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PREFACE

This volume, covering the five months from August 16, 1924
to January 15, 1925, records Gandhiji’s earnest efforts for na-
tional unity, for unity between Hindus and Muslims, between
Swarajists and No-changers in the Congress and between the Con-
gress and other political parties in the country. He attributed
the internecine strife and bitterness to the frustration resulting
from the suspension of the non-co-operation movement and, as
the author of that movement, regarded it as his duty to cleanse the
atmosphere of violence in the country. This he sought to do
through penance and willing surrender to opponents. The chief
events of the period, the 21-day fast in September-October, the
Calcutta agreement with the Swarajist leaders followed by the
All-Parties Conference in Bombay (November) and the annual
session of the Congress over which he presided, all bear witness
to the spirit of humility in which he strove to bring about har-
mony in the country.

Hindu-Muslim tension had been growing for some time and
Gandhiji had, a few months earlier, analysed the causes and pres-
cribed a cure. In August, reports were received of desecration
of temples at several places and Gandhiji felt seriously concerned.
His own attitude he stated categorically: “I am both an ido-
lator and an iconoclast in what I conceive to be the true sense
of the terms. I value the spirit behind idol-worship. It plays a
most important part in the uplift of the human race. And I
would like to possess the ability to defend with my life the
thousands of holy temples which sanctify this land of ours. . . .
I am an iconoclast in the sense that I break down the subtle
form of idolatry in the shape of fanaticism that refuses to see any
virtue in any other form of worshipping the Deity save one’s own’
(p. 46). He told the unknown culprits: . these desecra-
tions are cutting a deep wound in my heart” (p. 47). He belie-
ved, and stated in public, that there was some kind of an orga-
nization behind these attacks. While advising Hindus against
retaliation, he spoke out strongly to the Muslims responsible for
these desecrations: ‘“Remember that Islam is being judged by
your conduct. . . . Even retaliation has its limits. Hindus prize
their temples above their lives. It is possible to contemplate with
some degree of equanimity injury to life but not to temples.
Religion is more than life”’ (p. 47). The climax was reached in
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Kohat, in the North-West Frontier Province, where on September
9 and 10 a mass attack on Hindus forced the entire Hindu popu-
lation of the town to leave their homes and flee to Rawalpindi.

In a short letter to C. F. Andrews, Gandhiji mentioned the
agony and the torture which he suffered at these developments
and added: “But I shall soon be at peace. I was longing to
see my duty clearly. The light has come like a flash. Can a
man do more than give his life?”” (p. 157). He had decided to
undertake a purificatory fast of 21 days. He felt that the res-
ponsibility for the riots rested on him. “Had I not been instru-
mental in bringing into being the vast energy of the people?
I must find the remedy if the energy proved self-destructive”
(p. 200).

Even so close an associate as Mahadev Desai could not
understand the aim behind the fast. Answering his doubts, Gandhiji
said: ““Today I find that people are non-co-operating against one
another, without regard for non-violence. What is the reason?
Only this, that I myself am not completely non-violent. IfI
were practising non-violence to perfection, I should not have
seen the violence I see around me today. My fast is therefore
a penance. I blame no one. I blame only myself. I have lost
the power wherewith to appeal to people. Defeated and help-
less, I must submit my petition in His Court” (p. 175). The fast,
commenced in Mahomed Ali’s house in Delhi on September 17,
created the atmosphere for a Unity Conference which passed,
on September 27, a resolution deploring the strife which was
spreading, condemning the riots as barbarous and contrary to
religion and appointing a board of arbitrators who would decide
disputes between the two communities and frame a scheme for
protection of the rights of minorities. The Conference also appea-
led to Gandhiji to break his fast. He refused to do that, saying
that the fast was a matter between God and himself.

With regard to the position of the Swarajists in the Congress,
the situation was as complex as it could be. The No-changers,
as the orthodox party in the Congress were called, wanted the
original non-co-operation programme of the Congress to be scru-
pulously adhered to, whereas the Swarajists had adopted the pro-
gramme of obstruction from within the Councils. After the A.IL.-
C.C. meeting in June, a ‘“‘tug of war’’ had developed between the
two sections for control of the Congress. “I am sick,” Gandhiji
said, ‘“‘of the domestic fight that is raging in the country” (p.
65). He was convinced that the Swarajist programme hindered the
development of internal strength through the constructive pro-
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gramme, but he was not inclined any longer to oppose it.
Writing to C. Rajagopalachari on September 6, he said: “I see
as clearly as daylight that we must not resist the evil that has
crept into our ranks. We must abdicate power altogether. If we
have faith in our mission, and if the mission is intrinsically good,
we must succeed” (p. 98). But the rank and file of the No-changers
were not convinced of the wisdom of this approach. They called it
surrender. That was, however, exactly Gandhiji’s intention. Ex-
plaining his position in Young India, he said: “All I know is that
there is no fight left in me. This is much for a born fighter to
say. I have fought my dearest ones. But I fight out of love. I
should fight the Swarajists, too, out of love. But I must, I
see, first prove my love. I thought I had proved it. I see I was
wrong. I am therefore retracing my steps” (p. 125). Again, in
“The Law of Love”, he said: “I must prove to everyone that I
am what I profess to be—their friend and servant” (p. 260).
While Gandhiji was carrying on negotiations with Motilal Nehru
with a view to arriving at complete understanding with the
Swaraj Party, the Government resorted to severe repression in
Bengal and arrested and imprisoned a number of persons with-
out trial. This heightened the urgency of unity within the Con-
gress so as to make it a disciplined organization which would
respond to every call. Gandhiji and the Swarajist leaders, there-
fore, arrived at an agreement at Calcutta on November 6,
whereby the Swaraj Party would be permitted to carry on their
Councils programme in the name of the Congress and, in return,
the Party would support the constructive programme and the
introduction of daily spinning as a qualification for membership
of the Congress. In order to bring the other parties on a com-
mon platform within the Congress, it was also proposed in the
agreement to suspend the other boycotts which had formed part
of the non-co-operation movement. Gandhiji justified this agree-
ment thus in his speech at the A.I.C.C. meeting in Bombay on
November 23: “I practically confess that I consider it impossible
to lead the battle of non-co-operation or of civil disobedience,
unless we have by us . . . a large measure of the intellect of the
country, which should range on our side in sympathy with us
and even actively co-operate with us. That we cannot expect
unless we yield to them in some respects” (pp. 350-1).

Gandhiji’s attitude of compromise towards the Swaraj Party
caused bewilderment among the No-changers. He understood
their difficulty, but pleaded with them for single-minded prosecu-
tion of the constructive programme irrespective of whether or not
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they held power in the Congress. Writing on September 15
to C. Rajagopalachari, the most loyal of non-co-operators, he
said: “I know how difficult it must be for you and others sud-
denly to accommodate yourselves to these sudden changes. But
how shall T help myself! I know I am putting an undue strain
upon the loyalty and the faith of co-workers” (p. 149). Gan-
dhiji reasoned with the non-co-operators thus: ‘“We must stoop
to conquer. Retaining every bit of non-co-operation in our own
persons, we must make the path of those who do not believe
in it smooth for serving us and helping the country in the construc-
tive effort. . . . Is it not easy enough to see that service re-
quires no power, no office, no prestige? I would like every one
of us to be a mere servant of the nation. I would like No-
changers so to behave as to be wanted by Swarajists, Liberals and
all others” (pp. 259-60). With characteristic solicitude for co-
workers, Gandhiji wrote to Rajaji: “Let this be as balm to your
lacerated heart. . . . Bardoli was the boldest experiment in non-
violence in one direction. The agreement is the boldest experiment
in non-violence in another direction” (p. 324).

As envisaged in the Calcutta agreement, an All-Parties Confe-
rence was called in Bombay on November 21 and 22 to forge a
common front against the Government which had embarked upon
a policy of repression in Bengal with the aim primarily, it was
felt, of crushing the Swaraj Party. Gandhiji had seen through
the official game of weakening the forces of nationalism in the
country by taking full advantage of the divisions in their ranks.
At his instance, the All-Parties Conference adopted a resolution
condemning the action of the Government and appointed a com-
mittee ““to consider the best way of re-uniting all political parties
in the Indian National Congress and to prepare a scheme of
swaraj. . .” (pp. 341-2). The task was no easy one; the Liberals
and the Independents had objections to joining the Congress on
the ground of the creed of swaraj, since the word could be inter-
preted to mean complete independence, the status of the Swaraj
Party and the requirement of daily spinning as qualification for
membership. Gandhiji had strong convictions on all these issues,
but he assured the other parties: ‘I shall not wilfully stand in
the way of any honourable means that may be desired by the
committee for bringing all the parties together. . . . Let all parties
then make an honest and earnest effort to find a way out. Let
them approach the deliberations of the committee with faith and
determination to find a common platform. Let them approach
them with an open mind” (p. 363).
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Gandhiji was elected President of the Congress for the en-
suing year, but it was after much prayer and heart-searching that
he accepted the honour, for “a gulf seems to be yawning between
educated India and myself ... and. .. the intellect of the country
seems to be ranged against my ways of thought and action. . . ”’
(p. 356). His presidential speech was a survey of the state of the
nation, the Calcutta agreement and the general questions arising
from it. He also explained in it his views on the importance of
the Swaraj Party, on the function of national schools after the
suspension of the non-co-operation movement and on the repres-
sion in Bengal. He gave a ‘“‘sketch of some of the requirements
of swaraj as I would have it”’. He would “strive for such swaraj
within the Empire, but would not hesitate to sever all connection,
if severance became a necessity through Britain’s own fault. I
would thus throw the burden of separation on the British people”
(p. 481). Gandhiji concluded the address with a firm reiteration of
his faith in non-co-operation and satyagraha.

Among the letters included in the volume are some which
are precious for the glimpses they give of Gandhiji’s personal
relations with co-workers. Writing to C. F. Andrews on August
25, he advised him: ‘““Will you not ‘rest and be thankful’ for a
while? Work is prayer but it can also be madness. You were in
fever when you wrote your Burmese article” (p. 38). Gandhiji’s
letters to Motilal Nehru and Jawaharlal Nehru reveal his concern
for both father and son. Writing to the former on September 2,
he said: ‘““This letter like the former is meant to be a plea for
Jawaharlal. He is one of the loneliest young men of my acquain-
tance in India. The idea of your mental desertion of him hurts
me. . . . I don’t want to be the cause direct or indirect of the
slightest breach in that wonderful affection’ (p. 65). In reply to
a letter from Jawaharlal, Gandhiji said: ‘Father is just now in
an irritable mood. And I am most anxious that neither you nor
I should contribute an iota to the irritation. . . . It makes me
unhappy to find him unhappy. His irritability is a sure sign of
his unhappiness” (p. 148). And finally, there is the letter to
Romain Rolland, where he says of Mirabehn: ‘“What a treasure
you have sent me. I shall try to be worthy of such a great con-
fidence. I shall do everything to help Miss Slade to become a
little bridge between West and East” (p. 320).

Scattered among the contents of this volume are revealing
confessions of personal faith. In “My Jail Experiences’, the maker
of history sets down his reflections on the study of history and
concludes: ‘““That which is permanent and therefore necessary
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eludes the historian of events. Truth transcends history’ (p. 129).
Explaining his attitude to religion and politics, he said: “For me
humanitarian service, or rather service of all that lives, is religion.
And I draw no distinction between such religion and politics. In-
deed, I cannot conceive a life full of service without its touching
politics. . . . I believe that the time is fast coming when poli-
ticians will cease to fear the religion of humanity and humani-
tarians will find entrance into political life indispensable for full
service” (pp. 52-3). Again he reiterated his humanitarian con-
cern: “You regard me as a Mahatma, not because of my Truth,
nor for my Non-violence, but on account of my deep attachment
for the poorest of the poor. Whatever happens, I can never desert
the poor in their rags” (pp. 59-60). But Gandhiji’s humanitarianism
sprang from his devotion to God. As he declared in ‘“Bolshe-
vism or Discipline?’’, his movement was not atheistic. “It is not a
denial of God. It has been undertaken in His name and is being
continued with constant prayer” (p. 19). During all the crises and
perplexities of public life, he looked inward for light, and was
extremely unhappy when, for a time, he failed to find it. Recall-
ing the plight of Margaret in Faust, he said, “I seem to have lost
my Love too and feel distracted. I feel the abiding presence of
my Lover and yet he seems to be away from me. For he refuses
to guide me and give clear-cut injunctions. On the contrary, like
Krishna, the arch mischief-maker to the Gopis, he exasperates
me by appearing, disappearing and reappearing” (p. 77). And
Gandhiji returned again and again to the wheel and there “found
peace in refusing to find it.” For ever the inner voice told him:
“Be ‘careful for nothing’, but merely do your duty as you
find it” (p. 450). Gandhiji drew ‘“‘the student readers’ attention
to the value of doing things regularly”’, and described how he con-
verted the dry drudgery of indexing into a daily exercise and an
absorbing game (p. 155). Clarity and certitude came from right
action. “Practice is the best speech and the best propaganda. And
this everyone can do without let or hindrance from anybody else.
Not to worry about others is Ormuzd’s way. Ahriman leads us
into the trap by taking us away from ourselves. God is not in
Kaaba or in Kashi. He is within everyone of us. Therefore
swaraj too is to be found by searching inward, not by vainly
expecting others, even our fellow-workers, to secure it for us”

(p. 451).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up
in small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by
Gandhiji, have been set up in small type. In reports of speeches
and interviews slight changes and omissions where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati or Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with
such changes as were necessary to bring them into conformity
with the original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is
that of publication. The writings are placed under the date
of publication, except where they carry a date-line or where
the date of writing has special significance and is ascertainable.

References to Volume I of this series are to the August 1958
edition. References to An Autobiography cite only the Part and
Chapter, in view of the varying pagination in different editions.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N.
refers to those available in the Gandhi Smarak Nidhi and
Sangrahalaya, New Delhi; C.W. denotes documents secured by
the Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period cover-
ed by the Volume are also provided at the end.
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1. LETTER TO VASUMATI PANDIT

OnN THE TrRAIN TO DELHI,
Sravana Vad 2 [August 16, 1924]

CHI. VASUMATI,

I have your letter. I write this in the train on my way to
Delhi. Devdas!, Pyarelal?, Mahadev?® and Manzar Ali are with
me. I shall return in a couple of days. Take care of your health.

Blessings from
Baru
CH1. VASUMATI

C/o DoraTtrAl KasuiraMm & Co.
[SuraT]

From the Gujarati original: C.W. 454. Courtesy: Vasumati Pandit

2. LETTER TO RADHA GANDHI

Saturday, Sravana Vad 2 [August 16, 1924]*

CHI. RADHA,

I got your postcard as well as the papers sent with Kesu. I
write this letter on the train. I am glad that you find the place
congenial. Ahmedabad water causes constipation. Both of you
sisters move about freely as much as you like. I hope to return

from Delhi on Friday. Devdas, Pyarelal and Mahadev, all three,
are with me.

Blessings from
Baru
CH1. RADHA
Clo Vora SHrviaL KARsANjI
Rajror Crty

From the Gujarati original: C.W. 6029. Courtesy: Radhabehn Choudhri

1 Youngest son of Gandhiji

2 Nayyar; Gandhiji’s secretary since 1920; biographer of Gandhiji
3 Desai (1892-1942); Gandhiji’s secretary for 25 years
4 From the postmark

XXV-1



3. RELIEF WORK IN MALABAR!

I have to confess that the response to this appeal has been
more prompt than I had expected. It has been proved not once
but many times that, by God’s grace, compassion does exist in the
hearts of the people. Many funds have been launched for this work.
People may pay their contribution to whichever fund they choose; I
would only urge that pay they must. Malabar’s misery is unimagin-
able. If a man expecting death survives, he dances with joy. He
forgets hunger, thirst, heat or cold in the excitement of having
survived. Our brothers and sisters in Malabar are in this pre-
dicament. Those who are dead are gone. The survivors are simply
happy because they are alive. As days pass, their misery will
increase, not diminish. We are humble creatures before God.
We have the power to crush an ant and that makes us arrogant;
whereas God has a thousand times more power to crush us like
ants and He does exercise that power on occasion. This action of
His is, however, not “‘violence’’, because He is omniscient and an
ocean of compassion. Since we cannot pierce His mystery, we call
Him the creator, preserver and destroyer of the world. He, in fact,
neither creates nor preserves nor destroys. We know not what
law governs our birth, life and death.

Whatever it is, as long as we desire to live, it is our natural
and inescapable duty to help others to live.

Readers will be glad to know that some brothers and sisters are
missing a meal every day, some have given up milk or other things
and they are contributing to the Fund what is thus saved. Even
children have joined this work spontaneously. A handsome amount
is likely to be collected in this way. A small girl had stolen three
pice which too she paid to the Fund. A sister has donated her
four bracelets and a chain of pure gold. Another sister has given
her heavy necklace. A child has parted with his gold trinket and
a sister with her silver anklets. One person has given two toe-rings.
An Antyaja? girl has offered voluntarily the ornaments worn on
her feet. A young man has handed over his gold cuff-links.

Rs. 6994-13-3 have been collected in cash up to date. (Please

1 A similar appeal in regard to flood relief was made in Young India; vide
Vol. XXIV, pp. 574-6.

2 Literally ‘‘the last born”, the castes traditionally regarded as untouch-
ables
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see the last page!). The following amounts were deposited with
the Bombay branch:
A gentleman—Rs. 5; Dahyalal Harivallabh Joshi—Rs. 10;
Vishveshwar Manilal—Rs. 101; a gentleman—Re. 1.
I trust that the collection will continue at the same rate at
which it has started.
CLOTHES

Clothes are coming in large numbers. It is difficult to esti-
mate their value. These clothes are most welcome on this occasion.
When there is a cloud-burst, it is not possible to think of swadeshi
and paradeshi®. Therefore I intend to accept any clothes that may
be offered. I do not have the nerve to say that I will not clothe
a naked man in foreign garments. If India had been overflowing
with khadi by now, I would, indeed, have said this. As long as
we have not acquired this power, how can we, who are ourselves
loaded with garments, be fastidious while clothing the naked?
I have lost sight of the distinction between co-operation and non-
co-operation on this occasion of distress relief. I am prepared to
serve under Government officials in the work of feeding the hungry;
and I advise the non-co-operators to do the same. It does not mean
that we should also attend meetings convened by the Government.
We are not interested in these things. We should only perform
the soldier’s job. If we collect funds, we should modestly extend
relief without coming in the way of the Government to quarters
where the Government has not reached or does not wish to reach.
If the Government wills, it can extend abundant help. The entire
work is so enormous that there is enough scope for private enter-
prise and private charity. Private enterprise alone will not be able
to meet the challenge; but whatever is left undone by Government
aid can be undertaken by private relief alone. I am considering in
consultation with Vallabhbhai® how best to utilize the funds. Much
depends upon the amount of money collected.

If anyone’s contribution is not acknowledged in MNavajivan, he
should write to me. The intention to acknowledge all amounts is
still there. In case of very small amounts, I intend to publish
only the totals. Those who wish to remain anonymous, may kindly
let me know their wish.

If the donors of clothes remember the following instructions, it
will be convenient to accept and forward the gifts:

1 Of Navajivan, 17-8-1924

2 Foreign

3 Patel (1875-1950); Congress leader of Gujarat; first Deputy Prime Minis-
ter of India
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1. Used clothes may be washed before they are offered.

2. Torn garments may first be stitched.

3. All clothes may be properly folded, bundled and labelled
with the name of the donor and the number of garments.

We are not giving away these clothes to beggars. These, people,
like ourselves, belong to clean and tidy middle-class families. I
do hope that the same love, care and courtesy will be shown to
them, as we do while giving something to our own brother or sister.
Indeed we should show consideration and care while we give even
to a beggar. It does not take much time to wash unclean clothes,
stitch torn garments or to fold them all properly. It merely tests
one’s fellow-feeling.

STUDENTS OF MAHAVIDYALAYA

Readers are aware that students of the Mahavidyalaya have
offered yarn; but, like the pupils of Shraddhanandji! during the
South African campaign, they have also donated manual work.
About 75 students put in work as labourers at the college building
which is being constructed for them and they paid to this fund the
wages they earned. I congratulate the students and hope that
they will often undertake such manual labour which is the true
way of utilizing the education acquired by them.

WHERE TO GIVE?

At Ahmedabad, the donations can be forwarded to the offices
of the Provincial Committee and the MNavajivan or to the Ashram.
In Bombay, arrangements may be made with the Provincial Com-
mittee or the donations may be forwarded to the branch office of
the Navajivan on Princess Street. Wherever money, yarn or clothes
are forwarded, I would advise the donors to take a regular receipt.

[From Gujarati]

Navajivan, 17-8-1924

4. TEACHERS AND TRAINING IN SPINNING

Bhai Harishankar Trivedi has written the following thought-
provoking letter on this subject:?

There is not the least doubt in my mind that students would
certainly learn to spin if teachers take an interest in and master

1 1856-1926; nationalist leader of Arya Samaj who was known as Mahatma
Munshiram; founder of the Gurukul at Kangri near Hardwar
2 Not translated here
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spinning and its related arts. Experience shows that students’
interest in a subject is sustained not by the subject-matter but by the
teacher. My own experience has been that one teacher used to
bore me to sleep while teaching chemistry, whereas another teacher
kept me wide awake and interested in the same subject. The form-
er, who talked and talked without clarifying the topic, was not liked
while, as the other teacher elucidated the theme, one wished that
his period should never end. The topic was the same as well as
the students. Instruction by one, however, was absorbing and
by the other insipid. The spinning-wheel holds a jar of nectar. In
the Dakshinamurti Bhavan, it appears, there are teachers who can
reveal this.

[From Gujarati]
Navajivan, 17-8-1924

5. MY NOTES

MauLANA SHAUKAT ALl IN KATHIAWAR

Maulana Shaukat Ali! has wired from Delhi that he, along
with his companions, will start on a tour of Kathiawar and reach
Rajkot on the 18th. The Khilafat Committees and other societies
or associations who wish to invite him should write to him in time
to the Rajkot address to enable him to fix engagements. I am
confident that Maulana Shaukat Ali and his companions will be
welcomed by Hindus as well as Muslims everywhere during
their tour of Kathiawar.

UrtiLity oF “Takri’’?

This? is only one of many experiences. This is just the begin-
ning for takli. It has already been reported that the fakli can
spin up to 70 yards of yarn in an hour. The spinning-wheel
can of course spin much more. But it is not proper to compare
the takli with the wheel. A takli can be plied if you are unoccupied
even for five minutes. The Congress has exempted members from
spinning during travel because the spinning-wheel cannot be plied
in trains. If I had been aware of the utility of the takli then,
the exemption during travel would not have been made. On

1 Along with his brother, Mahomed Ali took a leading part in the
Khilafat Movement.

2 Spindle

3 Reference is to a letter in praise of takli; not translated here
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the whole the fakli may be more useful than the wheel to one on
a journey or otherwise busy, wanting to spin. The fakli is an in-
expensive spinning tool which can supplement if not replace the
wheel. Moreover, if a #akli is made out of a bit of tile, it would
cost nothing at all.

PunisHMENT IN NATIONAL SCHOOLS

A gentleman writes that I have got many resolutions passed
in the teachers’ conference; that the teachers assented to all those
resolutions half-heartedly in order to humour me; that it would
be lucky if even one of them were implemented; and that I
forgot to pass a resolution about punishment of students in national
schools.

I hope the resolutions in the teachers’ conference were adopt-
ed not merely to humour me but with the idea of implementing
them. I have no doubts like those expressed by this brother. I
have presumed that national schools shun physical punishment.
If this were not so, some teachers would have raised a discussion.
The other possibility is that punishment is too common to sur-
prise anyone. I am not prepared to imagine this possibility. I hope
that the correspondent will have noticed only a few instances.
Those teachers who punish their students are not teachers but
jailors. The function of the teacher is to stimulate and attract the
student and thus to help his advancement. I take it that faith
in the power of the rod in training a child has been discarded
by now. Thousands of teachers all over the world have seen that
a child can be brought up better by patience than by punishment;
the latter in fact only shows the teacher’s ignorance. It is the
job of the teacher to make every subject interesting. A good
teacher can make even a dry subject like Arithmetic interesting.

WEeRE Tuey DEMoONS?

A gentleman has condemned Ramachandra, Yudhishthira! and
Nala? and wants me to defend them. ‘“Ramachandra made Sita
go through the ordeal of fire and yet later abandoned her; Yudhish-
thira indulged in gambling and forfeited the right even to pro-
tect Draupadi; Nala cast aspersions on his wife and forsook her
half naked in a dense forest. Should we call these three persons
men or demons?”’

This charge can only be answered by the poets or the virtuous
heroines themselves. I judge as a layman and to me all the three

1 Eldest of the five Pandava brothers in the Mahabharata
2 King of Nishadha and husband of Damayanti in the Mahabharata
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men appear worthy of reverence. Rama’s story is extraordinary;
but let us, for a moment, put the legendary Rama in line
with the other two. If the three women had not been the wives
of such heroes, history would not have remembered them as vir-
tuous heroines. Damayanti never left chanting the name of
Nala, Sita could not think of anyone in the world except Rama,
and Draupadi, although indignant with Yudhishthira, would never
move away from him. If we could enter the innermost hearts of
these three men when they wronged their virtuous wives, we
would be consumed by the fire of anguish seething there. Bhava-
bhuti! has given us a moving account of the misery experienced
by Rama. The five brothers, who tended Draupadi like a fresh
flower, used to listen patiently to her angry words. Nala was not
himself when he did what he did. Even the gods watched from
the heavens Nala’s devotion to his wife when he sped away with
Rituparna?. For me at any rate the testimony of these three noble
wives is enough evidence. It is, however, true that the poets have
depicted these three wives as more virtuous than their hus-
bands. Rama, Nala, Dharmaraj? would become insignificant
without Sita, Damayanti, Draupadi. The men are impulsive,
their conscience is wayward and their devotion too is not un-
deviating; whereas the devotion of these heroines was steady
like the lustre of a gem. The patience of women far surpasses that
of men. Since forbearance is a mark of strength, these virtuous
women were not weak but strong. What is man’s courage be-
fore woman’s? This weakness, however, is endemic to man as
such, not particularly to Nala and the rest. The poets have depict-
ed these women as embodiments of endurance. I do regard them
as the pinnacle of virtue; but I cannot look upon their noble
husbands as demons. Would not the fame of these women be
sullied if we look on their husbands as demons? A demonic spirit
cannot stay by the side of a virtuous woman. The husbands
may well be considered inferior to their noble wives. But the
men and women belong to the same category—both are worthy
of reverence. I think it is equally wrong to regard everything
old as despicable or as venerable. We should not give up the ideal
of woman’s duty while espousing the cause of her rights. I see
no need for criticizing our ancient heroes in order to champion
women’s rights.

1 Fighth-century Sanskrit poet and playwright

2 King of Ayodhya, whom Nala served as a trainer of horses and as an
accomplished cook

3 Yudhishthira
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CoNTEMPT FOR ‘‘ANTYAJAS™

Contempt for Antyajas is in evidence more in Kathiawar than
in the rest of Gujarat. Antyagja brothers hailing from Kathiawar
bring such news and others confirm it. A gentleman writes that
even now the Aniyajas have to suffer the same humiliation in rail-
way trains as before. They are not allowed to be seated. If they
sit down, the other passengers keep at a distance, insult and
abuse them. Such contempt is taken as a part of religion since
many who perpetrate it flaunt a #/ak! on their fore-heads. This
contempt is not due to any uncleanness because the Antyaja
brother can help himself and enjoy respect if he resorts to a small
white lie. He has only to give out his caste as Thakore or
Rathod. Only those who speak the truth have to suffer indignities.
The Antyaja brothers who would not resort to untruth for the sake
of momentary comfort are entitled to high praise. They thus prove
that they are more virtuous than their revilers. If the railway
officials are sympathetic, they can protect the poor Antyajas. Not
all the passengers have this contempt for the Antyajas. Those who
do not despise them should come forward as their protectors. The
Antyajas should gain the confidence that the presence of a person
with a khadi cap is a sure guarantee of their protection.

SHORTAGE OF SCHOOLS FOR ‘‘ANTYAJAS’

A gentleman writes:

Towns like Gadhada, Umrala, Mahuwa, Talaja and Sihor in Bhavnagar
have enough children to sustain Antyaja schools even today. A gentleman
from Bombay has even offered to bear the expenses for a school in
Mahuwa; but no local citizen is willing to undertake the management
and hence the opening of a school has been postponed.

Is no one in Mahuwa and other towns prepared to undertake mere
management of schools? If local citizens are not prepared, will not
volunteers from other parts of Kathiawar undertake the work?

DISTRESSING

A perusal of the following description? of Dholka tahsil will
distress the reader.

To sell out all cotton and all food-grains because they fetch
a good price, is only buying trouble. A man cannot keep the

1 Vermilion mark

2 Not translated here. The letter narrated the disastrous rush among vil-
lagers to cash the crops.
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money raised in this way and he is left in the end with the dust
with which he had started. A man should retain at least his own
requirements of cotton and food-grains.

Lack oF FELLOW-FEELING

Another picture of the same tahsil is given below:!

The whole tragedy lies in walking away. We have not progres-
sed beyond the family circle; that is why we cannot see our own
good in what is good for our town. We were not very much
concerned with the distress of Malabar. Mere preaching is the
least effective in creating family ties among citizens. The effort
may well start with preaching; but that is not enough. A tree
does not take shape merely by our sowing a seed. It needs water and
nurture and when it is just a sapling, it needs a fence. Without
this, the whole effort may go waste. So with preaching too. We
shall succeed only if we strive to strike root in one town and,
through it, spread enlightenment to all other towns. If our ob-
jective is merely to collect funds, then it would be another mat-
ter. If, however, we wish to penetrate the hearts of people or to
collect yarn from them, that can be achieved only by staying in
the village.  We shall progress faster if, instead of complain-
ing against the people, we look critically at the shortcomings in
our own work.

FOREIGN v. SWADESHI SUGAR

A gentleman writes that I have not discussed in detail “which
sugar may be considered pure and which foreign’. It is not cer-
tain that bones, etc., are not used in refining swadeshi sugar.
India imports sugar worth Rs. 180 million from other countries
every year. I do not think that India can produce all this quan-
tity in a short time. I myself use no sugar at all on most occa-
sions. Its nutrient value is very small. Whatever sugar is neces-
sary is available in sweet fruits. Chewing sugarcane is the best
way of taking in sugar. When the season for sugarcane is at an end,
one should use jaggery. Nevertheless, if one cannot do without
sugar, one should try to get swadeshi sugar and should risk the
possibility of shopkeepers making spurious mixtures.

KHADI-WORK IN KATHIAWAR
I have recently read the distressing report published by
Mr. Amhurst in Vishwa Bharati about conditions in Kathiawar.

I Not translated here. The correspondent described the indifference of
villagers towards the digging of a well for their own benefit. The corres-
pondent walked away in disgust.
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Therein he says that there is progressive erosion of land and
consequent danger of famine in Kathiawar on account of the
destruction of forests. Since the area under pasture lands is de-
creasing, the once-famous cattle are decaying. The opening of
factories in cities drains away the population from villages, and
ultimately, the extinction of villages leads to the ruin of cities
also. These changes will sap the artistic qualities of Kathiawar.

This is almost a prophecy. It applies to India as much as to
Kathiawar. The latter being a very small peninsula, it can
even now be protected; that is why Mr. Amhurst could grasp the
past and the future during the present transition. I have often
stated that modern industrialism can prosper only in those
countries which import raw materials from outside, or in other
words, an industrial country can only prosper at the expense of
another country. India does not feed on any other country. She
herself is the prey of other countries, namely, England, etc. If our
cities too start preying like these countries, then the poor villager
will have to suffer double exploitation.

Kathiawar can save itself to some extent from this awful situa-
tion. Trees should be planted and grown in every compound, the
area under pasture should be increased and the craze for mills
and ginning factories should be reduced. It does not need much
mathematics to see that too many mills and ginning factories in
a very small region are an unbearable burden on the people. If
the princes and their ministers think calmly and unselfishly, they
will realize that their sustenance depends upon the welfare of
the villagers which requires the fulfilment of two conditions.
Their farms should be prosperous and they should have some em-
ployment for their idle hours. This industry, being based en-
tirely on cotton, is operated in the villagers’ cottage. The spin-
ning-wheel is its centre. One who sustains the wheel, sustains the
people. The spread of foreign or mill-made cloth should not
be tolerated in Kathiawar.

KHuADI ASSOCIATION AT AMRELI

I wish as well as hope that Kathiawar will participate in the
current efforts to popularize spinning. I therefore welcome the
journal issued by the Khadi Association at Amreli; whoever wants
to learn the processes or whoever wants to pay his contribution
to the Congress in yarn, will find in the journal information re-
garding many facilities available to him. Training is also avail-
able to those who want to learn the processes. I hope many bro-
thers and sisters from Kathiawar will benefit from these faci-
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lities. It is necessary to remember that the object of the Congress
resolution was to make the middle-classes spin religiously. If this
effort succeeds, the cult of spinning will be revived and the
hungry stomachs of the poor will be filled. Before the spinning-
wheel finds a place in every home, faith in its power has to be
inspired. This can be done if the middle-classes accept the
spinning-wheel as a sacrament; popularization of khadi is as
imperative as the spread of the spinning-wheel. The day when
khadi sells as easily as ghee, we may presume that there will be
no more starvation deaths in India. I wish that Kathiawar will
play its full part in this divine sacrifice. The wonderful thing
about this sacrifice is that one who performs it reaps his fruit
immediately. If 2.6 million Kathiawaris put in labour worth one
rupee on an average, they can save 2.6 million rupees every year.

I would advise the workers of the Khadi Association not to
be the least disheartened about their work. Doubt and des-
pondency seem to be taking root in the land these days. At the
slightest sign of determination, the clouds of despondency will
disperse.

[From Gujarati]
Navajivan, 17-8-1924

6. FOR GANDHIFI OR FOR THE COUNTRY

A friend says that currently it has become a vogue insistently
to ask the students, in the name of Gandhiji, to take up spin-
ning. He wants to know if this is right.

So long as I work for the country and for the country alone,
this sort of appeal, under certain circumstances and to a certain
extent, is justifiable. The appeal to spin for me has more effect
than the appeal to spin for the country. Still, it is of course right
that everyone should spin for the country. It is even better to
spin for oneselfin the ideal sense of the word spinning. For every
worker who works for the country works for himself also. He who
works for himself alone does harm to himself. Our good should
conform with the country’s good. It should not be separated
from the latter. Those who occasionally make a show of spin-
ning and then stop it only throw dust into people’s eyes.

[From Hindi]
Hindi Navajivan, 17-8-1924



7. APOLOGY

Hindi Navajivan completes its third year today. I regret to
say I have not been able to do much writing exclusively for
Hindi Navajivan. 1 want the readers to understand that the
reason for this is not so much my unwillingness as the lack of
time and to forgive me.

Hindi Navajivan has not yet become self-supporting. I have
once said that it is not desirable from the public point of view
to run a newspaper on loss. Hindi Navajivan is dedicated to the
service of the people. Every reader should therefore consider
it his own paper and try to make it self-supporting. At present
2,700 copies of it are sold. For it to be self-supporting at least
3,000 copies should be sold. I do hope the readers will try to
make good this deficiency.

[From Hindi]
Hindi Navajivan, 17-8-1924

8. LETTER TO THE TRAFFIC SUPERINTENDENT, AFJMER

As AT THE ASHRAM,
SABARMATI,
August 18, 1924

TO

THE TRAFFIC SUPERINTENDENT
AJMER

SIR,

I travelled 2nd class on Saturday last the 16th instant from
Ahmedabad to Delhi. I had three third class attendants with
me, of whom one, by permission of the Deputy Station Master,
Ahmedabad, and under medical certificate, remained with me
in the compartment. Two years ago before I was imprisoned
I used to travel similarly on your as well as other Indian
lines. Objection was once raised by a G.I.P.! Ticket Examiner.
Till then I did not carry a medical certificate, as my delicate
health I showed on my person. But on the G.I.P. Traffic
Superintendent drawing my attention to the rule under which at-

1 Great Indian Peninsular Railway
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tendants with lower class tickets were allowed to travel with
higher class invalid, I began to carry a medical certificate. This
time too, therefore, I produced to the Station authorities at
Ahmedabad a medical certificate copy of which is enclosed here-
with.

On alighting at Delhi Station on the 17th instant, the Ticket
Collector, having been advised that an attendant with a third class
ticket had travelled with me demanded excess fare and penalty.
One of my attendants explained to the Deputy Superintendent
the circumstances under which he travelled second class with me,
offered to produce the medical certificate and to read him the
rule (copy of which he had taken from the Coaching Tariff,
Part I, para 69) permitting passengers to carry an attendant
with a lower class ticket. I am told he would not even look at
these, and the Station Superintendent, who was sought to be ap-
proached through the Deputy Superintendent, would not even
see my attendant. I regard these acts as highly impolite. The
attendant in order to avoid any dispute paid Rs. 23 under pro-
test. I enclose receipt therefor, and now beg to apply for refund
of same for the reasons above mentioned.

I am,
Yours faithfully,
M. K. GANDHI
Enclosures: 1. Medical Certificate
2. Excess fare ticket No. A 90257

From a photostat: S.N. 10120

9. TELEGRAM TO N. H. BELGAUMWALA!

[On or after August 19, 1924]

NO COMPROMISE.? SENDING YOU CORRESPONDENCE MOTILALS3,
ARRIVING AHMEDABAD TWENTY-THIRD.

The Hindu, 23-8-1924

1 In reply to his telegram of August 19 to Gandhiji at Delhi, which read:
“Much agitated statements in Press. Mrs. Naidu being authorized compro-
mise. Anglo-Indian papers infer your separation from Congress. Wire attitude.”

2 With the Swarajists

3 Nehru (1861-1931); lawyer and politician, twice president of the Indian
National Congress



10. NOTES

THE FIrsT RETURNS

How I wish the reader could share my delight, as I analyse
the first returns of yarn in terms of the A.I.C.C.! resolution?
on spinning. As yet I have before me only the Gujarat returns,
Ahmedabad being the headquarters of the A.ILK.B.}> The re-
presentatives bound to send their quota number 408. Of these
only 169 have sent in their quota, i.e., only 42 per cent against
58 per cent defaulters. It is said that the others have not been
able to send their quota owing to their being novices. The excuse
is not valid, because Messrs Abbas Tyabji* and Vallabhbhai were
novices but have been able to send over 5000 yards by reason
of determined application. I hope, therefore, that the next month
will see a full response. But the number of non-representatives
more than makes up for the defaulters. For in all 672 persons have
sent in their returns in Gujarat, i.e., 503 non-representatives have
responded. This is truly encouraging. A little more organizing
should show much better results. In fact if this sacrificial spin-
ning movement spreads, it will show startling results from month
to month. Of these nobody has sent less than 3000 yards. Many
have sent in 5000 yards. Omne has sent 43,000 yards. This
means a lot of work. The yarn is also perfectly even and well-
twisted. Let not the reader imagine that he is a professional spin-
ner. His practice does not extend to a long period. Another
has sent in 12,000 yards. He has spun 24,000, but has retained
12,000 for his own use. A third has also sent in 11,000, though he
has spun in all 27,000 yards. Both these are busy Congress re-
presentatives occupying very responsible positions. They could
not send in such large amounts without putting in at least three
hours’ labour every day. They do not believe that the other
work entrusted to them has suffered. They have put in this
labour, because they are early risers and render an account of
every minute at their disposal. One young man has spun
46,000 yards, though he has sent in only the required minimum.

1 All-India Congress Committee
2 Vide “‘First Test”, 24-8-1924.
3 All-India Khadi Board

41853-1936; nationalist Muslim leader of Gujarat; former judge of
Baroda High Court
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He cannot afford to send more. Let me add also that there are
many who have spun much more than 3000 yards, but who are
spinning for their own personal use and hence cannot afford to
send in more than the minimum. Taking the districts, Kheda
tops the list and Panchmahals comes last.

THE ALl BrRoTHERS’ QuoTa

The Big Brother made a mighty effort but succeeded in
sending only one tola of indifferently-spun yarn. If there was
no fear of the reader accusing me of partiality towards the Bro-
thers, I would say that this is not a bad record for one who is
constitutionally ill-fitted for continuous spinning and who is
always on the move. Maulana Shaukat Ali has however given
me the assurance that he is going to send the full quantity for
the next month. Maulana Mahomed Ali has done better. I
must let him speak for himself:

I send with Shaukat the poor attempt of the President of the Con-
gress at spinning. The history of my spinning is this. Never had I spun
a yard of yarn in all my life, but after Ahmedabad I was determined to
commence it the moment I settled down at Delhi. Continuous travelling
was followed by illness, but on the 2nd August I sat down at long last to
spin. Two skeins of thick, uneven, horrible yarn are the result of the
work done on the 2nd and 3rd. But some of it was spun by my wife who
acted as my tutor and afterwards also by Arif Hasvi who also taught
me a little. On the 4th I spun the third skein but forgot to count the
yards spun. I think it was about 110 yards. On the 5th, 6th and 7th I did
about 300 yards and then had to go to Rampur to see mother, and I
greatly regret that the charkha was left behind in my hurried and wor-
ried departure. On my return I did another 150 yards or so, but have
been kept busy by the Hindu-Muslim negotiations, mother’s illness and
my own foot on which one carbuncle has not yet healed and another
has made its appearance. The last (4th skein) is 462 yards and represents
about 4 days’ work. I promise you that God willing I will not only spin
2000 yards by the 15th September but will also make up the deficiency
for August. Will you, in the meantime, accept the will for the deed?

This is remarkable for one who is ailing and also travelling.
But I know that a President has to be exact and scrupulous about
his own work before he can expect any from his followers. The
Ali Brothers however represent not only the Congress but the
Mussalmans also. The cry everywhere is that the Mussalmans
are practically not responding to the call at all. It will require
a tremendous effort to awaken them to a sense of their duty. And
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if the Mussalmans come up to the Hindu level in spinning, their
work will react upon the Hindus. Boycott of foreign cloth will
then become an accomplished fact and with it will be achieved
the economic salvation of the masses. With that salvation will
come self-confidence. Self-confidence must lead to swaraj.

PrincipaL Gipwani!

It is reported that Principal Gidwani has lost 30 lb. in
weight in the Nabha Jail and that Mrs. Gidwani in spite of
repeated requests has not received any reply as to when she
can visit her husband. This is callous indifference. The adminis-
trator may at least issue regular bulletins regarding Principal
Gidwani’s health and let the public know the real state of his
health. Why Mrs. Gidwani should be prevented from seeing her
husband as often as she likes is also difficult to understand. My
sympathies go out to her. I know however that she is the brave
wife of a brave husband. The only advice I can tender to the lady
is to be ‘‘careful for nothing” and feel that God will take better
care of her husband than any human agency. She and we should
realize that as satyagrahis and non-co-operators we must expect
treatment such as is being meted out to her and her husband.
If Acharya Gidwani will change his “creed” he can now pro-
cure his discharge. He has but to apologize for his brave and
human conduct in crossing the Nabha border and he will be
set free. But he will do no such thing. It is the article of a
satyagrahi’s faith to prefer imprisonment to degrading liberty.

WanNTON DESECRATION

If the communique of the District Magistrate of Morada-
bad is to be relied upon, the news contained in it is serious and
disquieting. Two temples are reported to have been desecrated
and the Hindus assembled seriously assaulted. No cause for
this wanton desecration has been assigned. A similar incident
is reported to have taken place at Amethi in the Lucknow dis-
trict. Here the Hindus are supposed to have blown conches in
defiance, it is said, of a magisterial order. If they did, it was for
the magistrate to punish the offenders, not for the Mussalmans
to enter the temple in a large body and commit assaults and
desecrate temples. There is no doubt that these cases have an
organization at their back. It represents a deliberate attempt
to create dissensions and prevent Hindu-Muslim unity. What

1 Asudomal Tekchand Gidwani of the Gujarat Vidyapith
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the organization can hope to gain by such acts is difficult to
understand. It cannot enhance the dignity of Islam, it cannot
popularize it. If it is material gain that is sought, it is not pos-
sible to achieve it. And if the organizers seek to gain Govern-

ment favour by these methods, they will soon find themselves
undeceived.

NaTaL INDIANS

It is a pathetic cable from the Natal Indians protesting
against the passing of the ordinance disenfranchising Natal
Indians from voting at municipal elections. This fight com-
menced in 1894. It was finally decided in favour of the
Indian settlers. The then Natal Government admitted that it
would be most unjust to deprive the Indian taxpayer of the
municipal franchise. The Indian settler submitted to the virtual
deprivation of the political franchise. But no past promises or
undertakings bind governments when they wish to change poli-
cies or principles. We have seen this illustrated often enough in
the history of Indians in South Africa. Almost every assurance
given to them has been violated on due occasion. Our bewildered
countrymen make a pathetic appeal to the nation for help. Little
do they know that we are powerless to give them real assistance.
Sympathy they have. Newspaper articles they will have, but I
fear that beyond that they are likely to get very little. If the
Government of India move, for very shame, to protect them
against impending spoliation, it can do so with effect. I say
“impending”, for the ordinance requires the sanction of the
Governor-General of the Union of South Africa. He has once
refused to sanction such an ordinance. If he exercises his prero-
gative, he can save the Indians the insult that the ordinance im-
plies. Every letter received by me from South Africa during
Mrs. Naidu’s! stay there showed the high hopes our people built
on the brilliant mission of Mrs. Naidu. But the South African
Europeans can be courteous and yet carry out their determina-
tion, though it may be, as this is, totally unjust. They have learnt
under General Smuts? the art of being sweetly unjust. The ulti-
mate remedy lies with our countrymen themselves.

1 Sarojini Naidu (1879-1949); poet, patriot, Congress leader and a close
associate of Gandhiji

2 1870-1950; South African soldier and statesman; Prime Minister of
South African Union, 1919-24 and 1939-48
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Kenya Decision

The Colonial Secretary’s announcement about the Kenya
Indians is an artful performance. It reads perfectly innocent. But
it has practically taken away everything that our countrymen of
Kenya were fighting for. Mr. Thomas has shelved the immi-
gration measure. It means very little. There was no urgency
about it. And with the unfavourable decision on the other points,
the immigration will be automatically checked. The Indians
claimed to retain the right to own land in the Highlands. They
claimed equal general franchise. They wanted fair fight and no
favour. The announcement takes away the right of owning land
in the healthiest part of Kenya. It seeks to give communal fran-
chise which in effect means no effective political power for our
countrymen. The struggle has been going on for several years.
All Indians, Moderates and others, united last year. They pro-
claimed even a boycott of British goods. But the import of Bri-
tish goods remained unaffected and the Kenya Indians have
gained little for the agitation. We have not the power, or more
accurately we do not know how to use the power we have. Let
the reader understand the distinction between Kenya and Natal.
Natal has dominion status. Kenya has not. The decision in
Natal is an act of the local legislature. There is therefore still
hope of relief. In Kenya the decision now is that of the Impe-
rial Government. Therefore it is practically final.

Young India, 21-8-1924

11. BOLSHEVISM OR DISCIPLINE?

Two American friends have written to me a passionately-
worded letter saying that in the name of religion I am probably
introducing in India Bolshevism which knows no God or mora-
lity and is frankly atheistic. They say that the alliance between
Mussalmans and myself is an unholy alliance and a menace to
the world, for, they argue, Mussalmans are today aiming at
supremacy in the East with the help of Bolshevic Russia. I have
heard this charge hurled against me before now, but I have
hitherto taken no notice of it. But it seems to me it is time for me
to consider it when it is brought by responsible foreign friends

I For M.N. Roy’s reply to this article, vide Appendix I; for Gandhiji’s
comments on the reply, vide ‘“Meaning of Bolshevism”, 1-1-1925.
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in all good faith. In the first place I must confess that I do not
know the meaning of Bolshevism. I know that there are two
opposite parties, one painting it in the blackest colours, the other
hailing it as deliverance for the downtrodden masses all the
world over. I do not know what to believe. All I can say is that
my movement is not atheistic. It is not a denial of God. It has
been undertaken in His name and is being continued with cons-
tant prayer. It is undoubtedly a mass movement but it seeks to
touch the masses through their hearts, their better nature. It is
a process of discipline and hence it is that it has filled even some
of the best of my co-workers with despair.

I am proud of the alliance between the Mussalmans and
myself. Islam is not a denial of God. It is a passionate avowal
of one supreme deity. Not even its worst detractors have ac-
cused Islam of atheism. If therefore Bolshevism is atheism, there
can be no common ground between it and Islam. They must in
that case come to death-grip. It will be an embrace of oppo-
nents, not of friends. I have retained the American letter phraseo-
logy. But let me inform my American readers and others that
I am under no delusion. My pretension is very humble. The
alliance there is between the Ali Brothers and myself, i.e., between
a few valued Mussalman friends and myself. I would love to
call it an alliance between Mussalmans and Hindus—not myself.
But that seems to have been a day-dream. In truth therefore one
may say, there is an alliance between some Mussalmans including
the Ali Brothers and some Hindus including myself. How far it
carries us, the future will show. There is no vagueness about the
alliance. It is the most natural thing in the world. It is tragic
that it excites wonder and even apprehension. What can be more
natural than that Hindus and Mussalmans, born and bred in
India, having the same adversities, the same hopes, should be
permanent friends, brothers born of the same mother-India? The
surprise is that we should fight, not that we should unite. And
why should the combination be a menace to the world? The
greatest menace to the world today is the growing, exploiting, ir-
responsible imperialism which through the enslavement of India
is threatening the independent existence and expansion of the
weaker races of the world. That imperialism is a negation of
God. It does ungodly acts in the name of God. It covers its
inhumanities, Dyerisms and O’Dwyerisms under cover of huma-
nity, justice and righteousness. And the pity of it is that the
majority of Englishmen do not know that their name is being
exploited. The great pity of it is that sober, godfearing Eng-
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lishmen are beguiled into the belief that all is well when all is
ill with India, that all is well with the African races when they
are being exploited and degraded in their name. If the defeat
of Germany and the central powers ended the German peril, the
victory of the Allies has brought into being a peril no less
deadly for the peace of the world. I wish therefore that the so-
called alliance between Mussalmans and Hindus will become a
permanent reality based on a frank recognition of enlightened
self-interest. It will then transmute the iron of sordid imperialism
into the gold of humanitarianism. The Hindu-Muslim alliance
is intended to be a blessing to India and to the world for it is con-
ceived in a spirit of peace and goodwill to all. It has adopted
non-violence and truth as the indispensable means for achieving
swaraj in India. Its symbol—the charkha, the spinning-wheel—
is a symbol of simplicity, self-reliance, self-control, voluntary co-
operation among millions. If such an alliance proves a menace
to the world, then there is no God or God is asleep.

Young India, 21-8-1924

12. WASTE OF ENERGY?

A friend has invited my attention to an article in the Welfare
of May last which is an examination by Mr. M. N. Roy! of
Acharya Ray’s? address at the opening of the khaddar exhibition
at Cocanada. The copy has been lying among my papers for
fully two months. I am sorry that I have not been able to read
the article before now. Having read it I feel that Mr. Roy’s
refutation of Dr. Ray’s contentions has been often refuted in
these pages. But as readers have short memories, it is perhaps
as well for me to re-state the arguments in a connected form.
Dr. Ray’s critic considers that all the effort made on behalf of the
charkha is “a waste of energy”. The central point in Dr. Ray’s
argument is that the charkha has a message specially for the
peasant in that it enables him to utilize his idle hours. The cri-
tic contends that the peasant has not any idle hours to utilize.
What leisure he has he needs. If he is idle for four months, it is
because he has over-worked himself for eight months and that
if he is made to work the four months at the wheel, his efficiency
for eight months’ work will deteriorate from year to year. In

I Thinker and writer; founder of the Radical Democratic Party
2 P. C. Ray (1861-1944); scientist and patriot
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other words according to the critic the nation has no leisure
for the charkha.

It appears to me that the critic has little if any experience
of the peasantry of India. Nor has he been able to picture to
himself the way the charkha would work, and indeed is working
today. The peasantry does not need to slave at the charkha. It
affords a pleasant variety and recreation after hard toil. As a
permanent institution, it is presented to the women of India.
They will spin during odd moments. If the majority of the
toilers were to give on an average half an hour per day they
would spin enough yarn for themselves and to spare for the rest.
Such worker would add to his or her income at least Rs. 1-11-0
per year—not a bad addition to the income of a starving person.
It is admitted that there are enough handlooms and weavers
today in India to weave all the cloth we may require. The only
question is therefore that of hand-spinning. If the peasantry would
take to it, the problem could be solved without any great outlay
of capital, of India becoming self-supporting for her cloth. This
would mean at least sixty million rupees circulating among the
millions of spinners and thousands of carders and weavers of
India working in their own cottages and to that extent raising
the earning capacity of the peasantry.

It is the experience all the world over that peasants need a
subsidiary occupation to supplement their earnings or occupy
their leisure hours. It must not be forgotten that not very
long ago India’s women spun during spare hours all the yarn it
required. Revival of spinning has demonstrated the truth of
the statement in a most striking manner. It is an error to sup-
pose that the movement has failed. The workers have indeed
partly failed. But wherever they have done their work well, it
has continued. It is true that it has not yet acquired stability.
This is because of incomplete organization and also because
the spinners are not yet sure of being steadily employed. I invite
Mr. Roy to study the conditions in the Punjab, Karnatak,
Andhra, parts of Tamilnad and he will find out for himself
what possibilities spinning has.

India is a land of famines. Is it better that men and women
should break stones, or card and spin? Through chronic famine
conditions, the people of Orissa have been reduced to beggary.
It is the most difficult thing now even to make them work. They
are slowly dying out. Revival of spinning is their only hope.

Mr. Roy lays stress upon improved agriculture. This is neces-
sary. But spinning is not to replace the contemplated improve-
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ment. On the contrary it will herald it. This improvement has
tremendous difficulties in its way. We have to surmount the un-
willingness of the Government, the want of capital and the obsti-
nate refusal of the peasant to take to new methods. What is
claimed for spinning is that

1. it supplies the readiest occupation to those who have
leisure and are in want of a few coppers;

2. it is known to the thousands;

3. it is easily learnt;

4. it requires practically no outlay of capital;

5. the wheel can be easily and cheaply made. Most of us
do not yet know that spinning can be done even with a piece
of tile and a splinter;

6. the people have no repugnance to it;

7. it affords immediate relief in times of famine and scar-
city;

8. it alone can stop the drain of wealth which goes out-
side India in the purchase of foreign cloth;

9. it automatically distributes the millions thus saved among
the deserving poor;

10. even the smallest success means so much immediate
gain to the people;

11. it is the most potent instrument of securing co-operation
among the people.

The difficulties in the way are want of faith among the
middle-classes which alone can supply the required number of
workers. The greater difficulty still is the disinclination of the
people to take to khaddar in the place of the fine-looking mill-
made cloth. The dearness of khaddar during the transition stage
is an additional difficulty. If the people respond to the spin-
ning resolution in sufficient numbers, khaddar can be made to
compete with mill-made cloth. There is no doubt that the
movement does require for its success a little sacrifice on the part
of the people. Even this direct sacrifice will not be necessary if
we had our own Government mindful of the wants of the
peasants and determined to protect them against foreign compe-
tition. Voluntary sacrifice for a time by the middle-class can do
what the Government would do if it was national.

There is no question of waste of energy. Have the thousands
of our sisters, to whom Dr. Ray was previously giving doles of
charity and is now giving honourable employment and making
them partly or wholly self-supporting, wasted their energy? They
have no other occupation save that of begging or starving. Is it
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waste of energy for young men to be going to the villages, study-
ing their wants, feeling for them and helping them onward? Is
it waste of energy for thousands of well-to-do young men and
women to think of the poor half-fed millions and for their sakes to
set apart half an hour religiously to spinning on their behalf?
If one man or woman spins for a few pice, when he or she has
no other occupation, it is so much gain; if one man or woman
spins as a sacrifice, it is also so much gain. If there is one activity
in which it is all gain and no loss, it is hand-spinning.

Young India, 21-8-1924

13. UNDER CONSCIENCE’S COVER

A correspondent says in effect:

Do you know what you have done by continually harp-
ing on conscience. I find youngsters and grown-up people
talking utter nonsense under cover of conscience. What is
more, youngsters have become impudent and grown-up people
unscrupulous; can you not prevent this mischief? If you can-
not, please withdraw the word from use and stop the drivel
that is being said in the name of that sacred but much abused
word. Pray tell us who has a conscience? Do all have it? Do
cats have a conscience when they hunt to death poor mice?
I have not given the correspondent’s question in his own

words. I have endeavoured to paraphrase it. In doing so I
hope I have done no injustice to him.

I must confess that the charge is not without substance. But
he has presented only the dark side. Every virtue has been known
to be abused by the wicked. But we do not on that account do
away with virtue. We can but erect safeguards against abuse.
When people cease to think for themselves and have everything
regulated for them, it becomes necessary at times to assert the
right of individuals to act in defiance of public opinion or law
which is another name for public opinion. When individuals so
act, they claim to have acted in obedience to their conscience.
I entirely agree with the correspondent that youngsters as a
rule must not pretend to have conscience. It is a quality or state
acquired by laborious training. Wilfulness is not conscience. A
child has no conscience. The correspondent’s cat does not go
for the mouse in obedience to the call of conscience. It does so
in obedience to its nature. Conscience is the ripe fruit of stric-
test discipline. Irresponsible youngsters therefore who have never
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obeyed anything or anybody save their animal instinct have no
conscience, nor therefore have all grown-up people. The sava-
ges for instance have to all intents and purposes no conscience.
Conscience can reside only in a delicately tuned breast. There
is no such thing therefore as mass conscience as distinguished from
the consciences of individuals. It is safe therefore to say that
when a man makes everything a matter of conscience, he is a strang-
er to it. It is a truthful saying that ‘conscience makes co-
wards of us all”’. A conscientious man hesitates to assert himself]
he is always humble, never boisterous, always compromising,
always ready to listen, ever willing, even anxious to admit
mistakes.

The correspondent is needlessly agitated. What does it mat-
ter that fifty thousand people say they act or refrain for con-
science’s sake? The world has no difficulty in distinguishing bet-
ween conscience and an arrogant or ignorant assumption of it.
Such men would have acted in similar circumstances exactly as
they would under cover of conscience. The introduction of con-
science into our public life is welcome even if it has taught a few
of us to stand up for human dignity and rights in the face of the
heaviest odds. These acts will live for ever, whereas those done
under shams are like soap-bubbles enjoying a momentary exis-
tence.

Young India, 21-8-1924

14. DIFFICULTIES IN THE WAY

Here is what a worker in the South writes about the Pancha-
mas?:

I am just returning from a Panchama gathering. It was all very
nice and encouraging. But as we returned from the Panchama quarter,
we passed through the main village. There was an ominous-looking party
of villagers, all ryots, non-Brahmin peasants, gathered under the vil-
lage banyan tree. They stood up when we stopped to greet them. A
conversation ensued which dispelled my fond visions. It was a khaddar-
producing village. It was obvious khaddar-work was going to stop, for
they don’t like this untouchability business. We could not get a bullock
cart to negotiate the country road. We somehow reached our car on the
main road late in the night and after a few tyre-punctures and halts reach-
ed home at midnight, sad and not very sleepy. This is nothing. Only in

1 Regarded as untouchables
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the South this untouchability business is too big and all of us with all our
resources can be at it for years. We run it now as a subordinate part of
Congress work. It won’t do!

Of course it won’t do. Untouchability is a terrible reality.
If they had a tongue, we should not be able to sleep for the
noise the untouchables would make about the treatment meted out
to them in the name of religion.

We have only played at it. We have neither sacrificed ease
nor time, much less money at all commensurate with the work
required, whereas we Hindus will have to pour our blood like
water in order to achieve the end. Let us, reformers, at once ad-
mit that we are on this question in a hopeless minority. I verily
believe that the adoption of the reform by the Congress has given
it a tremendous momentum. But it has only touched the fringe
of the problem. We have not seriously tackled it. We wanted
excitement of a sort. The work of untouchability can bring no
such excitement. It requires silent, self-effacing work. On the
one hand we have to break down the wall of prejudice, not by
violence but by patient effort that only love can evoke. The
moment we lose temper with the orthodox, we lose ground and
make our own and the Panchamas’ position worse than before. We
have to reason with them, we must put up with their taunts,
their insults, yes, even their kicks without retaliation. We will
then have produced an atmosphere that will enable truth to re-
veal itself to the orthodox people.

We must know our own mind. We must not have many
minds on this question. Let us understand that this is not a
question of inter-dining nor of inter-marrying. Nor is it a ques-
tion of abolition of varna-dharma mistranslated caste. It is a ques-
tion purely and simply of removing untouchability, of abolishing
the unwarranted fifth division. We have a school of reform that
aims at a total abolition of the varna-dharma. This is not the place
to examine the merits of the reform. The movement against
untouchability restricts itself to removing the sinful superstition
that mere touch of a person, because he is born in a particular
group, is a pollution to be atoned for. The more the movement
progresses in extent and intensity, the more urgent it becomes
to understand and scrupulously to abide by its limitations. Thus
whilst we challenge orthodoxy, we must assure it at the same
time that we mean no more than we say. It must be enabled
to understand the full scope of the movement. Letters I receive
weekly show that the minimum has not always been kept steadily
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in view. The orthodox people have become naturally alarmed.
It makes the reformer’s task far more difficult than it need be.

On the other hand we must be equally patient with the
Panchama brother. He does not always appreciate our effort. He
often distrusts us. I know untouchable parents who resent
their children being taught the degradation and unhealthiness
of eating the remains of cooked food from the dishes of the
touchables. Some resent even cleanliness itself. They cling to
their habits with almost as much tenacity as the orthodox to their
belief in pollution.

A reformer of the average type, therefore, when he realizes
the immensity of the work before him, is likely to despair, if
not actually to begin to think that the untouchables deserve the
treatment they receive, as if they are to blame for the circum-
stances in which they find themselves.

It is perhaps now clear why I say that we might have to
pour out our blood like water before the curse is removed and
Hinduism becomes purified.

Young India, 21-8-1924

15. NEGROES’ SYMPATHY

I gladly publish and gratefully acknowledge the following
cable from New York:

The Negroes of the world through us send you greetings for fight for
the freedom of your people and country. We are with you. Fourth Annual
International Convention Negro Peoples of the World. Marius Garney,
Chairman.

Theirs is perhaps a task more difficult than ours. But they
have some very fine workers among them. Many students of his-
tory consider that the future is with them. They have fine
physique. They have a glorious imagination. They are as sim-
ple as they are brave. M. Finot has shown by his scientific
researches that there is in them no inherent inferiority as is com-
monly supposed to be the case. All they need is opportunity. I
know that if they have caught the spirit of the Indian movement,
their progress must be rapid.

Young India, 21-8-1924



16. LETTER TO G.D. BIRLA
Sravana Krishna 7 [August 21, 19241]

DEAR SHRI GHANSHYAMDASZ,

God has provided me with conscience-keepers. You, I think,
are one of them. Some of my own children, some ladies and a
few grown-ups like Jamnalalji3 and yourself want to make me
a perfect man. Regarding you thus, how could I be offended
by your letter? In fact, I want you always to caution me in
this manner.

You complain against three things: One, my absolving the
Swaraj Party of the charge of corruption; two, my giving a testi-
monial to Suhrawardy; and, three, my trying to get Sarojini
Devi elected as [Congress] President.

In the first place, it is one’s duty to say only that which,
after a painstaking inquiry, one has come to regard as the
truth, even if the world considers it to be an error. In no other
way can one become fearless. I cannot consider anything dearer
to me than moksha*. Yet even that moksha I would renounce if it
were to conflict with truth and non-violence. In all these three
things I only followed truth. When I said that, I had in mind
what you had told me at Juhu. In the absence of any definite
proof, it becomes my duty to treat the Swaraj Party as free from
the guilt imputed to it. If there is any evidence that you can
furnish I shall certainly examine it. I shall even make it public if
you will allow me to do so; if not I shall know and keep it to
myself and remain silent.

As for Suhrawardy, I only testified to his sagacity and I am
having practical experience of it even now.

About Sarojini Devi your fears are, I think, uncalled for. I
hold strongly that she has served India well and is still doing so.
While I have done nothing so far for her presidentship, I do
believe that if the others who have so far occupied that office
were fit for it, she too is fit. Everybody is charmed with her en-

1 The year is taken from the addressee’s book, In the Shadow of the Mahatma.

2b. 1894; industrialist and mill-owner; chairman, Harijan Sevak
Sangh

3 Bajaj (1889-1942); social worker and philanthropist; close associate of
Gandhiji; treasurer of Indian National Congress for many years

4 Deliverance, liberation
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thusiasm. I can bear witness to her courage. I have noticed
nothing blameworthy in her character.

Please do not conclude from this that I approve of everything
done by her or anyone else.

God has filled this world with objects, animate and inanimate,
good and bad. The wise man considers only the good and ignores the
bad, even as the swan leaves the water and takes only the milk from a
mixture of milk and water.!

Yours,
Mouanpas GANDHI

From the Hindi original: C.W. 6030. Courtesy: G. D. Birla

17. LETTER TO G. D. BIRLA
Sravana Krishna 8 [August 22, 1924]?

DEAR GHANSHYAMDAS]JI,

Pandit Sunderlal saw me here and asked me if I had received
your letter. I told him I had and that I had also sent you a
reply. Sunderlal says that you had not received my letter till you
left for Hardwar and wants me to write another. I do not wish
to write to you anything concerning the financial help asked of
you. If you want any advice as to whether or not you should
give Sunderlal any financial help, you had better consult Jamna-
lalji. Sunderlal says he wants your help independently of me and
wants me only to write to you about his work. I can certainly
say that Sunderlalji is a patriot, a non-co-operator, full of enthu-
siasm, has great capacity for work and commands influence over
youth. He is very independent-minded.

I had wired to you when I left Ahmedabad. I am leaving
for the Ashram today. So far nothing has been achieved here.
Both the parties are thinking over my advice.

Yours,
MouanNpas GANDHI

From the Hindi original: C.W. 6031. Courtesy: G. D. Birla

1 Tulsidas’s Ramacharitamanasa, ‘‘Balakanda’
2 From the reference to ‘‘leaving for the Ashram today”; Gandhiji left
Delhi for Ahmedabad on 22-8-1924.



18. INTERVIEW TO A.P1. ON HINDU-MUSLIM UNITY

DerHI,
August 22, 1924

Mr. Gandhi left for Ahmedabad this morning en route to Bombay.
Interviewed, he said that negotiations were still going on between Hindus and
Mussalmans for a compromise and the situation was as hopeful as ever.! This
is all, he said, he could say at present.

Asked when he would return to Delhi, Mr. Gandhi said he would come
to Delhi if his presence was required by Mr. Mahomed Ali.

Further asked whether he could not say something more hopeful,
Mr. Gandhi cross-questioned saying, ‘‘Is this not hopeful enough ?”

Before parting, he told Mr. Mahomed Ali to work hard. Since he does
not regard the situation in Delhi as a mere local affair and since he is said to
be averse to a patched-up peace, it is stated that these negotiations had taken
a longer time and might take a little more time.

The Hindu, 22-8-1924

19. LETTER TO JAMNALAL BAJAY
Sravana Vad 9 [August 23, 1924]

CHI. JAMNALAL,

I am just now in the train. I am going back from Delhi to
the Ashram. Talks of compromise are going on in Delhi. I
have not received Motilalji’s letter. Let things be done in your
province so far as they do not violate principles of morality. It
is enough if we go on doing our duty with a detached mind.
Ghanshyamdas was not in Delhi. I had already received
the money from him. I had asked Chhaganlal> to write to
you and find out how the money could be sent to you without
incurring any expense. Mahadev, Devdas and Pyarelal are
with me.
Blessings from
Baru

From a photostat of the Gujarati: G.N. 2849

1 Gandhiji had personally visited the scene of the riots.
2 Gandhiji’s nephew



20. LETTER TO BHAVANI DAYAL

ON THE TRAIN,
Sravana Krishna 9 [August 23, 1924]'
BHAISHRI BHAVANI DAYAL,

It is only today that I am able to reply to your letter. There
is no need to apologize. I am glad you now understand the South
African struggle better. I do not have one moment to spare. I
send you only this article. I see that for progress there is nothing
else but to practise austerity.

MonaNDAS GANDHI
SyT. BHAVANI DAYAL
P.O. Jacoss
NaTaL
SouTH AFRICA

From the Hindi original: C.W. 6032. Courtesy: Vishnu Dayal

21. LETTER TO ABBAS TYABJI
August 23, 1924

BHAI SAHIB,

Bhur-r-r-r?

I am glad to have your letter. You will not find it so
troublesome after you get used to the spinning-wheel. Try to
avoid looking that side.

You have made a good collection for the Muslim Boarding.

Convey my Vandemataram, or salaam—whatever they wish—
to Mrs. Abbas and the girls.

Yours,
MonanpAs GANDHI

From a photostat of the Gujarati: S.N. 9548

! From the postmark

2 This was a form of greeting used by Gandhiji and the addressee for
each other.



22. SPEECH AT LABOURERS’® MEETING, AHMEDABAD

August 23, 1924

About 5,000 labourers assembled on the river-bed outside Shahpur Gate,
Ahmedabad City, on August 23 to present a purse of Rs. 3,000 to M. K. Gan-
dhi. The Secretary of the Union, Gulzarilal Nanda, described the help that
the Mahatma had so often given to the labourers of Ahmedabad.

Gandhi asked the labourers if they had any complaints to make to him.
Various questions regarding the internal economy of the Union were brought
up. Gandhi urged them to be self-reliant and to control their own institutions.
They were the masters of the Union. They should appoint such officials as
would serve their ends honestly, be they Hindus or Mohammedans. He also
urged them to use khaddar.

Bombay Secret Abstracts, 1924, p. 557, para 1246

23. FIRST TEST

The delegates from Gujarat have failed in the first test. Out
of 408 delegates, 169 have delivered their quota of yarn. 239 could
not do so. What is the sense of 42 per cent giving and 58 per
cent not giving? If swaraj hangs by a thread, why should a
majority of delegates fail in the test itself? If a majority of the
partners of a firm do not abide by its rules, what will be the fate
of the firm?

If the ocean catches fire, who can put it out? If sugar
ceases to be sweet, who can sweeten it? If delegates do not fulfil
their pledge, what hope should be entertained from the general
public?

Gujarat’s resolve is uncompromising. Whoever has not deli-
vered yarn, vacates his seat. If any delegate has a special excuse
for not spinning, he can escape by paying a fine fixed by himself.
I think the best way for a delegate who has no honest excuse
for not spinning is to resign. A resignation devoid of bitterness or
hatred is a welcome act. I think it is right for a man to resign
if he has no faith in the spinning-wheel. Those who have not
spun because of indolence should tender their resignation, over-
come their indolence, practise regular spinning and then enrol
themselves as delegates. Day by day the Congress should become
a purer and a stronger organization.
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The non-delegates have, however, surpassed the delegates.
Those who have delivered yarn upto the 15th of August num-
bered 672. That means, leaving out the delegates, 503 brothers
and sisters have delivered yarn. I think this is a hopeful
situation. This figure does not surprise me. The essence of the
resolution adopted by the A.L.C.C. was that, inspired by the
example of delegates, lakhs of brothers and sisters would con-
tribute their body-labour for half an hour every day as a matter
of sacrifice. It is therefore my hope that during the coming
month more than 503 brothers and sisters will deliver the yarn
spun by themselves.

The break-up of delegates who have delivered yarn is as
follows:

No. of No. who No. who
delegates have deli- have not
vered yarn

A.I.C.C. 11 10 1
Provincial Committee 68 46 22
Ahmedabad 52 23 29
Kheda 117 38 79
Broach 82 26 56
Surat 78 26 52
Panchmahal —_ —_ —

408 169 239

The proportion of miscellaneous contributors of yarn is as
follows:

Ahmedabad 53

Ashram 84

Kheda—
Borsad 99
Petlad 26
Kapadwanj 23
Nadiad 65
Bhadran 15
Baroda 5
Anand 18
Mehmadabad 3

Cambay 2
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Surat—
Bardoli 61
Others 21
Broach 12
Khadimandal 16

Total 503

We can learn a good deal from the above figures. Wherever
greater work was put in more yarn has been collected. It is not
as if Kheda has delivered more yarn because the Kheda people
know spinning better. It is because more work has been put
in there that more brothers and sisters from Kheda have deliver-
ed yarn. Panchmahals should have produced a heap. It is not
a matter of small regret that name after name of delegates from
that area has drawn a blank. What is the meaning of only
12 persons spinning in Broach? There is almost no name from
Kathiawar in the miscellany. What does it show?

It is easy to give money. It appears, however, that it is diffi-
cult to contribute half an hour’s labour.

Some people say that they should be free to labour in the
manner they choose. If anyone says so, he does not recognize the
value of organization. A drop of rain has no value in the rainy
season, but drops of rain can change a famine into plenty. If the
drops, however numerous, become self-willed and do not run to-
gether, they will all perish. Similarly, if many men and women
render service at their own sweet will, it will be wasted. If many
men and women undertake some work under rules and regulations,
that work becomes effective. Therefore, it is in their interest as
well as in the interest of the nation that those who wish to serve
should do so in a disciplined manner.

The number of persons in Gujarat who have delivered yarn
in odd quantities is thus hopeful but not surprising. It is hope-
ful in this that the number of persons delivering yarn is increasing
every month. I hope that the 672 persons who have started spin-
ning will comply with the rule and deliver yarn every month.

A gratifying aspect has yet to be reported, namely, many per-
sons have spun very large quantities of yarn. Abbas Saheb and
Vallabhbhai have each delivered 5000 yards of yarn. A brother
has spun and delivered 43,000 yards. Another has spun 27,000
yards and delivered 11,000 yards out of them. A third has
spun 24,000 yards and delivered 12,000. The last two persons
have been able to spin so much in spite of being occupied with

XXV-3
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heavy work. A young man has spun 46,000 yards but donated
only 3000 because it is beyond his means to donate the entire
yarn. I myself know many persons who spin so much, but since
they insist on making their cloth from the yarn spun by themselves,
they cannot donate much yarn. These figures prove that spin-
ning 3000 yards every month is the easiest form of labour and it
is as urgent as it is easy.

[From Gujarati]
Navajivan, 24-8-1924

24. MY NOTES

BARREN PARLIAMENT

A journalist has made these remarks:!

Parliament is indeed barren. I do not imagine that its nature
can change in India. I live, however, in the hope that our
Parliament will only remain barren and not give birth to a wicked
son. I cannot abandon practical considerations. The ideal is one
only, namely, Ramarajya. But where can we find Rama? The
journalist says, “whom the people approve”. People means Parlia-
ment and, in our view, whomsoever the Parliament approves is
a virtuous man or woman. I am suggesting many ways to en-
sure that the voice of Parliament is really the voice of the people
and not that of hired voters. With this end in view I am search-
ing for a device which will enable us to listen to the voice of the
entire people. All systems are bound to be defective. We are
looking for a system which will yield maximum benefit to India.
Good men can transform a bad system into a good one—like the
wise housewife who transforms dust into grains. Wicked men
can misuse the best of systems and make it defective, like a foolish
housewife who allows bright food grains to decay into dust. I am
therefore on the look-out for good men in India and employing
devices to sort out such men. But what can a man do? He can
only make an honest effort. The fruit lies in the hands of God.
The efforts of many, and not one, are required for securing the
desired fruit. Many other factors determine the fruit. There-
fore ‘“‘one step is enough’ for us.

1 Not translated here. They were critical of the British parliamentary
system.
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InNER VoOICE

The same journalist says:!

All this criticism is true; but these errors are unavoidable.
Should we abandon truth because falsehood parades under the
garb of truth ? Man has to cultivate the inner sense. It does not
belong to every man as a natural gift. Its cultivation needs spiri-
tual surroundings and constant effort. It is a delicate plant.
Children do not have anything like an inner voice. Those who
are considered barbarous have no inner sense. The inner sense
reflects the impact produced by a cultivated intellect on the heart.
It would therefore be ridiculous if every man claimed to possess
an inner voice.

Even then, there is not the least cause for apprehension if
many people claim it. Injustice cannot be justified in the name
of conscience. Moreover, those who work under the false pretext of
an inner voice are not prepared to undergo suffering. Their acti-
vities will come to a halt after a little while. It would, therefore,
not harm the world if any number of people made this claim.
Those who have played pranks with this delicate device are likely
to ruin themselves, not others. Newspapers provide many ins-
tances of this truth. Many newspapers are at present engaged in
spreading poison in the name of public service. This business will
not, however, last long. One day or other, people are bound to
get sick of it. The Punjab is the greatest culprit in this respect.
It is surprising that such dirty journals can manage to pay their
way. Why do people encourage them? As long as moneyed men
are there, thieves would not starve. Similarly, when a section of
the people are prepared to read poisonous writings, such journals
are bound to prosper. The only cure consists in the cultivation
of a clean public opinion.

[From Gujarati]

Navajivan, 24-8-1924

I Not translated here



25. LETTER TO C. RAFAGOPALACHARI

SABARMATI,

August 24, 1924
MY DEAR RAJAGOPALACHARI!,

Mahadev has shown me your letter to him. You must not
despond. For Mrs. Naidu to say that I am despondent is a
libel. It is true that I am groping. There are things about
which I give no clear-cut decisions. But that is to admit that we
are voyaging in uncertain waters.

Remember we are satyagrahis. Let me apply to the situation
the law of the family. Assume that two brothers are quarrelling
over the inheritance. Both want to use it for the good of the
family. One at least knows he does not need it to serve the
family. The majority of the clan would have him to cling to the
inheritance. But is it not the duty of the satyagrahi brother to
forgo the inheritance and avoid a quarrel and consequent waste
of time and energy? Is the case any different here? However, I
am acting cautiously. All I am trying to do is to avoid an un-
seemly wrangle. I will take up the Presidentship?, if I find that
it will serve the country. There is plenty of time to decide. The
returns of spinning are proving most instructive. Is it much use
my presiding if the returns remain as poor as they are?® Will it
not then be better to retire from the Congress and have a rigid
programme and a membership that is honest and willing? Is it
any use having a vote for the wheel from persons clad in foreign
stuff? And think of the exploitation of the simple folk for
capturing the Congress! Will the so-called No-changers remain
strictly honest? Picture to yourself the whole working. If we
cannot retain the Congress without this tug of war, we must will-
ingly surrender it. I have thought deeply over your letters but
feel sure that I must retire from any such contest. But for the
present I am simply watching. Am waiting for Motilalji’s
answer.

Now for Malabar. I have applications from many sources.
What would you have me to do? I was thinking of sending

1'b, 1879; lawyer, journalist, author and statesman; Governor-General
of India, 1948-50

2 Of Belgaum Clongress

3 Vide “First Test”, 24-8-1924.
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some one to make special report in collaboration with you. But
as nothing has yet been done I would like your suggestions. Plenty
of clothing has been collected. Please guide me about its dispo-
sal too.

I have not been able to make much headway in Delhi.
There is still some prospect of a settlement. But the thing is
very delicate.

Yes, your guess is correct. The fair friend is Sarladevil. She
wants to bombard me with more stuff but I have refused to
give further accommodation. There are some beautiful letters
from Brahmins in repudiation. I have published one.

Yours,

M. K. G.

[PS.]

My Programme:

29th to 3rd September Bombay, 4th Poona, 5th Bombay.
Then uncertain, probably leave Bombay for Delhi on 5th.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

26. LETTER TO C. F. ANDREWS
[Before August 25, 1924]?

MY DEAREST CHARLIEs,

I have your wire* from Rangoon. I have received all the
articles you have sent.

About opium I have done all, I think, you would have wished.
Somehow or other I seem, in this matter, to be acting more for
you than for the thing itself.

I'Niece of Rabindranath Tagore; married to Rambhuj Dutt Chowdhari

2From the reference to the articles sent by the addressee having been
received; wvide the succeeding item.

3 1871-1940; British missionary; co-worker of Gandhiji and Tagore;
honoured as ‘Deenabandhu”, brother of the poor

4 Of August 14; it read: “Arrived safely. My dearest love. Sending arti-
cles.”
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You will have to consider whether Benarsidas! and Vaze?
should go to Malay States even though you have been.

I hope you have benefited by the change.

You need not worry about me. Things are topsy-turvy but
I am quite happy and keeping fairly well.

With love,

Yours,
MonAN

[PS.]
Please remember me to Gurudev. I hope he is quite well.
Boro Dada? continues to send me messages.

From a photostat: G.N. 2638

27. LETTER T0 C. F. ANDREWS
August 25, 1924

MY DEAR CHARLIE,

What is this book by Mr. Oldham, Christianity and the Race
Problem? K. T. Paul insists upon my securing a copy and
reading it. If you recommend it, you should secure it for me.

I have read your article* on Burma. The thing is shocking
but you have written it in a hurry. I observe that you have seen
too much to enable you to analyse properly and trace causes.
Moreover you have done what we accuse the globe-trotters of
doing. Will you not “rest and be thankful” for a while? Work
is prayer but it can also be madness. You were in fever when
you wrote your Burmese article. I am printing it nevertheless
because it comes from the utmost purity of your heart.

Only I lodge my protest against your doing things by the
way.

1 Chaturvedi; resigned from Chiefs’ College, Indore, in July 1920;
co-worker of Andrews at Shantiniketan and later, co-author of his biography

2 S. A. Vaze, Secretary of the Imperial Citizenship Association

3 Dwijendranath Tagore, elder brother of Rabindranath Tagore

4 “Indian Labour in Burma” in Young India, 28-8-1924; it described the
exploitation and criminal prosecution of Indian labourers by the recruiting
contractors, the pitiable condition of women and overcrowding in ships.
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With love deeper than even you can fathom,

Yours,
MoHAN

From a photostat: G.N. 2612

28. LETTER TO G. D. BIRLA

Sravana Krishna 11 [August 25, 1924]
BHAISHRI GHANSHYAMDAS]I,

I have your letter. I hope Father is better now. About Pandit
Sunderlalji I have written! to you all that I could.

The solution of the Hindu-Muslim problem is becoming more
difficult each day. My suggestion is the very basis of what you
want. I think that if a thorough investigation into the Delhi riots
could be made, it would help us to proceed further. I am
convinced that ultimately some of the leaders will have to sacri-
fice their lives.

Yours,
MoHANDAS

137, CANNING STREET
CaLcuTTA

From the Hindi original: C.W. 6034. Courtesy: G. D. Birla

29. SPEECH IN REPLY TO MUNICIPAL ADDRESS,
AHMEDABAD?

[August 26, 1924]°

The following rendering of Mr. Gandhi’s speech in reply to the address
of the Ahmedabad Municipality is given here as being of general interest:

Whilst I thank you for the beautiful address you have present-
ed to me, I am painfully conscious of the fact that as a citizen
of Ahmedabad I am utterly undeserving of it. In saying so I
am not using the language of false or undue modesty. A citizen
to deserve an address from the Municipality of his city should

1 Vide “Letter to G. D. Birla”, 22-8-1924.
2 At the Municipal Hall; Vallabhbhai Patel read out the address.
3 From the Bombay Secret Abstracts
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have special citizen-service to his credit. And I have none. I
do not think it was at all necessary for you to vote this address
for the services you have had in mind. But I know that I owe
the address to the fact of many of you being my co-workers in an-
other field and to the proverbial generosity of the nation to which
you and I are proud to belong.

When in response to the invitation of some friends I fixed
my abode in this city some years ago I thought I should contri-
bute my share in the service of this city, and be worthy of cal-
ling myself its citizen. I had not then the privilege of knowing
many of you, but I shared my dreams and visions with Dr. Hari-
prasad whom I often met. I used to tell him of the citizen-service
I had done in South Africa—service which I am thankful was
true service inasmuch as it was silent and of which most of you
know nothing—and I concerted measures for improving the
sanitation and health of the city. We had intended to form a com-
mittee of servants who would visit every nook and corner of the
city in order to give the citizens object lessons in cleaning closets
and streets and in general conservancy by doing the work our-
selves. We had also intended to plan and suggest measures for
the expansion of the city by opening suburbs and inviting citizens
to go and settle there rather than live in congested areas. Such
things we know could not be satisfactorily done by fresh taxa-
tion. We therefore thought of going with the beggar’s bowl to
the rich citizens and ask them to donate land in the heart of
the city for opening little gardens for the children to play in. We
had intended too to think out schemes so as to afford the fullest
facility for the education of every child of Ahmedabad. It was
also our intention to ensure a supply of pure and cheap milk by
municipalizing all the city dairies. Mr. Jivanlal Desai! even
suggested that I should enter the Municipality myself and endea-
vour to carry out the plans above adumbrated. But the fates wil-
led it otherwise. A huge hurricane blew over the country in the
shape of the Rowlatt Bills taking us all within its sweep. It took
some lives both innocent and guilty. I had to do penance for
my Himalayan miscalculation.? The hurricane still persists
though in another shape. We are all trying, however inadequately,
to stop it. And I at least feel I have not the leisure to work

1 Barrister; public worker of Ahmedabad; helped Gandhiji in establishing
the Satyagraha Ashram in 1915

20n April 14, 1919, Gandhiji decided to undergo a fast for three days;
vide Vol. XV, p. 223.



LETTER TO ABDUL MAJID 41

out my schemes. But why should I pretend that I would have suc-
ceeded in carrying them out had I entered the Municipality?
Why may I assume that none of your previous presidents or none
of you thought or are thinking the same things as I? How
dare I say that no efforts have been made in this direction? I
may only say that my heart weeps to see the misery, the squa-
lor, and the dirt in the streets of Ahmedabad as I pass through
them. How can starvation and dirt be allowed to exist in a city
of such riches and rich traditions?

But I may not pretend that I should have been able to re-
move all this, had I entered the Municipality. Possibly humi-
liation would have been in store for me in that field as it has
been in others. It was perhaps well that Providence ordered
things otherwise. As it is, however, even today I stand in the
humiliating position of having no citizen-service to my credit,
and yet stealing an address I do not deserve. I pray that the
Almighty may have consideration for my good intention and
forgive my failings. I ask you also to forgive me, and request you
to have in mind the dream of an ideal city I have revealed to
you. I thank you once again.

Young India, 28-8-1924

30. LETTER TO ABDUL MAJFID
August 27, 1924

BHAI ABDUL MAJID,
I have your letter. Thanks. I have not forgotten you.

Yours,
GANDHI

From a photostat of the Urdu: G.N. 6213

! Vice-chancellor of the National University at Aligarh



31. NOTES

Lorp LyTTON’S EXPLANATION

Lord Lytton’s letter to the Poet in my opinion aggravates the
insult His Excellency seeks to explain away. I hardly think
that the fine grammatical distinction made by him in any way
mends matters. No one, I am sure, thought that His Excellency
had the women of India in general in his mind when he utter-
ed the indiscreet words. The complaint is that he uttered the
charge at all. When a responsible person makes any charge, there
is always a double presumption. The one is that he has entirely
satisfied himself about it and that he can prove it to the world.
The other is that the evil which is the subject matter of the
charge is fairly general. Apart from the police testimony, is His
Excellency in a position to prove the charge to the satisfaction of
the public, say to the satisfaction of the Poet? Does he not
know that the police are thoroughly distrusted by the public?
Does he not know that they are, so far as the public is concern-
ed, as a rule in the defendant’s box? Again assuming that the
charge is true of some women and some men, is he in a posi-
tion to prove that the evil is so general as to call for a public
condemnation. Will a responsible Indian be justified in saying
that some English civilians are guilty, say, of corruption and
immorality, because to his knowledge a few rare cases have been
so found? Will he not be indignantly called upon to name the
parties and take them to a court of law and also to apologize to
the civilians for turning what was a charge against particular
individuals into a charge against a body? Will he be permitted
to take shelter under the adjective, ‘“some”? If Lord Lytton
never intended to say more than that Indians contain among
them degraded specimens of humanity as every other nation,
where was the occasion for his complaint in a serious speech when
he knew that every word of his speech would be scanned here and
have due weight abroad. I cannot therefore help respectfully
suggesting that if he did not mean to cast any aspersion on
Indian womanhood and Indian manhood, he should unreser-
vedly withdraw and apologize for the charge. He will thereby
add to his dignity and even prestige. If on the other hand he has
proofs of the kind I have suggested, he should bravely sustain the
charge and place the proofs before the public. A lame explana-
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tion is no explanation. It adds injury to insult.
A BADGE OF SUBSERVIENCE

Every Indian publicist knows that when a duty was placed
on cotton goods imported, an excise cotton duty was placed on
Indian production solely in the interest of Lancashire and it still
remains in spite of protests and in spite even of promise that it
would be reconsidered. This duty is a continuing reminder to us
of the subordination of India’s interest to England’s. Some
friends who only know my strong, indeed passionate, preference
for hand-spun to the exclusion of mill-spun cannot understand
my advocacy of preference for Indian mill-spun. A little reflec-
tion must however show the consistency between the two policies.
Foreign cloth must be totally banished from the Indian market,
if India is to become an economically free nation, if her pea-
santry is to be freed from chronic pauperism, if that peasantry
is to find honourable employment during times of famine and
such other visitations. Protection of her staple industry is her
birthright. I would therefore protect the Indian mills against
foreign competition even though for the time being it may
result in mulcting the poor people. Such mulcting can take
place only if the mill-owners be so unpatriotic as to raise prices
owing to the monopoly they may secure. I have therefore no
hesitation in advocating the repeal of cotton excise duties and im-
position of a prohibitive import duty.

Similarly and consistently I would protect hand-spun khad-
dar against the home mills. And I know that if only foreign
competition is avoided khaddar will be protected without diffi-
culty. Foreign cloth will be banished when public opinion be-
comes effectively powerful. The same power will insure the pro-
tection of khaddar against mills. But my strong belief is that
khaddar will come to its own without any unseemly war with the
mills. But, whilst khaddar has only a limited number of votaries,
they, the votaries, must necessarily preach khaddar in preference
to and to the exclusion of yarn and cloth manufactured even in
our mills. To give the option is to kill khaddar.

Mirr KuaDpI

But says the impatient patriot, “Surely you can have no cor-
ner for the mills in your heart when the mill-owners do not
hesitate even to palm off fraudulent imitations of khadi on the
gullible public.”” I know this imitation khadi. I have purposely
kept the precious samples in front of me in order to warn me of
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my duty not to be angry against the mill-owners in question in
spite of their unpatriotic conduct. I know that they could
have conducted their trade without entering into competition
with khadi. They could at least have refrained from miscalling
their coarse cloth “khadi” when they well knew that ‘“khadi”
was a word used to signify hand-spun cotton cloth. But two
wrongs cannot make one right. My satyagrahi spirit tells me
that I may not retaliate. I may not imitate their unpatriotic
conduct. I know that, if lovers of khadi remain true to their
faith, hand-spun khadi will thrive against all odds. Non-co-
operators must, therefore, irrespective of what some mills are
wittingly or unwittingly doing to injure khadi, continue to advo-
cate not only the repeal of cotton excise duty but advocate also full
protection of that great industry.

InpDIANS OVERSEAS

I offer no apology for printing several contributions at a
time from Mr. Andrews. They have all been received during
the week. They give an indication of his burning love for India
and his impatience of every wrong. These contributions give at
a glance an idea of the uphill work that lies in front of us in
connection with these countrymen of ours scattered in various
parts of the world. The Natal ordinance that was forcing up its
career even whilst Mrs. Naidu was in South Africa shows that we
have to follow up her valuable work. The betrayal both of the
Africans and the Indians in Kenya makes the wrong almost too
prodigious for poor India to deal with. The hideous immorality
of the system under which our countrymen emigrate to Burma
shows the necessity of eternal vigilance. In the palmy days of my
third class travelling, I was an eyewitness of what was then pos-
sible in the deck passenger traffic between Calcutta and Burma.
I then described the conditions of deck passengers as inhuman.
I understood then that it was much worse between Madras and
Rangoon. The cause was the insatiable greed of the steamship
company that permitted the filth and the degradation that went
on with its knowledge and connivance. It is difficult to distri-
bute the blame, whether the Government that permits the com-
pany to conduct its service in utter neglect of the health and
moral well-being of deck passengers or the company that perpe-
trates the wrong or the passengers who for the sake of earning a
living abroad are content to wallow in dirt both physical and moral
are the greatest sinners. Mr. Andrews says in a private letter
that he hopes to see before long a decided improvement in the
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condition of the deck passenger traffic. Let us hope that this good
Englishman’s hope will be fulfilled.!

PrLeEase NoTe

The secretary, A.ILK.B., sends the following for the benefit
of all concerned:

. Most of the members who sent in their yarn have not given
their register numbers. This may probably be due to the fact that the Pro-
vincial Khadi Boards have not been able to intimate each member of
his register number.

2. Added to the above is the difficulty of finding out the members’
names in registers where no alphabetical index is provided. Few provinces
have carried out the instruction in the matter of the index asked for.
Where members give no register numbers the absence of an alphabetical
index makes it well-nigh impossible to proceed with the sorting.

3. Members and non-members have directly sent their yarn to this
office contrary to instructions. They should be told in future to send
their contributions to the provinces whether members or non-members.

4. The length of the yarn in most cases is unmeasured. The pro-
vincial secretary before despatching the parcel should see that every
yarn contribution is properly labelled and described.

Implicit obedience to instructions alone can make the orga-
nization of spinning effective and successful. I hope therefore
that next month there will be complete adherence to the ins-
tructions issued by the A.ILK.B. from time to time.

Young India, 28-8-1924

32. GULBARGA GONE MAD

I hinted last week? that there was evidently an organization
at the back of the mania for desecrating Hindu temples. Gul-
barga is the latest instance in point. Whatever the Hindu provo-
cation, if there was any, the Mussalman outburst has an omin-
ous look about it. The desecration of temples cannot be justified
in any circumstance whatsoever. Maulana Shaukat Ali when
he heard of Shambhar and Amethi desecrations exclaimed in a
fit of temper that the Mussalmans should not be surprised if the
Hindus retaliate and some day find that their mosques have been

I For a gist of Andrews’ article, vide footnote to ‘Letter to C. F. And-
rews”’, 25-8-1924.
2 Vide ‘“Notes”, 21-8-1924, under the sub-title, “Wanton Desecration”.
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desecrated. The Hindus may feel flattered or pleased over the
Maulana’s indignant exclamation. But I do not and I advise
the Hindus not to be. Let them understand that I feel, perhaps
more keenly than most of them, every fanatic outburst on the
part of Mussalmans. I am fully aware of my responsibility in the
matter. I know that many Hindus feel that I am responsible for
many of these outbursts. For, they argue, I contributed the largest
share to the awakening of the Mussalman masses. I appreciate
the charge. Though I do not repent of my contribution, I feel
the force of the objection. Therefore, if for no other reason, for
this at least of greater responsibility, I must feel, more keenly
than most Hindus can, these desecrations. I am both an idolater
and an iconoclast in what I conceive to be the true sense of the
terms. I value the spirit behind idol worship. It plays a most
important part in the uplift of the human race. And I would
like to possess the ability to defend with my life the thousands of
holy temples which sanctify this land of ours. My alliance with
the Mussalmans presupposes their perfect tolerance for my idols
and my temples. I am an iconoclast in the sense that I break
down the subtle form of idolatry in the shape of fanaticism that
refuses to see any virtue in any other form of worshipping the
Deity save one’s own. This form of idolatry is more deadly for
being more fine and evasive than the tangible and gross form of
worship that identifies the Deity with a little bit of a stone or a
golden image.

True Hindu-Muslim unity requires Mussalmans to tolerate
not as a virtue of necessity, not as a policy, but as part of their reli-
gion, the religion of others so long as they, the latter, believe it
to be true. Even so is it expected of Hindus to extend the
same tolerance as a matter of faith and religion to the religions
of others, no matter how repugnant they may appear to their,
the Hindus’, sense of religion. The Hindus must therefore reject
the idea of retaliation. The law of retaliation we have been
trying since the day of Adam and we know from experience that
it has hopelessly failed. We are groaning under its poisonous
effect. Above all the Hindus may not break mosques against tem-
ples. That way lies slavery and worse. Even though a thousand
temples may be reduced to bits, I would not touch a single mos-
que and expect thus to prove the superiority of my faith to the
so-called faith of fanatics. I would love to hear of priests dying
at their posts in defence of their temples and their idols. Let them
learn to suffer and to die in the defence of their temples even as
God allows Himself to be insulted and broken up in the insult
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and damage done to the idols in which being omnipresent He
undoubtedly resides. Hindus will not defend their religion or
their temples by seeking to destroy mosques and thus proving
themselves as fanatical as the fanatics who have been desecrat-
ing temples.

To the unknown Mussalmans who are undoubtedly behind
these desecrations I submit:

Remember that Islam is being judged by your conduct. I
have not found a single Mussalman defending these outbursts not
even under provocation. There seems to me to have been little
if any provocation offered by the Hindus. But let us assume
that it was otherwise, that Hindus played music near mosques
to exasperate Mussalmans, that they even removed a stone from
a minaret. Yet I venture to say that Mussalmans ought not
to have desecrated Hindu temples. Even retaliation has its limits.
Hindus prize their temples above their lives. It is possible to
contemplate with some degree of equanimity injury to life but
not to temples. Religion is more than life. Remember that his
own religion is the truest to every man even if it stands low in
the scales of philosophic comparison. But presumption is against
such Hindu provocation. The desecration in Multan was an
unprovoked act. I have been trying to find proof for the alleg-
ations about Hindu desecration in the places referred to in my
article! on Hindu-Muslim tension. I have failed to receive any
proof in support of them. You will not enhance the reputation
of Islam by the acts reported about Amethi, Shambhar, and
Gulbarga. If you will permit me to say so, I feel about the honour
of Islam as much as I feel about my own religion. This I do
because I desire to live in perfect, open and hearty friendship
with Mussalmans. I cannot help saying that these desecrations
are cutting a deep wound in my heart.

To the Hindus and Mussalmans of Delhi, I say:

Yours is a golden opportunity, if you desire amity between the
two communities. In the light of what seems to have happened
at Amethi, Shambhar, and Gulbarga, it is doubly your duty to
solve the question. You have had the rare good fortune of having
amongst you two Mussalmans, Hakim Sahib Ajmal Khan? and
Dr. Ansari®, who have hitherto enjoyed the confidence of both the

1 Vide Vol. XXIV, pp. 136-54.

2 1865-1927; Muslim physician and politician; took a leading part in
the Khilafat movement; president, Indian National Congress, 1921-22

3Dr. M. A. Ansari (1880-1936); nationalist Muslim leader; President of
the Indian Muslim League, 1920, and of the Indian National Congress, 1927
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communities. You have therefore noble traditions behind you. You
can turn your quarrels to good account by closing the ranks
and establishing a heart-friendship that will not break under any
strain whatsoever. I have placed my services at your dispo-
sal. If you will have me to act as a mediator between you, I
am prepared to bury myself in Delhi and, in collaboration with
any others whom you may appoint, endeavour to find out the
true facts. An authentic story of the events of July last and the
circumstances that led to them is a necessary preliminary to a
lasting solution. I ask you to come to a decision quickly. The
Hindu-Muslim question is the question on a proper solution of
which hangs the destiny of India in the immediate future. Delhi
can solve the question, for the others are likely to follow what
Delhi might do.

Young India, 28-8-1924

33. A STUDY IN FIGURES

Here is what may be regarded as the final list of yarn re-
turns for the month ending 15th instant. The list is made up
from returns up to 25th instant. All the yarn hereafter received
must be carried to the second month’s account.

Name of Number Member Non- Total
province of repre-  spinners member  spinners
sentatives spinners

Andhra 1653 302 127 429
Assam 250 34 2 36
Ajmer 57 9 6 15
Bombay 242 64 21 85
Burma 36 1 1 2
Bihar 1074 174 34 208
Bengal 1549 401 43 444
Berar 255 1 — 1
C. P. Marathi 942 44 23 67
C. P. Hindi 1324 66 5 71
Delhi 185 6 6 12
Gujarat 408 177 668 845
*Karnatak 163 23 18 41
Kerala 53 2 — 2

Maharashtra 674 137 25 162
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*Punjab 255 23 — 23
*Sindh 262 36 12 48
*Tamilnad 826 79 11 90
United Provinces 1581 135 27 162
Utkal 413 32 5 37

Grand Total 122021 1746 1034 2780

*Registers are incomplete.

The percentage of members complying with the resolution
is only 14 per cent of the names on the register. The non-mem-
bers to send their yarn are over 67 per cent of the spinning mem-
bers. Apologies for poor returns have been received from almost
all the provinces. They expect to show much better results next
month. It is no wonder that Gujarat stands easily first on the
list. It has the best organization and facilities for learning and
practising the art of spinning. Berar stands lowest on the list.
I was hoping to be able to congratulate Berar and its spirit of
obedience in spite of its disbelief in the efficacy of spinning. I in-
vite the Berar Congress Committee to play the game. And are
there no non-members in Berar who believe in spinning? It is
worthy of note that Bengal stands next to Gujarat and bids fair
to outdo the latter as it ought. Bengal was the home of the finest
spinners the world has ever produced. Bengal felt the full force of
the cruel hand of the East India Company. Nothing therefore
can be more appropriate than that Bengal should lead the way
in giving India the largest number of volunteer spinners. The
secret of Bengal being next to Gujarat is again its organization
created by Dr. Ray. The workers are willing if the leaders will
lead. I hope next week to give an analysis of the quality of yarn
received. Suffice it to say for the present that if the response
continues we are likely to solve the problem of getting fine
counts capable of being woven without difficulty. This has been
one of the greatest difficulties in the way of khaddar propaganda.

Young India, 28-8-1924

I The source has ‘11302,

XXV-4



34. TWO SIDES

The spinning resolution is proving a remarkable study in the
mentality of Congressmen. It required a resolution of the A.IL
C.C. to make Congressmen understand that for hand-spinning
to be universal, it was the duty of at least Congress representatives
not only to learn but to practise spinning. They have now begun
to see the force of it. Till now, in spite of an earlier resolution
of the A.I.C.C. that all such Congressmen should at least learn
the art, the majority had not even touched the wheel.

No wonder that spinning has not made enough progress for
bringing about an effective boycott of foreign cloth. Now however
men who had thought they would never be able to spin have
not only begun to do so but have also begun to like it. Here
is an extract from a letter:

I was late in sitting to work. Some more days were taken up in collec-
ting material. Then for a few days more I kept quarrelling with my tools,
thus showing the kind of workman that I am. When the wheel became
amenable to reason, the slivers revolted. The silly things refused to yield
thread but seemed to have no objection to let out the whole of themselves
at a bound. It appeared to me that it was much easier to spin fine specu-
lative thread from a chair of philosophy than to turn out real live yarn
from a spinning-wheel. If I had realized that the mischievous Mahatma
had this trouble in store for us, I would have thought a hundred times
before non-co-operating with my comfortable chair at the college at his
call in 1921. I had thought then that as a leader I would have the
privilege of descanting upon spinning from a hundred platforms and not
have to practise it. I have been rudely disillusioned. Well, I accept the
inevitable as retreat now is out of the question. I send you the result
of my labours, poor as it is. The conditions laid down have not in a single
point been fulfilled. But I can assure you my heart has not failed and
I yet hope to show very creditable results.

I can multiply such instances of late, though zealous, response.

But the reader should know the other side also. Here is a
free translation of the only letter of its kind received from the presi-
dent of a subordinate Congress Committee. He says:

I regard as improper this resolution of the A.I.C.C. Today it is
the spinning-wheel or the resignation. Tomorrow it may be ‘‘cook your
own meal or resign”, or it may be ‘‘shave your heads clean or resign”.
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I distrust the philosophy of the charkha. I distrust its advantages. In
short I distrust it just as much as Mahatma Gandhi trusts it. It is his
hobby. I am not going to submit to the resolution nor am I going
to resign. Let the committee expel me.

To belong to an institution is no joke. To be its president is
a serious thing. This gentleman has been probably giving his
vote in favour of the wheel every time votes have been taken.
But now that it has reached the testing stage, he proclaims his
disbelief from the housetop. Better late than never. I therefore
congratulate him on the courage of his convictions, but I am
afraid I cannot put up his disobedience as an example worthy of
imitation. No organization can be run with success if its mem-
bers, especially its officers, refuse to carry out its policy and
hold on to it in spite of opposition to it. For winning swaraj one
requires iron discipline. Let this friend and those who think with
him realize that we are engaged in the very difficult and deli-
cate task of wresting authority from an organization whose mem-
bers are able, industrious, intelligent, brave and above all trained
in habits of exact discipline. Assuming that we desire a blood-
less victory, I respectfully suggest to the friend that even though
the charkha may be useless for the purpose intended, its value is
inestimable as a measure of discipline. I suggest to him that
as a measure of discipline it would not be a worthless idea, even
that of requiring everyone to cook for himself, or to shave him-
self clean. Such tests, ridiculous though they may otherwise
appear to be, have a value all their own for they give the measure
of obedience evoked. All protest before the passing of such mea-
sures is legitimate and sometimes obligatory. After the passing
there can be no room for reasoning. Willing and complete obe-
dience or resignation is an absolute duty on the part of members.

Young India, 28-8-1924



35. SOUTH INDIA FLOOD RELIEF

The response to the appeal on behalf of the afflicted people of
the South continues to be satisfactory both in cash and in cloth
which is daily accumulating. But the most satisfactory feature of
the response is the way in which the poor people are coming for-
ward to help. Untouchables have come forward with their libe-
ral help. I have before me a touching letter in which a whole
family of them have sent monies saved out of their special self-
denial. The teachers and the boys of the Proprietary High
School have sent Rs. 720. The Mahavidyalaya has collected
Rs. 500 of which Rs. 200 they have spent in buying khaddar for
the naked. I am sure that the knowledge of such donations will
bring true comfort to our distressed countrymen. I hope the
workers will remember that nature has made no distinction
between Mussalman and Hindu, Christian and Jew and that
they too will make no such distinction. We may not mind all the
denominations giving relief through their respective organizations,

but it will be unbearable if they confine relief only to their own
flock.

Young India, 28-8-1924

36. SPEECH IN REPLY TO CORPORATION ADDRESS,
BOMBAY!

August 29, 1924

MR. PRESIDENT AND MEMBERS OF THE CORPORATION AND LADIES AND
GENTLEMEN,

I need offer no apology for my having addressed you first
in my mother tongue. But as Bombay is an essentially cosmo-
politan city, it is but meet that I should give you the substance
of my reply in English also.

I thank you for this address and the sentiments expressed
therein. You have emphasized what may be called my humani-
tarian services. For me humanitarian service, or rather service of
all that lives, is religion. And I draw no distinction between such

1 At Sir Cowasji Jehangir Hall. The address expressed satisfaction at
Gandhiji’s recovery from illness and referred to his invaluable services.
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religion and politics. Indeed I cannot conceive a life of full service
without its touching politics. I am endeavouring to prove by my
experiment that politics without a religious backing is a dangerous
pastime resulting in nothing but harm to individuals and nations
indulging in them.

But I see that my attempt to introduce religion, as here defined,
into our political life, has frightened some of my best friends and
co-workers. I am between Scylla and Charybdis. Whilst these
friends fear my attempt to treat politics in terms of religion, another
group would have me to restrict myself to what they imagine is
social service. But if I have faith in my mission I must stand un-
moved. I believe that the time is fast coming when politicians
will cease to fear the religion of humanity and humanitarians will
find entrance into political life indispensable for full service. Hence
it is that I am inviting all India to respond to the message of the
spinning-wheel and khaddar and to promote the establishment of
heart-unity between Hindus, Mussalmans, Parsis, Christians, Jews
and others who vainly consider that the God of each is different
from the God of the rest. Hence also do I feel that for Hindus
it is irreligion to treat any body of men and women as untouchables
by reason of birth. These things I hold to be as much politics as
they are undoubtedly humanitarian service of the highest type. The
best manner then in which I can return my thanks for your address
is to invite you to join me and help me in that work and justify
your title to be called the premier Corporation in India.

The Bombay Chronicle, 30-8-1924

37. LETTER TO MOTILAL NEHRU

BowMmBAy,
August 30, 1924

DEAR MOTILALJI,

Mrs. Naidu handed me yesterday, your letter! to me. The
original must have reached Sabarmati by now. I made a full
surrender, i.e., as full as I am capable of making, in my two
letters? to you . . . .3

You will have me therefore almost on your terms. The
“almost” is necessary because there are some few things I hold
dearer than life and than all the ties of the world. But if you

1.Of August 25, 1924
2 Of August 9 and 15; vide Vol. XXIV.
3 As in the source
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will let me have something willingly and whole-heartedly, i.e.,
knowing that it is right to give, then I want this:

Our resolution should

1. reiterate the Congress belief in the principle and policy
of full non-co-operation including the boycott of legislative bodies;

2. but suspend them [boycotts] all save that of foreign
cloth up to the end of 1925;

3. should invite everybody to join the Congress;

4. should exclude the boycott of Empire goods;

5. and should confine Congress activity solely to the spread
of hand-spinning and hand-spun khaddar, Hindu-Muslim unity,
and for Hindus the removal of untouchability.

This means that Congress as such should have nothing to do
either with Councils or boycotts but they may form their own
organizations independently of the Congress to go on with Councils
and other activities not inconsistent with the Congress activity.
Therefore there can be no organization to prosecute the Council
or other boycotts suspended under the resolution. Support of the
existing national schools should continue and where possible new
ones may be opened but they may not have any connection with

the Government.
The four-anna franchise should be abolished and instead

each person becoming a member of a Congress organization should
be a khaddar-wearer, should contribute per month as a condition
of membership at least two thousand yards of yarn of his own
spinning, it being open to everyone to contribute the full quota for
the whole year at a time.

I see no other way of making the Congress organization a real
and living thing, nor can I see any hope for the poor of India
without the spinning-wheel and we shall never fire their imagination
unless we spin ourselves.

There are other alterations I should suggest in the Constitution
but they need not be mentioned now. They are meant purely for
effective and expeditious working. We should have a declaration
that the Working Committees should be regarded as executive bodies
and the A.I.C.C. a deliberative body and that should contain only
those who are committed to the full programme of the Congress.
But under my proposal you would be as eligible for election to the
Working Committee as I. What I mean is that if the four boycotts
are suspended Council-entry or practice in a law-court should by
itself be no bar. As a matter of fact it may be inadvisable for a
busy lawyer or a busy Councillor to come into Working Committee
whose members would be expected to give their whole time and
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attention to the three things of the Congress programme.

Under my plan again there should be no exception in favour
of Bengal.! As a matter of fact Swarajists may organize them-
selves fully in every province without let or hindrance from the
Congress. But the Congress organization everywhere should have
only one programme. Thus Das? may convert the Congress or-
ganization into a Swaraj organization and form himself and permit
others to form a Congress organization pledged only to the three
things. The idea is this: The Congress will neither help nor
hinder other organizations but the latter should all, if their
members are Congressmen, help the Congress programme. Con-
versely, Congressmen who believe in many other things not prohi-
bited by the Congress may join other organizations for their other
activities. . . .

Of the business part as far as I can see only the qualifications
of membership may prove an obstacle but I hope you will see
that if we all believe in khaddar even as an economic necessity,
the acceptance of my proposition is a necessity.

You will observe that I have written the letter as the thoughts
have come to me. I do not mind for my sake, as I wish, to live
upon your sufferance. No more of domestic wrangling for me.

Yours sincerely,

From a photostat: S.N. 10140

38. STATEMENT ON NATIONAL UNITY
August 31, 1924

New India writes: ‘“Mr. Gandhi made a statement on August 31, pub-
lished on September 1, which ran as follows:”

I have resolved that there should be no opposition from me
either at the Belgaum Congress or before that, so as to divide the
country. I have already told Pandit Motilal Nehru that my at-
titude was that of perfect surrender, because we have become a house
completely divided. Without anger or hatred, we must make
Herculean efforts to get out of that condition, and the country
could work, not for her own good only, but for the good of humanity.

With the exception of some details as to the “surrender”, to be
published when a few people who have the right to be consulted

1 As proposed by Motilal Nehru in his letter
2(C. R. Das (1870-1925); President, Indian National Congress, 1922;
founded the Swaraj Party in 1923
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have been invited to concur, the nature of the main agreement at
which we arrived is indicated in what is said above. The spirit of
us both is that we love India more than our own methods, and that
we believe that India’s freedom is necessary for human progress.

The Bombay Chronicle, 6-9-1924

39. SPEECH AT EXCELSIOR THEATRE, BOMBAY!

August 31, 1924

We have spoken so much today that it would not, I feel, be
wrong if in deference to Sarojini Devi’s advice I hold my tongue.
There is, however, one difficulty in doing so. I have left my
weapon at home. If I had brought it, I would have given you an
object lesson and asked you to take a wheel and start spinning
along with me.

I had no idea that I would receive this advice today from
Sarojini Devi, or that it would be my lot to listen to so much
praise. I am tired of listening to praise. Believe me when I say
that I do not like this praise. But I shall not say more on this
subject just now. I shall only say that I feel bound to those who
have praised me and I request them all, as did Shri Jayakar,
to help me by their silence. I shall be able to take up heavy
responsibilities if I have your silent support.

Before I say something, I wish to elicit atonement from one
or two persons. Before we attend any meeting, we must learn
good manners. We should know and respect the disposition of our
guest. If you cannot do this, it is better that you do not attend
the meeting. Two or three persons have violated this etiquette
of a meeting. What Bhai Jamnadas? said was literally true. Much
dirty work has been done in the shadow of ‘Mahatma’. The
word ‘Mahatma’ stinks in my nostrils; and, in addition to that,
when somebody insists that everyone must call me ‘Mahatma’ I
get nausea, I do not wish to live. Had I not known that the
more I insist on the word ‘Mahatma’ not being used, the more
does it come into vogue, I would most certainly have insisted. In
the Ashram where I live, every child, brother and sister has orders
not to use the word ‘Mahatma’. None should refer to me as

1 Under the auspices of the Parsi Rajakiya Mandal to honour Gandhiji and
to raise money for Malabar Flood Relief Fund; M. R. Jayakar presided.
2 Jamnadas Dwarakadas, a leading member of the Home Rule League
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‘Mahatma’ even in writings. I should be referred to as Gandhi
or Gandhiji. Those who heckled Bhai Jamnadas have insulted me,
have violated peace. Ours is a peaceful struggle. There can be
no peace without modesty. Peace devoid of modesty is lifeless. We
are worshippers of the life-force; and living peace consists of
modesty and discretion. I would therefore advise those who
heckled Jamnadas to apologize. Jamnadas paid me high tributes,
but even if he had said that there is no man as pernicious as
Gandhi—and anyone who thinks it has a right to say it—nobody
has a right to obstruct him, he should be listened to with respect.

On hearing this, a gentleman from the first gallery opposite rose and
bowed down with folded hands. Gandhiji said:

That is enough. But there are yet one or two persons in
the upper gallery. Will they not apologize? Those who do not
apologize, I would say, are unfit for swaraj.

Voices were raised: ‘“Stand up and apologize.” Two persons stood up
and apologized. Gandhiji was pleased; and as he started speaking, the last
remaining person stood up and apologized.

I would now ask everyone to avoid this error. There are as
many minds as there are men. How will things proceed if we do
not tolerate one another? Hindus cannot tolerate Muslims and
Muslims reciprocate the feeling and temples are destroyed. If
both learn tolerance, all disputes will end. All should practise
tolerance throughout their lives. Once this attitude spreads,
Hindus, Muslims, Parsis will all tolerate opposition. The greatest
obstacle in the way of our progress is intolerance. I am trying to
overcome it. I am a small man; I am no superman. Had I been
a superman, I would have eliminated intolerance. I have yet
to acquire purity, love, humility and discrimination; otherwise you
would have noted a spark in my eyes, a fire in my words, which
would have instantly convinced you that such is not the way of
peaceful non-co-operation. I have said before, “Dyer is not our
enemy, nor O’Dwyer; you must not look upon them as enemies.
Be kind to those who have been hostile to you.”” If then we are
expected not to insult them, how can we insult Jamnadas? If a
guest comes to us, we honour him by offering him a seat next to
us, asking our own kith and kin to make room for him. If
Jamnadas is our opponent, he is a guest, and therefore he should
not be insulted. If he is our brother, there can be no question of
insulting him.

I was very sorry when you showed disrespect to Jamnadas;
but that sorrow has been turned into happiness because you have
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very humbly apologized for it. This has pleased me very much.
It will, of course, do good to those who apologized; but it will also
do good to us who witnessed the sight. I do not want to raise
the issue of Councils here, but, with due apologies to Bhai Jayakar!,
I would submit that such a sight could not be witnessed in the
Councils. In this atonement I see the roots of true freedom.

It would not have mattered if Shri Devdhar? had not mentioned
Malabar; because we have gathered today to honour none else
than the brothers and sisters from Malabar. You have made up
the Fund through your donations—small or large. Shri Devdhar’s
speech had a double purpose. He demanded from you further
acts of selflessness, and I need not say that I am one with him
there. The readers of Young India and Navajivan know that I ask
even children what they would do when their own brothers or
sisters are starving. Would you not give them a share of your
food and clothes? You should eat less, wear fewer clothes and
give a share for Malabar. I seek such charity from you. I am often
asked whether or not such charity is well directed. This criticism
is both proper and improper. There can be no irregularity where
Shri Devdhar is concerned. On many matters his opinions and
mine differ very widely. I do not at all like many of his views;
but there is absolutely no doubt about his purity. Whenever I
went to his austere home I felt that it was the tabernacle of the
spirit. This brother of ours goes to wild forests, faces extreme
heat and cold, puts up with unwholesome climate or surroundings
—all for the sake of selfless service. How can we fail to help
such a man?

Well, when such a one speaks against the spinning-wheel, I
say, “Do not listen to him.”

India expects many things from me. I am expected to chalk
out a path at Belgaum, which will unite all people or make them
tolerant of the opposite views. I cannot deceive myself. I do not
believe that I am worthy of all the praise that was showered on me.
The praise only indicates that people expect great things of me.
Great love, great sacrifice and great service are expected of me.
How can I fulfil these expectations ? My body has become weak on
account of my sins. A man does not become ill without sin.
God has given a body for us to keep in good trim. Sin consists in
conscious or unconscious breach of divine or natural law. One is

I M. R. Jayakar (1873-1959); Liberal leader, Judge, Federal Court of
India, 1937

2 G. K. Devdhar (1879-1935); member and later President, Servants of
of India Society
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punished for an unconscious violation of a king’s command. How,
then, can the breach of natural law escape punishment? A thiefis
not pardoned. If a crime is committed in ignorance, the punish-
ment may be reduced; that is the only difference. I have become
ill on account of the sins that I have committed. As long as I
commit such sins, consciously or unconsciously, I am an imperfect
man. How should an imperfect man advise others? I am
therefore in a great fix. Moreover, I do not have any other weapon.
Satyagraha is my only weapon. Till now I have placed before
the country the aggressive aspect of satyagraha. Henceforth I intend
to present only its peaceful, winsome and profound aspect. If this
can be accepted, our victory is certain. I think I have mastered
the technique of satyagraha. I have a fear that India, in the
present circumstances, cannot wield the aggressive form of satya-
graha. We can do a lot of work before the Belgaum session by a
deliberate adoption of the peaceful path. Co-operators, Non-co-
operators, staunch No-changers, Pro-changers, Swarajists, Liberals,
Conventionists, Hindus, Muslims, Parsis, Christians, Jews, all can
join together in this work. Satyagraha does not mean mere civil
disobedience.

I have offered many suggestions to Pandit Motilalji; I did so
only yesterday. All people know how close I am to Panditji. I have
opened out my heart in a letter that I wrote to him yesterday;
because if I can persuade him I shall be able to persuade others.
The scholarly Mrs. Besant! had come to see me yesterday. I ex-
plained the same thing to her also. In view of her hoary age and
mature experience, I placed my views before her like a son plead-
ing before his mother. I am going to explain my views to Shri
Shastriar? with the same humility. I would make them equally
clear to English people. We would stand to gain directly, if all
these people understand the position. I would not discuss it here
in detail. You should presume that it includes the spinning-wheel.
In all my plans, the wheel must find a place somewhere or other.
I cannot survive without it, nor can India. I believe the moment
has arrived when even you cannot dispense with it.

You regard me as a Mahatma, not because of my Truth,
nor for my Non-violence, but on account of my deep attachment
for the poorest of the poor. Whatever happens, I can never desert

1 Annie Besant (1847-1933); President of the Theosophical Society;
President, Indian National Congress, 1917

2V. S. Srinivasa Sastri (1869-1946); scholar and statesman; was Presi-
dent of the Servants of India Society
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the poor in their rags. That is why you feel that Gandhi counts
for something. I would, therefore, tell Ratansi, Jamnadas, Pickthall,
Jayakar and all others that if they love me they should strive and
ensure food and raiment for the villagers whom I love—you must
devote yourself to the service of these poor people. How would
you serve them? I shall tell you that. Not by a cold-hearted
counting of beads. Such counting does not lead to liberation but
to degradation, because one who is turning the rosary outwardly
is sharpening a dagger inside his heart. I do concede that my
heart may be impure even while plying the spinning-wheel, but the
product of spinning is not lost even if the heart is impure. I may
tell you that I chant the name of God when I spin for the sake of
the children of the poorin India. I ask you to do the same. This
may prove wrong. Economists may tell us in the future that we
were mistaken, but they will have to accept that there was some
gain even in this error; because it yielded some yarn at least and
increased the quantity of cloth in the country. I consider myself
a disciple of Sir Dinshaw Wachha!. He has said that Indians
need 13.5 yards of cloth a head; and they get 9.5 yards. It is
therefore necessary to produce 4 yards a head more. If
everyone of you spins 100 yards of yarn every day, what will
it amount to? The proverb, “The more the strands, the stronger
the rope”, is significant. If all of you start spinning, your yarn will
cover and bind the whole of India. I have an unwavering faith
that once you start spinning you will say that Gandhi had spoken
the truth.

I am convinced that the sole cause for your love for me is
that I have identified myself with the poor. I can become a Bhangi
in the company of a Bhangi and I can do the work of a Dhed along
with a Dhed. If untouchability is not eradicated during my lifetime
and if I am to take another birth, I wish to be born a Bhang:.
If untouchability persists and if I have the strength to abandon the
Hindu religion, I shall read Kalma or become a Christian. I have,
however, such great faith in my religion that I must live and die
in it. For this reason also, I would wish to be born a Bhang:
were I to be re-born. If you have any sympathy for Bhangis or
Dheds or the poor in Orissa, you should forget foreign and mill-
made cloth and wear cloth woven by the Dheds from yarn spun
by the poor. How can they provide us the cloth of our choice?
They are a humble, frightened folk. Many a sister in Kathiawar
does not earn even an anna or two at the end of a day’s labour.

11844-1936; Parsi statesman; President, Indian National Congress, 1901
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They were given the spinning-wheel and a little money started
trickling in. Today their spinning-wheels have ceased plying.
They have, therefore, to groan for a few coins. There are many
sisters like these. If I can tell them that even men and women
like Jayakar, Sarojini, Mrs. Besant, the grand-daughter of Dada-
bhail, Shastriar, and so on spin, I shall not be ashamed of going
back to them and making them spin again.

Ido not wish to open free kitchens in India; on the contrary,
I want to close them. I look upon free kitchens as black blots on
our face. Hence I wish to make everyone self-reliant. I would not
give a few coins to these women as charity, but would make them
self-reliant. You should perform a sacrifice if you wish to make
these sisters, other poor people and Dheds and Bhangis self-reliant.
Let everyone contribute 2,000 yards of self-spun yarn. Then I
shall deliver swaraj within one year.

But please understand me. I am not talking of a time limit.
I am not saying that swaraj will be secured if you alone spin. I
am positively asserting that swaraj will be secured if everyone
spins. It is certain that if you start spinning, you will thereby make
others spin. The Bhagavad Gita says that masses follow the elite.
It is said that the Prince of Wales sets the fashion in dress. You
are considered or wish to be considered the elite of India. Would
the others not follow if you set the pace?

I shall, however, not pursue this argument. Whether swaraj
is attainable through your spinning or not, if you have a fellow-
feeling for the beggar, I shall request you to spin out of sympathy
for him. You should identify yourself with the beggar and
develop a bond of sympathy for him. Mirabai? has chanted:

God has bound me with a string of yarn,
I am a puppet in His hands,
I have been stabbed with the dagger of love.

If you have such love for millions of your brothers and sisters,
you should all tie yourselves up with a string of yarn. I know
only this economics and nothing else.

I would refer to another matter. You must have heard news
of the riots at Nagpur. The minds of Hindus as well as Muslims
are rankling. How can I offer them anything else than my three-

I Dadabhai Naoroji (1825-1917); President, Indian National Congress,
1886, 1893 and 1906

2 Medieval saint-poetess of Rajasthan; queen of Mewar; she spent her
days in devotion to Shri Krishna, incurring her husband’s displeasure.
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fold programme? You must observe these three items during
the current peaceful experiment with satyagraha. If all of you
remember this, I am confident, we can all stand together on a
single platform. Let us put aside the issues of boycotting courts,
Councils, etc. We cannot all agree on them, but let us stand
together on such issues as we agree on.

Then Gandhiji briefly repeated the same ideas for the sake of that section
of the audience which did not know Gujarati. The ideas were the same; but
there was something new too.

I have given vent to all that was seething in my heart. I am
now too tired to say anything more. I have said many things.
The gist of it is that my nature has two sides—a severe and a
mild side. The severe or the fierce phase has estranged many of
my friends. My wife, my son, my departed brother were alienated
from me. In the other phase, love appears on the surface itself;
but in the former phase of the mind, the love has to be looked
for. There are other people as sternly self-critical as myself.
I am convinced that when I am severe, there is not a trace of
hatred within me and yet that severe phase is capable of leading
to a fearful Himalayan blunder. However, students of psycho-
logy say that both the phases of the mind arise out of the same
cause. Excessive love can assume a fierce face. If I torture my
wife, it hurts me more. If I caused pain to any Englishman
with whom I was working day and night in South Africa, I
suffered greater pain during the process. If Englishmen have been
hurt by my present activities, my sorrow is the greater.

It is not as if I love Englishmen the less; I love them as much
as my kith and kin. That is why I say to them: “You have ex-
ploited us for long and continue to do so. You are, however, not
aware of your sin. You are terrorizing us. You will repent.”
I had to assume a fierce attitude in order to awaken England. But
now that fierce phase is over. I have told Motilalji that there is
no fight left in me. Ihave laid down my arms. How can a divided
house, where hatred and bitterness are rife, do anything else? I
have to make Herculean efforts to improve the situation. At the
Belgaum session or before it, I shall oppose nothing and no one in
a manner that will create divisions in the country. I shall confess
that I am defeated, I shall be humble and hope to unite all through
my humility. If India abandons her stupor and secures her freedom
in this manner, humanity will learn a lesson from it. What more
should I say? I pray to God that He may lead me on the right
path, remove any trace of hostility, hatred or anger that may be
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left in me and give me a message which will inspire and rouse every-
body to action.

[From Gujarati]
Navajivan, 7-9-1924

40. SPEECH AT PROVINCIAL CONGRESS COMMITTEE
MEETING, BOMBAY!

August 31, 1924

In the circumstances, those who doubt the power of the spin-
ning-wheel to gain freedom must argue against it when there is a
resolution in its favour; but if they fail to win a majority, they
should respect the verdict of the majority. If, however, someone
is opposed to spinning on principle, he should leave the Congress—
that is the path of justice, modesty and discretion.

I shall not answer today the many other doubts. I am engaged
in consultations and you will get the answers before long. My watch
runs fast, yours crawls. But I must take you with me as I run,
and I am a lover of work whether you call me a Swarajist or a
No-changer. I shall therefore find some way out. Till then I
would advise you to bend your neck and spin.

[From Gujarati]
Navajivan, 7-9-1924

41. LETTER TO SECRETARY, SATYAGRAHA ASHRAM,
VYEOM?

[September 1, 1924]?

DEAR FRIENDS,

I thank you and all the friends for the gift of precious yarn.
May God bless your efforts. You must strive unto death.*

The Hindu, 4-9-1924

I'In reply to criticism of the Ahmedabad Resolution on spinning
2 Acknowledging receipt of the quota of yarn sent by the inmates

3 Released by the Associated Press of India on this date

4In the Vykom satyagraha



42. LETTER TO SHWAIB QURESHI

September 1, 1924
MY DEAR SHWAIB!,

I had hoped to have a long chat with you yesterday but that
was not to be.

Take care of Kristodas. God take care of both of you.

You must not pay the railway fare. Please let the account at
my disposal pay for it.

Of course you will not resist Hyderabad authorities in any way.
Ours is not a public inquiry. Indeed not an inquiry at all in
the proper sense of the term. It is merely gathering information
for my sake.

You will see all parties who will permit themselves to be seen
by you including officials and vakeels for both parties. If you can
bring photographs please bring.

After you have seen everything, I suggest each of you writing
out your own impressions and then comparing them and evolving
an agreed report or statement.

Kristodas tells me you are sad and despondent. How can that
be? You have abundant faith in God. He cares for the least of
His creatures. Why then should they care at all? Is it not enough
that we do His will, as we know it, and be cheerful?

Yours,

M. K. G.
From a photostat: G.N. 5600

43. LETTER TO GENERAL TRAFFIC MANAGER, BOMBAY

[On or after September 1, 1924]
SIR,

The T.M., Ajmer, informs me? that my letter of 18th ultimo
was transferred to your office. I shall thank you to favour me
with an early reply.

From a photostat: S.N. 10120

1 Editor, New Era; also of Young India during Gandhiji’s imprisonment

in 1922
2 In his letter of August 23, 1924



44. LETTER TO MOTILAL NEHRU

BowmBAy,
September 2 [1924]

DEAR MOTILALJI,

This is again early morning after prayer. I hope you received
my long letter. I expect a wire! from you. I was unable to re-
vise it. I cannot now recall the exact wording of the personal part.
After all, Mrs. Naidu did not read it as the letter was posted be-
fore she could read it. But the business part, of which I have a
copy, she and many others have read.

This letter like the former is meant to be a plea for Jawaharlal.
He is one of the loneliest young men of my acquaintance in India.
The idea of your mental desertion of him hurts me. Physical
desertion I hold to be impossible. Needless to say Manzar Ali
and I often talked of the Nehrus whilst we were together at
Yeravda. He said once that if there was one thing for which you
lived more than any other, it was for Jawahar. His remark seemed
to be so true. I don’t want to be the cause direct or indirect of the
slightest breach in that wonderful affection.

Yours  sincerely,
M. K. GanpuI
From a photostat: S.N. 10146

45. LETTER TO A FRIEND
[September 2, 1924]?

DEAREST FRIEND,

Though we rarely write to each other and rarely meet, you
are what I have described you.

I am sick of the domestic fight that is raging in the country.
I have therefore entirely capitulated. I do not want to be in the
Congress if I must be without all old friends. I have talked to
Mrs. Besant. I am in correspondence with Pandit Motilalji and

1 Vide footnote to “Telegram to Motilal Nehru”, on or after 2-9-1924.

2 This letter appears to have been written at the same time as the preced-
ing letter. They are typed on the same sheet. The addressee’s name, however,
is not available.

XXV-5
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now I am putting myself in touch with you. Shall the spinning-

wheel be the only bar? Will you not wear khaddar and take the

spinning-wheel yourself for the sake of the poor and the down-

trodden of India? Unless you are opposed to it as a matter of

principle, I want you to consider my proposition seriously enough!
I hope you are keeping well. Please reply at Sabarmati.

Yours  sincerely,

M. K. GanpuI
From a photostat: S.N. 10146 A

46. LETTER TO KANTI GANDHI
Bhadarva Sud 3 [September 2, 1924]!

CHI. KANTI?,

I have not asked you to write to me. You have become very
wise. I had therefore nothing to say to you. But you should cer-
tainly write to me in a clear and good hand and let me know your
ideas. Take care of Rasik’ and ask him to write to me. We have
had good rains here. Nothing has been decided yet about Delhi.

Blessings from
Baru

Cui. KanTI
SATYAGRAHA ASHRAM
SABARMATI

From a photostat of the Gujarati: S.N. 10149

47. SPEECH AT NATIONAL MEDICAL COLLEGE,
BOMBAY*

September 2, 1924

Mahatmaji in his short address expressed his great joy at seeing the
National Medical College progressing so satisfactorily. He said that when Dr.
Sathaye first asked his advice about starting the institution he was rather
diffident, as the task was so huge and beset with many difficulties. But now he
was pleased to see for himself that his fears were unfounded and that the insti-
tution had achieved such a marvellous success. He expected that the lead-

1 From the postmark
2 & 3 Sons of Harilal Gandhi, Gandhiji’s eldest son
4 On the occasion of the third foundation day of the College



TELEGRAM TO MOTILAL NEHRU 67

ing men in the medical profession would continue to give their support, and
he also hoped that the rich men of Bombay would remove the housing diffi-
culty of the College and also give money to support it. In the end, he ex-
horted the students to wear khaddar and spin for half an hour as a national
duty.

The Bombay Chronicle, 3-9-1924

48. SPEECH AT CONGRESS COMMITTEE MEETING,
BOMBAY

[September 2, 19241

Speaking at the Congress Committee at Mandvi, Mr. Gandhi urged that
the two parties in the Congress should not fight amongst themselves, but must
unite. He himself did not want to fight and admitted his defeat. It was
India’s misfortune that they had differences which were retarding progress.
He had written to Pandit Motilal Nehru that he (Gandhi) was not going to
fight, but had laid down his arms. The speaker appealed to all for spinning,
Hindu-Muslim unity and removal of untouchability on which their indepen-
dence rested. Swaraj without khaddar would be for educated men of Bom-
bay, but for agriculturists there could be no swaraj without khaddar. Export
of cotton meant their ruin. Fight between Hindus and Mohammedans over
mosques and temples was cowardice, not bravery. He exhorted them in the
name of God to spin and serve the country.

The Hindu, 4-9-1924

49. TELEGRAM TO MOTILAL NEHRU?

[On or after September 2, 1924]
THANKS  YOUR  WIRE  GREAT  RELIEF.

GANDHI
From a photostat: S.N. 10147

I From the Bombay Secret Abstracts

21In reply to his telegram received on September 2; it read: ‘“Your letter.
Story about Jawahar is a tissue of lies from beginning to end. Did not insist
on Indu going to school but merely expressed wish which Jawahar dutifully
obeyed. School wholly unconnected with Government. Jawahar’s objection
being based on unsuitability of instruction imparted. I was solely prompted
by desire give Indu companionship of children of her age regardless of ins-
truction and Jawahar eventually agreed. . . .”



50. LETTER TO SANTOK GANDHI
Wednesday, Bhadarva Sud 4 [September 3, 1924]!

CHI. SANTOK?Z,

What a sad occasion on which to write to you! You must
have received my telegram sent to your Rajkot address and you
must all have returned to the Ashram. Remember what you
have learnt at the Ashram. I hope you have not let a single tear
flow from your eyes. The world feels the grief of bereavement, but
you should curb it, and realize the meaning of death. He who
has understood the second chapter of the Gita will not grieve
over what is inevitable. It is on such occasions that we should
be guided by the teachings of the scriptures.

My relations with Shivlalbhai were intimate. I respected
him as my elder and on many matters I consulted him alone. Our
relations subsisted till the end. They did not always find outward
expression as the occasions for consultation were rare, but whenever
we met we could read each other’s feelings in our eyes. I have
always known him as an honest banker. Let us remember his good
qualities and try to emulate them.

What news has Jamnadas brought in regard to Rukhi3? I
am always thinking about her. But I do not think of anything
else so long as I do not hear from Jamnadas. Rukhi has sent word
that she cannot write letters. This is not true. She ought to
write to me and tell me freely whatever she has on her mind.

I have not written a separate letter to anyone in Rajkot,
as I know nobody there. If anyone is still there you may send a
copy of this letter to him.

Blessings from
Baru

From a copy of the Gujarati: C.W. 6199. Courtesy: Radhabehn Choudhri

1 The letter refers to the death of the addressee’s father which occurred
in 1924.

2 Wife of Maganlal Gandhi

3 Addressee’s daughter



51. NEVER TO BE FORGOTTEN

Whilst I was listening to praises of me at the Excelsior Theatre
in Bombay on Sunday last,! I felt that Mr. Bharucha had staged
a play for the benefit of the distressed people in the South. But an
incident changed it into a serious business for me. Mr. Bharucha
had endeavoured to bring on the platform people belonging to
different political parties. He had therefore put up Mr. Jamna-
das Dwarakadas as one of the speakers. Mr. Jamnadas spoke of
me as Gandhiji instead of ‘Mahatma’. Two or three in the
audience who could not brook the insult of my being called ‘Gan-
dhiji’ required the speaker to call me ‘Mahatma’. Mr. Jamna-
das bravely but courteously persisted in calling me Gandhiji
though, he said, he loved me no less than any in the audience.
He protested that his manner of addressing me was more pleasing
to me. The interruptions however continued almost to the end.
It was nevertheless most creditable to the meeting that the cry
against Mr. Jamnadas was not taken up by the audience.
Mr. Jamnadas was able to finish his speech without difficulty.
All the same the interruption jarred on me. I saw that those
admirers of me dishonoured and misinterpreted their idol where-
as Mr. Jamnadas honoured and interpreted me properly by
courteously but firmly reiterating his dissent from some of my
political views and by refusing to call me ‘Mahatma’ at the
dictation of any person. I therefore asked the friends who had
been so discourteous to publicly apologize. I drew their atten-
tion to the fact that the rules of public meetings demanded a
respectful behaviour even towards opponents. The code of cour-
tesy was still more exacting for non-violent non-co-operators.
The non-violence of non-co-operators obliged them to respect
their opponents even as they respected their friends. Moreover
the audience must respect the sentiments of those in whose honour
they might meet. The interrupters should have known that I had
often said that the name ‘Mahatma’ stank in my nostrils. It did
for instance at the time of the Bombay riots of 1921. The use
of the adjective was prohibited at the Ashram. Mr. Jamnadas
had therefore done what was after my heart. After saying this I
paused for the apology. The audience helped me by murmuring
approval and advice to the interrupters to apologize. And the

1 Vide ““Speech at Excelsior Theatre, Bombay”, 31-8-1924.
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latter bravely stood up and apologized with folded hands. It was
a sight that I cannot easily forget. In resuming my speech and in
thanking the interrupters for their apology, I could not help re-
marking that the seed of swaraj lay more in such true and gentle-
manly conduct than in any number of eloquent speeches or debates
and votes in the Councils. The penitent members of the audience
had brought swaraj nearer by their frank and fearless repentance.

This prelude which was both unhappy and happy at the same
time emphasized the note underlying my speech and gave it an un-
expectedly dignified turn.

It enabled me in dealing with Malabar to pay a tardy tri-
bute to the inexhaustible capacity for social service of Mr. Dev-
dhar and to show that though in politics we seemed to differ as
poles asunder my regard for his personal character, devotion to
duty and self-sacrifice remained undiminished. I then presented
the spinning-wheel as a symbol of our! identification with the
poorest of the soil. Mere lip profession was not enough. Even a
genuine sensation of pity was not enough. We wanted the poor
to feel that, if they toiled for us, we spin for their sakes. The
half-fed millions were in a state of blank despair. They had lost
faith in themselves and in us. They had resigned themselves to
death by slow and painful starvation. They had become so ac-
customed to living on charity doles that they almost refused to
work. They had become less than animals, they were living sepul-
chres. If we wanted these millions to earn a few pice by doing
honest and honourable toil, the only possible instrument to pre-
sent them with was the gentle and graceful spinning-wheel which
could be turned even by the most delicate. The only effective
way of inducing the millions to exchange a listless, inane life of
beggary for that of dignified and easy labour was for us to invite
them to take up the spinning-wheel by turning it ourselves. In
the words of the Gita what the great ones did the simple folk copied.

From the spinning-wheel I came to the hope that was ex-
pressed by so many friends that I would show a way out of the
present awful impasse in national life. I told the audience that
I was aware of my responsibility and was trying to devise a way
out. I was in correspondence with Pandit Motilalji. But I had
nothing else to suggest but satyagraha. The people had hither-
to known it in its terrible aspect of civil disobedience and non-
co-operation. But it had a benign aspect which was its perma-
nent part. Whatever shape it took, it must now be the benign

I The source has ‘‘their”.
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aspect of satyagraha which must be presented to the public. We
had quarrelled too long and often on trivials. We were heedlessly
divided. There was no reason why we could not find a common
denominator of action. There must be some things on which we
could all unite and for the prosecution of which we could all meet
under the same roof. The spinning-wheel, unity between the
different communities and removal by Hindus of untouchability
were the items on which perhaps all could unite. I had al-
ready seen Mrs. Besant and ventured in a humble spirit to place
my view before her. I would likewise canvass the other leaders.
I would on no account divide the Congress and if I found a desire
to quarrel, I would certainly not only take no part in any divi-
sion but would take a back seat and retire from any such un-
seemly contest. Any programme must therefore be a programme
arrived at not by the majority of votes but by mutual informal
discussion and agreement. The vote may come in, if necessary,
after agreement on all sides. If I found that there was no pro-
gramme that I could work, I should gladly retire altogether but
not lead obstruction. The most benign spirit of satyagraha was
a spirit of perfect self-surrender in which resistance if any was on
matters of obvious principle which one might have practised and
woven into one’s life. I told the audience that the whole science
of satyagraha if it might be so called was evolved out of pro-
longed experience in the domestic field. In its terrible aspect I
had to practise it in connection with my own wife, son and
brother long deceased. It had cost me their estrangement. But
it was all out of deepest love. I believe myself to be capable of
boundless love as well towards other creatures of God as to-
wards my own dearest relatives. Sometimes love’s anguish left
deep scars on the loved ones but it left much deeper ones on the
lover’s bosom. I owed no ill will to Englishmen. I had in them
some of my best friends but there came a time when I had to
say, “You shall not exploit my country. The exploitation has
done incalculable harm. Some of you are indifferent to its wel-
fare and would squeeze it as much as you can. Some others
among you believe in your ignorance that the English rule in
India is for her own good and that you are her trustees. This
thing must end and that soon.” For me to say this was to
put my whole soul into doing it. The attempt had resulted in
bringing into prominence the terrible aspect of satyagraha. It
had not ended the system of exploitation but it had resulted in
dividing us. I must therefore put forth my whole energy in expo-
sing to view the benignant aspect of satyagraha. That could only
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be exhibited not by insistence but surrender. If I did not suc-
ceed I knew that it would not be due to the weakness in the
science but the weakness of the scientist who did not enforce in his
own person the doctrines he knew to be true. I knew that I was
not a ‘Mahatma’, I did know that I was an alpatma'. Love knew
no bounds and conquered all without exception. It melted the
stoniest heart. It knew no self. Who knows that unconsciously
even to myself, there was no anger or ill will lurking in me.
But I must not flinch. I must try to conquer self and in the
process heal the breaches I saw in our midst. “Pray”, I con-
cluded, ‘“‘that I may have the strength to do so.”

Young India, 4-9-1924

52. KHADI BHANDAR IN BOMBAY

The All-India Khadi Board has practically taken over under
proper securities the Khadi Bhandar hitherto managed by
Mr. Vithaldas Jerajani. The idea is to regulate the distribution
of surplus khadi from the different provinces and to supply the
needs of cities like Bombay. This could not as yet be done through
private agency. It must necessarily be an All-India concern.
The prices are to be controlled and regulated by the A.LK.B.,
so that khadi may be supplied to the buyers at as cheap a
rate as possible. All the accounts of the store are necessarily
subject to audit and inspection by the A.I.K.B.

Young India, 4-9-1924

53. SPINNING IN BANARAS

Professor Ramdas Gour has sent an interesting report of how
he introduced spinning among the children of the municipal
schools of Banaras. He bought 40 second-hand wheels, carding-
bows, etc. He next taught thirteen teachers the art of spinning.
The latter in their turn taught their fellow-teachers. Thus in a
little over a month 175 teachers became competent spinning mas-
ters. The professor was helped by his wife and daughter. Thus
the professor proudly says:

If each school had been supplied with an extra spinning expert it would
have cost at least Rs. 10,000 a year. . . . This problem was solved by my

1 Small soul
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giving only four hours daily for five or six weeks in training the existing
staff.

adds:

Now there is no teacher who cannot spin or card and henceforward no
man or woman is to be employed as a teacher who does not know
carding and spinning.

future plans the professor describes as follows:

As this difficulty was obviated, I approached the Board with a detail-
ed scheme for introducing 350 spinning-wheels in 26 upper primary
schools to teach carding and spinning to about 700 boys at least, with
provision for half a dozen pit-looms for a weaving section for khadi, a
weaving teacher, a supervisor, a carpenter, and sufficient cotton to give
work to each student for half an hour daily. The scheme demanded
Rs. 6,000/- per annum. The Board, however, felt very diffident and post-
poned the question from meeting to meeting for 2 months. On the 26th
of July last, they saw their way to grant Rs. 3,000/- only, for the vyear.
I have, therefore, resolved to cut off the item of cotton almost entirely
and to reduce several other items to a workable minimum, so that the
work may be carried on [on] a smaller scale. I am now getting only 300
spinning-wheels made with 600 removable spindle-holders, of the pat-
tern I purchased at the Sabarmati Ashram. With the little improvements
I have in view (the result of a study at the Ashram), I hope to make
it possible for more than a thousand boys and girls to learn and practise
spinning every day and produce yarn of tolerably good quality. I am now
waiting only for the wheels to be made, and this must take its time. In
the meantime, I am appealing to the parents and guardians to allow a
daily supply of cotton from their pockets. I am to give the children
the instruments and the necessary instruction and the parents to give
them cotton. The yarn will be theirs and if they so choose they will
collect their yarn and give it over to us to be woven into khadi and we
will supply them khadi on reasonable weaving charges. I am going to
open also a tailoring class and will make tailoring cheaper for khadi.

The public will watch this experiment with sympathetic inte-

rest. Let me hope that the other teachers will follow the example
set by Professor Ramdas Gour.

Young India, 4-9-1924



54. FOR FALLEN HUMANITY

It was at Barisal that I had the privilege of meeting our
fallen sisters, victims of our lust, now nearly three years ago.!
Some of them said, “We earn from two to three rupees per day.
You must give us some occupation that would give us as much.”
For a moment I sank within me but immediately came to myself
and said, “No, my dear sisters, I cannot suggest anything that
would give you two or three rupees per day but I must ask you
to give up your calling even though you have to starve. There is
the spinning-wheel however. If you take it, it will be your
salvation.”

The fallen sisters are only a small part of the fallen humanity
of India. The skin and bone of Orissa are also in a sense part of
that humanity. They are the victims of our ignorance as the
first are of our lust. In their case it is not our animal lust but
the lust for wealth that reduces them to skin and bone. They
bleed so that we may become rich.

But now, thank God, we the educated middle class are
hungering to identify ourselves with our fallen sisters and our
starving brothers. We desire swaraj so that they may live. We
cannot all go to the villages and help the villagers. The fallen
sister is a perpetual reminder to us to become pure. How then
can we think of and feel for them from day to day? What may
we all do for them every day? We are so weak that we want
to do as little as possible. What is that little? I can think of
nothing else but the spinning-wheel. The work must be easy,
capable of being done by all, the learned and the ignorant, the
good and the bad, young and old, men and women, boys and
girls, the strong and the weak, no matter to what religion they
belong. The work to be effective must be the same for all. The
spinning-wheel satisfies all these conditions. Therefore he or
she who spins for half an hour every day serves the masses in the
most efficient manner possible. And he renders whole-hearted
conscious service to the fallen humanity of India and thus brings
swaraj nearer for that service.

The spinning-wheel for us is the foundation for all public
corporate life. It is impossible to build any permanent public
life without it. It is the one visible link that indissolubly binds

1 Vide Vol. XXI, pp. 92-5.
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us to the lowest in the land and thus gives them a hope. We may
or must add many things to it, but let us first make sure of it, even
as a wise mason makes sure of his foundation before he begins to
build the super-structure, and the bigger the structure the deeper
and stronger the foundation. For the result to be obtained there-
fore spinning should become universal in India.

But spinning will be not only the connecting link between
the masses and the classes, it will be the link between the diffe-
rent political parties. It will become common to all the parties.
They may disagree on all other things if they like, but they can
agree on this at the least.

I ask therefore every one who loves the country, loves the
poorest and the fallen, to give half an hour’s labour daily to spin-
ning even and well-twisted yarn for their sake and in the name
of God. As this must be a gift to the nation, it must be delivered
to the All-India Khadi Board with religious regularity.

Young India, 4-9-1924

55. NOTES

Lowest CoMMON MEASURE

The readers of Young India will find in the summary of my
speech at the Excelsior Theatre, Bombay, an idea developed for
the purpose of bringing together all the various elements in the
country that are at present working against one another often
without knowing that they are doing so. Everybody is asking
me to bring these together. I am therefore trying to see what
can bring these elements together. In other words what are the
things in which the majority of those who have at all taken part
in moulding public life can or do agree or which are indispen-
sable for our internal growth. Though the external may have
its use, constituted as I am, I have all my life thought of growth
from within. External appliances are perfectly useless if there
is no internal reaction. When a body is perfect within, it becomes
impervious to external adverse influences and is independent of
external help. Moreover when the internal organs are sound
they automatically attract external help. Hence the proverb, God
helps those who help themselves. If therefore we would all work
to bring about internal perfection we need not take up any other
activity at all. But whether we do so or not at least the Con-
gress may restrict itself to internal development alone.
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What then is this lowest common measure necessary for such
growth? I have always suggested the spinning-wheel and khad-
dar, unity among all the religions, and removal by Hindus of un-
touchability. I hardly think that there is any difference of
opinion about the last two items. I know there is still a diffe-
rence of opinion as to the national necessity of the spinning-
wheel and khaddar and the method of working it. I have endea-
voured to show elsewhere why khaddar is a necessity of national
existence and universal spinning is the only method.

Wuen WiLr It Exp?

People are however asking, “When will this suspense all
end?” So far as I am concerned it is all ended. I have no fight
left in me. I do not propose to fight the Swarajists at the
forthcoming Congress. Nor do I wish to fight the Moderates. I
have no terms or my only terms are the beggar’s bowl. I ask
the Swarajist, the Moderate, the Liberal, the Conventionist to
throw into it yarn of their own spinning. Such being my mental
condition I can but advise all the national workers simply to con-
centrate their effort on spinning, on promoting unity and, if
Hindus, on removing untouchability.

But the No-changers further ask, “How about Congress Com-
mittees?”” My own opinion is that the constitution has broken
down. We have no electorate worth the name. Where there is a
respectable number on the roll, it is not of those who take a live-
ly interest in the Congress proceedings. We are therefore almost
a self-appointed electorate and self-appointed representatives.
With such an electorate bitterness is inevitable when there are
rival candidates. Impartiality is possible only when the electorate
is large, intelligent and independent. My advice therefore is that
where there is the slightest possibility of friction and opinion is
known to be evenly balanced the No-changers should withdraw
from the contest. They may keep office or keep their majority
where there is no possibility of friction and where opinion is over-
whelmingly in their favour. There should be no manipulation,
no manceuvring. It is a terrible responsibility workers take upon
their shoulders when they exploit electorates. Corruption is the
bane of governments by majority. Let those at least who know
better be no party to it.

WHAT ABOUT THE PRESIDENT?

The uncertainty as to the Presidentship too is a cause of sus-
pense to many. I am sorry that I should have become the cause
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of uncertainty and suspense ever since my return to public life.
I am sorry for it. But what cannot be cured must be endured.
I still do not know where I stand. I am not going to preside for
the purpose of division. I will accept the honour if my acceptance
serves the nation in any way. The fact is I am tired of these divi-
sions. I read Faust in the Yeravda Jail for the second time. My
first reading of it years ago left no impression on me. I could not
catch Goethe’s message. I do not know that I have even now.
But I may claim to have understood it somewhat. Margaret is
sore at heart and troubled. She finds no relief from her misery
save by going to the spinning-wheel and to the music of the
wheel giving vent to her grief. I was much struck by the whole
conception. Margaret is alone in her room torn within with doubt
and despair. The poet sends her to her wheel lying in a corner
in the room. The reader may be sure she had a well-chosen library
of books, a few paintings and a copy of handwritten and illustra-
ted Bible. She finds no solace either in the paintings or the books
or, for Margaret, the Book of books. She involuntarily goes to the
wheel and finds peace in refusing to find it. Here are the noble
lines:

My peace is gone, and my heart is sore:

I have lost him, and lost him, for evermore!
The place, where he is not, to me is the tomb.
The world is sadness and sorrow and gloom!
My poor sick brain is crazed with pain;

And my poor sick heart is torn in twain!

My peace is gone and my heart is sore,

For lost is my love for evermore!

You may paraphrase them a little and the verses almost re-
present my condition. I seem to have lost my Love too and feel
distracted. I feel the abiding presence of my Lover and yet he
seems to be away from me. For he refuses to guide me and give
clear-cut injunctions. On the contrary, like Krishna, the arch
mischief-maker to the Gopis, he exasperates me by appearing, dis-
appearing and reappearing. When I see the light steadily before
my eyes, I shall see my way clear and ask the reader to follow me.

Meanwhile I can only take up the wheel or speak or write
about it and commend it to the reader. In my loneliness, it is
my only infallible friend and comforter. May it be so to the
reader. One friend at least equally tossed like Margaret and me
says: “Fortunately you have left the spinning-wheel for us. I am
therefore consoling myself as much as I can by spinning.”
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NAGPUR AGAIN

Dr. Moonje! has warned me against saying anything about
the Hindu-Muslim tension in Nagpur. This is however for the
third time that they have quarrelled and come to blows. Have
they decided to try their brute strength before settling down to
peaceful life? Can nothing be done to heal the breach? The
parties appear in Nagpur to be equally matched. Even so, they
will soon find that perpetual boxing is not a profitable performance.
Surely there are sane Hindus and sane Mussalmans enough in
Nagpur to adjust their differences and forget past wrongs. At-
tacks on isolated individuals is a new development like the dese-
cration of temples. Most quarrels are of a momentary nature and
are due to excitement over some trifles. But attacks on indi-
viduals who have done no wrong are evidence of calculation and
pre-arranged plans on either side. But I must forbear till we
have an authorized version from both parties. I can only hope
that the saner members will leave no stone unturned to come to
amicable and lasting terms.

PRrROGRESS IN ANDHRA

I have read the report of khaddar work done in the East
Krishna District which includes four taluks. The local Khadi
Board began operations, as was quite proper, with storing cotton.
It undertook the work of carding and slivers-making and distri-
buting the latter among spinners and then collecting yarn. It
organized also the sale of khadi in the district? itself. It has
opened several khadi depots for the purpose. The spinners include
Brahmins, Mussalmans, Kapus and toddy-drawers. They spin
about 180 1b. per month. The price of their yarn is on an ave-
rage over Rs. 2 per lb. of counts varying from 15 to 30. They
had a capital of Rs. 7,250. The total sales including cotton and
slivers came to about Rs. 30,400. This is good so far as it goes,
but not enough for the period covered by the report. The move-
ment of voluntary spinning revolutionizes the method of working.
Production through paid spinners must of course continue. But
now we may not be satisfied with a few hundred wheels going.
It must however take a little time before the movement perco-
lates down to the masses. = When Congressmen have become
seasoned spinners, they will not be satisfied with merely giving

I Leader of the Hindu Mahasabha; attended the Round Table Con-
ference in 1930
2 The source has: “khadi depots in the district”.
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half an hour to the nation, but some of them will go down to
the villages as experts to organize them to become self-sup-
porting units.

Young India, 4-9-1924

56. UNDER THE TEST

The following results of the examination, by the A.ILK.B.,
of the yarn received from various provinces, last month, will be
of much interest and instruction.

ANDHRA

The province has not come up to the expectations raised
of it as the home of the finest spinning in India.

There were 429 packets received. 50 contain overtwisted
and indifferently spun yarn. The hanks are very various in
length, one being no less than 6 feet, and some being as short as
9 to 10 inches. These last, especially because they are not leased,
will entail a lot of waste of time and yarn in the unwinding.
Attempt seems to have been made in many cases, of obtaining
higher count of yarn from cotton of less calibre, and in no case does
the yarn seem to have been sprayed. Here is a list of those who
may be said to have passed “with honours”.

Yds. Count Quality

1. Sj. M. Paparao 666 55 Very good
2. ,, K. Suryanarayana 2660 49 ’ ’
3. ,, M. Laxmi Narasimha 5700 47 Fair

4, ,, P. Kanakamma 2000 48 Good

5. ,, K. Ashwanathacharyulu 2000 41 Fair

The registers and labels are all right.

AssaM

The quality would almost make up for the quantity, if it
was not very little. Spraying would have added to the excel-
lence. Honours:

1. Sj. Shivprasad Barna 2940 40 Good
AJMER

Better than the yarn received from other parts of Rajputana.
BomBay

The redeeming feature is that there are more women spin-
ners than men, no less than four being Parsis. Some of the yarn
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is indifferent, whilst there are some specimen of properly spun,
properly hanked and sprayed yarn too.

Bruar

Bihar has failed to reach even tolerably near the mark, both
in point of quantity and quality, Babu Rajendra Prasad! tops the
list, having sent 10,148 yards of 8 counts well spun and well
hanked. But there is hardly a single good second to him.

BENGAL

Bengal has come out most creditably. 107 members of
Khadi Pratishthan have sent yarn which uniformly shows the hand
of the practised spinner. The hanks should be more uniform,
leased, and the yarn sprayed.

A little lady of eighteen has won an easy first class first in all
India. Her name is Shrimati Aparnadevi. She has sent 7,000
yards of beautifully twisted and even yarn of 76 counts.

The labels are perfect.

CENTRAL ProviNcEs—HINDI

Not creditable on the whole. There are a few good speci-
mens though:

1. Devi Subhadra Kumari 2000 30 Good

2. Umrao Singh Chauhan 2048 22 Fair

CENTRAL PROVINCES—MARATHI

Most of the yarn does not show a higher count than 20 but
bears the mark of practised spinning. There is some yarn of
lower count, but very well and evenly spun. The labels are in-
differently done, so much so that it was impossible in case of
some very good yarn, to find out the name of the spinner.

GUJARAT

First in point of quantity and shows uniformly practised spin-
ning. Even Cutch and Kathiawar, proverbial for coarse spinning,
have sent fine yarn. The palm has been carried away by Darbar
Sahib Gopaldas Desai, Dhasa, who has sent 5,074 yards of good
yarn of 45 counts (on an average). One of his hanks has yarn
of 72 counts, another of 55 and the rest 40 and thereabouts. Some
members of the Khadi Mandal have sent very good yarn rang-
ing to 30 counts.

The registers and labels are perfect.

11884-1963; statesman and scholar; chairman, Constituent Assembly of
India, 1946-49; first President of India, 1950-62
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DEeLHI

Only 12 packets were received, only one of which contains
well-spun yarn, but bears a label with illegible superscription.

KARNATAK

Quantity small, quality good. All yarn unsprayed. The
best spinners:

1. Sj. Shanker G. Golatgi 2040 38 Very good

2. ,, Dr. D. R. Hulialkar 2000 40 Fair

3. ,, Bhimrao Nagavi 2040 38 Good
MAHARASHTRA

Very indifferent on the whole. One or two places like
Ratnagiri and Bhusawal show practised spinning. Mr. Das-
tane’s yarn of 14 counts is good. The registers do not tally with

the labels.
Punjas
Very little quantity, quality too except in three or four ins-
tances does no credit to the Punjab.
SIND
A sorry affair.
Little trace of practised spinning.

TAMILNAD

Yarn is of uniformly good quality. But for the quantity it
easily competes with Bengal. Especially noteworthy is the yarn
in fairly large quantity sent by the Vykom volunteers. It is all
uniformly good. Honours winners:

1. Sj. Minakshi Sundaram 2040 97 Good
2. ,, Shanmuga Sundaram
Pillay 2520 80

The register is the best prepared in all India.
UnNITED PROVINCES

Very little spun yarn, but there are some very good excep-
tions:

1. Pandit Jawaharlal Nehru 4051 23to40 Very good
2. Srimati Kamala Nehru 2548 17t022 Good

3. Sj. Shambhunath 2265 15 )

4. ,, Purushottamdas Tandon 2800 14 Fair

XXV-6
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UtkAaL

Indifferent on the whole, but as in U.P. there are some very
good exceptions.

1. Sj. Vishwanath Parida 2000 30 Good
2. ,, Bikancharan Hota 2000 28 ’
3. ,, Gopabandhu Chaudhri 2000 21 '
4. ,, Niranjan Patnayak 2223 19 ’
5. ,, Mahomed Hanif 2000 16

bl

BurMa, BErRAR, KERALA

There was hardly any yarn to speak of.

Thus there is room for improvement everywhere. Unifor-
mity of length of hanks should be secured at least for each province.
It saves considerable after-expense. Under the sacrificial volun-
tary system in which everyone spins for love, we should be
able to reach perfection, if the spinners bear in mind the de-
tailed instructions issued by the A.LLK.B. from time to time. I
tender my congratulations to the young lady (Aparna Devi)
who stands first in the all-India list.

Young India, 4-9-1924

57. MY JAIL EXPERIENCES-XI

WaAaT I Reap [-1]

As a boy I had not much taste for reading anything outside
my school books. They alone gave me enough food for thought;
for it was natural for me to reduce to practice what I learnt at
school. For home reading I had an intense dislike. I used to
labour through home lessons because I had to. During my stu-
dent days in England too the same habit persisted of not reading
outside the books for examinations. When however I began life,
I felt I ought to read for the sake of gaining general knowledge.
But at the earliest period of my life it became one of storm and
stress. It commenced with a fight with the then political agent
of Kathiawar. I had therefore not much time for literary pur-
suits. In South Africa for one year I had fair leisure in spite of
the battle for freedom that faced me. The year 1893 I devoted to
religious striving. The reading was therefore wholly religious.
After 1894 all the time for sustained reading I got was in the

1 The first instalment of this series appeared in Young India, 17-4-1924;
vide Vol. XXIII, pp. 446-9.
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jails of South Africa. I had developed not only a taste for reading
but for completing my knowledge of Sanskrit and studying Tamil,
Hindi and Urdu. Tamil because I was in touch with so many
Tamilians in South Africa and Urdu because I had dealings with
so many Mussalmans. The South African jails had whetted
my appetite and I was grieved when during my last incarceration
in South Africa I was prematurely discharged.

When therefore the opportunity came to me in India, I hail-
ed it with joy. I mapped out a rigid programme of studies at
Yeravda to finish which six years were not enough. During the
first three months I had a vague hope that India would rise to the
occasion, complete the boycott of foreign cloth and unlock the pri-
son gates. But I soon learnt that such was not to be the case. I
saw at once that it meant laborious quiet organizing which could
not take the nation anything less than five years. I had no desire
whatsoever for being discharged before my time except by the
peaceful constructive act of the nation even if it was not actually
swaraj. I therefore settled down to studies with the zest of a youth
of twenty-four instead of an old man of fifty-four with a broken
constitution. I accounted for every minute of my time and would
have been discharged a fair Urdu and Tamil scholar and well
versed in Sanskrit. I would have satisfied my desire for reading
original Sanskrit texts. But such was not to be the case. My stu-
dies were rudely interrupted by my unfortunate illness and conse-
quent discharge. However the following list! gives the reader an
idea of my studies:

The Cambridge History of Scotland; The Master and His Teaching;
Arm of God; Christiamity in Practice; Tulsidas’ Ramayana (Hindi);
Satyagraha and Asahayoga (Hindi); the Koran; The Way to Begin
Life; Trips to the Moon (Lucian); Indian Administration (Thakore);
Natural History of Birds; The Young Crusader; Bible View of the World
Martyrs; Farrar’s Seekers after God; Misra Kumari (Gujarati); Sto-
ries from the History of Rome; Tom Brown’s School Days; Wisdom of the
Ancients (Bacon); History of India (Gujarati)—Chandrakant; Patan-
jali’s  Yogadarshana (Kania’s translation); Valmiki’s Ramayana
(Gujarati translation); Five Nations (Kipling); Equality (Edward
Bellamy); St. Paul in Greece; The Strange Case of Dr. Fekyll and Mr.
Hyde; Rosebery’s Pitt; fungle Book (Kipling); Faust; Life of Fohn
Howard; Mahabharata—all the books (Gujarati translation); Drop-
ped from the Clouds (Jules Verne); Irving’s Life of Columbus; Rama-
yana by Girdhar (Gujarati); Five Empires (Wilberforce); Lays of

1 Vide also Vol. XXIII, pp. 144-53 and 178-88.
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Ancient Rome; The Crusades; Gibbon’s Rome; Urdu Readers; Bhagavata
(Gujarati translation); Bankim’s Krishnacharitra (Jhaveri’s transla-
tion) ; Vaidya’s Krishna (Gujarati translation); Tilak’s Gita (Gujarati
translation); Saraswatichandra (Gujarati); Manusmriti (Gujarati
translation); Ishopanishad (Aurobindo’s commentary); Kabir’s Songs;
Jacob Boehmen’s Supersensual Life; Pro Christo et Ecclesia; Katha-
vali Upamishad (Hindi commentary); Galilean; fnaneshwari (Gujarati
translation); Philo Christus; Satyartha Prakasha (Hindi); Prem Miira
(English); The Six Systems (Gujarati translations); The Gospel and
the Plough; Nathuram’s Commentary on the Gita; Shankara’s Com-
mentary on the Gita; Rajchandra’s Letters and Writings; Ourselves
and the Universe (J. Brierly); What Christianity Means to Me (Abbott);
Steps  to Christianity; My Philosophy and Religion (Trine); Sadhana
(Rabindranath); Bhanu’s Commentaries on Upanishads; Max Mul-
ler’s Upanishads; Wells’ History; The Bible; Science of Peace (Bhagwan-
das); Barrack-room Ballads (Kipling); Evolution of Cities (Geddes);
Life of Ramanwja; Cunningham’s Stkhs; Gokulchand’s  Sikks;
Macauliff’s Sikhs; Ethics of Islam; Social Evolution (Kidd); Manu-
smritt (Buhler); Our Hellenic Heritage (James); Avesta (Dadachand-
ji); Gita (Aurobindo); Elements of Sociology (Spencer); Social Effi-
ciency (Pherwani); Message of Mahomed (Wadia); Message of Christ
(Wadia); Saints of Islam (Hassan); Early Zoroastrianism (Moulton);
Travels in the Himalayas (Gujarati); Sita-haran (Gujarati); Buddha
and Mahavira (Gujarati); Rama and Krishna (Gujarati); Man and
Superman; Markandeya Purana (Gujarati); Poorva Rang (Gujarati);
Life of Hasrat Umar' (Urdu); Confessions of the Prophet (Urdu);
History of Civilization (Buckle) ; Faya and Jayant (Gujarati); Rabindra-
nath’s Essays (Gujarati); Countess Tolstoy’s Defence; Kalapani-ni-
katha (Gujarati); Economics (Gujarati); Gita Govinda; Varieties of
Religious Experience (James); Origin and Evolution of Religion (Hop-
kins); Lecky’s FEuropean Morals; Maharashtra-dharma (Marathi);
Freedom and Growth (Holmes); Evolution of Man (Haeckel);
Muktadhara (Gujarati—Rabindranath; Sinking Ship (Gujarati)—
Rabindranath; Life of the Prophet (Urdu)—Maulana Shibli;
Dr. Mahomed Ali’s Koran; Rajapoga (Vivekananda); Confluence
of Religions (Champakrai Jain); Mpystics of Islam (Nicholson);
Gospel of Buddha (Paul Carus); Rhys Davids’ Lectures on Buddhism;
Spirit of Islam (Ameer Ali); Modern Problems (Lodge); Mahomed
(Washington Irving); Syadvada Manjari; History of the Saracens
(Ameer Ali); European Civilization (Guizot); Al Farug (Shibli); Rise

1 The source has Hasrat Mohani.
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of the Duich Republic (Motley); Musings of Saint Theresa; Vedanta
(Rajam Iyer); Uttaradhyayan Sutra; Rosicrucian Mpysteries; Dialogues
of Plato; Al Kalam (Urdu) Shibli; Woodrofte’s Shakta and Shakii;
Bhagavati Sutra (incomplete).

Let the reader however not imagine that I read all these books
by choice. Some of them were useless and outside the jail I
would not have read them. Some of them were sent by friends
known and unknown and I felt I was bound for their sakes at least
to go through them. The Yeravda Jail has what may be called
not a bad collection of English books. Some of them were really
good books, such for instance as Farrar’s Seekers after God, Lucian’s
Trips to the Moon or Jules Verne’s Dropped from the Clouds, all of them
excellent in their own way. Farrar’s is an inspiring book giving the
best side of the lives of Marcus Aurelius, Seneca and Epictetus.
Lucian’s book is a fine and instructive satire. Jules Verne teaches
science in the guise of a story. His method is inimitable.

Many Christian friends were most attentive to me. I received
books from them from America, England and India. I must confess
that whilst I recognized their kind motive, I could not appreciate
the majority of the books they sent. I wish I could say something
of their gifts that would please them. But that would not be fair
or truthful if I could not mean it. The orthodox books on Chris-
tianity do not give me any satisfaction. My regard for the life of
Jesus is indeed very great. His ethical teaching, his common
sense, his sacrifice command my reverence. But I do not accept
the orthodox teaching that Jesus was or is God incarnate in the
accepted sense or that he was or is the only son of God. I do not
believe in the doctrine of appropriation of another’s merit. His
sacrifice is a type and an example for us. Every one of us has to
be “‘crucified”” for salvation. I do not take the words “Son”
“Father” and “the Holy Ghost” literally. They are all figurative
expressions. Nor do I accept the limitations that are sought to
be put upon the teaching of The Sermon on the Mount. 1 can dis-
cover no justification in the New Testament for wars. I regard
Jesus as one among the most illustrious teachers and prophets the
world has seen. Needless to say I do not regard the Bible as an
infallible record of the life and teachings of Jesus. Nor do I
consider every word in the New Testament as God’s own word.
Between the Old and the New there is a fundamental difference.
Whilst the Old contains some very deep truths, I am unable to pay
it the same honours I pay the New Testament. I regard the latter
as an extension of the teaching of the Old and in some matters
rejection of the Old. Nor do I regard the New as the last word of
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God. Religious ideas like everything else are subject to the same
law of evolution that governs everything else in this universe. Only
God is changeless and as His message is received through the imper-
fect human medium, it is always liable to suffer distortion in pro-
portion as the medium is pure or otherwise. I would therefore
respectfully urge my Christian friends and well-wishers to take me
as I am. I respect and appreciate their wish that I should think
and be as they are even as I respect and appreciate a similar wish
on the part of my Mussalman friends. I regard both the religions
as equally true with my own. But my own gives me full satisfaction.
It contains all that I need for my growth. It teaches me to pray
not that others may believe as I believe but that they may grow
to their full height in their own religion. My constant prayer
therefore is for a Christian or a Mussalman to be a better Christian
and a better Mahomedan. I am convinced, I know, that God will
ask, asks us now, not what we label ourselves but what we are, i.e.,
what we do. With Him deed is everything, belief without deed is
nothing. With Him doing is believing. The reader will pardon
me for this digression. But it was necessary for me to deliver my
soul over the Christian literature with which the Christian friends
flooded me in the jail, if only to show my appreciation of their
interest in my spiritual welfare.

That which I would not have missed was the Mahabharata and
the Upanishads, the Ramayana and the Bhagavata. The Upanishads
whetted my appetite for exploring the Vedic religion at its source.
Its bold speculations afforded the keenest delight. And their
spirituality satisfied the soul. At the same time I must confess
that there was much in some of them that I was unable to under-
stand or appreciate in spite of the help of the copious notes of
Professor Bhanu who has incorporated in them the whole of
Shankara’s commentaries and the substance of the others. The
Mahabharata 1 had never read before except in scraps. I was even
prejudiced against it, believing (falsely as it has now turned out)
that it was nothing but a record of bloodshed and impossible long
descriptions which would send me to sleep. I dreaded to approach
the bulky volumes covering over closely printed six thousand pages.
But having once commenced the reading, I was impatient to finish
it, so entrancing it proved to be except in parts. I compared it,
as I finished it in four months, not to a treasure chest in which you
find nothing but polished gems limited as to quantity and quality
but to an inexhaustible mine which the deeper one digs the more
precious are the finds. The Mahabharata is not to me a historical
record. It is hopeless as a history. But it deals with eternal
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verities in an allegorical fashion. It takes up historical personages
and events and transforms them into angels or devils as it suits the
purpose of the poet whose theme is the eternal duel between good
and evil, spirit and matter, God and Satan. It is like a mighty
river which in its progress absorbs many streams, some even muddy.
It is the conception of one brain. But it has undergone ravages and
received accretions in process of time till it has become difficult
always to say which is the original and which is apocryphal. The
ending of it is magnificent. It demonstrates the utter nothingness
of earthly power. The great sacrifice at the end is proved in-
efficacious in comparison with the sacrifice of the heart by a Brahmin
who gave his little all, the last morsel, to a needy beggar. What is
left to the virtuous Pandavas is poignant grief. The mighty Krishna
dies helplessly. The numerous and powerful Yadavas because
of their corruption die an inglorious death fighting amongst one
another. Arjuna the unconquerable is conquered by a band of
robbers, his Gandiv notwithstanding. The Pandavas retire leaving
the throne to an infant. All but one die on the journey to heaven.
And even Yudhishthira, the very embodiment of dharma, has to
taste the foetid smell of hell for the lie he permitted himself to
utter under stress. The inexorable law of cause and effect is
allowed without exception to run its even course. The claim put
forth in its behalf that it omits nothing that is useful or interesting
and that is to be found in any other book is well sustained by
this marvellous poem.

Young India, 4-9-1924

58. SPEECH AT PUBLIC MEETING, POONA!
September 4, 1924

You have asked me why wearing of Indian mill cloth does not
amount to boycott of foreign cloth. This is colossal ignorance. For
fulfilling the boycott it is not enough if we wear mill cloth. The
Bengalis even today complain of the exploitation of Bengal by the
mill-owners at the time of the Partition. Their experience should
teach us that boycott cannot be achieved with the help of only
mill cloth. The propaganda should, therefore, be in favour of
khadi only. It is obvious that mill cloth has no place in the house
of the Congress.

1 Held in the Reay Market under the presidentship of S. M. Paranjpe;
nearly ten thousand people attended.
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Shraddha' means self-confidence and self-confidence means faith
in God. When dark clouds gather all around, when the shore is not
in sight, and when one feels one is sinking, one who says even then
that he will not drown is a man of faith. Draupadi was being strip-
ped of her garments. Yudhishthira, Bhima, Arjuna, Nakula, Saha-
deva, none of them was able to protect her from disgrace. Even
then, she did not lose faith. She uttered the name of Krishna.
She had the faith that aslong as Shri Krishna was there, nobody
could strip her naked.? Do you have this faith ? If you have it, you
can win swaraj with Poona’s strength alone. A man of faith
does not bargain or stipulate with God. Harishchandra did not
bargain with God. He was prepared to slay his wife.

Answering those who characterized khadi as madness, he said:

I asked Colonel Maddock® whether he would not allow his
students to wear khadi. He did not call me a mad man. On the
contrary, he said, if the students wished to wear khadi, why should
he say no? And Mrs. Maddock took some khadi with her when
she went to England. Those who do not want to work find many
excuses. It is only our weak heart that stands in our way, no one
else does. Let us assume that Gandhi is 2 mad man. Am I mad
because I say that you should wear what our village folk wear?
You may call me mad in respect of many other matters; but if
you call me mad on account of khadi I shall retort that the accuser
himself is off his head. I am speaking from experience. I repeat
that you should take pity on the poor and wear khadi if you do not
do anything else. In Champaran and Orissa, where it is difficult
to earn even four annas a day, where one has to hold body and
soul together by eating uncooked rice, where men have been
reduced to mere skeletons, you should take pity on those people,
recognize the God within them and contribute 2,000 yards of
yarn—that is my request to you.

Tilak’s message, “‘Swaraj is my birthright’’, was incomplete.

Lokamanya had omitted to add, ‘“‘the way to achieve it is through
khaddar’’.4

1 Here Gandhiji explains the meaning of his statement (made earlier
while unveiling a statue of Chiplunkar) that ‘“Maharashtra has ¢yaga (renuncia-
tion) but lacks shraddha (faith).”

2 The story is narrated in the Mahabharata.

3 Surgeon who operated on Gandhiji for acute appendicitis on January
12, 1924 at Sassoon Hospital, Poona

4 This paragraph is from the Bombay Secret Abstracts.
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I am beaten. If Motilalji and Shri Kelkar! ask me to leave the
Congress, I have vowed that I would leave it. I am not going to
seek a vote at Belgaum. Our ‘“Pro-changers” and “No-changers”
are misleading the common people by asking for their votes. I now
feel that I committed a crime by seeking a vote at the [Ahmedabad]
Congress. It was madness on my part to seek a vote. I am only a
soldier. I should fight only as long as the fight did not give rise
to bitterness or hatred. If the dispute with Motilalji or Shri Kelkar
gives rise to bitterness, I would prefer to bow before them and touch
their feet. I would rather drown myself in the waters of the Sabar-
mati than harbour hate or animosity in my heart. I am eager to
fight on an issue of principles, but how can I fight at all when
it is tinged with animosity? What is the use of a fight which
strengthens the third party? Therefore I have vowed that I will
stop fighting. I seek leave to say only one thing to the citizens of
Poona. This mad Bania would say before going, ‘“Citizens of
Poona, hold fast to shraddha and win swaraj.”

[From Gujarati]
Navajivan, 14-9-1924

59. SPEECH AT TILAK MAHAVIDYALAYA CONVOCATION,
POONA

September 4, 1924

The education that you are receiving is intended for swaraj.
I have taken up the responsibilities of a chancellor in Gujarat.
That too I have done in my capacity as a fighter for freedom and
with the intention of training students to be fighters for freedom.
I landed in England on 4th? of August, 1914. What did I see there?
As the War spread, the Inns of Courts went on closing. Many
faculties in Oxford and Cambridge were also closed. During the
War, they allotted a minor role to education. And why should they
not? The outcome of education is that the student becomes an
ideal citizen, an ideal patriot and an ornament to his family, his
community and his nation.

I had witnessed the same scene twenty-four years earlier in
South Africa. College students were enrolling themselves in the
army and the Red Cross; girls and boys had all left their colleges

IN. C. Kelkar (1872-1947); political leader of Maharashtra, author and

journalist
2 The source has 6th, evidently a slip; vide Vol. XII, p. 523, footnote 1.
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and taken up this work. I was a black man; but I saw white plead-
ers and barristers joining the War. I was ashamed, on entering the
court, to find it deserted. I thought that I should also undertake
this work. When the nation is in danger, only work to meet it needs
to be done. If you recognize this point of view, then an un-
scholarly man like myself standing before you makes some sense;
otherwise inviting me as a chief guest here would amount to pull-
ing my leg.

What should an English visitor hope to find in your insti-
tution, if he came here after visiting Government institutions ? Would
he see your buildings or your scholars and expect to hear them
speaking English ? No, he will expect to discover a new spectacle
here. In the other schools, he would not have seen spinning; here
he would expect to see spinning and weaving. He would want to
see cotton growing in your lawns. He would like to see your yarn.
If he found the yarn fine, he would say to himself that Manchester
was in danger. If he found the yarn rough, he would say Manche-
ster had no cause to be anxious. He would not expect to find you
dressed like sahibs; he would expect to find you dressed like the poor.
He would expect to find you speaking your own language. When
General Botha! went to England and there had occasion to meet
the king, he refused to speak in English. He insisted on speaking
in Tal, a dialect of Dutch. He conversed with the king through
a Tal interpreter. It was not as though he did not know English;
he could speak better English than I; but he considered it an
honour to speak his own tongue. President Kruger? also used to
refuse to converse in any language except Tal. That was the way
they asserted their power. I therefore expect you to speak to me
in Hindi, Urdu and Marathi. There is nothing unique in your
securing a teacher who can speak fluent English. It would be
creditable if you have a penniless, religious-minded and self-sacrific-
ing teacher who can impart education through Hindi or Marathi.
It would not matter if he is inferior to others in scholarship. I beg
from you only one thing, namely, you should recognize the scope
of the university and understand precisely what it stands for.

[From Gujarati]

Navajivan, 14-9-1924

1.1862-1919; Boer General and statesman; first Prime Minister of the
Transvaal, 1907, and of South African Union, 1910-19
2 1825-1904; Boer leader, President of the Transvaal, 1883-1900



60. DISCUSSION WITH WORKERS AT POONA
September 4, 1924

QUESTION: You have assigned only these three things to the Congress;
will this not annul its political character?

GANDHIJI : Yes, for some time; but I am seeking suspension
only for a year during which I am undertaking boycott of foreign
cloth.

But you are asking for exclusion from the Congress of all those who
do not spin. Would only those who do khadi work have a right to remain in
the Congress? Why should those who undertake the other two items not
have that right?

I am a soldier. I am speaking therefore with a grasp of the
strategy of war. Hindu-Muslim unity and removal of untouchability
do not involve bodily labour. They need propaganda and edu-
cation. This work can be done extensively with a devout heart;
whereas khadi work requires some exertion of the limbs over and
above a devout heart. I wish to bind the workers and the people
together with a common bond. The yarn produced by a spinning-
wheel can alone be such a bond. If members of the Congress spin,
crores of our countrymen will spin.

Does it not mean that those who sympathize with your other work
should remain out of the Congress?

They may well help by staying out. Thousands of sympathizers
have already been crowding before me. How do I benefit from
them? I have to raise an army of workers spinning 2,000 yards of
yarn a month. Won’t you get time to spin 2,000 yards? Do you
carry a greater burden of work than I do?

I shall repeat the question which I asked in the beginning. There is a
grave risk of the Congress losing its political character for ever.

No, it will not. I cannot offer you a political programme unless
you join the struggle today; but I say that as soon as you do this
I shall put forward a political programme. I am not a saint; I
am a politician. I am, however, a mild type of politician. Was I
not a politician in South Africa? Did I join issue with General
Smuts without political sagacity? I do want to fight; but my dear
brother, let me whet my weapon.

You ask us to leave the Committees. How is that going to reduce
bitterness ?
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If you leave them in a hufl, bitterness would not go; but it will
positively vanish if you leave with the intention of ending bitterness.

If someone is bent on opposing khadi and your creed, what will you
do with him?

Nobody wants to do so, and if someone does, I shall not worry.

But if someone attacks your creed, what would you gain by abandoning
the creed? A creed has to be defended by fighting.

My creed is so dynamic that no one can crush it. We should
not give up the creed, we should leave the Committees if
necessary.

If there are no Committees, we shall be crippled. With what authority
shall we then function?

Try to think on a little higher level. You find that the Fergus-
son College is functioning side by side with your national institu-
tions; does it depend on the Congress? To believe that one can
work only with the support of the Congress is to display diffidence.
You can do only as much work as is within your own power to
do. What is the use of maintaining an instrument which consumes
all your funds and energy in its mere upkeep? It is better to get
rid of such an instrument. If an instrument comes in handy without
much effort, we may well keep it. If it takes away all your
strength, it is better that it slips out of your hand.

[From Gujarati]

Navajivan, 14-9-1924

61. SPEECH TO CONGRESS WORKERS, SURAT

[September 5, 19241

During his short stay of a few hours here, Gandhiji discussed with Con-
gress workers local matters mainly relating to the coming Municipal elections
and the state of national primary schools. He advised them to put forth
and elect only those candidates who promised to support a national policy, and
he asked them all to work unitedly though they might individually belong
to different parties. With regard to the national schools Gandhiji stated that
if the Congress people could not find sufficient funds to run them, they
had better close them; but he was quite against the policy of borrowing
loans for their maintenance.

The Bombay Chronicle, 16-9-1924

1 Gandhiji visited Surat on his way to Ahmedabad from Bombay.



62. SPEECH AT PUBLIC MEETING, SURAT
September 5, 1924

Where are the unity, the vigour and the valour of Surat?
Will these qualities revive so that from Surat they may spread to
Gujarat and from Gujarat to India? When I see that things are
not going the way I wish, that all my moves are proving wrong and
that bitterness is mounting, how can I talk of boycott and civil
disobedience? There is no problem of conflict between khadi and
mill cloth at Surat. It has to think only of ways to increase the
production of khadi. Therefore I tell you that public meetings can-
not secure swaraj in this world. Swaraj demands hard back-break-
ing work. We do not carry out our household tasks by speeches,
writings or sermons. A family can run smoothly only if every one
of its members fulfils his allotted function. If we wish to attain
freedom everyone should undertake back-breaking work.

Hindu-Muslim unity is within our grasp if one of the two parties
becomes entirely truthful. If thoughts of revenge are harboured
in the heart, then it would be right to give up all hopes of unity
in our time. If we want swaraj, one of us must become truthful.
It is said that the Hindu is timid and weak. But hatred is no
remedy for cowardice. Both the communities are cowardly; and
both are slaves on account of this cowardice. The Government
looks upon both as slaves. Thus, in truth, not one but both are
cowards and it is not possible to remove this cowardice if one is
not peaceful. Of course, it should be the peacefulness of the brave.
And is it necessary to wield a club in order to be brave? It is
enough to learn to die. We hear of destruction of Hindu temples.
How can a temple be protected if the priest runs away when it is
being destroyed? You will ask me why you should crave before
assailants and image-breakers. I would say you should protect
the image by allowing yourself to be killed. If the assailant sees
that you are prepared to protect the image by getting killed, he will
come to his senses.

You cannot protect the image by killing others. Muslims also
cannot protect Islam by killing Hindus. There is no doubt that
Islam will perish ifit seeks to preserve itself by killing others. No
religion in the world can be protected by violence. After thirty
years of experience and reflection I have come to realize that
there is no way but non-violence to protect our religion and our
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country. One who draws the sword perishes by it. No religion
can or will at any time endure on the strength of the sword.
Islam has survived on the strength of fakirs and Hinduism on
that of the tapasvis!’. The Hindu religion has produced rishis?
and munis® who have unravelled the mystery of death. You
should read your scriptures intelligently. Don’t ask me to discuss
the actions of Rama. Parvati practised austere devotion in
forests; Draupadi saved herself from dishonour through her abso-
lute devotion, while Dharmaraj Yudhishthira, mighty Bhima and
Gandiva-carrying Arjuna stood as helpless spectators.

I can deliver this message to the Muslims through Maulana
Abdul Bari Sahib* and the Ali Brothers; but being a Hindu, I have
a right to address it to every Hindu. Hindus and Muslims have
both lost faith in God today, have lost self-confidence and are
aspiring to become brave with the help of gangsters. This will pro-
tect neither Hinduism nor Islam. Only austerity and poverty can
save them. Throw off your cowardice. Jamnalalji’s® hand was
injured. It made me happy. If he had been killed while stopping
the conflict, even then I would have been happy; because it
would have been the true saving of the Hindu religion. He was
suddenly hit by a stone. But one who goes and stands in the
midst of a shower of stones may be not only hit but killed. If
Jamnalalji had died, both the feuding groups would have felt
ashamed and would have wept for him.

You should win the hearts of Muslims by such display of
courage. I am not opposed to akhadas [gymnasiums]. You must
have akhadas if your muscles are weak and you want to develop
them; but not for resolving Hindu-Muslim conflicts. This solution
must come through truth and penance. The author of the Maka-
bharata has a very significant sentence, namely, “‘place a thousand
sacrifices in one scale of a balance and Truth in the other; the latter
will weigh more.” After a long experience of forty years I affirm
that this is very true. When you win with the weapon of Truth,
the Hindu-Muslim conflict will cease.

[From Gujarati]
Navajivan, 14-9-1924

1.2 & 3 Sages
4 Nationalist Muslim divine; took active part in the Khilafat movement
5 Jamnalal Bajaj



63. MESSAGE TO “SANJ VARTAMAN’

[Before September 6, 1924]

In wishing the Parsi readers of the Sanj happy new year, I
can think of nothing but the ever-growing poverty of the masses
of India from whom we, the literate classes, derive the means as well
of our sustenance as of our enjoyments. It will be a false happiness
if we shut our eyes to the facts that stare us in the face. Will the
Parsi readers of the Sanj earn true happiness for the ensuing year?
They cannot do better than turn their attention to the spinning-wheel
and its produce. If they spin in the name of the motherland they
will encourage the poor to do likewise and cheapen khadi. And if
they use hand-spun khadi, they will help its sale.

The Bombay Chronicle, 6-9-1924

64. TELEGRAM TO MADAN MOHAN MALAVIYA?

SABARMATI,
[September 6, 1924]

Panpir MALAvVIYAJI
SMLA

THANKS WIRE. SHALL WANT ALL YOUR HELP. COULD YOU
ADVISE HINDUS DELHI ACCEPT TERMS SUGGESTED.

GANDHI
From a photostat: S.N. 10151

1 For its Parsi New Year Number

2 1In reply to his telegram of September 5 which read: ‘“Has been matter
deep pain that in your last two months’ discussion was not able be any
help to you but rejoice in your decision. Is worthy of you. Hear you coming
here. If so you will of course stay with me Shantikutir.”



65. TELEGRAM TO MAHOMED ALI
September 6, 1924

MauLANA MAHOMED ALI

Kucua CHELLAN

DEeLHI

JUST ARRIVED. WIRED MALAVIYAJI. HOPE YOU ARE WELL.

GANDHI

From a photostat: S.N. 10151

66. LETTER TO GOPABANDHU DAS
September 6, 1924

DEAR GOPABANDHU BABU,

I have your letter. If. . . and the others who have mis-
appropriated public funds have means I should unhesitatingly
advise law suit. The boycott is not for our hurt. We may lose
all private property, but we must defend trust property. I advised
Niranjan Babu to take proceedings and resign. He can be re-
elected. I hope you are quite all right now. Amritlal Thakkar!
tells me your school is in want. Please write to Jamnalalji.

Yours sincerely,

M.K.G.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Amritlal Vithaldas Thakkar (1896-1951); engineer; life member of the
Servants of India Society; devoted himself later to the cause of Harijans



67. LETTER TO MOTILAL NEHRU

SABARMATI,
September 6, 1924

DEAR MOTILALJI,

I received your letter yesterday in Surat. To your telegram
I sent a brief reply! from Bombay. I sent a brief wire yesterday
in reply to your letter. I am sorry my letter gave you offenc<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>