadeshi to win swaraj. Real swadeshi cloth would be 
made of Indian-spun yarn. There should not be the slightest trace of foreign yarn 
in it. Those saris which were made of foreign yarn must be discarded. Some 
men and women did not like to give up all their clothes at once; they wanted 
to keep back some, but by this means they would not fit themselves for swaraj. 
They had merely wasted their money in buying foreign cloth; they had kept 
a large number of their own countrymen in a condition of starvation. And 
those tainted clothes they must at once throw away. White khaddar must be 
worn not only on the 1st of August, but always after that. 

The Bombay Chronicle, 27-7-1921 
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July 26, 1921 
Mahatmaji spoke on swadeshi and the immediate need of wearing 

khadi. He said it was through khadi we are to carry the programme of at-
taining swaraj in the near future; this was not the time for them to keep quiet, 
this was a time when we should all be awake and save our country from the 
hands of foreigners. Every year about 60 crores of rupees were being carried 
away from our country. 

He put it to them what proportion of that went to benefit our country-
men? If two annas' cloth was bought, out of it 7 pice went into the pockets 
of foreign merchants. And if they bought khadi worth two annas, one or two 
pice went into the pockets of Indian merchants and the remainder went to our 
workers. When such was the case, they should all be ready by the 1st of 
August to burn all their foreign clothes, which he would repeat were nothing but 
full of sin. Let us do away with the sin by burning them at the sacred place 
where our great leader Lokamanya Tilak was cremated. If some of them were 
not prepared to burn them, they were welcome to send them to Smyrna. They 
would be failing in their duty to their departed leader Lokamanya if they 
could not make that work successful. He hoped to see them all on the Chow-
patty sands on the 1st of August to do their sacred duty to their country. 

In this connection, he would not omit to give some advice to the car-
penter brethren of Byculla. He had not come there to accept a purse from 
them but to tell them to their face that the success of swadeshi was a part 
of their duty. Their duty was to make fine and cheap spinning-wheels—as 
many as possible—to adorn every Indian home. He knew well that his carpenter 
friends were experts in making attractive almirahs and other pieces of furniture. 
But now they must not waste time in making such things. He appealed to 
them to produce thousands of spinning-wheels, which were the stepping-
stones to swaraj. They should join hands and start making spinning-wheels 
from the following day. He hoped they would follow his advice. 

The Bombay Chronicle, 28-7-1921 

1 At a meeting held at Byculla under the auspices of the Byculla District 
Congress Committee 



215. TELEGRAM TO HAKIM AJMAL KHAN 

[Before July 28, 1921]1 
HAKIMJI AJMAL KHAN 
DELHI 

DEEPLY GRIEVED. ALL-INDIA COMMITTEE MEETS TWENTY-EIGHTH 
BOMBAY CAN GO ALIGARH AFTER 1ST AUGUST. ORGANIZING 
BOYCOTT FOREIGN CLOTH WHICH WILL SUFFER CHECK IF YOU 
WANT ME ALIGARH THIS MONTH REPLY. 

From a photostat: S. N. 7574 

216. NOTES 

THE WHITE CAP 

An employee of the British India Steam Navigation Com-
pany has been discharged for the effrontery to wear the khadi 
cap. Messrs Shaw Wallace and Co. set the ball rolling. This is 
an insult, the enormity of which we have not yet realized. We 
have stooped so low that we do not notice the curve. And yet, 
such insults are more humiliating for nations than physical blows 
delivered wilfully or in a fit of anger. The crawling and rubbing 
the nose were physically less painful than the floggings,2 and yet 
there are no two opinions that the former humiliated India more 
than the latter. What is there in a bow? And yet a Prince 
nearly lost the gadi because he had forgotten to bow at the correct 
angle and retire from a Viceroy's presence in the required manner.3 

It was the homage exacted by insolence for its sustenance. So 
have the two firms dismissed their poor clerks, because they had 
the manliness to wear their national dress or the insignia of their 
faith if you like. The proud firms could not brook an exhibition 
of manliness on the part of their clerks. The moment the men of 
India realize their manhood, and the women their womanhood, 
India becomes free. No power in the world can then keep freedom 

1 The telegram was evidently sent before the meeting of the A.I.C.C. 
on 28-7-1921 at Bombay. 

2 The reference is to official excesses during the martial law regime in 
the Punjab in April 1919. 

3 The incident referred to relates to the conduct of Sayajirao Gaekwar, 
ruler of Baroda, during the King-Emperor's Durbar at Delhi in 1911. 
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from her. These two dismissals, therefore, should have a world 
of meaning for us. And I must confess to a feeling of painful 
disappointment over the supineness of the employees of these firms. 
They should have shown at least the courage of the common 
labourer. India can show examples of a wholesale strike for the 
sake of an injured comrade. Have the clerks of these firms no 
feeling for their comrade? Can they claim kinship with the whole 
of India? What would they have done if a blood-brother had 
been so treated as these two brave young men? It is not yet too 
late for employees of these firms to make amends. They can still 
wear white khadi caps by way of protest and demand the rein-
statement of their fellow clerks in their respective offices. 

I venture, too, to warn the managers of the two great firms. 
Non-co-operators have steered clear of racialism. They are fighting 
against a vicious system with all their might. They have no 
quarrel with individual Englishmen. But if the latter take sides 
as the managers of the two houses have done, it will be difficult 
to avoid a racial outburst. There is danger of European firms 
being boycotted if the European merchants do not treat this matter 
as one of urgency and enforce rectification of the grievous mistake 
committed by the firms in question. 

FISHING FOR APOLOGIES 

The correspondence published in the Independent between 
Messrs Jawaharlal Nehru, Joseph and Ranga Iyer and the U.P. 
Government proves that my visit to the Viceroy and my advice 
to the Ali Brothers to apologize for some of their speeches was a 
blunder from a political standpoint. It is becoming more and 
more clear that, as Maulana Abdul Bari has said, whilst the harm 
done by the visit and the apology is patent, the good that they 
might have done is too latent to be seen by the public. Happily, 
I am not a politician. And I see the good hidden behind the dis-
creditable use the U.P. Government have made of the Brothers' 
apology to lead Messrs Jawaharlal Nehru and his friends into a 
trap. The Government have even copied the phraseology of the 
Brothers' apology. Dirt is popularly and correctly described as 
matter misplaced. In precisely the same manner, whilst I hold 
that the Brothers' apology was an honourable transaction being 
in its place, the apology required by the U.P. Government would 
have been a dishonourable transaction being out of its place. 
But that Government had tough people to deal with. They were 
not to be duped by false analogies, nor frightened by threats of 
imprisonment. The Government, therefore, has before it the choice 
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of further proving its incapacity and intolerance by launching pro-
secutions against the three public workers for speeches or writings 
which the public and they themselves had long forgotten. If it 
prosecutes the 'offenders', it will prove itself incapable of dealing 
with the root cause of the unrest, and it will prove itself intolerant of 
well-merited hostile criticism. To call a spade a spade may seem 
harsh to the spade, but the simple truth is more likely than any-
thing else to go home. A Government that does harsh things 
cannot be truthfully described by sweet words. The publication 
of the correspondence therefore has been a great service to the 
cause of swaraj. It has cleared the atmosphere, and it serves as 
guidance for all who are placed in the same position as the three 
friends. A non-co-operator may not give an apology or under-
taking to purchase freedom from prosecution. He must at the same 
time, whenever his attention is drawn to anything said by him 
which is calculated to incite to violence, immediately correct his 
error and keep himself true to his creed. If the Government wish 
honestly to deal with non-co-operators and wish to imprison them 
because they do not like non-co-operation even though it is and 
remains non-violent, it has only to charge them under Section 
124A, and everyone of us must plead guilty, because it is our 
creed to harbour and to promote disaffection towards the Govern-
ment as a system. We are out to destroy the system, and that, 
I am told, amounts to sedition in terms of that section. If it is 
permissible in law to compass destruction of the existing system, 
every non-co-operator is a pledged loyalist. 

MISUSE OF JOURNALISM 

It is something that Capital has apologized to Mr. Ganesh 
Damodar Savarkar for the remarks made by 'Ditcher' and referred 
to in these columns. The charge underlying 'Ditcher's remarks 
was so serious that it involved the brothers in serious trouble. Can 
an editor of a responsible newspaper when challenged claim im-
munity by hiding himself behind the fact that he had merely 
given currency to a rumour? Can he base an elaborate argument 
upon a rumour which for the wealth of details contained in the 
description almost amounts to a statement of facts? Can I, for 
instance, level all manner of charges against the King by prefacing 
them with a statement that they are based on a rumour? Can I 
after having made such charges draw elaborate inferences most 
damaging to His Majesty? I have only put the case in this 
blunt manner to show that I would be guilty of ungentlemanly 
conduct rendering me liable to summary dismissal from decent 
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society for having in a cowardly manner sought to tarnish the re-
putation of the first gentleman in the Empire. Is the case any 
different when the objects of such insidious attacks happen to be 
two cultured and brave Indians, and the author of imputations a 
European journalist? Mr. Ganesh Savarkar has raised himself 
in the estimation of his countrymen by magnanimously waiving 
the right of prosecution for a foul imputation against his honour. 
But is journalistic honour satisfied by a mere apology, tendered 
as it appears to me in a half-hearted manner? The reply to 
Mr. Savarkar's solicitors starts with an excuse for conduct which 
is wholly inexcusable. No journal having the slightest regard for 
justice and fair play can afford to give currency to rumours, 
unless the editor has sifted them and believes them to be founded 
on fact. I do hope that both English and Indian newspapers will 
take serious notice of the matter and let the editor of Capital know 
that he has been guilty of conduct unworthy of an honourable 
journalist. 

WHY BURN? 

Critics have overwhelmed me with their rebuke regarding the 
burning of foreign cloth. After having considered every argument 
advanced against it, I cannot help saying that destruction is the 
best method of dealing with foreign cloth. The Provincial Congress 
Committee has left it optional to the givers to choose between 
destruction and despatch to Smyrna or elsewhere. The discussion 
of the question therefore lacks the importance it would have had if 
destruction had been the only method prescribed for dealing with 
foreign clothes. The propriety of destruction depends upon the 
intensity of one's belief in the necessity of discarding foreign cloth. 
Just as a converted teetotaller will not hand the contents of his 
wine cellar to a needy neighbour, so would a votary of swadeshi, 
if he feels as keenly as the teetotaller, refuse to give to the poor the 
contents of his wardrobe. I hold that the wearing of foreign cloth 
in India is almost as bad as drinking. I am not sure that it is 
not even worse than drinking in some respects. For the last 
hundred and fifty years India has been importing foreign cloth at 
the expense of her great cottage industry, I.e., spinning. As 
Mr. Romesh Chandra Dutt1 has pointed out in his study of the 
history of the deliberately planned destruction of the spinning and 

1 1848-1909; member of the Indian Civil Service; author of The Economic 
History of India Since the Advent of the East India Company, presided over the 
Lucknow session of the Congress in 1899 
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weaving industries of India, Bihar which was once one of the richest 
provinces of India was reduced to poverty by the systematic and 
cruel destruction of her flourishing industry of spinning and weaving. 
If we only realized the magnitude of the injury done by the East 
India Company and of the sin committed by us in yielding to the 
persecution of the Company's gumastas1 or the temptations put in 
our way, we would hang our heads in shame. Our great national 
industry would not have perished, our women would not have 
been forced to labour on public roads, millions of our people would 
not have been obliged to remain a part of the year in enforced 
idleness if we could have retained swadeshi. In my humble opinion 
cloth which revives such black memories and is a mark of our 
shame and degradation is fit only to be destroyed. It certainly 
cannot be given to the poor. We should have much greater 
regard for their feelings and their national culture than to think 
that we serve them by giving them what to us is a mark of our 
slavery. Should not India's poor have a sense of patriotism? Should 
they not have feelings about dignity and self-respect in the same 
manner as we have? I would not have the meanest of us remain 
without a spirit of true patriotism. Just as we would or at least 
ought to recoil with horror from giving them rotten food or food 
we will not eat, so should we feel about giving them foreign cloth. 
A moment's thought would also show that much of the finery 
we are throwing away is perfectly useless for the poor. Of what 
use can the dirty hats and caps stinking with our perspiration be 
to them, or the rich silk saris and the finest muslins that are being 
given up? They had no value except for the weavers who loved 
these things. They cannot clothe the famine-stricken. The things 
that are really useful to them are very few indeed. But I do not 
base my argument for destruction upon the uselessness of the 
clothing discarded. My argument goes much deeper if only be-
cause it is based upon a sentiment on which alone the noblest 
in us is and can be reared. Why should an Englishman resent an 
insult to a tattered flag? But he does, and rightly thinks that he 
must. What harm is there in gaining a million by concealing my 
faith for a moment? But I may not for the kingdom of the world. 
For exactly similar reasons we may not use foreign cloth for the 
poor in India. And it is after all making a convenience of an act 
of renunciation to send cloth thus discarded even to Smyrna or 
elsewhere abroad. But the moral objection to the despatch abroad 
is certainly not so strong as to its use at home. 

1 Clerks 

XX-28 
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FOREIGN YARN 

The Indian Social Reformer objects to the exclusion of foreign 
yarn from the definition of swadeshi. It is impossible to retrace 
steps, to reform, to purify without some destruction and some 
hurt being caused somewhere. The weavers do not think that 
they will have to sit idle if they do not weave foreign yarn. They 
can without difficulty weave mill-spun yarn and exercise all their 
artistic talent upon it, if only for the time being we consent to be 
satisfied with less fineness. When foreign cloth and foreign yarn 
are not available in the Indian market, I can see no impediment 
to India's ability to reproduce the beautiful fabrics of old. The real 
art has died out, and tawdry things that pass for art have found a 
place in wealthy homes, because there are no patrons of real 
art. I look forward to the time, as soon as we reach normal con-
ditions, when our rich men will have attached to their establish-
ments houses for their special spinners and weavers whose business 
it will be to manufacture artistic cloth for the benefit of their 
patrons. 

WOMEN AS PICKETS 

A Parsi sister writes to say that when picketing is recommenced 
in Bombay, she is quite prepared to join any party that may be 
raised and she hopes that many other sisters will come forward. 
She is of opinion that if women respond in large numbers, their 
presence will be an effective check on violence. I entirely endorse 
her remarks, and hope that many other sisters will send in their 
names to the Committee at Bombay as candidates. 

DESECRATION OF GRAVES 

A friend from Agra draws my attention to Mr. David's letter to 
the Press regarding the desecration of the graves of Christians in 
the Indian Presbyterian cemetery at Ajmer. I am sorry that the 
letter has escaped me. Mr. David rightly remarks that fanaticism 
and bigotry would mar the harmonious development of the Indian 
nation and are fatal to the growth of unity. Hindu-Muslim unity, 
as I have often said, means the unity of all those for whom India 
is their home irrespective of caste, creed or colour. Desecration of 
graves is a specially dastardly crime. Even laws of war respect the 
sanctity of graves. Only a depraved nature can delight in wicked 
desecration of graves. But the crime in question becomes still more 
wicked when we remember that at the present moment the nation 
is trying to harmonize all its discordant elements. There are many 
Christian sympathizers of our struggle. Mr. Andrews is a staunch 
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Christian, and India has no truer worker than Charlie Andrews, 
rightly called the friend of the poor. I hope that the Congress 
Committee at Ajmer will look into the matter and help our Chris-
tian countrymen in every way. 

Young India, 28-7-1921 

217. NOBLE REPENTANCE AND ITS LESSON 

I have just received the following pathetic letter from Mr. 
Yakub Hasan: 

I now realize that I have committed a serious indiscretion in a moment 
of weakness. Ever since the significance of my folly had dawned on me, 
I am suffering excruciating pain in my heart which is nearly driving me 
mad. I owe an apology to you as the head of the movement, and I 
offer it in the most humble1 manner possible. As my guide and leader, 
scold and chastise me as much as I deserve, but I hope you would for 
God's sake forgive me my sin. I would undergo a penance to make my 
peace with God and to undo any disservice that my action may have done 
to the holy cause that I sincerely and earnestly endeavoured to serve before 
this according to my lights. 

The letter has a ring of sincerity about it which disarms all 
criticism. I have informed Mr. Yakub Hasan it is not for me to 
forgive him. Who knows that I should not prove as weak as he 
has in the face of danger? God alone can forgive. For He alone 
knows us through and through. We have His promise through 
His word revealed in many lands and to many peoples that when 
a man confesses before Him his weakness with a pure and humble 
heart, He forgives. Being weak ourselves let us not throw a stone 
at a brother who has confessed his weakness. 

But let Mr. Yakub Hasan's plight serve all of us as a danger 
signal. For though victory seems to be in sight, there is danger of 
our not being able to stand the last heat when it comes, as it must. 
Let us make up our minds that this Government will try us through 
and through before it really bends to the will of the people. We 
must be prepared in our thousands to fill the jails of India. We 
must be prepared not to mind cholera breaking out within their 
precincts. It is far more sufferable than the moral chronic cholera 
of slavery we are suffering from. Brave Sherwani has gone to jail 
without a fault, if the report of the farcical trial be true. Some-
one or other is daily going to jail in the United Provinces. Now 

1 The source has "humiliating" 
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comes a telegram from the Andhra Province to the effect that 
two important workers have been sentenced to one year's imprison-
ment at Guntur—one is a barrister. Mr. Venkatappaya, who sends 
the wire, says that more repression is expected. It was bound 
to come sooner or later. If we stand the fire without flinching, 
swaraj this year is a certainty. 

But there is danger not only of weakness. There is danger 
too of people losing their heads under provocation and retorting. 
This danger of people going mad is more serious than inability 
or unwillingness to suffer. It is up to every worker throughout 
India that he prevent violence even at the risk of losing his life 
in the attempt. 

The best answer that India can give to the impending uni-
versal repression is to perform the act of renunciation of all for-
eign cloth in utter disregard of the figures flung in our faces by 
wise economists. If we have the will, we can manufacture in three 
months' time all the cloth we need through hand-spinning and 
hand-weaving. Have we the will to be satisfied, pending attain-
ment of swaraj, with khadi? 

Young India, 28-7-1921 

218. HINDU-MUSLIM UNITY 

Everybody knows that without unity between Hindus and 
Mussulmans, no certain progress can be made by the nation. There 
is no doubt that the cement binding the two is yet loose and wet. 
There is still mutual distrust. The leaders have come to recognize 
that India can make no advance without both feeling the need of 
trust and common action. But though there is a vast change among 
the masses, it is still not a permanent quantity. The Mussulman 
masses do not still recognize the same necessity for swaraj as the 
Hindus do. The Mussulmans do not flock to public meetings in the 
same numbers as the Hindus. This process cannot be forced. Suffi-
cient time has not passed for the national interest to be awakened 
among the Mussulmans. Indeed it is a marvel that whereas but a 
year ago the Mussulmans as a body hardly took any interest in 
Congress affairs, all over India thousands have registered them-
selves as members. This in itself is an immense gain. 

But much more yet remains to be done. It is essentially the 
work of the Hindus. Wherever the Mussulmans are still found to 
be apathetic, they should be invited to come in. One often hears 
from Hindu quarters the complaint that Mussulmans do not join 
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the Congress organizations or do not pay to the Swaraj Fund. The 
natural question is, have they been invited? In every district 
Hindus must make special efforts to draw out their Mussulman neigh-
bours. There will never be real equality so long as one feels infe-
rior or superior to the other. There is no room for patronage among 
equals. Mussulmans must not feel the lack of education or numbers 
where they are in a minority. Deficiency in education must be 
corrected by taking education. To be in a minority is often a bless-
ing. Superiority in numbers has frequently proved a hindrance. 
It is character that counts in the end. But I have not commenced 
this article to lay down counsels of perfection or to state the 
course of conduct in the distant future. 

My main purpose is to think of the immediate task lying be-
fore us. Bakr-i-Id will be soon upon us. What are we to do to 
frustrate the attempts that will then be made to foment quarrels 
between us—Hindus and Mussulmans? Though the situation has 
improved considerably in Bihar, it is not yet free from anxiety. 
Over-zealous and impatient Hindus are trying to force matters. 
They lend themselves an easy prey to the machinations of mis-
chief-makers not always prompted by the Government side. Pro-
tection of the cow is the nearest to the Hindu heart. We are there-
fore apt to lose our heads over it, and thus be unconsciously instru-
mental in doing an injury to the very cause we seek to espouse. 
Let us recognize that our Mussulman brethren have made great 
efforts to save the cow for the sake of their Hindu brethren. It 
would be a grave mistake to underrate them. But immediately 
we become assertive, we make all effort on their part nugatory. We 
have throughout all these many years put up with cow-slaughter 
either without a murmur or under ineffective and violent protest. 
We have never tried to deserve self-imposed restraint on the part 
of our Mussulman countrymen by going out of our way to culti-
vate friendly relations with them. We have more or less gratui-
tously assumed the impossibility of the task. 

But we are now making a deliberate and conscious attempt 
in standing by their side in the hour of their need. Let us not spoil 
the good effect by making our free offering a matter of bargain. 
Friendship can never be a contract. It is a status carrying no 
consideration with it. Service is a duty, and duty is a debt which 
it is a sin not to discharge. If we would prove our friendship, we 
must help our brethren whether they save the cow or not. We 
throw the responsibility for their conduct towards us on their own 
shoulders. We dare not dictate it to them as consideration for our 
help. Such help will be hired service, which the Mussulmans cannot 
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be blamed if they summarily reject. I hope, therefore, that the 
Hindus of Bihar and indeed all the parts of India will realize the 
importance of observing the strictest forbearance, no matter what 
the Mussulmans do on Bakr-i-Id. We must leave them to take what 
course they choose. What Hakim Ajmal Khan did in one hour at 
Amritsar, Hindus could not have done by years of effort. The 
cows that Messrs Chhotani and Khatri saved last Bakr-i-Id day, 
the Hindu millionaires of Bombay could not have saved if 
they had given the whole of their fortunes. The greater the 
pressure put upon the Mussulmans the greater must be the 
slaughter of the cow. We must leave them to their own sense of 
honour and duty. And we shall have done the greatest service 
to the cow. 

The way to save the cow is not to kill or quarrel with the 
Mussulmans. The way to save the cow is to die in the act of 
saving the Khilafat without mentioning the cow. Cow-protection 
is a process of purification. It is tapasya, i.e., self-suffering. When 
we suffer voluntarily and, therefore, without expectation of reward, 
the cry of suffering (one might say) literally ascends to heaven 
and God above hears it and responds. That is the path of religion, 
and it has answered even if one man has adopted it in its entirety. 
I make bold to assert without fear of contradiction that it is not 
Hinduism to kill a fellow-man even to save the cow. Hinduism 
requires its votaries to immolate themselves for the sake of their 
religion, i.e., for the sake of saving the cow. The question is how 
many Hindus are ready without bargaining with the Mussulmans to 
die for them and for their religion? If the Hindus can answer it 
in the religious spirit, they will not only have secured Mussul-
man friendship for eternity, but they will have saved the cow 
for all time from the Mussulmans. Let us not swear even by the 
greatest among them. They can but help. They cannot under-
take to change the hearts of millions of men who have hitherto 
given no thought to the feelings of their Hindu neighbours when 
they slaughter the cow. But God Almighty can in a moment 
change them and move them to pity. Prayer accompanied by ade-
quate suffering is a prayer of the heart. That alone counts with 
God. To my Mussulman friends I would but say one word. They 
must not be irritated by the acts of irresponsible or ignorant but 
fanatical Hindus. He who exercises restraint under provocation 
wins the battle. Let them know and feel sure that responsible Hin-
dus are not on their side in their trial in any bargaining spirit. 
They are helping because they know that the Khilafat is a just 
cause and that to help them in a good cause is to serve India, 
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for they are even as blood-brothers, born of the same mother—
Bharata Mata. 

Young India, 28-7-1921 

219. NON-VIOLENCE 

It is my conviction that we are in sight of the promised land, 
but the danger is the greatest when victory seems the nearest. No 
victory worth the name has ever been won without a final effort, 
more serious than all the preceding ones. God's last test is ever the 
most difficult. Satan's last temptation is ever the most seductive. 
We must stand God's last test and resist Satan's last temptation, 
if we would be free. 

Non-violence is the most vital and integral part of non-co-ope-
ration. We may fail in everything else and still continue our battle 
if we remain non-violent. But we capitulate miserably if we fail 
in adhering to non-violence. Let it be remembered that violence 
is the keystone of the Government edifice. Since violence is its sheet-
anchor and its final refuge, it has rendered itself almost immune 
from violence on our side by having prepared itself to frustrate all 
violent effort by the people. We therefore co-operate with the 
Government in the most active manner when we resort to vio-
lence. Any violence on our part must be a token of our stupidity, 
ignorance and impotent rage. To exercise restraint under the 
gravest provocation is the truest mark of soldiership. The veriest 
tyro in the art of war knows that he must avoid the ambushes of 
his adversary. And every provocation is a dangerous ambush into 
which we must resolutely refuse to walk. 

The story of Aligarh is an illustration in point. It seems clear 
enough that sufficient provocation was given by the police. We 
have long recognized that it is their business to do so. The people 
of Aligarh walked into the trap laid for them. They allowed them-
selves to be provoked, and resorted to arson. It is not yet clear 
who killed the constable in mufti. The burden is on the people 
to show that they did not. 

Let us be hard on ourselves. If we wish to walk along the 
straight and narrow path (which is necessarily the shortest), we 
must not be self-indulgent. We may not throw the blame for any 
mishap on the badmashes. We must be responsible for their acts. 
Or we declare ourselves unfit for swaraj. We must gain control 
even over them. Even they must realize the necessity of not inter-
fering with the national and the religious work we are engaged 
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in. In a movement of purification, the whole country is lifted 
up not excluding the wicked and the fallen. Let there be no 
mistake, that is our deliberate claim. If it is merely a lip claim, 
we shall prove ourselves guilty of having set up a system more 
Satanic than the one we condemn as such. 

Therefore whilst we are following the course of non-violent 
non-co-operation, we are bound in honour to live up to it in 
thought, word and deed. Let us make the frank confession if we 
are too weak or too incredulous to live up to our creed. 

The reader must not run away with the idea that I feel we 
are not standing the test. On the contrary I believe that we 
have obtained a marvellous hold over the people, that they have 
understood the necessity of non-violence as they have never done 
before. 

But it would be wrong for us not to take due warning from the 
slightest deviation from the path deliberately chosen by us. 

I find it necessary too to utter the word of caution, because 
the provocation by the Government is on the increase. It is the 
greatest in the U.P. The arrest of Mr. Sherwani at 5 o'clock in 
the morning, his swift trial, conviction, sentence and removal the 
same day are enough to irritate the most sober-minded. The de-
tails of the trial show that the magistrate knew little of law and 
cared less. The evidence before him, if all of it has been given to 
the Press, was quite insufficient for a conviction. It almost seems 
that the conviction and sentence were prearranged. The produc-
tion of evidence in that case was a huge farce. We are having a 
rehearsal of trials under the ordinary law. Where is the difference 
between an executive order and a judicial trial? The latter is 
more deadly as it is more difficult to expose. To say that a man 
had no trial carries greater conviction of injustice than to have 
to say that the trial was farcical. Repressive laws may be re-
pealed; it does not follow therefore that repression will be done 
away with. The substance will be the same though the form is 
changed. What we want is a change of substance, of spirit, of 
heart. 

And if we desire that change, we must first change ourselves, 
i.e., be proof against repression. Just as we may not retort with 
violence, so may we not weaken under repression no matter how 
severe or trying it may be. 

An authentic rumour comes from the U.P. that at least three 
more or less noted workers found the jail life too trying, gave 
undertakings to refrain from certain acts and procured their dis-
charge. If this is true, it is sad. We must be firm as a rock. There 
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must be no going back. We must be able cheerfully to bear any 
torture that may be our lot in the jails of India. We may ex-
pect no quarter from the Government. We must expect it to do 
the worst it can whether within or without the law. Its one 
purpose is to bend us, since it will not mend itself. 

I am not passing harsh judgment on the Government. Dhar-
war and Aligarh are the latest instances of Government's 
defiance of propriety. If I am to credit another rumour, in 
a U.P. jail a brave Mussulman prisoner was put in a dark cell and 
locked up in it for three days in the midst of foul stenches. My 
informant asked me, what a man who could not bear these 
stenches was to do. The harsh but deliberate answer I gave was, 
that he was even then not to apologize, he was free to dash his head 
against the walls of the prison rather than submit to the wish of 
the tyrant. This is not an idle expression of opinion, but a tit-
bit from my South African experiences. The jail life in South 
Africa was not a bed of roses. Many a prisoner had to undergo 
solitary confinement. Hundreds had to do sanitary work. Several 
fasted. One woman was discharged a skeleton because the autho-
rities would not allow her the only food she would eat. But she 
had a proud and resolute spirit. Out of the thousands who suffer-
ed imprisonment in South Africa, with one or two exceptions in the 
early stages I do not recall a single instance of a prisoner having 
weakened and apologized to purchase his freedom. Some like 
Parsi Rustomji, Imam Kadir Bavazir, Thambi Naidu and many 
others whose names I could set down never flinched but repeatedly 
sought imprisonment. The Temple of Freedom is not erected with-
out the blood of sufferers. Non-violent method is the quickest, 
the surest and the best. Let us be true to our solemn oath taken 
at Congress and Khilafat gatherings, and triumph is at hand. 

Young India, 28-7-1921 



220. MY NOTES 

CLASH IN MHOW 

Mhow is an important Government centre near Indore. Its 
population includes both Hindus and Muslims. Only a few days 
ago, news of a clash between Bohra and Sunni Muslims appear-
ed in newspapers, printed in some inconspicuous corner. It is 
believed that, as a result of the clash, one Bohra was killed and 
several others were wounded. The origin of the quarrel, it is said, 
was the refusal of Bohras to contribute money to the Swaraj Fund. 
For whatever reason it may be, we find the relations between Bohras 
and Sunni Muslims strained. We saw this was so in Godhra 
too. A similar thing happened in Ratlam. The Bohra commu-
nity in the whole of the country adds up to only three lakh mem-
bers. It is the duty of the larger communities to make such small 
groups feel secure. Even if the Bohras take no part whatever in the 
Khilafat or the swaraj movement, they should certainly not be 
subjected to harassment for that reason. It is possible that mem-
bers of a very small community may not come forward [to join 
such movements] out of timidity or fear of consequences. In this 
situation, it will only be proper not to put any pressure on them. 
I have even been told that, at Mhow, the Hindus joined others 
against the Bohras. I believe that, if people of the same religion 
fight among themselves, others should remain perfectly neutral 
and should try to bring about understanding and harmony bet-
ween the two groups. Just as it is improper for Muslims to take 
sides in a quarrel among Hindus, so it is unbecoming of Hindus 
to take sides in a quarrel among Muslims. It is the duty of every 
Khilafat worker to stop such clashes wherever any may be threa-
tened. 

[From Gujarati] 
Navajivan, 28-7-1921 

221. TELEGRAM TO A NON-CO-OPERATOR AT HYDERABAD 

July 29, 1921 
NON-CO-OPERATORS CANNOT GIVE EVIDENCE. 

Bombay Secret Abstracts, 1921 



222. DISCUSSION ON BOYCOTT AT A.I.C.C. MEETING, 
BOMBAY 

[Before July 30, 1921]1 
GANDHIJI: Where are the hopefulness and energy which we 

displayed when we collected a crore of rupees in the month of 
June? Do we now have misgivings whether we shall succeed in 
bringing about boycott of foreign cloth? Our weakness is the only 
cause of our fear. If we consider the matter calmly, we shall rea-
lize that there will be nothing else for us to do after we have suc-
ceeded in bringing about the boycott. The more I think of it the 
more I am convinced that we shall not even be required to advise 
soldiers to lay down arms or tax-payers to refuse to pay taxes. If we 
can effect a complete boycott, only a few people will then have to 
court jail by offering civil disobedience or make other sacrifices. You 
need not, therefore, feel dispirited or give way to despair or lose heart. 

I have with me here a number of questions about swadeshi and 
boycott, which I shall try to answer. 

QUESTION. What is wrong if we undertake not to buy any new foreign 
cloth henceforth and continue to wear the clothes we have till the stock is 
exhausted? 

ANSWER. I cannot understand how we can keep a thing after 
we have realized that we violate our dharma in using it. If we 
violate it by using foreign cloth, how can we keep such cloth even 
for a moment? I shall have committed a wicked sin if we force 
ourselves into somebody's house and smash his oven. The imports 
of foreign cloth have done this to our poorer classes, have utterly 
destroyed our [cloth] industry and reduced many of us to the verge 
of starvation. We have, through this trade, destroyed the very 
means of our livelihood. This also has been a terrible sin. When 
somebody has broken the chains on our feet, shall we preserve the 
fragments? I realize that we have developed the same sort of 
attachment for foreign cloth which a slave who has long been in 
chains develops for them, and that is why we raise such questions. 

Q. Even if we throw away our garments of foreign cloth, why should we 
not give them to our poor, half-naked brothers and sisters? Why should 
we not give comfort to their hearts by making them a gift of those 
clothes? Why should we send them out of India to foreign countries? 

1 The A.I.C.C. met from July 28 to 30. 
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A. If someone has flung beef into our house, should we throw 
it out or give it to a poor person? It may indeed be acceptable 
to some poor people, but why should we give to another person 
anything which we think sinful to use? Do we give our half- cooked 
or stale food to anybody to eat or do we throw it away? Our 
people are in such miserable straits that some persons may be 
ready to eat even stale food. But you will concede that offering them 
such food does not reflect credit on our generosity or our nobility. 
We have resolved that we shall congregate at Chowpati on the 
1st of August clothed in khadi or, at any rate, in swadeshi garments. 
We wish that not a single person should come there except in such 
clothes. Do you, then, wish that the poor people should not attend 
that meeting? How can they come there wearing garments of 
foreign cloth discarded by you? Why should they, too, not come 
properly clad? We pride ourselves on our generosity in giving 
food, but we lack discrimination in expressing our compassion. 
Why should the poor adorn themselves with what we have dis-
carded? Why should we have to give alms to the poor? The only 
gift we can bestow on the poor is to make them self-reliant; our 
movement is for making them like us. "Like us" does not mean 
wealthy, it simply means that they do not starve or go naked 
for want of clothes. The worst of sinners has the right, like ourselves, 
to breathe. There is no Shastra which says that he has no right 
to eat, drink and cover himself. Who has the right to beg? No one 
except a saintly man who has given us, and continues to give, the 
free gift of knowledge, has this right. We show lack of considera-
tion and commit sin in giving alms. I believe that many of our 
charity kitchens are symbols of sloth and sin. We should create 
such conditions in the country that no person will have to beg for 
alms. If we want to make the poor self-reliant, it is necessary to 
teach them some vocation or other. Only today an Englishman 
came to discuss this matter with me. I was explaining to him how 
odd it would be if he offered his hat or his suit to a poor man. I do 
not see on the head of anyone of you who have gathered here a 
turban or a cap which can be of use to a poor man. What will 
they do with the fine and multi-coloured saris of our sisters here? 
They simply do not wear such things. Had we been considerate, 
our dress would have borne some resemblance to that of the 
poor. I know the shepherdesses of Kathiawar. They would deci-
dedly throw away the saris presented by you. Is there any poor 
woman who may need your silk sari? Shall we offer such saris 
to starving folk? Why should we create confusion in their minds? 
The Gita has forbidden us to act in this way. Why do you 
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think that poor people will be all bliss if you give them your dis-
carded articles? When they realize that we have given them 
things which we deem sinful, they will curse us. If you feel for 
people who are starving, give them something out of what you 
have kept for your own use. Why should you not give them some 
khadi from what you have for your use? The merit which ac-
crues from good deeds is not earned cheaply. 

Q. We may hand over our garments of foreign cloth for being sent 
outside; but why should they be consigned to fire? Why should the human 
labour which produced them go waste? 

A. I would behave like a civilized man to foreign countries 
too. Why should we not buy mill-cloth and send it to them? I 
shall concede this, that it is less objectionable to send such cloth 
to Smyrna than to gift it to people here. There are things which 
may be sinful, not always and everywhere, but only at a particular 
place. It is so with foreign cloth. For European countries which 
are mostly dependent on other countries for their requirements of 
cloth and do not grow cotton, use of foreign cloth is not a sin. We 
can send back to Europe cloth which was manufactured there and 
imported into our country. It would not be proper for me to 
enter into argument with Muslim friends on this point, so I yielded 
and allowed the option of sending the cloth discarded by us to 
Smyrna. Our primary duty, however, is to make a bonfire of such 
cloth. 

It is asked why an article on which human labour has been 
expended should be destroyed. But is there anything in this 
world on which human labour has been expended and which will 
never be destroyed? My turban is well-shaped and my brother 
followed the profession of winding turbans. If, however, it comes 
to be infected with plague germs, should I, merely because it was 
wound by my brother, refrain from destroying it? It is, of course, 
my duty to destroy it. We look upon the human body as a raft 
with the help of which we may cross the sea of earthly existence. 
God has ordained the destruction of even such an essential instru-
ment. He destroys a great many things. Are we, then, wiser than 
He? We have a right to destroy the thing produced by us. 

Q. Why are we expected to destroy the cloth which we bought under 
the impression that it was swadeshi, which we were told was swadeshi? 
Swadeshi meant one thing till this day and now it is being defined to 
mean another. How can we be sure that after a while, it will not be de-
fined in yet another way? Should we discard our clothes every time? 
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A. If someone gives us arsenic mistaking it for chirata, shall 
we swallow it? The question will never be asked. If somebody 
gives me a pice coated with mercury and if I tender it at a shop 
as a half-rupee coin, would not the police arrest me? We ought 
to discard a thing the moment we discover that it is not what we 
took it to be. The definition of swadeshi remains the same that 
I gave in 1919, but at the time I framed that definition there was 
no khadi even on my body. How could I put before the country 
something which did not exist? Today we have it in heaps. All 
we need now is self-confidence. We have modified the definition 
of swadeshi from time to time as we found practicable. A man 
may free himself from all forms of slavery, but he must still be a 
slave of his comrades. I, too, had to defer to the views of Shri Omar 
Sobhani and Shri Shankarlal Banker, and, for their sake I formulated 
the second pledge1 to the effect that one could use cloth woven with 
mill-made yarn produced from indigenous cotton. The matter 
did not stop there. Shrimati Ramibai Kamdar saw a difficulty 
even in this, and so I formulated the third pledge. There is, how-
ever, only one genuine form of swadeshi and I am now asking 
everybody to take that pledge. 

Q. Does not the burning of cloth involve a breach of the pledge of non-
violence? 

A. Cleansing of filth is not violence. That is sin which 
leads to the degradation of the soul. Some violence is unavoidable. 
Shastras tell us that breathing involves violence. Even plants have 
life. Even then we eat vegetables and yet do not think that we 
commit violence in doing so. If we look through a microscope, 
we shall find that even water is full of bacteria. Milk, too, is 
seething with bacteria. Even then, we see no harm in drinking 
water, and milk actually is considered to be a very nutritious food. 
I am committing some violence even as I am speaking to you now, 
but this violence is unavoidable and we do not regard it as sin. 

It is a sin if you eat two morsels when you can do with one. 
The Gita says that we are thieves if we are not moderate in eating, 
and yet we arrange sumptuous community dinners. At every step 
we disobey the teachings of the Gita. What right, then, have we 
to ask this question? 

Q. If, through want of faith or out of false regard for others or out of 
fear, a person hands over some of his garments of foreign cloth, and only 
some, and afterwards buys foreign cloth again, it would do the country 

1 Vide Vol. XV. 
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harm rather than good. Why should we then try to collect such garments 
or cloth? Why should we not merely explain to the people the slavery 
involved in foreign cloth and leave them free saying "Do what you think 
best."1 

A. Why should we doubt or distrust anybody? Why should 
we believe the other man to be a dissembler? Why should we 
think that somebody has not been sincere in parting with his cloth? 
Whatever one's motive in doing a good deed, it does yield some 
benefit. If someone speaks the truth out of fear, even this will save 
the world from the harm that would have otherwise resulted from 
his lying. If a man does a good thing with an evil motive, it will 
harm him and he will not get the merit which accrues from a good 
deed; still, the world will certainly benefit from the goodness of his 
act. A man who discards foreign cloth and wears swadeshi, both 
out of fear, may not get for himself the merit of a virtuous act, but 
his wearing swadeshi will provide work to some artisans in the 
country and his action will certainly result in that much good. We 
should, however, presume that what people have offered they have 
done with sincere faith. 

The suggested application of "Do what you think best" is also 
mistaken. When did Lord Krishna say these words? Only after 
He had Arjuna securely in his grip. The Lord explained to him 
what his duty was, pleaded with him in various ways and then 
asked him to do what he thought best. We, too, should explain 
things to the people, appeal to their sense of honour and then, if 
they are still not persuaded, we may tell them to do what they 
think best. 

We should not, of course, wish to kill anyone. Even if, how-
ever, we are not ready to lay down our own lives instead, we must 
boycott foreign cloth. We shall not be following dharma if we 
sit back with folded arms and do nothing. I shall continue to 
attend meetings like this till the 1st of August, but afterwards I 
shall stop doing even that. I shall go on pleading for swadeshi 
only up to the 31st of August. Afterwards, I shall give up that too. 
I am a practical business man. I shall go on with the crushing of 
any quantity of oil-seeds only as long as I believe that it is worth 
while doing so, and stop afterwards. I have much other business 
to attend to. 

Q. How can those people who earn only eight to ten annas a day 
afford to boycott foreign cloth? How can a man earning Rs. 100 to 150

1 A reference to the Bhagavad Gita, xviii, 63 
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a month discard foreign cloth and get new garments made from swa-
deshi cloth or khadi? Should they incur a debt? Should they beg? 
Should they not rather rest content with a pledge not to purchase foreign 
cloth henceforth ? 

A. Even such a poor man should cleanse himself of the filth 
of foreign cloth. If the worst comes to the worst, let him beg for 
khadi afterwards; let him borrow money from friends or get it 
through hard labour, wearing, meanwhile, no more than a 
langoti. A strong determination will help us to overcome many 
difficulties. Such determination is a form of prayer and it does 
bear fruit. 

[From Gujarati] 
Navajivan, 11-9-1921 

223. SPEECH ON SWADESHI, BOMBAY1 
July 30, 1921 

Mr. Gandhi said on the 30th June Indians had done their duty to their 
country and they must be proud of it, for they had realized that they could 
do a thing without the support, the patronage, of Government. Their fear 
about want of money was now removed and even now he was receiving, un-
asked, funds from his Parsi, Mohammedan and Hindu friends for the Tilak Swaraj 
Fund and that showed that Indians were realizing their duty to their Mother-
land. He was now sure that, if the money that was already collected was 
spent properly, they would not only be able to collect one crore of rupees, 
but even four crores. He, however, wanted swaraj before the end of the year 
and that would mean they would not have to collect any more monies. But 
man proposes and God disposes, and his desires might not be fulfilled. If all 
Indians—men and women—did their duty to their country, he was sure of 
success. The All-India Congress Committee had now decided that they should 
put their energies in producing as much khaddar as possible. Without having 
swadeshi they could not have swaraj. Indians did not like to wear what 
was produced in this country but only those clothes which came from England, 
France and Japan, as they thought that country-made cloth was not beautiful 
or artistic enough for their requirement. If they could think like that, how 
could they realize swaraj ? The two lungs of India were food and clothing 
and if they were diseased the country could not live long. How many crores 
of people there were in this country who were on the verge of starvation? If 

1 Gandhiji spoke to a crowded meeting of Parsis, held under the auspices 
of the Parsi Rajkiya Sabha, at Excelsior Theatre. 
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they thought about them they would find that it was their duty to provide 
for those starving Indians. If they read the history of this country they would 
find that since India gave up weaving and spinning and took to foreign cloth 
India was suffering from poverty and as long as they did not try to remedy 
these things their sufferings would continue. If the Parsi millionaires gave all 
their money to the poor of this country their sufferings would not cease, for 
did they want to keep those crores of persons dependent on their sadavrats? 
Or did they want to make them self-dependent? By their own efforts, by their 
own work, these people should earn their livelihood and get their clothing, 
and they must not be taught to depend upon others for their necessaries. There 
was only one way of providing work for the poor in this country and that was 
by Indians wearing khaddar. Some people might ask him why all those poor 
persons did not come to towns like Ahmedabad and Bombay where there was 
so great a scarcity of labour. He did not think that the poor of India would 
leave their homes and migrate to the towns for work in the mills. Supposing 
they did that, what would be the result? Indians would have to starve, for 
who would till the soil and produce wheat and other cereals for them? India 
would then be a jungle and the people would have to starve. It was there-
fore not possible for the whole population to migrate to towns. So long as 
there was a single man starving in this country, so long it was the duty of 
Indians to be economical and not to indulge in useless luxuries. Therefore he 
was telling his friends that whatever reforms they might get, whatever resolu-
tions they might pass in the Councils, so long as they could not remove the 
poverty from this land, all their efforts would be in vain. He would appeal to 
his Parsi friends to realize the true position of India, diagnose the disease from 
which the country was suffering and then try to remove it by means of 
observing swadeshi. Let the Parsis show to the whole country—however much 
steeped in luxury they might be, however much they might like to use costly 
things and clothes—that once they had realized the serious position of this 
country they were willing to do their duty by their Motherland and not only 
fall in line with other communities, but to lead the other backward communities 
to the goal of swaraj. He for one believed fully that a community which 
was always taking the lead in many questions in this country would also lead 
the country this time and would not fail behind. It was impossible for the 
country to make a move forward without taking all the different communities 
with it and India could not afford to leave a single community behind. Parsis 
who had been taking a leading part in so many questions, he had no doubt, would 
do so also in this regard. The Parsis should not say that because they had 
two months before them they would do nothing until the 30th September and 
give up everything on the last day. The Parsi community would be put to test 
on Monday next1 and he knew they would not be found wanting, for he knew his 

1 August 1. The boycott campaign was to be launched on that day. 
XX-29 
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Parsi friends thoroughly. How could he not know a community with whom he 
had lived for so many years? The men and women who had given so much money 
to the Tilak Swaraj Fund, who had given up their ornaments, should not fail 
in their duty now on the 1st of August. Let them all give up their foreign 
clothes on that date! What they thought was sinful to wear they should not 
keep for a single moment with them. They must realize that by wearing these 
foreign clothes they were starving millions of their own countrymen. Those 
foreign clothes should be destroyed and must not be kept with them, for they 
were tainted. What was sinful for them to wear was also sinful for poor men 
to wear and therefore he was against their clothes being given to poor 
men even. But they might be sent out of India to Smyrna if they so desired. 

He would ask them to wear khadi and allow poor men to wear the 
mill-made cloth. Whatever was hand-made was more artistic, more beautiful 
and better on the whole than what was made on the machine. All that was 
made on the machine was for the poor and the rich men should spin their own 
yarn and send it to their own weavers to be woven into any kind of cloth they 
liked. That was the practice formerly before they took to foreign cloth. We 
had forgotten all the artistic crafts that were in this country and had taken to 
mill-made foreign things simply because they came from France or England. 
Were they incapable of all originality among themselves that they should resort 
to foreign countries for everything? Had they forgotten all their crafts and 
were they so much dependent on foreign countries for their requirements? He 
appealed to them to give up their foreign things and make some sacrifice for 
their country. It was not actually a sacrifice that they were making; they were 
only serving their country. He was glad that all the members of the All-India 
Congress Committee numbering something like 300 had come down to 
Bombay dressed in pure white khaddar. He often remembered what Mr. Pickt-
hall had said about this. He had said that if they wanted to adopt any new 
colour they must first wash themselves white of all their impurities—they must 
adopt pure white khaddar before they took any coloured cloth. There was 
purity, there was holiness and there was beauty in khaddar and it did not cause 
any inconvenience to those who wore it. It was the badge of our Indian nationa-
lity and they must wear it now. He then asked them to sign their names after 
due consideration to the pledge which was circulated among them. They must 
do so only after full consideration as he did not want to shame them into sign-
ing the pledge. It should be purely voluntary and there should be no sort of 
compulsion whatever. 

The Bombay Chronicle, 31-7-1921 



224. MY NOTES 

WHITE-CLAD INDIA 

On the day of the birth anniversary of Tilak, I was astonished 
to see Mr. Pickthall, the editor of the Chronicle, come to the meet-
ing dressed in khadi, with a khadi cap, and still more pleased by 
his speech, brief but full of the purest sentiments. He said: "This 
is a movement of self-purification. India will lose nothing by wear-
ing only white clothes for some time to come. Let them fill in colours 
after they have, clad in white, achieved their goal." We wear 
white khadi as we have no time to get it dyed. Moreover, 
many of us do not like colours, as they are of foreign make. 
That Mr. Pickthall should see in the whiteness of khadi the purity 
of our movement—this struck me as a very beautiful idea. To-
day, we look upon all colours, whatever their source, as beautiful. 
In truth, however, they are ugly spots. Beauty and art lie in 
colours which have been used to dye the right material with due 
regard for the times and after satisfying oneself as to their source. 
What a difference there is between a child's brush-work on a 
piece of paper and an artist's drawing into which he has infused 
a soul! At present our fascination for colours is of the same order 
as that for the dabs of paint made by a child's brush. No artist 
will arise in the country and we shall see no paintings in its shops 
so long as the majority of people do not start wearing white clothes. 
There can be no beauty of design, as they say, except on material 
of quality; in very much the same way, we cannot have a variety 
of designs pleasing to the eye and the mind so long as we do not 
make a beginning with pure, white khadi. The colours we have 
today are much like the colour of a white-washed tomb. One 
who hopes to see the development of Indian art must throw out 
the rubbish of foreign cloth and prepare a white background. Just 
as we clean up our yard before painting designs in it, similarly it 
is necessary to clean up immediately the rubbish of foreign cloth 
which is lying on the country's doorstep. 

A PARSI SISTER 

Our Parsi brothers and sisters have started taking a very ac-
tive part in the national movement. Shri Godrej, it appears, has 
decided to run his whole business of making safes in the interest 
of the country. Parsi youths have come forward to picket liquor-
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booths. Parsi men have started wearing khadi. Perinbehn, grand-
daughter of the country's "Grand Old Man", has taken to dress-
ing in thick khadi from head to foot. Parsi sisters have contributed 
their jewellery to the Tilak Swaraj Fund. The Parsi Political As-
sociation celebrated the birth anniversary of Shri Tilak in the 
Empire Theatre. Now one Parsi sister from Bombay has expressed 
a desire to take part in the picketing of liquor-booths and has 
invited other women to do likewise. This lady has suggested that 
if other women also join in picketing much of the present fear 
that it might lead to violence will disappear and we shall also 
have saved ourselves from the allegation that among the pickets 
are undesirable characters too. I offer my congratulations to this 
lady. 

[From Gujarati] 
Navajivan, 31-7-1921 

225. CONGRESS WORKING COMMITTEE RESOLUTION 
ON ELECTIONS1 

[BOMBAY, 

July 31, 1921] 
Mahatma Gandhi proposed the following resolution: 

XVII. Without prejudice to the constitutional questions 
relating to the elections to the All-India Congress Committee held 
in Bengal and Madras last month and without going into the 
merits thereof, in view of the fact that fresh elections must take 
place in or before November next all over India and in view of 
the fact that a heavy intensive programme is at present set before 
all Congress organizations, this Committee considers it undesirable, 
in the interests of the country, to disturb the said elections and 
advises such persons from Bengal and Madras as feel themselves 
aggrieved to co-operate with the Provincial organizations in both 
the Provinces with a view to the prosecution of the programme 
to a successful issue. 

Bombay Secret Abstracts, 1921 

1 The Congress Working Committee met at Manibhavan, Laburnum Road, 
at 8.30 a.m. The resolution was seconded by Mahomed Ali and passed by 
a majority. 



226. SPEECH AT INAUGURATION OF KHADI 
EXHIBITION, BOMBAY1 

July 31, 1921 
Mahatma Gandhi, in declaring the Exhibition open, said he was 

thankful to the President and to Mrs. Atia Begum for the great trouble 
they had taken in this regard. The latter had worked day and night 
to make it a success. He knew there were other workers with her, and 
he would give his praise to them also, but Atia Begum was the driving force 
behind the whole show. He was glad there were such women in this country 
with such organizing powers, and he thanked the President and her sister for 
what they had done in the matter. He was gladder that the organizer was a 
Muslim woman. 

It was their misfortune that people should have to be told at this time of 
day that many things could be made out of khaddar. He hoped that people 
would take advantage of the Exhibition. Defining khaddar, he said it must be 
purely hand-spun and hand-woven and made in this country. He was glad that 
this country was now capable of manufacturing the finest cloth, particularly 
in the Bezwada and Ganjam districts. Many of the sisters present at the meet-
ing must be wearing saris manufactured in those parts of the Presidency and 
they should be proud that this country was capable of manufacturing saris 
of such fineness. But the man who was mainly responsible for producing 
such fine cloth in this campaign was also there. His sin was that he had 
popularized khaddar in his province and encouraged its production there. 
Mahatma Gandhi did not say that simply because he was popularizing 
khaddar. 

He was put into jail, but so far as he could see there was nothing against 
him except this crime of making the use of khaddar very popular among the 
people. Government was now afraid of such people, and by hook or by 
crook it was trying to put such people into jail. 

It was, therefore, our duty to go to jail wearing pure white khaddar 
like Venkatappaya, the lion of Andhra, one of the staunchest workers in the 
cause of Congress and swadeshi. Government was resorting to such oppression 
because they had seen that the people were determined to do what they said 
they would do before the 30th of September. When they had begun their work 
they had already given an ultimatum to the Viceroy. He congratulated both 
Mr. Sherwani and Mr. Venkatappaya of Andhra on the splendid courage they 
had shown in going to jail in fulfilment of their duty to their country. But 
the people should not be afraid of such oppression, for as long as they did 

1 The exhibition was organized by the Rashtriya Stree Sabha. 
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their duty they had nothing to fear in this world. He appealed to the people to 
do what they could for the country by sacrificing their personal conveniences 
and luxuries and taking to khaddar. When he had been to Puri, he saw there 
people dying of hunger, and there were about three crores of such people in this 
country. When our peasants were working the charkha in their spare time, they 
used to supplement their income, thus keeping the wolf from their doors, but now 
that the people had taken to Manchester cloth the occupation of the peasan-
try had gone and they were starving. In the temple of Jagannath itself the image 
of the god was clothed in foreign calicoes and he had asked the priest there 
whether he was not shaming God Himself by this means. 

People had been complaining that the price of khaddar had been increas-
ed by his friends Vithaldas Jerajani and Narandas Purshottam. He would 
tell the people that these friends were doing that business in order to cover 
the working expenses and they had no intention of making any sort of profit 
out of the transaction. Some people were complaining that the weavers were 
asking more money for their khaddar. If it was so where was their crime? Had 
anybody complained when the lawyers and doctors had increased their fees? 
Some of them were taking as much as Rs. 1,000 per day and where was the 
harm if the poor weavers asked for a few annas more? Had they not their 
families to maintain and by getting a few annas more would they not be giving 
their families what they were lacking for so many days? But why should the 
people complain on that account? People should not mind even if the weavers 
increased their prices more than they had already done. 

He wished every household in this country to be turned into a spinning 
mill and every lane into a weaving mill for the regeneration of this country. 
If their women could devote their spare time to weaving which they now 
wasted in going to cinemas, etc., India would be able to support herself as 
far as clothing went. 

The Bombay Chronicle, 1-8-1921 

227. SPEECH ON SWADESHI, BOMBAY1 

July 31, 1921 
I regard this day as sacred for Bombay. We are remov-

ing today a pollution from our bodies. We are purifying ourselves 
by discarding foreign cloth which is the badge of our slavery. 
We attain today fitness to enter the Temple of Freedom (swaraj). 

1 The historic meeting inaugurating the swadeshi campaign with a bon-
fire of foreign clothes was held near the Elphinstone Mills at Parel, a suburb of 
Central Bombay. Printed copies of Gandhiji's speech were distributed in advance 
at the meeting. This translation was published in the newspapers. 
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Some say that destruction of discarded clothing is a token of 
anger and ill-will. Whether it is or not depends upon the point of 
view from which we burn such clothes. 

Why should we bear ill-will towards the English, the Ame-
ricans, the Japanese or the French? They will continue to dump 
down their cloth in our midst as long as we choose to buy it. 
Therefore if we are angry, we should vent our anger against our-
selves. We shall cease to think ill of foreign nations when we have 
ceased to be tempted by foreign fineries. 

I observe that the events happening in Turkey are agitating 
our Mussulman countrymen. They are impatient about the 
Khilafat wrong. I venture to suggest to them that the shortest and 
the straightest way of serving the Khilafat is swadeshi. For, by 
adopting swadeshi we make India powerful. And increase of 
India's power means an increase in our power to defend the 
Khilafat. 

But the uppermost thought in our mind today must be to 
purify ourselves for celebrating tomorrow the anniversary of 
Lokamanya's death. We cannot purify ourselves until we have 
pledged ourselves to swadeshi. I, therefore, hope that those who 
have given up their clothes for distribution or sending abroad will 
make a fixed determination never any more to wear foreign 
cloth. I am sure that the best method of perpetuating Lokamanya's 
memory is the attainment of swaraj. And swaraj is impossible 
without swadeshi. And the inauguration of swadeshi can only be 
signalized by a complete and permanent boycott of foreign cloth. 
Hence I look upon the ceremony of burning as a sacrament. And 
I consider myself fortunate that the sacred ceremony is to be 
performed by me. May God remove all our uncleanliness whether 
within or without! May India have the strength to carry out her 
solemn determination to bring about a complete boycott of foreign 
cloth by the 30th September next! 

The Bombay Chronicle, 1-8-1921 



228. SPEECH ON SWADESHI, BOMBAY1 

July 31, 1921 
In the course of his speech Mahatma Gandhi said that the charkha was 

their sword with which they must fight the battle of swaraj and win it for 
their country. The charkha was the only weapon which would enable them to 
protect their dharma and it was their duty to bring khaddar into universal 
use in this country. On swadeshi alone depended their salvation and it was 
their duty to give up for ever the use of all foreign cloth. The foreign clothes 
which they were now using were so many bonds which bound them hand and 
foot to foreigners and if they wished to see their country free for ever they must 
give up their foreign clothes. It was the bounden duty of every Indian to 
think of his poor brethren who were on the verge of starvation, because they 
had given up the use of swadeshi cloth and taken to foreign things. Now that 
they had realized the fate of their poor countrymen, were they going to allow 
them to remain in their present condition for ever? He hoped not. He had 
not the least doubt that those who had not already given up their clothes 
would do so immediately. He also appealed to his sisters present there to give 
up their foreign finery and wear khaddar for the sake of their country. Only 
by adopting complete swadeshi could they ever hope to free their country 
from the bonds in which at present it was. For true swadeshi meant true 
swaraj and they must have swaraj for their country. He earnestly appealed 
to the audience to do their duty to their country at this critical juncture and 
win swaraj for ever. 

The Bombay Chronicle, 1-8-1921 

229. LETTER TO J. B. PETIT 

[End of July 1921] 
DEAR MR. PETIT, 

I thank you for your note of the 18th instant. I thought the note 
was [for] Rs. 2,000. I write from memory. Do please send Rs. 500/-
out of the Rs. 2,000 note. 

Yours sincerely, 

From a photostat: G.N. 8231 

1 At a meeting held in the compound of Motisha's temple in Parel 



230. MESSAGE TO PEOPLE OF KHEDA DISTRICT 

[Before August 1, 1921] 

BROTHERS AND SISTERS OF KHEDA, 

I have always hoped for much from you, and now that you 
have found a place for Bhai Abbas Tyabji in your hearts, my 
hopes have risen. Your contribution to the Tilak Swaraj Fund 
has exceeded expectations. The country's second pledge, which 
now remains to be carried out, is more difficult, but certainly it 
cannot be so to you. A farmer can have no love for foreign cloth. 
He would feel ashamed to have to wear garments of fine cloth. 
The one thing which, more than anything else, can banish fear 
from Kheda district is the spinning-wheel. We have realized its 
miraculous power. Hereafter we must depend on it alone. To do 
so, we ought forthwith to give up foreign cloth. No day can be 
more auspicious for that purpose than the death anniversary of 
Tilak Maharaj. On that day, make a bonfire of your foreign clothes 
and so cleanse yourselves. Having done so, resolve that you will 
in future manage with a few garments of any quality available 
and that you will produce in Kheda itself all the khadi you require. 
May God help you in this! 

MOHANDAS KARAMCHAND GANDHI 

[From Gujarati] 
Gujarati, 7-8-1921 

231. SPEECH ON SWADESHI, BOMBAY 

August 1, 1921 
Mahatma Gandhi said the large crowd had not come there to hear speech-

es. They had all come there to worship Lokamanya Tilak. They had come 
there to pay their tribute to Tilak Maharaj. His message would appear in the 
newspapers and the people could read it there. His heart rejoiced to see so 
many people there who were determined upon winning swaraj within this 
year. We had to do our best to get freedom within this year. For that purpose 
we had taken the oath to boycott all foreign cloth by the 30th of September. 
It was their duty to see that they kept their oath religiously. He did not want 
to say anything more, as the incoming tide was advancing rapidly. The pa-
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tience with which they had sat there showed that they were all non-violent 
non-co-operators. He hoped that Hindus, Muslims, Parsis, Sikhs, Christians 
and Jews would observe the oath which they had taken. Tilak had taught 
them that swaraj was their birthright and only by winning that freedom 
would they be doing their duty to their country. He appealed to them to go 
home quietly and observe the swadeshi vow not only now, but for ever and 
ever. He exhorted them never to give up swadeshi even after they had got 
swaraj. 

The Bombay Chronicle, 2-8-1921 

232. SPEECH AT PUBLIC MEETING, BOMBAY1 

August 1, 1921 
It was the magic of Lokamanya Tilak's name that brought 

together the two lakhs of men and women on Mr. Sobani's ground 
yesterday. It was to me a soul-stirring sight. Bombay the beauti-
ful lit yesterday a fire which must remain for ever alive even as in 
a Parsi temple and which must continually burn all our pollutions, 
as yesterday we burnt our greatest outward pollution, namely, our 
foreign clothing. Let it be a token of our determination never to 
touch foreign cloth. Untouchability of foreign cloth must be held 
to be a duty with every Hindu, Mussulman, Jain, Sikh, Parsi, 
Christian, Jew and all other religious communities which have 
made India their home. Let it be a common necessary factor for 
all Indian creeds. Untouchability of foreign cloth is as much a 
virtue with all of us as untouchability of the suppressed classes must 
be a sin with every devout Hindu. It was therefore a noble sacrifice 
we made yesterday. Bombay qualified herself for celebrating Loka-
manya's memory. Let us treasure the memory of his great self-sacri-
fice, his dauntless courage and his austere simplicity. He made 
patriotism a religion. Let us dedicate ourselves for realization of his 
dream of swaraj. No memorial less than swaraj can fittingly per-
petuate his memory. 

And as I said yesterday, there is no deliverance for India with-
out true swadeshi. It was the true and necessary sacrificial fire 
we lit yesterday. 

As with the outer, so with the inner. To me, yesterday's out-
ward fire is the symbol of the inner fire that should burn up all 

1 The meeting was held at Chowpati. The text of this speech was printed 
and distributed to the audience. 
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our weaknesses of the head or the heart. Our purified reason must 
show us the true economics of swadeshi. Our purified hearts 
must make us strong to withstand the temptation of yielding to 
the charms of foreign cloth. Howsoever good it may be outside 
India, it is not good enough for India. 

If it was a true fire we lit yesterday, if it is a true homage we 
have met today to render to the memory of Lokamanya, we will 
take good care not to deceive ourselves or the nation. Khadi is on 
a fair way to become the State dress, it is not the foreign muslin 
that will henceforth deck our bodies on auspicious occasions, but 
the sacred khadi reminiscent not of sweated labour or the enforc-
ed idleness and pauperism of India's millions, but of the reviving 
poetry of the home life and of the incoming prosperity of the poor-
est toiler. And if that is to be the significance of yesterday's sacra-
ment and today's demonstration on the very spot where twelve 
months ago the sacred remains of our deceased countryman were 
cremated, there must be no turning back upon our resolution, 
there must be no make-believe, no mere show. We must give 
up the use of foreign cloth once for all. We must realize that 
foreign cloth in our possession is valueless, even as the richest milk 
if it is discovered to be infected is fit only to be thrown away. 
If we are no longer to wear foreign cloth, is it not so much burden 
locked up in our trunks? Do they not, in Europe, give up valuable 
things when they have gone out of fashion? I utter this word of 
caution at this early stage, because I know that many have given 
up only a part of their foreign clothing in the hope, evidently, that 
some day they might be able to wear what they kept. Collection 
of foreign cloth is not like collection of funds and jewellery of 
which only a part need be given by many. Collection of foreign 
cloth is like collection of refuse, every particle of which an indus-
trious and careful housewife puts in the dustbin. So much 
depends upon our ability to revolutionize our taste for the tinsel 
splendour if the shops for the sale of foreign cloth are to be an 
exception in our bazaars. Let us not hanker after imitations. If we 
do, we are likely to have fraudulent imitations of khadi from 
foreign markets. For the time being and during the transition 
period, the coarser and unwashed khadi is the best. 

I swear by swadeshi as it affords occasion for an ample exer-
cise of all our faculties and as it tests every one of the millions of 
men and women, young and old. It can succeed only if India 
acts as one mind. And if India can do so in swadeshi, she will 
have learnt the secret of swaraj. She will then have mastered the 
art of destruction and construction in a scientific manner. 
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To us the spot where we burnt a part of our sins yesterday has 
become hallowed. Let me hope that Mr. Sobani who has already 
contributed generously to the movement and who has given his son 
to it, will part with just the plot on which the sacrificial fire was 
lighted and enable the nation to erect a fitting monument to com-
memorate the sacred event. And so must we acquire this site where 
we have met today and where we cremated the remains of Loka-
manya. Here out of his ashes rose the force of non-co-operation. 
It was on the 1st of August last that non-co-operation was in-
augurated. And it was in Parel on Mr. Sobani's ground yesterday 
that the nation commenced what is to me almost the final stage in 
its march towards swaraj. May God grant that India shall not be 
found wanting on the 30th of September next. 

A word about the volunteers, and I have done. We are often 
accused of incapacity of organization. Yet there was no police 
needed yesterday, and there was no mishap. All work from col-
lection down to burning was organized by the volunteers. All 
honour to them and the other helpers. It is by such patient, silent 
and peaceful effort that we hope to win freedom's battle. 

Young India, 4-8-1921 

233. NOTES 

PRIDE OF ANDHRA 

After all Konda Venkatappaya and his barrister and vakil 
friends have been arrested. When the news of the first two arrests 
of a well-known barrister and vakil came, I was prepared to hear 
that Mr. Venkatappaya was shot dead. He had proclaimed a 
week's hartal over the arrests in anticipation of the Committee's 
sanction. I felt that the hartal was a bad move. And I think 
so still. His next telegram was that the hartal was going on 
peacefully. Then came the telegram announcing the arrest of his 
four associates and of himself. I believe Konda Venkatappaya to 
be the pride of Andhra. He woke up in that great country when 
everyone else was asleep. He has great strength of character. He 
has accepted non-violence as his creed and he is fully living up to 
it. With so many others he has for years dedicated himself to the 
service of the country. And when he is arrested, to me it is the 
surest sign of the complete insanity of the Government. It is also 
a sign to me of victory hastening to us. Only, the Andhra friends 
must remain calm and unperturbed. They are a brave and spiri-
tually-minded people. They have dogged pertinacity. They 
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have a fine body of workers. And they can give a good account 
of themselves during these few months of strenuous work. They 
can best honour the imprisoned leaders by becoming leaders them-
selves and organizing swadeshi. They must discard foreign cloth. 
Ours is a country in which we do with just enough cloth to hide 
our nakedness. Andhra has still got the skill to produce the finest 
hand-spun yarn obtainable in India. Let every Andhra man and 
woman be engaged in this great work during the next two months, 
no matter what happens to whom. Imprisonment of the best of us 
ought not to arrest the progress of our work; it should on the con-
trary add to our speed. 

INDIAN SOLDIERS AND CIVILIANS 

Bureaucracy does not mean Englishmen merely; it also means 
thousands of Indians trained by them. It is a vicious system 
which taints all who belong to it. And so it has come about that 
now the Indian soldier and the Indian civilian are being used more 
and more for advancing the system. Who are the men at the back 
of the Guntur arrests? Indians. Who gave the order to fire in 
Matiari? An Indian. Who charged the poor labourers of Assam? 
Indians. Who conducted the mock trial of Maulana Sherwani? 
An Indian. The Gurkhas who charged had not the courage to dis-
obey the orders to assault innocent men and women. The Indian 
officers and magistrates in various places have not the courage to 
refuse to punish or shoot innocent men. Our demoralization is com-
plete when we become willing tools in the hands of the tyrant. 
I should not at all be surprised if we find that the next Jallian-
wala is organized and worked under Indian guidance. And it 
would go down to posterity as training in swaraj! The profession 
of a soldier or a judge cannot be an honourable calling under 
a system of government that is designed to keep millions of men 
under subjection as long as possible. But we must put up with 
tyranny of our own kith and kin as we do with that of the foreigner. 
Let us not weakly imagine that we may frighten them into 
giving up their job! They will do so only when they are tired of 
it, never by our making their life intolerable. We must challenge 
them to do the worst even as we challenge the English official or 
officer. As a matter of fact they can only be pitied. And being 
irresponsible, they are more likely to make fatal blunders than an 
English official. The latter often imposes upon himself a restraint 
which his consciousness of being a member of the ruling race 
requires whereas the Indian runs at the most the risk of losing his 
post. The repression now assuming definite shape in our land is 
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therefore of a far more dangerous type than hitherto. We must 
be prepared to face it patiently and fearlessly. 

THE SIKH COLOUR 

The Sikh friends are needlessly agitated over the colours in the 
proposed national flag. They want the black colour also to be 
inserted on the ground of their military importance. Apart from the 
merits, their agitation has no point, as the flag has not even 
come before the All-India Congress Committee for discussion or 
decision. And in view of their objection I do not propose to 
bring it up before the Committee at all, so long as I have failed 
to convince them of the unreasonableness of the demand. On the 
merits, I have not the shadow of a doubt that they should with-
draw the objection. The white includes all other colours. To ask 
for special prominence is tantamount to a refusal to merge in the 
two numerically great communities. I would have had only one 
colour if there had been no quarrel between Hindus and Mussul-
mans. The Sikhs never had any difference with the Hindus. And 
their quarrel with the Mussulmans was of the same type as the 
Hindus. It is a dangerous thing to emphasize our differences or 
distinctions. We must seek for points of contact. Distinguished 
Mussulman friends on hearing of the Sikh claim advised me to 
adopt a single colour, either white or red. But that too would 
be inadvisable. The two colours red and green should be there 
to perpetuate the growing unity. I am aware of the difficulty of 
Sikh nationalists. The Government agents in the Sikh camp are 
making all kinds of mischievous suggestions to breed dissensions. 
And they are naturally afraid. The best thing is not to worry. If 
they attempt to set right every grievance manufactured against 
Hindus or Mussulmans or against the non-co-operation movement 
in general, they will find that they will have no platform to stand 
upon. Whether they are few or many, Sikh nationalists must 
know their own mind and stand unmoved by anything said by 
their detractors. 

SIKH REPRESENTATION 

Whilst therefore I believe the complaint regarding the 
national colours to be unsound, I regard the Sikh fear about re-
presentation at the present stage to be justified. They have been 
assured by the Congress communal representation if the Mussul-
mans insist upon the Lucknow compact. The Working Com-
mittee issued only advisory instructions because of attempts to 
divide Mussulmans. The Sikhs therefore are entitled to similar as-
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surances. There should be no difficulty about issuing them. It is 
largely a question for the three communities in the Punjab to 
settle among themselves. The Committee can only issue helpful 
instructions. 

THE AGREED STATEMENT 

His Excellency the Viceroy has now issued a statement1 agreed 
between him and me regarding the interviews I had the honour of 
having with him. The statement sets forth all the details that the 
public need know. I do not propose to discuss it. In my 
opinion, it makes it clear that the apology, as I have called the 
statement of regrets initiated with me, was conceived before 
I ever knew of the impending prosecution for the speeches that 
were shown to me and that it was neither suggested nor made for 
fear of the prosecution of the Brothers, certainly not to avoid im-
prisonment. It is my firm belief that the Brothers have rendered 
a great service to the cause by making the statement. I do not 
regret having given them the advice. I wish also to place on 
record my appreciation of the willingness with which Lord Read-
ing approached my request for the publication of an agreed 
statement. In the lengthy correspondence2 that ensued between 
us for settling the form and the language of the statement, I did 
not observe on His Excellency's part any inclination to avoid 
mention of any relevant detail. On my part I had informed him 
that I had no intention to hide anything whatsoever. The public 
therefore have a full statement from both sides. 

BAD OF KARACHI 

Though I have not read the papers regarding the stoning of 
Europeans in Karachi by a crowd that was incensed against the 
imprisonment of Swami Krishnanand, from what I have heard 
through friends from Sind I must confess that those who threw 
stones have done a disservice to the sacred cause they had at heart. 
They have also shown little honour to the Swami by breaking the 
pledge of non-violence. The Swami is undoubtedly a popular and 
fearless worker. He had been producing by organized picketing 
a marked impression on the receipts of the liquor-dealers. I hear, 
too, that he was falsely charged with having assaulted someone. 
Granting all this, it was the clear duty of the populace to observe 
perfect self-restraint. It is a most thoughtless thing to assault 

1 Vide Appendix III. 
2 This is not available. 
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innocent Europeans, because the police have wrongly prosecuted 
and a magistrate convicted. Incidents such as these make civil 
disobedience difficult, if not impossible. Let the crowd that so 
misbehaved in Karachi honour the Swami by boycotting foreign 
cloth, and by spinning or weaving. 

A SIGN OF THE TIMES 

One of the happiest experiences of the A.I.C.C. meeting in 
Bombay was the fact that a Telugu member asked speakers who 
knew Hindustani to speak in that language, and the Tamil Presi-
dent accepted the suggestion and straightway appealed to the 
next speaker to speak in Hindustani. The idea was popular, and 
several speakers adopted it. There are now many schools in 
Dravida-land teaching Hindustani. Much however still remains to 
be done. I hope that when the Committee meets next, the Dravi-
dian members will have made headway with their Hindustani. 
Let the would-be delegates to the Congress also take note. 

Young India, 4-8-1921 

234. CIVIL DISOBEDIENCE 

Civil disobedience was on the lips of every one of the members 
of the All-India Congress Committee. Not having really ever tried 
it, everyone appeared to be enamoured of it from a mistaken 
belief in it as a sovereign remedy for our present-day ills. I feel 
sure that it can be made such if we can produce the necessary at-
mosphere for it. For individuals there always is that atmosphere 
except when their civil disobedience is certain to lead to blood-
shed. I discovered this exception during the satyagraha days. But 
even so, a call may come which one dare not neglect, cost what 
it may. I can clearly see the time coming to me when I must re-
fuse obedience to every single State-made law, even though there 
may be a certainty of bloodshed. When neglect of the call means 
a denial of God, civil disobedience becomes a peremptory 
duty. 

Mass civil disobedience stands on a different footing. It can 
only be tried in a calm atmosphere. It must be the calmness of 
strength not weakness, of knowledge not ignorance. Individual 
civil disobedience may be and often is vicarious. Mass civil dis-
obedience may be and often is selfish in the sense that indi-
viduals expect personal gain from their disobedience. Thus, in 
South Africa, Kallenbach and Polak offered vicarious civil dis-
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obedience. They had nothing to gain. Thousands offered it 
because they expected personal gain also in the shape, say, of the 
removal of the annual poll-tax levied upon ex-indentured men and 
their wives and grown-up children. It is sufficient in mass civil 
disobedience if the resisters understand the working of the doctrine. 

It was in a practically uninhabited tract of country that I 
was arrested in South Africa when I was marching into prohibited 
area with over two to three thousand men and some women.1 The 
company included several Pathans and others who were able-
bodied men. It was the greatest testimony of merit the Govern-
ment of South Africa gave to the movement. They knew that we 
were as harmless as we were determined. It was easy enough for 
that body of men to cut to pieces those who arrested me. It 
would have not only been a most cowardly thing to do, but it 
would have been a treacherous breach of their own pledge, and 
it would have meant ruin to the struggle for freedom and the 
forcible deportation of every Indian from South Africa. But the 
men were no rabble. They were disciplined soldiers and all the 
better for being unarmed. Though I was torn from them, they 
did not disperse, nor did they turn back. They marched on to 
their destination till they were, every one of them, arrested and 
imprisoned. So far as I am aware, this was an instance of disci-
pline and non-violence for which there is no parallel in history. 
Without such restraint I see no hope of successful mass civil dis-
obedience here. 

We must dismiss the idea of overawing the Government by 
huge demonstrations every time someone is arrested. On the 
contrary we must treat arrest as the normal condition of the life 
of a non-co-operator. For we must seek arrest and imprison-
ment, as a soldier who goes to battle seeks death. We expect to 
bear down the opposition of the Government by courting and not 
by avoiding imprisonment, even though it be by showing our 
supposed readiness to be arrested and imprisoned en masse. Civil 
disobedience then emphatically means our desire to surrender to a 
single unarmed policeman. Our triumph consists in thou-
sands being led to the prisons like lambs to the slaughter-house. 
If the lambs of the world had been willingly led, they would have 
long ago saved themselves from the butcher's knife. Our triumph 
consists again in being imprisoned for no wrong whatsoever. The 

1 Gandhiji was arrested near Palmford on November 6, 1913, while leading 
men, women and children into the Transvaal on their "Great March"; vide Vol. 
XII. 

XX-30 
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greater our innocence, the greater our strength and the swifter our 
victory. 

As it is, this Government is cowardly, we are afraid of im-
prisonment. The Government takes advantage of our fear of jails. 
If only our men and women welcome jails as health resorts, we 
will cease to worry about the dear ones put in jails which our 
countrymen in South Africa used to nickname His Majesty's 
Hotels. 

We have too long been mentally disobedient to the laws of 
the State and have too often surreptitiously evaded them to be fit 
all of a sudden for civil disobedience. Disobedience to be civil has 
to be open and non-violent. 

Complete civil disobedience is a state of peaceful rebellion—
a refusal to obey every single State-made law. It is certainly more 
dangerous than an armed rebellion. For it can never be put 
down if the civil resisters are prepared to face extreme hardships. 
It is based upon an implicit belief in the absolute efficiency of 
innocent suffering. By noiselessly going to prison a civil resister 
ensures a calm atmosphere. The wrongdoer wearies of wrong-
doing in the absence of resistance. All pleasure is lost when the 
victim betrays no resistance. A full grasp of the conditions of suc-
cessful civil resistance is necessary at least on the part of the 
representatives of the people before we can launch out on an enter-
prise of such magnitude. The quickest remedies are always 
fraught with the greatest danger and require the utmost skill in 
handling them. It is my firm conviction that, if we bring about a 
successful boycott of foreign cloth, we shall have produced an at-
mosphere that would enable us to inaugurate civil disobedience on 
a scale that no Government can resist. I would therefore urge pati-
ence and determined concentration on swadeshi upon those who 
are impatient to embark on mass civil disobedience. 

Young India, 4-8- 1921 



235. LETTER TO MAHADEV DESAI 

ALIGARH, 

August 5, 1921 
BHAISHRI MAHADEV, 

I got your letter. It does not matter that you could not meet 
me. You had my blessings along with my good wishes. You will 
come to no harm there, nor will you experience any difficulty. I 
do understand the condition of Mathuradas, Durga and others. 
I had very much wanted to go and see both of them. But how 
could I have managed this in Bombay? Speaking of Bombay, it 
could not have done better than it did, could it? 

We are to meet on the 10th and so I write no more. 
Blessings from 

BAPU 

[PS.] 
Prabhudas1 has arrived. Stokes has also come with him. 
From a photostat of the Gujarati: S.N. 11416 

236. SPEECH AT PUBLIC MEETING, MORADABAD2 

August 6, 1921 
GENTLEMEN, 

I have not been able to understand the purpose of the peace 
councils the Government of the United Provinces is setting up every-
where. If they are really intended to uphold peace, why do they 
not seek our collaboration in their work? After all, the aim of 
our non-co-operation movement is also to maintain peace while we 
work to secure swaraj. When both have the same end in view, where 
is the need for the separate existence of these peace councils? It 
is for you to reflect on the matter. Yes, if these councils, in the 
name of peace, cause breach of peace, if they provoke unnecessary 
excitement among people, are ever ready to resort to rowdyism and 

1 Son of Chhaganlal Gandhi, Gandhiji's nephew 
2 Gandhiji arrived in Moradabad from Aligarh at 10 a.m. He addressed 

a women's meeting in the Town Hall during the day and exhorted them to 
use swadeshi cloth and take to spinning. In the afternoon he spoke at the 
public meeting held in Maharaja Theatre. 
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thus misuse their name, then I must advise you to keep them at 
an arm's length. Do not run after a mirage lest you have to 
repent afterwards. It is for me to give you counsel. But if some 
people will not accept it, they are free to act as they like. 

Then Gandhiji dwelt at length on the need for boycott of foreign cloth 
and taking to swadeshi. He said: 

Though, for the time being, the price of khadi will be high, it will 
still be more economical as compared to muslin, for where you 
need eight muslin shirts in a year you will require at most four 
khadi shirts. 

I say this on the basis of my long experience of khadi. If you 
act on my advice and with all your heart take to khadi, spin and 
give up foreign cloth even as you throw away a coffin, God, 
Who is kindness itself, will not remain indifferent. He will be moved 
in His throne and be our help in our efforts to secure swaraj. 

[From Hindi] 
Aaj, 15-8-1921 

237. FITNESS TO PAY HOMAGE 

Any work done by a person not qualified to do it will yield 
no fruit. Should a washerman try his hand at shaving, he would 
only draw blood; should a lawyer try to practise medicine, the 
result would be disastrous. An utter rogue may not receive the 
deity's grace by going to the temple; prayers offered without 
cleansing oneself God will not accept. 

Similarly, if we pay homage to Tilak Maharaj without having 
first made ourselves fit to do so, it will not be acceptable. One who 
simply dislikes India, who is irritated by its climate, who looks upon 
Indian customs as uncivilized, who turns his face away at the 
sight of Indian food and feels repelled by Indian dress, what homage 
can such a one offer to Tilak Maharaj? Would the latter's soul 
accept such homage? God is pleased only with one who offers 
anything, be it only leaf, flower, fruit or water, with devotion, and 
devotion means whole-hearted emulation. 

The time has come which will test all those who profess adora-
tion. How shall we celebrate the death anniversary of the Loka-
manya today? Shall we resolve to achieve swaraj during this 
year? Shall we discard the garments of foreign cloth in which we 
adorn ourselves? 
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One who does not do his duty can win no rights. How can 
he who has not paid his debt ask for a letter of discharge? As 
swaraj is our birthright, so swadeshi is an obligation laid upon 
us by the fact of our having been born where we were. There 
can be no swaraj without swadeshi. "Swaraj is my birthright" 
is the first part of the Tilak-Gita; the second part runs: "Swadeshi 
is the duty born with me." 

If, therefore, we wish to celebrate or observe the death anni-
versary of the Lokamanya in a fitting manner, we can do so only 
by taking the pledge of swadeshi. We cannot chant the mantra of 
swadeshi unless we give up altogether the use of foreign cloth. Such 
cloth is like so much dirt. We cannot be clean unless we get rid 
of it, and, before we have cleansed ourselves, we are not fit to 
enter the temple of swaraj. As Maulana Mahomed Ali has 
stated, our desire to win swaraj by peaceful means does not mean 
that we can go on living as we please. If we sacrifice nothing 
and merely go on repeating the slogan of non-violence, it would be 
sheer apathy or laziness on our part. Non-violence not accom-
panied by sacrifice and work is a state of death. Who can ever enjoy 
the peace which is that of a corpse? What should we do with 
such peace? A coward takes shelter in his home at the sight of 
danger. Remaining peaceful in the sense in which he under-
stands the word 'peaceful' will bring destruction on his home. 
The peacefulness to which we have pledged ourselves is an expres-
sion of strength. If we do not have even the strength, the courage 
or the desire to give up the use of foreign cloth, our peacefulness 
is hypocrisy. Hypocrisy is play-acting; can tears shed in acting 
ever bring enlightenment? 

Everyone, therefore, who would pay homage to Tilak 
Maharaj must necessarily take the pledge of complete swadeshi. 
A man may constantly have the Lokamanya's name on his lips 
without having first adopted swadeshi in his dress, but his 
doing so will yield no more fruit than a parrot's recital of the 
Bhagavat. 

[From Gujarati] 
Navajivan, 7-8-1921 



238. NEW PLEDGE 

The pledge taken at Bezwada may be regarded as fulfilled. Its 
fulfilment required the collection of a crore of rupees; God has 
granted the country success in this and so upheld its good name 
and honour. The second pledge which was taken is a more diffi-
cult one to fulfil, and this is natural. We must completely give 
up the use of foreign cloth before the thirtieth of September. 

In this matter, Gujarat does not have to ascertain its part 
of the task. All are required to boycott foreign cloth totally, and 
so there is no question in this of one doing more or less than an-
other. Imports of foreign cloth can be stopped only if its use is 
given up by all; Gujarat's contribution, therefore, will be—all 
Gujaratis doing this. 

For this, we should meet every Gujarati-speaking person and 
everyone living in Gujarat and convince him. A realization of this 
is enough to reveal the difficult nature of our task. But, shall we 
accept defeat because the task is difficult? Is it so very difficult 
for us to banish the use of foreign cloth? Are our silks and fine 
clothes dearer to us than our country? Even if we doubt the power 
of swadeshi to bring us swaraj, we cannot possibly doubt the neces-
sity of using only swadeshi articles. 

Seen in this light, our task appears simple. We did not feel 
happy in giving money; in giving up legal practice, the question 
of livelihood was involved; in leaving Government schools, there 
was the fear of our remaining without education. What fear can we 
have when discarding the use of foreign cloth? There can be no 
harm at any rate. Why store something for which there is no 
use? A bottle of medicine, whatever it may have cost us, is thrown 
away once the disease is cured. When the enchantment has 
vanished, we would take no more than a second to cast away 
even the most gorgeous adornments. Are we so much under 
the spell of foreign cloth that we cannot possibly give up wearing 
it? I am sure no one will think about the money paid for such 
cloth. If we do, we shall be guilty of the sin of miserliness. A 
miserly mother makes her child sick by forcing him to eat what is 
left over on his plate. True economy consists in throwing the food 
away. In the same way, true economy consists in discarding one's 
stock of foreign cloth. 

The giving up of foreign cloth will mean the introduction of 
simplicity and an end to living in pretentious style; khadi clothes, 
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besides, last longer as they are more durable. One whose month-
ly expenses come to a hundred rupees will now find that his ex-
penditure for the entire year is much less. For such a person, 
throwing away foreign garments worth thousands should be no 
hardship. By discarding foreign cloth forthwith we save the 
country crores of rupees. That being so, throwing away foreign 
cloth worth lakhs or crores of rupees will be a sign of far-sightedness. 

Swadeshi is the last stage of our journey. If we fail in it, we 
would have nothing for it but to give up the hope of winning swaraj 
this year. I hope, therefore, that Gujarat will take up this work 
without delay and do its duty. 

Though everyone may have an equal duty in this matter of 
renouncing [the use of foreign cloth], Gujarat can be in the fore-
front in producing cloth. We shall have no shortage of cloth if 
each school and each home takes up spinning and weaving. If 
Gujarat does not throw itself heart and soul into the work of 
khadi, we shall lose the game when we have almost won it. 

Let us understand the meaning of swadeshi. Not only do we 
want, through it, to retain the sixty crores of rupees being sent 
to other countries but also wish, by making crores of men and 
women produce cloth of the same value, to see this amount distri-
buted in their homes. By this means, we wish to banish hunger 
from the country. I, therefore, regard banishing foreign cloth as 
banishing hunger. Moreover, the number of charity institutions 
distributing food to the needy is on the increase. Hundreds of thou-
sands of people do no work and live on alms, thereby putting their 
ochre robe to shame. An able-bodied person should have nothing 
to eat if he does no work. Today, we simply have no work of a 
kind which we could offer to any beggar. When the spinning-
wheel and the loom come to be looked upon as honourable work 
in the country, only the Brahmins and the fakirs who disseminate 
knowledge among the people will continue to live on alms. The 
people will love feeding the incapacitated and the crippled. Rogues 
will no longer be able to roam around in the garb of sadhus and 
beg for alms. Thus swadeshi will mean the end of fraud and the 
rule of goodness. 

I hope that, having understood this, Gujarat will imme-
diately step up the work of carding, spinning and weaving in 
every home, thereby serving itself and the country. 

[From Gujarati] 
Navajivan, 7-8-1921 



239. MY NOTES 

BOMBAY SURPASSES ITSELF 

Bombay paid homage to Tilak Maharaj in a befitting man-
ner. On Sunday, July 31, about two lakhs of people performed 
a yajna and set fire to their filth on a plot of land belonging to 
Sheth Haji Yusuf Sobani. Innumerable people, who had doubts 
as to the propriety of burning, doubted no longer. Not less than 
one and a half lakh articles were burnt. Those who still had black 
caps of foreign make on their heads felt ashamed when the 
sacrificial fire was lit and there followed a rain of caps. 

The enthusiasm of the people on that day can hardly be des-
cribed. The whole ground, overflowing with men and women dress-
ed handsomely in white khadi caps and khadi clothes, gave one 
the impression that the entire population of Bombay had assem-
bled there. The flame that was kindled on that day symbo-
lized the flame that is aglow in the country's heart today. I hope 
that this flame will not die out so long as even an inch of foreign 
cloth remains in our homes; and may a similar flame be lit every 
week, not only on that holy ground, but in every town and every 
street of India and may our filth of foreign cloth be burnt up in 
it. The men, women and children of Bombay, purified by this act 
of renunciation, went, clad in pure khadi, where Tilak Maharaj 
had been cremated on the Chowpati maidan and paid homage 
to that noble soul. Never, perhaps, have so many people assem-
bled with so much devotion in their hearts on the death anni-
versary of even an emperor. 

In June, Bombay made a munificent contribution to help the 
country to keep its pledge and thus justified its reputation as the city 
beautiful and, in the next month, it prepared the ground for 
the next step and showed itself more beautiful still. 

But much remains yet to be done. Bombay has not com-
pletely swept out the dirt of foreign cloth. Those men and 
women who parted with their garments of foreign cloth did so 
half-heartedly. So long as this filth is not totally removed, we shall 
not have been completely purified and as even a small amount 
of dirt left over can produce poisonous gases, so a little of foreign 
cloth left over can do great harm. I hope, therefore, that the dirt 
of foreign cloth will be swept out of each nook and corner, whether 
in Bombay or elsewhere. So long as this filth has not been completely 
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thrown out of our homes, there will always be the danger 
of the plague of foreign cloth coming back. If we are determined 
to have swaraj, foreign cloth should become intolerable to us for 
ever and this can be so only if we deliberately set fire to it. 

VICTORY OR DEFEAT 

Long ago a correspondent asked me whether the victory here 
would be any better than the one in South Africa. To me this ques-
tion seemed to reveal as much bitterness as ignorance. The cor-
respondent did not know what the problem in South Africa was. 
He suggested that the hardships in South Africa had remained. 
There, the movement was directed against a particular law. In 
this our success was complete. The repeal of the Asiatic Act, the re-
moval of the colour bar from the Immigration Act, recognition of 
the validity of Hindu and Muslim marriages and the repeal of 
the three-pound tax—these were the successive demands and the 
Government there was forced to concede them all.1 

I look upon this as total victory. But the greatest victory is 
the fact that it was satyagraha which enabled the Indian popula-
tion in South Africa to retain their foothold there. This again was 
the reason for the campaign against Indians in other colonies losing 
a little of its vehemence. It is because of this that the entire world 
took note of Indians in South Africa. The Asiatic Act was the first 
step in a policy aimed at complete elimination of Indians. It was 
possible to force its reversal as soon as it was taken. The same 
may be understood about our struggle here. The acceptance of 
the demand regarding the Khilafat will not preclude the pos-
sibility of its existence being threatened again at some future date. 
Our getting swaraj will not necessarily mean that we may not 
lose it again some time in the future. One can retain something 
only so long as one can wield the weapon employed to attain 
it. With soul-force lost, we are certain to lose that which has 
been attained by such force. What has been attained through 
self-control will be lost in a minute if one violates the laws of 
health by eating and drinking anything one feels tempted to. 

Satyagraha and its off-shoot, non-co-operation, are weapons 
which admit of no defeat. How can there be any defeat for one 
determined to fight unto death? Defeating a man means forcing 
him to admit defeat while he is alive. Who will say that the soldier 
lying dead on the field of battle has been defeated? None in this 

1 Vide Vol. XII. 
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world can defeat a satyagrahi who refuses to compromise on his 
demand. The soul is its own enemy as also its own friend. 

BREACH OF PEACE IN KARACHI 

Swami Krishnanand has been arrested in Karachi and put 
into prison. He was a popular figure. He has done excellent work 
in the anti-drink campaign. I have been informed that the charge 
against him was baseless. It cannot be denied that all this was 
enough to hurt and anger the people, but non-co-operation has 
taught us to express our anger in a profitable manner. If the people 
have genuine affection for Swami Krishnanand, they would give up 
drinking, picket liquor shops peacefully, throw their foreign cloth 
into the fire, ply the spinning-wheel, start working handlooms 
and produce khadi. Working in this manner, they should win 
swaraj and get the Swami released or, continuing the Swami's 
work, court imprisonment. Instead of acting in this way, some 
persons resorted to violence and threw stones at Englishmen going 
their way. This certainly did not secure the Swami's release, 
and swaraj has receded a little. Swaraj could be won this very 
day but we do not get it because we cannot restrain our anger. 
How can we hope for swaraj if we violate the chief condition to be 
fulfilled for winning it? I advise the Congress and the Khilafat 
Committee workers in Karachi to seek out the guilty, try to 
reason with them and see that they are repentant. Such incidents 
of breach of peace also delay the starting of civil disobedience. 
Either we should be capable of preventing such outbreaks of vio-
lence or the Government's power will do so. Even the inexperienced 
can see that, so long as we are dependent on the Government 
for preventing outbreak of violence, the peace-loving section of 
the public will not even wish to have swaraj, and swaraj will not 
be possible so long as there is no irresistible desire for it among 
the masses. 

HINDUS AND MUSLIMS 

The Vanias and Muslims of Atarsumba fell out over a trifle. A 
Muslim woman there has her house near a Hindu temple. This 
poor woman passed her days peacefully there. Gradually, the 
Vania trustees of the temple encroached on her land. The poor 
woman was somewhat irritated. She may have said something 
and this enraged the Vanias. They abused and insulted her. The 
woman complained to the local Muslims. The latter were aroused 
and sought out each Vania and gave him a beating. Shri Abbas 
Tyabji came to know of this. He sent Shri Mohanlal Pandya to 
restore peace. Both the parties listened to him, and the dispute 
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was settled. When the Muslims attacked the Vanias, the latter, 
not having the strength to defend themselves, took shelter in their 
houses. I have narrated the events as they were described to me. 
But this is exactly the manner in which tensions between the two 
communities have arisen or grown. The Vanias had done a wrong 
in harassing the woman and encroaching upon her land. Even 
if the woman had been to blame for anything, it was the Vanias' 
duty to overlook it. Instead, they brought an army to crush an ant. 
I can see what provoked the Muslims into their error, but it was 
grave error all the same. They should have looked for the guilty 
Vanias and complained against them to the Panch. If there was no 
Panch they should have approached the nearest Congress-Khilafat 
Committee and sought redress. Instead of doing this, they adop-
ted the unjust course of punishing the entire Vania community and 
were guilty of the same wrong against the Vanias of which the 
latter had been guilty against the woman. Fortunately, Shri Pandya 
appeared on the scene and settled the dispute. In what happened 
on either side, the guilty adopted the policy of crushing the 
weak. So long as even one party acts in this manner, the root 
cause of trouble will never be eliminated. The most important 
thing which swaraj means is that one should protect the weak and 
never fear the strong. The Vanias should have admitted their 
mistake and, if attacked even then, should have submitted to the 
blows. By taking shelter in their houses, they showed them-
selves cowards and unfit for swaraj. There is no doubt that some 
time or other we shall have to learn facing blows. Taking shelter 
in homes whenever threatened with danger is no evidence of our 
ability to manage our affairs under swaraj. Peaceful non-co-opera-
tion is an unfailing remedy. The Vanias should have adopted the 
policy of reasoning calmly with the Muslims. Peacefulness does 
not indicate cowardice; it indicates the capacity to face blows fear-
lessly without returning them. Anyone who reflects will see the 
truth that the strength found in non-violence is not to be found 
in the sword. 

WAS BHOJA BHAGAT A "MOCHI"? 

Bhojaji, a teacher, and another person write to inform me 
that Bhoja Bhagat must have been a Leva Kanabi. One gentle-
man says with confidence that he was a Kanabi. I have no proof 
in support of my belief [that he was a Mochi], except that I 
learnt this in the course of my studies as a boy and that a rela-
tion of his was once brought by someone to see me. I had even 
asked this relation whether he was still following the cobbler's pro-
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fession. So far as I can recall, he had replied in the negative. He 
did not, however, say that Bhoja Bhagat was not a Mochi. The 
reader will forgive me if I have made a wrong statement. I am 
certain that Bhoja Bhagat's soul will not be grieved at his having 
been described as a Mochi. Despite this slip, the point of my argu-
ment remains. 

[From Gujarati] 
Navajivan, 7-8-1921 

240. LETTER TO MAHADEV DESAI 

ON WAY TO LUCKNOW, 

Sunday [August 7, 1921]1 

BHAISHRI MAHADEV, 

I write this letter as we near Lucknow. We have planned 
to reach there2 on Wednesday morning and leave the same evening 
for Arrah. 

I am eagerly waiting to hear that Joseph has been arrested. 
Ranga Iyer, I feel, should not be left without company. 

People's shouting now gets on my nerves. 
If possible, please have prepared for me some pedas3, puris4 

with soda [bicarb] mixed [with the flour] and golpapadi5. On this 
journey, I have only pedas with me and their stock is also likely 
to get exhausted. The journey, too, is a long one. Perhaps you 
may not easily get there ghee made of goat's milk. It will not 
matter if pedas alone are prepared. We get at every place a large 
number of caps. 

I have written to Valji to tell him that he should send you 
proofs of Young India. 

Blessings from 
BAPU 

From a photostat of the Gujarati: S.N. 11421 

1 Gandhiji arrived in Lucknow from Aligarh on this date, which was a 
Sunday. 

2 Allahabad 
3 A sweet prepared from milk 
4 Fried cakes of flattened unleavened dough 
5 A preparation of flour and jaggery 



241. SPEECH AT PUBLIC MEETING, LUCKNOW1 

August 7, 1921 
. . . . I must warn you that any kind of restiveness or disorder-
ly behaviour will only be an obstacle in the way of our attain-
ing our aim. Boycott of foreign cloth is the sole remedy for the 
Khilafat, for removing evils and for helping Angora. Look at the 
excesses of the Government of the United Provinces. In its policy 
of repression this province has far surpassed any other province. 
I will nevertheless ask you to remain peaceful. If you can raise 
an army of fifty thousand workers prepared to guard the gate of 
freedom, you have my word for it that no power on earth can 
defeat this army, and it will be able, in just three months, either 
to mend this Government or end it. I must repeat that careful 
attention needs to be paid to Hindu-Muslim unity. I would say 
to each of these two communities that it should show sympathy 
towards the other. Let there be no rioting during the ensuing 
Bakr-i-Id. To Hindus I would say that if they are keen on pro-
tecting the cow they can do no better than unhesitatingly and 
unselfishly help the Muslims over the Khilafat question. 

[From Hindi] 
Aaj, 10-8- 1921 

242. OPEN LETTER TO KATHIAWAR PRINCES 

LUCKNOW, 
Monday, Shravana [August 8, 1921] 

SIRS, 

I have often thought of addressing a word to you but dropped 
the idea. I have, however, heard and come to know a few 
things which make me feel that it is my duty to place my 
views before you. 

Is it necessary for me to tell you that my connection with 
Kathiawar is very close? The fact, however, that I was born in 
Kathiawar is not the only tie which binds me to it. My father 
served three States as Chief Minister. My uncle served one State 

1 Held at Aminuddaula Park. According to the source, about a hundred 
thousand people attended. Mahomed Ali was present. 
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and my grand-father, too, had similar service to his credit. Quite 
a few members of the Gandhi family have had their living through 
service in Kathiawar States. I have, therefore, more than ordinary 
relations with you. I owe a special duty to you. 

Hence, I feel pained whenever I hear stories of misrule in any 
of the Kathiawar States. I have looked upon Kathiawar as the 
land of heroes and cherished the hope that it will make its full 
contribution to the yajna of the swaraj movement and bring 
glory to Bharat. 

Please do not be scared by the word "swaraj". I should like 
you not to let the words "swaraj" and "non-co-operation" frighten 
you. Let people say, if they will, that this is an anarchical move-
ment, that it aims at spreading disloyalty and that it will ruin the 
country. Being certain that these things are said in ignorance, you 
should also defend me before your friends. 

Our Shastras teach us that we should oppose injustice even at 
the risk of our life. My father taught me the same thing by his 
example. It will do the country no harm if people learn to have 
courage. 

I have not, however, started this letter with the intention of 
writing about swaraj. I have made the foregoing remarks in order 
that my ideas about swaraj may not put you off. 

I have received numerous articles about your administrations 
and heard numerous complaints made to me in person. To this 
day, however, I have not thought it proper to publish any of them. 
I have always thought that everything will be all right in the end 
and this is my belief even now. If the misrule of the mighty Empire 
is ended, that of the smaller States will end of itself. Self-purifica-
tion is a process which takes time to be securely started, but once 
it is, it spreads quickly. 

But I hear now that in some States the authorities ridicule the 
spinning-wheel, in some they look upon it as a disease and try 
to stamp it out, in others they subject citizens to unfair pressure in 
order to check a movement of permanent significance like swa-
deshi and in some, again, they set their face against the use of 
khadi and regard the wearing of a khadi cap as a crime. I hesi-
tate to believe all this but there is so much evidence before me that 
all of it could not be untrue. 

Kathiawar is a land of such resources that it should not be 
necessary for any of its residents to leave it for other regions. To 
embark upon a business venture in a big way deserves all praise, 
but I have known hundreds, nay thousands, of Kathiawaris who 
leave the land merely in search of a living. This pains me and 
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I wish that it should pain you as well. I missed, during my pre-
sent tours, the former brightness in the homes of the sturdy, hand-
some peasants of Kathiawar. 

I remember I saw villages, before the famine of '351, over-
flowing with milk and butter. I have been a witness to serving of 
ghee with a spoon being regarded as want of hospitality. I recall 
having helped myself to the rich buttermilk offered to me in their 
shining bowls by tall, hefty women of Kathiawar who seemed to 
me as big as mountains. 

Today, I see not buttermilk but merely white-coloured water. 
Let alone kettle-shaped containers for ghee, even the modest 
spoons are a rare sight now. With abundance gone, people feel 
hemmed in and start running away. 

You may be certain that, if the Princes help, the spinning-
wheel and the loom will make Kathiawar more glowing with life 
and energy than it was. Kathiawar's population is estimated at 
26 lakhs. This can easily keep five lakh spinning-wheels working. 
This means an income of not less than Rs. 7,500,000 every month. 
If the women in Kathiawar spin for no more than eight months in 
a year, singing devotional songs as they spin, they can put into their 
homes sixty lakh rupees annually. You will not need to pay a 
single pie towards this. Do you really envy the people of Kathia-
war earning money in this way? Would you ridicule them? 

If but one lakh from among the Meghwals2 in Kathiawar, 
dressed in their thick khadi jackets and full-sized turbans, work 
on the loom, they will earn not less than 20 lakhs a month. If, 
likewise, they weave for eight months, they will pocket one 
crore and sixty lakhs annually. Should you not show farsighted-
ness and encourage whole-heartedly such profitable work? 

I would expect, rather, that even in your durbars you would 
give a place of honour to the khadi woven by the poor, that the 
dress to be worn in durbar would be of khadi and that you your-
selves would wear nothing but khadi woven by your subjects and 
look the more princely for doing so. 

Your shastris, I am sure, will convincingly show to you that it 
is no worthy principle of government that the people of Manches-
ter or Japan should make merry with your money while the 
people of Kathiawar go hungry. If you want muslin, have good 
quality cotton grown and encourage expert spinners and weavers. 

1 Of the Vikram era, corresponding to 1879-80 
2 A community of weavers 
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What can rulers accustomed to live in the hill tracts of 
Kathiawar have to do with comforts and luxuries? How can 
they think of maintaining a whole troupe of dogs? They should, 
rather, be ready to lay down their lives for their subjects, suffer 
when they suffer and eat only after they have fed them. If a king 
turns a trader and a Brahmin an actor, who will teach and preserve 
dharma? 

I do not want the people of Kathiawar to carry on agitation 
against the British Government from within your territories and 
thereby create an awkward situation for you. I understand your 
delicate position. I have sympathy for you. You may not join 
the non-co-operators, but I humbly entreat you to look upon 
swadeshi as a separate matter and help your subjects to work for 
its progress independently of the rest of the programme. 

May I ask one thing more? How can liquor-booths be tole-
rated in Kathiawar? How can one believe that you really need 
the revenue which you get from liquor? When the people are 
making an attempt to give up drinking and persuade others to do 
so, I would expect all wine-bottles to be banished from your dur-
bars too. If Rama, on being told of the dhobi's remarks, aban-
doned the chaste and devoted Sita, would you not, knowing 
what the people want, banish liquor from Kathiawar? 

How, again, can one tolerate the setting apart of special 
compartments for Antyajas on your trains, the fact that they expe-
rience difficulties in getting tickets and are pushed about when 
they try to? You should invite your subjects, reason with them 
and explain to them that the ill-treatment of Dheds and others 
has nothing of compassion in it, that on the contrary it is oppres-
sion, and you should, in this way, bring happiness into the lives 
of these wretched people and earn their heartfelt blessings. 

I have heard much else. I do not wish to go into all that 
here. They are old stories. I have written this leaflet simply to 
entreat you not to impede the current of purifying oxygen which 
is circulating at present. I beg of you to understand the love which 
has prompted me to write this, to read it with love and act upon 
my humble suggestion. I pray to God that He may bless you with 
a sense of justice and grant that the Princes of Kathiawar and 
their subjects find their happiness on the path of right. 

Your loyal servant, 

MOHANDAS KARAMCHAND GANDHI 

[From Gujarati] 
Navajivan, 14-8-1921 



243. ANSWERS TO EDITOR'S QUESTIONS 

August 8, 1921 
Mr. Mackenzie, editor of the Indian Daily Telegraph, in a letter to Mr. 

Gandhi asked for an answer to the following questions: 
(1) Is the divergence of views between yourself and Lord Reading likely 

to increase or diminish? 
(2) When do you expect to establish swaraj? 
(3) Has the Prime Minister in your opinion grown more Satanic or 

less? 
(4) Seeing that they spring from your magnificent country, have you 

no word of encouragement for the new Ministers and the Councils which 
are aiming at ultimate swaraj? 

(5) Do you believe in a sense of humour to sweeten the cares of 
everyday life? 

Mr. Gandhi replied as follows: 

(1) The divergence is as likely to increase as to decrease. 
(2) I expect to do nothing but endeavour to acquire govern-

ment over my own self but I do expect India to establish swaraj 
during this very year. 

(3) The Prime Minister is to me an enigma. He has certainly 
not discharged his debt to India. 

(4) The Ministers have done nothing to deserve en-
couragement from me. They will when they have washed their 
hands clean of a system which, in my humble opinion, is using 
them as tools for promoting India's degradation. (Witness what 
is happening in the United Provinces.) 

(5) If I had no sense of humour, I would have committed 
suicide long ago. 

The Leader, 10-8-1921 

XX-31 



244. SPEECH AT PUBLIC MEETING, KANPUR1 

August 9, 1921 
There is an omission in the address you have presented. There 

is no mention in it of Maulana Shaukat Ali. This is prejudicial 
to Hindu-Muslim unity. Such unity is of the greatest moment 
today. On it depends the solution of the Khilafat question, the 
undoing of the Punjab injustices and, finally, the attainment of 
swaraj. Cow-protection also depends on Khilafat. Hindus must 
be prepared to make sacrifices for Khilafat without desiring any-
thing in return. Every morning I pray for the cows. Cow-
slaughter is the result of the sins committed by Hindus; it is owing 
to these sins that we are deprived of the sympathy of our bre-
thren. We must repent for those sins. For a satisfactory solution 
of the Khilafat question it is of utmost importance that there should 
be Hindu-Muslim unity. Khilafat alone will unite the two com-
munities. 

At the same time, it is also necessary that there should be 
peace and non-violence. We should conquer anger and pray to 
God that anger may vanish from our hearts. 

There can be no swaraj without swadeshi. Women should 
make it a duty to wear khadi. They should give up fine cloth. I 
have full hope that we shall have swaraj by the first of January. If 
we do not have swaraj by that date life will become difficult. We 
have forgotten the value of being self-supporting. We must learn 
how to die. If we are fired at, we should receive the bullet on our 
chest and not on the back. If the English wish to stay in our 
country, they must learn to live like brothers or even servants. 
They cannot now stay here as our masters. Women should, as a 
matter of duty, boycott foreign goods and ply the charkha, so that 
even if I am imprisoned or hanged, swaraj will still be secured. 

[From Hindi] 
Aaj, 11-8-1921 

1 Earlier in the day, Gandhiji was taken in procession and he addressed a 
meeting of cloth merchants at the Marwari Vidyalaya and advised them to 
boycott foreign cloth. He also spoke at a women's meeting on swadeshi. At 
the meeting in the evening, of which this is a report, Gandhiji was presented 
an address on behalf of the citizens of Kanpur. 



245. INTERVIEW TO "AAJ" 

August 9, 1921 
QUESTION: What would our duty be if the price of swadeshi cloth went 

on rising and that of foreign cloth falling? 

A. The meaning of the swadeshi pledge is that we are not to 
accept foreign cloth even if we get it gratis, just as a Hindu will not 
eat beef even if bread becomes too dear. 

Q. If cloth were woven in India from foreign yarn, would you consider 
it swadeshi or foreign? 

A. It would be foreign cloth. 
Q. If the capital invested in a mill were Indian but its management was 

in European hands, would it be considered a swadeshi or a foreign mill? 

A. It would be a foreign mill. A swadeshi mill is one whose 
capital as well as management is Indian. Cloth produced in swa-
deshi mills should be set apart for the poor. Congress workers 
should wear pure khadi only. 

Speaking about the excesses committed by the police at a meeting in 
Banaras on August I, Gandhiji said that they should forgive the police, or they 
would not be fit for swaraj. 

[From Hindi] 
Aaj, 10-8-1921 

246. LETTER TO MANILAL KOTHARI AND 
FULCHAND SHAH 

[KANPUR, 

August 9, 1921]1 
BHAISHRI MANILAL AND FULCHAND, 

With reference to the proposal for holding a [special] session 
of the Kathiawad Political Conference at Wadhwan and the sug-
gestion regarding its presidentship, I wish to say that it is not 
possible for me to express an opinion now. If you ask me when 
my tour is over in September, I shall be able to give a definite 

1 The date is stated in the source 
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reply. If I decide to accept the presidentship, I will not have things 
half done. I cannot rest content with merely expressing an opi-
nion on civil disobedience. I am, therefore, unable to decide at this 
stage whether I should accept the presidentship. 

Vandemataram from 
MOHANDAS GANDHI 

[From Gujarati] 
Gujarati, 14-8-1921 

247. SPEECH AT PUBLIC MEETING, ALLAHABAD1 

August 10, 1921 
Mr. Gandhi began by saying that he had intended to say something about 

the repression that was being resorted to in the United Provinces, but now he 
would give up that intention. He would now only congratulate those fellow-
workers who had gone to jail. They must realize that the work for swaraj 
should not slacken by any of them being imprisoned. As long as they did not 
realize that, they would not be fit for swaraj or independence. If they wanted 
to achieve swaraj within this year, they had to give up every fear for jail 
or even death. Rather they should think that every imprisonment or death of 
an innocent person brought swaraj nearer. As long as they did not feel like 
that, he would think they had not been able to grasp the meaning of non-
violent non-co-operation. Non-co-operation did not mean sitting idle. It meant 
organizing their forces, for non-co-operation required great power. He said he 
would not bow down his head before the Union Jack—the flag before which the 
Punjab boys, during the martial law days, had to bow their heads—as long as 
the Government did not repent and ask for pardon for its former doings. This 
required great strength. 

Proceeding, Mr. Gandhi referred to the situation in the United Provinces. 
Small boys were being sent to jail and yet it was declared that there was no 
repression. The U.P. Government was more clever than the Punjab Govern-
ment. It did not touch the great leaders for fear of there being disquiet in 
the province as a result of their arrest, but it was condemning small boys to 
solitary confinement. This was intensive repression. Such methods were inten-
ded to lead to the terrorization and demoralization of the people. The kisans 
were also being subjected to such pressure. They were being forced to become 
members of Aman Sabhas and to remain aloof from the non-co-operation 
movement. He was not prepared to blame the high authorities for this, for 

1 Held in the evening on Swarajya Sabha grounds, the gathering num-
bered over 10,000 and was presided over by Motilal Nehru. Mahomed Ali and 
Stokes also spoke. 
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he was not yet sure whether the Governor and his colleagues knew this thing 
or not. He had as yet respect for the Raja of Mahmudabad and Mr. Chinta-
mani1 and others. Their hands also were now polluted with sins, but they did 
not commit them willingly or voluntarily. They had now become members 
of Government and so their heads were turned. They now declared that it was 
the non-co-operators themselves who were using force against their opponents. 
He did not deny the allegation wholly, and in connection with the events at 
Aligarh and Malegaon, he had expressed his repentance and had condemned 
the violent doings. Yet he maintained that on the whole the work of non-
co-operation was being done peacefully. 

Mr. Gandhi went on to say that he wanted this spirit of peacefulness to 
advance. Even if the Government sent them to jail or shot them down, they 
should not even curse or socially boycott the Government officials. When they 
had acquired so much mastery over themselves swaraj would be theirs and 
they would be able to get justice in connection with the Punjab and the 
Khilafat. But that would not be possible as long as the Hindus and Moham-
medans were not united. The Bakr-i-Id was coming. If the Hindus wanted to 
save the cow, they should sacrifice their heads in the sacred fire of the Khila-
fat. But they were not to do this in a bargaining spirit nor should they force 
their Mohammedan brethren to spare the cow. 

Coming to the question of swadeshi, he said that espousing the cause of 
swadeshi meant a saving of sixty crores of rupees annually, food for their starv-
ing countrymen and the protection of their women's chastity. But, above all it 
meant preparation for civil disobedience. If they could make the item of swa-
deshi successful by September, he would think that they were then strong 
enough to give the Government an ultimatum. Further it would mean proclaim-
ing to the whole world that India had organized its strength. He was for burn-
ing their foreign clothes. If they wanted to help Smyrna they should send cash 
or new clothes and not their discarded clothes. But if they so liked it, he did not 
mind their being sent there. But they should part with all their foreign clothes. 
They should act up to the decision of the All-India Congress Committee and 
take up handlooms and spinning-wheels. Then they should depend on the 
cloth that might be prepared within their own district and should not import 
cloth from other places, though they might have to remain half naked. This 
would eliminate the danger of foreign cloth being imposed on them as swa-
deshi. 

Concluding, he said he was going to apply the torch to the heap of foreign 
clothes that was collected there. He was doing that sacred work without any 
feeling of enmity towards anyone. His religion was love, non-violence and 

1 Sir C. Y. Chintamani (1880-1941) ; journalist, author and politician; Law 
Member in Viceroy's Council, 1920-22; president of the Liberal Federation 
in 1923 and 1927 
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peace. Finally he expressed his hope that more could be expected in this con-
nection from women than from men, and, therefore, he appealed to them to 
take their share of the work.1 

The Leader, 12-8-1921 

248. NOTES 

BURNING IN BOMBAY 

If anybody had any doubt as to the necessity and the prac-
tical value of burning foreign clothes, those who witnessed the cere-
mony at Mr. Sobani's yard in Parel must have had their doubts 
set at rest. It was a most inspiring sight witnessed by thousands 
of spectators. And as the flames leapt up and enveloped the whole 
pyramid, there was a shout of joy resounding through the air. It 
was as if our shackles had been broken asunder. A glow of free-
dom passed through that vast concourse. It was a noble act nobly 
performed. It has, I am sure, struck the imagination of the people 
as nothing else could have so far as swadeshi is concerned. And 
it was as well that it was not rags that were burnt but some of 
the finest saris, shirts and jackets were consigned to the flames. 
I know that in some cases choicest silks kept by mothers for their 
daughters' wedding were given up for burning. The value consis-
ted in destroying such costly things. Not less than one lakh and a 
half pieces were burnt including articles worth several hundred 
rupees each. I am sure it was all for the good of the country. It 
would have been a crime to have given such things to the poor. 
Just imagine the poor people wearing the richest silks. To say the 
least it would have been highly inartistic and incongruous. The 
fact is that the majority of the articles burnt had no correspon-
dence with the life of the poor. The dress of the middle classes had 
undergone such a transformation that it was not fit to be given 
to the poor people. It would have been like giving discarded cost-
ly toilet brushes to them. I hope therefore that the burning process 
will continue and spread from one end of India to the other 
and not stop till every article of foreign clothing has been re-
duced to ashes or sent out of India. 

1 At the conclusion of the meeting, Gandhiji lit a huge bonfire of foreign 
cloth. 
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OF TAMIL WOMEN 

A friend writes from Tirupati: 
The greatest obstacle in the way of success of our movement in 

Madras are our women. Some of them are very reactionary and a very 
large number of the high class Brahmin ladies have become addicted to 
many of the Western vices. They drink coffee not less than three times a 
day and consider it very fashionable to drink more. In dress they are 
no better, they have given up the homely cheap cloth and are running 
after costly foreign cloth. In the matter of jewels, Brahmin ladies excel 
all others. Among Brahmins, Shri Vaishnava ladies are the worst sinners. 
When men are trying to return to a purer life, our ladies are becoming 
extravagant. While going to temples to worship God, they cannot 
think of a plain, simple dress. They must wear the costliest jewels 
available and still more costly laces. I know of many honest women who 
refuse to go to temples because they have not got rich clothes and costly 
jewels. 

I am loth to think that what the friend who is himself a 
non-co-operating Vaishnava pleader says is all true. And I am 
inclined to disbelieve the statement that the Tamil sisters are 
worse than the rest in the matter of love of gaudiness. All the 
same, his letter ought to serve as a warning to the Tamil sisters. 
They must revert to the original simplicity, and certainly God will 
be better pleased with those who wear the spotless khadi sari as 
a symbol of inner purity than with those who are gaudily dressed. 
Our temples are not meant for show but for expression of humility 
and simplicity which are typical of a devotional mood. There 
should be a continuous propaganda amongst women in the 
Madras Presidency with reference to the evil complained of. 

THE WHITE CAP IN THE C.P. 

The wearing of white caps by Government servants has been 
officially regarded as a crime in the Central Provinces, and the 
decision has been publicly endorsed in the C.P. Council. The 
doctrine laid down by that Government is most servile and dange-
rous. If the white cap is the badge of the non-co-operation party, 
the use of khadi may be equally regarded as such and penalized. 
And thus may swadeshi become a sin in the Government dic-
tionary. Foreign cloth was forced upon India two hundred years 
ago. The attempt has now commenced forcibly to prevent India 
from reverting to swadeshi. Any well-meaning Government sensi-
tive to public opinion would have encouraged the use of khadi 
by its servants. I deny that the use of the white cap is any sign of 
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non-co-operation. I know many who are averse to non-co-opera-
tion and yet have adopted the white khadi cap as a convenience 
and as a symbol of swadeshi. The Congress has not yet invited 
Government servants to throw up their employment, but I do 
expect of them to have courage enough to wear what dress they 
like and retain freedom of action even at the risk of losing their 
employment. If Government servants will but take concerted 
action, they will find that the Government is powerless to punish 
them. But whether that is possible or not, I do hope for the 
sake of themselves that individuals will be found even among Gov-
ernment servants who will not hesitate to wear the white cap. 

DARKNESS IN GWALIOR 

Passing through Gwalior, I was surprised to find that the people 
at the station were afraid of approaching our compartment. There 
was no sign of swadeshi on the platform. Nobody offered us their 
foreign caps as at every other station. I soon learnt the reason. 
Non-co-operation is practically prohibited in this State. The wearing 
of the khadi cap and the possession of the spinning-wheel are 
regarded with disfavour if not as a crime. It is unthinkable that 
the Maharaja has himself such reactionary views. His Highness 
has my sympathy. The poisonous influence of the Government is 
nowhere more apparent than in the Indian States, which are power-
less for making substantial reforms, but are often made unwilling 
instruments for curtailment of the freedom of their subjects. 
What is more, the protecting wings of the sovereign power have 
made them like the rest of India emasculate and irresponsible. 
When, therefore, a prince is self-willed and intent upon oppression, 
he has certainly infinitely greater powers for mischief within his 
own State than the Viceroy himself. This is one of the greatest 
evils inherent in the existing system of Government. I hope, 
however, that the information given to me at Gwalior station is 
exaggerated and that repression in that State has not taken the 
virulent shape it is alleged to have. 

IMITATE LAHORE 

The Municipality of Lahore which contains a majority of 
non-co-operators has resolved that all its cab-drivers and such 
other employees shall wear khadi caps and that all municipal de-
partments are to use as much khadi as possible. The lawyers of 
Amritsar are said to have adopted khadi for their dresses. I hope 
that the other municipalities will follow the good example set by 
Lahore and that the lawyers all over India will follow the Amrit-
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sar precedent. This is about the least that they can do for the 
country and swadeshi. 

LABOURERS' MITE 

The public have no idea of the part labourers have played in 
contributing to the Tilak Swaraj Fund. Twenty-one thousand 
mill-hands of Ahmedabad have paid nearly Rs. 54,000 to the 
Fund and this at the prescribed rate, i.e., one-tenth of their 
monthly wages. Seven thousand have become members. Similarly, 
though not so scientifically or largely as the Ahmedabad labou-
rers, the Bombay labourers have also sent their purses unasked. 
It is a sign of the times. As the labourers become more organized 
and think of the country as well as themselves, they will fight for 
a due adjustment of prices of manufactures to the making of 
which they contribute so much labour. And, then, there will be 
no question of mills charging exorbitant prices just to swell the 
shareholders' dividends irrespective of the interests of the working 
man or the consumer. A time must come, and the sooner the 
better, when there would be a respectable proportion between divi-
dends, wages and prices. 

INDISCIPLINE 

My experience of the resumed tour is not happier than the 
past. I had expected that, after all I have written and spoken and 
after the discipline we have gone through, I would witness disci-
plined and considerate demonstrations on the way. I was, how-
ever astonished to find vast, noisy and pressing crowds at stations. 
They were intense and insistent at Agra and Tundla. At the latter 
place it was difficult to pass through the crowd. Naturally they 
did not hear what was said to them. They only shouted the louder 
when anyone asked them to keep quiet. And when I was pushed 
into the dining room, the crowd hovered about it and in its eager-
ness to have a peep, it broke the panes of the door of the dining 
room. It would not be satisfied till I took the people to the shed 
outside the station. The contrast after my speech was great. The 
crowd attended to instructions, was less noisy than before, did not 
make a rush for my compartment and made room for us to pass 
through. I have passed several times through Tundla, but I have 
never before noticed a crowd there at all. Upon inquiry I found 
that this time people had come from neighbouring villages just 
for darshan. This darshan has become a most embarrassing process 
and consumes valuable time. It puts an undue strain upon my 
nerves and deprives me of the peace I need for writing during 
the odd moments I get during my travels. The difficulty is largely 
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due to want of forethought and organization. Workers must either 
organize these demonstrations in a methodical manner or not 
have them at all. Happily these are friendly demonstrations and, 
therefore, never cause trouble. But imagine the chaos that must 
ensue if we undertook hostile demonstrations. What would hap-
pen if we had to manage such crowds under fire or under angry 
excitement? I could see in Tundla that mass civil disobedience 
was an impossibility with a crowd like the one there. We can do 
no effective work unless we can pass instructions to the crowd 
and expect implicit obedience. Volunteers must therefore under-
go training in handling crowds. An Indian crowd is easily the 
most manageable and docile in the world. But it needs previous 
preparation. And when we have not had it, it is the wisest thing 
not to bring together crowds. 

DEMONSTRATIONS 

It is now easy enough to understand how the incendiarism 
could have taken place at Malegaon and even at Aligarh. An un-
disciplined crowd had gathered. Such a crowd contains mischief-
makers waiting for an opportunity. And when a crowd is excited, 
it yields passive obedience, that is, it is driven by the momen-
tary impulse. We therefore play into the hands of the 'enemy' 
when we organize at trials demonstrations we cannot control. Our 
purpose today is to establish a calm and non-violent yet deter-
mined atmosphere. All our determination is frittered away under 
an unexpected fire opened by disciplined soldiers. Therefore we 
must scrupulously avoid all demonstrations over imprisonments. 
We must let go unnoticed all whom the Government wants. As 
soon as we have acquired sufficient self-control, we shall be ready 
for civil disobedience and swaraj. This self-control can only be 
attained by complete swadeshi. A boycott of foreign cloth and 
effort put forth to manufacture the required quantity of khadi 
will give us a self- confidence which nothing else can. 

SORRY FOR LIBERTY 

Mr. Venkatappaya wires expressing his deep regret that he 
has been set free whilst his comrades are still in custody. I share 
his sorrow. Presently the jail will be the only fit place for a self-
respecting Indian. Everybody in Aligarh envies Maulana Sher-
wani his lot. Mrs. Khwaja tells me she is cut up to find that her 
husband is free whilst her husband's companion in work is in 
prison. It is the true spirit. And swaraj is possible during this 
year only if our men and women consider it their good fortune to 
be in jail striving for freedom. Evidently the right spirit per-
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vades the people of Guntur, for Mr. Prakasham who ran post-haste 
to Guntur on hearing of the arrests wires that several pleaders 
have suspended practice and that the people are preparing more 
strenuously than before to carry out the Congress programme of 
non-co-operation. When we work outside the jails with a free 
sense of responsibility, we shall not be long being imprisoned and 
whilst we are not, we have faith that we are not idling away the 
nation's time. 

FORCE ON 1ST AUGUST 

X. Y. Z. angrily asks me what my experience of the 1st of 
August is. My experience of the 1st August is that I have never 
seen a better-behaved crowd. I believe him when he tells me 
that some people were forced to give up their foreign caps. But 
these instances I am sure were exceptions. The use of force is cer-
tainly out of place for the swadeshi propaganda and I have no 
doubt can only defeat the purpose we have in view. We can-
not make India wear khadi by force. It must be a mark of 
freedom and respectability which it cannot be if any force is 
used for its propaganda. 

BENGAL AND MADRAS ELECTIONS 

I have no doubt that there will be heart-burning over the 
decision of the Working Committee on the Bengal and Madras 
elections. More so as the decision was given in the teeth of the 
chairman's ruling that the elections were contrary to the consti-
tution. I can sympathize with the aggrieved parties. But I would 
ask them to give due weight to the reasons for the Committee's 
decision. In my opinion the Committee could not have given a 
decision on merits without taking evidence from the parties con-
cerned. This the Committee had no time to do if it was to go 
through the programme set by the All-India Congress Com-
mittee. Pending the investigations, the members would have re-
mained as they are. Nothing much is, therefore, lost by the aggriev-
ed parties by waiting till November. Moreover, it is a wrong policy 
to bring up such cases before the All-India Congress Committee 
before every possible effort has been made to redress such grie-
vances locally. What we want to cultivate is ability to check 
and correct irregularities by the force of local public opinion. 
Neither the Bengal nor the Madras Committee can possibly 
defend an untenable position in the face of enlightened public 
opinion. And if the present leaders have got blind public 
opinion behind them, no decision of the All-India Congress 
Committee will give the injured parties any relief. The Congress 
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has got a democratic constitution, but unless there are demo-
crats to work it and use the barometer of public opinion for 
their guidance, there is no doubt that the constitution will be 
worked for autocratic ends. A hasty interference by the central 
body can but increase acerbities and splits. The Working Com-
mittee has therefore deliberately evaded the legal issue, refrained 
from going into the merits, put both the parties on their honour 
and appealed to them to set matters right by local endeavour. 
We have no time for academical discussions or legal subtleties. 
We must think less of office, and more of service. 

AN ENGLISH FRIEND'S CAUTION 

I reproduce below the relevant part of a letter from an Eng-
lish friend whom I have known for years and who is a great seeker 
after Truth. She says: 

Some of your words have seemed very beautiful, others have seem-
ed unlike yourself and I have been troubled. Why should I criticize? I 
do not know the complex situation, how can I judge whether there is suffi-
cient cause for the radical upheaval you are trying to bring about? When 
I look back and see how I reverenced you, and the ideal for which you 
stood to me, I could wish that things had stood still, and that nothing 
had ever happened to make me wonder whether I was mistaken. Of 
course, this is a very weak thought, and, of course, I must brace myself 
up to face the actual facts of today. In so far as you are right I can but 
reverence you still, only that I cannot tell how far you are right. Of one 
thing I feel pretty sure, that if you are wrong you do not wish to succeed, 
the great majestic Right is far dearer to you than your own endeavours. 
How curious it is that we do not know what the Right is, and yet we 
are far more anxious that It should prevail than that our own schemes 
should succeed! 

I have no doubt that many of my friends feel as this friend 
does. Another English correspondent has put the same thought 
more bluntly and says that I appear to him to be countenanc-
ing evil so that good may come. I can only assure both the 
correspondents and those who think like them that I have no 
desire to see anything but Right triumph. I have never believed 
and I do not now believe that the end justifies the means. On the 
contrary it is my firm conviction that there is an intimate con-
nection between the end and the means so much so that you can-
not achieve a good end by bad means. And I am not aware 
of having resorted to a departure by a hair's breadth from the 
strictest truth and right as I know them. Indeed I am sure 
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that I would long ago have stood discredited had I compromised 
truth for a single second. I am fully aware that I am trying a most 
dangerous experiment—that of inducing thousands of Mussulmans, 
and, for that matter, Hindus too, to become and remain strictly 
non-violent although their final creed permits them to resort to 
violence under given conditions. It has been my misfortune to be 
misunderstood whenever I have taken up a new cause. Friends 
and adversaries alike have been startled by the new and (for 
them) unexpected applications of some ancient truth. I was 
accused of fomenting trouble in South Africa to such an extent that 
I was often in danger of losing my best friends. The majority of 
them as also my adversaries afterwards came to acknowledge 
that I was right and they had not understood the implications of 
the doctrine I was trying to illustrate in practical life. And so I 
feel it is with non-co-operation. I consider it to be one of the 
gentlest practices of ethical conduct. It and it alone can pave the 
way for a genuine understanding between Englishmen and 
Indians; it and it alone can promote, if anything can, real friend-
ship between the East and the West. It and it alone can 
enable India to realize the full height of her own unique cul-
ture. In spite of many appearances to the contrary, I see the 
day coming when Englishmen and Indians will come to regard 
one another as friends and fellow-workers. 

Young India, 11-8-1921 

249. ESSENTIALS OF SUCCESS 

To finish the boycott of foreign cloth programme before the 
30th September next it is no doubt necessary to revise our taste, 
revert to simplicity and cut down our wants to a minimum. No 
non-co-operator can afford to wear more than three articles of 
dress. We must not hanker after the Bezwada finery but must 
be satisfied with the coarsest khadi. But this is only a preliminary. 
Swadeshi will fail if we are not business-like. We have hitherto 
tried to act on the students and they have responded to the best 
of their lights and ability. Many non-co-operating students are 
doing valiant work as pickets or propagandists. A non-co-opera-
tion school attracts to it all public activity. But we cannot achieve 
full success in swadeshi through the schoolboys only. We must 
touch the hearts of the weavers of India. We must organize them. 
Those weavers who for want of scope for their art have left their 
calling should be induced to come back to it. We must hold 
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their meetings and tell them why they should weave hand-spun 
yarn even though it may be uneven, and why they should consider 
it a sin to touch foreign yarn. Similarly we must induce carders 
(dhunias) to prepare slivers for spinning. We must also induce clo-
thiers to introduce patriotism into their trade and sell hand-spun 
cloth and give up selling foreign cloth. We must have for swadeshi 
shops inspectors who are experts in distinguishing between foreign 
cloth and swadeshi and between hand-spun and machine-spun. 
This great work cannot be done unless we are able to organize our-
selves on a grand scale. And such organization is utterly impossible 
unless every Congress body is able to concentrate upon swa-
deshi, i.e., boycott and production to the exclusion of every other 
activity. 

The ideal no doubt is for every village to spin and weave for 
itself just as today most villages grow corn for themselves. It is 
easier for every village to spin and weave for itself than to grow 
all its corn. Every village cannot grow wheat or rice, but every 
village can stock enough cotton and spin and weave without 
any difficulty. But it must be some time before we can arrive at that 
happy state. Meanwhile, those provinces that are at all organized 
for the work, for instance the Punjab, must not only immediately 
exclude all foreign cloth from their own markets but must send 
out to the parts of India that need their superfluous stock of 
khadi. Punjab, Andhra, Bihar and Gujarat seem to be the best 
organized provinces for the manufacture of khadi. And they 
must busy themselves with the work so as to anticipate a famine 
of khadi. 

And if we would do this great and glorious work, we must 
cease to talk, or if we do talk, our talk must take the shape of 
business. We must cease to wrangle and offer hair-splitting objec-
tions to every position as also to take interest in them if any-
one insists on indulging in these things. The Congress must cease 
to be a debating society of talented lawyers who will not leave their 
practice, but it must consist of producers and manufacturers, and 
those who would understand them, nurse them and voice their 
feelings. Practising lawyers can help by becoming silent workers 
and donors. I sympathize with them for their desire to be in the 
limelight. But I would urge them to recognize their limitations. 
Their day will come when the nation is again in a position to 
go to law-courts and debating assemblies for justice or legislation. 
Today it has no faith in either, for they are corrupt beyond des-
cription. Both law and law-courts fail to do justice when the 
question is between the Government and the people. The test of 
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their usefulness lies in their ability to adjudicate evenly between 
the two parties, not in their giving just laws as between diffe-
rent parts composing the people. The latter justice is like that of the 
lion interposing to keep the lambs from eating one another or 
dying of disease so that he may have all of them for food. 

Young India, 11-8-1921 

250. TO THE WOMEN OF INDIA 

DEAR SISTERS, 

The All-India Congress Committee has come to a momentous 
decision in fixing the 30th September next as the final date for 
completing the boycott of foreign cloth begun by the sacrificial 
fire lit on the 31st July in Bombay in memory of Lokamanya 
Tilak. I was accorded the privilege of setting fire to the huge 
pile containing costly saris and other dresses which you have hither-
to considered fine and beautiful. I feel that it was right and wise 
on the part of the sisters who gave their costly clothing. Its des-
truction was the most economical use you could have made of 
it, even as destruction of plague-infected articles is their most 
economical and best use. It was a necessary surgical operation 
designed to avert more serious complaints in the body politic. 

The women of India have during the past twelve months work-
ed wonders on behalf of the motherland. You have silently work-
ed away as angels of mercy. You have parted with your cash 
and your fine jewellery. You have wandered from house to house 
to make collections. Some of you have even assisted in picket-
ing. Some of you who were used to fine dresses of variegated 
colours and had a number of changes during the day have now 
adopted the white and spotless but heavy khadi sari reminding 
one of a woman's innate purity. You have done all this for the 
sake of India, for the sake of Khilafat, for the sake of the Punjab. 
There is no guile about your word or work. Yours is the purest 
sacrifice untainted by anger or hate. Let me confess to you that 
your spontaneous and loving response all over India has con-
vinced me that God is with us. No other proof of our struggle 
being one of self-purification is needed than that lakhs of India's 
women are actively helping it. 

Having given much, more is now required of you. Men bore 
the principal share of the subscriptions to the Tilak Swaraj Fund. 
But completion of the swadeshi programme is possible only if 
you give the largest share. Boycott is impossible unless you will sur-



496 THE COLLECTED WORKS OF MAHATMA GANDHI 

render the whole of your foreign clothing. So long as the taste per-
sists, so long is complete renunciation impossible. And boycott 
means complete renunciation. We must be prepared to be satisfied 
with such cloth as India can produce, even as we are thankfully 
content with such children as God gives us. I have not known 
a mother throwing away her baby even though it may appear 
ugly to an outsider. So should it be with the patriotic women of 
India about Indian manufactures. And for you, only hand-spun 
and hand-woven can be regarded as Indian manufactures. During 
the transition stage you can only get coarse khadi in abundance. 
You may add all the art to it that your taste allows or requires. 
And if you will be satisfied with coarse khadi for a few months, 
India need not despair of seeing a revival of the fine rich and 
coloured garments of old which were once the envy and the des-
pair of the world. I assure you that a six months' course of self-
denial will show you that what we today regard as artistic is only 
falsely so, and that true art takes note not merely of form but also 
of what lies behind. There is an art that kills and an art that 
gives life. The fine fabric that we have imported from the West 
or the Far East has literally killed millions of our brothers and 
sisters, and delivered thousands of our dear sisters to a life of 
shame. True art must be evidence of happiness, contentment and 
purity of its authors. And if you will have such art revived in our 
midst, the use of khadi is obligatory on the best of you at the 
present moment. 

And not only is the use of khadi necessary for the success of 
the swadeshi programme, but it is imperative for every one of you 
to spin during your leisure hours. I have suggested to boys and 
men also that they should spin. Thousands of them, I know, are 
spinning daily. But the main burden of spinning must, as of old, 
fall on your shoulders. Two hundred years ago, the women of India 
spun not only for home demand but also for foreign lands. They 
spun not merely coarse counts but the finest that the world has 
ever spun. No machine has yet reached the fineness of the yarn 
spun by our ancestors. If, then, we are to cope with the demand 
for khadi during the two months and afterwards, you must form 
spinning-clubs, institute spinning competitions and flood the 
Indian market with hand-spun yarn. For this purpose some of 
you have to become experts in spinning, carding and adjusting 
the spinning-wheels. This means ceaseless toil. You will not look 
upon spinning as a means of livelihood. For the middle class it 
should supplement the income of the family, and for very poor 
women, it is undoubtedly a means of livelihood. The spinning-
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wheel should be as it was the widows' loving companion. But for 
you who will read this appeal, it is presented as a duty, as dharma. 
If all the well-to-do women of India were to spin a certain 
quantity daily, they would make yarn cheap and bring about 
much more quickly than otherwise the required fineness. 

The economic and the moral salvation of India thus rests 
mainly with you. The future of India lies on your knees, for you 
will nurture the future generation. You can bring up the chil-
dren of India to become simple, godfearing and brave men and 
women, or you can coddle them to be weaklings unfit to brave 
the storms of life and used to foreign finery which they would 
find it difficult in after life to discard. The next few weeks will 
show of what stuff the women of India are made. I have not 
the shadow of a doubt as to your choice. The destiny of India is 
far safer in your hands than in the hands of a Government that has 
so exploited India's resources that she has lost faith in herself. At 
every one of women's meetings, I have asked for your blessings 
for the national effort, and I have done so in the belief that you 
are pure, simple and godly enough to give them with effect. You 
can ensure the fruitfulness of your blessings by giving up your 
foreign cloth and during your spare hours ceaselessly spinning 
for the nation. 

I remain, 
Your devoted brother, 
M. K. GANDHI 

Young India, 11-8-1921 

251. SPEECH AT PUBLIC MEETING, GAYA1 

August 12, 1921 
Mahatma Gandhi then addressed the audience and said that he felt 

ashamed to have come from Allahabad to speak on the subject of protection of 
cows. The two Maulanas2 had told them what their religion had got to say 
on the subject. One might not perform Gayatri and Sandhya and protect a cow 
[and] might be called a Hindu. At the same time Hindu religion did not tell 
them to kill Mohammedans or the English. They should be also prepared 
to bear the suffering caused by cow-sacrifice. 

1 Gandhiji addressed a public meeting of some 20,000 people at 9.30 p.m. 
He was accompanied by Mahommed Ali and Azad Subhani. 

2 Mahomed Ali and Azad Subhani, who had spoken earlier 

XX-32 



498 THE COLLECTED WORKS OF MAHATMA GANDHI 

I am impressing for a long time [the fact] that cow-sacrifice is due to 
the enmity of Hindus towards Mohammedans. If, suppose, the 
65,000 populace of Gaya were to suppress cow-sacrifice against 
10,000 Mohammedans by force, some among the Mohammedans 
would certainly come forward to say, "I shall sacrifice a cow in 
your presence." 

To wrest cows from the hands of the Mohammedans was not Hindu-
like. It was said in the Gita that to use force was not religious and religion did 
not consist in using force. Both the Ramayana and the Gita pointed to that very 
conclusion. The essence of dharma consisted in maintaining peace and not in 
abusing others. They might appeal, but not use force. If any Hindu went 
against these tenets, he could be said to have never read either the Maha-
bharata or the Manusmriti. The Hindus should save the Khilafat. If they 
worked in peace and harmony they would create love for Indians. If they sup-
ported Khilafat the necessity of cow-sacrifice would go away by itself. The 
Hindus should not think that Mohammedans would be their enemies. In 
Bombay, Messrs Chhotani and Khettry had saved hundreds of cows. If they left 
them to their discretion, cows would be saved. 

If the Government servants did not side with them they should not as-
sault them or abuse them. It was their duty to love them. 

The third point that he impressed on them was swadeshi. Bihar, he 
said, was a beautiful and holy place. There the trade flourished once. Many of 
their people accepted service under the East India Company. At first it was 
difficult for him to introduce swadeshi. In Champaran, boys who followed 
swadeshi were laughed at. It was through God's grace that the necessity of it 
was being recognized gradually. He had noticed a panda (Gayawal) boy in 
videshi clothes from head to foot. That pained him much. It made his heart 
ache to learn that pandas had become so indiscreet. Pandas were the 
custodians of dharma and sannyasis. Proceeding, he said that they must 
give up prostitution and gambling, otherwise they could not expect to win 
swaraj. 

The Searchlight, 21-8-1921 



252. LETTER TO C. F. ANDREWS 

BIHAR SHARIF, 

August 13 [1921]1 
MY DEAR CHARLIE, 

I have your two letters. Seeing that the whole movement 
has been conceived in a spirit of service of the poor, I am not 
likely to go wrong about the burning. To me it seems utterly 
degrading to throw foreign cloth in the face of the poor because 
we have no longer any use for it, that cloth which has brought 
pauperism to the land and reduced thousands of women to a life 
of shame. Not even the poor will understand a sudden manifesta-
tion of pity for them in the shape of silk kerchiefs, flimsy saris and 
flimsier shirts, not to speak of thousands of stinking caps. The 
central point in burning is to create an utter disgust with ourselves 
that we have thoughtlessly decked ourselves at the expense of the 
poor. Yes, I see nothing wrong in making it a sin to wear cloth 
that has meant India's degradation and slavery. What I am 
trying to do just now is to perform a surgical operation with a 
hand that must not shake. I would respect the wonderful love 
put into cloth prepared by a sister in Europe but I could not 
even then reconcile myself to the use of forbidden cloth even as 
one must not take at the hands of one's mother indigestible food 
given in ignorant love. Lady Roberts sent me what she thought 
was a preparation possessing the qualities of milk but which was 
said not to have been made from cow's milk. As soon as I dis-
covered that it was made from milk, I wrote to her and asked to 
be relieved from having to take it. She not only saw the point 
but apologized for the mistake. The fact is I look upon life as one 
of discipline and restraints. These things are often caricatured as 
in the tortures that the so-called yogis go through. But in their 
essence they will stand the closest scrutiny. You cannot have an 
adequate notion how the people are silently and unconsciously 
transferring their hatred of sinners to sin itself. English ladies in 
Bombay were warned on the 1st of August. And there was Stokes 
and an English nurse on the platform surrounded by no less than 
three lacs of men and women. God only knows how the whole 

1 Gandhiji was in Bihar Sharif at this time in 1921. 
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thing is going to shape ultimately. All I know is that many there 
are today who are doing it all for love of humanity. 

Yes, the money in Petit's hands is mine and yet I have no 
control over it. I wish you had told me earlier of his refusal. 
I am going to try. Please let me know what Malaviyaji has said. 
If you have any difficulty of course you will fall back on me. 
What is the final date of your departure? 

I had a nice time with Stokes. We were together for about 
six days during my travels in the U.P. 

I agree with you that we must work against opium just as 
much as against drink. I do feel that if the swadeshi programme 
is gone through properly and peace and Hindu-Muslim unity persist, 
we must get swaraj this year. Opium and such abominations 
must then disappear at the very start of the new life. 

With love, 
Yours, 

MOHAN 

From a photostat: G.N. 962 

253. LETTER TO MAHADEV DESAI 

GAYA, 
Saturday [August 13, 1921]1 

BHAISHRI MAHADEV, 

I have your letter. Self-surrender does not, should not, 
deprive one of one's originality. It only means that the person has 
realized his littleness and, therefore, relies on somebody in whom 
he has faith. When in doubt, such a person does not insist on his 
own view but yields to the friend's. Arjuna harried Krishna with 
no end of questions. The tortoise was a lover of God. His wife 
would tempt God right till the last. Though [he]2 scorned the 
counsellors and sent them away, she kept complaining to God all 
the time. Self-surrender does not mean giving up one's judgment. 
Sincere self-surrender is not inertia, it is energy; knowing that there 
is someone to whom to turn ultimately, the person undertakes, with 
due regard for his limitations, a thousand experiments one after 

1  J. B. Kripalani's suggestion to Gandhiji to have a Bengali with him, 
referred to in the letter, was made on this date and Krishnadas accordingly 
joined Gandhiji soon afterwards. 

2 Illegible in the source 
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another. But they are all undertaken with humility, knowledge 
and discrimination. I count Maganlal's self-surrender to be of 
the highest order, but he has never, I believe, surrendered his judg-
ment. Your way is quite different. You have too little initiative 
and, therefore, whenever you get someone to whom you can look 
up, what little you have deserts you. Because too much reading 
has dulled your originality, you want to be an assistant. One may 
wish to work independently and yet be extremely modest. 

Your motive in wanting to live with me is sincere, but it is 
wrong. You merely wish to imitate the West. If I always keep 
someone with me merely in order that a record of my activities 
may be kept, I myself would come to behave unnaturally. It is 
one thing that someone may remain by my side in the usual course 
of things and keep notes unobtrusively, but quite another that 
a person should keep notes of everything of set purpose. Did 
anyone take notes of Rama's activities? The world has lost nothing 
because no one did so. If extensive notes of Johnson's talks were 
taken, they have conferred on the world no incomparable benefit 
that I know of We do not at all look at this matter merely from 
the point of view of literature. However, I do want you always 
to be with me. Since your grasp is so good and you are so well-
equipped, I should like you to understand everything about my 
life and work. I have a great many ideas, but they find expression 
only as occasions arise. There are subtleties, sometimes, which no 
one follows. My unexceptionable comments on Vasantram Shastri's 
letter1 were understood neither by Kaka nor by Swami. You 
understood them a little better than they. My considerateness in 
those comments went unnoticed. The tempting thought does not 
leave me, therefore, that if I had a man like you by my side he 
could, in the course of time, take up my work. I do not wish yet 
to employ you exclusively on any one task, but want you, instead, 
to gather experience. If, moreover, you get acquainted with every-
one whom I know, our work in the future will be easier. 

There was a telegram from Valji and Swami promising that no 
errors would be left in future issues. The Professor2, moreover, 
wants me to have one Bengali with me. It will, therefore, be 
convenient if you join me when you are free from there. If you 
yourself feel like taking up Young India to run it independently 
and develop it, I do not mind. Personally, though, I believe that 
the paper will not be needed after I am gone. Perhaps some of 

1 Vide "My Notes", 17-7-1921 (p. 394). 
2 J. B. Kripalani 
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you believe that, if you continue to spread my message, you will 
be able to run it. Even for this, it is not necessary that you should 
Join it. On the contrary, I feel that after you have matured through 
experience you will be better equipped to run Young India by your-
self. Talk to Jawaharlal Nehru about the Independent. He must 
find someone from U.P. How is it he cannot find any from among 
these vast Hindi-speaking people? What about Kapil Dev Mala-
viya1? In any case, place all the facts before Jawaharlal and dis-
cuss the matter. 

You have done well to remind me about the matter of 
Rs. 25,000. I am taking steps to make the necessary arrange-
ments. The printing must improve. 

Blessings from 
BAPU 

[PS.] 
I am advising Devdas to stay on there for the time being. 

I don't have the time to go over the letter again. 
From a photostat of the Gujarati original: S.N. 11417 

254. LETTER TO MATHURADAS TRIKUMJI 

Saturday [August 13, 1921]2 
I did not know that the illness you have passed through was 

so serious. Even then, I had it in my mind till the very last to 
go and see you. But how could I do so? I reached Boribunder 
just five minutes before time. Things turned up one after 
another and kept me engaged. I do understand your desire, but 
it is my lot to sacrifice my dearest ones. I have had to do this 
on a number of occasions, and the course I took was the only 
right one. So, while conceding that your desire is legitimate, I 
would also ask you not to feel disappointed if it is not gratified. 
Hereafter, whenever you feel impatient, you should let me know 
through someone that I must go and see you. If all of you act 
in this way, I shall feel safe. I stop here as we are nearing the 
station. 

[From Gujarati] 
Bapuni Prasadi 

1 A political worker of U.P. 
2 The date is given in the source. 



255. SPEECH AT PUBLIC MEETING, BIHAR SHARIF1 

August 13, 1921 
... While thanking the municipal commissioners for the address pre-

sented to him and his brother Maulana Mahomed Ali, [Gandhiji] asked them 
to take their legitimate share in the present struggle of eradicating various 
abuses prevailing in the country. Referring to the cow-sacrifice, he asked the 
Hindus to help the Mussulmans in the Khilafat question and to pray every 
morning for the protection of the cow if they wanted the question to be solved 
properly. Concluding, he appealed to everyone present to take to the charkha 
and to work out the boycott of foreign cloth before the 30th September. The 
whole audience maintained silence throughout their speeches. The meeting 
closed at about 8 p.m., after which Mahatmaji attended a meeting of 
purdanashin ladies when he was presented with cash and ornaments. 

The Searchlight, 21-8-1921 

256. THE FEAR OF DEATH 

[August 14, 1921]2 
I have been collecting descriptions of swaraj. One of these 

would be : Swaraj is the abandonment of the fear of death. A 
nation which allows itself to be influenced by the fear of death 
cannot attain swaraj, and cannot retain it if somehow attained. 

English people carry their lives in their pockets. Arabs and 
Pathans consider death as nothing more than an ordinary ailment; 
they never weep when a relation dies. Boer women are perfectly 
innocent of this fear. In the Boer war, thousands of young Boer 
women became widowed. They never cared. It did not matter in 
the least if the husband or the son was lost; it was enough and 
more than enough that the country's honour was safe. What 
booted the husband if the country was enslaved? It was infinitely 
better to bury a son's mortal remains and to cherish his immortal 
memory than to bring him up as a serf. Thus did the Boer women 
steel their hearts and cheerfully give up their darlings to the angel 
of Death. 

1 The meeting was held on the Debi Sarai grounds at 6 p.m. Gandhiji 
was presented addresses on behalf of the Municipality and spoke after 
Mahomed Ali. 

2 The Gujarati original was published in Navajivan, 14-8-1921. 
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The people I have mentioned kill and get killed. But what of 
those who do not kill but are only ready to die themselves? Such 
people become the objects of a world's adoration. They are the 
salt of the earth. 

The English and the Germans fought one another; they killed 
and got killed. The result is that animosities have increased. There 
is no end of unrest, and the present condition of Europe is pitiful. 
There is more of deceit, and each is anxious to circumvent the 
rest. 

But the fearlessness which we are cultivating is of a nobler and 
purer order and it is therefore that we hope to achieve a signal 
victory within a very short time. 

When we attain swaraj, many of us will have given up the fear 
of death; or else we shall not have attained swaraj. Till now mostly 
young boys have died in the cause. Those who died in Aligarh 
were all below twenty-one. No one knows who they were. If Gov-
ernment resort to firing now, I am hoping that some men of the 
first rank will have the opportunity of offering up the supreme 
sacrifice. 

Why should we be upset when children or young men or old 
men die? Not a moment passes when someone is not born or is 
not dead in this world. We should feel the stupidity of rejoicing 
in a birth and lamenting a death. Those who believe in the soul 
—and what Hindu, Mussulman or Parsi is there who does not?—
know that the soul never dies. The souls of the living as well as of 
the dead are all one. The eternal processes of creation and des-
truction are going on ceaselessly. There is nothing in it for which 
we might give ourselves up to joy or sorrow. Even if we extend 
the idea of relationship only to our countrymen and take all 
the births in the country as taking place in our own family, how 
many births shall we celebrate? If we weep for all the deaths in 
our country, the tears in our eyes would never dry. This train of 
thought should help us to get rid of all fear of death. 

India, they say, is a nation of philosophers; and we have not 
been unwilling to appropriate the compliment. Still, hardly any 
other nation becomes so helpless in the face of death as we do. 
And in India again, no other community perhaps betrays so much 
of this helplessness as the Hindus. A single birth is enough for 
us to be beside ourselves with ludicrous joyfulness. A death makes 
us indulge in orgies of loud lamentation which condemn the 
neighbourhood to sleeplessness for the night. If we wish to attain 
swaraj, and if having attained it we wish to make it something to 
be proud of, we must perfectly renounce this unseemly fright. 
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And what is imprisonment to the man who is fearless of death 
itself? If the reader will bestow a little thought upon the matter, 
he will find that if swaraj is delayed, it is delayed because we are 
not prepared calmly to meet death and inconveniences less than 
death. 

As larger and larger numbers of innocent men come out to 
welcome death, their sacrifice will become the potent instru-
ment for the salvation of all others; and there will be a minimum 
of suffering. Suffering cheerfully endured ceases to be suffering 
and is transmuted into an ineffable joy. The man who flies from 
suffering is the victim of endless tribulation before it has come to 
him, and is half dead when it does come. But one who is cheer-
fully ready for anything and everything that comes escapes all pain; 
his cheerfulness acts as an anaesthetic. 

I have been led to write about this subject because we have got 
to envisage even death if we will have swaraj this very year. One 
who is previously prepared often escapes accidents; and this may 
well be the case with us. It is my firm conviction that swadeshi 
constitutes this preparation. When once swadeshi is a success, nei-
ther this Government nor any one else will feel the necessity of 
putting us to any further test. 

Still it is best not to neglect any contingency whatever. Posse-
ssion of power makes men blind and deaf; they cannot see things 
which are under their very nose, and cannot hear things which 
invade their ears. There is thus no knowing what this power-
intoxicated Government may not do. So it seemed to me that 
patriotic men ought to be prepared for death, imprisonment and 
similar eventualities. 

The brave meet death with a smile on their lips, but they are 
circumspect all the same. There is no room for foolhardiness in 
this non-violent war. We do not propose to go to jail or to die 
by an immoral act. We must mount the gallows while resisting 
the oppressive laws of this Government. 

Young India, 13-10-1921 



257. DEFINITIONS OF SWARAJ 

I take the reader's leave to put before him the various defini-
tions of swaraj which I keep formulating in my mind. 

(1) Swaraj means rule over one's self. One who has achiev-
ed this has fulfilled his individual pledge. 

(2) We have, however, thought of swaraj in terms of some 
symbol or image. Swaraj, therefore, means the complete control 
by the people of the country's imports and exports, of its army and 
its law courts. This is the meaning of the pledge taken in Decem-
ber. Such swaraj may or may not have room for the British con-
nection. If there is no solution of the Punjab and the Khilafat 
issues, there will be no room for such connection. 

(3) But then it is possible that sadhus as individuals enjoy 
swaraj even at present, and that, even when we have a parliament 
of our own, people may not feel that they are free. Swaraj, 
therefore, means easy availability of food and cloth, so much so 
that no one would go hungry or naked for want of them. 

(4) Even under such circumstances, it may happen that one 
community or section seeks to suppress another. Swaraj, there-
fore, means conditions in which a young girl could, without danger, 
move about alone even at dead of night. 

(5) These four definitions will be found to include many 
others. Nevertheless, if swaraj has infused—and it ought to in-
fuse—a new spirit in every one of the classes which make up the 
nation, it will mean total disappearance of the practice of treating 
Antyajas as untouchables. 

(6) End of the Brahmin-non-Brahmin quarrel. 
(7) Complete disappearance of the evil passions in the hearts 

of Hindus and Muslims. This means that a Hindu should respect a 
Muslim's feelings and should be ready to lay down his life for him, 
and vice versa. Muslims should not slaughter cows for the 
purpose of hurting Hindus; on the contrary, they should on their 
own refrain from cow-slaughter so as to spare the latter's feelings. 
Likewise, without asking for anything in return, Hindus should 
stop playing music before mosques with the purpose of hurting 
Muslims, should actually feel proud in not playing music while 
passing by a mosque. 

(8) Swaraj means that Hindus, Muslims, Sikhs, Parsis, Chris-
tians and Jews should all be able to follow their own faith and 
should respect those of others. 
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(9) Swaraj means that every town or village should be strong 
enough to protect itself against thieves and robbers and should 
produce the food and cloth that it requires. 

(10) Swaraj means mutual regard between the princes or 
zemindars on the one hand and their subjects on the other, that 
the former should not harass the latter and the latter, in their turn, 
should give no trouble to the former. 

(11) Swaraj means mutual regard between the rich and the 
working class. It means the latter working gladly for the former 
for adequate wages. 

(12) Swaraj means looking upon every woman as a mother 
or sister and respecting her to the utmost. It means doing away 
with the distinctions of high and low, and acting towards all with 
the same regard as for one's brother or sister. 

It follows from these definitions that in swaraj (1) the Gov-
ernment will not trade in liquor, opium and things of that 
kind; (2) no speculation can be permitted in food grains and cot-
ton; (3) no person will break a law; (4) there can be no room at 
all for wilfulness, which means that a person cannot act as a 
judge when he is himself charged with something, but should let 
the charge be examined in a duly established court in the country. 

[From Gujarati] 
Navajivan, 14-8-1921 

258. UNTOUCHABILITY AND NATIONALISM 

A gentleman from Ankleshwar has written a long letter in 
which he says that, by introducing the issue of untouchability in the 
national movement, I have done great harm to the country, that 
I have exaggerated matters in discussing this issue and have un-
necessarily supplied a cause for rift amongst us. There are endless 
allegations in that gentleman's letter. He will forgive me for not 
replying to them here. 

Some social questions are of such magnitude that they cannot 
but be made political issues. If we dismiss the question of Hindu-
Muslim unity as a social one, our cart will get stalled in the very 
first stage of the journey. The problem of Brahmins and non-
Brahmins in the South has become so acute that any political 
party which tries to bypass it will commit suicide. It is easy 
to decide whether or not a particular issue should be taken up in 
the national struggle. There is no choice but to solve a pro-
blem which, if left unsolved, would block our progress. I am posi-
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tively of the view that, had I not taken up the problem of un-
touchability, our struggle would have made no headway. We 
simply could not mount the heaven-bound plane, leaving be-
hind those six crores of people whom, in our profound ignorance, 
we regard as untouchables and exploit to the utmost. They would 
cling to the plane and, as they are buried in the ground, it could 
not take off at all. I would not have taken up this question had 
I felt that they could have been carried along somehow, hanging 
on to the plane. I got the impression from the correspondent's 
letter that he has no idea whatsoever of the present system of Gov-
ernment. 

The structure of the Government rests entirely on the 
foundation of our weaknesses. Today, it may be the Hindu-Mus-
lim question, tomorrow it may be that of Brahmins and non-
Brahmins, then again that of untouchability, on another occasion 
that of the subjects and the rulers, the capitalists and the workers, 
the pleasure we take in drinking and such other things. This Gov-
ernment has exploited all these weaknesses of ours. It is because 
of this that I have described our movement as one of self-purifica-
tion. I have described untouchability as the greatest blot on Hindu 
society as the latter has been guilty of Dyerism in its treatment 
of the communities regarded as untouchable. 

I shall not walk into the trap of the Shastras and allow myself 
to be fooled. I cannot brush aside the evidence of my eyes. Wherever 
I look, I see hatred for the untouchables. A correspondent proudly 
asserts that, had Hindu society really cherished hatred for the 
Antyajas, the latter would have perished long ago. I, on the other 
hand, feel that we have not destroyed them because we needed 
them to do our sanitary work. Who would destroy slaves? Those 
who wish that their burdens should be carried do not destroy their 
beasts. When I think of the heavy burden which we have made 
the untouchables to carry and the extent to which we have reduced 
them to the position of slaves, life itself becomes unbearable to me. 
However, since I believe that our atrocities are the result of our 
ignorance and are not deliberate, I have been trying to awaken 
Hindu society by harsh words, though with great affection and 
humility. We have no moral justification at all for our present 
treatment of the Antyajas. 

I like the idea of having a bath after coming into contact with 
anything dirty. I myself take one and advise others to do so. But 
that we should avoid anyone who, though outwardly as clean as 
myself, when questioned as to his community turns out to be 
an Antyaj—is intolerable to me. 
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Protection of the weak will be of the utmost importance in 
swaraj. If we are not prepared to ensure it, if we do not let them 
draw water from wells, force them to live in the filthiest localities, 
do not permit them to attend our schools or, if we do, reserve 
separate benches for them, if we regard ourselves polluted by their 
touch though, perhaps, they attend looking cleaner than we do, 
certainly, this is not Hindu Shastra it is only the element of ex-
tremism in it and is pure Dyerism. 

A gentleman from the party of Antyajas says in a letter to me 
that Lord Clive had overcome others with the help of the Antyajas. I 
have not gone into this matter, but I have no doubt about its being 
so. Even today, if the Antyajas show themselves gullible enough, 
there are many Clives who are ready to exploit any person or class 
and suppress others who may lift their heads. The Gurkhas have 
the same blood in their veins as we; who used them against the 
innocent workers of Chandpur? The Sikhs' eyes have opened 
now, but has this brave community not been sufficiently used in the 
present political system for suppressing us? 

We put the noose round our own necks by covering up our 
weaknesses, giving them the appearance of strength and post-
poning their reform. 

If the followers of a religion in which it is customary to set 
aside a portion for the poor before sitting down to a meal, throw 
from a distance into the laps of the Antyajas what is left over in their 
plates, throw rotten grain and such other things, what should we 
call such wicked conduct if not Dyerism ? 

This correspondent says that, when the Antyajas were brought 
in to attend the Broach Conference, people kept to their seats 
merely out of their regard [for me], but they were certainly pain-
ed at heart. I should be sorry if this is true. If we want swaraj, 
we should learn to state our views and act on them even though 
we happen to be in a minority of one or two. 

I know that I have pained many devout Hindus by my writings 
and speeches on untouchability. But I also know that I have been, 
and am, prompted by no malice in acting as I have done. When 
the vaid prescribes chirata, the patient, though he may make a 
sour face, knows that it is for his good. 

[From Gujarati] 
Navajivan, 14-8-1921 



259. COMPROMISE? 

This is not the only letter1 of its kind which I have received. 
Some friends have also remonstrated with me orally for welcoming 
Mr. Vasantram Shastri's article. I adhere to my opinion all the 
same. I would welcome any article like the above and criticism in 
the same spirit. It is gratifying to know that there are many 
now who see that the practice of untouchability is an evil and sug-
gest that there is no room at all for compromise on this issue. The 
critics of Mr. Shastri's article look at it from their own point of 
view. I considered it from Mr. Shastri's and was happy to find 
that he regarded the practice of untouchability as a matter of 
hygiene. I can understand the idea of avoiding contact with an 
Antyaj in the same manner in which one avoids contact with a 
woman in her monthly course. It is not difficult for me to under-
stand how the practice of avoiding contact with a Chandal2 may 
have arisen. 

The true reformer, without giving up his stand, welcomes those 
who come nearer to him because he believes that, in the course of 
time, they will understand the meaning of the reform. I have 
denounced the sort of untouchability which is being practised 
in the name of the Shastras and I have no intention of modifying 
my attitude in any respect. But I shall salute anyone who, though 
he may take a bath on touching an Antyaj, loves Antyajas, gets water 
tanks built for them, helps them to get educated, makes their suffer-
ing his own, will not eat before he has fed them, respectfully gives 
an Antyaj a seat in a railway compartment and nurses him if he 
becomes ill. I will pray to God to forgive such a man if he believes 
that his soul has been polluted by contact with an Antyaj. I will 
not change my view or my practice or method in any respect what-
ever. I will not compromise with untouchability. But to the extent 
that any persons move towards the ideal, I shall honour them. 

[From Gujarati] 
Navajivan, 14-8-1921 

1 The letter, not reproduced here, purported to be from a sanatani 
Hindu and complained against what he regarded as Gandhiji's compromis-
ing attitude in his comments on Shastri Vasantram's article; vide "My Notes", 
17-7-1921 (p. 394). 

2 One of the communities traditionally regarded as untouchable 



260. MY NOTES 

BURNING OF CAPS 

The work enthusiastically begun in Bombay is progressing 
with great vigour. At every place in our journey, caps made of 
muslin, velvet and felt pile up in heaps. Muslims throw in their 
Turkish and Astrakhan caps. Some throw in their turbans. A friend 
has commented that the telephone and the telegraphs seem 
ineffective when compared with the telepathic communication 
going on in the country. With the speed of air, the idea has 
spread among the people that it is sinful to wear foreign cloth 
or have it in one's house. At each and every place, therefore, we 
receive something or other. What surprises me is that we rarely 
see anyone hesitating to hand over his clothes for burning. 

OUR GROUP 

During this journey, our group consists not merely of one of 
the Ali Brothers and myself, but also includes Maulana Azad 
Subhani of Kanpur and Mr. Stokes, who lives in Kotgarh near 
Simla. The latter is a member of the Congress. He has dedicated 
his time to working for the removal of the practice of forced labour 
which obtains in the hills. Mr. Stokes is married to an Indian 
Christian lady and has six children. He has not, to this day, 
taught his children a single word of English. They know only 
two languages—Pahari and Hindi. He, too, threw his clothes into 
the sacrificial fire on July 31 and now dresses himself in a dhoti, 
shirt and cap, all made of khadi. As he has some time to spare 
now, he is accompanying us on this journey in order to get some 
experience. For many years now Mr. Stokes has been living in 
purely Indian style. The change in dress, though, is recent. 

SHOUTS OF VICTORY AND TOUCHING OF FEET IN REVERENCE 

The malady of bursting forth into shouts of victory and touch-
ing my feet in reverence is as active as ever. I had hoped that, 
after all that I have written on the subject, I would find things 
changed. But ever since we entered the United Provinces I have 
had so much of them that I feel disgusted. There is no end to the 
enthusiasm of the people, but I find all this enthusiasm being frit-
tered away in shouting and touching my feet. My ears, too, are 
no longer strong enough to tolerate loud noises. In a crowd of 
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thousands, people's attempts to touch my feet are so troublesome 
that every moment I feel afraid I may fall down. 

VOLUNTEERS 

Of volunteers, there is a large number, but they are not yet 
fully aware of their responsibilities. They lack training. If we wish 
to start civil disobedience, volunteers must become perfectly effi-
cient. They ought to be able to stop the shouting, to prevent people 
from touching my feet and to make themselves heard. If volunteers 
cannot manage this, they will be of no help at a critical moment. 
We should, therefore, look upon the training of volunteers as an 
essential part of our struggle. 

VERIFICATION  

Everyone asks me how we shall be able to verify whether or not 
we are following swadeshi. There are two methods of doing so. 
In the market-places today we rarely see anything but foreign 
clothes on people's bodies—men's and women's. We find, in our 
decorations such as those which we hang over our doors, only 
madarashi1 and other foreign material made in Manchester. Our 
buntings, bands, etc., we see, are made of foreign material. We 
find the same thing in our temples and mosques. When we see 
khadi instead, we shall know that the age of foreign goods has 
come to an end. Our cloth-shops and the dwellings of our weavers 
will provide an even more reliable criterion. We shall know that 
the era of swadeshi has finally come to prevail when foreign cloth 
is not easily available in our shops and khadi is all that meets the 
eye, and when we find no foreign yarn on the looms of weavers. 
How can there be shops selling foreign cloth if there are no custo-
mers for it? This consummation can be brought about only 
if both the Hindus and the Muslims see the right course. What 
can Muslims by themselves do if crores of Hindus do not over-
come their liking for fine muslin? What can Hindus alone do if 
crores of Muslims do not do so either? 

PAYING FOR ONE'S MISTAKES 

Since we neglected some sections of society, we are now faced 
with difficulties. Wherever I go, I observe absence of co-operation 
on the part of merchants and weavers. Merchants to some extent 
have come into the movement, but we have made no effort at all 
to get in touch with weavers. We must, therefore, educate them. 
So long as we have not educated them, our difficulties will continue 
to increase, for if merchants continue to import foreign goods and 

1 A kind of cloth 
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weavers to use foreign yarn and do not even touch hand-spun yarn, 
where shall we be? The authorities of every Congress Committee 
should now get in touch with merchants and weavers, enrol them 
as members, and persuade them to introduce the needed changes 
in their business or work. Such an attempt was made in Morada-
bad and it proved successful. The Committee there called mer-
chants together in a meeting along with the workers. After they 
were convinced and had had their difficulties resolved, they willingly 
took the pledge not to purchase foreign cloth. I find Gujaratis 
in good numbers wherever I go. Many of the families have settled 
in the particular provinces since a hundred or two hundred years 
ago. Today at every place, they are going on happily with their 
work and, wherever they are, they live harmoniously with the 
local people. In some places, thanks to their efforts, one finds the 
work of the Congress proceeding securely. Moreover, though they 
join in the work, they remain humble. It gives me great happi-
ness to see Gujaratis thus displaying their virtues in other parts. 
If we could rid ourselves of every kind of fear, we could do still 
greater service to the country. 

POWER OF NON-VIOLENCE 

From my experience everywhere I see that, wherever people 
have properly understood the lesson of non-violence, they have 
risen highest. The non-violence which proceeds from fear or weak-
ness is not true non-violence. That alone can truly be called non-
violence which is combined with strength and energy. Just as we 
do not wish to violate peace in our relations with the British, so 
also we must not put it aside when dealing with our own people 
serving as officers, soldiers and policemen. A gentleman has put the 
question to me whether non-violence is to be followed among our-
selves or only in our relations with the British. Such a question 
should not arise at all. We shall lose even if we do not remain 
peaceful with our own people. A non-co-operator must remain 
respectful, peaceful and humble towards all. The braver the man 
the more peace-loving he should be, and the humbler he is the bigger 
he is. A shallow person, who starts hitting and abusing at the 
slightest provocation, loses his strength. Peacefulness is also like 
the vital fluid, form of energy, an invisible one. Anyone who 
builds up a store of it in himself becomes a strong brahmachari. By 
defining brahmacharya in purely physical terms, we have ceased to 
regard as guilty those who lose their temper every second. Just as 
the observance of brahmacharya in its physical aspect is essential for 
the welfare of the body, so also is spiritual brahmacharya necessary. 

XX-33 
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I am convinced that we have only succeeded in prolonging our 
movement by getting angry with those who co-operate with the 
Government and by abusing the police. We would have all power 
in our hands today if we had, in thought, action and speech, re-
mained peaceful, respectful and humble towards all our oppo-
nents. 

TO PARSI WOMEN 

I know that Parsi sisters in fairly good numbers read Nava-
jivan. They may have some difficulty in understanding its lang-
uage. I try to make my language as simple as possible and to 
avoid conjunct letters. But one cannot completely set aside the 
rules of grammar. The Parsis have disfigured Gujarati to such 
an extent that to enter into competition with them would be tanta-
mount to murdering the language. I, therefore, request these women 
readers to take some trouble to understand the words which they 
find difficult, or ask someone to explain the same to them. They 
will have no difficulty at all after they have taken pains to read 
through a few issues in this manner. It behoves our Parsi brothers 
and sisters to try and improve their language. At present it seems 
that there are three varieties of Gujarati: Parsi Gujarati, Muslim 
Gujarati and Hindu Gujarati, although our Muslim brothers do 
not spoil Gujarati as much as the Parsis do and have no difficulty 
in following the Gujarati of Navajivan. Khabardar, Malbari and 
other writers have shown that the Parsis, if they want, can write 
good Gujarati. I find pure Gujarati used in some of the letters 
which I get from Parsis. A little pride in one's language is all 
that is required. Given this pride, the Gujarati of the Parsis will 
soon improve and come up to the general level. 

[From Gujarati] 
Navajivan, 14-8-1921 



261. LETTER TO OMKARNATH PUROHIT 

ON WAY TO PATNA, 

August 15, 1921 
DEAR OMKARNATH, 

I have your letter. I send you the printed letter. I do not 
see in it anything so unjust that you must proclaim its injustice 
by publishing the letter. You should keep your word about not 
publishing it. Whether you act upon the advice contained in it 
it is for your heart to decide. 

MOHANDAS GANDHI 

OMKARNATH PUROHIT 
C/O LALA CHANDULAL 

RAJA KA BAZAR 
AGRA 

From a photostat of the Hindi original in Gandhiji's hand: G.N. 6088 

262. APPEAL TO RESIDENTS OF SIMLA HILL STATES1 

August 15, 1921 
BROTHER HILLMEN, 

Munshi Kapur Singh and his associates are undergoing trouble 
for your sake in order to rid you of the injustices of which you 
are the victims for a long time past. Are you going to give them 
up without efforts? I am sure in this matter you would not in-
cur the displeasure of the whole country. I hope that so long as 
your friends and helpers are in jail you will, in pursuance of 
Mr. Stokes' advice, refuse to give begar to the British Government 
and the State. Do not allow any excess on your part; remove anger 
from your minds during the time your brothers are under cus-
tody. It is much better for you to undergo hardships and be ready 
to fill jails for the sake of your faith (dharma) than to give 
begar to any official. Remember that, if on this occasion you 
prove unworthy, you will perpetuate your slavery and for all time 

1 This was issued originally in Hindi and was widely distributed among 
the residents of the Simla Hill States. 
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to come you shall continue to be treated as slaves. In your efforts 
I am with you with all my heart and soul. 

The Leader, 18-8-1921 

263. LETTER TO MAHADEV DESAI 

ON WAY TO CALCUTTA, 

[Before August 17, 1921]1 

BHAISHRI MAHADEV, 

I have your letter. Motilalji certainly wants you to stay on, 
but the main thing for you to consider is what you yourself would 
like to do. If you find the work there very strenuous or if the 
place does not suit your health, do come away. Can one be more 
important to a man than be his right hand? "If only I were the 
right hand" could have been written either in grief or with know-
ledge. If in grief, I would say you have not understood me. If you 
wrote it with knowledge, all is well. Two brains can drift apart 
from each other, but can a hand be separated from the brain to 
do anything? I am training you to work as a brain. Santaram, 
being a "permanent Under-Secretary", cannot leave. I should like 
you to understand your position rightly. 

You will not understand the secret of my keeping Pyarelal2 
here. You do not know that part of my life. Ba and I do not have 
the same temperament. Ba does not understand me. I have not 
yet found in the Ashram a single woman of the type I want. 
Managing the kitchen is [a difficult thing]. Only a few can do 
it. I consider the work beyond your capacity. So far Maganlal, 
Vinoba, Chhotelal3, myself and to some extent Bhuvarji4 have 
proved equal to the task. There is science in our cooking. There 
were numerous difficulties on account of Gokibehn5. We do want 
one responsible man [in the kitchen]. I think that I am 
making the best use of Pyarelal. When the proper time comes 
I shall shift him from there and put him elsewhere. 

1 Gandhiji was in Calcutta on August 17. 
2 Pyarelal Nayyar; Gandhiji's secretary since 1920; biographer of 

Gandhiji 
3 Chhotelal Jain, a former anarchist, later an inmate of the Satya-

graha Ashram 
4 An inmate of the Satyagraha Ashram 
5 Raliatbehn, Gandhiji's sister 
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While Joseph is out, your asking for Devdas or Pyarelal to 
join you seems to be rather an exorbitant demand. You should 
find someone of a lower level than these two. You can have 
Prabhudas with you. 

Would it suit you to continue staying with Joseph after 
Durga has recovered? But that is a distant thing. I must first know 
what your own desire is. I will not now send you to take up 
Young India. Did you receive my last letter? You will either 
continue there or be with me—this is what I think at present. 

I read your articles. All of them are good, that is, they call 
for no comments. You have given a good reply to Bipin 
Chandra1. 

Write to me at Gauhati. I shall be in its neighbourhood up 
to the 25th. 

Kristodas2, who was to join me for Young India work, has 
come. He is with me. 

Blessings from 
BAPU 

From a photostat of the Gujarati original: S.N. 11413 

264. SPEECH AT MIRZAPUR PARK, CALCUTTA3 

August 17, 1921 
Mahatma Gandhi at the outset said that he would not speak for more 

than five minutes and hoped that the audience would kindly give him a 
patient hearing, as he was to leave for Assam that evening by the Darjee-
ling mail. 

He said that he believed that they had all read the resolutions of the All-
India Congress Committee which had reference to the fact that there must 
be a complete boycott of foreign clothes before the 30th of September next 
and he urged the audience to see that that resolution was carried into effect. 
He appealed to them to use swadeshi clothes and he desired that they 
should burn the foreign clothes they were still wearing or send them to 
Smyrna. Pointing to his own dress which consisted of a khadi cloth and a 
'swaraj' cap, he said that though khadi was a bit coarse they should not be 
discouraged. He reminded the audience that if they were determined to 
follow the resolutions in toto, he promised them swaraj and the undoing of 

1 Bipin Chandra Pal 
2 A variant of "Krishnadas" 
3 Gandhiji addressed the meeting, attended by over 15,000 Hindus and 

Muslims, at 4.30 p.m. Abul Kalam Azad and Mahomed Ali were present. 
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wrongs done to the Khilafat and to the Punjab in October next. He also ad-
vised them—both Hindus and Mohammedans—to be united in their efforts just 
like two sons of a mother, and be prepared to fight their battle peacefully and 
to present a bold front in their struggle for freedom by absolutely non-violent 
means. 

In conclusion, Mahatma Gandhi again appealed to the audience to throw 
away all their foreign clothes and to burn them if need be, reminding them 
at the same time that he would address them again and devote a longer time 
when he returned to Calcutta in the course of a few days after his tour in 
Assam. 

Amrita Bazar Patrika, 18-8-1921 

265. LETTER TO KHWAJA 

[After August 17, 1921]1 
DEAR KHWAJA SAHEB2, 

You will please forgive me for not acknowledging your wire 
earlier regarding cow-sacrifice. I know that in many parts of India, 
the work done was marvellously good indeed. You wanted me to 
wire regarding scarcity of grain. It is no use my wiring anything 
now. I shall hope to meet you on the 4th3 when you will men-
tion the matter if the situation still requires consideration. 

Yours sincerely, 

From a photostat: S.N. 7599 

1 This was in reply to Khwaja's wire dated August 16 received at Mon-
ghyr on August 17 which read: "Only two cows sacrificed yesterday against 
6 last year over 200 previous years response to swadeshi very hopeful wheat 
four seers per rupee rumours of further fall causing great excitement in city 
serious development apprehended. Please wire advice." 

2 Presumably Khwaja Abdul Majid, Vice-Chancellor of the National Mus-
lim University of Aligarh which later became Jamia Milia Islamia of Delhi 

3 Gandhiji was to reach Calcutta on September 4 to attend the Working 
Committee meeting to be held on the 6th. 



266. REPRESSION IN THE UNITED PROVINCES 

The following note was prepared for me by Pandit Jawahar-
lal Nehru, now over two months ago, reviewing repressive measures 
in the United Provinces to the 30th May. Other matters having 
absorbed my attention, I have not been able to deal with Pandit 
Jawaharlal Nehru's notes. They, however, read as fresh today 
as in June. And the reader will find in them almost a complete 
answer to the official repudiation of the charge of repression.1  

Young India, 18-8-1921 

267. NOTES 

A HINDI "NAVAJIVAN" 

So many Hindi-speaking friends have been anxious for me to 
make myself responsible for publishing a Hindi edition of the 
Navajivan. I have myself been anxious to do so. But it has 
not been hitherto possible. The editing of the Navajivan and 
Young India is difficult enough to cope with. But there is no doubt 
that I am in love with my ideas and theories. I am firmly of opi-
nion that they are good for India, and if I may say it in all humi-
lity, good for all. And so I am yielding to the pressure of friends 
and workers to issue a Hindi edition. I know that several transla-
tions in Hindi appear in different parts of India. But the desire 
has been to put under one cover an authorized free translation of 
selected articles from the Navajivan and Young India. This is now 
being done. The Hindi of the edition will really be Hindustani, 
a resultant of Hindi and Urdu—simple words understood by both 
Hindus and Mussulmans. An attempt will be made to avoid orna-
mentation. Indeed I would love to give a simultaneous transcript 
in the Urdu characters. But that cannot be as yet. Let me not also 
hide the secret from the reader that it is my regard for the Mar-
wari friends, and notably, Jamnalalji that hastened the issue of 
the Hindi Navajivan. Jamnalalji has made the declaration as pub-
lisher and Mr. Shankarlal Banker as printer. The Hindi Nava-
jivan like the Gujarati and English editions will not contain any 
advertisements. It has also to be self-supporting like the other two 

1 For the text of the note, vide Appendix VI. 
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and will therefore depend for existence on the support it receives. 
The subscription for the Hindi edition will be Rs. 4/- yearly and 
Rs. 2/- half-yearly. I would advise intending subscribers to send 
only half-yearly subscriptions. The Hindi Navajivan is merely a 
trial. I have only a limited staff. But for the exhaustless energy and 
resourcefulness of Swami Anandanand I would have refused to 
take the responsibility. We have found that it is voluntary labour 
that is most efficient. And it is not easy to tap that class of labour 
whether bodily or mental. I would therefore invite Hindi lovers 
of non-co-operation as a doctrine of life to confine their patronage 
to six months as a trial. Needless to say the concerns are not meant 
for profit. Any margin left therefore will be devoted to the deve-
lopment of the three editions. The readers will also be interested 
and pleased to learn that Maulana Mahomed Ali has placed at 
my disposal his machinery, type and other material of the Comrade 
free of charge. Thus the battle of non-co-operation with forces of 
evil (as I consider the Government to represent) is dependent 
upon closest co-operation between forces of good as I consider non-
co-operation to represent in spite of all the faults and limitations 
of non-co-operators. 

FRAUDULENT IMITATIONS 

A friend writes from Madras: 
The piece of cloth which I enclose herewith is a sample of what is 

being sold in Madras at from 10 to 15 annas per yard by the Bombay 
Swadeshi Stores under the name of pure khadi, i.e., hand-spun and 
hand-woven. How is one to be protected against such frauds? I have 
little doubt that the sample is of foreign make. 

I have seen the sample and there is not a shadow of doubt 
that it is neither hand-spun nor hand-woven. It is possible that 
it might be a production of Indian mills, though it shows Japanese 
rather than Indian finish. The pity of it is that such stuff is 
being sold in swadeshi stores. But we must be prepared for such 
frauds. They are an eloquent testimony to the fact that the swa-
deshi spirit is rising. How to detect and check these frauds is the 
question. The golden rule, of course, is that we must spin our own 
yarn and get a weaver to weave it under our superintendence. That 
time is undoubtedly coming. When we cannot spin for ourselves, 
we must get the spinning done by the thousands of spinners 
coming into being all over the country. Where we cannot do 
it, we must in choosing our khadi reject every piece of cloth that 
looks at all like mill-made. For coarser counts it will be most 
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difficult to distinguish between imported cloth and that manufac-
tured by our mills. Hand-spun khadi lacks the dead polish of 
the mills but is rougher to look at, porous, light to handle, and 
pleasant to the touch. It is never glossy. Another safeguard I 
suggest is that the cloth should be unbleached. A third alternative 
which is not free from danger is that in every Congress district 
there should be swadeshi shops licensed by the Congress and there 
should be expert inspectors who should constantly inspect the 
stock in licensed shops. If possible, every article should be stamped. 
I know that we are not organized and trained enough for under-
taking this work on a universal scale. But till every district has 
begun to manufacture all khadi for itself, some such inspec-
tion is undoubtedly necessary, and whatever can be honestly 
improvised should be done. 

PLAGUE-SPOTS OF LUCKNOW 

An English friend writes to me at Lucknow : 
I am just writing to ask you to write a word before you go to some-

one in authority among your supporters here in regard to the bro-
thels in Lucknow. I was talking to the military police this morning in 
Aminabad, and it seems that there are some fifty of these places 
in that locality frequented by soldiers (some of whom have been court-
martialled as it is out of bounds)—Europeans and Anglo-Indians. He did 
not say anything about Indians but I heard the other day that they 
also go to these women. A word from you as to this debasing of man-
hood and lack of self-control would do more than anything else to 
counteract this evil. I will pledge myself to do all I can to help in the 
matter. 

I wish I could share the English friend's belief that my word 
has the power he attributes to it. As I write this paragraph, the 
picture of the dear sisters who visited me at Cocanada after nightfall 
haunts me. They were dearer to me after I learnt of their shame. 
It was only by suggestion they could tell me what their life was. 
As the spokeswoman spoke to me, she had shame and sorrow 
written in her eyes. I could not bring myself to hold them guilty. 
I devoted my speech after this meeting to the necessity of personal 
purity. My heart, therefore, goes out to the fallen sisters of Lucknow. 
They are driven to a life of shame. I am satisfied that they do 
not go to it from choice. And the beast in man has made the 
detestable crime a lucrative profession. Lucknow is noted for its love 
of ease. But Lucknow is also the seat of a Mussulman divine. It 
has its full share of all that is noble in Islam. For the Hindus 
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Lucknow is the capital of the Province where the spotless Sita and 
Rama roamed and reigned. It recalls the best days of Hindu 
purity, nobility, bravery and steadfastness to truth. Non-co-operation 
is self-purification, and I urge all the non-co-operators and others 
to deal with this moral plague of Lucknow. I hope no custodian 
of Lucknow's good name will remind me that Lucknow is no worse 
than the other cities in India. Lucknow has come in by chance 
as an illustration. We are responsible throughout India for the 
purity and the safety of our womanhood. Why should not Lucknow 
lead? 

Young India, 18-8-1921 

268. THE KHILAFAT 

At Lucknow I found natural impatience on the part of the 
Mussulmans regarding the Khilafat. Maulvi Salamatulla voiced 
in moderate language the public feeling regarding the position of 
the Angora Government when he said that the British attitude was 
becoming unbearable. There is no doubt about the growing distrust 
of the British declarations about friendliness towards the Turks. 
Nobody believes either that the British declarations are genuine or 
that the British Government is powerless to afford relief. In their 
impatient anger the Mussulmans ask for more energetic and more 
prompt action by the Congress and Khilafat organizations. To the 
Mussulmans swaraj means, as it must mean, India's ability to deal 
effectively with the Khilafat question. The Mussulmans therefore 
decline to wait if the attainment of swaraj means indefinite delay 
or a programme that may require the Mussulmans of India to be-
come impotent witnesses of the extinction of Turkey in European 
waters. 

It is impossible not to sympathize with this attitude. I would 
gladly recommend immediate action if I could think of any effec-
tive course. I would gladly ask for postponement of swaraj activity 
if thereby we could advance the interest of the Khilafat. I would 
gladly take up measures outside non-co-operation, if I could think 
of any in order to assuage the pain caused to the millions of 
Mussulmans. 

But, in my humble opinion, attainment of swaraj is the quickest 
method of righting the Khilafat wrong. Hence it is that for me 
the solution of the Khilafat question is attainment of swaraj and 
vice versa. The only way to help the afflicted Turks is for India to 
generate sufficient power to be able to assert herself. If she cannot 
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develop that power in time, there is no way out for India and she 
must resign herself to the inevitable. What can a paralytic do to 
stretch forth a helping hand to a neighbour but to try to cure him-
self of his paralysis? Mere ignorant, thoughtless and angry out-
burst of violence may give vent to pent-up rage but can bring no 
relief to Turkey. Nor can it increase the power of India to assert 
herself. And the measures taken to put down violence may well 
lessen the speed with which we are marching to our goal. 

But there is no cause whatsoever for despair. The whole of 
the Congress programme has been framed and measures are being 
adopted to meet the Khilafat crisis. There is no doubt that two 
months for finishing the swadeshi work is a most intensive measure 
calculated to bring the best out of the nation. And if India com-
pletes the boycott by September and comes to her own in October, 
surely it must satisfy the most sanguine temperament and the most 
impatient and ardent Khilafatist as I claim myself to be. 

The fact is that all the workers are not convinced of the possi-
bility of completing the swadeshi programme during the time 
fixed or of its power to effect all that is claimed for it. Such 
doubters have to stand out, unless they can suggest a better and 
quicker method and get it accepted by the country. In spite of 
their doubt, they should faithfully plunge themselves into swadeshi 
work and give the experiment a fair trial. And does not this 
doubting of India's ability to go through the swadeshi programme 
show, if the doubt is justified, that India has really no interest in the 
Khilafat or it has no desire to sacrifice anything for it? Is it a big 
sacrifice for every Hindu and Mussulman to discard all foreign cloth 
and to use only khadi? And if India is not to have that ability, 
will it not also be proof that India is unfit for any higher sacrifice 
and therefore unfit for helping Turkey? Let us all work for 
complete boycott of foreign cloth and the manufacture of the 
required quantity of khadi and we shall be in sight of the heaven. 

A suggestion was seriously put forth at Lucknow that we should 
boycott Ralli Bros., a Greek firm, and avenge ourselves against the 
Greeks and should invite the labourers to stop work on the export 
cargo. The suggestions, it seems to me, are as absurd as they are 
impossible to carry out. Assume for one moment that we can in a 
moment extinguish the business of Ralli Bros., how can that affect 
the Greeks? Ralli Bros. do not send all or a great part of their 
flour to Greece. Theirs is a world trade. And it is more difficult 
to deal with their trade than with swadeshi. Any such attempt 
apart from its inherent wrong can only expose us to well-deserved 
ridicule. Interference with the labourers working on export cargo 
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is equally fantastic. If we had such absolute control over the 
masses, we should have won our battle long ago. To stop the 
export of cargo requires not only a permanent or an indefinitely 
long stoppage of work by the existing labourers, but it presupposes 
our ability to stop any replacement of withdrawn labour. I fear 
we are not organized enough for the work. Any such attempt can 
only end in failure, if not worse. 

The only feasible suggestion is the immediate taking up of civil 
disobedience. I am convinced that the country is not ready for its 
adoption on an extensive scale. It can be safely and successfully 
adopted, if the country evinces sufficient organizing ability, resource-
fulness and discipline necessary for bringing the eminently practical 
swadeshi enterprise to a successful end. Let us hope and pray that 
the country will. 

Young India, 18-8-1921 

269. A VENOMOUS PROSECUTION 

During my travels in the United Provinces, I have come across 
extraordinary tales of repression. For the present I propose only 
to deal with two cases of prosecution which I do not hesitate to 
consider venomous. Messrs Mohansinh Darmal and Shambhunath, 
a Zemindar of Sitapur and ex-Tahsildar, were called upon to show 
cause why they should not file security for an offence described 
thus in the summons : 

Whereas it appears from the report of the Patwari at Ramgadh that 
(1) Th. Mohansinh of Ramgadh, 
(2) B. Shambhunath, late Naib Tahsildar at present at Bhowali 

and Bhunyadhar are taking part in anti-Government agitation and selling 
notes for the Tilak Swaraj Fund, as such agitation against the Government 
established by law is likely to eventually lead to a disturbance of the 
public tranquillity and breaches of the peace, hence these persons are 
called on to show cause why they should not be bound over to keep 
the peace for one year in personal bonds of Rs. 1,000 each and each 
in two sureties in Rs. 500 each. 

On the face of it, the summons discloses no offence. But the 
painful humour of the situation is accentuated upon reading the 
Patwari's statement. It refers to the accused having paid the 
collections to Pandit Motilal Nehru and having been found in the 
company of such a confirmed non-co-operator as Pandit Nehru 
(sen.) in a place like Ramgadh, a sanatorium. It is true, the magis-
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trate has not the courage to mention this very relevant fact, but as 
the second accused made it abundantly clear in his statement, his 
being with and having served Panditji was the sole offence. The 
accused is a well-known man in his district. He is known also to 
be a consumptive in the last stages. His right lung is almost gone. 
The other, and his bowels are badly affected [sic]. He had not 
taken any active part in any political work for many months. He 
had not made any speeches. He was in Ramgadh like Panditji 
himself recouping his health. Thus there was absolutely no ex-
cuse for the magistrate to arrest the accused or to go on with his 
trial after the arrest. The fact is, the magistrate's idea was evidently 
to terrorize all those who had anything to do with non-co-operation 
even to the extent of collecting subscriptions or helping non-co-
operation in villages. It may be said that such things are really an 
exception and that their importance need not be exaggerated. I 
am unable to subscribe to the doctrine. The magistrate in the in-
stances quoted may have adopted an original method of acting, but 
my observation of the United Provinces leads me to the conclusion 
that there is subtle terrorism going on in the United Provinces as 
nowhere else except perhaps in Sind, designed solely to kill non-
co-operation activities, no matter how non-violent and otherwise 
innocent they might be. A most unscrupulous use is being made 
of the statement of regrets issued by the Brothers. The users know 
the manner and the method of the Brothers' apology. But for them 
distortion of a brave act is the least wicked among the wickednesses 
that they resort to for the sake of bending non-co-operators and 
weaning others from their ways. I am satisfied that the poorer 
people who dare to accept the banner of non-co-operation are moles-
ted in order to prevent them from joining Congress Committees, and 
they are by equally questionable methods made to join the so-called 
peace-promoting organizations which are as a matter of fact anarchi-
cal in the sense that the methods adopted for promoting them are 
both illegal and immoral. The United Provinces Government are 
doing in a clever and cowardly manner what Sir Michael O'Dwyer's 
Government did in an honest blunt manner. He followed up the 
logic of his policy and had the courage to arrest all the leaders and 
to create an atmosphere for an open Jallianwala. I have drawn 
attention elsewhere to the fact that tragedies worse than Jallianwala 
had been enacted in the Punjab during the recruiting period but 
they passed unnoticed because leaders were not arrested. The 
U. P. Government will not arrest leaders of the front rank except 
in isolated cases like Mr. Sherwani's. They have arrested Mr. 
Ranga Iyer. They have not as yet touched Pandit Jawaharlal 
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Nehru or Mr. Joseph though all the three issued their challenge 
simultaneously. I have taken the trouble of reducing to writing 
the results of my observation in the United Provinces, because I 
saw Mr. Chintamani's speech energetically defending the measures 
of his Government, and because I was pressed to encourage ministers 
who were working out the Reforms to the point of complete responsible 
government. In my humble opinion the Reforms and the Reforms 
ministers are being used, wherever possible, for sustaining the clever 
but unscrupulous bureaucracy. That the ministers are unconscious 
and unwilling instruments does not lessen the evil of the policy, 
though it is an extenuating circumstance in favour of the ministers. 
I am loth to believe that Raja Saheb Mahmudabad and Mr. Chinta-
mani know what they are doing. I am inclined to think that they 
are irresistibly drawn into the bureaucratic net, and the plausi-
bilities put before them induce them to excuse what they would 
otherwise condemn without any hesitation. The Raja of Mahmuda-
bad is stated by the Independent to have defended the action of a 
District Judge who suspended an acting munsarim in East Badaun 
for failing to produce a written declaration of loyalty by his son 
who had been served with a notice under section 144. He was 
suspended on the 10th May pending production of the required 
declaration. No doubt the son was living with the father. The 
result was that on the 6th of June the father produced the 
son's application to join an Aman-sabha and procured reinstatement 
by selling his son's liberty of action. If we could but peep 
behind the scene, we would probably find confidential despatches 
seeking to justify the suspension of the poor munsarim. Be that 
however as it may, we have here the melancholy fact that pressure 
is being put upon Government servants in order to compel their 
boys to withdraw from the non-co-operation movement. I have no 
doubt that the Raja Saheb of three years ago would have written 
and spoken far more energetically against such wicked demoraliza-
tion of officials and their families than I am doing. What is how-
ever still more to the purpose than the drawing of attention to the 
fact that ministers are being made tools in unscrupulous hands is 
that non-co-operators must not be disheartened over the illegalities 
and the immoralities referred to here, but that they should realize 
that such repression and even worse must be expected by us and 
cheerfully accepted as the lot of reformers all the world over. 
The persecutors really believe that we are in the wrong, that we 
are harming the country and that means do not matter so long as 
the movement for which we stand is crushed. Repression, there-
fore, must be treated by us as a prelude to victory and must, there-
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fore, be welcomed and be utilized by us for making our determina-
tion still more rigid. 

Young India, 18-8-1921 

270. A CONFESSION OF ERROR 

God only knows how often I have erred. Those who charge 
me with infallibility simply do not know me. My own experiences 
have taught me to be humble enough to know and to appreciate 
the fact that life consists in struggling against errors. When I laun-
ched out light-heartedly on civil disobedience in 1919, I saw that 
I erred grievously. As soon as I perceived at Nadiad the want of 
foresight, I called it a Himalayan miscalculation. It was not an 
exaggeration. And if India has not lost in moral growth thereby, 
it is because I had the wisdom to make a clean and full confession. 
I wish similarly to make another confession during these few weeks 
of concentrated swadeshi work. I have already made the confession 
in my talks with students and professors. But a more definite and 
more public confession is necessary as well for my mental peace as 
for the present propaganda. All these nine months' experience 
has confirmed the correctness of the boycott of government educa-
tional institutions. But I was weak about the alternative suggested, 
and I was weak because I distrusted my ability to carry convic-
tion. I cared for the consequence instead of leaving it to God. 
And therefore in my weakness I said the boys, after leaving 
schools, could roam about the streets, follow the same course of 
instruction or best of all take to hand-spinning till swaraj was 
established. I discovered soon after the Nagpur Congress resolu-
tion that I had erred in suggesting several alternatives. But the 
mischief was already done. It started in September last. I began 
to retrace my steps in January, but repair is always patch-work. And 
so the spinning-wheel remains more or less an excrescence or an idle 
pastime in most non-co-operation schools. I should have boldly 
said the whole truth and suggested hand-spinning and hand-weaving 
as an integral part of the proposition regarding boycott of educa-
tional institutions. It is true that probably fewer students would 
have come out. But they would have done far greater work than 
all the thousands who have left schools and colleges without a 
definite notion about the alternative. They would by this time 
have become experts in hand-spinning and hand-weaving, and 
our swadeshi work would have been easier. I know that the students 
and the professors of non-co-operation schools are doing their best. 
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But it must be admitted that they are labouring under a handi-
cap. They did not come with any conviction about hand-spinning 
or swadeshi in general. They simply considered the question, as 
they had a right to, from the educational standpoint. It was enough 
for them that they diminished the prestige of the Government by 
withdrawing from its educational institutions. It is hard on them 
now to be told that their boycott to be complete involved manu-
facture of yarn and khadi, that the preliminary training for the 
new method—the swaraj type—of education meant during the war 
period the learning of hand-spinning and the other processes of 
cloth manufacture and actual production. 

But the mistake having been made, I at least must pay the 
penalty of trying patiently to convince the doubters that it would 
have been better to have insisted on hand-spinning as a necessary 
part of the educational item in non-co-operation. I invite those who 
share my belief to hasten to repair the mistake and earnestly take 
up the work of production of yarn and khadi in all national insti-
tutions which they influence. They will not ask me to supply them 
with teachers. I have far too few. But I jot down for them the 
processes that bale cotton, which is what we usually have today, 
has to go through. It must be first carded. There is no district 
in India which has no carders, i.e., pinjaras or dhunias. They can 
card and a mere watching them for a day or two enables one to 
understand the process. A week's practice at the rate of six hours 
per day will enable one to card moderately well. 

The carded cotton has to be turned into slivers or punis, 
an incredibly simple and easy process. 

The cotton is now ready for hand-spinning, which can be 
learnt from any spinner. Yarn to be yarn must be free from 
dirt, even and well-twisted. If it is not well-twisted or even, it 
cannot be woven. 

The next process is sizing. It is rather difficult to practise. 
I have no scientific formula giving the quantity of ingredients. It 
must be learnt from an experienced weaver. 

Joining the thread is also a process to be separately learnt. It 
requires like cycling a little knack which is easily acquired. 

Lastly comes weaving which is purely a matter of practice. 
One learns the principle in a day. The reader must not be sur-
prised at the ease with which I claim processes can be learnt. All 
natural and necessary work is easy. Only it requires constant prac-
tice to become perfect, and it needs plodding. Ability to plod is 
swaraj. It is yoga. Nor need the reader be frightened of the 
monotony. Monotony is the law of nature. Look at the mono-
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tonous manner in which the sun rises. And imagine the catastrophe 
that would befall the universe if the sun became capricious and 
went in for a variety of pastimes. But there is a monotony that sus-
tains and a monotony that kills. The monotony of necessary occu-
pations is exhilarating and life-giving. An artist never tires of his 
art. A spinner who has mastered his art will certainly be able to 
do sustained work without fatigue. There is a music about the 
spindle which the practised spinner catches without fail. And 
when India has monotonously worked away at turning out swaraj, 
she will have produced a thing of beauty which will be a joy for 
ever. But it cannot be without the spinning-wheel. Therefore the 
best national education for India is undoubtedly an intelligent 
handling of the spinning-wheel. 

Young India, 18-8-1921 

271. LETTER TO DEVDAS GANDHI 

ASSAM, 
Thursday [August 18, 1921]1 

CHI. DEVDAS, 

I wish you to stay on there. There are a good many things 
you have to learn from experience there—Young India and Hindi 
and Gujarati Navajivan. You can do much in the Hindi section. 
Moreover, you will be able to give mental peace to Ba. There are 
carding and spinning also if you would only take interest in them. 
You can act as the physician and heal the wounds caused by small 
bickerings which may occasionally occur. I, therefore, think that 
you will spend at least this month there with profit. It is time 
now for us to cross the Brahmaputra. I shall not write further, as 
the post has to be got ready for despatch before that. I had long 
talks with Harilal. He told me that he, too, had started wearing 
the khadi cap since the beginning of this month. 

Blessings from 
BAPU 

From a photostat of the Gujarati original: S.N. 7631 

1 Gandhiji was at Calcutta on August 17 and at Gauhati on the 19th. 
Presumably he crossed the Brahmaputra on the 18th, which was a Thursday. 
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272. THE "HINDI NAVAJIVAN" 

Although I am aware of the difficulties in bringing out 
Navajivan in Hindi, the insistence of friends and the zeal shown by 
co-workers impel me to venture on starting a Hindi edition of 
this paper. I am in love with my ideas. I am convinced that by 
following them people will gain much. I have therefore long 
cherished the desire to put them across in Hindi. But it was not 
the will of God so far that this desire be fulfilled. I have always 
endeavoured to make Hindustani the national language of India. 
That no language except Hindustani can be the national language 
is beyond doubt. Only a language spoken by tens of millions of 
Hindus and Muslims can be a language common to the whole 
country, and I was sad as long as Navajivan was not published in 
this language. 

Lovers of Hindustani must be warned not to look for any 
excellence of language in Hindi Navajivan. It will only be pos-
sible to give translations from Navajivan and Young India in the 
paper. I have neither the time nor the ability to write articles, 
etc., in Hindustani. 

Propagation of Hindustani is not the chief motive behind the 
venture. Its aim is chiefly to propagate non-violent non-co-opera-
tion. The success of non-violent non-co-operation is next to im-
possible so long as those who speak Hindustani have not thorough-
ly grasped the doctrine of non-violence and non-co-operation. 
Hence the need for Hindi Navajivan. I pray to God that Hindi 
Navajivan may be of help to those who understand Hindustani 
alone. 

[From Hindi] 
Hindi Navajivan, 19-8-1921 



273. LETTER TO MARWARIS 

DEAR BROTHERS AND SISTERS, 

Urged by your love for me, I make bold to bring out the 
Hindi Navajivan. Ever since I returned to India, I have been 
coming closer and closer to you. You have been indulgent towards 
my activities and you have helped me a lot. You have effectively 
supported the movement for spreading Hindi. It is largely owing 
to the assistance given by you that the work for the furtherance of 
Hindi goes on so well in the Dravidian provinces. You brothers 
and sisters are votaries of non-co-operation. You take interest in 
national life. You have realized that wealthy men and women 
cannot keep aloof from national life. 

You have love for religion. You give away lakhs in the cause 
of religion. You have courage too. Yours is the first place in amassing 
wealth. The chances of victory in the righteous warfare that is 
going on in India today are slender if the rich keep away from it. 

The full success of the step that the all-India Congress Com-
mittee has taken for the achievement of swaraj depends only on 
help coming from you. The Congress has decided that by 
September 30 the boycott of foreign cloth should be complete. I 
was relying on you when I suggested that the date be September 
30. It is but proper that the Hindi Navajivan be brought out to 
intensify this national campaign. 

What we see in national life today is the commercial outlook 
and the slave outlook. Wisdom and valour seem to be lacking. 
It is necessary now for our commercial society and our slave society 
to acquire wisdom and valour. We should realize that our 
country lies crushed because of the trade in foreign cloth. And we 
should have the courage to give up that trade. If we do not 
have even the little courage needed for giving up this trade, we 
cannot pursue our dharma. It is no punya if, having piled up crores 
by harming our brothers and sisters, we give away a few lakhs in 
charity. It is therefore my prayer to you, brothers and sisters, that 
you add to your past service by now showing courage in boycotting 
foreign cloth and making khaddar. 

Yours, 
MOHANDAS KARAMCHAND GANDHI 

[From Hindi] 
Hindi Navajivan, 19-8-1921 
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AHFAD HUSAIN'S LETTER TO "YOUNG INDIA" 

BAREILLY, 

April 15 [1921] 
TO 

THE EDITOR, 

YOUNG INDIA 
SIR, 

You know that Maulana Mahomed Ali has publicly declared from a 
platform in the Madras presidency that he would assist the Amir of Afghani-
stan if he came towards India against those who have emasculated Islam and 
who are in wrongful possession of the Holy Places, etc. I think Indian opinion 
is divided on this question. The Moderates are bent upon crushing any such 
movement. Even the nationalists such as Lala Lajpat Rai and Messrs C. R. 
Das and Malaviya have not spoken out their mind—nay, even you have not taken 
any notice of this very important speech. It may be high treason to show 
sympathy and give open assistance to the King's enemy, but in these days of 
frank talk and candid speech one is eager to hear the decision of leaders. It is 
a vital question. The publicists—I have the honour of being one—are at a loss 
to form any opinion. 

The next point on which I beg to address you is this: Do you suppose 
that only the godfearing, or, for that matter, believers in one God, are to 
be non-co-operators? A friend of mine who is a rationalist—thank God I 
myself am a staunch Mussulman,—is a pukka nationalist. He is ready to sacri-
fice everything at the altar of the Motherland and for the restoration of jus-
tice to a weaker nation, but he has nothing to present to God because he de-
nies His very existence. My friend is ready and has already undertaken to 
wear khaddar. He is an admirer of Tilak Maharaj and freely adds to the 
Fund by frequent donations. But is he a "non-co-operator"? Has he got a 
place in your list? Can he be admitted to your Ashram if he is not deficient 
in other requisites? 

The third difficulty lies in the fact that you say that to be a member of this 
Government—Satanic as it is —is sinful but still you tolerate the existence of 
so many of your fellow-countrymen in that service and in those associations. 
You do not invite them to your fold at present. Is it justifiable ? If to serve the 
present Government is a social or religious crime, which I think it is, then why 
let them be there? Does expediency hold good in the domain of religion, 
self-purification, and self-reliance ? 
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And lastly, what do you mean by "attaining swaraj within one year"? 
Does it imply that the Nation would at the coming session of the Congress 
declare itself free and out of the British Empire? Or if [sic] merely the conscious-
ness of freedom, the adoption of swadeshi, and the partial boycott of law courts 
and schools mean swaraj within India. And if, may God forbid, our boycott 
movement fails, then does it mean that those who have been asked to give 
up their study or practice for one year can return to the tabooed institutions? 

Yours, etc., 
AHFAD HUSAIN 

Young India, 4-5-1921 

APPENDIX II  

SPINNING AS FAMINE RELIEF 

In the month of August 1920, when the severity of the famine was being 
felt, the idea of introducing spinning as a famine relief to respectable middle 
class people was started and Miss Latham kindly gave a spinning-wheel to 
introduce the work. Attempts were made to introduce the work especially among 
the Dhangars who were used to spinning wool but they proved futile. 
Spinning a thin thread of cotton was thought an impossibility in a village which 
did not know anything about it. Doubts were also entertained as to whether 
the work, if taken up, would be paying or at least helpful. In such different 
difficulties and objections, the wheel remained idle for nearly three months, and 
in spite of vigorous efforts nobody seemed willing to take up the work. In 
December 1920, Miss Latham again sent four more wheels, through the kind-
ness of Mrs. J. Petit, and some cotton. They were given for trial to different per-
sons. Signs now seemed a little hopeful and at last one Ramoshi woman 
was prevailed upon to take up the work seriously. This was about the 20th of 
January 1921, since when the work has assumed a different shape. The example 
of this woman was copied by two more who undertook to take up the work. 
Through great perseverance 4 lbs. of yarn were prepared by these three spin-
ners and it was sent for sale. In the meantime many women began to make 
inquiries and expressed a desire to take it up if it helped them financially in 
some way. A rate of spinning @ 6 as. a lb. was therefore fixed and it helped 
other spinners to join the work. 

Here another difficulty, viz., that of funds, came in the way. All the five 
wheels were engaged, and five more prepared locally were also engaged. The 
stock of cotton was also exhausted. It seemed that the work would suffer for 
want of funds to prepare wheels, purchase cotton, and pay the workers. Rao 
Bahadur Chitale personally saw this difficulty and helped the work with a 
grant of Rs. 100. Miss Latham, when she knew of this difficulty, kindly sent 
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another hundred. These two grants came at the right time and gave a stimulus 
to the work. Local gentlemen helped with their own cotton. 

The demands for wheels went on increasing day by day. People being too 
poor to pay for the wheels, it became necessary to get the wheels prepared local-
ly and lend them to the workers. Twenty-seven more wheels were prepared 
which also gave work to local carpenters who had no work on account of famine. 
One carpenter improved the wheel by making it more light and useful for 
finer yarn. The prices of the wheel were paid at Rs. 3, Rs. 3-8-0, and Rs. 4 per 
wheel according to the quality. Three of these wheels have been sold for 
Rs. 9-8 as. The total sum spent on these wheels is Rs. 103-8-0 which includes the 
sum for the wheels kindly sent by Mrs. Petit. 

Though local cotton was secured for the work, it proved too bad for 
beginners. A new method therefore was introduced to improve the local 
cotton, which not only helped the work but also provided work for a few 
more persons. Raw cotton was secured and the dry dirt and the leaves in it 
were carefully removed before it was ginned. The rate for this work was 
fixed at one pice per lb. Any old man who did this work got an 
opportunity of earning one anna a day, by cleaning 4 lbs. of raw cotton. 
After it was thus cleaned, it was ginned with a hand-gin which gave work 
to some women who ginned, at the rate of one anna per 10 lbs. One woman 
could thus earn 2 as. and 6 pies each day. This ginned cotton was then cleaned 
by a pinjari who charged at the rate of one anna per pound and earned 
about 8 as. per day. It would have been better and easier too, if cotton had 
been purchased from the mills, but as this cleaning process of the local cotton 
provided work for a few workers it was thought the more desirable in these 
days. A major portion of these cleaning charges is however made up by the 
sale of cotton seed secured after ginning. The following statement will show 
the expenses incurred for this and the price of raw cotton for every 60 lbs. 

Rs. As. Ps. 
Price of 60 lbs. of raw cotton @ 20 Rs. a patia (240 lbs.) 5- 0- 0 
Removal of dirt, waste and dry leaves @ 1 pice per pound 0-15- 0 
Ginning of 52 lbs. of raw clean cotton @ 1 as. per 10 lbs. 0- 5- 3 
Cleaning the lint (17 lbs.) by a pinjari @ 1 anna per lb. 1- 1- 0 

———————

Total 7- 5- 3 
Deduct price of cotton seed 35 lbs. @ 20 lbs. per Re. 1-12- 0 

———————

Net charges for 17 lbs. of clean cotton 5- 9- 3 
Thus the cost of one pound of cotton comes to 5 as. and 3 pies only. The 

proportion of waste, viz., 8 lbs. in 60 lbs. of raw cotton, is too high and could 
be avoided by securing better and cleaner cotton. 

There are at present 29 wheels going and there is still a great demand for 
wheels. But the funds being limited, more wheels could not be prepared 
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and provided. Spinning is done by those who absolutely knew nothing 
about it previously. Consequently the yarn is still of an inferior sort. It is im-
proving day by day but if a competent teacher could be secured, it would im-
prove rapidly. Amongst the spinners, some are full-time workers and others 
are leisure-time workers. 

About 2 lbs. of yarn are now prepared every day and the quantity will 
increase as the spinners get used to the work. The rate for spinning is fixed 
@ 6 as. a lb., though many workers complain that it is not enough. As the 
yarn sent for sale realized a price of 12 as. a lb., the spinning charges could not 
be increased without a loss. Every lb. of yarn requires as. 11 pies 3 for 
expenses, as 0–5–3 for cotton and 0–6–0 for spinning. Thus every lb. leaves a 
profit of 9 pies only. The establishment and other charges are not calculated. 
With the present rate of spinning @ 6 as. a lb., one spinner earns 3 as. per 
day by spinning 20 to 24 tolas, more earn 2 as. a day by spinning 15 tolas 
and the rest 1½ as. a day for 10 tolas, the beginners excluded. The more the 
spinner is used to the work, the more he will earn. 

An attempt was made to prepare cloth out of the yarn and three and a 
half lbs. of yarn were given to a weaver for weaving. He however charged an 
exorbitant rate for weaving. He prepared nine and a half yards of cloth 
and charged Rs. 3-9-0 for it, practically I rupee a lb. The cloth cost Rs. 6-0-6 
and was sold at Rs. 6-3-0, with a profit of as. 2 pies 6 only. To obviate the 
difficulty about weaving, a separate loom with one teacher to teach weaving 
to local persons is urgently required. Many local people wish to learn 
this art. A separate loom will reduce the cost of the cloth prepared on it 
below the prevailing market rate. About 6 lbs. of yarn are given to 
different weavers to ascertain the exact wages but all this difficulty can only 
be removed by having a special loom. 

When there was a shortage of cotton and the workers had no work, wool 
was introduced for spinning till cotton was ready. This work was willingly 
taken up by the Dhangars. They were however required to spin finer 
thread of wool than they usually prepared. They took some time to pick up 
the work, and now there are 10 wool spinners working fine thread. They are 
also paid at 6 as a lb. for spinning. Wool worth Rs. 31, @ 2 lbs. a rupee, 
was purchased, and though the cotton was ready, the wool spinning was 
continued by starting a separate department, as the Dhangars readily took 
up the work. The whole process of cleaning the wool is also done by the 
Dhangar women, who get an extra anna per lb. for it. The sorting of 
wool is carefully looked to. The majority of wool spinners use their own 
spinning-wheels but a few are now asking for the improved wheel for 
preparing finer threads. 

Dhangar weavers being locally available, blankets after the Pandhar-
pur and Dawangiri pattern are being prepared from this finer thread and 
different designs have been suggested to them. The Dhangars being a 
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stubborn race do not readily adopt the new improvement, but this work has 
set them to work up new designs of blankets which will permanently help them 
in their own profession. They now require a broader and improved loom and 
instructions in colouring wool. Efforts are made to secure a clever full-time weav-
er who will introduce a better method of weaving. Two blankets were prepared 
and sold at cost price, one for Rs. 5-13-6 and the other for Rs. 6-6-0. Orders 
are being received for more blankets now, but to continue the work would 
require some funds. 

To keep so many persons working is not only an ideal form of famine 
relief, but a means to promote village industries, and remove the demoralizing 
effects of successive famines. Thus stands the work of about one month. It 
now requires an improved handloom, a good teacher, a special loom for wool, 
more spinning-wheels (which the neighbouring villagers are also demanding) 
and many other things. The work is going on vigorously and it is hoped will 
not be allowed to suffer for want of funds. 

Young India, 11-5-1921 

APPENDIX III 

INTERVIEW-CUM-APOLOGY 

His Excellency's attention has been directed, and notably by Mr. Gandhi, 
to various statements that have appeared, and to inferences that have been 
drawn in the public press, relating to the conversations between His Excellency 
and Mr. Gandhi concerning Mr. Shaukat Ali and Mr. Mahomed Ali, which 
in some respects do not correctly represent the purport of those communi-
cations. 

The interviews between the Viceroy and Mr. Gandhi resulted from a 
conversation between the Viceroy and Pandit Malaviya relating to the conditions 
generally prevailing in India. His Excellency informed Pandit Malaviya 
of the Government's decision to commence criminal proceedings against 
Mr. Shaukat Ali for having made speeches inciting to violence and the discus-
sion turned upon the disturbances that might possibly ensue. Pandit Malaviya 
expressed the opinion that it would be of advantage for His Excellency to meet 
Mr. Gandhi. His Excellency replied that he would be glad to meet Mr. Gan-
dhi and hear his views if he applied for an interview. On the next day, Mr. An-
drews saw His Excellency and suggested that he should see Mr. Gandhi. It 
should be observed that various important matters were discussed during 
these conversations and that the proposed interview between His Excellency 
and Mr. Gandhi was intended to have reference to the situation generally. 
His Excellency is, however, aware that Pandit Malaviya in inviting Mr. Gandhi 
to Simla did not refer to the contemplated proceedings against Mr. Shaukat 
Ali and Mr. Mahomed Ali. 
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In due course Mr. Gandhi came to Simla, at the request of Pandit Mala-

viya and Mr. Andrews, and asked for an interview with His Excellency, which 
was immediately arranged. At the first interview no mention was made of the 
proposed prosecutions. The conversation related to the causes of discontent 
in India. Upon the next occasion His Excellency stated that, according to the 
Government reports, responsible non-co-operators had made speeches inciting 
to violence contrary to the doctrine advocated by Mr. Gandhi. Mr. Gandhi 
repudiated incitement to violence on the part of any of the responsible non-
co-operators and said that if he was satisfied that any of them had incited to 
violence, he would publicly repudiate them and their teachings unless they 
withdrew their statements that amounted to incitement to violence. His Ex-
cellency mentioned the names of the Ali brothers and promised to show 
Mr. Gandhi passages in their speeches which, in his opinion, were calculated 
to incite to violence, and when the passages were actually read to Mr. Gandhi 
he admitted that they were capable of bearing the interpretation His Excellency 
put upon them. He, however, asserted that he was convinced that it was not 
intended by Mr. Shaukat Ali and Mr. Mahomed Ali to incite the audience 
to violence. Mr. Gandhi added that he would see them as soon as he left 
Simla and advise them to express publicly their regret for the unintentional in-
citement contained in the passages. His Excellency, thereupon, asked whether, 
in view of the importance of the document, Mr. Gandhi would show him the 
draft of the statement he intended to advise Mr. Shaukat Ali and Mr. Mahomed 
Ali to publish. 

It was at this stage that the Viceroy said that it was proposed to institute 
criminal proceedings against Mr. Shaukat Ali and Mr. Mahomed Ali in res-
pect of these passages and that, if Mr. Gandhi showed him the statement and it 
satisfied him from the standpoint of his Government, he would use his influence 
to prevent the institution of prosecution, for, the Viceroy said, the object of the 
Government would be attained if the making of speeches of a violent character 
was in future prevented. Mr. Gandhi readily agreed to show the statement. 
The draft statement was duly shown by Mr. Gandhi to His Excellency, who 
pointed out that the introduction of certain paragraphs gave the statement 
the appearance of a manifesto including that of the religious creed of Mr. Shau-
kat Ali and Mr. Mahomed Ali. The Viceroy observed further that the 
statement was incomplete so far as it did not contain a promise to refrain in the 
future from the speeches inciting to violence and added that after publication 
of the statement Mr. Shaukat Ali and Mr. Mahomed Ali could give any 
explanation by means of speeches provided they did not infringe the law. 
Mr. Gandhi agreed to delete the paragraphs in question and to add a passage 
to cover promises of future conduct. His Excellency then informed Mr. Gandhi 
that if Mr. Shaukat Ali and Mr. Mahomed Ali signed the statement as then 
altered by Mr. Gandhi, with the addition of the promise as to the future con-
duct, steps would be taken to suspend the institution of proceedings and that 
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no prosecution would take place so long as the promises given in the pub-
lished statement were observed. The Government remained free to take up 
prosecutions for the past speeches. The Viceroy added that, in the event of the 
publication of the statement by Mr. Shaukat Ali and Mr. Mahomed Ali and 
of the Government refraining in consequence from the prosecutions it would 
be necessary to issue a communique explaining the attitude of the Government. 
There was however no desire to bargain. Mr. Gandhi even said that, whether 
the prosecutions took place or not, he would be bound, after having shown the 
extracts to his friends for their own honour and that of the cause to advise them 
to express publicly their regret. 

During the whole discussion His Excellency and Mr. Gandhi were actuated 
by the desire to prevent any untoward events that might result from the 
prosecutions, as also to prevent speeches inciting to violence. The Viceroy 
informed Mr. Gandhi that he might not be able to prevent the commencement 
of proceedings if the statement was not published with the least possible delay. 
There was already much discussion of the speeches not only in India but also 
in the United Kingdom. Mr. Gandhi agreed that the statement should be 
published without delay. Mr. Gandhi then left Simla and some days afterwards 
telegraphed to His Excellency that Mr. Shaukat Ali and Mr. Mahomed Ali 
had signed the statement with immaterial alteration and sent it to the Press 
for publication. The alteration was as follows:- For the passage in Mr. Gan-
dhi's draft statement "We desire to state that we never intended to incite to vio-
lence but we recognize that certain passages in our speeches are capable of 
bearing the interpretation put upon them," Mr. Shaukat Ali and Mr. Mahomed 
Ali put, "We desire to state that we never intended to incite to violence, and 
we never imagined that any passages in our speeches were capable of bearing 
the interpretation put upon them, but we recognize the force of our friends' 
argument and interpretation." 

After the publication of the statement an official communique was issued by 
the Government. The terms of the communique were not actually settled until 
just before its issue and Mr. Gandhi never saw it although the substance of 
it as already indicated had been communicated to him. The main part of the 
interviews between His Excellency and Mr. Gandhi consisted of conversa-
tions which ranged over the various causes of discontent in India including 
the Punjab disturbances, the Khilafat agitation, the Treaty of Sevres and the 
general conditions of the people. Mr. Gandhi did not submit any scheme of 
swaraj to His Excellency, nor was a scheme of swaraj discussed at the interviews. 

Young India, 4-8-1921 
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TAGORE'S CRITICISM OF NON-CO-OPERATION 

(1) 

March 2, 1921 

It is in the fitness of things that Mahatma Gandhi, frail in body and devoid 
of material resources, should call up the immense power of the meek, that has 
been lying waiting in the heart of the destitute and insulted humanity of 
India. The destiny of India has chosen for its ally, Narayana, and not Narayana-
sena, ... the power of soul and not that of muscle. And she is to raise the 
history of man, from the muddy level of physical conflict to the higher moral 
altitude. What is swaraj? It is maya. It is like a mist, that will vanish, leaving 
no stain on the radiance of the Eternal. However we may delude ourselves with 
the phrases learnt from the West, swaraj is not our objective. Our fight is a spiri-
tual fight, ... it is for Man. We are to emancipate Man from the meshes that 
he himself has woven round him, ... these organizations of National Egoism. 
The butterfly will have to be persuaded that the freedom of the sky is of 
higher value than the shelter of the cocoon. If we can defy the strong, the 
armed, the wealthy, ... revealing to the world the power of the immortal 
spirit, the whole castle of the Great Flesh will vanish in the void. And then 
Man will find his swaraj. We, the famished, ragamuffins of the East, are to 
win freedom for all Humanity. We have no word for 'Nation' in our language. 
When we borrow this word from other people, it never fits us. For we are to 
make our league with Narayana, and our victory will not give us anything 
but victory itself; victory for God's world. I have seen the West; I covet not 
the unholy feast, in which she revels every moment, growing more and more 
bloated and red and dangerously delirious. Not for us is the mad orgy of 
midnight, with lighted torches, but awakenment in the serene light of morning. 

(2) 
March 5, 1921 

The idea of non-co-operation is political asceticism. Our students are 
bringing their offering of sacrifices to what? Not to a fuller education but to 
non-education. It has at its back a fierce joy of annihilation which at its best 
is asceticism, and at its worst is that orgy of frightfulness in which the human 
nature, losing faith in the basic reality of normal life, finds a disinterested de-
light in an unmeaning devastation, as has been shown in the late War and on 
other occasions which came nearer to us. No in its passive moral form is asce-
ticism and in its active moral form is violence. The desert is as much a 
form of himsa (negligence) as is the raging sea in storm; they both are against life. 
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I remember the day, during the swadeshi movement in Bengal, when a 
crowd of young students came to see me in the first floor hall of our Vichitra 
house. They said to me that if I would order them to leave their schools and 
colleges they would instantly oblige. I was emphatic in my refusal to do so, 
and they went away angry, doubting the sincerity of my love for my mother-
land. And yet long before this popular ebullition of excitement I myself had 
given a thousand rupees, when I had not five rupees to call my own, to open a 
swadeshi store and courted banter and bankruptcy. The reason of my refusing 
to advise those students to leave their schools was because the anarchy of a 
mere emptiness never tempts me, even when it is resorted to as a temporary 
measure. I am frightened of an abstraction which is ready to ignore living rea-
lity. . . . You know that I do not believe in the material civilization of the 
West just as I do not believe in the physical body to be the highest truth in 
man. But I still less believe in the destruction of the physical body, and the 
ignoring of the material necessities of life. What is needed is establishment 
of harmony between the physical and spiritual nature of man, maintaining of 
balance between the foundation and superstructure. I believe in the true meet-
ing of the East and the West. Love is the ultimate truth of soul. We should do 
all we can not to outrage that truth, to carry its banner against all opposition. 
The idea of non-co-operation unnecessarily hurts that truth. It is not our hearth 
fire, but the fire that burns out our hearth and home. 

(3) 
March 13, 1921 

Today, at this critical moment of the world's history, cannot India rise 
above her limitations and offer the great ideal to the world that will work to-
wards harmony in co-operation between the different peoples of the earth? 
Men of faith will say that India requires to be strong and rich before she can 
raise her voice for the sake of the whole world. But I refuse to believe it. That 
the measure of man's greatness is in his material resources is a gigantic illu-
sion casting its shadow over the present-day world—it is an insult to man. 
It lies in the power of the materially weak to save the world from this illu-
sion and India in spite of her penury and humiliation, can afford to come to 
the rescue of humanity. . . . 

. . . The ideal of India is against the intense consciousness of the separate-
ness of one's own people from others, and which inevitably leads to ceaseless 
conflicts. Therefore my one prayer is, let India stand for co-operation of all 
peoples of the world. The spirit of rejection finds its support in the consciousness 
of separation, the spirit of acceptance in the consciousness of unity. India has 
ever declared that unity is Truth, and separateness is maya. This unity is not 
a zero, it is that which comprehends all and therefore can never be reached 
through the path of negation. Our present struggle to alienate our heart and 
mind from those of the West is an attempt at spiritual suicide. If in the spirit 
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of national vaingloriousness we shout from our house-tops that the West has 
produced nothing that has an infinite value for man, then we but create a 
serious cause of doubt about the worth of any product of the Eastern mind. 
For it is the mind of man in the East and West which is ever approaching 
Truth in her different aspects from different angles of vision; and if it can be 
true that the strength of West has betrayed it into an utter misdirection, then 
we can never be sure of the standpoint of the East. Let us be rid of all false 
pride and rejoice at any lamp being lit at any corner of the world, knowing 
that it is a part of the common illumination of our house. . . . 

The West has misunderstood the East which is at the root of the dis-
harmony that prevails between them. But will it mend the matter if the East 
in her turn tries to misunderstand the West? The present age has power-
fully been possessed by the West; it has only become possible because to 
her is given some great mission for man. We from the East have to come to 
her to learn whatever she has to teach us; for by doing so we hasten the ful-
filment of this age. We know that the East also has her lessons to give, and 
she has her own responsibility of not allowing her light to be extinguished, 
and the time will come when the West will find leisure to realize that she has 
a home of hers in the East where her food is and her rest. 

Letters to a Friend 

APPENDIX V 

LAW AND GOSPEL 

"Civilization—the true civilization—exists. . . . It is the Man who said, 
'Love one another', or 'Return good for evil'. But for two thousand years these 
phrases have been merely repeated."—From Duhamel's Civilization. 

It is impossible, we hope, for us nominally Christian folk to celebrate 
the birth of Jesus without a feeling of shame, or even of hypocrisy. What, we 
must think, have we to do with him, or he with us? What, in fact, should we 
do if he reappeared in our society? It is clear that we should not recognize 
him, and that long before three years of his Ministry had expired State and 
Church would combine against him in the old Judæan fashion, to bully, to 
betray, and to kill. In truth, there would be no need for Jesus to essay a second 
travail. We are known by our fruits. For six years not a Christian deed has 
been done in the name of any Christian nation, nor, save in mockery of man's 
despair or in vain appeal to the moral sense of his rulers, has one Christian 
word been spoken in their behalf. It may even be said that our Christianity, 
professed but not followed, does us more harm than good, for while we use it 
to consecrate war, and to cloak greed and polity as religion, we mask our souls 
with a new and deep falsification. The Christian world is a simple dwelling, 
built for humble-minded men. We rear our proud temples on self-love and the 
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depreciation of our neighbour. Worshippers of Moloch and Mammon, of 
Power and of Empire, would it not be better for us to own up, and, confessing 
that the God we worship lives not in the spirit of Jesus, follow a frank Dia-
bolism in place of a sham Christianity? 

Well, that would be a counsel of honesty for our rulers, but it would be 
one of despair and final ruin for the world. Society has, indeed, become a scene 
of suffering and discontent. But after what has happened, could we expect it 
to be anything else? If happiness had followed such a Treaty as that of 
Versailles, or, conversely, as the peace that Germany would have made had 
she been victorious, then, indeed, the soothsayers might well have proclaimed 
the downfall of the Gospel of Jesus, and the triumph of its assailant. A pagan 
world might have celebrated such an event, and settled down to this job of 
"assimilating" its victims, but not a community of Christian peoples, each of 
them enjoined by its religion to cherish the other. They did indeed go unwarn-
ed into the catastrophe that has befallen them. But now that their eyes are 
opened, they must see that what their rulers sowed for their enemies, they have 
reaped, and that on the principles and the policy of the war no nation can live. 
Once that discovery is made and applied, there is no reason for despair, but, 
on the contrary, every hope of the amendment of civilization. And it is being 
made. One by one the landmarks of 1914 recede. It is probable that exces-
sive private wealth will disappear as the result of the general impoverishment 
of the war. Excellent. It is certain that every statesman and Government that 
made the war (most have gone already) will be broken or fall into discredit. A 
good riddance. It is clear that every fresh trial of force by these rulers will 
yield decreasing results, until, by one means or another, by the failure of money 
and credit, the direct or the indirect action of the workers, or the passive 
resistance of whole communities, it is forbidden or rendered innocuous. It is 
probable that a great number of experiments will be made in industry, tending 
either to modify the capitalist system or to abolish it. Thus the inevitable struggle 
between the better and the worse elements in civilization has begun, and 
at Geneva and elsewhere the re-militarized Powers are confronted, even in their 
own Governments, with the demand for a standard of international justice and 
humanity. Everywhere, therefore, the false society that made the war and that 
the treaty set up again is crumbling. Science, the great renovator, looks ask-
ance at a second enlistment with Death. The smaller nations, strengthened by 
their abstinence from war, begin to refuse submission to the tyranny of the 
great, and if they are threatened again, will form protective leagues of their 
own. Met with force, they will resort to the equalizing aid of science, or coun-
ter the Empires on the ground of spiritual power in which they excel. Thus 
Ireland has her chance to overcome England, and the East to recover its freedom 
from the West. 

He must be blind, indeed, who does not see in this world-revolt an essen-
tially religious movement, in which our crude materialism will meet and be 
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overthrown by the appeal to sympathetic understanding and love. It was fated 
that the Churches, which preach Christianity as a professional mystery which 
few can comprehend, rather than as a rule of life which all can follow, 
should ignore this sign in the heavens, or treat it as a vision of judgment on 
their special enemies rather than of mercy and relief to all mankind. Never-
theless, a relief it is. For evils which are implanted in the thought and prac-
tice of the modern State must end by destroying it. The acts of cruelty and 
licence of which the national soldiery have been guilty in White and Red 
Russia, in Poland and in Ireland, have been crimes of society rather than of 
individuals, and the men who must stand at the bar to answer for them are 
the directors of church and school, of politics and the Press. Save for the war, 
most of the boys who committed them would have followed the plough, or 
tended the loom, and lived in as much innocence and happiness as our still 
primitive culture and moral growth allow. But the world which threw away 
or depraved its youth in a senseless quarrel, and let the peace blight the 
childhood of Central Europe, is not a sane or a possible social organization. 
For six years man has thrown every constructive and provident contrivance 
away, and lived like a wolf-pack in a hard winter. But all the while his table 
was spread, and none need have ravened on his neighbour. Then why need we 
suffer more? Why die, as we are dying, in our sins? We know the law, and 
how terribly it has prevailed against the outrage of our de-civilization. But 
there is the gospel too. The genius of Christianity came from the soul of man 
and lives there still, an unexhausted and incalculable treasure of practical wis-
dom, and a promise to him of eventual mastery of the almost forgotten Art of 
Life. 

Young India, 21-7-1921 

APPENDIX VI 

JAWAHARLAL NEHRU'S NOTE ON REPRESSION IN 
THE UNITED PROVINCES 

Repression in the U.P. has on the whole not been of the flashy type—the 
arrest of prominent leaders, etc.—but it has been very thorough and there are 
few who have not felt the force of it. It may be considered under three heads: 

1. In its relation to the kisan movement, 
2. The trial and conviction of young workers, 
3. The use of Security Sections and Sec. 144. 

1. THE "KISAN" MOVEMENT 

A very determined and persistent effort has been made by Government 
to kill this movement. Early in February, Ramchandra, Kedarnath and Deo 
Narain were arrested. There was no disturbance of any kind and Government 
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was emboldened to take concerted action to crush the kisans. Columns of ca-
valry, artillery and infantry were marched through the principal districts and 
people were forced to supply rasad1, etc., to the troops. In one place schoolboys 
were made to salute the European troops. 

In Rai Bareli and Fyzabad, large numbers of kisans were arrested osten-
sibly for the part they took in the looting in January. Most of these kisans were 
innocent and their sole offence was that they were panchas2. Hundreds were 
kept in jail and then released without trial. Hundreds are still in jail awaiting 
trial. Some weeks ago there were nearly 700 kisans in the Fyzabad jail. They 
had been there for three months without trial. Prisoners who have been 
released say that the men in jail are given such bad food that cholera has bro-
ken out and they are dying in numbers. 

In Sultanpur and Pratapgadh districts there was no disturbance of any 
kind. But even here hundreds of panchas and sarpanchas3 are in jail or have been 
made to give security. The usual offence charged against them is: तुम सभाके 
सरगना हो और लोगोंको सभामें शरीक होनेपर मजबूर करते हो ।4 Sometimes it is added 
that नाउधोबी बन्दकर दिये गये हैं ।5 There was some truth in these allegations in 
December last and in January. But since then, there has hardly been a 
single case of social boycott in these districts. False cases are started on 
these allegations and conviction almost invariably follows. Most of these 
cases are instituted by private parties at the instigation of the local police 
or zemindar. 

The Seditious Meetings Act has been in force in Fyzabad, Pratapgadh, 
Sultanpur and Rai Bareli. Before this Act was applied, all meetings were prohi-
bited under Sec. 144 in some of these districts. This order was obeyed and no 
meetings were held. In spite of this the Seditious Meetings Act was enforced. 

Our workers in these districts are harassed in a variety of ways. A host 
of C.I.D. men and uniformed policemen follow them and precede them. Vil-
lagers are threatened lest they join the Congress or help us in any other way. 
They have been told orally that to use a charkha is against the law, to shout 
"Mahatma Gandhiki jai" is a heinous offence, to sign the Congress form is il-
legal, etc., etc. Men who have signed are threatened with legal proceedings and 
bribes are extorted to hush matters up. 

Six young student workers in Pratapgadh were sent to jail for distributing 
leaflets. They were asked to give security but they refused to do so. A similar 
case was started against six others at Sultanpur but it has been withdrawn. 
Two workers have been sentenced to 6 months' rigorous imprisonment on a 

1 Provisions 
2 & 3 Village officers 
4 "You are a ringleader of the Sabha and you force others into joining 

the Sabha." 
5 "The services of the barber and the washerman have been withheld." 
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false charge of breaking the provisions of the Seditious Meetings Act. One of 
these was beaten and kicked by a policeman. 

It is difficult to give a proper idea of the hundred and one methods by 
which Government has tried to crush the kisans. The zemindars and the few 
local persons who call themselves Moderates have allied themselves to the 
Government and have succeeded in making the life of the average kisan a 
burden almost too great to be borne. 

In the other districts of the U.P. a similar attempt, but on a much smaller 
scale, has been made to put an end to the kisan movement. 

2. CONVICTION OF WORKERS 

A considerable number of Congress and Khilafat workers have been pro-
ceeded against and sentenced. None of the leaders of the movement have so far 
been touched but many of their efficient lieutenants have gone. Among the 
more prominent persons against whom sedition cases have been started may 
be mentioned Pandit Dev Ratan Sharma of Dehra Dun. 

Hamid Ahmad, a Khilafat worker in Allahabad has just been sentenced 
under Sec. 121 A to transportation for life and forfeiture of property. His offence 
was having made a speech in which, after enjoining non-violence for the 
present, he said that if N.-C.-O. failed, Muslims would resort to the sword. 

A number of Congress officials in the districts have also been sentenced 
under Sec. 108 or 124 A. 

Some volunteers have been sent to jail in connection with the anti-drink 
campaign. 

3. SECURITY SECTIONS AND SEC. 144 

There has been an extraordinarily wide use of the sections and there is 
hardly a prominent worker who has not been served with a notice under 
Sec. 144. Even Maulana Mahomed Ali has received such a notice. I have a list 
of over a hundred with me and this is very incomplete. 

Sec. 144 has also been used to proclaim whole districts and prohibit meet-
ings there. It has been made to serve the purpose of the Seditious Meetings 
Act. 

In one case at least a notice under Sec. 144 ordered that no Khilafat 
receipts should be sold and the person concerned should not belong to any 
such organization. 

Security Sections are also taking the place of the Press Act. Securities 
amounting to Rs. 30,000 were demanded from the editor and printer of the 
Pratap for certain articles written therein. The securities have been given. 

4. MISCELLANEOUS 

Many gun licences have been confiscated. Government servants have 
been threatened with dismissal because their relatives were non-co-operators. 
Orders have been issued prohibiting the use of the Gandhi cap. Notices have 

XX-35 
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been issued threatening those who collect and those who pay subscriptions to 
the Swaraj Fund. 

Congress and Kisan Sabha offices have been raided by the Police. 
In Banaras, some students and others were sentenced to various terms of 

imprisonment. 

Young India, 18-8-1921 
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CHRONOLOGY 

(April 15—August 19, 1921) 
April 15: Gandhiji addressed public meetings in Ras and 

Borsad. Reached Godhra at noon. 
April 16: Presided over Taluka Conference at Halol; was pre-

sented with purse. Spoke to farmers in the evening. 
April 17: Spoke at meeting of Harijans at Kalol. Left for Godhra. 
April 18: Reached Surat in the morning. 

Replied to welcome address presented by Surat Municipality, 
stressing need for introducing spinning-wheels and abolishing 
untouchability. Addressed students of Patidar Vidyarthi 
Ashram. Spoke to women in the afternoon and received dona-
tions from them for Tilak Swaraj Fund. 
Left for Olpad, taluka town. 

April 20: Addressed public meeting in Surat in the evening. 
Spoke at Bulsar. 

April 21: Accompanied by Vallabhbhai Patel and others arrived 
at Chikhli in the morning. 
Addressed meetings in Sisodra. 

April 22: Left on Sind tour. 
April 24: Arrived in Sind. 

In Hyderabad. 
April 26: Reached Karachi in the morning; addressed crowded 

public meeting, received purse of Rs. 25,000. Told municipal 
councillors of Karachi to resign if they could not nationalize 
education by teaching Hindi, organizing spinning class, and 
meeting expenses from municipal fund, without requiring 
Government grant. In interview with members of Karachi 
Bar advised them to draw lots to decide which pleaders 
ought to suspend practice. Those on whom chance fell, should 
non-co-operate, while the rest should subscribe for mainte-
nance of non-co-operators and their families. 
Riot broke out at Malegaon, Nasik district. 

May 1: Reached Ahmedabad at night. 
May 4: Reached Kapadvanj in the morning, addressed public 

meeting. Spoke at women's meeting in Kathlal. 
Left for Nadiad at night by car. 
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May 7: Reached Bombay in the morning; addressed Maharashtra 
Provincial Conference. 

May 9: Attended marriage of Sarup Kumari Nehru (Vijayalakshmi) 
with R. S. Pandit. 

May 10: Received address of welcome from Motilal Nehru on 
behalf of citizens at Allahabad District Conference which he 
addressed. 

May 11: Left Allahabad. 
May 12: Reached Simla in the afternoon. 
May 13: Had interview with the Viceroy in the afternoon. 
May 14: Had further interview with Viceroy in the morning. 

Taken in procession and accorded reception; spoke at public 
meeting. 
Addressed meeting of ladies exhorting them to take to swa-
deshi and contribute liberally to Tilak Swaraj Fund, col-
lected cash and gold ornaments. 

May 15: Addressed meeting at Idgah ground, Simla. 
May 21: Addressed meeting at wayside railway station on way 

to Bhusawal. 
Reached Bhusawal; spoke at public meeting. 

May 22: Spoke at meeting in Sangamner. 
May 23: Reached Yeola in the night. 
May 24: At meeting in Barsi, urged public to contribute gene-

rously to Tilak Swaraj Fund and to take to swadeshi. 
May 26: Reached Sholapur by car early morning. Replied to 

Municipal address presented at Ripon Hall. 
May 27: Reached Bijapur from Bagalkot in the evening. 

Addressed women's meeting and later, large public meeting. 
Addresses presented by Municipality and local Merchants' 
Association. 

May 28: Left Bijapur. 
May 29: At mass meeting in Bombay, exhorted people to contri-

bute liberally to Tilak Swaraj Fund. 
May 30: Left Bombay for Broach. 
June 1: Spoke at Gujarat Political Conference, Broach. 

Replied to address presented by Antyaj Conference, Vejalpur. 
June 2: Spoke at Khilafat Conference, Broach. 
June 5: Addressed Gujarat Political Conference. 
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June 8: Addressed meetings at Sarkhej, Samod; collected contri-
butions to Tilak Swaraj Fund. Held discussion with law-
yers at Ahmedabad. 

June 9: Reached Wadhwan from Ahmedabad by car. 
Addressed public meeting at residence of Maharaja of 
Limbdi. 

June 12: Presided over and spoke at public meeting in Ahmeda-
bad. 

June 15: Accorded warm reception by, or addressed citizens at 
Ghatkopar, Bombay; purse of Rs. 40,000 presented for Tilak 
Swaraj Fund on behalf of merchant community. 

June 18: Addressed Council of Parsi Central Association on 
non-co-operation. 
Refused to appear before Military Requirement Committee. 

June 19: Spoke at public meeting at Vile Parle, Bombay; 
received purse for Tilak Swaraj Fund. 

June 22: Inaugurated Lokamanya Rashtriya Kanya Shala—
Bombay's first National Girls' School. 

June 25: Addressed teachers and students of primary schools 
at Mandvi, Bombay; received purse for Tilak Swaraj Fund. 

June 26: Addressed public meeting at Santa Cruz; received 
purse of Rs. 30,000 for Tilak Swaraj Fund. 

June 30: Addressed meetings of various associations; received 
contributions to Tilak Swaraj Fund. Received purses from 
Cotton Association and Parsi Association. Target of one crore 
fixed at Bezwada Congress for Tilak Swaraj Fund fulfilled. 

July 1: Spoke on swadeshi at meeting held at Bandra, Bombay. 
July 2: Addressed meetings organized by Bombay Commission 

Agents' Association and Lingayat Commission Agents' Asso-
ciation. 

July 6: Communal riot broke out at Aligarh. 
Gandhiji issued appeal to mill-owners to conduct business on 
national and not selfish lines and not to raise price of cloth. 

July 7: Appealed to cloth merchants to stop import of foreign 
cloth. 

July 10: Spoke on swadeshi at meeting of chemists and drug-
gists in Bombay. 

July 12: Spoke on prohibition to liquor-dealers at meeting 
organized by Parsi Rajkiya Sabha, Bombay. 

July 16: Spoke on swadeshi at meeting in Parel, Bombay. 
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July 17: Report of Non-co-operation Committee of Central 
Khilafat Committee published. 
Gandhiji addressed meeting of weavers in Bombay. 

July 19: Addressed in the afternoon Muslim women's meeting, 
Bombay. 
Spoke to Liquor contractors at meeting of Parsi Rajkiya 
Sabha. 

July 20: Received address from Poona Municipality. Spoke 
at inauguration of Tilak Mahavidyalaya, unveiled Tilak's 
statue. Later addressed public meeting which unanimously 
resolved to boycott foreign cloth and to use swadeshi. 

July 22: Addressed two public meetings on swadeshi in Bom-
bay. 

July 23: Addressed public meeting under auspices of Parsi 
Rajkiya Sabha, Bombay. 

July 24: Spoke on swadeshi at Santa Cruz meeting. 
July 26: Spoke on boycott of foreign cloth at meeting in Marwari 

Vidyalaya and at Byculla, Bombay. 
July 28: All-India Congress Committee met in Bombay. 
July 30: Spoke on swadeshi to crowded meeting of Parsis, 

held by Parsi Rajkiya Sabha. 
July 31: Proposed in Working Committee resolution on elec-

tions to A.I.C.C. 
Addressed historic meeting to inaugurate swadeshi cam-
paign with bonfire of foreign cloth, near Elphinstone Mill 
at Parel, Bombay. 
Spoke at inauguration of khadi exhibition organized by 
Rashtriya Stree Sabha, Bombay. 
Appeared as defence witness in Bombay Court. 

August 1: Addressed public meeting at Chowpati, in Bombay, 
on death anniversary of Tilak. 

August 3: Performed opening ceremony of Khilafat Stores in 
Bombay. 

August 5: Arrived at Aligarh. 
August 6: Arrived at Moradabad; addressed women's meeting and 

public meeting. 
August 7: Addressed mammoth public meeting at Aminuddaula 

Park, Lucknow. 
August 8: Gandhiji and Central Khilafat Committee appealed 

to Muslims not to slaughter cows on ensuing Bakr-i-Id. 



552 THE COLLECTED WORKS OF MAHATMA GANDHI 

August 9: Gandhiji arrived at Kanpur; addressed meetings of 
merchants and women; received address, spoke at public 
meeting; gave interview to Aaj. 

August 10: Reached Allahabad in the morning and spoke to 
women on swadeshi. In the evening addressed public 
meeting at which Motilal Nehru presided. 

August 11: Addressed meeting at Sahasram. 
August 12: Reached Gaya, addressed public meeting at night. 
August 13: Was accorded reception by weavers at Bihar Sharif. 

Spoke at public meeting at which Municipal address was 
presented. 
Attended ladies' meeting at night. 

August 15: Appealed to residents of Simla Hills not to under-
take begar for British Government. 

August 16: In Patna. 
August 17: Addressed public meeting in the evening at Mirza-

pur Park, Calcutta. 
Received address from Seva Samiti at Sealdah station; left 
for Assam. 

August 19: Met Congress Workers in the evening at the house 
of Gopinath Bardoli, Secretary, Assam Provincial Congress 
Committee. 
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123, 149-51, 177-8, 202-9, 300-4, 
344-6, 384-94, 422-4, 442, 451-2, 
472-6, 511-4 

New Pledge, 470-1 
Noble Repentance and Its Lesson, 

435-6 
(A) Non-Brahmin's Complaint, 47-8 
Non-violence, 439-41 
Notes, 5-6, 10-3, 38, 40-5, 54-8, 86-9, 

104-8, 127-33, 155-61, 178-87, 
216-25, 249-51, 282-91, 323-9, 
353-63, 403-8, 429-35, 460-4, 
486-93, 519-22 

Offer of Prize by a Parsi Sister, 65 
Open Letter to: Cloth Merchants, 

335-7; Kathiawar Princes, 477-80 
Our Neighbours, 108-10 
Our Shortcomings, 257-61 
Our Trial, 196-8 
(Mr.) Pal Again, 230-2 
(A) Planter's Letter, 296-300 
(The) Poet's Anxiety, 161-4 
(Dr.) Pollen on the War-Path, 255-7 
Position of Women, 409-11 
Posters, 111-2 
Reply to : Address at Allahabad Con-

ference, 83-6; Address at Bijapur, 
143-6; Address by Antyaj Con-
ference, Vejalpur, 173; Municipal 
Address, Sholapur, 142; Welcome 
Address by Surat Municipality, 
8-10 

Report of the Non-co-operation Com-
mittee, 379-81 

Repression in : (the) C.P. 138-40; 
(the) United Provinces, 519 

Resolutions, 172 
(A) Running Sore, 363-5 

Save the Cow, 192-4 
Self-sacrifice in Gujarat, 270-2 
(The) Shadow of Simla, 408-9 
(The) Simla Visit, 133-6 
Some Doubts, 31-5 
Speech: (at) Antyaj Reception, Bom-

bay, 269-70; (at) Bandra Meeting, 
312-4; (at) Bhusaval, 113-4; (at) 
Bombay Meeting, 279-81, 311, 
421-2; (at) Borivli Meeting, 304-6; 
(at) Cultivators' Meeting, Halol, 
4-5; (at) Ghatkopar, 233-6; 
(at) Gujarat Political Con-
ference, Broach, 166-70; (at) 
Inauguration of Khadi Exhibition, 
Bombay, 453-4; (at) Khilafat Con-
ference, Broach, 174; (at) Maha-
rashtra Provincial Conference, 
Bassein, 66-70; (at) Mass Meeting, 
Bombay, 151-5; (at) Meeting in 
Barsi, 124-6, —in Borsad, 2, —in 
Bulsar, 23, —in Godhra, 7-8, —in 
Ras, 1, —in Sangamner, 114-5,—in 
Sisodra, 24, —in Surat, 22-3,—
in Navsari, 24-9; (at) Meeting of 
Chemists and Druggists, Bombay, 
346-7, —of Liquor Contractors, 
Bombay, 350-3, 398-400, —of 
Muslim Women, Bombay, 396-8, 
—of Weavers, Bombay, 394-5; 
(to) Merchants, Bombay, 310-1; 
(at) Mirzapur Park, Calcutta, 
517-8; (on) Non-co-operation, 
Bombay, 238-44; (on) Non-violence 
Resolution, Broach, 170-1; (at) 
Opening of Bank Premises, Bombay, 
416, —of College Building, Poona, 
402, — of school, Bombay, 262-4; 
(at) Parel, Bombay, 377-9; (at) 
Parsi Meeting, Bombay, 307-10; 
(at) Public Meeting, Ahmedabad, 
209-12,—Allahabad, 484-6,—Bihar 
Sharif, 503, — Bombay, 316-8, 
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426-7, 458-60, — Gaya, 497-8, —
Kanpur, 482, —Kapadwanj, 62-3, 
— Lucknow, 477, — Moradabad, 
467-8, — Poona, 401-2, — 
Simla, 100-3, —(in) Wadhwan, 
198-200; (at) Railway Station, 
112-3; (on) Role of Teachers, 
Bombay, 266-8; (at) Santa Cruz, 
Bombay, 424-6; (in) Surat Dis-
trict, 30; (on) Swadeshi, Bombay, 
417-8, 419-20, 428, 448-50, 454-5, 
456, 457-8; (on) Swaraj, Bombay, 
245-6; (at) Taluka Conference, 
Halol, 2-4; (at) Women's Meeting, 
Kathlal, 63 

Spinning as Famine Relief, 91 
Spinning v. Hand-weaving, 194-6 
Statement to Press Representative, 247 
(A) String of Questions, 58 
Swadeshi Vrat, 375 
Tangled Business, 94-7 
Telegram to: Bajaj, Jamnalal, 112; 

Banerjee, Jitendralal, 247; Bel-
gaum Picketers, 401; Das, C.R., 
104, 237; Desai, Mahadev, 143; 
Khan, Hakim Ajmal, 429; Mah-
bub, Gulam, 337; Malaviya, 
Madan Mohan, 282; Navajivan, 
314, 315; Nehru Motilal, 

339; (A) Non-co-operator at 
Hyderabad, 442; Rajagopalachari, 
C. and S. Srinivasa Iyengar, 332; 
Secretary, Congress Committee, 
103; Vijayaraghavachariar, C., 
348 

(The) Tilak Memorial Fund, 253-5 
To Correspondents, 196, 261-2, 372, 

411-2 
To Every Englishman in India, 366-8 
To Gujaratis, 48-51, — Living out-

side Gujarat, 148-9 
To Kathiawaris, 277-8 
To (the) Moderates, 189-92 
To Vaishnavas, 318-20 
To (the) Wealthy Class in Gujarat, 147 
To (the) Women, 214-5, — of India, 

495-7 
(A) Travesty of Civilization, 413 
(The) Turkish Question, 291-2 
Untouchability and Nationalism, 507-9 
(A) Venomous Prosecution, 524-7 
(The) Viceroy Has Spoken, 175 
(The) Viceroy Speaks, 187-9 
What Will Merchants Do ?, 383-4 
Why a Bonfire?, 381-2 
Why I Am Hopeful about Parsis, 64-5 
(The) Working Committee and Its 

Function, 292-4 
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A 
ADVANI, Durgadas, 362 
ADWANI, Lalchand, 13 
AFGHANISTAN; possibility of invasion

of India by, 59-60, 101, 102-3,
108-9, 155-8, —Mahomed Ali's
views on, 127 

AGA KHAN, 46 
AHIMSA, see NON-VIOLENCE 
AHMED, Hamid, 217 
AKHTAR, 209 
ALI BROTHERS, 20, 62, 126, 130, 137, 

145, 193,233, 312, 328, 371, 385,
399, 511; and violence, 93, 211;
apology of, 93, 160-1, 175, 178, 
183-4, 188, 191-2, 211-2, 216-20,
230-1, 249, 265, 285, 358, 430, 525. 
See also ALI, Mahomed, and ALI 
Shaukat 

ALI, Mahomed, 30, 59, 85, 127, 156, 
158, 167, 168, 188, 209, 354, 358, 
400, 469, 503, 520. See also ALI 
Brothers 

ALI, Shaukat, 3, 30, 44, 63, 84, 85,
88, 156, 170, 188, 209, 354, 373, 
482. See also ALI Brothers 

ALIGARH; violence in, 355-6, 377 
ALL-INDIA CONGRESS COMMITTEE, 12, 

22, 288, 330, 379, 380, 405, 415, 
429, 448, 452, 491, 517, 531;
Muslim representation on, 325. 
See also INDIAN National Congress 

AMIN, Haribhai, 180 
AMIR; of Afghanistan, 59, 156 
AMIRCHAND, Lala, 229 
ANARCHY; and non-violence, 61 
ANDREWS, C.F., 13, 39, 108, 134, 151, 

158, 182, 230, 239, 338, 355, 358, 

 
 
 

 
 

 

 

 

396, 410, 412, 435, 499; on labour 
trouble in Assam, 226-8 

ANSARI, Dr. Mukhtar Ahmed, 81, 233, 
234 

ANWER-UD-DIN, Mahomed, 196 
ARABS, 45, 129, 503 
ARJUNA, 447, 500 
ARNOLD, Edwin, 407 
ASSAM; labour trouble in, 182-3,226-8, 

299 
ATIA BEGUM, 234, 453 
AZAD, Abul Kalam, 233, 246 

B 
BAJAJ, Jamnalal, 81, 112, 179, 234, 

242, 324, 519 
BANARSIDAS, 338 
BANERJEE, Jitendralal, 247 
BANKER, Shankerlal, 81, 209, 234, 

242, 263, 281, 324, 446, 519 
BARI, Abdul, 160, 193, 286, 430 
BAVAZIR, Imam Kadir, 289, 441 
Begar, 396, 408, 409, 411, 515 
BEGRAJ, Virumal, 222 
BEN SPOOR, 158 
BENTHAM, 69 
BETTING; Manusmriti on, 132 
Bhagavad Gita, 26, 130, 145, 266, 

390, 444, 446, 498 
Bhagavat, 236, 469 
BHAGAT, Bhoja, 392, 475-6 
BHAGWANDAS, 132 
BHANDARKAR; and Gandhiji, 370 
BHARTRIHARI, 333 
BHARUCHA, 302, 350, 400 
BHESANIA, Meherbai, 65 
BHUTANATH, 110 
BHUVARJI, 516 
BIBLE, 27, 43, 130 
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BOER WAR, 131, 503 
BOLSHEVIK GOVERNMENT; menace to 

India from, 59-60 
BOMANJI, 234 
(The) Bombay Chronicle, 40, 43, 327 
BOURNE, J.C., 360 
BOYCOTT; and swadeshi, 92; of courts, 

285; of European firms, 430; of 
foreign cloth, 88, 199, 296, 314, 
316, 317-8, 321, 330, 340-2, 344, 
367-8, 375, 376, 381-2, 395 fn, 
397-8, 401, 403, 404, 414-5, 418, 
419-20, 425-6, 429, 443-8, 446, 
459, 468, 470-1, 477, 485, 490, 
493,511, 517, 518, and burning 
of it, 346, 348, 381-2, 445, 
454-5, 486, —and merchants, 
335-7, 383-4, 531, —and mill-
owners, 331-2, 342, —and swaraj, 
16,378,417; of foreign goods, 314, 
368; of liquor-addicts, 119-20; of 
officials, 485 

BRITISH BUREAUCRACY; and racial in-
equality, 282; Indians and, 461-2 

— GOVERNMENT; and Khilafat, 394; 
and Turkey, 291, 379-80, 522; 
anxiety of, for treaty with Afghanis-
tan, 59-60; secret treaties of, dur-
ing World War I, 43 

— RULE; and Indian education, 43; 
cost of, in India, 256-7; India under, 
239, 250, 256-7, 260-1; Lord 
Reading's claims about, in India 
refuted, 187-9 

BUDDHA, 283 
BUDDHISM, 163 

C 

CANNING, Lord, 15 
Capital, 431, 432; on Savarkar 

Brothers, 283 

CENTRAL KHILAFAT COMMITTEE, 379, 
380 

CHAITANYA, 43 
CHAKRAVARTI, Jagadbandhu, 362 
CHAMBERLAIN, Joseph, 86 
CHARKHA, 9, 15, 16, 18, 22, 30, 32, 

38, 42, 50, 56, 85, 91, 105, 126, 
136, 199, 213, 240, 254-5, 314, 
376, 471, 485; and boycott of 
foreign cloth, 343-4; and educa-
tion, 225; and Hindu homes, 343-4; 
and Kathiawar States, 478-9; 
and swaraj, 167, 303, 428, 456, 
529; and women, 288, 427, 482; 
as famine insurance, 145, 454; 
as means of self-purification, 208; 
importance of, 121, 280; in National 
Flag, 107, 121; Indian Social Refor-
mer on, 294-6; national prosperity 
and, 412; prize for improved 
model of, 261 

CHATURVEDI, Makhanlal, 356, 360 
CHHOTANI, Mian Mahomed Haji Jan 

Mahomed, 179, 193, 242, 438 
CHILD-MARRIAGE, 410 
CHINTAMANI, C.Y., 485, 526 
CHRIST, Jesus, 27, 284,288,365, 366 
CHRISTIANS, 23, 26, 35, 103, 363, 417, 

427, 434, 435, 458; and Jazirat-
ul-Arab, 129 

CIVIL DISOBEDIENCE, 355, 464, 490, 
524, 527; and non-co-operation, 
229-30; duty of volunteers in, 512; 
tenets of, 465-6 

CLEANLINESS; need for, 392 
CLIVE, Robert, 79, 80, 509 
Comrade, 520 
CONNAUGHT, Duke of, 328 
CORRUPTION; on railways, 423-4 
COW-PROTECTION, 90, 114, 497; and 

Hindu-Muslim unity, 290; and 
Khilafat, 156, 192-4, 438, 477, 
485, 498; and violence, 110-11 
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COW-SLAUGHTER, 34-5; and Muslims 
437-8. See also COW-PROTECTION 

CRADDOCK, Sir R., 22 

D 

DALPATRAM, see TRAVADI, Dalpatram 
Dahyabhai 

DAMAYANTI, 214 
DARMAL, Mohansinh, 524 
DAS, Chitta Ranjan, 12, 22, 81, 103, 

104, 182, 201, 237, 315, 329, 402 
DAS, Gopabandhu, 81 
DASHARATHA, 122 
DAVID, 434 
DAYARAM GIDUMAL, 6 
DEATH; fear of, 503-5 
DEFENCE OF INDIA ACT, 19 
DESAI, Chandulal, 289 
DESAI, Mahadev, 6, 143, 237, 289, 

333, 467, 476, 500, 516 
DESHPANDE, Gangadharrao, 81, 398 
DIKSHIT, Dr., 289 
DISCIPLINE; need for, 106-7 
DIVETIA, Narasinhrao, 6 
DRAVIDIANS, 531; and Hindustani, 

464; their contribution to Indian 
civilization, 47-8 

DRINKING; prohibition of, 16, 18, 22, 
46, 119-20, 136, 191, 368, —and 
liquor traders, 398-400, —and 
Moderates, 190-2, 325-6, 327-8, 
—and Parsis, 28, 34, 44, 309-10, 
350-2, —and picketing, 326-7, 
—and teachers, 268, —by legisla-
tion, 325-6, 327-8, —under swaraj, 
28, —use of force in movement for, 
74-5, —Thana District Board's 
resolution on, 358-9 

DULIP SINGH, 52, 67, 68, 87, 101; 
and non-violence, 145, 170, 171 

DUMASIA, N.M., 242, 243 
DUNICHAND, Lala, 239 

DURGA, 467, 517 
DUTT, Romesh Chandra, 432 
DYER, General, 53, 68, 94, 103, 238, 

240, 345, 364 

E 

EAST INDIA COMPANY, 80, 433 
EDRUS, S.F., 289 
EDUCATION; English system of, con-

demned, 158-9; through English 
medium, 42-3; through spinning-
wheel, 74, 75, 225, 241, 528-9 

EDULJI SHETH, 64 
ENDS; and means, 492-3 
Englishman, 230 
ENGLISHMEN ;their attitude towards 

Indians, 493; their claim of supe-
riority, 258-61 

F 

FOREIGN CLOTH; boycott/burning of, 
see BOYCOTT 

G 

GAEKWAR, Maharaja, 25 
GAIT, Sir Edward, 239 
GANDHI, Chhaganlal, 213 
GANDHI, Devdas, 334, 502, 517, 529 
GANDHI, Harilal, 529 
GANDHI, Kasturba, 516, 529; and 

khaddar, 306 
GANDHI, Maganlal, 501, 516 
GANDHI, Mohandas Karamchand; 

and animal sacrifice, 116; and 
cow-slaughter, 34-5; and danger 
of Afghan invasion of India, 59-60, 
101, 102-3, 108-9, 155-7; and 
exploitation of coolie labour, 
299-300; and his deification in 
pictures, 361, 390-1; and horse-
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racing, 46, 116, 133, 252; and 
modern English education, 42-3, 
144-5, 158-9, 162-3, 224-5; and 
Pan-Islamism 155; and rickshaw-
pulling by man, 116-7; and 
touching of his feet, 114-5 ; 
answers questions on boycott of
foreign cloth, 443-8; answers 
Tagore on English learning by 
women, 158-9, and on non-co-
operation movement, 162-4; con-
demns violence in Malegaon, 68, 
70-2, 85, 87, 113, 114, 171,485; 
on means and ends, 492-3 

GANDHI CAP, see SWADESHI Cap 
GHARPURE, 402 
GHORKHODU, see RUSTOMJI, Parsi 
GIDWANI, Principal, 220-1, 224, 374 
GLADSTONE, 134 
GODREJ, Ardeshar Barjorji, 324, 451; 

his contribution to Tilak Swaraj 
Fund, 286, 302, 308 

GOKHALE, Gopal Krishna, 144, 189, 
239; Gandhiji's political guru, 369, 
371 

GOKIBEHN, see RALIATBEHN 
GORST, Sir John, 239 
GOVIND SINGH, Guru, 28, 43 
GOVINDANAND, Swami, 86, 141 
GRANTH SAHEB, 67-8 
GUJARAT POLITICAL CONFERENCE, 

166-70; 172, 176, 180, 200; 
Gandhiji's impression of, 204-7 

— VIDYAPITH, 181 
GUNDAPPA SHABADI, 143 
GUPTA, Krishna, 243 
GUPTA, K. B. Lal, 412 

H 

HARDINGE, Lord, 161 
HARISHCHANDRA, 214,276,284 
HARIPRASAD YASHWANTPRASAD, 202 

 

HARKISHAN LAL, Lala, 31, 33, 239 
HARTAL, 141; when to be called, 51-3, 

57-8 
HASAN, Yakub, 20, 435 
HASSAN, Imam, 52, 284 
HEBREW, 27 
HIGNELL, S.R., 265 
Hind Swaraj, 140 
HINDI; study of, in schools, 76. See 

also HINDUSTANI 
HINDUISM, 8, 24, 31, 54, 438; and 

cow-protection, 110-11; and non-
violence, 33; and untouchability, 
63, 114, 235-6, 260, 281, 305-6, 
318-20; virtue of, 209 

HINDU-MUSLIM UNITY, 18, 23, 33, 
36-7, 59, 71, 85-6, 89-90, 101, 
114, 136, 151, 171, 208-9, 212, 
235, 290, 401, 424, 425, 434, 436, 
477, 482, 485, 518; and Parsis, 
244, 246, 388; and swaraj, 418, 
500,506; teachers' role in fostering, 
268 

HINDUS, 26, 28, 32, 35, 363, 381, 396, 
397, 417, 427, 458, 530; and 
Khilafat, 90, 156, 503; and non-co-
operation, 32; and non-violence, 
292; and Pan-Islamism, 291-2; 
and Parsis, 238-9; and swadeshi, 
29; and untouchability, 7, 9, 82-3; 
attacks on, by NWFA tribes, 137-8; 
playing of music by, near mosques, 
89-90; prevention of Muslims by, 
from meat-eating, 148; unity 
between Muslims and, see HINDU-
MUSLIM UNITY. 

HINDUSTANI, 519; as national language, 
530; in Congress discussions, 464; 
study of, in schools, 76 

HIRANYAKASHIPU, 52 
HOME RULE, 145 
HORNIMAN, E.G., 40, 104, 105 
HUSSEN, Imam, 52 
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I 

IMAM, Hassan, 146 
IMPERIALISM; and Commonwealth, 296 
(The) Independent, 334, 355, 502, 526, 

530 
INDIAN CIVIL SERVICE, 257 
Indian Daily Telegraph, 481 
INDIAN NATIONAL CONGRESS, 8, 15, 21, 

51, 53, 84; Ahmedabad session of, 
354; and Khilafat, 523; and 
Muslims, 289-90, 436-7; and Sikhs, 
462-3; Bezwada programme of, 
178 to 180, 185, 196-7, 240, 
247, 253, 254, 313, 314, 379-80, 
470; Bombay Provincial Com-
mittee of, 280, 281, —administra-
tion of Tilak Swaraj Fund by, 
324-5; conditions for members/ 
delegates of, 177, 186-7, 411-2; 
constitution of, 292-4; enrolling 
members for, 50, 119-20, 136, 
151, 152, 303-4, 313-4, 404; goal 
of, 292-3; membership of co-opera-
tors in, 121; Nagpur session of, 
172, —resolutions at, 527; Pro-
vincial Committees of, and keep-
ing of accounts for funds collected, 
80-2; Punjab Committee of, 11, 
287; resolution of, on swadeshi 
424; working committee of, 322, 
491, 492, — its resolution on 
Lucknow Compact, 289-90 

Indian Social Reformer, 57, 127, 128, 
434; on charkha, 294-5; on picket-
ing, 326-7 

INDIAN STATES; and swaraj, 277 
— PENAL CODE, 284 
INDIANS; ill-treatment of, in Mesopo-

tamia, 44-5; insults to, by Euro-
peans, 282 

ISLAM, 4, 20, 31, 33, 34, 60, 103, 111, 
380, 521; and women, 411 

IYENGAR, S. Srinivasa, 332 
IYER, Ranga see RANGA Iyer 

J 
JAGASIA BROTHERS, 400 
JAGATNARAYAN, 408 
JAGTIANI, 361 
JAIN, Chhotelal, 516 
JAINISM; and non-violence, 33 
JAINS, 31, 363 
JAIRAMDAS DAULATRAM, 132 
JALLIANWALA BAGH, 18, 53, 61, 345, 

355, 364, 525 
JASALAKSHMI, 262 to 264, 266, 270 
JAYAKAR, M.R., 421 
JERAJANI, Vithaldas, 325, 454 
JETHAMAL, 129, 130 
JEWS, 23, 26, 363,417,427,458; and 

Arabia, 129 
JHAVERI, Revashankar Jagjivan, 

324 

JHINABHAI, Rajabali, 99 
JOHNSON, 501 
JOSEPH, 334, 430, 476, 517, 526 
JOSHI, Vamanrao, 5, 6 

K 

KABIR, 43 
KALELKAR, D. B., 348, 374 
KALLENBACH, 464 
KAMDAR, Ramibai, 446 
KANDASWAMI, C., 47 
KANUGA, Dr., 12, 13 
KAPUR SINGH, 408, 515 
KASHALKAR; dismissal of, 378-9 
KAUJALGI, Hanumantrao, 203, 204 
KELKAR, N.C., 81, 124, 322 
KHABARDAR, 64, 514 
KHADDAR, see SWADESHI 
KHADI, see SWADESHI 
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KHADI CAP, see SWADESHI Cap 
KHALIFA, 33 
KHAN, Hakim Ajmal, 158, 233, 429, 

438 
KHAN, Jafar Ali, 357 
KHATRI, 395, 438 
KHEDA; recruiting campaign in, 130 
KHILAFAT, 20, 31, 32, 34, 62, 68, 71, 

84, 88, 119, 130,397; and charkha, 
236; and Congress programme, 
523; and cow-protection, 111, 
156, 192-4, 438, 477, 485, 498; 
and Gujaratis, 166-7; and Hindu-
Muslim unity, 85-6, 482; and 
Hindus, 90, 503; and Lord Read-
ing, 363-4; and non-violence, 59, 
164-6; and Punjab wrongs, 146, 
151, 153,236; and swadeshi, 455; 
and swaraj, 522-3 

— COMMITTEE, 51, 385; and swadeshi, 
424 

— CONFERENCE, 100, 102; in Gujarat, 
174, 180 

KHUBCHANDANI, Girdharilal, 141 
KHWAJA, Mrs., 490 
KNIGHT, Holford, 158 
KORAN, 396 
KOTHARI, Manilal, 483 
KOTHAWALA, Mrs., 36 
KRIPALANI, J.B., 501 
KRISHANDAS, 517 
KRISHNA, Lord, 63, 129, 130, 199, 

351, 361, 390, 447, 500 
KRISHNABAI, 262 to 264 
KRISHNANAND, Swami, 463, 474 
KRISHNA RAO, 93 
KUNVARJI ANANDJI, 247 
KUNVARJI VITHALBHAI, 384, 424 

L 

LACHHMAN SINGH, 52, 67, 68, 87, 101, 
102; and non-violence, 145,170,171 

LAJPAT RAI, Lala, 81, 156, 157, 181, 
300, 427; his criticism of Mode-
rates, 127-8 

LAKSHMI, Goddess, 390 
LALCHAND, 39 
LALIT, 421 
LANG, Andrew, 26 
(The) Leader, 184 
LLOYD GEORGE, 223, 232 

M 

MACKENZIE, 481 
MADHURI; her contribution to swaraj 

fund, 272-5 
Mahabharata, 145, 498 
MAHBUB, Gulam, 337 
MAHMUDABAD, Raja of, 485, 526 
MAKANJI, 339, 384 
MAJID, Khwaja Abdul, 518 
MALAVIYA, Kapil Dev, 502 
MALAVIYA, Madan Mohan, 11, 21, 

32, 100, 115, 134, 151, 153, 181, 
230, 281, 282, 500 

MALBARI, 64, 514 
MALEGAON; violence in, 54, 68, 70-2, 

85, 87, 113, 114, 171, 172, 351, 
485,490 

Manusmriti, 498; on betting, 132 
MATHURADAS TRIKUMJI, 310, 467, 

502 
MAVALANKAR, Ganesh Vasudev, 338 
MAZHAR-UL-HAQ, Mrs., 397 
MEANS; and ends, 492-3 
MECCA, Sheriff of, 44 
MEHTA, J. K., 280 
MEHTA, Kunvarji, 339 
MEHTA, Sir Pherozeshah, 189-90, 

238, 240, 307, 308; and Gandhiji, 
370 

MESOPOTAMIA; ill-treatment of Indians 
in, 44-5 

MILL, 69 
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MINORITIES; protection of interests of, 
325 

MISHRA, Nishakar, 362 
MISTRI, Phirozeshah Tehmulji, 74 
MITRA, Dr. S. B., 92, 93 
MODI, H. P., 240, 243 
MODERATES; and prohibition of drink-

ing, 325-6 
MONTAGU, 198 
MOSES, 365 
MOTIWALLA, 281 
MOTIWALLA, Mrs., 264 
MUKADAM, Vamanrao, 289 
MULCHAND, 55, 222 
MULSHI; Satyagraha in, 40-1, 67 
MUSLIM LEAGUE, 193 
MUSLIMS, 26, 28, 35, 60, 363, 381, 

396, 397, 417, 427, 458, 530; and 
British action against Turkey, 291-
2, 379-81; and Congress, 289-90, 
436-7; and cow-protection, 156, 
437-8; and non-violence, 493; 
and swadeshi, 29; and Jazirat-ul-
Arab, 129; clash between Bohra 
and Sunni, 442; unity between, 
and Hindus, see HINDU-MUSLIM 
Unity 

MUZUR-UL-HAQ, 239 

N 

NAIDU, Sarojini, 281, 418, 422 
NAIDU, Thambi, 441 
NANAK, Guru, 43 
NANKANA SAHEB; tragedy in, 67-8 
NAOROJI, Dadabhai, 25, 189, 239, 

307, 308; and Gandhiji, 370 
NAPOO, Velji Lakhamsee, 245, 324 
NARAINDAS, Mahant, 61, 67-8, 101, 

102, 145 
NARANDAS PUR(U)SHOTTAM, 347, 454 
NARIMAN, G. K., 31 
Nation, 413 

NATIONAL FLAG; and Sikhs, 107, 462; 
and spinning-wheel, 121; religious 
symbols in, 121-2 

— SCHOOLS; aim of, 262-3; in Sind, 
56; and spinning, 10, 75-6, 77-8, 
527-9 

Navajivan, 31, 79, 98, 276, 519, 
529, 530; Hindi edition of, 519-
20, 529 to 531; language of, 
38, 514 

NAVALRAM, 199 
NEHRU, Jawaharlal, 18, 81, 430, 502, 

519, 525-6 
NEHRU, Kamla, 407 
NEHRU, Motilal, 11, 22, 138, 179, 

220, 237, 242, 339, 406, 516, 524 
NAWEZKHAN, Mahomed, 353 
NAYYAR, Pyarelal, 516, 517 
NORTH-WEST FRONTIER PROVINCE; 

raids by tribesmen of, 137-8, 353-4 
NON-CO-OPERATION, 8, 9, 30, 33, 36, 

52, 61, 68, 70, 98-9, 106, 144-5, 
157,238,257, 269, 408, 412, 460, 
473, 493, 520, 530; aim of, 296, 
467; and Assam labour trouble, 
296-300; and civil disobedience, 
229-30; and Englishmen, 364-5, 
366-8; and Municipalities, 8-9; and 
non-violence, 54, 71, 93-4, 130, 
170-1, 219, 388, 439; and Parsis, 
26-9, 31-5,238-9,244, 250-1; and 
racial outburst, 430; and renun-
ciation, 131 ; and self-purifica-
tion, 145, 260; and self-reliance, 
131, 133; and soldiering, 1, 109; 
and Tilak Swaraj Fund, 323-4; 
and vegetarianism, 110, 146; 
against system and not against 
individuals, 96-7, 134-5, 223, 
366-7; aspects of, 413, —after 
swaraj, 123; assessment of suc-
cess of, 14-16; counter-agitation 
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against, 221-3; criticism against, 
answered, 17-20, 161-4, 255-7; 
doctrine of negation, 161-4; es-
sentials of, 119; in Indian States, 
96, 97, 488; meaning of, 34, 96, 
358, 484; programme of, 135-
6, —in Gujarat, 180, —in Pun-
jab, 181-2; Tagore's criticism of, 
161-4; with all evils, 299-300 

— COMMITTEE; report of, 379-81 
NON-CO-OPERATORS; attributes of, 

52, 53, 58, 87-8, 356, 393, 442, 
513-4 

NON-VIOLENCE, 35, 96, 145, 171, 235, 
371, 482, 530; and campaign 
against drinking, 401; and Hin-
dus, 292; and Jainism, 33; and 
inaction, 469; and Khilafat, 59, 
164-6; and non-co-operation, 41, 
54-5, 58, 93-4, 130, 170-1, 388, 
439; and Muslims, 493; and 
religion, 33, 270; and swaraj, 
372; doctrine of, explained, 165-6, 
513; in South African satyagraha, 
465; of Akali Sikhs in Nankana 
incident, 67-8 

O 

O'DWYER, Sir Michael, 68, 103, 232, 
364, 525 

OPIUM; traffic in, 387 

P 

PAINTER, 351 
PAL, Bipin Chandra, 155, 156, 517; 

his criticism of Gandhiji's inter-
view with Viceroy, 230-2 

PALESTINE; British mandate in, 129 
PANDIT, Vijayalakshmi, 407 fn 
PANDYA, Mohanlal, 289, 474, 475 
PAREKH, Devchand, 66, 349 

PAREKH, Mangaldas, 248 
PARSIS, 27, 308, 363, 365, 381, 417, 

427, 458; and Hindus, 238-9, 
308; and Hindu-Muslim unity, 
243, 244, 246, 388-90; and Guja-
rati language, 514; and national 
movement, 451-2; and non-co-
operation movement, 25-9, 31-
5, 238-9, 244, 250-1, 309; and 
prohibition of drinking, 34, 44, 
309-10, 286-7, 350-2; and swa-
deshi, 28-9, 449-50; and swaraj, 
23, 388-90; their contribution to 
Tilak Swaraj Fund, 279, 286, 
302-3; and Western Civilization, 
27-8, 389; Gandhiji's tributes to, 
25-9, 64-5, 238, 240, 307-8 

PATEL, Dahyabhai, 237, 348, 374 
PATEL, Manibehn, 236, 348, 349, 

373, 374 
PATEL, Vallabhbhai, 41, 81, 180, 

205, 248, 289, 338, 374 
PATEL, Vithalbhai, 6, 7, 167, 236, 

348, 358, 374, 375 
PATHANS, 102, 103, 465, 503 
PATTANI, Prabhashankar, 213 
PATWARI, Ranchhoddas, 213 
PEARSON, W. W., 158 
PERINBEHN, 452 
PETIT, J .  B., 338, 456, 500 
PETIT, Mrs. Jaiji, 91 
PICKETING; and women, 434, 452; 

Gandhiji's views on, 326-7; of 
liquor shops, 351, 398-400, 452 

PICKTHALL, 450, 451 
POLAK, H. S. L., 396, 464 
POLLEN, Dr. John; his criticism of 

Non-co-operation movement 
answered, 255-7 

PRABHUDAS, 467 
PRAHLAD, 52, 171 
Praja Mitra, 352, 393 
PRAKASHAM, 491 
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PRASAD, Dr. Rajendra, 81 
PRATAP, Rana, 43 
PRESS; freedom of, 393 
PROHIBITION, see DRINKING 
PURANI, 206 
PUROHIT, Omkarnath, 515 
PUSHPA, 272; her contribution to 

swaraj fund, 274-5 

R 

RAGHAVJI PURUSHOTTAM, 324 
RAJAGOPALACHARI, C., 81, 332 
RAJAGOPALACHARIAR, K., 322 
RAJCHANDRA, 333 
RALIATBEHN, 516 
RALLI BROS., 523-4 
RAMA, Lord, 122, 153, 276, 392, 

480, 501, 522 

Ramayana, 54, 392, 498 
RAMBHA, 171 
RAMDAS, 149 
RANADE, Justice, 144; and Gan-

dhiji, 370 

RANGA IYER, 430, 476, 525 
RAVANA, 114, 199, 317 
RAYMAL, Seth, 202 
READING, Lord, 36, 100, 151, 186, 

218, 219, 223, 230, 257, 286, 309, 
363 to 365, 408, 463, 481; his 
defence of bureaucracy, 282-3; 
his statement on interview with 
Gandhiji, 463 

RELIGION; and animal sacrifice, 116; 
and non-violence, 33, 270; and 
swaraj, 305; and untouchability, 
235, 281 

REPRESSION; in U.P., 519, 524-7 
ROBERTS, Lady, 499 
ROWLATT ACT, 122 
ROY, Raja Ram Mohan; and Eng-

lish education, 42-3 

RUSTOMJI, Parsi, 152, 154, 161, 170, 
234, 241, 286, 302, 308, 441 

S 
SALAMATULLA, 522 
SALLY, 396 
SAMAJ, 362 
SANTANAM, 182 
SANTARAM, 516 
SAPRU, Sir Tej Bahadur, 155 
SARABHAI, Ambalal , 385 
SARABHAI, Anasuyabehn, 209, 289, 

374 
SARALADEVI, 409 
SARASWATI, Goddess, 65 
SASTRI, V. S. Srinivasa, 31, 135, 144 
SATYAGRAHA, 1, 60, 123; and non-

co-operation, 473; and non-vio-
lence, 41, 62; in South Africa, 
15, 61-2 

— WEEK, 51, 77, 99 
SAVARKAR BROTHERS, 104, 283, 284, 

285 
SAVARKAR, Dr., 284 
SAVARKAR, Ganesh Damodar, 284, 

431,432 
Servant of India, 14, 164,241,294; on 

Ali Brothers' apology, 249 
SERVANTS OF INDIA SOCIETY, 270 
SETHI, Arjunlal; arrest of, 72 
SHAFI, 187 
SHAH, Fulchand, 483 
SHAMBHUNATH, 524 
SHANKARLAL, 270 
SHARDUL SINGH; imprisonment of, 

328 
SHARMA, Gangaram, 110 
SHASTRI, Vasantram, 394, 501, 510 
SHERWANI, 397, 398, 400, 435, 440, 

461, 490, 525 
SHIVAJI, 43, 149 
SHIVJI, Juthabhai, 82 
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SHRADDHANAND, Swami, 359 
SIDDHARTHA, 283 
SIKH LEAUGE, 100, 102 
SIKHS, 23, 363, 458, 509; and Con-

gress, 462-3; and National Flag, 
107, 462; and non -violence, 101; 
and the kirpan, 406 

SINHA, Lord Satyendra Prasanna, 
198, 239, 362 

SISHTA, P., 411 
SITA, 114, 153, 199, 214, 317, 411, 

480, 522 
SOBANI, Yusuf, 472 
SOBHANI, Omar, 242, 281, 324, 325, 

446, 460 
SOUTH AFRICA; satyagraha in, 15, 

61-2, 122, 220, 464-5, — success 
of, 473; segregation of Indians 
in, 62-3, 305 

SPINNING; and hand-weaving, 194-
6; and swaraj, 236; as famine 
relief, 91, 212; in schools, 10, 
263,527-8; by children, 77-8,403-
4; importance of, in national eco-
nomy, 92-3, 432-3; of fine yarn not 
necessary, 242; processes in, 76-7 

SPINNING-WHEEL, see CHARKHA 
STOKES, Samuel, 103, 158, 396, 408, 

409,467,499, 500, 511, 515 
STRIKE; by steamship workers, 227; 

when justified, 228 
SUBBIAHIER, K. S., 196 
SUBHANI, Azad, 511 
SUDAME, 199 
SUKHIA, Dr. N. M., 244 
SULAKHE, 124 
SUNDERLAL, 112, 138, 139, 356, 357; 

imprisonment of, 345 
SWADESHI, 91-3, 112, 256, 306, 376, 

417, 425, 426, 428, 453, 454, 
498, 512; a duty, 469; and boy-
cott of foreign cloth, 321; and 
cloth merchants, 335-7; and 

Hindus, 29; and Kasturba, 306; 
and Kathiawar States, 478-9; 
and Khilafat, 455, 523-4; and 
mill-owners, 331-2; and Muslims, 
29; and Parsis, 28-9, 449; and 
swaraj, 2-3, 313-4, 340-2, 367-
8, 402, 413-6, 427, 458-60, 471, 
482; and women, 207, 234-5, 
264-5,311,317, 397-8,418 to 
20, 422, 495-7; and weavers, 
395, 403, 493-4; art in, 451; as-
pects of, 424; colour of, cloth, 
450, 451; cost of, 454, 468; im-
portance of, 125-6, 443-8; in 
temples, 115, 224; meaning of, 
2-3, 37, 471,485; neglect of, and 
Indian poverty, 433, 449; not by 
force, 491; part of non-co-opera-
tion programme, 15-6; selling of 
mill-cloth as, condemned, 385-7, 
405-6, 520-1; spread of, 494 

— CAP; ban on wearing of, 105, 123, 
204, 487-8; dismissal for wear-
ing of, 378-9, 492-3; Lahore 
example in use of, 488-9 

— Vow, 375, 450, 458, 469 
SWARAJ; and boycott of foreign cloth, 

330, 340-2, 378, 417; and Hindu-
Muslim unity, 22, 418, 506; and 
Indian States, 277; and Khilafat, 
522-3; and non-violence, 372; 
and religion, 305; and self-reli-
ance, 186; and swadeshi, 3, 340-2, 
402, 413-6, 427, 458-60, 471, 
482; and teachers, 266-8; and un-
touchability, 268, 269, 318, 506, 
509; and women, 482; conditions 
for attaining, 71-2, 80, 101-2, 
113-4, 145; meaning of, 23, 24-5, 
58, 99, 154, 271, 422, 423, 503-
5, 506-7, 528; through charkha, 
32, 75-6, 79-80, 111-2, 121, 167, 
236, 303-4, 428, 456, 529 
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T 

TAGORE, Dwijendranath, 358 
TAGORE, Rabindranath, 158; his 

criticism of non-co-operation 
movement answered, 161-4 

TAIRSI, Lakshmidas, 281, 324 
TAJ MAHOMED, Maulvi, 222 
TARAMATI, 214 
TATA, Jamshedji, 308 
TATA COMPANY; and Land Acquisi-

tion Act, 67 
TEACHERS; duty of, 267-8 
TEMPERANCE; see DRINKING 
THAKKAR, Amritlal V., 195, 241, 
294 
THAKORE SAHEB, of Rajkot, 64 
THERMOPYLAE, 29 
THOMPSON, 223, 363 
TILAK, Bal Gangadhar, 69, 113, 

115, 125, 144, 145, 149, 152, 189, 
253, 284, 313, 314, 316, 317, 
329, 341, 375, 378, 401, 421, 
422, 428, 451, 457, 458, 468, 
472; and English education, 42-
3, 69; and Gandhiji, 369-71 

— MEMORIAL SWARAJ FUND, 10-2, 
23, 44, 62, 84-5, 88, 97, 98, 119-
20, 124, 135, 136, 142, 145, 
147 to 151, 198, 200-1, 202, 
212, 213, 233, 247, 279, 290, 
380, 385, 417, 448, 457, 495; 
accounts for, 301-2, 323-4; ad-
ministration of, 80-2, 179-80; 
and untouchability, 320; basis for 
contributions to, 178-80, 197 -8; 
contributions for, 49-50, 253-4,—
in Bengal, 315, —in Bombay city, 
329-30, —in Gujarat, 276, 300-1, 
—from Indians abroad, 149, 152, 
154, 344-5, —by mill-owners, 
248, —by Parsis, 286, 452, —
from provinces, 315 fn, —by 

women, 214-5, 265, 278, 280, 
312, 377, —by workers, 489; how 
to be used, 323-4; raising loan 
for, 261 

(The) Times of India, 55, 60, 62, 183, 
250, 402 

TODD, 29 
TRAVADI, Dalpatram Dahyabhai, 270 
TRUTH, 128; and non-co-operation, 

96-7; and religion, 269 
TUKARAM, 149 
TULSIDAS, 54, 333 
TURKEY; British Government and, 

379-80; and Indian Muslims, 379-
80, 455 

TYABJI, Abbas, 287, 289, 457, 474 
TYABJI, Badruddin, 189, 370 

U 

UNION JACK, 52, 484 
UNTOUCHABILITY, 30, 41, 54, 119, 

394, 510; and Hinduism, 7, 63, 
114, 260, 305-6, 318-20; and 
menial work, 261-2, 391-2; and 
nationalism, 507-9; and religion, 
235-6, 281; and swaraj, 82-3, 268, 
269, 281, 318, 506, 509; and 
vaishnavas, 345; eradication of, 
foremost in Congress programme, 
135-6 

V 

VAISHNAVISM, see HINDUISM 
VALECHA, Choithram, 222, 223 
VALLABHACHARYA; 305 
VAMANRAO, see MUKUDAM, Vamanrao 
VARMA, G.C., 20 
VARMA, Tej Sinh, 412 
Varnashrama; essence of, 235-6 
VASWANI, Prof. T.L., 57, 192, 194 
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VAZE, 164 
VELKAR, Dr., 281 
VENKATAPPAYA, Konda, 81, 436, 453, 

460, 490 
VENKATRAMAN, K.S., 196 
VIDYANAND, 110 
VIJAYARAGHAVACHARIAR, C., 245, 348 
VIMADALAL, 242 
VINCENT, Sir William, 86-7; his criti-

cism of non-co-operation answered, 
17-20 

VINOBA, 516 
VIOLENCE; and freedom-struggle, 130; 

and non-co-operation, 98-9, 388; 
at Aligarh, 439-40, 485, 490; at 
Malegaon, 54, 68, 70-2, 85, 87, 
113, 114, 119, 171, 172, 351, 485, 
490; will delay swaraj, 85 

W 
WALES, Prince of, 328, 523-4 
WEDGWOOD, 158 
WILSON, President, 164 
WOMEN; and charkha, 241, 288, 427, 

482, 496-7; and English education, 
158-9; and Islam, 411 ; and national 
awakening, 214-5; and picketing 

of liquor shops, 452; and swadeshi, 
114, 153, 207, 234-5, 264-5, 311, 
317, 397-8, 418, 419-20, 422, 482, 
496-7, —in Tamilnad, 487; 
awakening among, in Gujarat, 
50-1; custodians of dharma, 63; 
fallen, in Lucknow, 521-2; their 
contribution to Tilak Swaraj Fund, 
35-6, 42, 56, 199-200, 214-5, 265, 
278, 280, 312, 377, 409-11; their 
services to nation, 266 

WORLD WAR I; and secret treaties, 43 

Y 
YADAVAS, 351 
YAGNIK, Indulal, 289, 338 
Young India, 13, 39, 66, 69, 127, 140, 

151,249,252,257, 322, 396, 501, 
502, 517, 519, 529, 530 

YUDHISHTHIRA, 276 

Z 

ZACHARIAS, 164 to 166 
Zemindar, 357, 358 
ZARATHUSTRA, see ZOROASTER 
ZOROASTER, 26, 28, 365, 390 

ERRATA 

PAGE FOR READ 

30, * footnote 2 1871 1878 
304, * date line 1912 1921 
443, * date line On or after July 28 Before July 30 

* Due correction made. 



CWMG - VOLUME - XX - CORRIGENDA - NEW 

Vol. XX References to CWMG Volume - II 
Edition - 1959 Edition - 1976 

PAGE FOR PAGE NO.S READ PAGE NO.S 

31 380 109 
42 380 104 

144 379 300 

--------------------------

Vol. XX References to CWMG Volume - I 
Edition - 1958 Edition - 1969 

PAGE FOR PAGE NO.S READ PAGE NO.S 

189 386 183 
190 384 183 
547 349,349 341,341 

—————

CWMG - VOLUME -XX - CORRIGENDUM - NEW 

PAGE FOR READ 

469 Source Line Navajivan, 7-8-1921 Navajivan,  1-8-1921 
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Page 
No.

Location Source Images Finished Digital 
Searchable Images

Corrected
as per - what

iv L-1 1 9 88 1 8 88 100 YEARS 
CALANDER

xxii LL ERRATA 567 Vol. 020 : 567

2 FN-1, 
L-1

hn in TEXT

14 P-2,
LL-10

bovs boys TEXT

17 Forme 
No.

XX-2 XX-2 SIZE

20 FN-3, 
LL

organizntion organization TEXT

21 P-1, 
L-1

consp cuous conspicuous TEXT

23 I-14,
P-1, LL

v ajna y ajna TEXT

29 FN-2 existance existence TEXT

30 FN-2, 
LL

Congress  1923 Congress, 1923 TEXT

30 FN-2, 
L-1

1871-1931 1878-1931 REF-P-E/C

43 LP, 
LL-5

Jesuistical Jesuitical TEXT

45 I-24,
P-1, L-4

Wo We TEXT

47 I-25,
P-3, LL

movematter matter. Y.I. 27-4-1921

48 LP, 
L-6

desise desire TEXT

53 FN-2 2 Deliverance from 
phenomenal existence 

 h   d  

Vol. 020 : 029

102 FN-1, 
L-1

B v mbay B o mbay TEXT

107 LP, 
LL

ɹevived revived TEXT

114 FN-2, 
L-1

Gandhiii's Gandhiji's TEXT
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132 FN-1, 
L-1

Jairmdas Jairamdas Vol. 020 : 132, 560.

163 P-1,
L-1

f ush flush TEXT

174 P-2,
LL-11

Musilms Muslims TEXT

181 P-2,
LL-6 & 7

Jullundhar, Jallandhar, Y.I. 8-6-1921

223 P-1, 
L-4

woud would TEXT

229 Header HIGH-HANDENESS HIGH-HANDEDNESS Vol. 020 : 013, 141, 
228.

233 I-107,
D/A

June 15, 1920 June 15, 1921 CONTENT & 
C. B. Dalal
Chronology

233 FN-1,
LL

20-6-1920. 20-6-1921. REF-OD

234 P-1, 
L-13

Mem v ns, Mem o ns, Vol. 020 : 178, 241, 
246, etc.

235 P-3, 
L-6

dvre dire TEXT

236 SL 16-06-1920 16-06-1921 REF-OD

237 FN-2,
LL

Adnrews Andrews Vol. 020 : 026, 039, 
etc.

239 P-1, 
LL-4

Mem v ns, Mem o ns, Vol. 020 : 178, 241, 
246, etc.

241 P-1, 
L-2

shoud should TEXT

247 I-115,
Salutation

BHAISHIRI BHAISHRI TEXT

258 P-1, 
LL-9

prepuberty pre-puberty Y.I. 22-6-1921

260 P-2, 
LL-3

Jonh Bull' John Bull' Vol. 020 : 257, 259, 
260, etc.

266 FN-1, 
LL

atMandvi at Mandvi TEXT

304 I-141,
D/A

June 30, 1912 June 30, 1921 REF-P-E/C
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306 P-1, 
L-2

untouchabilitiy untouchability TEXT

313 P-2, 
LL-6

Englnd England TEXT

334 P-1, 
L-1

vaira g y a vaira gya TEXT

343 LP, 
LL

.150 150 TEXT

353 I-174,
LP, LL-8

Mr Mr. TEXT

355 P-1, 
LL-10

re re Y.I. 13-7-1921

374 SL Bapu u a Bapu n a TEXT

375 FN-4 
L-2

It is. It is, TEXT

379 I-188,
P-2, LL-3

Congresss Congress TEXT

383 P-4, 
LL-1

merchnat merchant TEXT

422 I-211 M T  NOTES M Y NOTES TEXT

431 P-1, 
LL-2

of existing of the existing Y.I. 28-7-1921

443 I-222,
D/A

[Before July 28,  
1921 ]1

[Before July 30, 
1921 ]1

REF-P-E/C

449 P-1, 
L-7

sada varts sada vrats Vol. 20 : 241

484 LP, 
LL-3

thir their TEXT

503 I-255,
SL

21-02-1921 21-08-1921 REF-OD

528 P-1, 
L-3

of or Y.I. 18-8-1921

534 P-3, 
L-2

beginnners beginners TEXT

536 P-2, 
LL-2

goimg going TEXT
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CWMG-KS-EDITION-1956-1994 - I TO C - 001 TO 100 :
CWMG-v020-XX - Ed.: May 1966 (Std. Ed. - Publications Division)

Note on Corrections - for Record : CWMG Cell, Gujarat Vidyapith, Ahmedabad; 2019.

Page 
No.

Location Source Images Finished Digital 
Searchable Images

Corrected
as per - what

543 P-1, 
LL-5

terrribly terribly TEXT

553 RS, 
L-10

Mahdadev Mahadev Vol. 020 : 333, 467, 
etc.

555 RS, 
L-3

C, and S., C. and S. TEXT

557 RS, 
L-1

KHIALFAT KHILAFAT Vol. 020 : xvii, xxi, 
003, 020, etc.

557 RS,
L-19

294-6    (BOLD) 294-6     (NORMAL) STYLE

SEE 
ALSO

567 ERRATA REF-P-E/C

568 CORRI-
GENDA-
NEW

REF-Vols.
001-I-Ed.1969
002-II-Ed.1976

568 CORRI-
GENDUM-
NEW

ADDED

CWMG CELL, GUJARAT VIDYAPITH, AHMEDABAD; 2019.
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“. . . But to cut out words or passages from a letter without reference to the writer may lead 

to dangerous interpretations or interpretations not intended by the writer. . . . My letters are 

all thought out and conceived as one piece. They contain mostly ethical matters. The 

removal of a word may change the meaning. I should not like my letters to be interfered 

with without my knowledge. . . . / I wish you could grant relief in this matter by no means 

trivial to me.”  

MKG, January 16, 1933; CWMG-Vol.-053-LIII-p.61. 

.................................................................................... 

“It was after much thought that I declared a trust in connection with my writings. . . . I 

preserved fully the idea lying behind dislike for copyright, i.e., for personal gain for one’s 

writings. The idea also was to prevent profiteering by publishers or distortion or 

misrepresentation, wilful or unintentional. . . .”   

MKG, July 5, 1944; CWMG-Vol.-077-LXXVII-p.353. 

.................................................................................... 
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THE COLLECTED WORKS OF MAHATMA GANDHI :  

CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

NOTE TO THE READER [2019] 

The Collected Works of Mahatma Gandhi (English series) is a monumental document of 

Gandhiji’s words as he spoke and wrote, day after day, year after year, beginning with the 

year 1884 till his assassination on January 30, 1948. In this series his writings, scattered all 

over the world, have been collected and constructed with stringent academic discipline and 

with an ethical sense of loyalty. 

 

The Collected Works of Mahatma Gandhi (English series) (CWMG-original-KS-Eng-

edition, called so after Prof. K. Swaminathan, the chief architect of the original series, who 

had led uniquely qualified team of editors) had taken about 38 years in the making (1956-

1994). They are a series of one hundred volumes, intricately connected across the series, as 

an integrated whole. The CWMG-original-KS-Eng-edition volumes were published by the 

Publications Division, Ministry of Information & Broadcasting, Government of India in the 

years 1956 to 1994. The exercise was directed by the CWMG Advisory Board of the Gandhi 

veterans closely connected with him. Some details in this respect can be viewed in volumes 

I, XC, XCVIII, XCIX, C, and the standard edition table. 

 

The Electronic Master Copy as reproduced from the scanned images of the CWMG-original-

KS-Eng-edition (Volumes I to C – 1 to 100) (1956-1994) is in the form of refined (finished) 

electronic images, matched with the original-KS-edition, word by word, verified with the 

original source-documents where necessary. This will now form the basis for all future 

printing, as impressions of the images thereof. 

 

The Electronic Master Copy of the CWMG-original-KS-Eng-edition retains the original 

architecture – volume structure, font structure, line structure, page structure – including its 

visual look – fully and loyally. The Master Copy of the CWMG-original-KS-Eng-edition 

retains the original editorial edifice and content entirely and loyally. 

 

The reproduction from the CWMG-original-KS-edition for volumes from I to XCIII-

Supplementary III, and for volumes XCVIII-Index of Subjects and XCIX-Index of Persons 

has been done from the respective editions as printed at the Navajivan Press (Mudranalaya), 

Ahmedabad, India. The reproduction from the CWMG-original-KS-edition for volumes 

from XCIV-Supplementary IV to XCVII- Supplementary VII has been done from the 

respective editions as printed at different Printers from Delhi, India. The details of editions 

used for reproduction for individual volumes can be seen in a table given on pages 9 to 15 of 

this user document. 

 

The original manually prepared indexes – appearing at the end of each volume, and in the 

two volumes, of Subjects and of Persons – as appearing in the CWMG-original-KS-Eng-

edition – give varied, numerous and logical profiles of Gandhiji’s life and thought, action 

and engagements. Also, the Prefaces, as written for respective volumes when published, take 

us on an epic journey through his life and the nation in the making. Together, these 

navigators guide us far and wide and into the depths where computer technology may not 

lead us. 
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NOTE TO THE READER [2019] 

In the Volume C (100), texts of the individual Prefaces, as written for each volume as and 

when they were published, have been picked and stringed together to avoid any error of 

reproduction. Also, the Forewords that appear in volumes I (001), XC (090), XCVIII (098), 

XCIX (099) and C (100) (1994-Ed.) have been repeated here to give an overview and a 

perspective of the effort that took place in the years 1956 to 1994. 

 

The task of preparing the Electronic Master Copy of the CWMG-original-KS-Eng-1956-

1994-edition has been accomplished by the Gujarat Vidyapith (university founded by 

Mahatma Gandhi in 1920 as part of non-co-operation movement and for holistic education 

to help win swaraj), Ahmedabad, India, through a specially set up CWMG Cell in its 

premises.          

 

Execution of the task involved an intensely focused, organic, and stringently supervised 

effort over a period of more than five years. A lot of research, customization, and innovation 

have gone into the process. The research and trials had started in the years 2006-07; the real 

work had started in the years 2009-10.  

 

The preparation of the Archival Electronic Master Copy of the CWMG-original-KS-Eng-

1956-1994-edition was accomplished in the year 2015. The same is in the following forms 

for every page of the full series of hundred volumes: (a) Cluster of archival-source-images 

and the corresponding black-&-white images; (b) Finished-digital-image-PDFs with 

searchable text as hidden layer in the backend; (c) Finished-digital image-PDFs as print-

ready static, non-editable images organized in suitable folders for jacket cluster, including 

photographs, maps, etc. and the text from cover-to-cover, so as to facilitate all-time printing 

as an ongoing process; (d) The above data suitably reduced for web-display; (e) The entire 

record including the work record for all-time archivation.    

 

The above work was first presented to the Government of India in March 2015. The BETA 

version of the Electronic Master Copy of the digital-searchable image-PDFs for the full 

series of hundred volumes was dedicated to the people of the world on September 8, 2015, 

in two forms: i. DVD SET / PEN-DRIVE; ii. Downloadable form – in volume-wise manner – 

on the Gandhi Heritage Portal hosted by the Sabarmati Ashram Preservation and Memorial 

Trust (SAPMT). A full, unbroken set of the hundred volumes of the CWMG-original-KS-

Eng-edition-1956-1994 has been reprinted by the Publications Division, GoI, New Delhi 

from the Electronic Master Copy thus prepared at the CWMG Cell set up at the Gujarat 

Vidyapith, and has been rededicated to the people of the world in June 2017. 

 

The Gujarat Vidyapith, Ahmedabad, through the CWMG Cell specially set up at its 

premises, has performed the specific task of preparing such archival electronic record on 

behalf of the Publications Division, Ministry of Information & Broadcasting, Government of 

India, New Delhi, with the permission of the Navajivan Trust, Ahmedabad. 
 

.................................................................................... 
 

THE PUBLICATIONS DIVISION,  

MINISTRY OF INFORMATION & BROADCASTING,  

GOVERNMENT OF INDIA, NEW DELHI. 

 



THE COLLECTED WORKS OF MAHATMA GANDHI :  

CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

NOTES FOR INFORMATION AND RECORD  

 This record of CWMG-original-KS-Eng-edition-1956-1994 – from volume I to C is one 

integrated whole and is to be treated as such;  

 Its integrity is not to be violated; and it is not for commercial purpose. 

 

1. On display at :  

i. www.gandhiheritageportal.org/the-collected-works-of-mahatma-gandhi    

The cluster of archival-source-images and the corresponding black-&-white images 

of every page for the full series of hundred volumes, suitably reduced in property 

for web-display;  

ii. www.gandhiheritageportal.org/fundamental-worklist  

Finished-digital images corresponding to the finished-digital-searchable image-

PDFs, with necessary corrections (a record of which is attached at the end of each 

respective volume – *see remarks at item 6, p.7 of 15); these images are of every 

page for the full series of hundred volumes, suitably reduced in property for web-

display.  

Remarks :  

 These images can be compared with each other, if so desired;  

 These images can be viewed individually page-wise and volume-wise;  

 These images are reduced in property suitably for web display view;  

 These images are also printable in such lower resolution;  

 

2. Downloadable from : www.gandhiheritageportal.org/the-collected-works-of-mahatma-gandhi 

Finished-digital-searchable image-PDFs, with necessary corrections (a record of which 

is attached at the end of each respective volume – *see remarks at item 6, p.7 of 15); 

these image-PDFs are for the full series of hundred volumes, in downloadable form – in 

volume-wise manner – replacing the BETA version; 

a. The download searchable PDF icon to be clicked; 

b. Fully searchable image-PDF files can be opened in any PDF reader; 

c. They contain individual files of finished-digital-searchable image-PDFs, volume-

wise from cover to cover, arranged in sequential order; 

d. They contain archival images of refined (finished) quality in the form of image-

PDFs; the searchable text is hidden in the background; 

e. These image-PDFs are fully searchable for English text; the same are fully 

searchable for non-English text as well;      
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NOTES FOR INFORMATION AND RECORD 

f. Any text area from the same can be selected and copied and pasted in any text-

based document; 

g. Such copied and pasted text would retain the volume structure, page structure and 

line structure and font structure;  

h. Such copied and pasted text would appear in in-built fonts, i. e.:  

TimesNewRoman font (different from regular Times New Roman font); 

i. Readers are requested to convert the text thus copied and pasted to:  

Times New Roman font for reading comfort; 

j. Readers are also requested to check the text thus copied and pasted on text-based 

document word by word with the given image-PDF;  

k. These image-PDFs can be printed in high resolution; they are water-marked, non-

editable and locked; 

 

3. Volume structure : 

a. Volumes  I  to XC (001 to 090) are the main series.   

b. Volumes XCI to XCVII (091 to 097) are the supplementary series.  

c. Volume  XCVIII (098) is Index of Subjects for volumes I to XC (001 to 090).  

d. Volume  XCIX (099) is Index of Persons for volumes I to XC. (001 to 090). 

e. Volume C (100) is a compilation of Prefaces as written for respective volumes as 

and when they were published.  

f. Each volume from I to XCVII (001 to 097) carries its own Index.  

 

4. Authentic navigational guide-posts : as in-built in the original series : 

i. For every volume individually :  

a. Contents – Item-wise and Date-wise;  

b. Index of Titles; Index (Subjects and Persons together); 

ii. For volumes upto XC collectively:  

a. Volume of Index of Subjects (XCVIII – 098); and  

b. Volume of Index of Persons (XCIX – 099);  

iii. For all volumes: Volume of Prefaces (C – 100); 

 

5. The following records is for archiving of the Master Copy with dedicated Gandhi-

archives and some of it with The National Archives of India, New Delhi, as well :  

i. Archival-source-images in high-resolution scanning;  

ii. Corresponding black-&-white images;  
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NOTES FOR INFORMATION AND RECORD 

iii. Finished-digital images, with necessary corrections (a record of which is 

attached at the end of each respective volume – *see remarks at item 6, p.7 of 

15); 

iv. Finished-digital-ready-to-print images, with necessary corrections (*see 

remarks at item 6, p.7 of 15) (in single PDF volume-wise); these images are 

from cover-to-cover – with separate folders : text, jacket cluster, photographs, 

maps, etc. in suitable formats, so as to facilitate printing as an ongoing 

process;  

v. Finished-digital-searchable images in the PDF format volume-wise :  

a. As a full, sequential series of hundred volumes to be made available on 

demand in DVD SETS / PEN-DRIVES; with necessary corrections (*see 

remarks at item 6, p.7 of 15);  

b. In volume-wise downloadable form as for the web-portal; with necessary 

corrections (*see remarks at item 6, p.7 of 15); (a record of the same is 

attached at the end of each respective volume); 

vi. Full work-record including project-story of the CWMG Cell – Gujarat 

Vidyapith, Ahmedabad. 

 Remark : All the above records are in multiple formats, in original property, as well 

 as suitably reduced property, where and in a manner necessary. 

   

6. * Note on corrections – for record :   

Out of the above, matter indicated with ‘*’ bear the following kinds of corrections (a 

record of which is attached at the end of each respective volume) with proper and 

disciplined documentation; these changes can be verified with archival- source-images 

as well:  

a. Listed dummy errors of the original editions :    corrections done; 

b. Listed errata / corrigenda  :         corrections done;  

c. Fresh errata / corrigenda   :           added; 

d. References to editions later standardized  :         corrected and  / or listed  

 as fresh errata / corrigenda  

 

7. Standard edition of each volume : Table of standard edition used for reproduction of 

each respective volume separately attached herewith.  

............................................................... 

 

CWMG CELL, GUJARAT VIDYAPITH, AHMEDABAD, 2019 
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THE COLLECTED WORKS OF MAHATMA GANDHI : 

CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) : ENGLISH SERIES 

AVAILABLE AS OF NOW: 

1. Linkage with :  

www.gandhiheritageportal.org/the-collected-works-of-mahatma-gandhi  

(For the cluster of archival-source-images and the corresponding black-&-white images) 

www.gandhiheritageportal.org/fundamental-worklist  

(For finished-digital images corresponding to the finished-digital-searchable image-PDFs with 

necessary corrections – a record of which is attached at the end of each respective volume)   

– Request for linkage can be made by : 

Educational institutions / libraries / museums / archives / and Gandhi study centers of the world. 

– Request for linkage to be made to :  

The Gandhi Heritage Portal hosted at the Sabarmati Ashram Preservation and Memorial Trust - 

SAPMT, Ahmedabad  

 

2. In printed form – as hard copies : FROM : 

The Publications Division, Min. of I & B, Govt. of India,  

New Delhi, INDIA; Telephone no.: +91-11-24365609 

Website : www.publicationsdivision.nic.in  

E-mail : businesswng@gmail.com   

 

3. E-copy of the fully-searchable image-PDFs –  

as a two-DVD SET and/or PEN-DRIVE : FROM :  

i. The Publications Division, Min. of I & B, Govt. of India,  

New Delhi, INDIA : Telephone no.: +91-11-24365609 

Website : www.publicationsdivision.nic.in  

E-mail : businesswng@gmail.com    

ii. CWMG Cell, Gujarat Vidyapith, Ashram Road,  

Ahmedabad -380 014, Gujarat, INDIA;   

E-mail : cwmg.gv@gmail.com  

iii. Sabarmati Ashram Preservation and Memorial Trust – SAPMT, 

Gandhi Ashram, Sabarmati, Ahmedabad – 380 027;  

E-mail : sales@gandhiashramsabarmati.org;  

iv. National Gandhi Museum, Rajghat, New Delhi : 110 002; 

Telephone no. : 011-23310168;         

E-mail : nationalgandhimuseum@gmail.com  

Website : www.gandhimuseum.org   

............................................................... 

CWMG CELL, GUJARAT VIDYAPITH, AHMEDABAD, 2019 
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CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED  EDITION USED 

001 - I   1884 –     Second revised edition: 

   June 4, 1896   January 1969 (Māgha 1890) 

   {EDITIONS NOT USED      
   First edition: January 26, 1958 (Māgha 6, 1879)   

   Reprinted: August 1958 (Srāvana 1880)}  

002 - II   May 26, 1896 –   Second Edition: 

   December 17, 1897  October 1976 (Asvina 1898) 

   {EDITION NOT USED   

 First Edition: January 1959 (Pausa 1880)}  

003 – III  February 28, 1898 –   Second Revised Edition: 

   October 1, 1903  June 1979 (Jyaishtha 1901) 

   {EDITION NOT USED   

 First Edition: April 1960 (Chaitra 1882)} 

………………………………………………………. 

VOLUME NO.  PERIOD COVERED  EDITION USED 

004 – IV  October 8, 1903 –  

   June 30, 1905   August 1960 (Bhādrapad 1882) 

005 – V  July 1, 1905 –  

   October 20, 1906  June 1961 (Asādha 1883) 

006 – VI  October 20, 1906 –  

   May 30, 1907   December 1961 (Pausa 1883) 

007 – VII  June 1, 1907 –  

   December 31, 1907  July 1962 (Asādha 1884) 

008 – VIII  January 3, 1908 –  

   August 30, 1908        December 1962 (Agrahāyan 1884) 

009 – IX  September 1, 1908 –  

   November 12, 1909  April 1963 (Vaisākh 1885) 

010 – X  November 18, 1909 –  

   March 31, 1911  September 1963 (Bhādra 1885) 

011 – XI  April 1, 1911 – 

   March 29, 1913  March 1964 (Chaitra 1886) 

012 – XII  April 1, 1913 –  

   December 23, 1914  August 1964 (Shrāvana 1886) 
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CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED     EDITION USED 

013 – XIII  January 9, 1915 –  

   October 4, 1917        November 1964 (Agrahāyana 1886) 

014 – XIV  October 9, 1917 –  

   July 31, 1918   March 1965 (Phālguna 1886) 

015 - XV  August 1, 1918 –  

                        On or after July 30, 1919   March 1965 (Phālguna 1886) 

016 – XVI    Before August 2, 1919 –  

   January 31, 1920  July 1965 (Shrāvana 1887) 

017 – XVII               February 1, 1920 –  

      Before July, 1920   September 1965 (Ashvina 1887) 

018 – XVIII   July 1920 –  

   November 17, 1920         November1965 (Agrahāyana 1888) 

019 – XIX  November 19, 1920 –  

   April 13, 1921   March 1966 (Phālguna 1888) 

020 – XX  April 15, 1921 –  

   August 19, 1921  May 1966 (Vaisākha 1888) 

021 – XXI  August 21, 1921 –  

                         On or after December 14, 1921  August 1966 (Bhādra 1888) 

022 – XXII  December 15, 1921 –  

   March 2, 1922         November 1966 (Agrahāyana 1888) 

023 – XXIII  March 4, 1922 –  

   May 7, 1924   March 1967 (Chaitra 1889) 

024 – XXIV  May 8, 1924 –  

   August 15, 1924  March 1967 (Chaitra 1889) 

025 – XXV  August 16, 1924 –  

   January 15, 1925  May 1967 (Vaisākh 1889) 

026 – XXVI  January 16, 1925 –  

   April 30, 1925         November 1967 (Agrahāyana 1889) 

027 – XXVII  May 1, 1925 –  

   July 31, 1925   March 1968 (Phālguna 1889) 

028 – XXVIII        Before August 1, 1925 –  

   November 22, 1925  April 1968 (Chaitra 1890) 
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CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED               EDITION USED 

029 – XXIX  November 22, 1925 –  

   February 10, 1926                    June 1968 (Jyaistha 1890) 

030 – XXX  February 11, 1926 –  

   June 14, 1926                September 1968 (Asvina 1890) 

031 – XXXI  June 15, 1926 –  

   November 4, 1926  February 1969 (Māgha 1890) 

032 – XXXII  November 5, 1926 –  

   January 20, 1927  April 1969 (Chaitra 1891) 

033 – XXXIII  January 21, 1927 –  

   June 15, 1927   May 1969 (Vaisākha 1891) 

034 – XXXIV         After June 15, 1927 –  

   September 15, 1927  June 1969 (Asādha 1891) 

035 – XXXV  September 16, 1927 –  

   January 31, 1928  August 1969 (Srāvana 1891) 

036 – XXXVI  February 1, 1928 –  

   June 30, 1928   January 1970 (Māgha 1891) 

037 – XXXVII  July 1, 1928 –  

   October 31, 1928  February 1970 (Māgha 1891) 

038 – XXXVIII November 1, 1928 –  

   February 3, 1929  March 1970 (Phālguna 1891) 

039 – XXXIX  February 3, 1929 –  

   February 14, 1929              September 1970 (Bhādra 1892) 

040 – XL    On or after February 15, 1929 –  

   May 31, 1929   September 1970 (Bhādra 1892) 

041 – XLI  June 2, 1929 –  

   October 15, 1929  October 1970 (Asvina 1892) 

042 – XLII  October 16, 1929 –  

   February 28, 1930           December 1970 (Agrahāyana 1892) 

043 – XLIII  March 2, 1930 –  

   June 30, 1930   January 1971 (Pausa 1892) 

044 – XLIV               July 1, 1930 –  
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   December 15, 1930  May 1971 (Vaisākha 1893) 



CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED               EDITION USED 

045 – XLV  December 13/16, 1930 –  

   April 15, 1931   July 1971 (Asādha 1893) 

046 – XLVI  April 16, 1931 –  

   June 17, 1931   August 1971 (Srāvana 1893) 

047 – XLVII  June 18, 1931 –  

   September 11, 1931  September 1971 (Bhādra 1893) 

048 – XLVIII  September 12, 1931 – 

   January 3, 1932           November 1971 (Agrahāyana 1893) 

049 – XLIX  January 4, 1932 –  

   May 30, 1932   January 1972 (Pausa 1893) 

050 – L   June 1, 1932 –  

   August 31, 1932  March 1972 (Chaitra 1894) 

051 – LI  September 1, 1932 –  

   November 15, 1932  August 1972 (Bhādra 1894) 

052 – LII  November 16, 1932 –  

   January 10, 1933  October 1972 (Asvina 1894) 

053 – LIII  January 11, 1933 –  

   March 5, 1933   December 1972 (Pausa 1894) 

054 – LIV  March 6, 1933 –  

   April 22, 1933   April 1973 (Chaitra 1895) 

055 – LV  April 23, 1933 –  

   September 15, 1933  August 1973 (Bhādra 1895) 

056 – LVI  September 16, 1933 –  

   January 15, 1934  November 1973 (Kārtika 1895) 

057 – LVII  January 16, 1934 –  

   May 17, 1934   January 1974 (Pausa 1895) 

058 – LVIII  May 18, 1934 –  

   September 15, 1934  March 1974 (Chaitra 1896) 

059 – LIX  September 16, 1934 –  

   December 15, 1934  November 1974 (Kartika 1896) 

060 – LX  December 16, 1934 –  

   April 24, 1935           December 1974 (Agrahāyana 1896) 
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CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED                EDITION USED  

061 - LXI  April 25, 1935 –  

   September 30, 1935  May 1975 (Vaisākha 1897) 

062 – LXII  October 1, 1935 –  

   May 31, 1936   October 1975 (Asvina 1897) 

063 – LXIII  June 1, 1936 –  

   November 2, 1936  January 1976 (Māgha 1897) 

064 – LXIV  November 3, 1936 –  

   March 14, 1937     April 1976 (Chaitra 1898) 

065 – LXV                March 15, 1937 –  

   July 31, 1937   July 1976 (Asādha 1898) 

066 – LXVI  August 1, 1937 –  

   March 31, 1938  October 1976 (Asvina 1898) 

067 – LXVII  April 1, 1938 –  

   October 14, 1938  December 1976 (Pausa 1898) 

068 – LXVIII  Before October 15, 1938 –  

   February 28, 1939  January 1977 (Māgha 1898) 

069 – LXIX  March 1, 1939 –  

   July 15, 1939   July 1977 (Asādha 1899) 

070 – LXX  July 16, 1939 –  

   November 30, 1939  September 1977 (Bhādra 1899) 

071 – LXXI  December 1, 1939 –  

   April 15, 1940   January 1978 (Pausa 1899) 

072 – LXXII  April 16, 1940 –  

   September 11, 1940  March 1978 (Phālguna 1899) 

073 – LXXIII  September 12, 1940 –  

   April 15, 1941   April 1978 (Chaitra 1900) 

074 – LXXIV  April 16, 1941 –  

   October 10, 1941  June 1978 (Jyaistha 1900) 

075 – LXXV  October 11, 1941 –  

   March 31, 1942  January 1979 (Māgha 1900) 

076 – LXXVI  April 1, 1942 –  
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   December 17, 1942  July 1979 (Asādha 1901) 



CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED               EDITION USED 

077 – LXXVII  December 17, 1942 –  

   July 31, 1944   October 1979 (Asvina 1901) 

078 – LXXVIII  August 1, 1944 –  

   December 31, 1944  December 1979 (Pausa 1901) 

079 – LXXIX  January 1, 1945 –  

   April 24, 1945   May 1980 (Vaisākha 1902) 

080 – LXXX  April 25, 1945 –  

   July 16, 1945   September 1980 (Asvina 1902) 

081 – LXXXI            July 17, 1945 –  

   October 31, 1945  September 1980 (Asvina 1902) 

082 – LXXXII  November 1, 1945 –  

   January 19, 1946  September 1980 (Asvina 1902) 

083 – LXXXIII  January 20, 1946 –  

   April 13, 1946   September 1981 (Asvina 1903) 

084 – LXXXIV April 14, 1946 –  

   July 15, 1946   November 1981 (Kārtika 1903) 

085 – LXXXV  July 16, 1946 –  

   October 20, 1946  February 1982 (Māgha 1903) 

086 – LXXXVI October 21, 1946 –  

   February 20, 1947  August 1982 (Srāvana 1904) 

087 – LXXXVII February 21, 1947 –  

   May 24, 1947   February 1983 (Māgha 1904) 

088 – LXXXVIII May 25, 1947 –  

   July 31, 1947   May 1983 (Vaisākha 1905) 

089 – LXXXIX August 1, 1947 –  

   November 10, 1947  September 1983 (Asvina 1905) 

090 – XC  November 11, 1947 –  

   January 30, 1948  April 1984 (Vaisākha 1906) 

SUPPLEMENTARY VOLUME I 

091 – XCI  1894 –  

   January 14, 1929  April 1989 (Chaitra 1911) 
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CWMG – KS – EDITION – 1956-1994: VOLUMES – I (1) TO C (100) (ENGLISH SERIES) : 

ELECTRONIC MASTER COPY REPRODUCED FROM THE FOLLOWING EDITIONS : 

VOLUME NO.  PERIOD COVERED               EDITION USED 

SUPPLEMENTARY VOLUME II 

092 – XCII  January 13, 1929 –  

   December 21, 1934  June 1991 (Asādha 1913) 

SUPPLEMENTARY VOLUME III 

093 – XCIII  January 16, 1935 –  

   July 15, 1941   March 1993 (Phālguna 1914)  

SUPPLEMENTARY VOLUME IV 

094 – XCIV  July 18, 1941 –  

   April 1947   August 1994 (Bhādrapad 1916)  

SUPPLEMENTARY VOLUME V 

095 – XCV  June 29, 1900 –  

   After December 25, 1947,  

                  and without dates              August 1994 (Bhādrapad 1916) 

SUPPLEMENTARY VOLUME VI 

096 – XCVI   July 3, 1905 –  

      December 3, 1944,  

      and without dates              August 1994 (Bhādrapad 1916) 

SUPPLEMENTARY VOLUME VII 

097 – XCVII  November 25, 1903 –  

   April 22, 1947,  

   and without dates              August 1994 (Bhādrapad 1916) 

INDEX OF SUBJECTS 

098 – XCVIII  Index of Subjects   

   for volumes upto XC  April 1988 (Vaisākha 1910) 

INDEX OF PERSONS 

099 – XCIX  Index of Persons    

   for volumes upto XC  December 1992 (Pausa 1914) 

PREFACES 

100 – C     Compilation of Prefaces  

 as written for  

respective volumes  * SEE SPECIAL REMARK BELOW 

* SPECIAL REMARK :  CWMG VOLUME 100 – C PUBLISHED IN 1994 IS REORGANIZED IN 2015 AS FOLLOWS :  

IN THE VOLUME C (100), TEXTS OF THE INDIVIDUAL PREFACES, AS WRITTEN FOR EACH VOLUME AS AND WHEN 

THEY WERE PUBLISHED, HAVE BEEN PICKED AND STRINGED TOGETHER TO AVOID ANY ERROR OF REPRODUCTION. 

ALSO, THE FOREWORDS THAT APPEAR IN VOLUMES I (001), XC (090), XCVIII (098), XCIX (099) AND C (100) (1994-Ed.) 

HAVE BEEN REPEATED HERE TO GIVE AN OVERVIEW AND A PERSPECTIVE OF THE EFFORT THAT TOOK PLACE IN 

THE YEARS 1956 TO 1994. 

………………………………….………………………………………… 

 

THE PUBLICATIONS DIVISION, MINISTRY OF INFORMATION & BROADCASTING, GOVERNMENT OF INDIA, NEW DELHI. 
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