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PREFACE

This volume covers the period March 4, 1922 to May 7,
1924. Nearly two years of this Gandhiji spent in Yeravda Jail,
serving his first term of imprisonment in India. In this interval, a
schism developed in the Congress on the issue of Council-entry
and the relations of Hindus and Muslims became strained in
several parts, so that when Gandhiji was prematurely released in
February 1924, after an emergency operation for appendicitis, he
found the political situation and the general atmosphere in the
country more discouraging even than at the time of his arrest.
The imprisonment, however, gave his mind and body an oppor-
tunity for rest, which he employed in study and reflection; he
soon overcame the mental agitation of the months preceding his
arrest and regained his accustomed peace and serenity.

In early March 1922, Gandhiji had not only anticipated his
arrest, but almost welcomed it with a sense of relief. ‘I have,”
he tells T. Prakasam in a letter dated March 7, 1922, “persistent
rumours . . . thrust upon me that my leave is more than over-due,
and I am also told that I shall be relieved of my burdens inside of
7 days” (p. 21). Writing to C. F. Andrews after the arrest, he says,
“At last I am having a quiet time. It was bound to come” (p. 93).
And, again, to Mathuradas Trikumji, “I enjoy boundless peace”
(p.94). It was not so much the strain of unremitting physical
activity as the burden of making correct decisions in a situation
which seemed to be getting beyond control that probably taxed
the inner resources of Gandhiji. The outburst of violence in
several parts of the country despite his earnest and repeated appeals
for peace had disturbed him profoundly. At the time of his trial,
he readily accepted responsibility for them. ‘““Thinking over these
deeply and sleeping over them night after night,” he told the Judge,
“it is impossible to dissociate myself from the diabolical crimes
of Chauri Chaura or the mad outrages in Bombay and Madras”
(p. 114). But his grief over the madness of the people was match-
ed by his intense indignation at the misdeeds of the Government.
As he explained to the Judge, he had to make his choice. “I had
either to submit to a system which I considered had done an irre-
parable harm to my country, or incur the risk of the mad fury
of my people bursting forth when they understood the truth from my
lips” (p. 114). He concluded the remarks with which he prefaced his
written statement, saying: ‘. . . by the time I have finished with
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my statement, you will, perhaps, have a glimpse of what is raging
within my breast to run this maddest risk that a sane man can
run” (p. 115). He felt profoundly humbled to see that his fears
were realized. ‘I have now a more vivid sense of Truth and of
my own littleness than I had a year ago™ (p. 97).

But Gandhiji was by no means defeated. Following the mob
violence at Chauri Chaura in early February, the contemplated
mass civil disobedience in Bardoli taluka was indefinitely suspended,
and the chief task now, as Gandhiji saw it, was to concentrate
attention on the items of constructive work in the Non-co-operation
programme and so create the necessary atmosphere for civil dis-
obedience. In letters and articles, he appealed to the people to
preserve complete peace in case he was arrested and urged upon
all to carry on the constructive programme with zeal during his
imprisonment. He especially addressed himself to critics of the
Bardoli resolutions by which the Working Committee had suspend-
ed mass civil disobedience, and pleaded with them for unreserved
acceptance of the implications of non-violence adopted even as
mere policy. “Our non-violence,” he said, “need not be of the
strong, but it has to be of the truthful” (p. 25).

The trial was an opportunity to challenge the moral justifica-
tion of British rule, and Gandhiji did that with emphasis and force.
In a written statement, he explained why “from a staunch loyalist
and co-operator, I have become an uncompromising disaffectionist
and non-co-operator’ (p. 115). Though he discovered early in
South Africa that he had no rights as a man because he was an
Indian (p. 115), he had thought that this was an excrescence
upon a system that was intrinsically and mainly good. He acted
upon that faith for more than twenty-five years of public life. The
first shock came in 1919 in the shape of the Rowlatt Act, and the
official condonation of the Jallianwala Bagh shooting, coupled with
the Imperial Government’s breach of promise to the Muslims of
India on the Khilafat issue, completely destroyed Gandhiji’s faith
in the bona fides of the British Government. Forced to think of the
British connection in the light of this experience, he reluctantly came
to the conclusion that it “had made India more helpless than she
ever was before, politically and economically. . . . I have no doubt
whatsoever,”” he declared, “that both England and the town-dwellers
of India will have to answer, if there is a God above, for this crime
against humanity which is perhaps unequalled in history’ (p. 117).
He had no ill will, he said, against any individual administrator,
“but I hold it to be a virtue to be disaffected towards a Govern-
ment which in its totality has done more harm to India than any
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previous system’ (p. 118). He ended with an appeal to the con-
science of the Judge: ‘“The only course open to you, the Judge, is
either to resign your post and thus dissociate yourself from evil, if
you feel that the law you are called upon to administer is an
evil and that in reality I am innocent; or to inflict on me the severest
penalty if you believe that the system and the law you are assist-
ing to administer are good for the people of this country and that
my activity is, therefore, injurious to the public weal” (p. 119).

In jail, Gandhiji continued his fight against the system on a
different plane. He readily submitted to the normal rules of jail
life, but protested against every act of the authorities which he
thought violated his rights as a prisoner or which was in disregard
of human considerations. The very first letter he wrote from the
Yeravda Prison, one addressed to Hakim Ajmal Khan, was with-
held by the Government, and in protest Gandhiji intimated to the
authorities his decision not to exercise his privilege as a prisoner to
write letters at permitted intervals. The journals and periodicals
of his choice were also refused to him and Gandhiji wrote to the
Jail Superintendent that he regarded such refusals as ‘“‘a punish-
ment in addition to that awarded by the convicting judge’ (p. 162).
And he added: “But, rightly or wrongly, I believe that even as a
prisoner I have certain rights . . . I ask for no favours, and if the
Inspector-General thinks that any single thing or convenience has
been given to me as a favour, let it be withdrawn” (p. 162). On the
issue of visitors, the conduct of the authorities hurt Gandhiji more
deeply. Applications for visits were not treated with due considera-
tion, so much so that Gandhiji felt compelled to protest: ““. . . I
ought to know whom I may or may not see, so as to avoid dis-
appointment or even possible humiliation”. And ‘I entertain
ideas of honour and self-respect which I would like the Government,
if they can, to understand and appreciate’’. Concluding the letter,
he said: “I would urge the Government to let me have an early,
straight and undiplomatic reply” (p. 160).

Gandhiji had also occasion to enter into correspondence with
the authorities on other issues and appeal to them to take a more
enlightened view of jail administration. He wanted the special
division facilities enjoyed by him as a prisoner to be extended to
other political prisoners sentenced to rigorous imprisonment, and
asked that a fellow-prisoner, Abdul Gani, be permitted the diet of
his choice in the same manner that he was. But it was on behalf
of the Mulshi Peta prisoners that he made, on humanitarian grounds,
the most earnest intervention in the administration of the jail. He
wanted permission to meet and persuade them to submit themselves
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to jail discipline and not force the authorities to resort to flogging
as a penalty for breach of it. Gandhiji hinted in one of his letters
that, in case he was not permitted to use his good offices to pre-
vent the recurrence of flogging, he might have to undertake a
fast. The Governor resented the threat, but yielded, and in this
instance at any rate the outcome was happy.

Voluminous as this correspondence with the authorities was, it
was certainly not Gandhiji’s chief interest. He looked upon the
enforced rest in prison mainly as an opportunity for reading and
satisfying his intellectual hunger. The diaries he maintained in
jail during 1922 and 1923 (pp. 144-53 & 178-88) contain a record
of his reading which for range, pace and intensity would be the
envy of even the most industrious student at a University. The list
included, besides metaphysical and religious books, such unexpec-
ted works as Gibbon’s History of the Decline and Fall of the Roman
Empire, Kipling’s The Five Nations, Barrack-room Ballads and The
Second Jungle Book, Jules Verne’s Dropped from the Clouds, Macaulay’s
Lays of Ancient Rome and Shaw’s Man and Superman.

Prison gave Gandhiji the opportunity to recall and set down
The History of Satyagraha in South Africa. By the time he left jail,
he had written some 30 chapters which were to appear serially in
Navajivan and Young India.

However, the record of his reading and writing in jail should
not lead one to believe that he lived the life of a recluse. With
his spontaneous interest in all human beings and their affairs, he
kept his eyes and ears open and observed jail life with an acute-
ness which enabled him, after his release, to write vivid remini-
scences of his experience of the jail officials, of the convict officers
in attendance upon him and of the general atmosphere in the
prison.

What helps to complete the picture of a man ever concerned
with others is the story of his serious illness necessitating surgical
treatment. His whole attitude and deportment at this time, his
“high-mindedness, forgiveness, chivalry and love transcending
ordinary human nature’ are well recorded by Srinivasa Sastri in a
statement which also brings out the great leader’s ““serene vision and
sensitiveness to honour” (p. 190).

Gandhiji was released on February 5, 1924. As he explained
in “Answers to Drew Pearson’s Questions” (pp. 195-8), his attitude
to religion, politics and modern civilization was confirmed by re-
flection in solitude. But the country seemed, if anything, less res-
ponsive to his message in 1924 than it had been in 1920-21.
Writing to Mahomed Ali on February 7, he said: ““Though I
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know very little of the present situation in the country, I know
sufficient to enable me to see that, perplexing as the national pro-
blems were at the time of the Bardoli resolutions, they are far more
perplexing today” (p. 200). The Hindu-Muslim unity forged
during the Non-co-operation movement seemed to be in danger of
dissolving under the shocks of frequent communal riots, and the
very principle of non-co-operation was set aside by the Congress
when it permitted its members to enter the Councils. These mem-
bers, led by the veteran leaders Motilal Nehru and C. R. Das, had
formed a new party, the Swaraj Party, within the Congress and
were bitterly opposed by others who were described as No-changers.
Gandhiji had too high a regard for the leaders of the Swaraj
Party to force an open break with them, and he took long to study
the situation before publicly expressing his opinion on their pro-
gramme. When ultimately he did express it, he stated his dis-
approval of the Swarajist programme in the clearest terms saying
that it had retarded the nation’s progress towards swaraj and that
the policy of obstruction had a strong smell of violence about it
(pp. 414-8). But he accepted Council-entry as a settled fact, a
necessary evil, and devoted his efforts to securing co-operation bet-
ween the two camps in the Congress.

Other regional issues, too, claimed Gandhiji’s attention soon
after his release. These were the Vykom Satyagraha in Travancore
for securing to the untouchable communities the right to use roads
leading to a Hindu temple, and the Sikh agitation in the Punjab
for reform of the Gurdwaras and opposing the action of the Govern-
ment against the Nabha ruler. On these issues, however, Gandhiji
found it easy to formulate and express his views in terms of the
basic principles of satyagraha (pp. 229-35, 440-3 & 477-80).

Resuming the editorship of Young India and Navajivan, he took
the first opportunity to reiterate the spiritual basis of his political
activity. In the article “For the Readers Past and Present of
Young India, 3-4-1924, he said: “I have no new programme.
. . . I live for India’s freedom and would die for it, because it is
part of Truth. Only a free India can worship the true God . . . .
But my patriotism is not exclusive; it is calculated not only not to
hurt any other nation, but to benefit all in the true sense of the
word” (p. 340). He was more categorical in another article,
“My Mission”, in the same issue: “My national service is part of
my training for freeing my soul from the bondage of flesh. Thus
considered, my service may be regarded as purely selfish. I have
no desire for the perishable kingdom of earth. I am striving for the
Kingdom of Heaven which is moksha . . . . So my patriotism is for
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me a stage in my journey to the land of eternal freedom and
peace. Thus it will be seen that for me there are no politics devoid
of religion. They subserve religion. Politics bereft of religion are
a death-trap because they kill the soul’” (p. 349). And by religion
he did not mean Hinduism, ‘“but the religion which transcends
Hinduism—the basic truth which underlies all the religions of the
world” (p. 196). The table contrasting truth and untruth (pp.
147-8) and the extracts from Boehmen (pp. 150-1)—Ilike the note
on moksha and swarga (p. 359)—reveal the profundity of his medi-
tation and his concern for tidiness in innermost as in outward
living.

Writing to Esther Menon on her wedding (p. 23), he sums up
in non-technical terms the traditional Hindu concept of dharma
leading to moksha, of freedom rooted in responsibility. This faith
in truth and in the variety of the aspects in which it appears to
honest seekers remained the spiritual bedrock of his public activities
throughout life. And he strikes the same note in a letter to a
Christian friend in the Transvaal: “I have no axes to grind, no
worldly ambition to serve. The only purpose of life is to see God
face to face, and the more I see of life and its experiences, the
more I feel that everyone does not receive the light in the same
way . . .” (p. 267).



NOTE TO THE READER

In reproducing English material every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, have been set up in small type and printed
with an indent. Where, however, Gandhiji has himself translated
or summarized the passage, it is set up in the usual type. Indirect
reports of speeches, interviews and passages which are not by
Gandhiji have been set up in small type. In reports of speeches
and interviews slight changes and omissions, where necessary,
have been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations of these are available, they have been used
with such changes as were necessary to bring them into conformity
with the original.

The date of an item where available or could be inferred has
been indicated at the top right-hand corner; if the original is un-
dated, the inferred date is supplied within square brackets, with
reasons where necessary. The date given at the end of an item
alongside the source is that of publication.

References in footnotes to Volume I of this series are to the
August 1958 edition. References to An Autobiography or The Story
of My Experiments with Truth cite only the Part and the Chapter,
in view of the varying pagination in different editions.

In the source-line, the symbol S.N. stands for documents
available in Sabarmati Sangrahalaya, Ahmedabad, the letter ‘M’
after S.N. number indicates microfilm; G.N. refers to those avail-
able in the Gandhi Smarak Nidhi and Sangrahalaya, New Delhi;
C.W. denotes documents secured by the Collected Works of
Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period covered
by the Volume are also provided at the end.
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1. LETTER TO KONDA VENKATAPPAYYA!

SATYAGRAHA ASHRAM,
SABARMATI,
March 4, 1922

MY DEAR FRIEND,

I have kept your letter of the 19th February in order to be
able to write to you at length.

Your first question is whether the requisite non-violent atmos-
phere can at all be attained and if so when. This is really a ques-
tion as old as non-co-operation. It puzzles me to find some of
the closest and most esteemed of co-workers putting the ques-
tion as if the requirement was a new thing. I have not the shadow
of a doubt that, if we can secure workers with an abiding faith in
non-violence and in themselves, we can ensure the non-violent
atmosphere required for the working of civil disobedience. The
discovery I have made during these few days is that very few
understand the nature of non-violence. The meaning of the adjec-
tive “‘civil”’ before ‘“disobedience” is of course ‘“non-violent”.
Why should the people not be trained to refrain from partici-
pating in activities which are likely to throw them off their
balance? I agree that it will be difficult to get 30 crores of
people to be non-violent, but I refuse to believe that it is
difficult, if we can get intelligent and honest workers, to
make people who are not actively participating in the move-
ment remain indoors. Now, at Chauri Chaura? the procession
was deliberately formed by volunteers. It was wickedly taken
in the direction of the Thana. In my opinion, the forming of
the procession itself was easily avoidable. Having been formed,
it was the easiest thing to avoid passing the Thana. Two or
three hundred volunteers are reported to have been in the
procession. I hold that it was equally easy for this large
number of volunteers to have effectively prevented the atro-
cious murder of the constables or at least for every one of them
to have perished in the flames lit by the mob which they were

! President, Andhra Provincial Congress Committee

2 A village in Gorakhpur district of Uttar Pradesh where on February 5,
1922, the mob set fire to the police station and 22 constables were burnt alive.
Gandhiji was profoundly shocked by this and imposed on himself a five days’
fast on February 12; vide Vol. XXII, pp. 415-21.

XXIII-1
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leading. I must not also omit to tell you that these men knew
that trouble was brewing, knew that the Sub-Inspector was
there, knew that there was collision between him and the people
on two former occasions. Was not the Chauri Chaura tragedy
absolutely capable of being avoided ? I admit that nobody plot-
ted the murder, but the volunteers should have foreseen the conse-
quence of what they were doing. Of the Bombay tragedy I was
myself a witness. The workers neglected the duty of telling the
people, whilst they were preparing them about boycott, to remain
tolerant, as also of posting volunteers in areas visited by the
labouring population. I myself neglected the duty of putting down
every insolent laying of hands upon other people’s turbans and
caps. Finally take Madras. Not one single incident which hap-
pened in Madras was unavoidable. I hold the Congress Com-
mittee responsible for all that happened in Madras. With the
experience of Bombay fresh in their minds they could, even if they
were not fully confident, have avoided hartal. The fact is in every
case all the workers did not understand the full purpose of non-
violence nor its implications. They liked and loved excitement,
and underneath these vast demonstrations was an idea unconsci-
ously lurking in the breast that it was a kind of demonstration of
force, the very negation of non-violence. To follow out non-vio-
lence as a policy surely does not require saints for its working,
but it does require honest workers who understand what is expec-
ted of them.

You say that the people work under the spell of one year’s
limit. There is much truth in what you say, but there again, if
the people worked slowly under that spell, they were certainly not
working for swaraj. I can understand some temporary excite-
ment, but excitement must not be the whole thing, nor the main
part of a great national activity. Swaraj after all is not a mango
trick; it is a steady evolution, steady growing into strength such
that a period must arrive when our strength has assumed such
proportions as to tell upon the usurpers, but every moment of our
activity we are gaining swaraj.

Certainly a peaceful Tehsil at the foot of the Himalayas will
be affected by a violent hamlet situated near the Cape Comorin
if there is a vital connection between the two, as there must be if
they are both integral parts of India and your swaraj flag is to
dominate both. At the same time, for mass civil disobedience in
Bardoli, I would certainly have thought nothing of anything hap-
pening in an out-of-the-way Tehsil which had not come under
the influence of the Congress and which had not resorted to vio-
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lence in connection with any Congress activity. You cannot predi-
cate any such want of connection about Gorakhpur, Bombay or
Madras. Violence broke out in connection with a national acti-
vity. You have the forcible illustration of Malabar.! There it was
organized and sustained violence offered by the Moplahs, and yet
I did not allow Malabar to affect any of our plans, nor have I
altered my views during all these months. I can still distinguish
between Malabar and Gorakhpur. The Moplahs themselves had
not been touched by the non-co-operation spirit. They are not
like the other Indians nor even like the other Mussulmans. I
am prepared to admit that the movement had an indirect effect
upon them. The Moplah revolt was so different in kind that it
did not affect the other parts of India, whereas Gorakhpur was
typical, and therefore, if we had not taken energetic steps, the
infection might easily have spread to the other parts of India.

You say that, individual civil disobedience being withdrawn,
there will be no opportunity to test the temper of the people. We
do not want to test the temper. On the contrary we want the people
to become immersed in industries and constructive activities so
that their temper is not exposed to the constant danger of being
rufied. A man wishing to gain self-control instead of exposing
himself to temptations avoids them, though, at the same time,
he is ready for them if they come to him unsought and in spite
of his wanting to avoid them.

We certainly have not suspended any item of non-co-opera-
tion. This you will see clearly brought out in Young India. 1 am
satisfied that our success depends upon our cultivating exemplary
self-restraint and not disobeying even unseen orders of prohibition
of meetings. We must learn to conduct our campaign in spite
of prohibitions and without civil disobedience. If the people want
excitement, we must refuse to give it to them even though we have
to risk unpopularity and find ourselves in a hopeless minority.
Even a few hundred chosen workers, scattered throughout the
length and breadth of the country, stolidly following the programme
will create a far more lasting impression than a haphazard mass
movement undertaken in order to truckle to the multitude. I
would like you therefore to become introspective and to find out
for yourself the truth. If you still consider that there is a flaw in
the reasoning I have put before you, I would like you to com-
bat the position I have taken. I want us all to think originally and
to arrive at independent conclusions. A drastic overhauling of

1 Vide Vol. XXI, pp. 47-9.
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ourselves and of the movement is absolutely necessary. I do not
mind having finally to find out that non-violence is an impracti-
cable dream. If such is our belief, it will be at least an honest
belief. For me there is but one thing. I would love to con-
template the dreamland of non-violence in preference to the
practicable reality of violence. I have burnt my boats, but that
has nothing to do with any of my co-workers. The majority of
them have come into the movement as a purely political move-
ment. They do not share my religious beliefs, and I do not seek
to thrust them upon them.
You must get better soon and, if necessary, you should come
here to further discuss the matter.
Yours sincerely,

SjT. KoNDA VENKATAPPAYYA
GUNTUR

From a photostat of the typewritten office copy: S.N. 7977

2. MY DISAPPOINTMENT

I am not a quick despairer. I see rays of hope even in clouds
of despair and I live on that food. But I must say the meeting!
of the All-India Congress Committee this time disappointed me.
If, as an optimist, I see light even where there is pitch darkness, it
is because I force myself to do so.

If my view had not received a majority, I would certainly have
seen signs of success. However, I feel crushed under the weight
of majority opinion. I do not like shouts of victory; many times I
have actually to plug my ears. With such shouts in their mouths,
frenzied mobs killed people and burned down houses in Ahmeda-
bad, Viramgam, Amritsar?, Chauri Chaura and other places.

The All-India Congress Committee gave me a majority, but I
could see that very few really liked the Bardoli resolutions.? I got
the votes because I was Gandhi and not because people were

1 Held at Delhi on February 24-25, 1922; at this meeting the resolution
suspending mass civil disobedience but allowing individual satyagraha was
adopted.

21In April 1919, during demonstrations against the Rowlatt Act, mobs had
resorted to violence at Ahmedabad, Viramgam and Amritsar.

3 The Working Committee of the Congress met at Bardoli on February
11 and 12. At Gandhiji’s instance, it decided to cancel the programme of mass
civil disobedience and to substitute a constructive programme of spinning,
temperance, social reform and educational activities.
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convinced. How can we put any value on them? When we are
struggling to establish the rule of the people, of what avail is the
victory of one individual?  Truth and principle alone should
triumph in such a case. A duel was going on between the heart
and the head of the majority. The heart would incline towards
me, while the head would run miles away from me. I felt, and
still feel, unhappy at this.

How far will the wagon go, having thus to be pushed all the
time ? My soul testifies that, even if we do not accept non-violence
in thought, word and deed, that is, even if we regard non-violence
only as a matter of expediency, we should see, as clearly as we do
the full moon, that after Chauri Chaura there can be nothing
but the Bardoli resolutions.! And yet, if the Bardoli resolution has
been confirmed [by the A.I.C.C.], it was not on its merits but for
my sake. The sailors, who without knowing the directions conti-
nue to pilot their ship relying solely on their pilot, will see their
ship sink if the latter happens to die or they lose faith in him.
It would be dangerous to sail in a ship piloted by such men. Simi-
larly, those who pass Congress resolutions without understanding
them will see the ship of the Congress go down.

To me at any rate it is clear that, if we believe that we can
win only through non-violence but combine the methods of non-
violence and violence, the mixture will go sour and do us harm in-
stead of good. Just as Bardoli’s performance would have had an
effect on the whole of India, Chauri Chaura, too, will have a simi-
lar effect. If we are in our right mind, we must see this. We can-
not see both the sun and the moon in the sky at the same time.
It cannot be so very cold while the sun shines. How long will a
deliberate representing of sunlight as shade succeed ? How long can
we succeed in the game of making a traveller proceeding to the
north believe that he is going southwards ? How long can one hide
the fact that, in the name of non-violence, violence is going on?

Even a policy adopted for practical reasons should be faithfully
adhered to as long at least as the need for it remains. A policy
adopted out of expediency, while it is being followed, should be
followed whole-heartedly. Any person who promises to devote
himself to work for five days should do so completely on those five
days. He may love idleness, but he cannot say, after promising
to work, that he has no faith in work and, therefore, will not work
even on those five days. We would all say that, if he does not

1 Vide Vol. XXI, pp. 411-4 and Vol. XXII, pp. 99-106 & 295-7.
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believe in working even for five days, he should certainly stay out
of a team of people who are ready to work.

Indians have decided that, without non-violence, their country’s
salvation is impossible as, without it, India cannot unite and the
spinning-wheel programme will not succeed. Without Hindu-
Muslim unity and without the spinning-wheel, India cannot ad-
vance even one step. The former is India’s life-breath, the latter
its body. Both grow in the soil of non-violence.

Though the matter is so plain, and though we keep uttering
the word ‘‘non-violence’’, we harbour violence in our minds and
are full of anger. Can a pseudo-saint who has ‘““the name of Rama
on his lips and a dagger under his arm” ascend to heaven?

Despite many warnings by me, the Bardoli resolutions were
passed by a large majority. This has put me in a predicament.
If all those votes have been cast with proper thought, the outcome
can be good. Ifall the delegates who cast those votes believe that
we should remain peaceful henceforth, that it is necessary for us
to work on silently, then we shall acquire more strength than we
have at present.

It is as necessary now to postpone going to jail as it once was
to go to jail. Under tyrannical rule, the jail will always remain a
gateway to freedom. But one needs to be an artist even for going
tojail. Thieves and impostors go to jail, no doubt, but they do not
secure freedom by doing so. They merely suffer their punishment
there. Nor can those who go to jail with an agitated mind and
full of anger be happy there. To them, the jail will not seem
a home for service, whereas one who goes to jail with a calm
mind will certainly believe that, even while in jail, he does the
highest service, or better service [than he did outside]. While
there, he should think with a quiet mind, increase his self-control
and follow rules more strictly. Socrates made his best speech
holding a cup of poison in his hand and, by his death, won im-
mortality for himself and his words. Tilak Maharaj wrote his two
greatest books in jail. No one can say that he wasted a single
moment in jail or that the years he spent in jail were wasted.
Even now, those! who have been doing their work in jails are in
fact doing service.

At the present time, to court imprisonment will mean en-
couraging violence. Hence, staying out has become our duty for
the time being.

I Imprisoned during the Non-co-operation campaign of 1920-21
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We may fear that, if we do not go to jail, the enemy will look
on us as cowards and we shall be dishonoured. When the enemy
believes that we are cowards but actually we are not, the hour of
our victory draws near because what seems to be our cowardliness
is our strength and the enemy’s illusion misleads him. How can he
who prays only for God’s help be ever dishonoured? One can be
dishonoured only if one does anything even slightly unworthy.
We do not wish to avoid imprisonment through fear of jail. But we
should avoid it through fear of acting thoughtlessly or out of pride
or through fear of encouraging violence. = We may desist from
courting imprisonment, not in order to please the enemy, but to
please ourselves. Having abandoned the idea of going to jail,
should we not get ready for hanging ?

We should not do what the enemy wishes us to do. Just
now, he wants us to get more angry still. He is trying to provoke
us. He is shaking his fist defiantly at us, he looks angrily at us,
growling and shaking his mane. If we allow ourselves to be pro-
voked, we shall fall. His weapons are pride, hypocrisy, disregard
for all restraint, and intimidation. Ours are peace and humility.
We shall not mind if the enemy regards or describes us as frigh-
tened, but we cannot afford to see it proved that we have broken
our pledge.

This is why I have decided that our first atonement is to leave
the prisoners out of account for the time being. Having com-
mitted mistakes, we have lost our power to secure the release of the
prisoners through our own efforts, and they do not want to be
released through the Government’s favour. If they are released
by the Government on its own, they will be unhappy and we
shall feel humiliated.

It is not as if we can get them released only by going to jail.
We can secure their release through the power of truth and by
remaining faithful to the pledge. Just as we can show our strength
by going to jail, so can we also by doing constructive work. Our
strength consists not in actually doing a particular thing but in
the spirit in which it is done. One who goes to jail out of shame
is not a man of strength but, when the occasion for going to jail
arises, one who declines to do so even at the risk of being re-
garded as a coward may be a strong man. Strength lies in being
true to ourselves in action.

If India or Gujarat carries out the constructive work in a
month’s time, it can secure the release of prisoners within that
period. It is not at all difficult to do this if we have the services
of many honest, thoughtful and well-known men as workers.
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1. Every man and woman should take the Congress pledge and
get his or her name enrolled at a Congress office, paying four annas.
2. Contributions should be collected for the Tilak Swaraj Fund!.

3. National schools should be started and run.

4. The homes of liquor-addicts should be visited.

5. People who wear foreign cloth should be persuaded to wear
khadi and the spinning-wheel should be introduced into every home.

6. Antyajas should be helped.

7. Panchayats should be set up.

8. Any person who suffers from a disease or injury should
be nursed, irrespective of whether he be white or black.

There is not a single item among these which will require
ages for implementation, unless public opinion is against our acti-
vities. But at present we claim that public opinion is with us. If it
is so, and if we have honest workers with us, is there any item among
those listed above in which we may not get immediate success?

To my mind, this programme is a test for the people. If they
really desire victory through non-violence, they will carry it out
enthusiastically.  If they want only violence, they will most
certainly oppose our constructive programme and, when we start
civil disobedience, they will get ready to resort to their uncivil
disobedience disguised as civil disobedience. This is the greatest
danger facing us. Hence, those who wish to engage themselves in
peaceful activities should resolutely go ahead along their chosen
path. It will matter little if they are reduced to a mere handful
in number, are humiliated or lose respect among the people. When
this happens, they will be able to carry on their work fearlessly
and take every step with firmness. At present, whenever they wish
to resort to a strong measure like civil disobedience, they find them-
selves beset with difficulties.

My path is clear. I see that people exploit my name. Mur-
ders were committed in my name in Chauri Chaura. When I talk
of civil disobedience, my listeners ignore “‘civil’’ and accept only
“disobedience””. The term “civil disobedience’” should be taken
as an indissoluble compound. There are two kinds of mixtures in
chemistry. One is a simple mixture in which the elements which
form the mixture retain their properties. The other is a com-
pound in which the result is a third substance whose properties
differ from those of either of the constituent elements. Civil dis-
obedience is such a chemical compound. It entails not a single
evil result of disobedience and we never find in it the effects

! Instituted as a memorial to Bal Gangadhar Tilak who died in 1920
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produced by mere civility. We often see weakness with civility
and arrogance, untruth, etc., with disobedience. In civil disobe-
dience, everything should be above reproach and there should
be complete fearlessness. As long as there are persons who break
up the inseparable elements of this expression and accept only
“disobedience” from it, it is well-nigh impossible to conduct civil
disobedience. If, however, the people would boycott those who
offer civil disobedience, the latter could demonstrate their strength.
If they do not adopt that course, I shall have to non-co-operate
with the party advocating violence, as I do with the Government.

I do not believe that the country is prepared for violence or
that the weak ‘‘rice-eaters” can in any way profit from swaraj
won through violence. They will remain victims of the votaries of
violence, much as they are today. What the devotees of violence
desire is not swaraj for the millions of India but power for them-
selves. Of course, they will not admit this charge. They do
not even know that their activities are bound to have this result.
I have not written this article in order to blame them. I am
merely pointing at the consequences of their activities.

It is only by following the path of non-violence that India
can win freedom in a few months. I believe that it cannot do so
even in a hundred years by following the path of violence; if, more-
over, the swaraj for which we are struggling is the swaraj of the
poor and of the weak ‘‘rice-eaters”, then the latter will not be
able to shake off their weakness for a century [along the path of
violence]. By our experiment in non-violence, we show even to
the poor that, if they choose, they can display the same strength
of their soul as an emperor can through his.

If this is not so, if this belief is unfounded, then this non-violent
non-co-operation is also wrong and we can speak simply of non-
co-operation. We should stop using terms like civility, peace,
truth, etc., and calling the Government Satanic. One who fights
with Satanic means has no right to regard or describe the opponent
as Satanic.

I have, thus, more than enough reasons to be filled with
despair, but I will certainly not give up hope. I shall hope that
India will understand the full propriety of the Bardoli resolu-
tions, that at least some provinces, if not all, in any event Gujarat,
will thoroughly understand the absolute necessity of peace or
that, if I cannot make even Gujarat understand it, there will be
at least some individuals in the country who will understand this
great step. My last hope is that, if I have always shown to India
the path of truth, God will grant me the good sense and strength
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to stick steadfastly to my pledge through every trial and ordeal.
Hence, though enveloped in despair, I shall not abandon optimism.
For, God means Truth and Truth means peace. God is, without
doubt, the supporter of Truth. Truth always triumphs. Though
knowing this, if through fear I doubt it, who would be a greater
coward than I?

[From Gujarati]
Navajivan, 5-3-1922

3. SWADESHI v. KHADI

“Swadeshi” is a very widely known word. It is a compre-
hensive word. Such a word can have both a good and a bad
effect. The sea is vast. But for it, we would not get oxygen.
However, the sea, like fire, is all-devouring. Immeasurable dross
is washed into it and yet in itself it is pure. The moment one leaves
the shore behind, one finds that its water is as transparent as
glass. Under the sun’s rays, its spray shines like pearls and dia-
monds; the radiance of these is nothing compared to that of the sea.
The sea lets ships sail across its waters, and yet, if anyone were to
drink the water, he would feel sick. ~We get sweet potable water
from wells, rivulets and small streams. Swadeshi, then, is a sea, an
ocean. Nations can prosper by following it even to a small extent.
When its meaning is explained, the word impresses.  But, at present,
if we take a headlong plunge into the sea of swadeshi, we are
likely to be drowned. Just now, swadeshi is no more than an
aspiration which it is beyond our capacity to realize.

Some say in the name of swadeshi that they will make or buy
swadeshi padlocks and not buy Chubb padlocks. In preference to
the Rogers brand of knives, some buy a knife with an edge none
too fine, and even one which would not so much as cut a nose,
and some others try to manufacture such knives. Some ask for
swadeshi paper, while others want ink, penholders and pins.
Thus, everyone demands a swadeshi product of his choice to
gratify his sentiment for swadeshi. But this can be of no benefit
to our country. It only brings the word ‘“swadeshi” into dis-
repute and harms the cause.

A house-builder does not, at the very start, put up balconies,
porticos, doors and windows and arrange furniture. First, he lays
the foundation, then he builds the walls and when they are ready,
he begins plastering and painting them. The same is true about
the edifice of swadeshi.
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By now we have understood the significance of swadeshi and
have known its practical uses well enough to grasp its true mean-
ing and import. Till now we have cheated ourselves in the name
of swadeshi and effected a few changes. We took swadeshi to mean
cloth produced in our country. That was the first stage. Then
we realized that foreign yarn woven into cloth in India was not
swadeshi and would benefit the country in but an insignificant
measure. Thus came the second stage when we persuaded our-
selves that cloth woven in the mills in our country from yarn pro-
duced by them would do. But we learnt through further experi-
ence that even this did not serve our purpose. One of its evil
effects was that the price of mill-cloth went up considerably and
scarcity of cloth seemed imminent.

The third stage was reached when we preferred cloth woven
by hand though the yarn was spun in mills. Even in this, we
did not show that we had grasped the real significance of swadeshi.

Now, arriving at the fourth stage we seem to have learnt that
swadeshi means khadi woven by hand from hand-spun yarn.
Everything else is false and useless.

Khadi means the spinning-wheel. How can we ever have
khadi without it? Like swaraj, khadi is our birth-right, and it
is our life-long duty to use that only. Anyone who does not
fulfil that duty is totally ignorant of what swaraj is.

The aim of swadeshi or swaraj can be and is simply this, that
the starving people of India may be fed, famine may be banished
from the country, the chastity of Indian women may be safeguarded
and Indian children in the country may get a little milk.

As long as the spinning-wheel does not become universal, like
the oven, I believe it is impossible that India will be prosperous again.

Suppose India were free to act as she desired and imported
the cheapest cloth, that, regardless of the difference in the conditions
obtaining in England and here, she introduced ‘‘free trade”, that
is, trade without protective tariff, her plight would then become
worse than it is today.

Just as our people cannot afford to do away with the ovens
in their homes even if someone offered to cook their food for them
free of charge, so also they cannot afford to do away with the
spinning-wheel. “What a bother is the oven! In every home an
oven, and fire to be lighted in every home. What a nuisance this
is! As the day dawns, every housewife must swallow smoke.
How oppressive this is!”>  What would happen if, misled by such
deceptive arguments, we should choose to take our meals at a
common dining-club in every village, having thrown away our



12 THE COLLECTED WORKS OF MAHATMA GANDHI

ovens? Can anyone doubt that the children in the country will
then go uncared for? The destruction of the oven is not economics,
it is the science of doom. It does not deserve the honour of be-
ing called economics.

By abolishing the spinning-wheel, we have invited upon our-
selves starvation and immorality. If we banish the oven, we would
invite death. By reinstating the spinning-wheel, we would brighten
our homes which have become desolate.

Hence, in the present circumstances, our special and highest
duty is khadi. Khadi should be in demand like ghee. Hand-
spun yarn should be regarded as valuable as milk. The spinning-
wheel is also as venerable as the cow. Just as a home without
a cow is no home, so too a home without a spinning-wheel is no
home. Just as neither the rich nor the poor consider milking a cow
a degrading thing, so too the rich and the poor—everyone—should
regard spinning not as a degrading thing but as something be-
coming a householder. A cow sometimes kicks and she demands
fodder. The spinning-wheel is so benevolent that it does not kick
and needs no food at all. You can draw from it yarn, white as
milk, at your will. A cow yields milk according to her capacity.
The spinning-wheel gives yarn according to our capacity. Preserv-
ing the spinning-wheel means protecting the cow. Anyone who
would preserve the spinning-wheel ought to use only such khadi
in which both the warp and the woof are hand-spun.

I feel and everyone should feel ashamed that the Provincial
Congress Committee has to advertise khadi. That foreign cloth or
mill cloth is sold and khadi remains unsold is certainly no sign
of India’s prosperity. It is like eating the bran in preference to
the grain.

Protection of the cow has become almost impossible except
through the revival of the spinning-wheel. Because Indian farmers
do not have money, they sell off their cattle or starve them. As
Indians are weak, so are all their cattle, for the country’s state is
that of a bankrupt. India uses up its capital resources in order
to live. The capital is getting exhausted day by day. India does
not get enough of oxygen and feels suffocated. The people of
India are forced to remain idle at least for four months in a year.
People who are thus forced to remain idle cannot but be ruined.
For crores of people, the spinning-wheel is the only occupation
which can supplement their income from the fields; most empha-
tically, they have no other one.

[From Gujarati]

Navajivan, 5-3-1922



4. MY NOTES

CoNGREss LEvVY

Those who command people’s obedience have their taxes
willingly paid. There are big temples in India and they are
maintained by their devotees without any effort having to be
made for the purpose. Surely, no volunteers had gone round
collecting funds for the golden dome that crowns the Vishwanath
temple at Kashi. The pious made donations on their own.
The Sikh temple at Amritsar has a plastering of marble, doors of
silver and gold-plate on the dome, for which reason it is known as
the Golden Temple. Its wealth was willingly contributed by the
pious Sikhs. The money for the huge mosques that we see at so
many places was received without a collection drive. It should be
so about the Congress too. If the people regard the Congress as
means which enables them to follow their dharma and their worldly
pursuits, if the Muslims believe that Congress rule means the pro-
tection of the Khilafat and freedom for themselves, if the Hindus
see in it protection of the cow, and their own freedom, the Parsis
the protection of their fire-temples and their own freedom and if the
Christians and Jews also feel likewise, all of them should support
the Congress in their own interests or as a matter of duty. Sup-
porting the Congress means, among other things, paying its levy.
If it is a body enjoying popular support, it should never be in
want of funds. We shall know before long whether or not it is
a popular organization.

This time, the Congress has really levied a tax. There already
was one levy—the sum of four annas required to be paid by those
enrolling themselves as members and wishing to be voters. The
new levy should be paid by all whether they are members or not
—even the salaried class who like the Congress.

Those who revere Tilak Maharaj, who believe that the
greatest memorial to him is the attainment of swaraj, should pay
the levy.

The new levy is equivalent to one per cent of one’s income
during the last year. That is to say, the Congress wants one rupee
from a person whose income for the year was Rs. 100. This levy
is the lightest. The Government scrutinizes books of account, the
Congress will examine the heart. Everyone should send to the
Congress office his contribution in proportion to his income.
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But my aim in writing this article is rather personal. Nearly
35,000 copies of Navajivan sell every week. Taking it that a copy
is read by at least three persons, there are 1,05,000 readers. I wish
to test them. If they approve of the work being done by the
Congress, they should pay their levy through Navajivan. Every
reader of Navajivan may send his own levy or readers in every town
should collect the levy from their friends—never from strangers
—and remit the collection to the MNavajivan office. Its receipt will
be acknowledged in Navajivan every week and the amount will be
sent to the Secretary of the Provincial Congress Committee.

I hope everyone will honestly pay one per cent of his income.
People may pay more if they like, but none should pay less. Those
paying less may send any amount they like as a gift but, as levy
to the Tilak Swaraj Fund, they should pay no less than one per
cent. They may pay more according to their inclinations. Those
who can pay more should certainly do so, so as to make good to
the Congress the loss on account of those who do not pay. Those
paying more may be regarded as paying on behalf of others.

At present, this money can be used mainly for three purposes.
The donor may earmark his contribution for any one of them as
he may desire. They are : popularizing khadi or the spinning-
wheel, education and work among the Antyajas. We must put
education on a sound basis during this year. I would regard it
as a matter of shame for us if there was even one pupil in a
Government school. We can attract every child to our schools
by improving them. It will also be a shame for us if there is even
one child who does not attend a school.

Both these activities are such that, ifthey are organized honestly,
those who pay the levy and the people as a whole will get a
tenfold return. The fifteen lakhs which Gujarat gave last year
have been mainly used for these two activities. This year we shall
need for them even more funds, not less. Moreover, we shall un-
doubtedly have to spend this year more money on work among
the Antyajas. Hence, if the work of the Congress has satisfied the
Gujaratis, they will pay more but not less [than they did last year]
and make the collection less troublesome. This will be the first
test of the measure of willing obedience which the Congress com-
mands. I hope that people will start paying this levy, each one
of his own accord without waiting to see what others do.

Let everyone note that the accounts of the Provincial Congress
Committee are perfectly in order. They have even been examined
by two auditors, one appointed by the local Congress Committee
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and the other by the All-India Congress Committee, and have
been published from time to time.

AHMEDABAD MUNICIPALITY

A municipality is under the general control of the people,
while a Committee [appointed by the Government] has adminis-
trative authority in its own hands. When the Government set
up such a committee, the Municipality became national, because
the relations of the people’s representatives with the Government
came to an end.

This event can be viewed from two angles. If we regard the
suspension of the Municipality by the Government as an unexpected
and unwelcome development, we cannot say that the Municipality
has become national; we should say, rather, that people have been
deprived of the power they enjoyed. If we hold—and that of
course is the right thing to do—that it was our aim that the
Government should either surrender to the Municipality or suspend
it, then we can say that the Municipality has become independent
or national.

It is for the citizens to show whether or not it has really be-
come national. If they trust their representatives and get the city’s
work done through them, then the Municipality has become national.
If on the contrary they submit to the Committee even in matters
in which they can easily exercise their freedom, it will be plain
that the Municipality has been taken over by the Government.

The honour of the citizens and of their representatives rests in
the hands of the citizens themselves. No one can command the
obedience of another against his wishes. This is an immutable law.
It is true that, in thousands of instances, we feel that people are
made to do things under force. If someone makes me do anything
under threat of death, we call it coercion. However, if I have no
fear of death, who can force me to do anything? I cannot, there-
fore, say that I have done anything against my wish. When a
person does something, submitting to physical force, it is certainly
customary to say that he did what he did against his will.
Actually, it is not so. The soul binds as well as releases itself.

The dispute was only about education. As regards lighting,
sanitation, water supply, etc., the Municipality certainly wanted to
co-operate with the Government. We had nothing much to lose
if the Government lighted the street lamps. What we could not
tolerate was that the Government should kindle the flame of
knowledge in the temples of our children’s hearts or that it should
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whitewash their brains. That flame and that whitewashing were
not natural. Therefore, we made our education national. On
this subject, our views and those of the Government could not
be reconciled. The citizens can assert their supremacy in this
matter. Let the Government clean the roads if it so chooses.
We do not have to pass them on to the Government to get them
swept, but children can be taught in schools only if we send them
there willingly. Hence, if the citizens would only give some
thought to the subject of education, they would be able to maintain
complete freedom in this field.

I was pleased to hear, while returning from Delhi,! that about
35 national schools had already been started for nearly 7,000 child-
ren and that arrangements were afoot to start more. I hope there
will not be a single boy or girl left in the schools managed by
the Committee, that is, by the Government.

If the citizens so desire, not a single boy or girl will ever
attend a Government school. Sometimes our affairs suffer because
of our own lassitude or indifference. Let us hope that the citizens
will not remain indifferent in regard to their children at any rate.
We have merely to find money and provide good education. It is
possible to impart the best education to children at minimum cost
if we retain control of education in our hands.

I congratulate those parents who have withdrawn their
children from Government schools and those who have made over
their buildings, as also the teachers who have given up Government
service. I hope that they will complete what they have started
and go even farther.

“The Committee will have the citizens’ money—people will
pay taxes.” I would advise that we do not discuss this matter at
this stage. I shall consider it a complete victory of the citizens if
they carry out the programme in regard to education. It will be
proper to raise other issues only after completing this job. If we
start another struggle now, this most important task is likely to
suffer. Besides, starting another struggle is likely to add to the
prevailing bitterness. There will be grace in it if we can carry out
even the programme of education with mutual understanding and
without fuss. If the citizens succeed in organizing the work of
education independently and if there is no use or show of force,
direct or indirect, that will set no ordinary example for others to
follow.

1 Gandhiji returned to Ahmedabad from Delhi on March 1.
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MERCHANTS’ ANXIETY

We see that the merchant class feels apprehensive at present.
The merchants fear that the present struggle will ruin business.
This is not a correct view. The struggle is not directed against
trade or traders; it is for the benefit of trade. Today, out of every
hundred rupees, the traders themselves earn only five and send the
rest out of the country. If the present struggle succeeds, they will
retain all the hundred or keep five for themselves and let ninety-
five reach the homes of the poor.

Businessmen need only to be fearless, to have confidence and
take a little risk. It is not that the Government encourages trade;
it encourages slavery and, at most, brokerage. For every Indian
whom it allows to be a millionaire, it helps a hundred others in
Europe to be so. I hope businessmen who understand this plain
reasoning will plunge headlong into the struggle; if the trading
class plays its part well, there will be an early end to this struggle
and the traders themselves, as also the rest of the country, will be
able to carry on their normal work in peace.

The cloth merchants will have to show more courage than
others. They should give up trade in foreign and mill cloth and
should sell pure khadi only. Honest trade in khadi also can
flourish; it will provide livelihood to hundreds and thus promote
the welfare of the people. One need not assume that businessmen
can never remain honest. They will see from experience that, if
they set a limit to their profits, they will never have to resort to
untruth.

[From Gujarati]

Navajivan, 5-3-1922

5. FOREWORD

SATYAGRAHA ASHRAM,
SABARMATI,

March 5, 1922

Typed copies of Mr. Badrul Hassan’s chapters on the Drink
and Drug Evil have lain on my desk for over three months. I
had hoped to be able to go through them and write a fairly long
foreword, and in that hope I have been postponing writing the
foreword. I must no longer do so.

Mr. Badrul Hassan was for many months assisting me in
bringing out Young India from week to week. The readers of
Young India will recall his chapters on the Alcohol and Opium

XXIII-2
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habits. They discover a close study of blue-books and statistical
abstracts. The chapters now presented to the reader are a reprint
of Mr. Badrul Hassan’s writings in Young India with enlarge-
ments and additions. They will repay perusal, and they cannot
but help the reformer who is bent upon ridding India of the
double evil. Mr. Badrul Hassan’s study shows also how the policy
of the Government has tended to increase the habit. The facts
and figures presented in these chapters to the reader demonstrate
in the clearest possible manner that the Government has trafficked
in these two vices of the people of India. It will be no defence
to urge that the vice has existed in India from time immemo-
rial. No one organized the vice as the present Government has
for purposes of revenue. But I must not anticipate. Let the
young writer prove his own case.

M. K. GanpHI
The Drink and Drug Evil in India, pp. V-VI

6. LETTER TO DEVDAS GANDHI
Sunday [March 5, 19221

CHI. DEVDAS?,

What you write about Vasumatiben is correct. I regard
Krishnadas to be a yogi. His calmness, patience, intelligence,
and single-mindedness are all worthy of emulation.

You did well in asking me the questions you did in your
letter. I am an anekantavadi®. 1 can see many sides of a question.
The guard cannot demand from a passenger, whom he might find
without a ticket, fare from a place beyond the last checking station.
This is the general practice. That is why I told him that the
fare from Abu Road could not be paid. Besides, it was none of
your duty to pay it. Those boys had boarded the train quite
innocently. I had accepted as reasonable the argument that they
must pay the fare from Palanpur. I had thought that they were
unwilling to pay it.

I Jawaharlal Nehru’s release, to which this letter refers, took place on
Friday, March 3, 1922.

2 Devdas Gandhi (1900-1957); youngest son of Gandhiji; worked in
Champaran villages in 1917 and went to jail during the Salt Satyagraha, 1930;
managing editor, The Hindustan Times, 1940-57

3 One who believes in looking at things from more than one point of
view
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This is the position about the Modern School. Because boys
were forced to join in honouring the Prince, picketing was no
answer. You could have publicly protested against it. Moreover,
I thought that your case was that you resorted to picketing because
the boys were punished. That was still worse.

If you wish to ask any more questions, you may.

Now that Jawaharlal has come out, you will get plenty of
help.

Blessings from
Baru
[PS.]

Keep to the rule as regards time.

From a photostat of the Gujarati original: S.N. 7979

7. LETTER TO DEVDAS GANDHI

Silence Day [March 6, 19221
CHI. DEVDAS,
These are the wire and letter received here.?2 The letter is from
Satish Babu. Reply to him immediately.
Blessings from
Baru
[PS.]
I replied to you yesterday. Do go and see Mr. Joseph,
the Headmaster, when you get time.

From a photostat of the Gujarati original : S.N. 7980

8. LETTER TO MATHURADAS TRIKUMYP
Silence Day, March 6, 1922

You must have calmed down by now. There is, therefore,
not much to write. I have not yet written to Mahadev. I intend
to do so today. If I write, I shall send the letter to you and you
may forward it to him, so that your curiosity may be satisfied.

1 The postscript evidently refers to the Modern School incident mentioned
in the preceding item.

2 These are not available.

3 Son of Gandhiji’s sister
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You do not have to apologize for anything you write to me.
I may learn something from it.

I am an anekantavadi. This is the most important thing that I
have learnt from Jain philosophy. It is implicit in Vedanta
philosophy, while in Jain philosophy it is explicitly stated. I do
not see any contradiction between what I did in Delhi! and what
I am doing in suspending the movement. Had I been rigid in
Delhi, it would have been violence on my part. When friends put
their difficulties before me with an open mind, how could I brush
them aside? When, however, I decided to give freedom to the
Provinces, I made up my own plans and thus accommodated both
the parties. So far as the Government was concerned, I had
nothing to consider. It was for this reason that Gokhale? bestowed
two adjectives upon me.

He told the members of the Society® that I was as yielding as
I was rigid and advised them to admit me. But they could see
only my rigidity. I shall spend Sunday and Monday in Surat
and go to Bardoli on Tuesday.

[From Gujarati]
Bapuni Prasadi, pp. 46-7

9. LETTER TO T. PRAKASAM

SATYAGRAHA ASHRAM,
SABARMATI,

March 7, 1922

MY DEAR PRAKASAM4,

You ask me for my future programme. I have just sent you
a telegram as follows :

“In Ahmedabad till Saturday Surat Sunday Monday Bardoli
Tuesday.”

1 At a meeting of the Congress Working Committee in Delhi on Febru-
ary 24-25, Gandhiji tried to bring about a compromise between conflicting
views on the suspension of civil disobedience; vide Vol. XXII, pp. 480-5.

2 Gopal Krishna Gokhale (1866-1915); patriot and statesman; presided
over the Banaras session of the Indian National Congress in 1905; founder
of the Servants of India Society; visited South Africa in 1912 at Gandhiji’s
suggestion.

3 The Servants of India Society, Poona

4 1872-1957; editor, Swarajya; was known as “Andhra Kesari”—the lion
of Andhra; Chief Minister of Madras and later, of Andhra Pradesh.
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But that is Government willing, for I have persistent rumours being
thrust upon me that my leave is now more than over-due, and
I am also told that I shall be relieved of my burdens inside of
7 days. Subject, therefore, to that happy contingency you have the
foregoing programme. If I am arrested, I look to you and all
who are out to keep absolute peace. It will be the best honour
that the country can do me. Nothing would pain me more, in
whatever jail I may find myself, than to be informed by my
custodians that a single head has been broken by or on behalf
of non-co-operators, a single man had been insulted or a single
building damaged. If the people or the workers have at all under-
stood my message, they will keep exemplary peace. I would cer-
tainly be delighted if on the night following my arrest there was
throughout the length and breadth of India a bonfire of all foreign
cloth voluntarily surrendered by the people without the slightest
compulsion having been exercised and a fixed determination to
use nothing but khaddar and, till then, in the glorious weather of
India, to wear nothing but a piece of loin-cloth, and in the case of
Mussalmans the minimum required by religious obligation. I would
certainly love to be told that there was a phenomenal de-
mand for spinning-wheels and that all workers who did not know
hand-spinning had commenced it in right earnest. The more I think
over our future programme and the more news I get about the
spirit of violence that has silently but surely crept into our ranks,
the more convinced I am that even individual civil disobedience
would be wrong. It would be much better to be forsaken by
everybody and to be doing the right thing than to be doing the
wrong thing for the sake of boasting a large following. Whether
we are few or whether we are many, so long as we believe in the
programme of non-violence, there is no absolution from the full
constructive programme. Enforce it today, and the whole coun-
try is ready for mass civil disobedience tomorrow. Fail in the
effort, and you are not ready even for individual civil disobedience.
Nor is the matter difficult. If all the members of the All-India
Congress Committee and Provincial Congress Committees are con-
vinced of the correctness of the premises I have laid down, the
same can be done. The pity of it is that they are not so convinc-
ed. A policy is a temporary creed liable to be changed, but while
it holds good, it has got to be pursued with apostolic zeal.

Yours sincerely,

From a photostat of the typewritten office copy: S.N. 7973



10. TELEGRAM TO T. PRAKASAM
[ March 8, 1922]

GLAD TO LEARN VENKATAPPAYYA’S ARREST.! HOPE
THERE WILL BE NO HARTAL, NO DEMONSTRA-
TION, NO CIVIL DISOBEDIENCE, NOT EVEN MENTAL
ANGUISH, BUT A GRIM DETERMINATION TO PURSUE
THE CONSTRUCTIVE PROGRAMME. MOST EFFECTIVE
DEMONSTRATION WOULD BE FOR EVERY ANDHRA

WHO LOVES VENKATAPPAYYA TO  DISCARD ALL FOREIGN
CLOTH, TAKE TO SPINNING AND REMOVE UNTOUCH-
ABILITY. ATTENDING YOUR REQUIREMENTS.

GANDHI

Seven Months with Mahatma Gandhi, p. 257

11. LETTER TO MAGANLAL GANDHI
Wednesday [March 8, 192212

CHI. MAGANLALS3,

Dr. Mehta* has asked for a man for Ratu. I can think of no
one except Surendra’. The work requires patience, love and for-
bearance. Speak to Surendra. See that he does not give his con-
sent merely out of regard for us. Let him move about with Ratu.
If he can win him over, he may bring Ratu here. But if he is
unwilling, he should be free to decline. If you can think of any
other alternative, let me know. If Surendra is agreeable to go,
he should see me at Bardoli and then start. If he decides to go,
wire Dr. [Mehta] and ask him whether we could send Surendra.

1 Vide “Deshbhakta’s Arrest”, 9-3-1922.

2 Gandhiji reached Ajmer on this date.

3 Maganlal Khushalchand Gandhi (1883-1928); Gandhiji’s nephew; some-
time manager of the Pheenix Settlement, Natal; manager, Satyagraha Ashram,
Sabarmati, 1915-28

4 Dr. Pranjivan Jagjivan Mehta, Gandhiji’s friend since his student days in
London

5 Presumably Surendra Medh of Ahmedabad who had participated in
Gandhiji’s satyagraha movement in South Africa
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I am writing this on way to Ajmer. I shall return from there on
Friday.
Blessings from
Bapu

From the Gujarati original in Gandhiji’s hand: C.W. 5987. Courtesy:
Radhabehn Choudhri

12. LETTER TO ESTHER MENON?!

AJMER,
March 8, 1922

MY DEAR CHILD,
It is only here where I have come for a day, that I get the
time to write to you. The loss of your Bohemian independence
is more than made up by your sharing your life with another. If
marriage has any meaning at all, it must point to the greater self-
surrender which is in store for everyone of us. The surrender
by two dissimilar (in form) persons one to the other is greater in-
dependence because it is a realization of greater responsibility.
The discharge of the greatest responsibility is the greatest indepen-
dence. This is secured only by the fullest surrender to God.

I know you will come whenever you can. I am not moving
from Gujarat for some time, if I am still left free. There are all
sorts of rumours about my arrest.

Miss Petersen? owes me a letter.

With my love to you all,

Yours,
Baru

From a photostat of the original in N.A.L; also My Dear Child, p. 75

1 Esther Faering, who was like a daughter to Gandhiji, had married E. K.
Menon. She had come to India as a Danish missionary and later joined
Sabarmati Ashram; vide Vol. XIV, p. 106.

2 Anne Marie Petersen, a Danish missionary



13. NON-VIOLENCE

When a person claims to be non-violent, he is expected not
to be angry with one who has injured him. He will not wish
him harm; he will wish him well; he will not swear at him; he
will not cause him any physical hurt. He will put up with all the
injury to which he is subjected by the wrongdoer. Thus non-
violence is complete innocence. Complete non-violence is com-
plete absence of ill will against all that lives. It therefore em-
braces even sub-human life not excluding noxious insects or beasts.
They have not been created to feed our destructive propensities.
If we only knew the mind of the Creator, we should find their
proper place in His creation. Non-violence is therefore, in its
active form, goodwill towards all life. It is pure Love. I read
it in the Hindu scriptures, in the Bible, in the Koran.

Non-violence is a perfect state. It is a goal towards which all
mankind moves naturally though unconsciously. Man does not
become divine when he personifies innocence in himself. Only
then does he become truly man. In our present state, we are part-
ly men and partly beasts and, in our ignorance and even arro-
gance, say that we truly fulfil the purpose of our species when
we deliver blow for blow and develop the measure of anger re-
quired for the purpose. We pretend to believe that retaliation is
the law of our being, whereas in every scripture we find that reta-
liation is nowhere obligatory but only permissible. It is restraint
that is obligatory. Retaliation is indulgence requiring elaborate
regulating. Restraint is the law of our being. For, highest perfec-
tion is unattainable without highest restraint. Suffering is thus
the badge of the human tribe.

The goal ever recedes from us. The greater the progress, the
greater the recognition of our unworthiness. Satisfaction lies in the
effort, not in the attainment. Full effort is full victory.

Therefore, though I realize more than ever how far I am
from that goal, for me the Law of complete Love is the law of my
being. Each time I fail, my effort shall be all the more determined
for my failure.

But I am not preaching this final law through the Congress or
the Khilafat organization. I know my own limitations only too well.
I know that any such attempt is foredoomed to failure. To expect
a whole mass of men and women to obey that law all at once is
not to know its working. But I do preach from the Congress
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platform the deductions of the law. What the Congress and the
Khilafat organizations have accepted is but a fragment of the
implications of that law. Given true workers, the limited mea-
sure of its application can be realized in respect of vast masses of
people within a short time. But the little measure of'it to be true
must satisfy the same test as the whole. A drop of water must
yield to the analyst the same results as a lakeful. The nature of
my non-violence towards my brother cannot be different from
that of my non-violence to the universe. When I extend the
love for my brother to the whole universe, it must still satisfy the
same test.

A particular practice is a policy when its application is limited
to time or space. Highest policy is therefore fullest practice. But
honesty as policy while it lasts is not anything different from
honesty as a creed. A merchant believing in honesty as a policy
will sell the same measure and quality of cloth to the yard as a
merchant with honesty as a creed. The difference between the two
is that the political merchant will leave his honesty when it does
not pay, the believing one will continue it even though he should
lose his all.

The political non-violence of the non-co-operator does not
stand this test in the vast majority of cases. Hence the prolon-
gation of the struggle. Let no one blame the unbending English
nature. The hardest “fibre’” must melt in the fire of love. I cannot
be dislodged from the position because I know it. When British
or other nature does not respond, the fire is not strong enough, if
it is there at all.

Our non-violence need not be of the strong, but it kas to be
of the truthful. We must not intend harm to the English or to
our co-operating countrymen if and whilst we claim to be non-
violent. But the majority of us have intended harm, and we have
refrained from doing it because of our weakness or under the igno-
rant belief that mere refraining from physical hurt amounted to
due fulfilment of our pledge. Our pledge of non-violence excludes
the possibility of future retaliation. Some of us seem, unfortunately,
to have merely postponed the date of revenge.

Let me not be misunderstood. I do not say that the policy of
non-violence excludes the possibility of revenge when the policy
is abandoned. But it does most emphatically exclude the pos-
sibility of future revenge after a successful termination of the
struggle. Therefore, whilst we are pursuing the policy of non-
violence, we are bound to be actively friendly to English adminis-
trators and their co-operators. I felt ashamed when I was told that
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in some parts of India it was not safe for Englishmen or well-
known co-operators to move about safely. The disgraceful scenes
that took place at a recent Madras meeting were a complete
denial of non-violence. Those who howled down the Chairman,
because he was supposed to have insulted me, disgraced them-
selves and their policy. They wounded the heart of their friend
and helper, Mr. Andrews!. They injured their own cause. If the
Chairman believed that I was a scoundrel, he had a perfect right
to say so. Ignorance is no provocation. But a non-co-operator is
pledged to put up with the gravest provocation. Provocation there
would be, when I act scoundrel-like. I grant that it will be
enough to absolve every non-co-operator from the pledge of non-
violence and that any non-co-operator will be fully justified in
taking my life for misleading him.

It may be that even cultivation of such limited non-violence
is impossible in the majority of cases. It may be that we must
not expect people even out of self-interest not to intend harm to
the opponent whilst they are doing none. We must then, to be
honest, clearly give up the use of the word ‘“‘non-violence” in con-
nection with our struggle. The alternative need not be immediate
resort to violence. But the people will not then be called upon to
subject themselves to any discipline in non-violence. A person
like me will not then feel called upon to shoulder the responsibi-
lity for Chauri Chaura. The school of limited non-violence will
then still flourish in its obscurity, but without the terrible burden
of responsibility it carries today.

But if non-violence is to remain the policy of the nation, for
its fair name and that of humanity, we are bound to carry it out
to the letter and in the spirit.

And if we intend to follow out the policy, if we believe in it,
we must then quickly make up with the Englishmen and the co-
operators. We must get their certificate that they feel absolutely
safe in our midst and that they may regard us as friends although
we belong to a radically different school of thought and politics.
We must welcome them to our political platforms as honoured
guests. We must meet them on neutral platforms as comrades.
We must devise methods of such meeting. Our non-violence must
not breed violence, hatred and ill will. We stand like the rest of
fellow-mortals to be judged by our works. A programme of non-
violence for the attainment of swaraj necessarily means ability to
conduct our affairs on non-violent lines. That means inculcation

I Charles Freer Andrews (1871-1940); English missionary, author, edu-
cationist and a close associate of Gandhiji
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of a spirit of obedience. Mr. Churchilll, who understands only
the gospel of force, is quite right in saying that the Irish pro-
blem is different in character from the Indian. He means in effect
that the Irish, having fought their way to their swaraj through vio-
lence, will be well able to maintain it by violence, if need be. India,
on the other hand, if she wins swaraj in reality by non-violence,
must be able to maintain it chiefly by non-violent means. This
Mr. Churchill can hardly believe to be possible unless India
proves her ability by an ocular demonstration of the principle.
Such a demonstration is impossible unless non-violence has per-
meated society so that people in their corporate, i.e., political, life
respond to non-violence, in other words, civil instead of military
authority, as at present, gains predominance.

Swaraj by non-violent means can therefore never mean an
interval of chaos and anarchy. Swaraj by non-violence must be a
progressively peaceful revolution such that the transference of
power from a close corporation to the people’s representa-
tives will be as natural as the dropping of a fully ripe fruit from a
well-nurtured tree. I say again that such a thing may be quite
impossible of attainment. But I know that nothing less is the
implication of non-violence. ~And if the present workers do not
believe in the probability of achieving such comparatively non-
violent atmosphere, they should drop the non-violent programme
and frame another which is wholly different in character. If we
approach our programme with the mental reservation that, after
all, we shall wrest the power from the British by force of arms, then
we are untrue to our profession of non-violence. If we believe in
our programme, we are bound to believe that the British people
are not unamenable to the force of affection as they are undoubt-
edly amenable to force of arms. For the unbelievers, the Coun-
cils are undoubtedly the school of learning with their heavy pro-
gramme of humiliations spread over a few generations or a rapid
but bloody revolution probably never witnessed before in the
world. I have no desire to take part in such a revolution. I will
not be a willing instrument for promoting it. The choice, in my
opinion, lies between honest non-violence with non-co-operation
as its necessary corollary or reversion to responsive co-operation,
i.e., co-operation cum obstruction.

Young India, 9-3-1922

1 Sir Winston Churchill (1874-1965); British statesman and writer, Secre-
tary of State for War, 1918-21; Prime Minister, 1940-45, 1951-55; was awarded
Nobel Prize for literature in 1953.



14. AFTER CHAURI CHAURA

To tHE EpITOR, Young India
SIR,

I was one of the six deputed at Hata Tehsil by the District
Congress Committee, Gorakhpur, to help the villages in resuming their
normal aspect. Hata Tehsil is in the vicinity of Chauri Chaura. During
my short stay there, I was flooded with the reports of the unbridled
tyranny of the police from various quarters. News came from Dhanavti
(and I had no reasons to dismiss them as untrue) that the police had exac-
ted bribes from the people on pain of implicating them in the Chauri
Chaura affair. While I was touring through the villages, I was authentical-
ly informed at Usri that three persons of Deogaon Chattar Dhari, Ram
Khagid and Amlu were made to pay Rs. 10, 2 and 1 respectively by the
sowars at the point of the spear. Reports of brutal assaults were not
lacking. I myself saw with my own naked eyes the cuts inflicted by the
merciless shower of lashes (or cane) to which one Bhagelua Koeri of Ubhaon
village was subjected. One rupee was subsequently snatched away from
him which belonged to the Congress Fund. I have known the people
who have been actually looted. If the Government cares to contradict
the reports, I will take it upon myself to prove the substance of the alle-
gations I have made.

I assure you many a crime of the police would not see the light
of the day. If you come to know of the splendid patience with which
the Khalabadis (the people of Basti Tehsil) are bearing the untold miseries
that have fallen to their lot, you will bless them abundantly.

SUDARSHAN BHAVAN Yours, etc.,
ALLAHABAD, JaNG BAHADUR SINGH
28-2-°22

Whatever the guilt of the crowd at Chauri Chaura, the
police outrages reported by numerous correspondents are wholly
unjustified. The remedy with the people is to love the police in
spite of their atrocities and to wean them from their error.

Young India, 9-3-1922



15. NOTES

PERPLEXED

A correspondent from Lahore writes under date 3rd March:

So far as the facts about “Bardoli decision” have come to light, it
appears the decision was arrived at either under the influence of Pundit
Malaviya! or under some far-fetched notions of non-violence. In the form-
er case the act is most unworthy, and in the latter it is most unwise. Is
not the ideal of the Congress swaraj and not non-violence ? People have
imbibed non-violence generally, which surely must do for the Congress
purpose. How the breaches like those at Bombay and Gorakhpur can
make the engine come to a standstill, I cannot understand. And if M.
Paul Richard is true as to your aspirations of a World Leader through
non-violence even at the cost of Indian interest, it is surely unbecoming
and, excuse me to say, dishonest.

And have you realized the effects of this sudden standstill? Mr. Mon-
tagu’s? threat comes for that. Lord Reading? and his Government are hard-
er to us than ever before. It had almost yielded. As to the public, there
is a general distrust prevailing among the classes and the masses. Surely
it is difficult to make men play things of the hour and their disgust and dis-
appointment show how the fight was carried on in right earnest. Don’t
you perceive that it is a shock and that two such shocks must enervate
the combatants altogether?

Besides, I have heard the responsible Mussalmans talk of withdraw-
ing co-operation even from the Hindus. The fight is religious with them.
It is the Jehad, I should say. God’s Command and the Prophet’s is no
joke to start and to stop the Jehad at will. If the Hindus should retire,
they say they must devise their own course. Will you take care to ease
one heart that feels uneasy on this account?

It is impossible to withhold sympathy from the writer. His
letter is typical of the attitude I saw reflected in Delhi. I have
already given the assurance that Pundit Malaviyaji had nothing
to do with the Bardoli decision. Nor have any “far-fetched no-

1 Madan Mohan Malaviya (1861-1946); founder of the Banaras Hindu
University; member, Imperial Legislative Council; twice President of the
Indian National Congress, 1909 and 1919

2 Secretary of State for India, 1917-22

3 Lord Reading (1860-1935); Viceroy and Governor-General of India,
1921-26; Foreign Secretary in the first National Government of England, 1931
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tions of non-violence” anything to do with it. The correspondent’s
letter is the best justification for it. To me the Bardoli decision is
the logical outcome of the national pledge of limited non-violence.
I entirely endorse the opinion that swaraj is the nation’s goal, not
non-violence. It is true that my goal is as much swaraj as non-
violence, because I hold swaraj for the masses to be unattainable
save through non-violence. But have I not repeatedly said in
these columns that I would have India become free even by
violence rather than that she should remain in bondage? In
slavery she is a helpless partner in the violence of the slave-holder.
It is however true that I could not take part in a violent attempt
at deliverance if only because I do not believe in the possibility
of success by violence. I cannot pull the trigger against my worst
enemy. If I succeed in convincing the world of the supremacy
of the law of non-violence and the futility of violence for the pro-
gress of mankind, the correspondent will find that India will have
automatically gained her end. But I freely confess my utter inabi-
lity to do so without first convincing India that she can be free
only by non-violent and truthful means and no other.

I must further confess that what Mr. Montagu or Lord
Reading would think of the decision did not concern me and there-
fore their threats do not perturb or affect me. Nor should they
affect any non-co-operator. He burnt his boats when he embarked
upon his mission. But this I know that, if India becomes non-
violent in intent, word and deed, even the hearts of Mr. Montagu
and Lord Reading will be changed. As it is, marvellous though our
progress has been in non-violent action, our hearts and our speech
have not become non-violent. Mr. Montagu and Lord Read-
ing do not believe in the sincerity of our profession nor in the pos-
sibility of sincere workers succeeding in creating a truly non-vio-
lent atmosphere. What is therefore required is more and yet
more non-violence ‘“‘in intent, word and deed’.

As for the people, I have little doubt that they will survive the
purifying shock. I regard the present depression as a prelude to
steady progress. But should it prove otherwise, the truth of the
Bardoli decision cannot be denied. It stands independent of
public approval. God s, even though the whole world deny
Him. Truth stands, even if there be no public support. It is self-
sustained.

I should be sorry, indeed, if responsible Mussalmans will not
see the obvious corollaries of non-violence. In my opinion the
fight is as religious with Hindus as with Mussalmans. I agree
that ours is a spiritual jehad. But a jehad has, like all other
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wars, its strict restrictions and limitations. The Hindus and
Mussalmans sail in the same boat. The dissatisfaction is common
to both and it is open to both to dissolve partnership with each
other. Either or both may also depose me from generalship. It is
purely a partnership at will. Finally I assure the correspondent
that, when I find that I cannot carry conviction home to the people,
I shall withdraw from the command myself.

OTHER IMPLICATIONS

I invite the reader to study the leading article of the week on
non-violence.! The article became fairly long even with a discus-
sion of the main principles. I did not therefore discuss the im-
portant side issues in it but reserved them for the Notes.

Such for instance are the questions:

(1) When can even individual civil disobedience be resumed?

(2) What kind of violence will stop civil disobedience?

(3) Is there room for self-defence in the limited conception
of non-violence ?

(4) Supposing the Mussalmans or the Hindus secede, can a
non-violent campaign be carried on by one community alone?

(5) Supposing Hindus and Mussalmans both reject me, what
would become of my preaching?

I shall take the questions seriatim. Civil disobedience, even
individual civil disobedience, requires a tranquil atmosphere. It
must not be commenced till the workers have assimilated the spirit
of non-violence and have procured a certificate of merit from the
co-operators whether English or Indian, i.e., till they have really
ceased to think ill of them. The surest test will be when our meet-
ings are purged of intolerance and our writings of bitterness. An-
other necessary test will be our serious handling of the constructive
programme. If we cannot settle down to it, to me it will be proof
positive of our disbelief in the capacity of non-violence to achieve
the purpose.

NON-VIOLENT ATMOSPHERE

It is not every kind of violence that will stop civil disobedience.
I should not be dismayed by family feuds even though they may
be sanguinary. Nor will the violence of robbers baffle me though
they would be to me an indication of the absence of general puri-
fication. It is political violence which must stop civil disobedience.
Chauri Chaura was an instance of political violence. It arose
from a political demonstration which we should have avoided if

1 Vide “Non-violence”, 9-3-1922.
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we were not capable of conducting it absolutely peacefully. I did
not allow Malabar and Malegaon! to interrupt our course, be-
cause the Moplahs were a special people and they had not come
under the influence of non-violence to any appreciable extent.
Malegaon is more difficult, but there is clear evidence that the
chief non-co-operators had tried their best to prevent the mur-
ders. Nor was mass civil disobedience imminent at the time. It
could not interrupt individual civil disobedience elsewhere.

SELF-DEFENCE

The non-co-operator’s pledge does not exclude the right of
private self-defence. Non-co-operators are under prohibition as
to political violence. Those, therefore, with whom non-co-opera-
tion is not their final creed, are certainly free to defend themselves
or their dependents and wards against their assailants. But they
may not defend themselves against the police acting in discharge
of their duties, whether assumed or authorized. Thus, there was no
right of self-defence under the pledge against Collectors who
have, I hold, illegally belaboured volunteers.

Ir MussarLMANsS orR HINDUS SECEDE

If one of the big communities secede from the compact of
non-violence, I admit that it is most difficult, though certainly
not impossible, for one party only to carry on the struggle. That
party will need to have an invulnerable faith in the policy of
non-violence. But if one community does realize that India
cannot gain swaraj for generations through violent means, it can
by its consistently non-violent, i.e., loving conduct, bring round
all the opposing parties to its side.

Ir Bore REject ME

If both the parties reject me, I should keep my peace just
as ever and most decidedly carry on my propaganda of non-vio-
lence. I should then not be restricted as I am now. Then I
should be enforcing my creed, as today I seem to be enforcing
only the policy.

MANUFACTURE OF CRIME

A correspondent sends the translation of the following notice
issued by the Cantonment Magistrate at Pindi? on certain volun-
teers:

1 Vide Vol. XX, pp. 70-2.
2 Rawalpindi
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It is brought to my notice that you took part (or were present) in
the anti-Government propaganda being carried out in the R.Pindi
Cantt. and because only such persons can reside in the Cantts. who are
loyal to (Khairkhah of) the Government, you are hereby warned that
if you are found being present in any such meeting in future, you will
be recommended for being turned out of the Cantt. limits.

Thus, this Magistrate has made even attendance at meetings
where anti-Government propaganda may be carried on a crime.
Even co-operators sometimes carry on an anti-Government cam-
paign. Multiplication of such orders will bring down the Govern-
ment with the weight of its own enormity, even as a person suffering
from obesity becomes at last incapable of walking.

Ricutr oF RESIDENCE FORBIDDEN

A friend has sent the following notice issued by the District
Magistrate of Noakhali on the 16th February:

Whereas I am credibly informed that a certain building in the town
of Noakhali called the ‘““Swaraj Ashram” is being used for the harbouring
of so-called volunteers who belong to an organization which has been
declared unlawful by Government under the Criminal Law Amendment
Act,

And whereas I am credibly informed that the owner of the land on
which this building stands is Babu Nalini Kanta Mukherjee and that
the building was by his permission first of all occupied by Babu Promo-
tha Nath Sen Gupta and thereafter turned into a home for the so-called
volunteers,

Now, therefore, I, O. M. Narain, District Magistrate of Noakhali,
do call upon Babu Nalini Kanta Mukherjee, Babu Promotha Nath [Sen]
Gupta, and the volunteers and other people, who are at present using or
occupying this building or the land on which it stands, to show cause on
the 18th of February 1922 at 12 noon in the Court of the District Magis-
trate of Noakhali why an order should not issue under Section 144 of the
Code of Criminal Procedure forbidding the use of the said building or
land for any purpose by the said volunteers on the following grounds:

Firstly, that the said volunteers belong to an unlawful associa-
tion and that the building is therefore being used for an unlawful purpose
and

Secondly, that the conduct of the volunteers using the building is a
source of annoyance to the neighbourhood and a danger to the public
tranquillity.

I do not know what happened on the day of the hearing of
the notice, but it is worthy of note that the building in question

could not be used by the volunteers “for any purpose’; presum-
XXIII-3
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ably, therefore, even for mere residence apart from the volun-
teers’ activities as such. The grounds upon which the notice was
issued are also as strange as the notice itself. The Magistrate argues
that as the volunteers belong to an unlawful association, the
building occupied by them is used for an unlawful purpose. It
follows from this that no landlord is safe in letting his property to
any person whatsoever. How should he know if he is a potential
thief or an actual sedition-monger?

The second reason is even more ludicrous than the first. How
can the conduct of volunteers, whose only crime is open defi-
ance of the Criminal Law Amendment Act, be a source of annoy-
ance to the neighbourhood in which they reside and why should
such volunteers not be imprisoned if they are a source of annoy-
ance? The action of the Magistrate is almost like letting a thief
alone and then charging the public with the task of punishing
him by depriving him of shelter. It really amounts to teaching
people Lynch Law.

INcITING TO ASSAULT

The retiring President of the Bengal Chamber of Commerce!
has come out with the boldest declaration in favour of Lynch
Law. He has found it necessary to throw off the mask of hypocrisy,
laid down the law of racial superiority, dictated to the Moderates
what they are expected to do and asked the Englishmen ‘“to hit
back hard when attacked”. We cannot afford to answer this im-
pudence in our chosen manner. That can only be done when we
have become proof against provocation. For the time being, I must
ask the Bengali friends voluntarily, deliberately and out of their
strength to remain calm, unperturbed and non-resistant. To
resort to civil disobedience out of anger will not only be contra-
dictory conduct, but will be playing into the hands of the oppo-
nent. Let the District Magistrate of Noakhali and the English-
man who allows himself to be influenced by the incitements of
the retiring President of the Bengal Chamber do their worst. The
programme before us is to exhaust alike the District Magistrate
and the Chamber President by receiving the blows in a dignified
manner and without retaliation. The fury is bound then to return
to itself for want of response.
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