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PREFACE

This volume covers the four months, April 14 to August 15
of 1921, the year of the slogan : “Swaraj in one year”. Every-
thing that Gandhiji said or did at this time was directed towards
clarifying his concept of swaraj, training people to attain fitness
for it, and mentally preparing them for its early achievement. His
speeches and writings in Young India and Navajivan concentrated at
first on the Bezwada programme of March 1921, which had fixed
specific targets to be reached by June 30 for the Tilak Swaraj
Fund, Congress membership and the spread of the charkha.

Gandhiji was clear in his own mind that the promise of “Swaraj
in one year” was far from unconditional. He would test fitness
for swaraj not only in terms of the Bezwada mandate but also by
the fulfilment of the swadeshi programme, perfect non-violence
and Hindu-Muslim unity.

Gandhiji’s opposition was to the system of Government. In
his appeal to “Every Englishman in India’ he wrote: . . . man
is superior to the system he propounds. . . . Here in India you
belong to a system vile beyond description. It is possible, there-
fore, for me to condemn the system in the strongest terms,

without considering you to be bad. ... Our corporate life is
based on mutual distrust and fear. This, you will admit, is
unmanly . . . join me in destroying a system that has dragged

both you and us down.” (pp. 366-7) Gandhiji’s aim was ‘‘a
commonwealth of nations which will combine, if they do, for the
purpose of giving their best to the world, and of protecting, not
by brute force but by self-suffering, the weaker nations or races of
the earth.” (p. 296)

How was swaraj to be established? Gandhiji’s reading of
history was that the British people did not yield to justice pure
and simple. It was too abstract for their common sense. They
would respond when the Indian people had shown sufficient
strength of purpose and undergone a measure of self-sacrifice, or
when justice was allied with force. Whether it was brute force or
soul-force, they did not mind.

But Gandhiji was sure that the force he should employ was
non-violent non-co-operation. He deprecated methods of subter-
fuge, secrecy and violence. At the Gujarat Political Conference
on June 1, he moved the resolution which advocated non-co-opera-
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tion. In persuading the Ali Brothers to issue a statement disclaim-
ing any intention to resort to violence or to league with foreign
enemies, he brought on himself much criticism from many quarters,
but morality was for him higher than politics, and he commended
the apology as ‘“‘a guiding-star to the straying non-co-operators.
They must continually purify themselves even in front of their
opponents, and at the risk of their action being mistaken for weak-
ness. In the process of putting themselves in the right, they must

not count the cost. That is the implication of following truth for
truth’s sake . . . (p. 249)

The Non-co-operation campaign had been aimed at removing
“the hallucination about titles, law-courts, schools and Councils.”
(p. 14) It was not, it could not be, suspended till the end was
reached. It was always open to the people to resort to it. It
was a movement ‘“‘intended to invite Englishmen to co-operate
with us on honourable terms or retire from our land . . . to
place our relations on a pure basis, to define them in a manner
consistent with our self-respect and dignity.” (p. 16)

The primary aim of the movement was self-purification, the
revival of the Kshatriya spirit. “Even our prayer should be not
for swaraj, but for strength to win it.”” (p. 100) ‘“We are not even
trying to change the British, we are trying to reform ourselves.”
(p. 122) His “Himalayan mistake lay in his misjudging ‘‘the
preparedness of the country’”. (p. 61) To criticism by The Times
of India that he had changed, he replied that there was no real
difference between the old Gandhi and the new, but that the new
had a clearer conception of satyagraha and prized the doctrine of
ahimsa more than ever.

Criticism from the Poet, Rabindranath Tagore, was a chal-
lenge that Gandhiji met in firm and categorical terms. He coun-
selled patience and a clear distinction between the movement
and its excrescences. He wrote : “Non-co-operation may have
come in advance of its time. India and the world must then
wait, but there is no choice for India save between violence and
non-co-operation.” The Poet need not fear that the movement
was “intended to erect a Chinese wall between India and the
West. On the contrary, non-co-operation is intended to pave
the way to real, honourable and voluntary co-operation based on
mutual respect and trust... . Non-co-operation is a protest
against an unwitting and unwilling participation in evil.”” (p. 162)

In the course of a note on “English Learning’’, Gandhiji made
his classic declaration insisting on the native strength which alone
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can assimilate foreign influence. I hope I am as great a believer
in free air as the great Poet. I do not want my house to be
walled in on all sides and my windows to be stuffed. I want
the cultures of all the lands to be blown about my house as freely
as possible. But I refuse to be blown off my feet by any. I
refuse to live in other people’s houses as an interloper, a beggar or
a slave. . . . Mine is not a religion of the prison-house. It has
room for the least among God’s creation. But it is proof against
insolence, pride of race, religion or colour.” (p. 159)

The ground was being prepared for a fresh expression of
the non-co-operation spirit. The Viceroy’s Simla speech was
“all right”—a preliminary effort at a study of the movement.
“One misses in the Viceregal speech,” Gandhiji wrote a little
later, ‘“‘a frank recognition of the many failures of the past, and
therefore, a sincere desire for opening a new page.” (p. 188) Yet
on June 24, he was “deeply grieved” over the Viceroy’s communique
and speech regarding the Ali Brothers’ apology neither of which
was factually correct. On June 28, he asked that an agreed
account of the circumstances and character of his interviews with
the Viceroy in May be published. He feared that the Viceroy
had passed into the hands of a bureaucracy that was “clever,
united and unscrupulous”.

It became the duty of the non-co-operators henceforth to
preach disaffection for the existing system of Government and to
prepare the country for civil disobedience. He made clear the
relationship between non-co-operation and civil disobedience.
“Disobedience is the acutest form of non-co-operation . . . It is
a total denial of the authority of the State, and is permissible
only when the State has proved itself corrupt beyond redemption.”
(p. 229) Gandhiji had himself refused to appear as a witness
before the Military Requirements Committee.

On July 17, the Non-co-operation Committee consisting of
Gandhiji, Shaukat Ali, Dr. Kitchlew and Khatri issued a report
urging greater effort for fulfilling the Bezwada and Non-co-opera-
tion programmes. Gandhiji recognized that the most religious
of all movements, as he described it, would entail a great deal
of sacrifice and suffering. ““The Temple of Freedom is not
erected without the blood of sufferers.” (p. 441) Repeated arrests
and continuous incarceration were part of the price the people
had to pay.

Gandhiji did concede the ‘‘dangerous’ character of civil
disobedience. While, on the one hand, it could never be put down
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if the civil resisters were prepared to face extreme hardships, it
was ‘“‘a most dangerous experiment—that of inducing thousands
of Mussulmans and, for that matter, Hindus too, to become and
remain strictly non-violent, although their final creed permits
them to resort to violence under given conditions.” (p. 493)
Nevertheless, Gandhiji discounted the feasibility of starting a civil
disobedience movement then or in the immediate future. The
country was not ready for its adoption on an extensive scale.

The target of the Tilak Swaraj Fund—a crore of rupees—
had been reached by the end of June—a sensational achievement.
More emphasis was now placed on swadeshi and boycott of
foreign cloth—in order to create ‘‘an atmosphere that would
enable us to inaugurate civil disobedience on a scale that no
Government can resist.”’ (p. 466)

On July 1, Gandhiji gave the call for complete boycott of
foreign cloth by August I, for, as he wrote, “To be able to enter
the temple of swaraj, what we need is swadeshi. Swadeshi means
boycott of foreign cloth.” (p. 341)

About the middle of July, Gandhiji put into circulation a
pledge to use only hand-woven swadeshi clothes. It was about
this time that the ‘bonfire’ of foreign cloth became the ‘burning’
topic of the day. Gandhiji recommended all people to take
a pledge on August 1 abjuring the use of foreign cloth. The
people took the swadeshi vow en masse. The public meeting at
Parel, at which there was the first huge bonfire of foreign cloth,
took place on the night of July 31, which Gandhiji described as
“a sacred day for Bombay’’. It was reminiscent of the meeting
in Johannesburg in August 1908, at which the Indians had made
a bonfire of their registration certificates. He stressed the signi-
ficance of the act: “I look upon the ceremony of burning as a
sacrament.” (p. 455) The ‘“‘outward fire is a symbol of the inner
fire that should burn up all our weaknesses . . . our purified
reason must show us the true economics of swadeshi.” (pp. 458-9)
“A glow of freedom passed through that vast concourse. It was
a noble act nobly performed. . . .” (p.486) And in a letter to
Andrews he explained: “What I am trying to do just now is
to perform a surgical operation with a hand that must not shake.
. .. I look upon life as one of discipline and restraints . . . the
people are silently and unconsciously transferring their hatred of
sinners to sin itself.” (p. 499)

What was the shape of the swaraj for which this was the
preparation? Gandhiji left no room for doubt or ambiguity:
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“Swaraj is a state of being of individuals and nations.” (p. 99)
“Swaraj is the abandonment of the fear of death.” (p. 503)
“Ability to plod is swaraj.” (p. 528) Ramarajya meant ‘“‘swaraj
or the rule of dharma or people’s rule. Such rule can be
established only when the people themselves come to have a
regard for dharma and learn to be brave.” (p. 122) “. . . swaraj
could not be granted even by God. We would have to earn it
ourselves.” (p. 133)

With the structure of swaraj Gandhiji refused to concern
himself at the moment. So, when Bipin Chandra Pal raised the
question, Gandhiji considered it premature and compared it with
the act of a “mason trying to tackle the topmost storey before
the foundation was solidly laid.” (p. 232)

Such swaraj, or dharmarajya, the Kingdom of the righteous,
could be achieved only by the means of non-violent non-co-
operation. Gandhiji declared: “I have no desire to see any-
thing but Right triumph. I have never believed and I do not
now believe that the end justifies the means.. .. You cannot
achieve a good end by bad means.” (p. 492) He wanted to see
India stand erect. In free India, there was no room for a gov-
erning class. The people were insistent more and more on governing
themselves. “Good Government, they are coming to see, is no
substitute for self-government.” (p. 188) He was unable to ac-
cept the proposition that ‘“whilst the distant goal must be one of
freedom for India, its present state must be that of tutelage. . . .
British rule is tainted with the blood of the innocent victims of
Jallianwala, and with treachery towards Islam.”” (p. 189) Until
these causes were removed, the unrest in India could not be
cured. When England washed her hands clean, there was a
possibility of even swaraj “within the Empire’”. But the Congress
creed had been “purposely made elastic enough to admit of a
demand for independence”. (p. 355)

Of this independence Congress was obviously to be the ins-
trument—Gandhiji emphasized. The Congress Constitution had
been so devised “as to tax and prove the nation’s capacity for
self-government”. He claimed that the greater the authority of
Congress, the less must be that of the Government, so that “when
the Congress commands complete confidence and willing obe-
dience to its instructions, there is full swaraj.” (p. 293) He wrote
to N. C. Kelkar on July 4: . . . we should make the Working
Committee a swift, powerful and homogeneous body. .. . I do
believe we can achieve all we want by efficiently working the
Congress constitution. . . .” (p. 322)
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Gandhiji continued to focus attention on social evils like un-
touchability. Wherever he spoke, he inveighed against the prac-
tice. It was Hindu society’s duty to get rid of it. It was un-
acceptable to reason. It was contrary to truth and non-violence
and, therefore, was certainly not dharma. He recognized that by
this relentless criticism, he had alienated and antagonized many;
but he would not compromise with untouchability. Likewise he
persisted in emphasizing the need for communal unity. It was
not a mere copy-book maxim with him. He saw clearly the
truth: “Divided we must fall.” (p. 89) He envisaged closer ties
between labour and capital—not by legislation but by practice.
Legislation in advance of public opinion was often worse
than useless. Prohibition, too, was a compelling need. He
declared: “Under every system of government, total prohibition,
so far as I can see, will be insisted upon by the nation.”” (p. 368)

Perhaps the most precious thing in this Volume is “A Con-
fession of Faith” (pp.369-71), a touching tribute to Gokhale, in
which Gandhiji stresses the sacredness of the guru-shishya relation-
ship and praises his master in terms which the world would
willingly apply to the disciple as well: “Pure ascrystal, gentle as a
lamb, brave as a lion, generous to a fault. . . the most perfect man
in the political field.”



NOTE TO THE READER

In reproducing English material every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text spelt
out. Variant spellings of names have, however, been retained as
in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and passages which are not by Gandhiji have been set up in small
type. In reports of speeches and interviews, slight changes have
sometimes been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations of these are available, they have been used
with such changes as were necessary to bring them into conformity
with the original.

The date of an item where it was available or could be inferred
has been indicated at the top right-hand corner; if the original is
undated, the inferred date is supplied within square brackets, with
reasons where necessary. The date given at the end of an item
alongside the source is that of publication. The writings are
placed under the date of publication except where the articles
carry a date line or where the date of writing has special
significance and is ascertainable.

References to An Autobiography cite only the part and chapter,
in view of the varying pagination in different editions.

In the source-line, the symbol S.N. stands for documents
available in Sabarmati Sangrahalaya, Ahmedabad; G.N. refers
to those available in the Gandhi Smarak Nidhi and Sangrahalaya,
New Delhi; C.W. denotes documents secured by the Collected
Works of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period covered
by the Volume are also provided at the end.
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1. SPEECH AT MEETING IN RAS!
April 15, 1921

I once advised the people to help the Government when it was
in difficulties, saying that, if we wished to secure our rights under
the Government, we must first do our duty. Accordingly, as soon
as the campaign in the Kheda district had ended, I came to per-
suade the people to join the army.? I had got ready to do sol-
diering. I do not at all regret what I did. I see that it has
brought nothing but profit to the people. By deciding that we
should join the army, we showed our nobility. I am not sorry that
we did so. I am sorry only for this, that when I went to the brave
and stout-hearted Patidars® and Thakores*, only a few came
forward to enlist. The reason for it was not that they did not
like the Government or lacked faith in it, but that they did not have
the necessary courage. You were not ready to die. You did
not like to die for the Government or for anyone else, but now
the times have changed. Now I am opposing the Government;
I consider it adharma® on our part to do soldiering for the Govern-
ment; I have now lost all faith in it. At that time, I did
not call this Government Satanic, but today I call this ad-
ministration a Satanic Government or Ravanarajya. That unique
devotion with which I went about on foot in the Kheda district
and that strength of mine which I used for the Government, that
very strength of mine, a part of my noble heritage, I am now
employing against the Government, for satyagraha means doing
what is right.

[From Gujarati]
Navajivan, 1-5-1921

1 This and similar other reports of speeches which follow are extracted from
the accounts of Gandhiji’s tour in Gujarat published in Navajivan.

2 Vide Vol. XIV.

3 & 4 Names of communities forming bulk of the population in the
Kheda district of Gujarat

5 The opposite of dharma

6 The rule of Ravana, as distinguished from Ramarajya which is tradi-
tionally regarded as the ideal political order

XX-1



2. SPEECH AT MEETING IN BORSAD

April 15, 1921

When I visited Borsad earlier,! I did not succeed in my aim,
but now there is awakening here. The first mark of awakening
is that we should have developed the power of organizing meetings
and of controlling processions. That requires training. Just as
a fire or a waterfall cannot be utilized unless skilfully controlled,
so awakening too is useless without discipline. The first mark of
awakening is that, wherever we are, we should understand our
duty.

[From Gujarati]

Navajivan, 1-5-1921

3. SPEECH AT TALUKA CONFERENCE, HALOI?
April 16, 1921

For me, there can be decorations, presents and medals of khadi
alone. The thing I have been given, however, is no sign of swa-
raj. One can see in this why we do not get swaraj this very day.
You have elected as your president a man who calls himself a farm-
er and a weaver, and now a Bhangi3; and you have given him this
purse! There is no weight in it either of paper [i.e., currency
notes] or silver or gold. You have given me just an empty purse;
and a still greater crime is that it is all made of foreign material.*
Its dye is foreign, its yarn is foreign, the silk thread in it is foreign.
Then what is swadeshi in it? I claim to be a leader of the swadeshi
movement and I should know what is swadeshi and what is not
swadeshi. The beauty of my definition of swadeshi is that if we
follow such swadeshi, nobody can prevail over us. Swadeshi for
Halol is what is made in Halol itself. Anything made anywhere
else in India must be unacceptable to it. We, all of us, should

1 During the Kheda Satyagraha in the summer of 1918; vide Vol. XIV.

2 In the Panch Mahals district of Gujarat. Gandhiji presided over the
conference.

3 Literally scavenger, member of a community traditionally regarded
untouchable

4 Some person in the audience interrupted Gandhiji at this point, saying
that it was swadeshi. The remarks which follow were in reply to this.
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be self-sufficient and should compete for the first place. We shall
get swaraj when we vie with one another with ever greater vigour
in this matter. This is the key to swaraj.

I cannot bear to see the decorations here in the town. Not
even an inch of foreign cloth should be used in them. Instead,
such cloth is hung up all round. All the flags and buntings are of
foreign stuff. Their dyes are all foreign. Understand, therefore,
that these decorations are no better than rags. Since one puts up
decorations for the sake of the guest, you should have done what
would please me, at least out of courtesy and respect for me! We
shall make progress towards swaraj only if we do everything
thoughtfully and with understanding. The volunteers whom we
see moving about here are dressed in English-style coat-and-
trousers of duck cloth. How absurd that volunteers for swaraj
work should use duck cloth! If you cannot afford to buy new
khadi, I am ready to give you khadi to replace your duck cloth.
If you feel too embarrassed to accept khadi from me, I would
advise you to do your work as volunteers wearing only a loin-
cloth. It is not that service can be rendered only by dressing oneself
up like an Englishman. It is with your love and good behaviour
that you should impress the people. If you are seeking to do so with
your English trousers, give up the idea altogether. We should
discard this apparel at least to keep up our dignity as Indians out
to win swaraj. Personally, I would advise the volunteers to spin
every day for two hours. You can be true volunteers only when
you spin yourselves, get the yarn woven into cloth and wear that
cloth.

In our swaraj army, grown-ups would not work as effectively
as little boys and girls. The former are steeped in fraud, hypocrisy
and pride. If these things disappear, we should get swaraj this
very day. Though advanced in age, we should have innocence, like
Maulana Shaukat Ali’s!. This man’s mind is as pure and tender
as a child’s. He wishes ill of none. He fears only God. Learn
innocence from him. I have cultivated innocence by constant
effort. I have built the embankment, putting a pebble at a time,
have filled the pond drop by drop; it is still unfilled. Maulana
Shaukat Ali has lived in luxury and yet he has the strength to
mount the scaffold this moment. I revel in khadi and the touch
of silk is torture to my body, whereas Shaukat Ali is in love with
muslin and silk. When, nevertheless, he puts on khadi, the thing

11873-1938; nationalist Muslim politician; took a leading part in the
Khilafat movement
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must be regarded a miracle. He has embraced the hardships of a
fakir’s life for the sake of Islam.

[From Gujarati]
Navajivan, 1-5-1921

4. SPEECH AT CULTIVATORS® MEETING, HALOL!
April 16, 1921

You, in particular, need manure to grow corn. Then, how can
you despise the Bhangis? We want to bring Satyayuga? into this
world. It will certainly not drop from the skies. We have to
usher it in through our good deeds. All addictions, therefore, should
be given up. How can a man who gets intoxicated with liquor,
toddy, ganja3, opium and such other things take care of an inesti-
mable thing like a farm? You are verily the protectors of the land,
the producers of food for the world. These days I have been apply-
ing to the Government epithets like robbers and devils; if you
farmers, then, rob the people, how should you be characterized?
If you give up your traditional goodness, your heroism and your
truthfulness, if you, who are called the fathers of the world, oppress
the people, that will be like the sea catching fire. To whom, then,
should a man like me turn, one who, having come to dislike legal
practice, describes himself as a weaver and a Bhangi? But I am
sure that you are good and hence it is that I have become a farmer.
The farmer’s pillow is death. He sleeps with death under his
head. Who could frighten him? You are kings, in fact, and I
want you to remain so. The king who robs his subjects sins. There-
fore, be good in your lives.

Go and give the message from this farmer Gandhi to other
farmers, that he has asked them not to steal and not to gamble.
Their duty is to grow corn and sell it at reasonable prices. They
may not sell at a loss, but it is not right for a cultivator to make
unduly large profits like a miserly trader. They will find theirs a
worth-while profession only if they save themselves from this.

You need not do labour under compulsion. Will you slave
on the farm or for the Government and its dishonest officials?
Tell them that you are not serfs but farmers.

1 As the cultivators who had arrived to attend the Taluka Conference could
not hear Gandhiji’s speech, a separate meeting was arranged for them in
the evening.

2 Literally “Age of Truth”; the Golden Age

3 Hemp
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Get rid of your addictions and learn self-control. Pray to
God as you get up in the morning and then go to your work. It
is not good that, in the evening, after unyoking the oxen, you
start speaking foul language or singing filthy songs. In the
late evening, sing bhajans! or join in kirtans? in praise of God. There
are no rains these days because the king has become a sinner, and
so have the subjects. God does not destroy us completely, since
He wants to test us. Be good in your lives, therefore, give up addic-
tions, engage yourselves in bkajans and kirtans; you will find, then,
that you have all the rain you want.

[From Gujarati]

Navajivan, 1-5-1921

5. NOTES

LANGUAGE AND THOUGHT

It is rarely that language succeeds as a vehicle of thought.
More often than not it conceals thought. Always language circum-
scribes thought. When, especially, a person translates from an-
other’s language, what difficulties are experienced and howlers
perpetrated only translators and journalists know. We have been
in such difficulties time and again. We published Shri Vaman-
rao Joshi’s statement® in bold type on the front page. When we
read the printed translation, we ourselves felt ashamed. We felt
we had done an injustice to this brave man, or, rather, to readers.
The message seemed to go against the ideas and methods which
we wish to see prevail. The translation we printed was from Eng-
lish. Shri Vamanrao’s original message was of course in Marathi.
The objectionable element we find in our translation is not present
in the original at all. “It is not our business to reveal our own
shame in public”’—is the view we have attributed to Shri Vaman-
rao.* Our courage lies in being ever ready to expose our shame.
Shri Vamanrao wishes to cloak the people’s shame by himself
displaying courage and not by leaving that shame unexposed. By
hiding their shame the people become emasculated, just as a disease

1 & 2 Devotional songs and those sung in chorus, respectively

3 In Navajivan, 14-4-1921. Joshi, who had been arrested on a charge of
sedition, had stated that he did not want to defend himself.

4 Joshi had held that their duty was to expose the misdeeds of foreigners
and not to expose their own shame in public which, he implied, he would be
doing by offering a defence. There was nothing more disgraceful, in his view,
than that one Indian should be arrested by another and sentenced by a third.
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grows by being concealed. If one Indian apprehends another and
a third punishes the latter, there is no shame in this at all. There
may be something to be ashamed of in the occasion itself. When,
however, swaraj is established, an Indian policeman will arrest an
Indian who has committed a crime and the latter will be punished
by an Indian judge. That will not seem shameful; in fact, it
will be normal and accepted as such. Shri Vamanrao has made
his remarks with reference to the present situation. He has pointed
to and exposed our shame in an Indian serving [the Government]
for the sake of the belly, ever the cause of so many sins, arrest-
ing another innocent Indian, and in a judge, in the same posi-
tion as the first Indian, sentencing the latter. But it pains us that
we could not bring out in our translation all this meaning. How-
ever, we console ourselves with the thought that such errors are in-
evitable. We see what an inadequate instrument language is,
especially the language of translation, for expressing our thoughts.
Indeed, true speech consists in acting rather than in speaking. How
can speeches ever reveal thoughts as action does? Let us all act
as Shri Vamanrao does and read his message in his sacrifices, in
his courage, in his fearlessness, his simplicity and his humility.
[From Gujarati]
Navajivan, 17-4-1921

6. LETTER TO NARASINHRAO DIVETIA!

GODHRA,
Monday, April 18, 1921

DEAR FRIEND,

Mahadev tells me that the reference to Shri Dayaram Gidu-
mal in my reply? to your open letter has hurt you very much. I
did not make the remarks to hurt you. I made them to show my
regard for you and Dayaramji, to let people know that, no
matter what the world may say, you are both holy souls. All the
same, if you feel hurt I shall make amends in any way you wish.
How can I ever intend to give you pain?

I also understand that you are offended that I have not yet
found it possible to call on you while I could pay a visit to Patel®.

11859-1937; Gujarati poet and man of letters; professor of Gujarati,
Elphinstone College, Bombay

2 Vide Vol. XIX, pp. 176-81.

3 Presumably Vithalbhai Patel
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What defence shall I make? A visit to you should be a pilgrimage.
To Patel I went on business—would I have even the time, after
that, for a peaceful visit to you? Many of my most cherished
dreams remain unfulfilled, as in this instance. Won’t you for-
give me, taking my word that I have not offended you knowingly?

Vandemataram from

MoHANDAS
[From Gujarati]

Narasinhraoni Rojanishi

7. SPEECH AT MEETING IN GODHRA
April 18, 1921

The main reason why we have become the Bhangis of this
Empire, this Government, is that our Vaishnavas' and Shaivas?, who
call themselves orthodox sanatanis3, behave like beasts towards the
Bhangis and oppress them. The Bhangis are our kith and kin, our
blood-brothers. We accept their service and do not even pay them
adequate wages, so that they are obliged to live on the remains on
our plates which we offer them and are driven to eat carrion.
As for service, I do not think that a lawyer, a doctor or a collec-
tor serves society a whit more than a Bhangi. The Bhangis’ services
surely rank much higher than the services of these. If the former
were to stop serving, what would be the plight of society? The
calamity that has befallen us is the reward of the sin we have
committed against the Antyajas® The punishment for our sin has
to be shared by the Muslims because they are our neighbours. Many
Hindus cite Shastras for avoiding contact with the Bhangis. 1 tell
you, however, if there is any Shastra which says that it is sin to
touch a Bhangi, it is no Shastra. A Shastra can never be beyond
the power of reason to understand, something which disregards
truth. For the rest, the Shastras may be interpreted in any way
one chooses. What do we not do in the name of the Shastras?
In their name, mendicants consume bhang and smoke ganja; in
the name of the Shastras, some devotees of a goddess consume

I Devotees of Vishnu, the Preserver in the Hindu Trinity, and His incar-
nation, Krishna

2 Devotees of Siva, the Destroyer in the Hindu Trinity

3 Hindus who accept the essentials of Hinduism as unalterable, the division
of society into four castes being one of them

4 Literally ‘“‘last-born”, communities of untouchables in general
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mutton and wine and numberless people indulge in immoral prac-
tices; in the name of the Shastras, in the Madras Presidency, girls
of tender age are forced to become prostitutes. What greater tra-
vesty of the Shastras can there be than this? I regard myself an
orthodox Vaishnava; 1 believe in the Varnashrama' way of life. But
I tell you, the idea that one gets polluted by touching a Bhangi
is an excrescence on Hinduism, a kind of dirt which has settled
on it.
[From Gujarati]

Navajivan, 1-5-1921

8. REPLY TO WELCOME ADDRESS BY SURAT
MUNICIPALITY
April 19, 1921

I must say that just as not every man can eat or digest a
rich dish, I wonder whether I can digest the glowing praises
showered on me. Some day, perhaps, I shall deserve them. I am
doing my best in that direction. I have been striving to be able
to vanquish untruth with truth and anger by refusing to oppose it
with anger, and I wish that I should lay down my life in the effort.
But, at present, the epithets you have applied to me are mis-
placed. If, hearing them, I become indifferent or overbearing or
smugly assume that I already deserve them because people have
offered them to me, immediately my degradation would begin.
My effort should be, above everything else, to maintain humility
and see that I do not transgress the limits of propriety. The country’s
good and mine lie in my working with this vigilance.

Your giving me a welcome address bespeaks the marvellous
awakening in the country. It only means that the Municipality
has realized its role. I hope to get much work for the country done
through municipalities. And that is the reason why, in the resolu-
tions adopted at the last two sessions of the Congress,2 municipali-
ties have not been asked to join the non-co-operation move-
ment. Being what they are, the municipalities involve some ele-
ment of co-operation, but then, at present, there is not a single
thing of ours which is free from it. There is co-operation even in
eating one single grain of wheat. The non-co-operation we are
employing at present is so light that even a child can shoulder

1 The organization of society into four castes, each with a distinctive func-
tion, and the division of life into four stages
2 At Calcutta in September 1920 and at Nagpur in December 1920
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its burden. If we can carry out intensive non-co-operation, it has
such miraculous power that we can get swaraj in a day. But I
have taken care to put before the country only a simple form of
non-co-operation which the country will have strength enough to
carry out, and every municipality can join it. If the munici-
palities in the country understand this and organize whatever
work they can do, swaraj will be easy to win.

As regards what this Municipality can do, all I have to say is,
keep the promise you have given to make an effort to act upon
the advice of the Congress. Gird up your loins for the removal of
untouchability. I have mentioned this first, leaving aside the spin-
ning-wheel. The latter represents the supreme task to which we
should bend all our efforts, but there is a still more important
task for the Hindus, which is to see that not the slightest trace of
untouchability survives. Work has to be done in the spinning-
wheel movement, but in this our very mentality has to be trans-
formed.

Last night I went to the Bhangi quarters in Godhra. I was in
agony at the sight of the conditions there. I wonder why Hindus,
sharp-eyed as they are, cannot see what is visible even to the naked
eye, why they do not know that there is a carbuncle on their back.

You have been elected to get the city cleaned of its refuse,
to look after the health of the people, to provide education for the
children and to prevent diseases. You can do this only by raising
the status of Bhangis. There will be no meaning in swaraj if you
think merely of filling your pockets, just as England served its
own interests on the pretence that it was fighting the War for the
sake of small states like Belgium.

Why do I call this Government Satanic? It had drawn the
sword not for defending the weak but for devouring them. In
our swaraj, in our dharmarajya, there will be only one aim, to serve
the weak. We can be called true swarajists only if we do tapascharya!
to get pure swaraj which will provide cool shelter to all.

Thus, the uplift of the Bhangis is your first duty. Their streets
must be clean, their houses tidy; they should have a convenient
source of water. I now call myself a Bhangi. Personally, I delight
in spending some time in a Bhang: locality. That is, indeed, a re-
creation for me. Fondling their children gives me joy. The
Municipality, therefore, cannot be said to have discharged its
duty so long as the Bhangi quarter is not in such condition that a
man like me can stay there and observe the rules of hygiene.

1 Self-suffering as moral discipline
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By a national school, we should at the present time under-
stand a school for spinning, for our education should provide us
with the sustaining nourishment, which would make us free and
radiant with vigour. I have been correcting my mistake with re-
gard to education. If we try to impart no better education than
what the Government provides, we shall go down. If we want to
infuse strength into our people, the spinning-wheel is the only
effective remedy. It is the basis of a golden plan for education.
Introduce it in the schools and then you will not have to go
begging to maintain them.

[From Gujarati]
Navajivan, 5-5-1921

9. NOTES

Ficures AND THEIR MEANING

For the guidance of the workers I give below a table showing
the population in millions of each Congress Province and the pro-
portion in hundreds of thousands to be collected by it for the
Tilak Memorial Swaraj Fund!.

Proportion of

Population subscription
No. Provinces in millions in thousands
1 Madras 20 650
2 Andhra 21 682
3 Karnatak 12 390
4 Kerala 7 227
5 Bombay 1 32.5
6 Maharashtra 12 390
7 Gujarat 11 357
8 Sind 4 130
9 U. P. 49 1,592
10 Punjab 27 877
11 N.-W. F. 3 97.5
12 Delhi 1 32.5

1 The Indian National Congress, in its annual session at Nagpur, on
December 26, 1920, resolved to set up the All-India Tilak Memorial Swaraj
Fund. On March 31, 1921, the All-India Congress Committee meeting at
Bezwada decided upon a target of one crore of rupees for the Fund. Vide
Vol. XIX, p. 496.
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Proportion of

Population subscription

No. Provinces in millions in thousands
13 Ajmer Merwara 19 617

14 C. P. (Hindi) 9 292

15 C. P. (Marathi) 3 97.5
16 Berar 3 97.5
17 Bihar 29 942

18 Utkal 25 487

19 Bengal 47 1,527

20 Assam 4 130

21 Burma 12 390

Though the sum for the whole of India, for the memory which
it is intended to perpetuate and for the purpose which it is to
fulfil, is small enough, it will not be collected without persistent and
widespread effort. The surest way of not collecting the sum will
be for each province merely to think of its own quota and be
satisfied with it. The surest and the quickest way of collecting the
sum is for everyone and for every province to collect the whole or
the most it can. Thus, a few millionaires of Bombay could, if
they chose, subscribe the crore required in a day. It would be
ridiculous for Bombay to fling its quota at India and rest content.
Bombay alone can well shoulder the whole burden. Bombay has
allowed India to think always that it can finance public move-
ments. Bombay paid the lion’s share to the Jallianwala Bagh
Fund, Bombay paid the fattest contribution to the Congress Punjab
Sub-Committee. Bombay has always out-distanced every other pro-
vince in financial assistance. It will be equally ridiculous for Gujarat
to be satisfied with its own quota of a little over 3} lakhs. It can
easily collect much more, whereas the United Provinces would
appear to be hopeless if the past is any guide to the future. They have
no rich public workers. Pundit Nehru who always gave liberally
has ceased to earn his lakhs per year.! India’s biggest beggar
Pundit Malaviyaji? is not as yet available to the movement. It
would be idle for us to expect the United Provinces to contribute

1 Motilal Nehru had given up his legal practice and plunged into public
work.

2 Madan Mohan Malaviya (1861-1946); President, Indian National Con-
gress, 1909 and 1918; founded the Banaras Hindu University in 1916, and was
its Vice-Chancellor during 1919-40; member, Imperial Legislative Council,
1910-20; attended the Round Table Conference in London, 1931-32
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their quota of nearly 16 lakhs. And yet if the forty-nine millions of
the population of these provinces can be touched, if the big
zemindars can be interested, what is sixteen lakhs? The savings
of the drink bill can pay the whole quota. And it has Hardwar
and Benares to fall back upon. The workers can easily get the rich
pilgrims who visit these famous shrines to contribute to the Tilak
Swaraj Fund. They must have faith, and courage that faith brings.
Similarly Bengal. Bengal has many rich men but it has not as yet
shone for its patriotic finance. Mr. Das! has to beat new ground.
With the assistance of the Marwadis and the Gujaratis domiciled
in Calcutta, Bengal should have no difficulty. Ajmer Merwara
will be hard put to it to find its quota of over six lakhs. It has to
work among the different States. Its is perhaps the most difficult
plight. For the Mussulmans, Ajmer is a name to conjure with.
The thousands of Mussulmans who visit Ajmer Shariff can make
a handsome contribution to the Tilak Swaraj Fund. Every worker
must realize that there is not a moment to lose. I invite the heads
of each province to send weekly notes of sums collected by them
for publication. There must be systematic house-to-house collection.
Gujarat has copied the Punjab. It has receipts on coloured art
paper, containing a fine portrait of the deceased patriot in a corner.
The map of India ornaments the rest of the receipt. At the
back are printed the ten conditions of swaraj. The receipt is acknow-
ledged in Gujarati, Devnagari and Urdu scripts. They have one-
rupee, five-rupee and ten-rupee receipts. The Punjab had already
collected Rs. 1,85,000 up to the 12th instant. The programme?
put before the country by the All-India Congress Committee is an
easy programme for business people. It is an impossible task for
idle dreamers or platform orators. India cannot establish swaraj
without the swaraj workers developing fine business habits.

AN INjurep EYE

Attention has been drawn in these columns to the temperance
activity in Ahmedabad and its great self-restraint. Dr. Kanuga was
so seriously hurt in the eye by an unknown stone thrown that he
might have lost it. As it was, he had to be laid up for a few days.

! Chittaranjan Das (1870-1925); President, Indian National Congress,
1922; founded the Swarajya Party in 1923

2 Apart from collections for the Tilak Swaraj Fund, the Congress had called
for the enrolment of a crore of Congress members and the introduction of two
million spinning-wheels in the villages and cities. These objectives, embodied
in what became known as the Bezwada Programme of the Congress, were to
be achieved by June 30, 1921.
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He stood his ground inspite of the injury till he was relieved. The
other pickets continued at their post. There was no panic. Natu-
rally there was no complaint. The result was electrical. The
drinking party was nonplussed. The stone-throwing lost its force
for want of reaction. And I understand that after the incident there
has been no stone-throwing at all. The effect on the visitors to the
drink shops has also been equally great. I regard this as one of
the best examples of non-violence and its immediate results. Had
Dr. Kanuga complained to the police, or his companions retalia-
ted, there would have been a confusion of issues. All kinds of side
issues would have been raised and, asusual, feeling would have run
high among parties and, what is worse, the cause of temperance
would have suffered a set-back. Dr. Kanuga’s bravery, sacrifice
and self-restraint have advanced the cause for which he has bled,
it has checked any further exhibition of temper on the part of the
publicans and their friends and raised the temperance crusade to
a very high level.

A MAGISTRATE’S VAGARIES

That O’Dwyerism! is not dead in India has been demonstrated
by the Cantonment Magistrate of Dehradun ordering on the
Satyagraha Day, that shops in his Cantonment must be opened,
on pain of the shopkeepers’ being banished from it in the event
of disobedience of his orders. Little do people know that, in Can-
tonments, Magistrates enjoy powers which are elsewhere exercised
under Martial Law only. The residents within Cantonment limits
are at the mercy of Magistrates. The wonder is that people have
so long and so patiently put up with a system of government con-
ceived with a view to check[ing] their liberty to the point of
enslaving them.

EpitoriaL CHANGE

I regret to inform the reader that Mr. Lalchand Adwani, who
was Assistant Editor, has been relieved of his charge and has now
no connection at all with Young India in any capacity. Communi-
cations for Young India should therefore be addressed simply, Editor,
Young India.

Young India, 20-4-1921

1 The reference is to the Martial Law regime in 1919 of Sir Michael
O’Dwyer, Lt.-Governor of the Punjab, during which the Jallianwala Bagh

massacre and other acts of oppression, official high-handedness and brutality
were committed.



10. THE MISTS

Whenever I find my friends misunderstanding the movement,
I mutter to myself the words of a celebrated hymn: “We shall
know each other better when the mists have rolled away.” A
friend has just sent me the paragraphs on non-co-operation in
the Servant of India of the 14th instant. It is such a fruitless task
explaining resolutions and motives. The year will soon pass away,
and our actions, more than words, will demonstrate the meaning
of non-co-operation.

For me non-co-operation is not suspended, and never will
be, so long as the Government has not purged itself of the crimes
against India—the Mussulmans and the Punjabis, and so long
as the system is not changed to respond to the will of the nation.
Surely it was necessary to remove the hallucination about titles,
law-courts, schools and Councils. I venture to think that, on the
whole, the nationalists have responded nobly in regard to these
items. There are no titled men among them, no nationalist law-
yer who has not suspended practice has any public status among
non-co-operators, schools and colleges have furnished boys and girls
who are now giving a good account of themselves and who, I make
bold to say, will stagger humanity by their sacrifice when the time
of their trial has arrived. Those who have refrained from entering
the Councils are rendering, as all who care may see, a service which
they could not have rendered in the Council halls. The few who
have given up their titles have shown the way to the others. All
these are acting as leaven in the community. Now, there is little
need for verbal propaganda among these special classes. The
action and character of those who have renounced titles, schools,
courts or Councils constitute a propaganda more telling and effec-
tive than speeches. National schools are multiplying themselves,
boys are still leaving schools and colleges. The Government statis-
tics are hopelessly wrong. I remember having seen a councillor
quoting that less than 3,000 students had left educational institu-
tions. This takes no count of thousands who are studying in na-
tionalized schools. The number of suspensions of practice is steadi-
ly growing—see the list of suspensions in Dharwar and Guntur
given in another column. Even titles are still being surrendered.
And as the timid or the cautious realize that the movement is a
serious and a religious effort, that it has taken permanent hold
of the people, they too will renounce.



THE MISTS 15

I should not be surprised if the history of the South African
movement repeats itself in India. I should be surprised if'it proves
otherwise. The movement in South Africa started with a unani-
mous resolution.!  When the first part began, the majority weaken-
ed. Only 150 were found willing to court imprisonment. Then
there was a settlement and a breach and a revival. Nobody even
believed, save a few of us, that the response would come in time.
Well, the last stage commenced with sixteen men and women who
sought imprisonment. This was followed by a perfect storm. The
whole community rose like a surging wave. Without organization,
without propaganda, all—nearly 40,000—courted imprisonment.
Nearly ten thousand were actually imprisoned. The sequel is
known. The community gained all it had fought for at the time.?
A Dbloodless revolution was effected after strenuous discipline in
self-suffering.

I refuse to believe that India will do less. To recall Lord
Canning’s words, under the blue and serene Indian sky a cloud
no bigger than a man’s thumb may appear on the horizon, but
it may any moment assume dimensions unexpected by any, and no
man can tell when it may burst. When India as a whole will res-
pond by action, I cannot say. But this I do say that the educated
classes to whom the Congress has appealed will one day—and
probably during this year—respond in a manner worthy of the
nation.

But whether they do or not, the progress of the nation cannot
be arrested by any person or class. The uneducated artisans, the
women, the men in the street, are taking their share in the move-
ment. The appeal to the educated classes paved the way for them.
The goats had to be sifted from the sheep. The educated classes
had to be put upon their trial. The beginning had to be made
by and through them. Non-co-operation has hitherto, thank God,
followed its natural course.

Swadeshi propaganda in its intensive and exclusive form had
to come and it has come in its order. It was, and is, part of the
non-co-operation programme. It is, I claim, the biggest, the
safest, and the surest part. It could not be taken up earlier in its
present form. The country had to see its way clear to the spin-
ning-wheel. It had to be purged of the old superstitions and preju-
dices. The country had to appreciate the futility of the boycott

1 This was the famous “Fourth Resolution”; vide Vol. V, p. 423.

2 For an assessment in retrospect of the South African struggle, vide Vol.
XII, Appendix XXVIII.
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of British goods merely, and equally of all foreign goods. It had
to see that it lost its liberty by giving up swadeshi in cloth and
that it could regain it by reverting to hand-spun and hand-woven
cloth. It had to see that it lost its artistic taste and talent, when it
innocently ceased to spin and weave by the hand. It had to see
that it was not even so much the military drain as the loss of this
supplementary industry that sapped India’s vitality and made
famines an ever-recurring event in Indian life. Men with faith in
the spinning-wheel had to rise in every province, and people
had to appreciate the beauty and the use of khaddar.

All these things have now happened. The crore men and
women and the crore rupees are required to resuscitate this
national dharma. The problem is not that of a few charkhas but
of putting charkhas in every one of the six crore homes. The pro-
blem is that of manufacturing and distributing the whole of the
cloth required by India. It cannot be done by one crore rupees.
But if India gives one crore rupees, one crore men and women,
and introduces two million charkhas in working order in as many
homes before the 30th June, she is nearly ready for swaraj.
Because the effort will have created, in the nation as a whole, all
the qualities that make a nation good, great, self-reliant and
self-contained. When the nation has, by a voluntary effort,
completed its boycott of foreign cloth, it will be ready for swaraj.
Then I promise that the various forts in the Indian cities will,
instead of being an insolent menace to the freedom of India, be-
come playgrounds for her children. Then the relations between
Englishmen and ourselves will have been purified. Then the Lan-
cashire vote will have been sterilized. And Englishmen will, if they
choose, remain in India as friends and equals, with one sole aim
—truly of benefiting and helping India. Non-co-operation is a
movement intended to invite Englishmen to co-operate with us
on honourable terms or retire from our land. It is a movement
to place our relations on a pure basis, to define them in a man-
ner consistent with our self-respect and dignity.

But call the movement by any other name. Call it ‘swadeshi
and temperance’. Assume that all these previous months have
been a waste of effort. I invite the Government and the moderate
friends to co-operate with the nation in making hand-spinning
universal and in making drinking a crime. Neither party need
speculate as to the result of these two movements. The tree will be
judged by its fruit.

Young India, 20-4-1921



11. DIVIDE AND RULE

Sir William Vincent’s! speech before the Legislative Assembly
makes painful reading. I shall hope that he has been kept in
utter darkness by his informants and that the speech is ignorant,
not unscrupulous.

It is a plausible defence of the Government’s policy of repres-
sion. It is a distortion or concoction of facts. It is an appeal to
our cupidity and a misinterpretation of the motives of non-co-
operationists.

He says that the declared object of non-co-operationists is
paralysis of the Government and that ‘“‘in their effort to achieve
the object there is no source of discontent which they have not
used”. Now both these statements are half-truths. The primary
object of non-co-operation is nowhere stated to be paralysis of
the Government. The primary object is self-purification. Its direct
result must be paralysis of a Government which lives on our vices
and weaknesses. Similarly, it is a dangerous half-truth to say that
we have left no source of discontent unused. We could not help
using sources of legitimate discontent. But non-co-operationists
have rigidly refrained from using any and every discontent, if only
because we would weaken our cause if we did. The illustration of
what I mean will be best seen from the refutation of the very next
sentence which Sir William has spoken in support of his conten-
tion: ‘“Wherever they find discord between employer and em-
ployee, there some agent or emissary of non-co-operation party
proceeds at once to foster discontent and promote ill-feeling.”” This
is not only untrue, but it is an incitement to the two to oppose
non-co-operation. The avowed policy of non-co-operation has
been not to make political use of disputes between labour and
capital. They have endeavoured to hold the balance evenly between
the two—we would be fools if we wantonly set labour against
capital. It would be just the way to play into the hands of a
Government which would greatly strengthen its hold on the country
by setting capitalists against labourers and vice versa. In Jharia, for
instance, it was a non-co-operator who prevented an extending
strike. The moderating influence in Calcutta was that of non-co-
operators. The latter will not hesitate to advance the cause of
strikers where they have a just grievance. They have ever refused

1 Home Member in the Viceroy’s Executive Council
XX-2
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to lend their assistance to unjust strikes. ‘““Where there is a racial
ill-feeling’’; declares Sir William Vincent, ‘“‘these emissaries hurry
on their evil errand.” He must know that this is a false state-
ment. There is a racial feeling between Englishmen and Indians.
There is the memory of Jallianwala—an evergreen. But “these emis-
saries” have been veritable messengers of peace. They have
everywhere restrained the fury of the unthinking. And I make
bold to say that but for the existence of the spirit of non-violence,
there would have been more innocent blood spilt in spite of the
threat of Dyerism and O’Dwyerism. Our fault has lain in refus-
ing to lick the boot that has kicked, in withdrawing co-operation
until there was frank repentance. Non-co-operators are to be
blessed for turning the fury of an outraged people from English-
men to the system they are called upon to administer.

But Sir William is nothing if he is not thorough in his at-
tempt to divide and rule. He declaims: ‘“Where there are quar-
rels between landlord and tenant, have we not seen this in the
United Provinces—there again proceed these emissaries of evil
to propagate unrest, and stir up disorder.” Sir William should
know that the tenant movement is under the control of Pundit
Jawaharlal Nehru whose one purpose regarding the tenants has
been to educate them to be patient and calm. Sir William has
simply attempted to set the landlords against the non-co-operation
movement. Fortunately the landlords know as well as the
tenants that, so long as they are just, they have nothing to fear from
non-co-operators.

The movement, says Sir William, “is purely destructive, and so
far as I have been able to ascertain contains no element of cons-
tructive ability”’. It is undoubtedly destructive in the sense that a
surgeon who applies the knife to a diseased part may be said to
make a destructive movement. This destructive movement bears
in it the surest seed of construction as the surgeon’s knife contains
the seed of health. Is temperance destructive ? Are national schools
springing up everywhere destructive? Are the thousands of spin-
ning-wheels destructive of a nation’s prosperity? They will destroy
foreign domination whether it hails from Lancashire or is threatened
from Japan.

Having attempted to set classes against masses, Sir William
proceeds to paralyze both with the feeling of helplessness and the
fear of internal strife and aggression from without. Is Hindu-
Muslim unity such flimsy stuff that we shall begin to quarrel as
soon as the British guns are withdrawn from our shores? Were
we sixty years ago less able to protect ourselves than we are now?
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Or is it not a fact that, judged by the Western standard, we were
never so helpless as we now are? Self-government, as I have
said before, connotes the power of self-protection, and a country
which cannot protect itself is not prepared for immediate and com-
plete self-government. In this one sentence Sir William has un-
wittingly condemned British rule and proved the necessity of im-
mediate mending or ending of that rule. According to my
method—the method of suffering or soul-force, — the country is
today prepared for self-protection. According to Sir William’s
standard, the reforms have nothing in them to enable India
even in a hundred years to arm herself for defence against a com-
bination of world powers. Judged by that standard, the reforms do
forge stronger the chains that bind India and make her feel help-
less. The speaker talks glibly of impending destruction of every
vested interest. He needs to be reminded that the greatest vested
interest of India—her self-sufficiency—was destroyed by this foreign
domination and the speaker’s plan will still further deepen India’s
poverty.

Even as Sir William has misrepresented non-co-operators’
motives, so has he misconstrued their methods. We have not
failed in our effort regarding the educated classes. I admit that
the response in practice might have been greater from them. But
I make bold to say that the vast majority of them are with us in
spirit, though the flesh being weak, they are not able to make what
from their point of view is a sacrifice. 'We have been trying to act
on the masses from the commencement. We regard them as our
mainstay, for it is they who have to attain swaraj. It is neither
the sole concern of the monied men nor that of the educated class.
Both must subserve their interest in any scheme of swaraj, and as
soon as the masses have attained sufficient self-control and learnt
mass discipline, we shall not hesitate, if necessary, to advise them
to suspend payment of taxes to a Government that has never
truly looked after their welfare and that has exploited and terro-
rized them every time they have shown the least symptom of ris-
ing against their exploitation.

Sir William has been extremely disingenuous in describing
the Government’s methods of dealing with non-co-operation.
Defence of India Act, he will not use against men who have hurt
nobody and who are restraining people from committing vio-
lence. But he is using ordinary statutes against them in an extra-
ordinary manner under a licence given to him by non-co-opera-
tors who will not challenge orders in a court of law. He will not
conciliate the malcontents by granting swaraj, for that would
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lead to anarchy. He does not bother his head about the two
things which have caused all the unrest and which have acted like
two active and corroding poisons in the Indian body—the Khila-
fat! and the Punjab wrongs?. He does not tell us what catas-
trophe is likely to befall India if the Khilafat promises were
redeemed and the Punjab wound healed.

He has ornamented his extraordinary speech with an un-
gentlemanly and insinuating attack upon the Ali Brothers who
are putting up a noble fight for Islam and India, and a still more
ungentlemanly attack on a ‘gentleman of the name of Yakub
Hasan’, and an ungracious reference to his Turkish wife.

As I have said it was painful for me to read the speech, still
more painful to have to criticize it. I assure the reader that, self-
restrained as I am in language, the speech has been a severe
strain upon my capacity for restraint. I have scored out many an
adjective which I believe would accurately describe Sir William’s
performance. I am sorry.

Young India, 20-4-1921

12. COMMENT ON A PROTEST?

I am glad of Mr. Varma’s energetic protest. And I hope that the
lawyers of Jubbulpore are leading the non-co-operation movement.
I must however adhere to my statement that the lawyers were

1 This was regarding the movement for the reversal of British policy,
at the end of World War I, involving the dismemberment of Turkey and
affecting the religious status of the Khalifa. The Congress had taken up the
issue, as it gravely exercised the minds of Indian Muslims.

2 The official acts of violence and repression in the Punjab under the Martial
Law regime in April 1919, culminating in the Jallianwala Bagh massacre, had
roused countrywide indignation. Gandhiji held that with regard to the Khilafat
and the Punjab wrongs, injustice was being sustained by untruth and insolence.
They were to become major issues in the non-co-operation movement.

3 This was published along with the following letter dated April 10, 1921
from G. C. Varma: “The other day when you left Jubbulpore for Cuttack you
had an interview with Gunada Babu at Calcutta. I have seen that interview
in the Independent of the 2nd instant, which appears to have borrowed
it from the Servant. 1 refer you to a statement in that article attributed to
you. It runs thus: ‘At Jubbulpore, from where he (Mahatma Gandhi) was
coming, two young men (sons of rich merchants) were leading the movement
very successfully against a whole host of lawyers. Being business men, they were
carrying on the work of organization most effectively.’

“This statement is incorrect. The facts are: ‘These young men are not
merchants. They are foundation stones of the British Government in India.
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conspicuous by their absence on the day I visited Jubbulpore, and
that the two young men referred to by me, were in charge of the
whole management. That they are sons of land-holders is true
enough. Theirs to-day is co-operation of necessity. The Congress
has not yet called upon land-holders to surrender their lands to
the Government nor is it ever likely to. These young men, like some
land-holders’ sons elsewhere, are taking an honourable part in the
national uplift and they deserve every encouragement from lawyers.
There are no two opinions about the fact that intellect rather than
riches will lead. It might equally be admitted by the correspon-
dent that the heart rather than the intellect will eventually lead.
Character, not brains, will count at the crucial moment. And I
fancied that these young men showed character. I should be
sorry to find otherwise.

Young India, 20-4-1921

They are Malguzars. Their trade is to realize Rs. 100 from the poor tenants,
give the Government Rs. 55 and keep Rs. 45 with themselves as commission,
and guarantee to recover the money even in the worst times. What a non-co-
operation with the Government!’ If these Malguzars are not co-operators, no
one else is a co-operator. The Malguzari system was an invention of Todermal
by which means people could be systematically dominated by the rulers through
their mercenaries. These mercenaries are the Malguzars, who you have said
are leading the movement. If a lawyer who has not suspended his practice is not
a proper person to be an office-bearer, certainly a Malguzar too should not be
an office-bearer. A Malguzar is more attached to the Government than a lawyer.
In Jubbulpore these young men, Malguzars, are not leading the movement.
The movement in Jubbulpore is being led by the lawyers and the whole host
of them are supporting it.

‘“You did not give sufficient time to Jubbulpore, else the members of the
Bar would have gladly seen you and discussed the matter with you. I fully
believe that it will never be wealth which will lead the movement. It will al-
ways be the intellect and I hope you will correct the wrong impression created
by the interview. I suspended my practice in November last.”



13. SPEECH AT MEETING IN SURAT
April 20, 1921

Mahatmaji addressed a crowded meeting in the evening attended by
15 to 20 thousand people, on the Tilak Ground. He congratulated the citizens
of Surat on the excellent order and management for that day’s meeting and said
he was glad to see that he had not to repeat his previous remarks about the
want of management. He was pleased to hear of the splendid work done by
Surat and the District.

That district, city, or village which completely discharged its
duties can be said to have obtained swarajya. We want swarajya
in which all men—even Bhangis—have got equal rights. When
you find that you are prepared to help the weak, the miserable
and the needy, you must conclude that swarajya is approaching
nearer. Again swarajya is possible because Hindus and Moham-
medans are united. A handful of Europeans are ruling over us
because of our weakness. Our very ideas must undergo a great
transformation and we must begin to realize that self-government
is our birthright. Even Englishmen admit that their Empire in
India is based on our weakness. Sir R. Craddock once remarked
that Englishmen would rule over India only as long as the
people of India would allow them to do so.

Proceeding further, he said that lawyers who had suspended their practice,
students who had left Government schools must set a good example for others
to follow. Their character should attract others towards them. He admired
the illustrious examples set by Pandit Motilal Nehru and Mr. C. R. Das.
What was wanted for India was ten thousand true soldiers prepared to fight
out the battle of independence.

Speaking of the decorations in the city, he said he was pleased with them,
but one thing that pained him most was the use of foreign cloth in their deco-
rations. Khaddar ought to have been used in its place.

Turning to the recommendations of the Congress Committee, he asked
whether it was difficult to collect one crore of rupees when seventeen crores
of rupees were wasted every year after liquor.

As for the spinning-wheel, he said it was the symbol of swarajya. Economi-
cally it was the best weapon. Every person could honestly earn two rupees
per day by spinning and weaving. He, therefore, advised introduction of spin-
ning-wheels in all families. Proceeding further, he asked the volunteers to
carry on their temperance movement and thus make the country free from the
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vice of drinking. He concluded by requesting the audience to contribute their
quota to the Tilak Swarajya Fund.

The Bombay Chronicle, 23-4-1921

14. SPEECH AT MEETING IN BULSAR

April 20, 1921

What has been said by this Parsi friend! in his sweet Gujarati
is worth bearing in mind. Hindu-Muslim unity means simply
this, that each and every community in the country, small or big,
will be able to follow its own religion and live in freedom. In this
unity lies the strength of 30 crores of the human race. If Hindu-
Muslim unity meant the kind of thing which happened in Europe,
that the big nations swallowed the smaller ones under the pretence
of defending them, I would not thus, at the age of 52, run from
place to place. I want neither kingdom nor wealth. I have en-
joyed things to my fill. My conscience tells me that my movement
is such that even the smallest community in the country can live
without fear. It will not be possible to harass anyone— Parsis, Sikhs,
Jews or Christians—and no evil glance can be cast even on a
defenceless woman—this is the meaning of swaraj. Such swaraj
will not be a gift from anyone. It will not fall from above, nor
will it be thrown up from below; we have to establish it. The
Parsi friends have a right to take time [to decide]. Let them by
all means watch what the two communities do; but I am con-
vinced that there is no danger for them. That is why I have
invited them to make an offering in this yajna? for swaraj.

[From Gujarati]
Navajivan, 5-5-1921

1 Speaking on behalf of the Parsi community, he had remarked: ‘In this
fight for independence, the Parsis are with the Hindus and Muslims. But the
Parsis hesitate a little to join it, doubting whether the interests of the com-
munity will be safeguarded under swaraj.”

2 Sacrifice



15. SPEECH AT MEETING IN SISODRA

April 21, 1921

Today you have sanctified yourselves by giving room in your
midst to your own brothers [the Antyajas], but maintain that
sanctity for ever. Do not do this in order that you may have my
services or that you may please me, thinking it imprudent to kick
a milch cow; do it as a matter of duty. Whatever service I
render, I do merely as my dharma. I want no return from you for
that service. Dharma has no concern with reward; it is concerned
with God. I do not want a salary from the people. God will give
me my salary and reward. Hinduism in fact teaches us that, what-
ever a man does, he must offer it up to God, and only then will
it bear fruit. If, therefore, you have done this holy thing today,
coming into contact with the Antyajas, as a return for my services,
it will benefit neither you nor me, but it will be a credit to you
only if you have done it because you believe in it.

[From Gujarati]

Navajivan, 5-5-1921

16. SPEECH AT MEETING IN NAVSARI

April 21, 1921
SISTERS AND BROTHERS,

This is not my first visit to Navsari. I came here for a day
in the course of my wanderings in 1915. But times have changed.
There is a big difference between then and now. Today, we are
in a new era. God alone knows what this era will bring and how we
shall be tested before the world. We may plan as we choose, but
it is in God’s hands to fulfil our plans. Man proposes and God
disposes.

Misled by the apparent enthusiasm of the people and by the
vows they have taken, a man like me may hope that swaraj will
be established, the rule of dharma will prevail within one year;
but who knows whether the thing we may establish will turn out to
be God’s rule or Satan’s rule? Who knows now whether our
swaraj will be the rule of Satan or Ramarajya? My conscience
at any rate affirms that we are moving in the direction of dharma.
Judging from the progress made, we find that, if we maintain the
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speed with which we have worked during the last five or six
months, we shall certainly succeed in establishing the rule of
dharma within the remaining six months.

I am aware that just now I am not in British territory. I am
speaking in the territory of Maharaja Gaekwar. My remarks,
however, will be of a general nature. My work is meant equally
for British India and Indian States. It is certainly desirable that a
religious spirit be infused [into the people] in both these territories
and any evils among them removed.

But I know that the criticisms which I find necessary to make
in British India and the advice I offer to the people there may
not be relevant here. I shall, therefore, confine myself to a few
general observations.

My especial object in coming to Navsari was to meet my
Parsi sisters and brothers in this centre of the Parsis and say a
few words to them. Navsari is a big Parsi centre. Bombay too is
such a centre, but it cannot be said to be theirs exclusively.
Bombay is what in English is called a “‘cosmopolitan city”’. Bombay
is like Jagannathpuri!, though it can be called that only if it is
holy and I am not prepared to consider Bombay to be such. So
the real home of the Parsis is Navsari.

This is the birth-place of the late Dadabhai Naoroji2. I visited
his house. For me, it is a place of pilgrimage. But even apart
from my relations with him, how close my association with Parsi
men and women is I have shown to some extent in my open
letter to the Parsis.*> Even in that letter, I have not given all my
happy memories. There was no space for them in it. My
memories about them are so happy and my association with them
has been so close that I feel under a debt to them. I wrote
that letter to repay my debt. I cannot forget the love which
the Parsis have showered on me in India, in England, in South
Africa, in Zanzibar and in Aden. I can certainly say this about
myself, that I am not ungrateful. I can appreciate the value of
a good turn and that is why it will pain me if the Parsis remain aloof
or even neutral in the great movement that is now going on.

I have love for the Parsis and respect for their abilities; I
know from experience how intelligent and efficient they are. From
all this, I believe that they cannot remain aloof from this move-

1 Puri, a place of pilgrimage in Orissa

2 1825-1917; pioneer Indian statesman, often called ‘“‘the Grand Old Man
of India”; President of the Indian National Congress in 1886, 1893 and 1906

3 Vide Vol. XIX, pp. 469-71.
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ment. It will certainly pain me if they do so or refuse to join
non-co-operation.

The Parsis have a gift for business. They are second to none
in business competition with anyone in the world. The com-
munity has a very enterprising spirit. Because of it, the fame
of your community of eighty or a hundred thousand has spread
all over the world. Wherever you have gone, you have shown
your wonderful intelligence and ability. No one can equal the
Parsis in generosity. No community has donated as much for
philanthropic purposes as the Parsis have done. Andrew Lang
has calculated figures of charities done by all the communities
in the world and shown that, relatively to their population, Parsi
charities exceed all others. The Hindus have given much, but
the community is like an ocean and, for a community of such
size, its charities are but a drop in it. The Muslims, too, have
given donations and the gifts made by the Christians are also
well known; however, if any comparison is possible, it is with
the charities made by the Jews, and even these the Parsis surpass.
The Parsi charities, besides, are meant for all. If such a community
puts its ability to good use, it is bound to benefit the world.

But they have a special bond with India. India gave them
shelter at a critical time. To be sure, she has lost nothing thereby.
By accepting them, the Hindus and India as a whole have only
gained. The Parsis, too, have gained. They can take pride in India,
in calling themselves Indians. Coming over here, the Parsis have
both taken and given. I have entertained great hopes of them.
I am sure that, thanks to their generosity, they will make no small
contribution to the tasks of this new era. I do not ask for a
contribution by way of monetary or intellectual help alone. That
contribution they will certainly make; what I want from them is
a contribution by way of sincere feelings of the heart—in terms
of religious feeling. Call to mind the commandments of the
Prophet in whom you believe. I have read your scriptures in
Gujarati and English, as many as I could get. I felt that I
was reading the Vedas or the Upanishads or the Gita. Some
Parsis have compared the sayings of Zarathustra with the Upani-
shads. There is great similarity between the injunctions of Zara-
thustra and those of other religions. I am sure, therefore, that
the Parsis will make their contribution in terms of religious feeling.

The world is sustained not by the intellect but by the heart.
Not intellect but the atman! will rule it, that is, virtuous conduct

1 Self
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will rule. I do not mean to say that there are no people of
virtuous conduct at the present time. I rather use the term “‘vir-
tuous conduct” in a special sense. ‘“Virtuous conduct’ means
living according to dharma.

Iran is an oriental country. A conflict is going on at present
between the East and the West. A whirlwind from the West
has overwhelmed us. Either we shall be swept away in it or
we may resist it firmly and turn it back. The name of that
whirlwind is “materialism® or the “ism’ which looks upon money
as its God. If we do not resist it but are lured into aping its
ways, we shall become materialists, shall look upon money as our
God and so perish.

After giving you this praise, I think it is my duty to utter a
few words of caution. It is not impossible that, fascinated by
English education, your community will be swept off its feet by
this Western wind. The Parsis’ mother tongue is Gujarati. Most
of them live in Gujarat; the Parsis are thus certainly Gujaratis.
And yet, as a Parsi sister wrote to me a few days ago, her
Parsi brothers take pride in saying that they do not know Gujarati,
that they have forgotten it. Not only that, they waste a good deal
of time in scrupulously following English ways. Some Parsi ladies
[she said] who helped her much in this work felt ashamed of her
for writing to them in Gujarati and told her that they could not
write in Gujarati: This shows the unhappy condition of the com-
munity.

The English language is the craze of the day. I bear it no
ill-will. But it is one thing to learn that language and quite
another to make it one’s mother tongue. English has no place
here except as a language of administration and of business. If,
nevertheless, the Parsis make it their mother tongue, it will be
their and the country’s misfortune. If you embrace it, you will
only end up as slaves of the West and forget the wonderful teach-
ings of your ancient prophet.

The nations of Europe are called Christian but they have
forgotten the teachings of Christ. They may read the Bible or
study the Hebrew language, but they do not act according to
the teachings of the former. This wind blowing from the West is
opposed to the teachings of Jesus. They have forgotten Jesus himself.

This is my message to my Parsi brethren. If the Parsis
present here are not many, it is my request to those who have
come that they should convey my message tomorrow to each and
every home. You need not feel anxious because you are only a
handful. Numbers are of no consequence. Virtue lies not in
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numbers but in behaving as men, in heroism, in courage. If there
should be fifty thousand counterfeit coins, they would be worthless;
the value of one genuine coin will be greater than that of any
number of counterfeit ones. If, therefore, the Parsis are genuine
coins, they can give a good account of themselves to the world.
I hope they will prove themselves genuine coins.

If you let yourselves be carried away by the wind from the
West, if you hanker after pleasures and luxuries, lose yourselves in
slothful ease and become worshippers of Mammon, you will forget
the divinity in you; and, if you forget the teachings of Zarathustra,
you will lose that treasure for which you have become famous,
will exchange a pearl for a pebble.

There have been many multi-millionaires among the Parsis.
Though they had earned such immense wealth, they did not give
up simplicity, ever kept their hearts clean and never forgot God.
But I feel some doubts about the Parsi sisters and brothers of the
modern age. I fear lest, bewitched by the lure of the West, they
lose their ancient heritage.

I have said more than enough to you. If you are so inclined,
you may not at present join in the whole programme of non-co-
operation, but in regard to one matter, I pray for your help
specially.  You will have laid us under a great obligation if you
give up all idea of earning money through liquor-booths. It is not
Parsis alone who run these booths. Hindus also do so, Anavil
Brahmins among them, and Muslims too are engaged in that
business. In the Punjab, there are distilleries in the hands of the
Sikhs, followers of the brave Guru Govind Singh. I have been
appealing to all of them. As the Parsis, however, are a small
community, the thing will be easy for them. There are liquor-
shops in the hands of Parsis all over India. The first task under
swaraj will be to see that there are no liquor-booths and no big
distilleries in the country. There may be small distilleries at some
places to produce alcohol for medicinal purposes. But this alcohol
will be treated like opium and arsenic. The latter are difficult to
procure, though available at a chemist’s shop. In the same way,
liquor also should be difficult to procure.

I ask Parsis’ help in the great movement for swadeshi. You
will be glad to learn that a Parsi sister has placed an order for
40 saris of pure swadeshi. Superfine saris of hand-spun yarn can
be produced in Madras. If the Parsi sisters would indulge their
tastes, saris to suit their purses can be produced in Bezwada.

Some sisters have indeed adopted swadeshi but, as you know,
I am a greedy man, a miser. So I cannot be happy as long as the
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whole of this little community does not shine with lustre. You
see beauty in silk clothes, but you will be able truly to adorn
yourselves and India only by wearing khadi. Many Hindus still do
not wear khadi, nor do Muslims. But you should not follow
others’ example. If other people take to wrong ways, we need
not do likewise. Your community can set an example to crores
of Hindus and Muslims. When I visited a handloom factory in
Surat, I was glad to find a Parsi brother doing a bit for swadeshi.
But I am not a man who will be satisfied with that little. In-
troduce a spinning-wheel in every one of your homes. You Parsi
sisters can spin very fine yarn. You spin fine woollen yarn for
your sacred thread. Dedicate this gift of yours to the country.!

This is the only country you have. Outside of it, you do not
have an inch of ground which you can call yours. In fact, it is
stated in our Shastras that there is no land other than Bharata-
varsha in which Hindus may live and attain mokska?. This is the
only land for you in which you can cultivate virtues and display
those you have. Make India illustrious, make it a land of heroes.

What shall I say about the Hindus’ contribution to the his-
tory of the world? We have had a glorious past; if, however, we
fight merely on the strength of our ancient heritage, we shall lose
the battle. We should show ourselves as great as our forefathers.
Our sages let their bodies be cut into pieces in order to preserve
their dharma. Todd3 tells us that, whereas in Europe there was
but one Thermopylae, in India we find every street and lane to
have been a Thermopylae. I shall not go into history to tell you
what great heroes India has produced. I shall only say this: Let
us place our hands on our hearts and ask ourselves whether we
have that heroism in us today.

[From Gujarati]

Navajivan, 5-5-1921

I The remarks which followed were addressed to the Hindus in the audience
and were reported separately in the account of Gandhiji’s tour published in the
same issue of Navajivan.

2 Deliverance from phenomenal existence as the supreme end of life

3 Author of Annals of Rajasthan



17. SPEECHES IN SURAT DISTRICT!
April 22, 1921

The burden of his message at various places was about four main points:
collection of one crore of rupees by the 30th June, one crore signatories to the
Congress creed, and running of 20 lakhs of spinning-wheels, and the curse of
untouchability to be removed at the earliest possible stage. India’s fitness for
swaraj was to be measured by its success in achieving these things. And if
they are achieved to-day, the swaraj was there to come to-morrow. . . .

Mabhatmaji’s further advice here was now to leave alone the pleaders un-
able to suspend their practice and the students refusing to give up Government
schools. These pleaders and these students have already suffered in their prestige,
as the Government have. The non-co-operators are now to show by their
conduct the work they are about and win over the hesitating and the opponents.
If, he said, only the district of Surat or even a single village were to concen-
trate its energies on the sole object of winning swaraj for itself without waiting
for other provinces and other people, there was nothing in the world to pre-
vent them from doing so; and again that should be the spirit with which the
present programme has to be carried out. If one district or province obtains
swaraj, the whole of the rest of India also would do it to-morrow. Swaraj was,
further, said to be a natural thing, not an artificial thing to be imported ready-
made from England or a thing which could be given by anybody, either by
Mahatma Gandhi himself or Mahomed Ali2 or Shaukat Ali. As to these Ali
Brothers, he said they have already won and established swaraj for themselves.
What is wanted is not Gandhi Raj or Mahomed Ali Raj or Shaukat Ali Raj,
but a swaraj, a Ramaraj, in which the meanest member of the depressed
class and the weakest woman of the country are to have equal independence

and protection.

The Bombay Chronicle, 26-4-1921

1 Gandhiji visited the principal taluka town and important villages in
Surat District between April 19 and 22 and addressed a number of meetings.

This is the gist of his speeches.
2 1878-1931; orator, journalist and politician; led the Khilafat Delegation

to England in 1920; President of the Congress, 1923



18. SOME DOUBTS

My letter about the Parsis has led to quite a lot of contro-
versy. Mr. G. K. Nariman has written an open letter which has
appeared in other papers. Those who have been taking interest in
the discussion must have read it and hence I do not publish it in
Navajivan. The views expressed by Mr. Nariman deserve res-
pectful consideration and the doubts raised in his letter probably
occur to other Parsis too. Hence, I shall try to answer them.

Mr. Nariman has given the following reasons for the Parsis
not joining non-co-operation.

1. We cannot do without the services of Englishmen for several
years more.

2. I should try to get many more Hindus to join the movement
before wanting Parsis to do so.

3. To hope to win swaraj through the spinning-wheel is like
running after a mirage.

4. When men like Pandit Madan Mohan Malaviya, Shastriar!,
and Sir Dinshaw Wachha? oppose the non-co-operation movement,
what can the ordinary Parsi do?

5. Either I do not understand the Khilafat agitation or I am trying
to cover up the irreconcilable conflict between Hinduism and Islam.
6. There is an element of exaggeration in my views about the
Punjab. Take, for instance, Lala Harkishan Lal’s case.

7. The doctrine of non-violence which I preach is ridiculous, it
is acceptable only to Jains and those who follow it can only
commit suicide. Besides, my movement does involve violence in
the form of strikes, etc.

8. Stopping consumption of liquor is all right, but efforts must
be made first to wean the people from opium, etc. The more
important thing, however, is prevention of cow-slaughter. What
contribution have I made to this?

ReprLy 1O FIrst Doust

Our degradation consists in this very idea that we cannot
do without Englishmen for some time yet to come, and swaraj lies

1V, S. Srinivasa Sastri (1869-1946); educationist and orator; President,
Servants of India Society, 1915-27; member, Viceroy’s Legislative Council and
Council of State; Agent-General of the Government of India in South Africa

2 Dinshaw Edulji Wachha; prominent Indian politician; President of the
Indian National Congress, 1901; vide Vol. II, p. 380.
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in getting rid of it. In what sense were we in a miserable state be-
fore the coming of the British ? To think, besides, that the moment
they leave we shall fight among ourselves is a humiliating idea.
Suppose, however, that the fear is justified; we still ought to free
ourselves from British tutelage even at the risk of civil war.

RepLY TO SEconp DousTt

The statement that I should first induce many more Hindus
to join the movement before expecting the Parsis to do so bespeaks
our weakness. Both Parsis and Hindus are Indians. The thought-
ful among both these communities owe the same duty to India.
Moreover, many Hindus have already joined the movement
and efforts to persuade others to join it are certainly conti-
nuing. Parsis should join the movement even if not a single Hindu
were to join it or if they themselves should be convinced of its need,
before others are. A person who is himself convinced should not
wait for others [to join].

RepLy 1O THIRD DOUBT

I admit that anyone who thinks that to hope for swaraj
through the spinning-wheel is to run after a mirage can never
approve of the non-co-operation movement. Gradually, India
has begun to understand the truth and it is my faith that it will
understand it better still. I certainly do not think that it is running
after a mirage to believe that we shall be prosperous only if we
return to the dharma which we have forsaken and by forsaking
which we have been impoverished. It is being daily confirmed
by experience that the spinning-wheel is our natural dharma. I
consider it no sin to go back to the condition which existed two
hundred or even two thousand years ago. It is evidence of our
having exercised our judgment if we adopt again the wholesome
practices which we may have given up either through ignorance or
under compulsion or through sheer passage of time.

RepLy TO FourTH DOUBT

It is indeed sad that Panditji and other big leaders have not
joined this movement. When, however, leaders differ among them-
selves, the people must make their choice. If they believe that no-
thing should be done until all are of the same view, they can never
make progress. Under swaraj, everyone will have to make a choice.

Repry 1O Firra Doust

It is possible that I may not understand the Khilafat issue,
though I have certainly studied it to the best of my ability. I do
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not believe that there is an irreconcilable conflict between Islam
and Hinduism. If there is, it means that Hindus and Muslims must
remain enemies for ever. I do not believe that it is right for any
two groups of human beings to remain mutually hostile for ever.
I do not know of any rule to the effect that the Khalifa should wage
war for the sake of religion at least once in ten years. I do not
know that any religious war has taken place after the Crusades.
I have seen nothing in Africa to suggest to me that the Muslims
should have no control over Jazirat-ul-Arab!.

RepLy TO Sixta Doust

I know that there is no exaggeration in my views about the
Punjab. If Lala Harkishan Lal himself has gone over to the Gov-
ernment, I have an added reason for non-co-operation. If such a
person as even Lala Harkishan Lal feels so little hurt by the humi-
liation of the Punjab, it seems necessary that we should offer non-
co-operation to compensate for this.

RepLy TO SEVENTH DoOUBT

The doctrine of non-violence which I preach may possibly
seem ridiculous. It represents Hinduism. In its practice, in great-
er or smaller measure, lies the vitality of all religions. There is
religion only to the extent that there is compassion. There can be
no limit to compassion and it is not for me to lay down any.
Everyone fixes a limit for himself. In Vaishnavism, non-violence
reigns supreme. I concede that the idea is elaborated with special
emphasis in Jain works, but neither the Jain nor any other doctrine
has a monopoly of non-violence. It is a universal, immutable law.
To describe the rules about fasting, etc., found in Jain philo-
sophy as tending to suicide is, to my mind, not to understand that
philosophy. But there is certainly no need to discuss here the ex-
treme implications of non-violence. Even if non-violence in such
form is not accepted, it cannot be gainsaid that our duty in the pre-
sent circumstances is to fight peacefully—through voluntary suffering.

That Mr. Nariman has ridiculed the extreme implications of
non-violence and, at the same time, characterized my activity as
conducive to violence shows that he has not understood the principle
of non-violence. He seems to suggest that the preaching of non-
co-operation spreads hatred and that the loss which people suffer
through strikes is a form of violence. The essential point of non-
violence is to bear no hatred towards the man who has perpetra-

! Literally, ‘“‘the island of Arabia” which, as defined by Muslim religious
authorities, includes Syria, Palestine and Mesopotamia
XX-3
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ted violence, though we know what he has done. I cannot purge
the people of the violence in their hearts by hiding from them the
Punjab outrages or the Khilafat wrong. My duty is, while telling
them of the massacre, to teach them to be peaceful. The suffering
which strikes cause to some is not violence. One is not responsible
for the suffering one may cause to others while doing one’s duty.
If people stop going to an opium shop and in consequence the
owner thereof sustains loss, I am not to blame. He, too, benefits
through the suffering caused to him. Non-co-operation means
refusal both to help the sinner in his sin and to accept any help
or gift from him till he has repented.

Repry To EicuTH DoOUBT

Mr. Nariman seems to believe that no propaganda is being
done against the use of opium, etc. A movement is being carried on
to make the people give up all addictions. Since people feel tempt-
ed to visit liquor shops, picketing of these is justified. And as some
Parsi friends are engaged in the liquor trade, I appeal to them to
give it up. I have also been appealing to those who sell opium.
But I would argue that, if they can do so, people should give up
drinking, irrespective of whether or not those addicted to opium
give up their addiction.

Mr. Nariman has raised a number of issues. It is my prayer
to him that, although he may oppose me over the Khilafat, the
Punjab and other issues, if he finds, on independent reflection, that
the consumption of liquor deserves to be stopped, he should urge
Parsis to help in bringing this about. In this struggle for self-
purification, even if everyone helps in that item of the programme
which appeals to him, people will benefit to that extent.

I have been trying to stop the consumption of liquor; what
am I doing in respect of cow-slaughter and how much time have I
given to it? This is Mr. Nariman’s last shot. It has touched me to the
quick. How can Mr. Nariman imagine what deep pain is caused
by cow-slaughter to an orthodox Hindu like myself? While the
slaughter of cows continues, I feel that I am myself being slaughter-
ed. I make ceaseless efforts to rescue the cow. If I have at pre-
sent staked my life to save Islam, it is in order to save the cow.
I do not wish to bargain with the Muslims and so I do not raise
the issue of cow-slaughter. My prayer is addressed to God. He
alone knows my heart. He sees to it that generosity is rewarded
with generosity. I am sure that I am saving the cow by offering
my life for the sake of the Khilafat, since, as I believe, by saving
Islam I shall certainly have succeeded in saving the cow. Unless
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I win the love of the Muslims, I cannot save the cow from the
British. I request Mr. Nariman to take my word that my whole
effort is directed towards the stopping of cow-slaughter. Anyone
who is not ready to sacrifice his life to save the cow is not a Hindu.
So long as the Hindus, the Muslims and the Christians do not
work sincerely together to defend India, the Hindus will remain
Hindus only in name. But the path of non-violence which I
follow tells me that I should not kill Muslims or Christians to
save the cow, that on the contrary I should lay down my life to
save her. Only the purest sacrifice is acceptable to God. I have
been striving and requesting other Hindus, as also all the other
children of India, to join me in this self-purification. Mr. Nariman
is also hurt by cow-slaughter. I invite him to join in this yagna
of self-purification.
[From Gujarati]

Navajivan, 24-4-1921

19. EXPERIENCES IN GUJARAT

I have been having so many experiences that I do not have
time enough to set them all down and have to omit a good many
of them. The workers, being eager to get the utmost out of me
during the short time [I am with them], allow me no solitude
or quiet for writing. There is no limit to their greed. I, too,
am over-eager to render service. I want to do as much as
possible, explain things as much as I can; hence I am not able to
place all my experiences before the reader.

Till the time of writing, I have visited Anand, Ras, Borsad,
Halol, Kalol, Vejalpur, Godhra, Surat, Olpad and Rander. There
is no end to the enthusiasm of the people everywhere. At every
place, the meetings were attended by large numbers of men and
women. I saw increased spinning-wheel activity in all the places.
In almost every town or village, people contributed to the Tilak
Swaraj Fund.

A Wmow’s GIFT

A widow in Anand gave away a bar of gold, weighing about
25 tolas, which she had with her. This, from a widow, is a gift in-
deed, I asked the lady her name. She refused to give it. What need
to give one’s name and address for money donated for a holy
cause? I did not have the courage to ask any more questions.
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A CoNDITIONAL DONATION

According to her wont, Mrs. Kothawala attended the meeting
at Godhra. She told me that she liked all my activities except
non-co-operation and asked me to give a chance to Lord Reading.

I said: “I certainly desire to give a chance to everyone. Lord
Reading has only to do justice to get co-operation. Persuade him
yourself that he should repent, apologize to the country for the
crimes committed and do justice. No dispute will remain then.”

“Tell me that you will give him a chance. WIill you write to
him and tell him that you will withdraw non-co-operation if he
does justice?”’

I said: “T shall certainly do so when an opportunity offers
itself. But Lord Reading knows as much.”

On this condition, this good lady gave me Rs. 50. If only,
on that condition, all women give as much, I think a crore of
rupees will be collected immediately.

ORDERLINESS

I have been noticing increasing orderliness at all places, but
I found it most in Surat. Wherever we went, we found that the
programme could be carried out with the least noise and hustle,
as the people had been instructed beforehand. The people having
been told in advance, contributions were also collected [before
the meeting started]. Women in Surat donated even their dia-
mond rings.

EXPERIENCE AT RANDER

While the Surat Municipality gave me an address of wel-
come, I came to know that the Rander Municipality had not
agreed to give one. All the same, Hindu and Muslim youths took
courage and presented addresses, one on behalf of the citizens and
another on behalf of the Khilafat [Committee]. The streets, too,
were decorated. Still, T could see that the leaders there had kept
away. They showed only as much interest as one would expect
children to do. I tried hard, but in such an atmosphere I could
collect very little at Rander. One Muslim friend put a five-
rupee note into my hand, and a lady gave me five rupees, pro-
mised to ply the spinning-wheel for two hours daily and not to
wear foreign cloth thenceforth. I have not had a more insipid
experience during my entire tour than at Rander.

I would advise the young men of Rander not to feel dispirited.
They should give up trying to get people to give welcome addresses,
but should certainly work hard to collect funds. Good, hardworking
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and modest young men can do a lot. They will get contributions
from the middle classes. Sceptics will come to have faith. The most
hopeful sign is the fact that young men, both Hindu and Muslim,
are working hard unitedly and with perfect understanding.

Two SHORTCOMINGS

I observe that people still do not fully understand swadeshi
or are not very particular about the matter. Foreign cloth and
foreign paper still continue to be used for decorations. If we
want to bring about boycott of foreign cloth this very year, we
shall have to give thought to everything we do. We shall have
to pay attention even to the smallest detail. Only if we discard
foreign cloth as a matter of duty shall we be able to accomplish
this great and yet easy task. And the thing should not be
delayed either. For those who understand, even cloth produced
in Indian mills is foreign cloth. We shall not always be able to
tell the difference between foreign cloth and cloth produced by
Indian mills. The latter should be for the poor, who have not
received the message of swadeshi at all. True swadeshi is that
alone in which all the processes through which cotton has to pass
are carried out in the same village or town. The town in which
this is done will prosper and win its freedom. In order to bring
this about, people should be thoroughly vigilant in boycotting
foreign cloth.

The second defect is that we still cannot overcome our weak-
ness for offering flower garlands. I see no profit in this practice. A
countless number of them are used, to no good purpose. At present
we simply have no money to throw away in this manner. Gar-
lands ought to be of yarn only. Yarn can be arranged in many
artistic ways and made into garlands; it can be braided in many
ways. It can be made into chain-like lengths. There is great love
and thoughtfulness in offering a garland of even plain hanks of
fine yarn spun by oneself. The person receiving a garland of
yarn can make good use of it. A time is coming when, if gar-
lands of yarn are handed over to the poor as gifts, they will
have good use for them. No one has any use for garlands, and using
flowers when not needed is so much of a waste.

Work, Work, WoRrk

If we wish to win swaraj during this very year, we should
busy ourselves entirely in work. Meetings, processions and things
like that are all right to the extent they arouse the people. But,
where people have already been aroused, we should merely go on
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working silently. Every day, one should go round collecting
money and persuading people to spin, should get new spinning-
wheels made and introduce them into homes which are without
them, see to the stocking of khadi, plead with those who may not
have started using it to do so and induce enthusiastic persons to
carry on work for stopping the consumption of liquor. In this
way, everyone must engage himself in some work for swaraj and
induce others to do likewise.
[From Gujarati]

Navajivan, 24-4-1921

20. NOTES

“NAvVAJIVAN’S” LANGUAGE

A Parsi sister, a Parsi brother and some others have sent me
their criticism of WNavagjivan’s language. A constant effort is being
made to keep its language simple. I believe that it is not within
the scope of Navajivan’s efforts to improve the language or intro-
duce difficult words into it; its effort is limited to propagating
ideas in simplest language, such language as the largest number of
people can understand. However, all contributors do not keep
this aim in view. Everyone uses certain words peculiar to him. I
also see that, in consequence, the language used in Navajivan is
not always simple. I wish to assure these critics that there is no
deliberate attempt to make the language difficult. The aim will
always be to keep it simple. I thank the writers for their criti-
cism. I shall certainly take care to see that fewer Sanskrit words
are used. I know that a large number of Muslim and Parsi
friends read MNavajivan, as also a good many women who cannot
understand difficult words. I consider it my duty to make Nava-
Jivan easy for them to read.

[From Gujarati]
Navajivan, 24-4-1921



21. LETTER TO C. F. ANDREWS

HyperaBAD (SIND),
April 25 [1921]
MY DEAREST CHARLIE!,

I have your letter. I have replied to your query in ZYoung
India. If the reply lacks fullness, you will ask. I hold very strong
views on the question. My recent experiences confirm me in
my opinion.

As to chastity between husband and wife I do not carry on
any propaganda. It is too sacred for preaching. But with me the
thing is more than a pious wish. If I could find a way of stop-
ping procreation in a civil and voluntary manner and whilst India
remains in the present miserable state, I would do so today. But
I know that it is impossible. At the same time I may tell you that
the effect of that article was not inconsiderable. To my knowledge
several young men are restraining themselves with profit both to
themselves and their wives. It surprises me that you do not appre-
ciate the obvious. But I must not argue. It is a fundamental truth
to which you must come in time.

I do hope you are better.

Yours,
MonaN

[PS.]
Did I tell you that Lalchand had not only proved dishonest,

he had proved unscrupulous and impudent. His misappropriations
are manifest. He sought to cover them with further lies.

From a photostat of the original in Gandhiji’s hand: G.N. 965

1 Charles Freer Andrews (1871-1940); English missionary, author,
educationist, and close associate of Gandhiji



22. MESSAGE TO “THE BOMBAY CHRONICLE!

Of Mr. Horniman, I can say that the more I knew him the
more I loved him. Few Englishmen have served journalism and,
through that gift, India, with such fearlessness and strength of con-
viction as Mr. Horniman, and this I am able to say, although I
often disapproved of his strong language and invective of which
he was a master.

M. K. GanpuI
The Bombay Chronicle, 26-4-1921

23. NOTES

SATYAGRAHA IN MULSHI

My heart goes out to these poor people.? I wish the great house
of the Tatas, instead of standing on their legal rights, will reason with
the people themselves, and do whatever they wish in consultation
with them. I have some experience of Land Acquisition Acts. I
had nearly eighty cases to deal with. Here the reason for the ac-
quisition was not industrial development but insanitation. I know
that the people dispossessed never got the exact equivalent. What
is the value of all boons that the Tata scheme claims to confer upon
India, if it is to be at the unwilling expense of even one poor
man ? I dare say the problem of disease and poverty can be easily
solved, and the survivors will live in luxury if the three crore half-
starved men and women, and lakhs of the decrepit humanity were
shot and their bodies utilized for manure, or their bones utilized
for making knife-handles. And yet no one but a lunatic will
put up such a suggestion. Is the case any weaker when men and
women are not to be shot, but compulsorily dispossessed of their
valued lands about which sentiment, romance, and all that makes
life worth living, have grown up? I suggest to the custodians of
the great name that they would more truly advance India’s inte-
rest if they will defer to the wishes of their weak and helpless

1 The message was published on the second anniversary of the deportation
on April 26, 1919 without trial of Benjamin Guy Horniman, editor of The
Bombay Chronicle. Vide Vol. XV, pp. 252, 348-9, 383-4.

2 The peasants of Mulshi village who had threatened to offer satyagraha
if their grievances were not redressed; vide ‘‘Speech at Maharashtra Provincial
Conference, Bassein”, 7-5-1921.
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countrymen. The duty of the satyagrahis is written in letters of
gold. There can be no satyagraha in an unjust cause. Satyagraha
in a just cause is vain, if the men espousing it are not determined
and capable of fighting and suffering to the end; and the slightest
use of violence often defeats a just cause. Satyagraha excludes the
use of violence in any shape or form, whether in thought, speech,
or deed. Given a just cause, capacity for endless suffering, and
avoidance of violence, victory is a certainty.

DisapPEARING UNTOUCHABILITY

Of all the sweet experiences during my Gujarat tour, none was
sweeter than the sympathetic manner in which the ‘suppressed’
were received by the other Hindus. Everywhere the audience
has received my remarks on the matter without resentment. At
Kalol there was to be a meeting of ‘untouchables’ to be address-
ed by me. I pleaded with the Mahajans that they should permit
me to address them in the pandal erected for the general meeting.
After some hesitation they agreed. I was to have gone to fetch
these ‘outcastes’ from their quarters. Their abode was too far
from the pandal to enable them to come. I, therefore, addressed
them near the hospital. But I was glad to note that many ortho-
dox Hindus, who accompanied me, freely mixed with the men and
women who had flocked round me from the pariah quarters. But
the height of satisfaction was reached when in Sisodra, a big vil-
lage near Navsari, there were knowingly admitted to the place
reserved for the elite of the village all the many Dheds who were
standing at a distance from the great meeting which I was address-
ing. As they were admitted, not a man or woman moved or protes-
ted. Almost every one in the village was present at the meeting.
People from surrounding villages, too, had attended. This deliberate
and solemn admission of several hundred men and women of the
untouchable class to the centre of a great gathering like the above
is to me a sure sign of the pure religious character of the movement.
Mr. Vallabhbhai Patel' in order to make assurance doubly sure
asked those who approved of the step to raise their hands, and
quite a forest of hands went up. The experiment was repeated in
Bardoli before an equally large audience and with equally satisfac-
tory results. Untouchability is surely disappearing, and with its
disappearance the way to swaraj is becoming safe and easy.

11875-1950; President of the Indian National Congress, 1931; Deputy
Prime Minister of India, 1947-50
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A MOUNTAIN OF YARN-BALLS

Sisodra, which but a year ago had no hand-spinning, show-
ed fifty maunds of hand-spun yarn beautifully piled up in a house.
Hundreds of spinning-wheels are now working in this and the
surrounding villages. The sight of women and children bringing to
me presents of yarn is as usual now in Gujarat as in the Punjab.
Indeed, the students of Gujarat can certainly give points to the
Punjab in spinning. These students have learnt spinning in an
incredibly short time and are now organizing villages for spin-
ning work. Let the Punjabis beware. I should be sorry to find
the Punjab beaten in the race. It has stubborn rivals in Andhra,
Karnatak, and Gujarat. The sceptics should visit the centres where
spinning is going on in an organized fashion, and they will dis-
cover economic laws which will falsify the teachings of the econo-
mics of the textbooks.

A Wipow’s GIFT

Men and women have given freely of monies and ornaments.
But a widow of Anand surprised us all by giving away a nug-
get of gold valued at Rs. 700. I asked her to give me her name.
She refused saying the gold was given for God’s service.

Encrisu EbpucaTtioN

A friend asks me to give my considered view on the value of
English education and explain my talk on the sands at Cuttack.!
I have not read the report of the talk. But I gladly respond to the
friend’s wish. It is my considered opinion that English education
in the manner it has been given has emasculated the English-edu-
cated Indians, it has put a severe strain upon the Indian stu-
dents’ nervous energy, and has made of us imitators. The process
of displacing the vernacular has been one of the saddest chapters
in the British connection. Ram Mohan Rai? would have been a
greater reformer and Lokamanya Tilak3 would have been a greater
scholar, if they had not to start with the handicap of having to
think in English and transmit their thoughts chiefly in English.
Their effect on their own people, marvellous as it was, would have
been greater if they had been brought up under a less unnatural
system. No doubt they both gained from their knowledge of the

1 Vide Vol. XIX, pp. 476-80.

2 Raja Ram Mohan Roy (1774-1833); scholar, social reformer and founder
of Brahmo Samaj; worked for the abolition of the practice of sati

3 Bal Gangadhar Tilak (1856-1920); patriot, political leader, scholar and
author; one of the founders of the Deccan Education Society, Poona, and of the
newspapers Kesari and The Mahratta. Vide also Vol. 11, p. 380.
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rich treasures of English literature. But these should have been
accessible to them through their own vernaculars. No country
can become a nation by producing a race of translators. Think
of what would have happened to the English if they had not an
authorized version of the Bible. I do believe that Chaitanya,
Kabir, Nanak, Guru Govindsingh, Shivaji, and Pratap were greater
men than Ram Mohan Rai and Tilak. I know that comparisons
are odious. All are equally great in their own way. But judged by
the results, the effect of Ram Mohan and Tilak on the masses is
not so permanent or far-reaching as that of the others more fortu-
nately born. Judged by the obstacles they had to surmount, they
were giants, and both would have been greater in achieving re-
sults, if they had not been handicapped by the system under which
they received their training. I refuse to believe that the Raja and
the Lokamanya could not have thought the thoughts they did with-
out a knowledge of the English language. Of all the superstitions
that affect India, none is so great as that a knowledge of the Eng-
lish language is necessary for imbibing ideas of liberty and deve-
loping accuracy of thought. It should be remembered that there
has been only one system of education before the country for the
past fifty years, and only one medium of expression forced on the
country. We have, therefore, no data before us as to what we would
have been but for the education in the existing schools and col-
leges. This, however, we do know that India today is poorer than
fifty years ago, less able to defend herself, and her children have
less stamina. I need not be told that that is due to the defect in
the system of Government. The system of education is its most
defective part. It was conceived and born in error, for the English
rulers honestly believed the indigenous system to be worse than use-
less. It has been nurtured in sin, for the tendency has been to dwarf
the Indian body, mind, and soul.

ANOTHER SECRET TREATY

“Murder will out.” One wonders whether those who nego-
tiated Secret Treaties during the late unholy war, ever realized
that they would all eventually see the light of day. It is highly
probable that they knew that they would be out, and that they,
the authors, would have to bear the brunt of criticism. It is highly
probable that they derived Jesuitical satisfaction from the fact that,
at the time these treaties were negotiated, they could be kept
secret and that they served the purpose for which they were inten-
ded. Such seems to be the treaty unearthed by 7The Bombay Chro-
nicle, and said to have been entered into between the British Gov-



44 THE COLLECTED WORKS OF MAHATMA GANDHI

ernment and the Sheriff of Mecca. If it is true, it shows the depth
to which the British ministers descended for the purpose of gaining
their end. And now that the end is reached, they treat their own
written word as so much waste paper. Is it any wonder that mil-
lions of Indians have lost faith in Great Britain and refuse to
co-operate with her so long as she will not retrace her steps and
purify herself of the corruption that is eating into her moral being ?

Too LATE!

A Parsi friend, who sends Rs. 10 for the Tilak Swaraj Fund,
writing from Bombay says:

Your appeal to the Parsis comes too late. The Government of
Bombay has already pocketed this time in advance nearly 23 lakhs of
rupees, fearing a movement from you. If the Parsis can be assured that
no other community would get into their place and that you can eradicate
the evil for all times then I assure hearty support from the enlightened
Parsi community.

If the Government has taken the full annual charge in advance,
those who close their shops for the purpose of advancing the cause
of temperance must get a refund when better times come. The
liquor dealers are obviously not non-co-operators. There is no rea-
son why they should not apply to the Government for a refund.
As for the assurance required by the friend, I can only say that no
reform has yet been brought about on his conditions. His argument
means that no one need be good unless all become good, whereas
reformers set the example by standing alone. My appeal to the
Parsis is to join this temperance movement whether the others
do or not. As a matter of fact several among the non-Parsis have
given up drink traffic.

A WaIL FroM MESOPOTAMIA

I often receive complaints of ill-treatment from Meso-
potamia and from those who have returned from Mesopotamia.
Every one of the correspondents has written about the inhuman
treatment received by them. The latest letter was not received by
me. Maulana Shaukat Ali, one of the recipients, has forwarded
his copy to me. I can no longer withhold publication of such
letters. The complainants are at least entitled to the relief that
publicity of their grievance may bring them. A helpless India
cannot do more for her exiles. The letter is signed by three per-
sons. I purposely refrain from publishing their names in order
to protect them against harm being done to them by their officers.



THE CURSE OF BETTING 45

It will be noticed that the writers have written to those whose
names they have read in papers. The writers complain of ill-treat-
ment by the Arabs. I do not wonder. Helpless themselves, the
Arabs vent their wrath against the Indian soldiers and clerks in the
hope, I suppose, that they will not dare to offer for service in Meso-
potamia. Let me hope that the publicity I am giving the letter will
deter others from being allured thereto by tempting offers. In no
case should a self-respecting Indian make of the misfortune of the
brave Arabs a means of livelihood. I give the letter! word for word
asreceived, omitting references to the corps after the names of victims.

Young India, 27-4-1921

24. THE CURSE OF BETTING

You will earn the gratitude and thanks of thousands of wives, both
European and Indian, if you can succeed in putting a stop to betting at
the races. My husband was an ideal husband—until he took to betting
at the races. We are now in debt, and, although he draws a good salary
and does not drink alcohol, we are hard up, and I am sure this is the
experience of very many wives. I have often implored him on my bend-
ed knees not to go to the races but to no purpose. And does it not seem
very hard that wives and children should suffer because their husbands
cannot refrain from going to the races and losing money?

It is true that alcohol is ruining thousands, but betting at the races is
certainly ruining tens of thousands.

By practically robbing the public, the W.L.T. Club can afford to
pay its European employees handsome salaries. If you were only in the
know, I am sure you would agree with me that hanky-panky tricks are
carried on by the Turf Club, and thus the public are cheated and robbed
of a lot of money. Do, for God’s sake, try, and right matters. Things were
certainly better when the book-makers were allowed to take bets on the
race-course.

Sir, I am sure you are acquainted with a number of men on the
new Councils, and, with their aid, I do hope you will succeed in putting
a stop to betting at the races. If Government would take over and manage
the totes, I am sure, things would be more fair and square. The public
invariably lose, and those who win are the owners of horses and their
trainers and jockeys; and is it not a scandalous shame that Government
should connive at it, simply because some of their big officials are keenly
interested in horse-racing?

I This is not reproduced here.
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I had better not offer my signature to this letter as my husband is
in Government service; but I pray that you will interest yourself in
what I have written and succeed in stopping betting at the races.

This letter has been travelling with me for some time. The
reader will share my feelings that it is a pathetic letter. Anony-
mous letters are rarely valuable. But this one is certainly an ex-
ception, though the writer has chosen not to disclose her name.

I know nothing of horse-racing. I have ever looked upon it
with horror for its associations. I know that many men have been
ruined on the race course.

But I must confess I have not had the courage to write any-
thing against it. Having seen even an Aga Khan, prelates, viceroys,
and those that are considered the best in the land openly patro-
nizing it and spending thousands upon it, I have felt it to be use-
less to write about it. As journalist and reformer, my function is
to call public attention to these vices about which there is likeli-
hood of public opinion being created. Much as I disapprove of
vaccination, I deem it to be waste of effort to draw public attention
to the evil. I must own that I had not the courage to bring the
drink traffic in the campaign of purification. It has come un-
sought. The people have taken it up of their own accord.

The surest sign that non-co-operation is a movement of puri-
fication is that many abuses are being removed by the people with-
out any guidance or preaching. And it is in such hope about
betting that I have published the above letter.

I am aware that the writer would be satisfied merely with
some modification. What is required is a total destruction of the
pest. Betting at races is a part of the gambling mania. If only the
people will non-co-operate, the evil will die a natural death. Thou-
sands who attend the race course do so merely for fun. They attend
either to see horses run breathlessly, or because it is the fashion,
but they, nevertheless, aid and abet the ruin of many a gambler.

But betting is, I apprehend, more difficult to deal with than
drinking. When vice becomes a fashion and even a virtue, it is
a long process to deal with it. Betting is not only fashionable but
is hardly regarded as a vice. Not so drinking. Fortunately, it is
still the fashion to consider drinking a weakness, if not positively
a vice. Every religion has denounced it with more or less
vehemence. But betting has escaped such special attention. Let
us hope, however, that the vigilant public will find a more inno-
cent recreation than attending the race course, and thus show its
disapproval of gambling at the race course.

Young India, 27-4-1921



25. A NON-BRAHMIN’S COMPLAINT

To
Tue Ebpitor
Young India

SIR,

Mr. Gandhi made some remarks regarding Brahmins and non-
Brahmins in the course of his lecture at the Beach in Madras last Friday.
His speech has caused great pain to the non-Brahmin nationalists of
Madras. It would have been highly preferable if Mr. Gandhi had not
at all touched on this point; for from his speech it was evident that he
was completely ignorant of Dravidian civilization, religion, culture, and
the inner meaning and causes of the present non-Brahmin movement. He
does not seem to have recognized the special features of Dravidian civiliza-
tion which marks off South India from the rest of India. In praising the
Brahmins for their contribution to the religion and civilization of India
(probably he means North India), he has involuntarily cast a slur on the
non-Brahmins whose ancestors have also contributed as much as, if not
more than, the Brahmins to the glory of South India as seen in their
literature, religion, and philosophy.

It need hardly be pointed out that nothing can offend a whole com-
munity like a slur of the above kind, even though it may be done un-
wittingly by one whose heart is overflowing with love, and for whom the
community has the highest regard. Further, the object of Mr. Gandhi’s
recent visit and proposed long tour in the South in the middle of the next
month is, we may take it, to strengthen the cause, and propagate the
movement of non-co-operation.

Surely, making hasty and flippant remarks about a highly vexed
question is likely to weaken the cause he advocates and estrange the
sympathies of a vast majority of the masses who feel strongly on the
matter.

If he really wants to bridge the gulf unhappily widening between
the Brahmins and non-Brahmins of South India, let Mr. Gandhi take up
the question in right earnest with an entirely blank and open mind, and
then he may in all probability be in a position, after careful study, to find
out a solution for the problem. Otherwise he will do well in the interest
of the great non-co-operation movement to leave severely alone the
Brahmin and non-Brahmin controversy in the course of his forthcoming
long tour in South India.

Madras, 11th April, 1921 C. KanpaswaMy
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I have received more letters in a similar strain. The cor-
respondents have clearly misunderstood me. I have not seen the
report of my speech. I do not, therefore, know whether it lends
itself to misinterpretation. But I claim that the Brahmins’ service
to Hinduism or humanity is unaffected and undiminished by the
achievements of the Dravidian civilization which nobody denies
or disputes. I warn the correspondents against segregating the
Dravidian South from the Aryan North. The India of today is
a blend not only of two but of many other cultures.

Young India, 27-4-1921

26. TO GUJFARATIS

It is early morning and I am sitting, all by myself, under a
tree on the banks of the mighty Indus. Birds are chirping among
the trees. No one is in sight except two or three volunteers. In
the distance, on one side, is to be seen the Kotri bridge; on the
other, nothing but water. On the opposite bank are trees and a
few scattered houses, with two or three tiny boats anchored idly
in the water. There is a breeze and, thanks to it, the water dances
in ripples and makes soft music. Water and sand shine like gold
in the sunlight. My Sindhi brethren have bound me securely on
all sides with the silken cord of love.

Today is Monday and so they have found for me a secluded
and cool spot and lodged me there. When people tell me that
my renunciation is great, I smile. The happiness, tranquillity and
joy which are mine, even an emperor is not likely to have. I
should think rather that such peace was impossible for an em-
peror. The very responsibilities of government are a crushing
burden on him. In my own experience I have confirmation of
the truth that the mind alone is the cause of freedom or bond-
age.

When I compare this love with what I recently enjoyed in
Gujarat, they seem to me to be alike. Wherever I go, I feel as
if I was receiving the same love as in Gujarat. The reason is that
I can regard Sind, too, as my land and feel the joys and sorrows
of the Sindhis as much as I do those of Gujaratis. I do not
desire even in my dreams any benefit to Gujarat at the cost of
Sind. But my patriotism and my religion make me vigilant lest
Sind should learn the weakness of Gujarat. Just as I would
never have Sind suffer in order that Gujarat may benefit, about
foreign countries, too, I feel the same. I would not be guilty of
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seeking any benefit to India at the cost of a foreign country.
I regard only such an attitude as true patriotism.

But my patriotism is as narrow as it is broad. I have no
interest whatever in striving for the welfare of the whole world.
I am interested only in the welfare of my own country. I see the
good of the world in the good of my country. My varnashrama
dharma teaches me that there must be some significance in the
fact of my being born in India instead of in Europe. Every
man is born a debtor. If others owe him anything, he never
thinks, should not think, of the fact. The business man who
examines his debit account does not have to worry about his
credit account. Everyone who learns to discharge his duty gets
his rights as a matter of course.

My patriotism directs my attention only to the duties which
my country owes. My pride as a Gujarati only tells me what
the Gujarati’s duty towards India is. If this line of thinking is
correct, if my Gujarati sisters and brothers accept it, they cer-
tainly know the duty which they owe.

Gujarat by itself can win swaraj before the end of this year.
Every person can win his own swaraj, every village can win its
own; and everyone, in winning his own swaraj, will be contri-
buting to the winning of swaraj for India.

Those who rest content with paying their own share and no
more will show themselves misers. The condition to be fulfilled for
winning swaraj is that it is not enough if everyone pays his own
share; all should give the most they can. When every in-
dividual is ready to bear the burden which all together should
carry, only then can the burden be effectively distributed, for
everyone’s capacity is not the same. Moreover, if in a situation
like this everyone does his part of the job and no more, the poor
will get crushed by the rich.

India has a population of 32 crores. To give—to collect—a
crore of rupees means every person paying two pice. If a mil-
lionaire gives two pice and no more, who will pay on behalf of
the destitutes, the children, the maimed and the brazen-faced?
The right thing is that a millionaire should be ready to bear the
whole burden. He to whom much has been given should give
much.

Gujarat should calculate its share according to this method of
reckoning. It is certainly not too much to expect a collection of
Rs. 10 lakhs from Gujarat. In fixing the amount at 10 lakhs,
I do not take into account Gujaratis staying outside. Gujaratis
residing in Bengal may, if they choose, send contributions to

XX-4
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Gujarat, but they ought to pay their share to Bengal. Gujaratis
living in Madras must serve Madras. It will speak for their cul-
ture, and India’s, if the Gujaratis spend a good part of their wealth
at the place where they earn it. It is with these considerations
in mind that I fix Gujarat’s quota at Rs. 10 lakhs.

I have excluded even Bombay in fixing this figure. The
Gujaratis living in Bombay must contribute a handsome amount
there. I intend to write later about what I expect from Bombay.
At the moment, I am banking on 10 lakhs from Gujaratis living
in Gujarat.

The practical way for collecting this amount, or any other
bigger or smaller amount, is that workers in every district and
Indian State should assume responsibility for raising such portion
of it as is within their means.

This holds good in regard to [enrolling] Congress members
as well. We should expect a larger number of members where
the awakening is greater. If towns like Surat and Nadiad, in
which the awakening has been great, rest content with enrolling
only as many members as it may fall to their share to enrol, we
would simply lose the game which we are about to win. In places
where the awakening has been great, I certainly expect that every
adult above 21 vyears of age, whether a man or a woman, a
Dhed or a Bhangi, a Hindu or a Muslim, will be enrolled as a
Congress member. If a man is too poor to spare four annas, his
neighbour should give him that amount and get him enrolled.

The argument about membership and funds also applies to
the spinning-wheel. Where there is greater capacity for work
and greater enlightenment, we ought to succeed in introducing a
greater number of spinning-wheels. It is only thus by helping one
another in every way that we can succeed in implementing our
modest, simple and easy-to-understand programme.

Although the programme is an easy one, it is also one which
can never be carried out if we remain indolent. It can be im-
plemented only if all workers work honestly and to the best of their
ability all the time. This programme is a test for us, has put us
on trial and is the primary stage in our education for swaraj.
It is, however, a stage which takes us so far that, if we emerge
successful from the test, hardly three months will be needed for
the rest of the training, for the test is of a kind which will give
us self-confidence, courage and strength.

I hope Gujarat will discharge its duty fully.

I have marvelled at the awakening among the women of
Gujarat. They have great power in their hands. In the pro-
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gramme of work for swaraj, the women’s share is as great as, in
fact greater than, the men’s. I pray to God that the women of
Gujarat may play their part to the full and win glory for them-
selves and for the name of Gujarat and of India.

[From Gujarati]

Navajivan, 1-5-1921

27. MY NOTES

Maxkine HarTAaLs CHEAP

There seems to be an epidemic of hartals. Karachi, especially,
has crossed the limit. Five hartals in a month! It is a hartal
if someone is arrested, a hartal if someone is released and a hartal
again if the Governor pays a visit. Resorting to hartals in this
manner deprives them of all value. To me a hartal is a sacred
and powerful weapon. A hartal is in place on an occasion of
great religious significance, or it may be resorted to for giving
expression to people’s feelings when they are very strong. If we
look upon any and every occasion as of religious significance or
let ourselves be moved by strong feelings whenever something
happens and so call for a hartal, we shall have made our measure
of what constitutes religious significance or strength of feelings
cheap indeed. Had I not felt that we could not do without a
hartal during the Satyagraha Week, I would certainly not have
been instrumental in further lowering the value of hartals in this
season of cheap hartals. I hope that henceforth a hartal will be
called for at any place only on rare occasions. The best course
is not to have a hartal unless the Congress and the Khilafat
Committee have discussed the matter and issued a statement cal-
ling for one.

PRISON-PALACE

It is, moreover, a sign of weakness on our part to declare a
hartal when someone is arrested. Actually, we want to fill the
jails.  Our deliverance will be possible only when people in their
thousands go to jail. Under an oppressive Government, generally
the prison is the only sacred place for a good man. Jail is the
dwelling-place of our freedom. When large numbers of wholly
innocent men are in jail, we may take it that swaraj is at hand.
If we wish to make the jail our natural home under this Govern-
ment, there is no sense in our declaring a hartal when someone
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goes to jail. When we have really shed the fear of jail, the
Government will not care to imprison us. When we have learnt
to bear the cruellest outrages with a smiling face rather than
crawl on our stomachs, refuse to salute the Union Jack under force
and to rub the nose on the ground,! when we can stand up to
face Dyerism and receive bullets on the chest instead of being
shot in the back, swaraj will be ours that very day; for heroism,
the true Kshatriya spirit, lies in this. For cultivating this spirit,
what is needed is not a strong body but a strong, fearless heart.
The marks of a Kshatriya spirit are not cruelty and hard-hearted-
ness; it consists, rather, in forbearance, readiness to forgive, com-
passion, nobility, apalayanam? and the strength to stand unshaken
and fearless even under a shower of bullets. The true Kshatriya
does not kill but receives blows on himself. The mahant* of Nan-
kana Saheb cannot be described as a Kshatriya, he was a murderer.*
Lachhman Singh and Dulip Singh were true Kshatriyas.® This
Kshatriya spirit is possible even for a weak and handicapped child.
Non-violent non-co-operation is a means of cultivating the Kshatriya
virtues. Imam Hussen and Hassan were Kshatriyas. Their
oppressor was a tyrant. The child Prahlad® was a Kshatriya and
Hiranyakashipu a demon. Varnashrama does not mean that members
of the other castes cannot have the Kshatriya spirit. Members of
all the four castes should have the virtues of a Kshatriya, though
in a Kshatriya they should be prominent and it is his business in
life to cultivate them. But anyone who, born as a Kshatriya,
uses his brute strength against the weak is not a Kshatriya but
the opposite of a Kshatriya, a Rakshasa’. 'The Kshatriya spirit has
almost wholly disappeared from India and the aim of non-violent
non-co-operation is to revive it.

Lack or CULTURE

A copy of the pamphlet published at the time of H.E. the
Governor’s visit to Karachi has come into my hands. It contains
these sentences:

1 These indignities were inflicted on the people during the Martial Law
in the Punjab in April 1919; vide Vol. XVII, pp. 114-292.

2 Not running away from battle in fear

3 Chief priest

4 & 3 For the incident referred to, vide Vol. XIX, pp. 421-5.

6 He was persecuted by his father Hiranyakashipu for worshipping Vishnu.

7 Demon
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The Governor is arriving this morning. Do not join the
procession in his honour. Our Congress has directed that
no Indian should associate himself in any way with the pre-
sent Government. Observe a hartal on Monday, the 2Ist
instant, and demonstrate to the Government that we desire
swaraj. Suspend all work and pray to God for swaraj within
a year.

A non-co-operator ought not to be discourteous. We must
not omit to address men in authority in terms showing respect,
as we intend to show such respect even hereafter. Our non-co-
operation is not against the Governor of Bombay as an individual
or against the post he holds. It is against the political system
as such. There is no meaning in our observing a hartal when a
Governor visits a part of his Presidency if we have nothing against
him in particular, and it is lack of culture to refer to him in un-
mannerly language. Even when speaking of the man who per-
petrated the Jallianwala Bagh massacre, we use his full name.
We have, and need have, no compunction in referring to him as
General Dyer. The non-co-operator who disregards the formal
courtesy of language violates his self-imposed rule of peacefulness.

DEMONSTRATE TO WHOM?

The Congress directive is not for a hartal on every occasion,
but the foregoing appeal makes it seem that it is. What is it we
need to demonstrate to the Government through hartals? We
wish to win swaraj by our own strength. If we can gain strength
through hartals, let us by all means have them. On this occasion,
however, the appeal itself makes it clear that the hartal was
intended to demonstrate something to the Government. There is
little we need to demonstrate to the Government, or, rather, it is
sound work which we need to show. What that work is the
Congress has indicated.

My PRAYER

A gentleman, writing about the prayer I made at the time of
the Antyaj Conference!, says that he could not understand its point.
I do not know whether my speech has been correctly reported.
My prayeris this: The only thing dear to me is moksha* My whole
effort is to attain moksha at the end of this very life. It is with

1 Vide Vol. XIX, pp. 569-75.
2 Deliverance from phenomenal existence as the supreme end of life
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this aim that I have taken up so serious a movement as non-co-
operation. However, if I do not have my aspiration fulfilled at
the end of this life and if the sin of untouchability will not have
disappeared by then, I would pray to God that I may have my
next birth in an Antyaj family so that I could suffer all that they
do and do rigorous fapascharya to mitigate their sufferings. I
believe that the spirit of compassion which I have learnt to value
as a Vaishnava and of which I have drunk deep from Tulsidas’s
Ramayana teaches me to pray for nothing else but this. The cruel
oppression of the Antygjas in the name of Hinduism is intolerable
to me; it ought to be so to every Hindu.

[From Gujarati]
Navajivan, 1-5-1921

28. NOTES

A SET-BACK

If the facts reported in the Press are substantially correct, the
Malegaon non-co-operators have been false to their creed, their faith,
and their country. They have put back the hands of the clock
of progress. Non-violence is the rock on which the whole structure
of non-co-operation is built. Take that away and every act
of renunciation comes to naught, as artificial fruit is no more
than a showy nothing. The murder of the men who were eviden-
tly doing their duty was, if the report is correct, deliberate. It
was a cowardly attack. Certain men wilfully broke the law, and
invited punishment.

There could be no justification for resentment of such im-
prisonment. Those who commit violence of the Malegaon type!
are the real co-operators with the Government. The latter will
gladly lose a few officers if thereby they could kill non-co-opera-
tion. A few more such murders and we shall forfeit the sympathy
of the masses. I am convinced that the people will not tolerate
violence on our part. They are by nature peaceful and they
have welcomed non-co-operation because it is deliberately non-
violent.

What must we do then? We must ceaselessly preach against
violence alike in public and in private. We must not show any
sympathy to the evil-doers. We must advise the men who have

1 Tn April 1921 a police sub-inspector and four constables were killed in
an act of mob violence which was provoked by the trial of Khilafat workers.
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taken part in the murders to surrender themselves if they are at
all repentant. The workers must be doubly careful in their talks.
They must cease to talk of the evil of the Government and the
officials, whether European or Indian. Bluster must give place to
the work of building up put before the nation by the Congress.
We must be patient if there is no response to the demand for
men, money, and munitions. All police orders must be strictly
obeyed. There should be no processions or hartals when known
workers are prosecuted or imprisoned. If we welcome imprison-
ments of innocent men, as we must, we ought to cultivate inno-
cence and congratulate ourselves when we are punished for hold-
ing opinions, or for doing things that we consider it our duty to
do, i.e., for spinning, or collecting funds, or getting names for the
Congress register. There should be no civil disobedience. We
have undertaken to stand the gravest provocation and remain
non-violent. Let us be careful lest the hour of our triumph be,
by our folly, the hour of our defeat and humiliation. I implicitly
subscribe to the test suggested by The Times of India. It may be
recognized that, as a movement relying ostensibly upon soul-force,
the only test of its value must be in the absolute sincerity of its
upholders. Once let that sincerity fall under justifiable suspicion
and those forces are let in which must inevitably end in its
moral ruin.

SiND REFLECTIONS

It was a packed programme in Sind. Hyderabad, Karachi,
Larkhana, Shikarpur, Sukkur, Rohri, Kotri, and Mirpur Khas,
between the 24th and the 30th was a fairly big bite. And as
Mr. Mulchand! of Sukkur justly remarked, ‘the work could only
be half done’. ‘Better half a loaf than none,’ said another
friend. Sind has certainly as fine material as any province. It
has men, money, and ability. It can lead, if it chooses. But
it cannot today, in spite of the advantages mentioned. My letter?
to “Young Sind” written on the 25th stands without alteration in
spite of the later experiences.

Karachi is the worst. Sind is divided into district parties
without a central guiding organization. But Karachi has not one
party but many groups. It was of Karachi that I heard comp-
laints regarding suspicious finance. Its national public schools,
I was told, will not publish accounts. Karachi will not acknow-
ledge one leader. I heard even charges of misappropriation of

I A lawyer who renounced his practice during Gandhiji’s tour
2This is not available
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funds. I do not know how far the charges are justified. But
they were brought to my notice with such persistence and by so
many persons that I feel I must call public attention to them.
We are bound to render a faithful account to the people of every
pie they give us. I invite the controllers of national schools not
only to render accounts of their dealings but also to put their
schools under public management. In my opinion there should
be but two funds—the Tilak Swaraj Fund and the Khilafat Fund.
All activities should come under one or the other organization.
All schools must be financed by these two bodies. There should
be no separate collections for separate enterprises. We must
collect and organize our energy and resources, not fritter them
away by having many agencies. We must demonstrate our fitness for
swaraj by sinking differences, avoiding jealousies, and submitting
to control from a central organization, by being able to collect
and honestly spend large sums of money, by managing the edu-
cation of our children and our own disputes, by being self-contained
in every village as to food and clothing, and by driving away
national vices such as drink and untouchability.

National schools are springing up everywhere in Sind. I
must warn the managers against preparing big budgets. In my
opinion, for this year at any rate, every school and college must
principally become a carding and spinning institute. It must pay
its monthly expenditure from the labour of the boys and girls
who attend them. The capital expenditure should only consist
of a little furniture and spinning-wheels. We must not waste
national time at present by devoting any time to English studies.
Earnestness demands recognition of certain fundamental principles,
if swaraj is to be attained within one year, and if we believe in
the programme of non-co-operation and the resolutions of the
All-India Congress Committee.

Enough, however, of criticism. There was so much to make
one hopeful. The bubbling and almost embarrassing enthusiasm
of the people was a soul-stirring sight. The women of Sind gave
liberally to the Tilak Swaraj Fund. Karachi led with a purse of
Rs. 25,000. The purse is meant for me to be used as I choose.
I can only make the choice in favour of the Tilak Swaraj Fund.

The following is a rough estimate of the collections:

Karachi Rs. 30,000
Larkhana ' 1,000
Shikarpur ,, 15,000
Sukkur ,, 10,000

Rohri 1,000
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Nawabshah Rs. 5,000
Hyderabad ,» 15,000
Mirpur Khas ’ 1,000
Sundries ' 1,000

Many non-co-operating students are doing most valuable work
in Sind. The most cheering event I can record is the fact that the
Shikarpuris had a violent quarrel among themselves resulting in the
imprisonment of many notable men, but were able, through the effort
of Sadhu Vaswani!, to make up their differences. This naturally
resulted in the discharge of all who were arrested. We would be
super-human if we never quarrelled. But we show ourselves as
men when we become charitable and amicably settle our differences.

ABUSE oF HARTAL

A correspondent from Karachi writes to me deploring the
frequency of hartals in that city. I have also seen a cutting from
the Indian Social Reformer dealing with the same subject. I agree
with the I. S. Reformer’s criticism that the hartals have become
cheap of late. They are fast losing their value. But for the sacred
character of the 6th and the 13th April,2 I would have refrained
from advising hartals for those two days. Hartals are either
meant as a protest against something extraordinary or a religious
demonstration. There was no meaning in declaring a hartal when
H. E. the Governor visited Karachi. If it was meant to be a
demonstration against him personally, it was bad taste, for in
my opinion, he is among the wisest officials and but for the vicious
system he is called upon to administer, he would make a popular
Governor. Hartals for imprisonments or discharges are equally
bad taste. Imprisonments must not inspire fear in us. Under
an unjust Government, imprisonments of innocent men must be
regarded as their ordinary lot even as disease is the ordinary
state of persons living in insanitary conditions. The Government
will cease to imprison us when we cease to fear imprisonments.
The Government will cease to exist or (which is the same thing)
will reform itself, when its most frightful punishments, even Dyer-
ism, fail to strike us with fear. Hartals therefore in regard to
imprisonments are a symptom of nervous fear and must therefore
be tabooed. I quite agree with the I.S.R. that local leaders

I'T. L. Vaswani (1879-1966); seer from Sind; author of Gita Meditations,
The Face of Buddha, and other works; founder of Mira Educational Institutions,
Poona

2 Since the Jallianwala Bagh incident in April 1919, these dates marked the
observance of a National Week in the country; vide Vol. XIX, pp. 467-9.
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ought not to declare hartals without reference to headquarters.
As a rule I would say, save the 6th and 13th April, every other
hartal should be declared by the All-India Congress Committee
and the Central Khilafat Committee in conjunction. It will be a
misfortune to cheapen the hartals.

Young India, 4-5-1921

29. A STRING OF QUESTIONS!

I have dealt with the first question in a separate article.?2 As
for the second question, I think that only godfearing people can
become true non-co-operators. But the programme of non-co-
operation does not require a man to declare his faith. Any person
believing in non-violence and accepting the non-co-operation
programme can certainly become a non-co-operator. As to the
third question, the correspondent misapprehends the position.
The nation has not embarked on complete non-co-operation, not
for want of faith or will, but for want of ability. It has, therefore,
not called upon Government servants as yet to give up their
posts. But any such servant is free to throw up his office when-
ever he likes. But there cannot be such a call until all reasonable
precautions are taken against an outbreak of violence. Not until
the nation is in a position to find occupation for such men can the
call, therefore, be made. Thus here, there is no question of expedi-
ency as it is generally understood. But purest religion is highest
expediency. Many things are lawful but they are not all expedient.
The law, the ideal of non-co-operation, is before the country.

As to the fourth question, my meaning of swaraj is that India
should be able to regulate her life without any restraint from out-
side. She should be able to regulate her military expenditure and
the method of raising her revenue. She should be able to with-
draw every one of her soldiers from wheresoever she chooses. How
this will be, or can be, done depends upon the nation. India’s
representatives freely chosen by the people must decide upon the
method of execution. If swaraj is not established during one
year, if I can help it, certainly not a single boy who has left his
school or a lawyer his practice will return thereto.

Young India, 4-5-1921
1 Ahfad Husain of Bareilly had written to Gandhiji on April 15 raising

four questions; vide Appendix I.
2 Vide the following item.



30. THE AFGHAN BOGEY

The reader will find elsewhere a string of questions put by
a correspondent. The most important relates to a speech delivered
by Maulana Mahomed Ali on the fear of an Afghan invasion. I
have not read Maulana Mahomed Ali’s speech referred to by the
correspondent. But whether he does or not, I would, in a sense,
certainly assist the Amir of Afghanistan if he waged war against
the British Government. That is to say, I would openly tell my
countrymen that it would be a crime to help a Government
which had lost the confidence of the nation to remain in power.
On the other hand, I would not ask Indians to raise levies for the
Amir. That would be against the creed of non-violence accepted
by both Hindus and Muslims for the purpose of the Khilafat, the
Punjab, and swaraj. And I apprehend that Maulana Mahomed
Ali could not mean more in his speech than what I have sugges-
ted. He could not very well do otherwise, so long as the Hindu-
Muslim compact subsists. The Muslims are free to dissolve the
compact. But it would be found, upon an examination of the case,
that the compact is indissoluble. Dissolution of the compact means
destruction of India’s purpose. I cannot conceive the present
possibility of Hindus and Muslims entering upon a joint armed
revolt. And Muslims can hardly expect to succeed with any plan
of an armed revolt.

However, I warn the reader against believing in the bogey
of an Afghan invasion. Their own military writers have often let
us into the secret that many of the punitive expeditions were
manufactured for giving the soldiers a training or keeping idle
armed men occupied. A weak, disarmed, helpless, credulous India
does not know how this Government has kept her under its
hypnotic spell. Even some of the best of us today really believe
that the military budget is being piled up for protecting India
against foreign aggression. I suggest that it is being piled up for
want of faith in the Sikhs, the Gurkhas, the Pathans, and the
Rajputs, i.e., for want of faith in us and for the purpose of keep-
ing us under forced subjection. My belief (I write under correc-
tion) is that the anxiety of the Government always to have a
treaty with the Amir was based, not so much upon the fear of a
Russian invasion as upon the fear of losing the confidence of the
Indian soldiery. Today there is certainly no fear of a Russian
invasion. I have never believed in the Bolshevik menace. And
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why should any Indian Government, to use the favourite phrase
of the erstwhile idol of Bengal, ‘broad-based upon a people’s affec-
tion’, fear Russian, Bolshevik or any menace? Surely a contented
and a powerful India (all the more), in alliance with Great
Britain, can any day meet any invasion upon her. But this
Government has deliberately emasculated us, kept us under the
perpetual fear of our neighbours and the whole world, and drained
India of her splendid resources so that she has lost faith in her-
self either for defence or for dealing with the simple problem of the
growing poverty. I, therefore, do certainly hope that the Amir
will not enter into any treaty with this Government. Any such
treaty can only mean unholy bargain against Islam and India.
This Government, being unwilling to part with O’Dwyerism as
an ‘emergency’ measure, being unwilling to keep its faith with
the Muslims, (I must decline to treat the Government of India
separately from the Imperial Government) and being unwilling to
let India rise to her full height, wants Afghanistan to enter into
a treaty of offence against India. I hope that there is but one
opinion so far as non-co-operators are concerned. Whilst un-
willing ourselves, we cannot wish others to co-operate with the
Government.

Young India, 4-5-1921

31. GANDHI OLD AND NEW

The Times of India has returned to the charge of insincerity
which was to be inferred from its previous article which I dealt
with recently in these columns.! It is a sober article to which no
exception could be taken. I am certainly anxious to retain the
reputation for sincerity which has been credited to me and which
I certainly claim. My article, “The Mists’’? should generally be
regarded as my last word to my critics. I must rely upon my
actions for final explanation. No man can be called just, sincere,
or good before his death. But I would like to correct some of
the misstatements of The Times of India writer. Even when I
declared satyagraha, I was charged with having fallen from my
original non-political state and the state of isolation. Even in
South Africa, I was referred by my critics to my past. Every
campaign that I have been connected with had its critics who

1 Vide Vol. XIX, pp. 559-60.
2 Vide “The Mists”, 20-4-1921.
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praised my past at the expense of the then present. I state this
fact not to disprove the present charge, but to steel my heart
against believing in the charge of unconscious insincerity and self-
deception. I never suspended satyagraha, I certainly never retired
into private life. I suspended civil disobedience, and it remains
still suspended, because I believed, as I still believe, the country
not to be ripe for it. My Himalayan mistake was my miscalcula-
tion of the preparedness of the country. Non-co-operation of the
type undertaken is not attended with any danger such as is
attendant on civil disobedience. The latter is not always a duty
as non-co-operation is. Hence it is that I have said that I must
continue to advise non-co-operation even though it may result in
anarchy. Am I to recall my medals, or advise friends to recall
theirs, or advise lawyers to resume practice because, supposing,
anarchists have gained the upper hand? Am I to associate myself
for fear of anarchy with a dishonest Government which believes in
Dyerism as a faith? I know that anarchy as a creed is devi-
lish, but Dyerism is still more so for it is anarchy wearing the
mask of constituted authority. Ordered anarchy is infinitely worse
than avowed anarchy. Only, in the latter event, I should dis-
sociate myself from the anarchy of the mob as I have dissociated
myself from the anarchy of the Government. For me both are
evils to be shunned. I have not asked for reprisals against the
author of the Jallianwala Massacre. I have asked for nothing
more than the stopping of the pensions to the culprits and the
dismissal of those who are yet holding office. I have not advised
the Sikhs to give any pension to Mahant Naraindas or to keep
him in office. I have ventured to advise the Sikhs to waive the
prosecution of the murderers as I have advised the nation to waive
the prosecution of the official murderers in the Punjab. I claim
consistency of conduct about Amritsar and Nankana. I have
said repeatedly that I am acting towards the Government as I
have acted towards my own dearest relatives. Non-co-operation
on the political field is an extension of the doctrine as it is practised
on the domestic field. The reference to my association with law-
yers, etc., is hardly becoming. As a matter of fact, there are very
few practising lawyers now holding office in Congress organizations.

I adhere to my opinion that where non-co-operators are in a
majority, none who has not fully non-co-operated should hold
office. The Congress Committee has not rejected the proposal.
I do not know that practising lawyers presented me with any
address in Surat. But I would not hesitate to receive one even
from them so long as I was free to wean them from the error of
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their ways. So far as my association with the Ali Brothers is con-
cerned, I consider it a proud privilege. But in South Africa, I
had as my associates murderers and thieves, men who had certainly
suffered imprisonment for attempts to murder or steal. Only
they carried out their compact as to non-violence as honourably
as any other satyagrahi. I see no difference between the old
Gandhi and the new, except that the new has a clearer conception
of satyagraha and prizes the doctrine of ahimsa more than ever.
Nor, I promise The Times of India writer, is there any self-decep-
tion in this belief. But time must show who is right. Precedent
is on my side.

Young India, 4-5-1921

32. SPEECH AT PUBLIC MEETING, KAPADWANY
May 4, 1921

The Bohra' community too has to work for swaraj and serve
India. The Bohras have to make their contribution to the Khilafat
movement. I wish to enlist fully the services of the rich in the
task of swaraj. The Bohras return with big fortunes from outside.
It is incumbent on them to donate to the Tilak Swaraj Fund in
full the contributions which fall to their share. I use the word
‘donate’ because it is customary to use it. But it is not the right
word, for giving money to the Tilak Swaraj Fund is a business deal,
a bargain for swaraj, a duty towards Tilak Maharaj. What is paid
in a business deal or to fulfil a duty cannot be regarded as a
donation.

* * *

Just as our people fear white men, so do the Bhangis fear us.
As long as we remain white men to them, we must not hope for
swaraj. If we call them Bhangis and keep them at a distance, the
whole world looks upon us as Bhangis and avoids contact with us.
Ask anyone who has been to Africa if it is not true that any
white man, a drunkard or a prostitute-monger or a gambler, feels
polluted by contact with Indians. We cannot travel in trains in
the same compartment as the whites, ride in the same trams or
walk on the same footpaths; we cannot carry on trade in the same

' A Muslim mercantile community; there were a fairly large number of
Bohras in Kapadwanj, but they had not turned up at the meeting.
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locality in which the whites do so. We cannot buy bread where
they buy their bread. I grant that this does not happen every-
where. I will not do injustice to Englishmen. I am not their
enemy. But I have seen in many places that we are denied
admission to places in which the whites lodge and to rooms which
they use for retiring or having refreshments. However, the whites
keep us at a distance for reasons of hygiene, fearing that their
bodies will be polluted. They do not believe that their souls will
be polluted. But we have got into the belief that, if we touch
an Antpgj, our soul will be polluted and God will punish us!
Indeed God is punishing us right now. What greater misfortunes
can there be than famines, natural calamities, cholera, the plague
and the wickedness of the Government? I, therefore, humbly
submit to Hindu society that Hinduism does not consist in clinging
to untouchability but in getting rid of that evil.
[From Gujarati]
Navajivan, 8-5-1921

33. SPEECH AT WOMEN’S MEETING, KATHLAL

May 4, 1921
It is not in the hands of the Brahmins, or of men, to preserve
dharma. It is entirely in the hands of women to do so. The
foundation on which society rests is the home and dharma is to
be cultivated in the home. The fragrance in the home will spread
all over society. A city may have flourishing trade and a big
population but, if the homes there were not well-kept, I would
unhesitatingly say that that city was not good. Women are the
presiding deities of the home. If they do not follow dharma, the
people would be totally destroyed. The reason why Shri Krishna
destroyed the Yadava clan was precisely this, that the Yadava
women had taken to immoral ways and forsaken their dharma. I
urge you, therefore, to be pure and follow dharma, and pray that,
having made yourselves pure, give me and Maulana Shaukat Ali,
i.e.,, the Hindus and the Muslims, your blessing that we may
win success in this fight for swaraj, in this fight for dharma.
[From Gujarati]
Navajivan, 8-5-1921



34. WHY I AM HOPEFUL ABOUT PARSIS

Ever since the Parsis settled in India, they have kept their
word to the Hindus, honourably and faithfully. When all others
in Bombay were struck dumb, it was the Parsis whose courage
made the others also vocal. The Parsis’ services to Gujarat will
ever be remembered. Even the Gujarati language has been served
in no insignificant manner by Malbari!, Khabardar? and others.
The Parsis have never fought over matters of religion but have
been wholly content that they are able to follow their own religion.
There is no community in the world which can even approach the
Parsis in the matter of charities. The Parsis are endowed in no
small measure with the capacity to see the good in others and
assimilate it themselves.

No community in the world as small as the Parsis has ever
earned prestige as great as it has. I infer from this that their
scriptures are of a high spiritual value; they are simple, easy
enough for even a child to understand.

But the Parsi community will commit a serious blunder if
it wants to depend on the capital of its past greatness for con-
tinued survival and for being able to hold its own.

Like others, the Parsis too are at present caught up in the
poisonous wind blowing from the West. They have started giving
up their traditional ways of simple living. Luxuries are on the
increase among them. As the community possesses plenty of wealth,
love of ease seems to have crept into it. As a small community
can easily rise by following the path of virtue, so it will as easily
fall if it takes to the path of immorality. And if it begins to fall,
it will certainly not be long before it perishes.

A Parsi gentleman used to visit my father. The two were on
intimate terms. I was then a child. How can I forget Edulji
Sheth? Every time he came to see my father, his favourite sub-
ject of conversation was simplicity. His own way of living was
extraordinarily simple. He was related to the late Thakore
Saheb of Rajkot too. Edulji Sheth did not hesitate to express
even before him his views on wasteful expenditure or ostentation.
His courage was as great as his simplicity and both were as great

1 Behramji Merwanji Malbari (1854-1912); poet, journalist and social
reformer

2 Ardeshar Faramji Khabardar (1881-1954)
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as his noble bearing. Ever since then I have felt that the Parsi
community can do much, give much, if it wills. I am sure it
will save itself from this poisonous wind [from the West] and that its
enterprising nature and its regard for dharma will save it. It is
my faith that the Parsis will continue to serve India as citizens
of the country in the same way as they have done in the past.
May God endow them with discrimination, right thinking and
courage! Whatever the contribution of the Parsis in this holy
fight, India can never forget their nobility and culture.
[From Gujarati]
Navajivan, 5-5-1921

35. OFFER OF PRIZE BY A PARSI SISTER

A sister named Meherbai Bhesania has written a very loving
letter from Yokohama, the capital of Japan. It has lain with me
unanswered for some time, and I apologize to her for this. I read
it again after a lapse of some days. I kept wondering whether
or not I should publish it and I was also busy with other things and
so could not decide what to do.

It seemed to me doubtful whether, by offering a prize, we
could have good national songs. Finally, however, I came to the
conclusion that it would not be proper for me not to publish a
sister’s letter written with the utmost sincerity or not to announce
the prize offered by her. I therefore give the letter below. I have
omitted a part of it which concerned me alone. Just a few words
here and there have been corrected and paragraphs in English
have been translated [into Gujarati]. The rest of the letter I give
as it is. It is a matter of joy that a sister living so far away
takes such interest in this holy fight.

If Goddess Saraswati inspires any poets of Gujarat and they
try their hand, not tempted by the prize but to respect a sister’s
wish conveyed from so far away, I shall be obliged. All entries
should be received by June 30 at the latest. If there is an extraordi-
narily good poem on only one of the subjects, the whole amount of
the prize will go to its author. If none of the poems comes up to
a certain standard, no prize will be awarded. I shall declare the
judge’s name later.!

[From Gujarati]

Navajivan, 5-5-1921

1 This was followed by Meherbai’s letter, which is not given here. It

offered three prizes of Rs. 75 each to outstanding songs: One, a prayer to God
XX-5



36. LETTER TO DEVCHAND PAREKH

SURAT,
May 5, 1921

BHAISHRI DEVCHANDBHATI!,

I had your telegram. It had become impossible for me to go
there. If you will, you can see that no home in Kathiawad is left
without a spinning-wheel. But can a person ever rise to heaven
except by giving up his life?? Do you yourself spin? Do you use
khadi exclusively, at home and outside?

Vandemataram from
MoHANDAS

From the Gujarati original: G.N. 5728

37. SPEECH AT MAHARASHTRA PROVINCIAL CONFERENCE,
BASSEIN

May 7, 1921

Your love has drawn me here. I am sorry I cannot stay in
your midst for long. With the President’s permission, I shall
say in brief what I want to.

It is about Mulshi Peta that I must speak first. It grieves me
that I have not been able to go there myself and acquaint myself
at first hand with the grievances of our brethren there. My
knowledge of the details of the struggle is scanty. I rarely get a
chance to read a newspaper. I naturally hesitate to speak or write
on any matter about which I do not know much. All the same, I
have given my views® on it in Young India without going into de-
tails. I convey my sympathy to those who are attending this meet-

mentioning the names by which followers of different faiths address Him; a
second explaining the lesson to be drawn from Lokamanya Tilak’s life; and a
third comparing non-co-operators to Arjuna and appealing to them, in the
manner of Lord Krishna’s exhortation in the Bhagavad Gita, to shed their weak-
ness.

LA fellow-student and life-long friend of Gandhiji

2 A Gujarati saying meaning, ‘“‘Can anything be ever achieved unless one
exerts oneself ?”

3 Vide “Notes”, 27-4-1921.
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ing as representatives of the satyagrahis of Mulshi Peta. People
fighting for their rights always have my sympathy. I understand
that the people of Mulshi Peta are fighting to defend the owner-
ship of their farms. I stand by them in their claim. I always sup-
port people who are ready to defend their possessions at the sacri-
fice of their lives, but I can never join hands with those who are
ready to kill others, be it even for the cause of truth. These people
can get my help only for deciding whether they are fighting for
truth or untruth. When I was asked about the people of Mulshi
Peta starting a satyagraha, I had replied that, if the people had
the necessary strength, the experiment was certainly worth try-
ing. They have proved that they possess that strength. Whatever
they have been able to achieve is good, so far as it goes. But
they can have complete peace only when they are permanently
assured of their rights. If a man does not want to relinquish his
rights over a plot of land, it is not in keeping with the traditions
of our country to obtain possession of it by recourse to law. I
was once engaged in a small case; the man owned an ordinary
piece of land but he was after me like a mad man to save it for
him. As a father does not wish to sell his child, so also a man is
naturally unwilling to part with his land. This has been our na-
ture from ancient times. I hope that our Tata Company will take
no steps against the satyagrahis of Mulshi Peta. It is welcome to
acquire the land even without payment with people’s goodwill,
but I hope it will make no move to obtain it so long as even one
owner is unwilling [to part with his piece]. It may be European
civilization to acquire land by recourse to a Land Acquisition
Act, but I should have nothing to do with a civilization which
I believe to be Satanic. Solong, therefore, as the people of Mulshi
Peta carry on their fight on peaceful lines, the whole of India should
back them.

I wish to see the bravery of Lachhman Singh and Dulip
Singh in Mulshi Peta. Without raising a little finger, these two
warriors stood undaunted against the attack of Mahant Narain-
das of Nankana Saheb, and let themselves be killed. Their
friends had advised them not to go to the gurudwara' on that day.
Mahant Naraindas [it was known] had made preparations for
killing them. But they had replied that they would bow their
heads before the Guru Granth Saheb? and that they could not
be more fortunate than if they died with their heads thus bowed.

1 Sikh place of worship
2 Holy Book of the Sikhs



68 THE COLLECTED WORKS OF MAHATMA GANDHI

Their words came literally true. Lachhman Singh went right into
the gurudwara and was killed as he stood with his head bowed be-
fore the Granth Saheb. Dulip Singh was left outside. Narain-
das came out to kill him. Dulip Singh told him, ‘“You have gone
mad.” He had his dagger with him, but he kept it sheathed. He
was well-built, as the Sikhs generally are. Had he so chosen, he
could have finished off two or three of his assailants then and there,
but that was against his principle. He was bound by the Congress
pledge of non-violence. He was killed by Naraindas even as
he was pleading with him. Only two such men in 33 crores are
not enough. We need such heroes not only among Sikhs, but
among Hindus and Muslims as well. Lachhman Singh and Dulip
Singh were not lacking in physical strength. But they had resolved
not to draw their sword against anyone. I shall not say anything
further about Mulshi Peta.

If these two brothers acted with great nobility at Nankana
Saheb, the residents of Malegaon have displayed an equal degree
of heinousness. No matter how foul the language the sub-inspec-
tor used or how grave the provocation offered by him, no one
who respected the Congress could commit the dastardly act of
killing him. It is the solemn pledge of the followers of the Congress
that, for winning the country’s freedom, they would not kill any-
one but would lay down their own lives instead. Was Narain-
das in the Punjab more sparing in his abuses? In Malegaon, our
brethren abandoned their humanity. That way swaraj can certain-
ly not be won. I am speaking not as a lawyer but as an Indian.
It is only when, by desisting from such deeds altogether, we prove our
claim to be peaceful that we shall win swaraj, secure justice for the
Punjab, succeed on the Khilafat issue and in stopping the crimes being
committed at present in the name of justice. The world will then
see that, compelled by the strength of our peacefulness, powerful
ministers have had to eat their words and stop the pensions of
O’Dwyer and Dyer. It will discover then that neither Ireland
nor Russia nor Egypt has the strength that we have. There can
certainly be no comparison between them and us. Their move-
ments of non-co-operation are a mixture of various elements. We
depend not on cunning and denunciation but on truth. Why do we
not stop payment of taxes forthwith ? Because in other parts 