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PREFACE

During the period of four and a half months covered by this
volume—September 16, 1927 to January 31, 1928—Gandhiji
continued his tour of the South, interrupted it for an interview
with the Viceroy, visited Ceylon and then Orissa, attended the
annual session of the Congress at Madras in December and re-
turned to Ahmedabad. The long tour was primarily for col-
lection of funds for khadi work and had brought him Rs.
1,63,905 in Tamilnad and Travancore and Rs. 105,000 in Cey-
lon, of which modest sums he kept and published meticulous
accounts (Appendix II). During Gandhiji’s absence in Ceylon, the
appointment of a Statutory Commission, which later came to be
known as the Simon Commission, was announced and the volume
ends with forebodings of a nation-wide storm of protest against it.

During his tour of the South, Gandhiji had been express-
ing his views on the Brahmin-non-Brahmin question and inciden-
tally on varnashrama. His position on varnashrama dharma had given
rise to apprehensions among social reformers and he found it
necessary to emphasize that his ‘‘conception of varnashrama has
nothing in common with its present distinction of untouchability
and caste. Varna has nothing to do with superiority or inferiority.
Varna is the recognition of a definite law that governs human
happiness. And it simply means that we must treasure and
conserve all the good qualities that we inherit from our ancestors”
(p. 81). Writing on 17-11-1927, he explained his views more fully
in reply to criticism from a correspondent and concluded: ‘This
scheme may sound Utopian. I however prefer to live in this
Utopia of my imagination to trying to live up to the unbridled
licence of a society that I see tottering to its disruption” (p. 263).
The stern rebuke which Gandhiji administered to youthful critics
of Shri Rajagopalachari (p. 32) indicates the intensity of the
prevailing bitterness. The discussions with non-Brahmin leaders
in Tamilnad summarized by Mahadev Desai (Appendix I) and
the Young India article in reply to Sjt. Nadkarni (pp. 259-63) show
Gandhiji’s attempt to reconcile the past and the future in the
living present. To the critics who called his ideas Utopian, he
urged, “It is surely given to individuals to live their own Utopias”
(p. 263) without waiting for acceptance by society.

Besides appealing at every meeting for help in the cause of
khadi, Gandhiji had something special to say which established



[vi]
a personal bond between him and the audience. At Kanadu-
kathan, addressing the Chettiars, a wealthy community of the South,
he said, “Let us not wear our wealth so loudly”” and he advised
them to see that their charities were wise (p. 20). He was visibly
touched by the affection of the audience at the auction at Karaikudi
(p. 39). At Tuticorin Gandhiji referred to his attempts to learn
Tamil so as to study the Tirukural in original (p. 91). He took
leave of the South on October 27 with a warm message (p. 202).

Meanwhile, Gandhiji had received an invitation from the
Viceroy, Lord Irwin, to meet him in Delhi on November 2.
In reply to a message from Vithalbhai Patel, Gandhiji had ex-
pressed his desire to be kept out of the discussion since he was
not hopeful of being able to render any useful service at that
juncture. The result of the interview seemed to Gandhiji to have
more than justified his pessimism. Writing to Prabhashankar
Pattani on November 8, he said: “I felt that I need not have
been called to Delhi. . . . The Viceroy did not wish to know
others’ views; he wished only to express his own’ (p.223). Varying
versions of what took place at the interview are given in Appen-
dix V.

During the tour of Ceylon, from November 13 to 29, Gandhiji
dwelt on the bonds that united Ceylon and India. Speaking to
Buddhists in the Island he said: “It is my deliberate opinion that
the essential part of the teachings of the Buddha now forms an
integral part of Hinduism. It is impossible for Hindu India
today to retrace her steps and go behind the great reformation
that Gautama effected in Hinduism. ... Gautama was himself
a Hindu of Hindus. He was saturated with the best that was in
Hinduism, and he gave life to some of the teachings that were
buried in the Vedas and which were overgrown with weeds”
(pp. 244-5). In an article in Young India, written before the
visit to Ceylon in reply to the request of an American friend,
Gandhiji had explained his attitude to Hinduism thus: “On
examination, I have found it to be the most tolerant of all reli-
gions known to me. Its freedom from dogma makes a forcible
appeal to me inasmuch as it gives the votary the largest scope
for self-expression. Not being an exclusive religion, it enables the
followers of that faith not merely to respect all the other reli-
gions, but it also enables them to admire and assimilate what-
ever may be good in the other faiths” (pp. 166-7). Speaking at
the Y.M.C.A., Colombo, Gandhiji said: “The message of Jesus, as
I understand it, is contained in his Sermon on the Mount un-
adulterated and taken as a whole . . . . If then I had to face
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only the Sermon on the Mount and my own interpretation of it,
I should not hesitate to say ‘Oh yes, I am a Christian’. . . . But

. much of what passes as Christianity is a negation of the
Sermon on the Mount” (p. 248). To the young Buddhists in the
audience Gandhiji said: “Don’t be dazzled by the splendour that
comes to you from the West. Do not be thrown off your feet by
this passing show. .. do not be drawn away from the simpli-
city of your ancestors. A time is coming when those who are
in the mad rush today of multiplying their wants . . . will retrace
their steps . .. God the Compassionate and the Merciful,
Tolerance-incarnate, allows Mammon to have his nine days’
wonder” (pp. 250-1). But on the tenth day the ten-headed
Ravana within us will have to be destroyed by Rama who too is
within us. Thus he explained the symbolism of the Rama-
Ravana war to the labourers in Ceylon (pp.255-6). A world fede-
ration can be founded only on a true fellowship of faiths, where
the innermost prayer of all ‘“should be that a Hindu should be
a better Hindu, a Muslim a better Muslim and a Christian a
better Christian’ (p. 461).

On his return from Ceylon, Gandhiji hastened to Orissa but
had to cancel a major part of the tour owing to high blood-
pressure. The little glimpse he had of the scene, however, filled
him with anguish and made him write: ““The long-deferred Orissa
visit has come to fill the bitter cup of sorrow and humiliation”
(p. 407). Never since the days of Champaran had he witnessed
“such death-like quiet” (p. 408), and he exhorted the local work-
ers to teach the people ‘“to shed the oppressive nervous timi-
dity bordering on cowardice” (p. 409).

The Congress session at Madras revealed Gandhiji’s diffe-
rences with other leaders on two major issues, namely, Hindu-
Muslim unity and the definition of the country’s political goal.
On the former, he had earlier confessed that he was ‘“out of
tune with the prevailing atmosphere (p. 16). Gandhiji, therefore,
was not enthusiastic about the Unity Resolution (Appendix IX)
passed at the Congress, though he himself seems to have helped in
drafting it. Writing about it in Young India, he said: “It was
wholly bad in its original form. As it has finally emerged from
the Subjects Committee and passed, all that can be said for it is
that it is innocuous and that it is the best that could be had at
this stage of the national evolution. But I for one cannot en-
thuse over it. I can only tolerate it as passable’ (p. 436).

Gandhiji’s differences with the other leaders, particularly
with Jawaharlal Nehru, centred mainly round the definition of the
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political goal of the country. He described the Independence Re-
solution as ‘“‘hastily conceived and thoughtlessly passed” (p. 438).
This criticism provoked from Jawaharlal a letter of angry protest
(Appendix X). In reply to this letter, Gandhiji wrote: “Though
I was beginning to detect some differences in viewpoint between
you and me, I had no notion whatsoever of the terrible extent
of these differences. . . . I see quite clearly that you must carry
on open warfare against me and my views. . . . I can’t conceal
from you my grief that I should lose a comrade so valiant, so
faithful, so able and so honest as you have always been; but in
serving a cause, comradeships have got to be sacrificed” (pp. 469-
70). These theoretical differences, however, were overshadowed
by the necessities of action to demonstrate the country’s resent-
ment against the visiting Simon Commission.

Among the letters included in this volume are several that
Gandhiji wrote to Mirabehn, one a “soothing ointment after a severe
operation’ (p. 57). In a letter to Kishorelal Mashruwala (pp. 159-
61), he explained the duty of a follower of non-violence when
called upon to give evidence against a burglar. Compassion, he
argued, had no effect unless it was natural and genuine. In his
own case he admitted, two days after his meeting the Shankara-
charya of Kanchi: “I have practically stopped taking interest in
the Hindu-Muslim problem because I feel that the compassion in
my heart is insufficient or is unnatural. Unnatural does not mean
pretended, but only that it has not gone deeper than the intel-
lect”” (p. 160). In letters to Gangabehn Vaidya (pp. 162-3) and
the Ashram Women (p. 164) he referred to the commotion pro-
duced in the Ashram by his criticism of the conflicts among them
and advised them how they could resolve those conflicts by re-
garding themselves as members of a family. Writing to C. F.
Andrews, he could not resist the temptation of having a dig at his
doctors: ““And three doctors and three instruments gave different
readings yesterday — 200, 180, 160! (p. 397).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji,
have been set up in small type. In reports of speeches and inter-
views slight changes and omissions, where necessary, have been
made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is
that of publication. The writings are placed under the date of
publication, except where they carry a date-line or where the
date of writing has special significance and is ascertainable.

References to Volume I of this series are to the August 1958
edition. References to An Autobiography cite only the Part and
Chapter, in view of the varying pagination in different editions.

In the source-line, S.N. stands for documents available in
the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers to those
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C.W. denotes documents secured by the Collected Works
of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.

Some letters to Jawaharlal Nehru, recently released, have been
reproduced in the Addenda.
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1. SPEECH AT TANYORE

September 16, 1927

I had hoped on coming to Tanjore today to discuss the
Brahmin-non-Brahmin question! here and I had the pleasure of
having a brief discussion with some of the friends this afternoon.
I am not free nor is it necessary for me to discuss and place be-
fore you the contents of our discussion. But I was exceedingly
glad of this discussion. I now understand the movement perhaps
a little better than I did before the discussion. I have placed
my humble view before those friends, of which they are at liberty
to make what use they like. But throughout the discussion I saw
a note of one thing which seemed to oppress these friends. They
seemed to think that I had identified myself with the notion of
inherited superiority and inferiority. I assured them that nothing
was farther from my thought and told them that I would gladly
explain my meaning of varnashrama® more fully than I have done
in order to remove the slightest misunderstanding as to this ques-
tion of superiority. In my opinion there is no such thing as in-
herited or acquired superiority. I believe in the rock-bottom doct-
rine of Advaita3 and my interpretation of Advaita excludes totally
any idea of superiority at any stage whatsoever. I believe implicitly
that all men are born equal. All—whether born in India or in
England or America or in any circumstances whatsoever—have the
same soul as any other. And it is because I believe in this
inherent equality of all men that I fight the doctrine of superiority
which many of our rulers arrogate to themselves. I have fought
this doctrine of superiority in South Africa inch by inch, and it
is because of that inherent belief that I delight in calling myself
a scavenger, a spinner, a weaver, a farmer and a labourer. And
I have fought against the Brahmins themselves wherever they have
claimed any superiority for themselves either by reason of their
birth or by reason of their subsequently acquired knowledge. I
consider that 1t is unmanly for any person to claim superiority over a
Sfellow-being. And there is the amplest warrant for the belief that I

1 For Mahadev Desai’s catechism on the subject, vide Appendix I.

2 The organization of society into four castes, and the division of life into
four stages

3 The view that the atman, the self in man, is not distinct from the
Brahman, the Absolute; literally, ‘non-dualism’.
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2 THE COLLECTED WORKS OF MAHATMA GANDHI

am enunciating in the Bhagavad Gita, and 1 am therefore through
and through with every non-Brahmin when he fights this monster
of superiority, whether it is claimed by a Brahmin or by anybody
else. He who claims superiority at once forfeits his claim to be
called a man. That is my opinion.

But in spite of all my beliefs that I have explained to you,
I still believe in varnashrama dharma. Varnashrama dharma to my
mind is a law which, however much you and I may deny, can-
not be abrogated. To admit the working of that law is to free
ourselves for the only pursuit in life for which we are born.
Varnashrama dharma is humility. Whilst I have said that all men
and women are born equal, I do not wish therefore to suggest
that qualities are not inherited, but on the contrary I believe that
just as everyone inherits a particular form so does he inherit the
particular characteristics and qualities of his progenitors, and to
make this admission is to conserve one’s energy. That frank ad-
mission, if we will act up to it, would put a legitimate curb upon
our material ambitions, and thereby our energy is set free for
extending the field of spiritual research and spiritual evolution.
It is this doctrine of varnashrama dharma which I have always
accepted. You would be entitled to say that this is not how
varnashrama is understood in these days. I have myself said time
without number that varnashrama as it is at present understood
and practised is a monstrous parody of the original, but in order
to demolish this distortion let us not seek to demolish the original.
And if you say that the idealistic varnashrama which I have placed
before you is quite all right you have admitted all that I like
you to admit. I would also urge on you to believe with me that
no nation, no individual, can possibly live without proper ideals.
And if you believe with me in the idealistic varnashrama you will
also strive with me to reach that ideal so far as may be. As a
matter of fact the world has not anywhere been able to fight
against this law. What has happened and what must happen in
fighting against the law is to hurt ourselves and to engage in a
vain effort; and I suggest to you that your fight will be all the
more successful if you understand all that our forefathers have
bequeathed to us and engage in fighting all the evil excrescences
that have grown round this great bequest. And if you accept
what I have ventured to suggest to you, you will find that the
solution of the Brahmin and non-Brahmin question also, in so
far as it is concerned with the religious aspect, becomes very easy.
As a non-Brahmin I would seek to purify Brahminism in so far
as a non-Brahmin can, but not to destroy it. I would dislodge
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the Brahmin from the arrogation of superiority or from places
of profit. Immediately a Brahmin becomes a profiteering agency
he ceases to be a Brahmin. But I would not touch his great
learning wherever I see it. And whilst he may not claim supe-
riority by reason of learning I myself must not withhold that
meed of homage that learning, wherever it resides, always com-
mands. But I must not go deeper into the subject before a large
audience of this kind.

After all T must fall upon one sovereign remedy which I
think is applicable for all the ills of life. And that is, in what-
ever fight we engage, the fight should be clean and straight,
and there should not be the slightest departure from truth and
ahimsa. And if we will keep our carriage safely on these two
rails you will find that our fight even though we may commit a
thousand blunders will always smell clean and will be easier
fought. And even as a train that is derailed comes to a disastrous
end, so shall we, if we be derailed off these two rails, come to a
disaster. A man who is truthful and does not mean ill even to
his adversary will be slow to believe charges even against his
foes. He will, however, try to understand the viewpoints of his
opponents and will always keep an open mind and seek every
opportunity of serving his opponents. I have endeavoured to
apply this law in my relations with Englishmen and Europeans
in general in South Africa as well as here and not without some
success. How much more then should we apply this law in our
homes, in our relations, in our domestic affairs, in connection with
our own kith and kin?

Young India, 29-9-1927

2. SPEECH IN REPLY TO MUNICIPAL ADDRESS,
TRICHINOPOLY!

September 17, 1927

FRIENDS,

I seem to have come to the end of my resources. The
programme in Trichinopoly is much stiffer than I can comfortably

1 Gandhiji, who looked very tired, handed a written speech which
C. Rajagopalachari read to the meeting. During Gandhiji’s tour in South
India and Ceylon, he received purses for the Khadi Fund. He also made
on-the-spot collections and auctioned articles presented to him at the
meetings. For a detailed statement of these collections, vide Appendix II.
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go through. But I cannot afford to disappoint those who have
arranged so many functions. Dr. Rajan, as my medical adviser,
has therefore devised a plan whereby I can go through the func-
tions, with as little strain as possible and that is to observe com-
plete silence at these functions, with apologies for my inability to
speak to you, as I should like to if my health permitted. It
is with much pleasure I have laid the foundation-stone of the
market and I thank you for your address and commend my
Mayavaram speech! to your attention.

The Hindu, 17-9-1927

3. APPEAL FOR INFORMATION

Shri Kantilal Harivallabhdas Parekh left the Satyagraha
Ashram on the morning of Monday, the 25th July, 1927, and
thereafter on the same day he was seen at several places in
Ahmedabad. It is not known where he was on the 26th or the
27th; however, on Thursday the 28th some inmates of the Ashram
saw him swimming, or rather being dragged by the current, in
the Sabarmati. He is a good swimmer. In case he is hiding
himself anywhere it will be an act of kindness if he himself or
some acquaintance or relation of his gives some information about
him. This good news will bring joy to his father and his old
grandmother plunged in grief because of his absence.

[From Gujarati]

Navajivan, 18-9-1927

4. LETTER TO SATIS CHANDRA DAS GUPTA
September 18, 1927

DEAR SATIS BABU,

I have your letter. I did write to Prafulla Babu. Here is
Prafulla Babu’s letter. I do not remember having pressed him
to rejoin the Pratishthan. I have written as much to him. Let
him now decide whether he remains on the Trust Board or not.

I look to you, as you have put it, to conquer Suresh Babu
and everyone else. It is the best thing to blame ourselves when
people cannot get on well with us. Boundless charity necessarily

1 Vide Vol. XXXIV, pp. 527-32.
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includes all or it ceases to be boundless. We must be strict with
ourselves and lenient with our neighbours. For we know not
their difficulties and what they overcome.

With love,
Yours,
Baru
[PS.]
I hope you have sent the amount to Abhoy Ashram.
From a photostat: G.N. 1576
5. LETTER TO ASHRAM WOMEN

TRICHINOPOLY,

Stlence Day [September 19, 19271
SISTERS,

I get your notes regularly. I keep an eye on your work
from here. One who works according to one’s full capacity does
all that can be expected of one. But in our work we should
develop the Gita attitude which we want to have. That attitude
is that, whatever we do, we do it selflessly in a spirit of service.
The spirit of service means a spirit of dedication to God. One
who does so, loses all idea of self. He has no hatred for any-
body. On the contrary, he is generous to others. Even about
the smallest piece of service you render, ask yourselves from time
to time whether you have this same attitude.

Ramaniklalbhai raised a question on what I wrote to you
about myself. You have not told me whether all of you under-
stood what I said in reply. I wish that you would discuss what
I write to you, and ask me about things to which you can find
no answer.

My health continues to be good enough to let me carry on
my work.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3665

1 Gandhiji was in Trichinopoly on this date.



6. LETTER TO HARIBHAU UPADHYAYA
Silence Day [September 19, 19271

BHAI HARIBHAU,

Your letter. If Swami and Jamnalalji agree, you can count
on me too. I cannot understand how Hindi Navajivan will be
ready in time. But it is not for me to worry on that account.

How is Martand?

Blessings from
Bapu

[PS.]

On re-reading your letter I find that two points have been
left unanswered. I shall write later about the article on khadi.

I might return to the Ashram in the month of January. It
is a good idea to start an Ashram near Ajmer.

Baru

Buar HarmBHAU UPADHYAYA
Kuapr KArRvyALAYA
AJMER

From a copy of the Hindi: C.W. 6058. Courtesy: Haribhau Upadhyaya

7. TELEGRAM TO JAMNALAL BAJAJ

TRICHINOPOLY,
[September] 20 [1927 7

JamnaraL SeTH
CARE RAMNARAYAN
MancaLpas Rp., Poona

TELL MIRABEHN IF STILL THERE NOT BE HASTY. AM
PERFECTLY WELL. GOD’S VOICE OFTEN INDISTINGUISHABLE FROM
ECHOES OF OUR FEAR. IN THIS RAPID MARCHING IN HEAT
HER PRESENCE IN HER DELICATE HEALTH HINDRANCE. IF SHE
WANTS COME DESPITE MY WARNING SHE IS WELCOME.

Baru
Panchven Putrako Bapuke Ashirvad, p. 68

1 From the postmark
2 Gandhiji was in Trichinopoly on this date.



8. INTERVIEW TO ASSOCIATED PRESS OF INDIA

TRICHINOPOLY,
[September 20, 19271

I observe that my first speech in Trichinopoly? has been
misunderstood abroad, and has caused anxiety to friends. I would
like to assure my friends, however, that there is not the slightest
cause for any anxiety. My statement, that I had come to the
end of my resources, had a local reference, and it was therefore
properly understood in Trichinopoly. What I wanted to say was
that I had hitherto taken up engagements up to the limit and
that I could not comfortably go through a heavier programme in
Trichinopoly. This was a warning to friends in Trichinopoly
and to the committees in the places yet to be visited, that they
should not have a multiplicity of engagements. One meeting a
day is about all that I would have attended so far as my heart
is concerned. Doctor Rajan overhauled me completely, and
neither he nor I have any anxiety. The blood-pressure stands at
where it was in Bangalore. Otherwise too, I am feeling quite well,
and, if I do not allow myself to be overworked, I have no mis-
givings about my ability to go through the settled programme.
Friends about me are taking extraordinary precautions for my
protection, and I am myself wide awake. I hope therefore that
there would be no anxiety felt about my tour; and I would request
newspaper reporters and editors not to send or publish any re-
ports about my health before submitting them to me, or to those
who are in charge of me.

The Hindu, 21-9-1927

9. SPEECH AT NATIONAL COLLEGE, TRICHINOPOLY

September 20, 1927

I thank you for what I thought was an address and the
purse. I should like to know how many of you understood what
I thought was an address, the thing that was read first in Sanskrit.
Those who understood it, please raise your hands.®> Those who did

I Released to the Press on this day
2 Vide ‘“Speech in Reply to Municipal Address, Trichinopoly”, 17-9-1927.
3 Only very few were raised.



8 THE COLLECTED WORKS OF MAHATMA GANDHI

not understand it, raise your hands.! I was ill prepared for such
a performance at a students’ meeting. Unfortunately, in our
country, we have got altogether an overdose of humbug and
spectacular effect and those who are responsible for this function
should have erased all such things out of their proceedings which
could not be understood by the vast majority here. (Applause.)
This applause also seems to me to be entirely out of place. It is
almost notice to me to stop talking, and next time there is ap-
plause, you will find that I will take it as notice to quit. Seriously
speaking, students’ life ought to be regarded as a very serious
affair, and since students should all be sportsmen, the serious side
of life should be taken by them in a sportsmanlike way. In order
to make ourselves, including myself whom I regard as still a
student, serious in a sportsmanlike manner, I suggest that next
time you all, since the majority of you are Hindus, learn Sanskrit,
so that if a Sanskrit verse is recited you should all understand it.

I am afraid that if I examined you again in another matter,
you will make the same sorry exhibition that you made just a
moment ago. Students of a national college would, for instance,
be expected to know Hindi, but hardly one per cent of you
would raise your hands if I ask how many know Hindi.

You talk of past February and say that a stirring appeal
was made to you by Mr. Rajagopalachari and Shankerlal Banker
on the economics of khadi. A stirring appeal is one that stirs
us to the depths of our hearts, but if I ask you to raise your
hands, you will again make a sorry exhibition and show that very
few of you are wearers of khadi. If my surmise is correct it is
wrong on vyour part to say that the appeal made to you in
February was a stirring appeal. Compared to other purses, I do
not regard your purse as a small purse at all, but I accept your
humble suggestion that your purse is really not up to the mark,
and if you had been really stirred to the depth of your hearts,
you could have collected much more than you have done. Instead
of my illness being regarded as an interruption in the course of
your collections, you would have used the additional time gained
for collecting additional moneys. My illness should really have
given a point to the stirring nature of that appeal and you should
have said to yourselves: “Now that this old man has become ill
and he is really a capable organizer of khadi, let us put our
shoulders to the wheel and make a double effort and therefore we
shall double our subscriptions, put away our foreign cloth and all

1 Many were raised.



SPEECH AT Y.M.C.A., PUTTUR 9

wear khadi.”” Instead of this obvious result following from the
appeal, you tell me that my illness sent you to sleep; but it is
never too late to mend, never too late to learn. Colleges are not
closed down for ever. You still remain students. I shall presently
leave Trichinopoly, but khadi won’t have left Trichinopoly or
India. Daridranarayana® still knocks at your doors. Khadi still
awaits development at your hands. The khadi purse, you don’t
give me for my pleasure. You give it in the name of and for the
sake of Daridranarapana. It has therefore a constant call on
your purse. Let me then hope that you will not be remiss in
your efforts on behalf of khadi, that you will make up your
Hindi, because you have got a Hindi pracharak? here and that you
will make up your Sanskrit, and let me also commend to your
attention the addresses that I have given to students in other
places and let me ask you to understand the message in those
addresses.

The Hindu, 21-9-1927

10. SPEECH AT Y.M.C.A., PUTTUR
September 20, 1927

THE CHAIRMAN AND FRIENDS,

With you I also miss the presence of Mr. Hayward. I had
the pleasure of meeting him and having a brief chat with him
before he went. I am sorry I shall not be able to give you any-
thing like a speech, but as I was coming to this meeting this
morning, I asked myself what it was that I would wish the
Y.M.C.A. in India to be. As you are aware, my association with
Christian Indians is growing day by day. Ten years ago, I did
not have the privilege of coming in such close contact with
Christian Indians as I do nowadays, and I have noticed in coming
in contact with so many Christian Indians and in contact with so
many Christian Associations throughout the land that very often
the word Christian is understood to mean European. I said to
myself as I was driving here this morning how nice it would be if
the Y.M.C.A. were not really synonymous with the Young Men’s
European Association. The word ‘“European” has not to me,
as to many millions of people, perhaps the same meaning and

1God in the form of the poor
2 Teacher; literally, ‘one who spreads’
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content as the word Christian, and I feel that very often Chris-
tianity itself becomes a restricted thing when it is mixed up with
Furopeanism. It is not at all, in my humble opinion, necessary
for a single Indian to cease to be Indian, because he calls him-
self Christian. To accept Christianity, or a change in one’s
religion is acceptance of a new life; therefore, I should expect
anyone who changes his religion with a true heart to broaden his
own nationality. If he ceases to think of his neighbours, he is
not likely to think of those beyond that limit of his neighbours.
I say this to Christian and Muslim friends and all those whom
I meet in India and who have made India their land, or to whom
India is the land of their birth. Let these associations then be
not forces of disruption, but forces for conserving all that is
good, noble and honest! in this land. For the rest, I commend
to your attention the remarks I made to the Y.M.C.A. in
Madras?. 1 thank you for having given me this opportunity of
meeting you.

The Hindu, 21-9-1927

11. SPEECH AT WOMEN’S MEETING, TRICHINOPOLY
September 20, 1927

DEAR SISTERS,

It gives me much pleasure to be able to attend this meeting.
I do not want to keep you for any length of time. I just want to
say that you ought to take a leading part in the national move-
ment that is going on at the present moment in India—I mean
the khadi work and the message of the spinning-wheel. It is
work that is designed to deliver India from the gnawing poverty
which she is suffering from. In this distress millions of our sisters
are sharers. They need not be in that distress, if you and I will
do our duty. They starve because they have no work in their
own villages. Time was when they had no need to starve, for
one hundred years ago every hut’ in our villages had its own
spinning-wheel. Whenever there was time left, our sisters living
in villages used to spin yarn. Khadi that was woven out of this
yarn was worn by all the people, rich and poor. One of the

1 The source has ‘“stand best”. Perhaps Gandhiji had in mind the New
Testament, Philippians, iv. 8.

2 On September 4, 1927; vide Vol. XXXIV.

3 The source has ‘‘hamlet”.
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reasons why the spinning-wheel died out was that you and I left
off wearing khadi. Now, the movement has been set afoot in order
to reinstate the spinning-wheel in its original state, and the move-
ment cannot be proceeded with, without your assistance. The
assistance you can render is for all of you to discard your foreign
saris and wear khadi. It is your duty and my duty to think of
these poor people, but this work cannot proceed without money.
You are therefore expected to contribute as much as possible,
and all over India your sisters have been giving me their moneys
and also their jewellery. I see that you state in your address that
your jewellery is the result of your own thrift. I personally do not
believe in it, for the jewellery has been given to you and not made
out of your own moneys earned by your own labour, but your
jewellery is undoubtedly streedhanam'! and 1 want you to share
it with the poorest of your sisters. If you will have India the land
of holiness, then you should all become like Sita, and the beauty
of Sita lay not in her personal appearance and in her jewellery but
in her heart. A woman is adorable, not for the jewellery she wears,
but for the purity of her heart. I therefore urge you, if you be-
lieve that khadi will solve all the distress of India, to a certain
extent, to part with the money that you have brought and your
jewellery also, if you can give it to the cause. If you will go a
step further, I would ask you also to spare some time to turn the
spinning-wheel. It is a fine occupation for women in their leisure
hours and it would be much better for you to pass your time
in this useful occupation than idle talk. Now, you will give what
you can to the volunteers who will go in your midst.

The Hindu, 21-9-1927

12. SPEECH AT PUBLIC MEETING, TRICHINOPOLY
September 21, 1927

Mahatmaji, in the course of his speech, recalled the satyagraha days
when he visited Trichy which gave him some of his best co-workers. Unity,
which prevailed then among all classes, had given place to dissensions and in
spite of many vicissitudes the country had passed through, khadi had remained
absolutely steady. It did not admit of dissensions, because khadi permeated the
masses, who had nothing of these dissensions. Trichy would have contributed
much more but that money would be valueless, if khadi, produced by the

' A woman’s private property over which she exercises independent
control
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sacred hands of villagers, was not used by them. When khadi became uni-
versal, it would not be necessary to extend monetary assistance. That khadi
required a bounty showed they were not doing their duty by the starving
millions, on whom depend their sustenance.

Mahatmaji then referred to the fouling of river water and said that, on
one side of the sacred Cauvery is Trichinopoly and on the other Srirangam.
What he was about to say was not peculiar to Trichy. It was common all
over India. He wished to draw their attention to this because Trichinopoly
had got an army of workers who could, if they would, tackle this very difficult
problem. Continuing, he said:

I had the pleasure of having a talk with the Chairman of the
Srirangam Municipality yesterday and the young men of Viveka-
nanda Ashram at Srirangam this morning. Everybody admits
that the sanitation of Srirangam is not in a good condition at all.
In my humble opinion, the insanitation is not due to want of
funds, nor is the fouling of river water due to want of funds.
It is purely due to our criminal apathy. We refuse to see the
dirt that is daily growing in front of us. It really requires an
army of volunteers who would understand the ABC of sanitation
and who would educate the people at large in the elementary laws
of sanitary science. It cannot be right to wash our dirt in the
same river from which we take our drinking water. Our river
banks should be places of recreation for all, young and old, banks
on which we could with the greatest safety and ease recline our-
selves but it is just the river banks which we make unfit, even for
walking with bare feet. It has become abundantly clear by this
time that cholera comes out of filthy habits and nothing else.
Immediately you cease to drink dirty water and take necessary
precaution there is no fear of cholera. I understand that when
the great floods overtook the South, as it has overtaken Orissa at
present, cholera broke out in Trichinopoly and Srirangam and it
was an infliction from God Himself because we people drank the
river water which was made dirty by ourselves. In my opinion
we sinned against God and man when we did not take care to
keep mother earth and our river water clean. We have poetry
enough in ourselves to call earth ‘“‘mother earth” and deify all
rivers of India. What a sacrilege it is to dirty “mother earth”
in the manner we are doing and to make the waters of all rivers,
which we deify, filthy! It is really a simple matter for the youth
of Trichinopoly and Srirangam to make up their minds to educate
the people and to visit river banks from morning to morning till
they have eradicated the evil from their midst. We do not need
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to become municipal councillors or have any appointment from
any public body and the Government in order to do this work.
Nor does it require a great deal of time. All that you need to
do is merely to have a little bit of knowledge of sanitary
science and a fixed determination to get rid of the evil which is
undermining the health of the population. I hope therefore that
you will all understand the humble message I have endeavoured
to give you and do something to retrieve the honour of Trichinopoly
and Srirangam and to make the Cauvery really sacred as we
consider it.

Mahatmaji then referred to the eradication of the drink evil for which the
young men had ample opportunities of service among the labouring population
which was a great one here. Even as insanitation was undermining their
health, the drink curse was undermining the health and morals of the labour-
ing population. [Concluding, Gandhiji said:]

We have a real national awakening. It should express itself
in all the necessary activities.

The Hindu, 21-9-1927

13. SPEECH IN REPLY TO CITISENS’ ADDRESS,
PUDUKOTTAH

September 21, 1927
MR. CHAIRMAN AND FRIENDS,

I thank you for your address and your purse and more so
for your having refrained from reading the address. I need
hardly assure you that I have read your address. You say that
you have been long waiting for a visit from me and waiting is
reciprocal. You tell me in your address that you believe in the
message of the spinning-wheel and khaddar and you tell me also
that you here are really specially in need of a message on spin-
ning-wheel because of the poverty of the peasantry. I know from
my experience of other parts of our country that what you state
is literally true. You tell me also that your Legislative Council
has passed a resolution making hand-spinning compulsory in your
schools. I congratulate the Council upon having adopted that
wise and very necessary resolution. How I wish that you and I
and all translate our beliefs and resolutions into practice! To pass
resolutions and to own beliefs is the easiest thing in the world;
for, they cost the believers or the movers of resolutions nothing.



14 THE COLLECTED WORKS OF MAHATMA GANDHI

But practice means organization, means learning how to do the
thing and means going amongst people and a host of others. Now
welcome rains have come and I assure you that I do not want
to prolong my speech. I shall, however, close with a prayer that
God will give you the strength and necessary wisdom to reduce
your belief into practice. And if you have at all read my speeches
during my Tamil Nadu tour I am sure you know what I would
say if the rains did not threaten. For, the things that I have been
talking in Madras and elsewhere are also common to you.
Now that the rains seem to have stopped for a moment, I shall
summarise some of them. . .!

The Hindu, 23-9-1927

I14. LETTER TO PRAGYI DESAI
[Before September 22, 192712

BHAISHRI PRAGJI,

I got your letter. You have been giving good help to
Sastriji. Whatever the likely decision in your case, you need not
feel worried. I am sure Sastriji must be doing something on his
own to help you. Now that you have joined Indian Opinion, you
must have given up the idea of earning money there. Am I right?
How is Medh faring? How is your health? Whatever happens,
do not be tempted by the luxuries there, and keep away from
untruth, secrecy and so on.

Blessings from
Baru
From a photostat of the Gujarati: G.N. 5042

1 Then Gandhiji spoke on prohibition, untouchability, sanitation, Brahmin-
non-Brahmin question and funds for charkha.

2 From the text this appears to have been written prior to ‘“‘Letter to
Pragji Desai,” 23-9-1927 and ‘“‘Letter to V. S. Srinivasa Sastri,” 22-9-1927.



15. “RANGILA RASUL”

In spite of the goading of correspondents, wise and otherwise,
I have hitherto resisted the temptation to be drawn into the con-
troversy that has arisen over this pamphlet. I have endeavoured
patiently to deal with these correspondents by private correspon-
dence. But of late the correspondence has increased beyond my
capacity to deal with it privately. The last letter is from a
Muslim professor in Bihar. He sends me a newspaper cutting
containing a letter rebuking me in that even I had chosen to
join in the conspiracy of silence observed by the leading Hindus
in general. The professor wants me to ‘“reply sharp”. I gladly
do so in the hope that my correspondents will be satisfied with my
good faith and understand the reason for my silence. As I do
not read newspapers, save a local one, I know nothing about the
“conspiracy of silence’’ by Hindu leaders. The newspaper I read
most frequently just now is The Hindu and I do remember having
seen in it a strong article against the Rangila Rasul. So far as I am
concerned, long before many Mussalmans knew even of the exis-
tence of the pamphlet, it came into my possession. In order to
test the veracity of my informant, I read it and wrote the follow-
ing note! in Young India, dated 19th June, 1924:

Then followed protests from Arya Samajists enclosing viler
writing against Arya Samajists and the great founder Rishi
Dayanand, telling me that Rangila Rasul and such writings were in
answer to the Muslim writings referred to above. I thereupon
wrote the following second note? (Young India, 10th July, 1924):

Thus I had anticipated the Mussalman wrath. But in the
present agitation the meeting-point ends there. I could not ap-
prove of the turn the agitation took. I regarded it as excessive and
inflammatory. The attack against Justice Duleepsingh® was un-
called for, undeserved and hysterical. The judiciary is by no
means above being influenced by the Government, but it would
be wholly unfit to render justice if it was open to popular attacks,
threats and insults. So far as the Judge’s integrity was concerned,

I Not reproduced here; vide Vol. XXIV, p. 261.

2 Not reproduced here; vide Vol. XXIV, pp. 365-6.

3 Judge of the Punjab High Court who had on appeal acquitted the
author of the pamphlet, prosecuted and sentenced by the lower courts under
Section 153-A of the Indian Penal Code.
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it should have satisfied any Mussalman that he condemned the
pamphlet, as he did, in unmeasured terms. His reading of the
section ought not to have been made a cause for virulent attack
against him. That other judges have taken a different view from
Justice Duleepsingh is irrelevant to the issue. Judges have been
often known before now to have given honest and opposite inter-
pretations of the same law. The agitation for strengthening the
penal section may be wise. Personally I question the wisdom.
Any stiffening of the section will react against ourselves, and will
be utilized, as such sections have been utilized before, for streng-
thening the hold of British authority over our necks. But if
Mussalmans or Hindus want to agitate for unequivocally bringing
such writings under the criminal law, they have a right to do so.

I hold strong views about Government protection. Time was
when we knew better and disdained the protection of law-courts
in such matters. To stop anti-Muslim writings like the Rangila
Rasul is the work of Hindus as to stop anti-Hindu writings is the
work of Mussalmans. The leaders have either lost control over
mud-flingers or are in sympathy with them. In any case Govern-
ment protection will not make us tolerant of one another. Each
hater of the other’s religion will under a stiffer law seek secret
channels of making vicious attacks on his opponent’s religion,
or writing vilely enough to provoke anger but veiled enough to
avoid the penal clauses of the law. But then I recognize that
at the present moment we are not acting as sane nationalists or
as men of religion. We are seeking under cover of religion to
wreak mad vengeance upon one another.

My correspondents, both Hindu and Mussalman, should un-
derstand that I am just now out of tune with the prevailing atmo-
sphere. I recognize fully that I have no power over the fighters
whether Hindu or Muslim. My solution for removing the tension
is, I admit, not suited to the times. I therefore best serve the
nation by holding my peace. But my faith in my solution is as
immovable as my faith in the necessity and the possibility of real
Hindu-Muslim unity. Though therefore my helplessness is patent,
there is no hopelessness in me. And as I believe that silent
prayer is often mightier than any overt act, in my helplessness
I continuously pray in the faith that the prayer of a pure heart
never goes unanswered. And with all the strength at my com-
mand, I try to become a pure instrument for acceptable prayer.

Young India, 22-9-1927



16. LETTER TO V. S. SRINIVASA SASTRI

SABARMATI,!
September 22, 1927

MY DEAR BROTHER,

I have now two letters from you to acknowledge. I am sorry
you are still having trouble from the Transvaal friends. I hope,
however, that you will not allow their defection to disturb your
peace. I am watching things here and I would ask you not to
worry over the notices that Aiyar and Co. may be able, now
and then, to secure in the Press here of their activities. I sup-
pose, I may safely say that no real stir will be made in India on
the South African question unless I stir. That much credit, some-
how or other, I still retain, and it is likely to survive your term
of office. And so long as the Union Government continue to co-
operate with you and do not reject your advances, I do not see
what useful purpose can be served by my making a stir here.

The result of the Pragji and Medh? case is unfortunate. I
think that they are right in rejecting the offer of a temporary
certificate. I do not attach any importance to C.I.D. reports
about Medh. If he did anything criminal they should prosecute
him, but not use against him C.L.D. reports. He may not be a
perfect human being, but I do not think that he is in any
way worse than the average Indian there or, for the matter of
that, here. The way I look upon the case is this. The under-
standing of 19143 was that there should be no colour bar, at least
in theory. Therefore the Immigration Law, to read, does not show
any colour bar. In practice six men were to be admitted annually
on the ground of educational qualifications, and, so far as I re-
collect, the question of domicile was not to affect them. For,
they carried their qualifications in their own persons. As I am
writing from memory I am writing under correction. You will,
however, examine the position for what it is worth. I do hope
that a way will be found of accommodating them.

1 Permanent address

2Two prominent Indians of Johannesburg who, on returning after a
period of residence in India, had trouble in getting their domicile certificates
renewed

3 The Smuts-Gandhi Agreement; vide Vol. XII.
XXXV-2
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I am glad you like Pheenix and I should feel happy if it
could really become, on occasions, a resting place for you. Andrews
described what might have been a serious accident as Kallenbach
was driving you from Pretoria to Johannesburg at break-neck
speed, and one of the tyres of his fashionable motor burst. I
wish you could persuade Kallenbach to come to India, if only
to see me and return to his business. Miss Schlesin has given me a
fascinating description of her interview with you. When I was in

Madras I tried to seek out Mrs. Sastri, but I learnt that she was
at Lucknow.

With love,

Yours sincerely,

M. K. GanbHI
Letters of Srinivasa Sastri, pp. 167-8

17. SPEECH AT PUBLIC MEETING, KANADUKATHAN!
September 22, 1927

FRIENDS,

I thank you for this purse. I am both glad and sad to be in
your midst. I want to have a heart-to-heart talk with you this
evening. Being born in a Vaisya family, I suppose I may iden-
tify myself with you and claim to be a Chetti myself. I came in
touch with your family life when I was in Rangoon with Dr.
Mehta. I was at that time a youngster and as we walked through
Mughal Street, he showed me the rows of verandahs and counters
and pointed out people busily engaged practically the whole day
long counting rupees on their wooden trays. He said that these
were all Chettis and from their appearance and their verandahs
I might make a mistake by thinking that these were all petty
money-lenders. He said that they were not petty money-lenders
but they were big money-lenders and some of them were fabu-
lously rich. I had known some Chettis before this acquaintance
with them in Rangoon and South Africa. I then knew some of
them as my acquaintances but I did not know, as I knew in
Rangoon, that you had monopolized practically the money-lend-
ing business in Rangoon. I then recall your acquaintance at close

1 Extracts from Gandhiji’s speeches at Kanadukathan, Karaikudi, Amara-
vatipur and Devakottah were strung together by Mahadev Desai under the
title ‘““Message to Chettinad”, in Young India, 6-10-1927.
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quarters in 1920' when I passed through Chettinad and made
collections for Tilak Swaraj Fund. I well remember the extreme
kindness that you showed me then and that you are repeating
now. But at that time mine was really a hurricane tour and I
had no leisure to think of anything else or to enquire into any-
thing else and I was swaraj-mad. I am still for that matter swaraj-
mad but God has chastened me. My little tin-pot plan for
swaraj was not very evidently His. And He has now further
blessed me with physical illness which makes it impossible for me
to go on in that hurricane fashion. Thus it is possible for me to
study your life and understand you better, much better, than I
was able in 1920. The best and only way I can return your ex-
treme kindness is to give you the result of my somewhat summary
study. That study has been helped by two letters that I have from
unknown friends in Chettinad giving me a description of your life.

But before I enter upon that let me urge you to make
khadi your own much more fully than you seem to have done.
If you wish it, you have the power of financing the whole of the
khadi movement in Tamil Nadu and for that matter in the whole
of India. As I have said to my Marwari friends, the Chettis of
the North, I can say to you also that if you wish it you can
really finance the khadi movement purely out of your super-
fluity. With your marvellous shrewdness you can even organize
khadi. And so you will forgive me if I tell you that all the purses
that I have been receiving since this morning on my way to this
place have not, in any shape or form, given me real satisfaction.
Though the amount may be, I have not counted it, a few thou-
sands, it is really but a drop in the ocean of your own wealth.
If you really believe in khadi, if you have understood the mess-
age of the spinning-wheel then, but not till then, I want you to
give not little out of your plenty but much out of your plenty.

And what is khadi after all? Khadi represents the cause of
the starving millions and let not those who have either riches or
power, in the pride of their riches or power forget these starving
millions. I urge you therefore to befriend this great cause of
the starving millions and make that cause your own. And if you
will but do so, you will discard all your foreign cloth and foreign
fineries and get if you will the richest khadi you want and the
finest khadi your taste may demand.

When I saw your houses choked with foreign furniture, your
houses furnished with all kinds of foreign fineries and foreign

I Actually 1921; vide Vol. XXI, pp. 182-3.
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things, your houses containing many things for which in this holy
land of ours there should be no room whatsoever I told you at
the outset that I had felt both glad and sad. I tell you that I
have felt oppressed with this inordinate furniture. There is, in
the midst of this furniture, hardly any room to sit or to breathe
free. Some of your pictures are hideous and not worth looking at.
I recall the many signs and the many descriptions of the simplicity
of even the rich men in the time of the Mahabharata. Let us not
wear our wealth so loudly as we seem to be doing here. This tem-
perate atmosphere and climate of our country really does not
admit of this lavish display of all these things. It obstructs the
free flow of pure air and it harbours dust and so many million
germs that float in the air. Ifyou give me a contract for furnishing
all these palaces of Chettinad I would furnish them with one-
tenth of the money but give you a much better accommodation and
comfort than you enjoy today and procure for myself a certificate
from the artists of India that I had furnished your houses in
a much more artistic fashion than you have done.

I say also that all these palaces are really built anyhow
without any sense of co-operation amongst yourselves and any sense
of social effect and social welfare. If you will but form a union
of Chettis for the common welfare and for the welfare of the
peasantry that is living in your midst you can really make
Chettinad a fairyland that would attract all the people of India
who would come, see and be satisfied with the ordinary life that
you would be then leading. So much for the external part of your
life.

I want to plead also for internal purity. I have the good
fortune of enjoying the confidence of many moneyed friends and
I have the information and I guess also that you, the moneyed
Chettis, are not free from the weaknesses common to the men
of wealth all through the world. But it need not be so. We have
the celebrated instance of Janaka, the King rolling in riches and
yet he was the incarnation of purity. I therefore plead for per-
sonal purity of life. It is really the element of manly Ilife.
Manliness for man is to regard every woman as his sister, mother
or daughter according to her age, except his own wife. I want,
therefore, fellow Chettis, to be as strict as it is humanly possible
with themselves and conduct rigorous self-examination.

Let your charities be also wise. I understand that you spend
lavishly on building temples. It is no doubt a good thing to build
some temples but the building of temples could easily be over-
done. It is a horrible superstition to think that, because we have
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built a building which we call a temple, God necessarily resides in
it. I tell you I know many temples in India in which God no
more resides than in a brothel. Some good friends like your-
selves have given me some money to build temples for the
so-called untouchables. I have refused to spend that money in
building a single temple for which I cannot get a holy man and
for whose work I cannot get honest trustees.

The greatest charity at the present moment that I can con-
ceive for any Indian to do is undoubtedly to promote this khadi
work.

Our rich friends are fond of giving free dinners to the so-
called poor people. I have often questioned the virtue of giving
these dinners. The Bhagavad Gita says that that gift only is a
good gift which is given to a worthy man.! Therefore it would
be right to feed the blind, the maimed and those who somehow
or other cannot work for a living. But I make bold to say that
if all of you conspired together and set apart a fixed sum for
feeding 50,000 men in the villages of India free of charge it
would be a great sin. The man who has got good arms and
good legs and honest work in front of him is not a man in need
of free dinner. The greatest need of India is work for the starv-
ing villagers in their own homes; and I tell you that every rupee
that you give for the promotion of khadi means 16 meals to 16
women after they have worked for those meals.

Almost equally great is the charity in connection with the
criminal waste that is going on of cattle life in India. And he
who conducts a good dairy and a good tannery saves several
hundred cattle. So if you will make Chettinad an ideal place
for you to live in and every people like myself to come and pass
a weary day, I would expect not only to make Chettinad a model
of sanitation but I would expect you to have good cattle depots,
good warehouses where you will have all kinds of cattle stocked
and I would expect you also to show an ideal model dairy which
will supply yourselves and the poor people round you with good,
nice and pure milk at cheap rates and I would expect you to
build tanneries where hides of dead cattle should be secured and
turned out into shoes for the rich and the poor. Similarly your
charity should flow freely to the so-called untouchables whom all
have hitherto trampled under foot.

I may still make further suggestions but I hope I have said
enough to give you food for thought. I would ask you, as your

IXVII. 20
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sincere friend, to think well about the important matters on
which I have spoken to you and not to dismiss them out of your
consideration and it will give me great joy if I can but find that
at least some of you have understood and appreciated my mess-
age. I am most anxious to bridge the gulf between the rich
people of India and its paupers. I see no way of finding abiding
happiness for this land unless there is a living bond created bet-
ween these two.

The Hindu, 24-9-1927

18. LETTER TO PRAGJI DESAI

Bhadarva Vad 13 [September 23, 19271

BHAISHRI PRAG]I,

I have your letter. I have written to Sastriji about both of
you.? He has been trying to do something. Be satisfied with
what he does or speaks [on your behalf]. I have suggested one
argument to him, which may perhaps help. It is that the time-
bar should not apply to anyone who seeks entry on the strength
of educational qualification. Whatever you do, see that you do
nothing of which you need feel ashamed in order to secure the
right of residence and do not accept humiliating conditions. Be
satisfied with what you can get consistently with your self-respect.
It seems both of you have obtained the rights [of residence, etc.,]
in Natal. There should not, therefore, be much difficulty in your
securing other rights.

Your criticism of Andrews is not right. I see haste and im-
patience in it. It is impossible that Andrews should tell a lie to
you. It may be that. . .’s’ memory failed him or that Andrews
misunderstood. When a man like Andrews is working for our
cause with selfless devotion, it does not befit us to be angry with
him or find fault with him.

I hope Medh and you are keeping good health. I have been
travelling for some time now.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 5041
1 The year is inferred from the reference to Pragji’s case.

2 Vide ““Letter to V. S. Srinivasa Sastri”’, 22-9-1927.
3 Tllegible



19. LETTER TO MANILAL GANDHI
[September 23, 19271

CHI. MANILAL,

I got your letter.

A letter for Pragji is also enclosed. Read it before you send it
on to him, so that I may not have to write again to you about him.

I think the words you have used in writing about Andrews
are improper. Such words ought not to be used with reference to
a worker like him. He has felt so concerned about the cases of
Pragji and Medh that he even sent a cable to me about them.
How can we attribute motives to him for having said what he felt ?
How can we criticize him for what he said in Delagoa Bay either ?
He who serves us may criticize us too, provided he does not let
his criticism be exploited by others. In criticizing one’s own people,
is there anyone who can outdo me? If people blamed me for
that, where would I be?

I am on a tour. It seems this whole year will be spent
thus. I shall have to return to the Ashram in January to attend
Ramdas’s marriage. I have no time to write more.

Blessings from
Baru
From a photostat of the Gujarati: G.N. 4723

20. SPEECH AT AMARAVATIPUR
September 23, 1927

FRIENDS,

I thank you for the purse that you have just given me and
I hope you will excuse me for my ignorance about this place or
its people and it was only upon my enquiry just now I came to
know that this was the place that supplied national workers in this
part of the country.

I have been saying to the rich people of India that if they
would establish a living bond between themselves and the starving
millions, they cannot do it better than by adopting khadi and
the message of the spinning-wheel. You have, therefore, certainly

1 Vide the preceding item.
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done well in giving me this purse for khadi. And I should like
you to give not the least you can but the most you can. And
if you have not given the most I suggest to all the rich people of
this place that they should put their hands deep into their pockets and
give what they properly consider a decent sum. But even though you
may give the most you can in the shape of money, I would not
consider that to be the best work or the most you can do for khadi.

If you believe in the message of the spinning-wheel then it is
easy enough for me to convince you that you cannot do any-
thing even by giving me all your wealth for khadi unless you are
prepared to wear khadi; for unless we wear khadi it is perfectly
useless to have it manufactured by the poor people. I would,
therefore, ask every one of you who has not become yet habitual
wearer of khadi to discard the use of all foreign cloth and adopt
khadi exclusively for his use. And what I said to men applies to
all sisters who are gathered around me.

I suppose as was done in Karaikudi here also you have fed
poor people. If you have done so, while I am prepared to ad-
mit that it does credit to your heart I do not consider that it has
really added any more to your merit. I am sure that many peo-
ple of India do not want to make poor people beggars and pau-
pers. And so what I said last night I repeat tonight that the
best charity that moneyed people can make today is to support
khadi organization. A rupee given to khadi means giving honest
work to 16 women per day and giving them also one anna each.
And if you want to become a self-respecting people you should see
that everyone gets honest work and gets an honest pay for the
work that he or she does.

And may I repeat what I said last night that rich people
need repeatedly to be reminded that after all personal purity of
life is the best riches in the world? I know what terrible tempta-
tion riches put in the way of men constantly doing evil. I would
like you, therefore, to examine, each one of you individually to
examine, yourselves and eradicate wherever that evil exists in
your breast. Amaravati means literally ‘the abode of God’.
How I wish you can make your town or your city really the
abode of God. You can easily do so if you will be clean both
outside and inside. If we honestly think within ourselves each one
of us will be able to see that cleanliness like swaraj is really our
birthright. The route leading to swaraj is self-control. And self-
control means personal cleanliness.

But I have been watching during my stay in Chettinad that
so far as outward corporate cleanliness is concerned, it is really
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lacking. If you all adopt concerted measures you can make your
streets, your tanks and your surroundings spotlessly clean. And I
have letters from friends in Chettinad which have told me that
the inside also is not particularly clean. That uncleanliness is
worse than the one that I see in the streets and ponds here. The
outward uncleanliness and insanitation you can really set right
in a few days’ time if you organize yourselves, have a body of
volunteers and workers and put your streets and tanks in a
wonderful sanitary condition. The first essential condition of
corporate life, that is city life, is that an absolutely clean supply
of water is guaranteed to the dwellers of the city and its ac-
commodation made perfectly clean and sweet. When I was on the
Nandi Hills I saw that the tank from which drinking water was
drawn by the dwellers on those hills was all day long well-
guarded against pollution. Bathing tanks must be separate from
the tanks that supply drinking water. I know that the inward
cleanliness of which I have talked is a more difficult and
intricate proposition than the sanitation that I have just talked
to you about. But having been in my own days in possession of
some amount of money I want to present you with my own
recipe of how you can attain comparatively [sic] personal cleanli-
ness although you may possess riches. That recipe is nothing
original that I am going to give you. It is really a part of our
religion and it is this that no matter how much money we have
earned we should regard ourselves as trustees holding these moneys
for the welfare of all our neighbours. There is a verse which
says that he who eats without sacrifice, that is without giving, is
a thief.!! If God gives us power and wealth He gives us the same
so that we may use them for the benefit of mankind and not
for our selfish carnal purpose.

I would also commend to your attention the question of
untouchability. You rich people of Amaravatipur have a warm
corner in your heart for those who are miscalled untouchables.
It is sinful to call a single human being an untouchable because
he is born in particular surroundings. Give them therefore
wealth as if they are your own kith and kin, as really they are,
and spend your riches for their well-being.

I would beseech you not to dismiss what I have told you this
evening but treasure them and translate into practice whatever
you are capable of. May God bless you!

The Hindu, 26-9-1927

1 Bhagavad Gita, 111. 12



21. MESSAGE TO EDUCATIONAL CONFERENCE,
TRICHINOPOLY

[Before September 24, 19271

I wish the teachers will exercise the great power that they
have over the youth of the country for the purpose of binding
them to the starving millions by inducing them at least to use
nothing but pure khaddar for their dress, but this they will not
succeed in doing unless they set an example themselves.

The Hindu, 26-9-1927

22. SPEECH AT WOMEN’S MEETING, KARAIKUDI
September 24, 1927

DEAR SISTERS,

It is a great pleasure to me to be able to see you this
morning and I thank you for the purse that you have given me
for Daridranarayana. But I am not sure whether all of you really
know why you have given me this money. I am afraid some of
you think that this money is being given to some rightful
Mahatma for his own treasure. But if such is the belief entertained
by any single one of you, I want to disabuse you of that belief.
You have given this money for the sake of your own starving sis-
ters and I am a humble instrument for carrying this gift of yours
to these poor sisters, not in the manner in which you often fling
money in the faces of the poor people. This money is not to be
given to those poor sisters by way of charity but the money is to
be given to them for the work they do. And they are starving not
because there is no food in their village but because they have got
no work for which they could get money and for such money they
could get food. These poor sisters of yours and mine are without
work for nearly six months in the year, because of your sins
and my sins. If you and I do not eat arisi? that our agriculturists
grow in this part of the country, what do you think will happen
to those agriculturists? If instead of eating the arisi that they grow
we were to eat wheat that grows in Australia and is imported from

1 The Trichinopoly District Educational Conference and the 37th annual
meeting of the District Teachers’ Guild was held on 24-9-1927.
2 Rice
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Australia, what do you think will happen to those agriculturists?
They will cease to grow arist and starve because there is no money
to be had for the produce of their labour. Now these millions of
sisters of ours at one time spun yarn like this and it was woven
into cloth that we used to wear and which we now call khaddar.
That was the time when we wore khadi. Then came a time in
the history of our unfortunate country when you and I and our
ancestors went mad and sinned. They and we began to be deceived
by all the foreign fineries that came from England, Paris and other
parts of the world. And so these sisters finding no market for
the products of their labour threw away their spinning-wheels and
there was no other work to get in their villages. And so not having
any work to replace this, they began to starve. Some very
few of them left their villages and sold themselves to a life of
shame. And remember that these were your sisters and my sisters.
Some others went to towns and accepted factory labour for wages
which you will not accept. Now you have given this money by
way of some penance for the sin of ours. But this money is
perfectly useless if you yourselves will not wear khadi. And so
what I ask you all is to consider your own dharma and hence-
forth make a sacred resolve that for the sake of these poor sisters
you will wear nothing but khadi. But then khadi needs something
more than merely wearing cloth spun and woven by the sacred
hands of these villagers. If you will, through this khadi, think
of these poor sisters with a true heart, then khadi will be a
symbol not only of your outward change but the whole heart will
be changed. If you do that you will again revive the age of Sati
and Sita. And that is what I am incessantly praying God to make
you like. But even God cannot make us what we should be, against
our own wills. God only helps those who are willing to help
themselves and He is only waiting to make every one of you like
Sita if you would only wish to become like Sita; but you don’t wish
it because you really consider that there are some people who are
even untouchables to you; not so did Sita act. On the contrary, she
regarded Guha as Nishadaraja! whom in our ignorance today
we consider as untouchable. But if you will wear khadi in the
khadi spirit, then you will not consider a single human being to
be untouchable because he is born in particular surroundings.
Now you will even perhaps understand why I consider that
you, the rich women of Chettinad, have not given for Daridra-
narapana anything like enough money. I do not hesitate to ask

IKing of the Nishadas, a tribe in the Vindhya mountains
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sisters like you not only to give me money which really they got
from their parents and husbands but I ask them to part with their
streedhanam or their jewels. And I ask them to part with it on
this condition that they should not again ask that the jewellery
should be replaced. The real beauty of woman does not consist
in her fine saris, in her diamonds and gold jewellery. Woman’s real
beauty for that matter consists in the possession of a pure heart.
May God give you that heart!

The Hindu, 26-9-1927

23. SPEECH IN REPLY TO ADDRESSES, DEVAKOTTAH
September 24, 1927

FRIENDS,

I thank you for all the addresses!, and I thank the expert
spinner, Sjt. Chokkalingam Chettiar, for presenting me with a speci-
men of cotton as it goes through all the different processes before it
is turned out into yarn. I thank him also for giving me khadi
prepared out of yarn of his own spinning and woven in this place
by a weaver and I have exposed that. This beautifully fine khadi
is for you to see and I have no doubt that through this khadi
you can also see my face. I want to commence the proceedings
of this meeting with an offer to you. This khadi I cannot wear
for the simple reason that it would be against my profession that I
want to have no more than any of the starving millions. God alone
knows how far I permit myself all kinds of latitude under cover
of my intense desire to do service. But I have not yet developed
sufficient insolence in me to say that if I used this beautiful khadi
I should be able to serve you more. Therefore unless you ac-
cept this sporting offer that I am about to make, this piece of
khadi will go among the exhibits that have been collected by the
All-India Spinners’ Association. And it will be among some of
the rare exhibits of the Association, but I would really like you to
retain this beautiful piece of workmanship in your midst as an
exhibit for yourselves or in order to adorn some of you, rich
men. But if you propose to keep it as a trophy in your midst
you will have to pay the sportsman’s price for it. And to show
how much I prize this piece of khadi which is on its way to

1 The addresses were presented by the citizens, the Devakottah Union
Board, and the students and the staff of the Nagarathar Sri Minakshi Vidya-
laya High School.
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approach the shabnam of Dacca, I cannot let you have it for any-
thing under Rs. 1,000. Shabnam is a beautiful poetic name for
Dacca khadi which our forefathers were in the habit of manu-
facturing there. Shabnam means evening dew and this mulmul
was so called because someone mistook it for evening dew when
it was spread in front of him. It was so fine and so beautiful.
A few months ago there died in Bengal one Mr. Chatterjee who
produced Dacca mulmul or khadi almost approaching this
shabnam. Unfortunately for us he died but his workmanship
exists and that khadi still remains as an exhibit in the Khadi
Pratishthan in Bengal and the manager of the Pratishthan will
not part with that khadi even for Rs. 5,000. I admit that these
are or may be called fancy prices, but lovers of art, lovers of
their country, lovers of patriotism do not mind paying fancy prices
for their love. And there I finish this story of my sportsman’s
offer with which I commenced these proceedings. And in the end
of my speech it would be seen whether there is anyone who prizes
this beautiful piece of art for the money that I have suggested to you.

Here is also another piece of workmanship presented by my
friend Sjt. Srinivasa Iyengar. This also, though not so fine
as the preceding piece, is too fine for me to use personally. If
you wish to pay a fancy price for it you can treat with me, but
I shall not name my own price for fear of putting an undue
strain upon your love. This is a finished scarf surely and much
better than any silk that you get from Paris. You will forgive me
for taking away so much of your time over my praise of two
pieces of art. But that also shows to you how I am khadi-mad.
When I begin to talk of khadi I can talk about it endlessly if I
get patient listeners; for I know that in khadi lies the economic
salvation of our starving brethren and sisters scattered in seven
hundred thousand villages and I wish that I can induce you to
think that life is a burden to you as it is a burden to me so
long as there exists in India a single man or woman who starves
for want of work. I am passing so many days, precious days, in
Chettinad with the high hope of being able to evoke the best
of your benevolence on behalf of Daridranarayana. 1 want you
therefore to give the most that you can and not the least you have.

And if you have given the most financial assistance that you
can, you will not have established a living bond between your-
selves and these starving millions unless you will make khadi your
own. And you have an ocular demonstration that it is possible
for you to have in this very place as fine khadi as you like in
order to suit your tastes. What these two friends have been able
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to produce, many more can also do if they only strive. I hope
therefore that you will, all young and old, men and women,
boys and girls, make a sacred resolution that henceforth you will
not buy any foreign cloth and that all your purchases will be in
khadi, hand-spun and hand-woven. So much for khadi.

But there are other things that I would like to commend to
your attention. I venture to suggest to you that you are not
using your riches wisely though you seem to be using them
profusely. You have erected huge palaces but you have not given
any attention to your surroundings. I would like you therefore
to ensure the purest supply of the purest water not only for your-
selves but all those who are living in your midst. Your roads
must be perfectly good. And all your tanks should actually be
sweet-smelling, containing nothing but good, clear, sparkling, pure
water. Your drainage must be in a perfect state and all these
things are really incredibly simple and if you will set your heart
upon it you will find that it won’t cost you anything that you
will feel. If you will do all these things, well, you must get expert
advice for all these things. But this requires a little sacrifice of
personal inclinations and personal ease. It requires also a desire
to live a corporate life—life not merely for self, but for one’s own
country. It requires also a fellow-feeling for all your neighbours
including the poorest. And immediately you have given that bent
to your inclination you will find that it will cost little effort and
still less money and I assure you that you will be amply repaid
for your pains.

But I was astonished this afternoon to learn that you will not
even give a proper and decent education to your own children.
Your one ambition in life is, I was told, to make them even at
a tender age money-making machines. It cannot be right. By
all means make them your worthy successors in office but before
they embark upon stormy life let them have an idea of our own
knowledge in the shape of our own culture, let their character be
formed and let them know something of the history and the coun-
try of ours. As it is, I am told that you are tossed to and fro
by all kinds of texts that are put before you by people parading
to know the Shastras in the sacred name of Shastras. But let me
tell you that every incantation whether it is in Sanskrit or whether
it is in Tamil is not necessarily Shastra. My definition of true
Shastra is the chosen word that giveth us life. Therefore any text,
however ancient it may be described to be, which takes us along
the path of perdition, which is therefore inconsistent with truth or
the universal law of life, is not Shastra. And hence have we
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been taught that Shastra comes really out of the mouth of people
of character whom we describe as holy men, and not every man,
who wears red-coloured robe and smears his forehead and the
whole of his body with all kinds of marks and rolls out verses after
verses from things which he calls scriptures, is a holy man. A
holy man is one who never considers himself superior to any single
creature on earth and who has renounced all the pleasures of life.
But really in this Kalipuga® we do not easily come across a holy
man. Therefore it becomes doubly our duty to give a proper
education to our children so that they may be able to discrimi-
nate between good and evil. And you who are rich and past
the stage of education, to you I would like to say what I have
been saying elsewhere also during these three days, whatever you
do, don’t spoil your purity of life. I hear all sorts of stories
which I hope are largely exaggerated. But I know that gene-
rally speaking it is the experience of the world that possession of
gold is as a rule inconsistent with the possession of virtue; but
though such is the unfortunate experience in the world it is by
no means an inexorable law. We have the celebrated instance
of Janaka who, although he was rolling in riches and had limitless
power, being a great Prince, was still one of the purest men of his
age. And even in our own age I can cite from my own personal
experience and tell you that I have the good fortune of knowing
several moneyed men who do not find it impossible to lead a
straight, pure life. What is possible for those few men is surely pos-
sible for every one of you. And I wish that my word can find an
abiding place in your heart and I know how much good it
will do you and society in which you are living.

Now I have to do the same thing that I did at every meeting.
Before dispersing, volunteers go out and make collections from
those who have not subscribed to the purse or who, after listening
to me, come to the conclusion that they have not given enough.
If there are any such men and women who believe in khadi, I
want to give an opportunity to them to do so.

Whilst these collections were going on, Mahatmaji repeated that offer
which he made at the beginning and asked if there were friends who were
prepared to pay the reserved price for that piece of khadi if put up for
auction. There being no response for this, Mahatmaji said that it would be
sent as an exhibit to the All-India Spinners’ Association.2 Mahatmaji, in con-
clusion, said:

1'The age of strife, opposed to truth and justice
2This was purchased by Shanmugam Chettiar for Rs. 1,001 at Karai-
kudi the next day.
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One word to the students whom I must not forget. They tell
me in their address that they proposed henceforth to give greater
attention to spinning and those who have not taken up khadi pro-
posed henceforth to take up khadi. I congratulate them on their
decision and I pray to God that He will give them strength to
follow up their resolution.

The Hindu, 26-9-1927

24. TALK TO YOUNG MEN
[On or before September 25, 19271

You are telling me utter falsehoods. You do not know the
man.

If Rajagopalachari is capable of telling lies, you must say that
I am also capable of telling lies. I do say he is the only possible
successor, and I repeat it today. You young men in trying to kill
him will kill yourselves. The pamphlet shows how you are fed
on lies—you are bringing up your movement on lies which means
violence.

You may offer stubborn battle if you like, but build your
foundation on truth. I am giving you this time only because I
feel for the youth of the country.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

25. A LETTER
[September 25, 192777

DEAR FRIEND,

From the facts stated by you and if there are no mitigating
circumstances, the case is certainly one for regarding the ceremony
as a nullity and leaving the girl free to marry a person of her
choice. But in my opinion she may not make any choice before
she reaches 21 without consulting her parents.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

I This conversation was reported under this date-line.
2 Copied under this date-line in the source



26. LETTER TO SURENDRA
[September 25, 192711

CHI. SURENDRA,

I got your letter. Tell me about all the uncommon expe-
riences you have there. Vasumatibehn did write to me about
your listlessness. I was not at all worried though I was certainly
surprised.

What is your method of going to the villages? Do you
go there alone or with a companion? Have the floods? left any
impression on the people’s mind or is it altogether gone? During
the floods all lived in harmony. Does it now seem a dream?
Do the people help in the relief work? And those who accept help,
are they generally honest?

What is Balkrishna’s state? Chhotelal has again gone into
silence.

I am quite happy. Though a great many things happen these
days which trouble my mind, and some of them make deep
wounds indeed, it is a battle which tests the soldier who is a
seeker of moksha® and I have faith, therefore, that the wounds will
heal. Even if they do not heal, is it not the promise of the Gita
that one who falls in this battle meets with nothing but good?

Blessings from
Baru
From a photostat of the Gujarati: S.N. 9416

27. SPEECH AT PUBLIC MEETING, KARAIKUDI

September 25, 1927
FRIENDS,

I thank you for your address and the different purses, the
chief purse containing over Rs. 4,000. It is a good purse but not
good enough for the people of Chettinad and it is certainly not
good enough, when I compared it to the seventeen-rupee purse
given to me by the Adi-Dravida boys. You can well afford to
give four times as much whereas the Adi-Dravida boys could

1 From Mahadev Desai’s manuscript Diary
2 In Gujarat
3 Deliverance from phenomenal existence

XXXV-3
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hardly afford to give as much as they have given. Nevertheless
I am thankful for whatever you have been able to give for
Daridranarayana out of a willing heart. I wish to start my re-
marks by repeating the offer I made yesterday, at last night’s
meeting. I want to expose to you this beautiful piece of art pre-
pared in your own place, and the yarn of this beautifully fine
muslin which I call khadi was spun by Mr. Chokkalingam of this
place. I had the pleasure of seeing the very different processes
through which he passed his cotton before he could draw his
thread so fine as the threads from which this khadi piece is woven.
And if you had witnessed his handicraft you would have
envied with me and with me you would have also been proud
of his art. I cannot make any personal use of so fine a piece of
muslin. If therefore I cannot evoke your love of local art and
love of the country, I must take this piece away and put it among
the exhibits of the All-India Spinners’ Association. But I would
really like you to possess this piece of cloth. If you will do so,
you have to pay a fancy price for it. Works of art all the world
over carry always fancy prices and I have fixed the reserve price
of this piece of cloth at Rs. 1,000; but you may, if you wish,
ask what is the artistic value about this piece of cloth or in other
words you may, if you wish, enquire why is it that I value
khadi so much as I do. I was told by one who has lived in your
midst for years that there are in Chettinad many people who do
not understand the message of the spinning-wheel nor do they
understand how all these purses are to be utilized. I propose to
devote a few sentences by way of explanation of the message of
the spinning-wheel. It is designed to provide work for millions of
starving men and women who are living in the seven hundred thous-
and villages of the land. Everyone who knows anything about India
has testified that they have no work for nearly six months in the
year and apart from the spinning-wheel it is impossible to find
work for these millions of people, and so, through the spinning-
wheel we can produce sufficient cloth to cover the whole of India.
And I venture to suggest that anything produced by the hands of
starving millions such as this muslin is necessarily a work of art.
All art that is true and living must have some correspondence to
the life that we live. True art must not debase life but it must
sustain and ennoble life. And now you understand why I prize
khadi so much. But it would be valueless if you and I do not
wear khadi.

Now I shall tell you something about the organization which
is producing khadi and selling it. There are 1,500 villages at
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least being served through this organization. In these 1,500 vil-
lages over fifty thousand sisters are receiving the benefit of
the spinning-wheel and through this spinning-wheel nearly five
thousand weavers are weaving the vyarn spun by these fifty
thousand women. Side by side with these spinners and weavers
a class of men has been brought into being who do the special
laundry work that is required in connection with the khadi as
also dyeing and printing. The whole of the beautiful art of print-
ing and dyeing which had become extinguished in Masulipatam
and elsewhere has now been revived and has been given an
honourable place. It was through this organization that over seven
lakhs of rupees were distributed amongst a network of workers.
And if it is of any consequence to you to know, let me inform
you that the vast majority of these artisans are non-Brahmins.
This organization is being conducted and controlled by a council
of nine men, the majority of whom are again non-Brahmins, if
you want to know that. Its president is a non-Brahmin who is
miscalled Mahatma. (Laughter.) Its treasurer is again a non-
Brahmin whose qualities as a treasurer are not to be surpassed
by any treasurer on the face of the earth and its secretary is an-
other non-Brahmin, the son of a distinguished banker in Bom-
bay. This organization is finding work for nearly 1,000 middle
class men, the majority of whom are again non-Brahmins. It has
also some workers who not only get no honorarium whatsoever
but actually feed this organization. All the accounts of the central
organization as also provincial organizations are periodically
audited and those accounts may be inspected by friend and foe,
donors or non-donors. No official of the organization gets more
than Rs. 175 per month. No man or woman can approach this
organization or belong to it unless he or she is dominated by
a spirit of self-sacrifice. When I mentioned women, I have
pleasure in informing you that there are several distinguished
daughters of India who are working for this khadi, free of charge.
For instance I may mention the three grand-daughters of the
Grand Old Man of India! and the distinguished sisters belonging
to the great Petit family. The organization is operating with a
capital of about 20 lakhs of rupees. But great as these figures may
appear to you to be they are nothing when compared with what
you and I should want them to be. If the khadi spirit possesses the
whole of India we should be serving not 1,500 but 7,00,000 vil-
lages and not fifty thousand spinners but one hundred million

1 Dadabhai Naoroji



36 THE COLLECTED WORKS OF MAHATMA GANDHI

spinners. It is for this work that I ask the rich people of Chetti-
nad not to give me some portion of their superfluity but a sub-
stantial portion of their substance. You may also now under-
stand that when I put the reserve price Rs. 1,000 upon this
beautiful piece of khadi I rather underrate than overrate.

Now I must repeat in a hurried fashion some of the most im-
portant local matters about which I have been talking during the
last four days of my pleasant stay in your midst. I do urge you
to look after your sanitation and your water-supply. Your palaces
do not look to advantage at all in the midst of insanitary streets
and tanks full of not pure sparkling water but foul water. I can
show you how you can do these things at an incredibly small
expense, not out of your capital but out of your savings.

I understand that some of your marriage customs are very
bad. There is very often a price put upon the head of a bride
as much as Rs. 30,000. I understand that you do not hesitate to
spend as much as Rs. 50,000 per marriage; but this custom I consi-
der to be immoral. There can be no price put either way in the
matter of such a sacred contract as marriage. It must be as easy
for a poor man to get a virtuous bride as for a rich man. Merit
and mutual love are the sole tests for marriage contracts. The
expenses for marriage ceremonies, though I do not consider
them to be immoral, I regard them as a criminal waste. It is not
becoming of a rich man to dangle his wealth before the multitude
in the fashion in which he very often does. The art of amassing
riches becomes a degrading and despicable art if it is not ac-
companied by the nobler art of how to spend wealth usefully.
So, out of this marriage reform alone and putting a wise res-
traint upon your extravagance on these ceremonies, you can
turn this Chettinad into a fairyland. You can have if you will,
without much effort, public parks, recreation grounds, water-
works and profitable dairies that will give supply of cheap and
pure milk to the poor people living in your midst. And as I tell
you as a man of experience and as a fellow Chetti that you treble
your earning resources if you conserve your health by wise sani-
tation, by an absolutely pure supply of water and by ensuring pure
milk for the rich and the poor.

A lady doctor writing to me tells me that I should remind
you about the immoral custom that is prevalent in Chettinad and
that prevents you from thinking of these things of public useful-
ness. She tells me that the rich people of Chettinad had a due
share in perpetuating a hideous immoral custom of assigning
girls of tender age to a life of shame under the name of religion.
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She tells me that there are many Devadasis! in your midst. If this
is true it is really a matter for hanging our heads in shame. Let
not possession of wealth be synonymous with degradation, vice and
profligacy. And is it not a tragic irony that, in spite of these
vices, you are also spending money lavishly in erecting what you
flatter yourselves to believe as temples for gods to reside. Not every
structure made of brick and mortar labelled temple is necessarily a
temple. There are, I am sorry to say, many temples in our midst
in this country which are no better than brothels. Do you know
that in our religion it is not possible to call any single place a
temple unless elaborate ceremonial of purification has been made
inside that building and unless the spirit of God has been invoked
by men full of piety, so that God may reside in that? And so, I
would urge you to restrain yourselves and not lavishly spend in
building temples but in the first place dedicate your own bodies
to the service of God and for that reason first of all purify by rid-
ding yourselves of the evils to which I have drawn attention.
But I am glad to be able to inform you that I received only today
a gratifying letter in which whilst the writer admits most of the
evils to which I have referred just now he tells me that there are
in your midst several noble-minded Chettis rich enough not only
in gold but in treasure of virtue also. He tells me that there are
in your midst several brahmacharis? going on with their godly life
in a silent manner. He also tells with hope and pride that seve-
ral young men were conducting against heavy odds a reform
movement and I assure these young men that whilst the path of
reform is not all roses and that, whilst it is bestrewn with count-
less thorns, success is theirs if they will persevere prayerfully and
with a pure heart. I understood that they are gradually trying to
solve one very difficult question that faces every one of you. I
understood that a rigid custom has grown up in your midst where-
by no Chettiar going either to Burma, Singapore or Ceylon
takes his wife with him. I regard this bar sinister against your
womanhood as a double drawback and a great sin. It exposes
you when you leave homes to avoidable temptations and it deprives
your life partners for a number of years of the privilege of your
companionship and the opportunity of broadening their outlook
by travelling to distant lands with yourselves. I wish these young
men therefore very early success in their chivalrous fight and I
urge the elders, to whom my voice may reach, to give every assist-

1 Female dancers attached to a temple; literally, ‘maids of God’
2 Celibates
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ance to the young men in their endeavour to carry on the neces-
sary reforms in your midst.

And now that silence prevails in this meeting and as this is
perhaps the last meeting in Chettinad that I shall address, I
should like to say a few words to the sisters in front of me. I am
glad to see so many of you attending this meeting. I am afraid
you have no notion that this message of khadi is a message
principally devoted to the betterment of the condition of your
starving sisters living in thousands of villages. I do not know
how much men in India will have to pay for keeping you, the
women of India, in darkness about so many things of the highest
importance in life, both to men and women. But thanks to God
that since the advent of the movement for reviving the spinning-
wheel, thousands of women have learnt to come out of their
homes and listen to the music of the charkha. And I would love
to think that you, the women of Chettinad, had begun to think
beyond the threshold of your houses or palaces. I would like you
to realize the deep and distressful poverty of millions of your
sisters and I would like you independently, apart from your men,
to part with your possessions, your rupees and your jewellery for
the sake of these sisters and it fills me with gladness to be able
to tell you that the response from the women of India has been
spontaneous so far as this message is concerned and they have
even given their moneys and jewelleries willingly and in many
cases lavishly. But to give me money or your jewellery is by no
means enough. If you will establish a living bond between yourselves
and your starving sisters, it is absolutely necessary for you to dis-
card your foreign fineries and adopt khadi permanently for
your wear; because, if you do not wear the products of their
labours, all the money that you give for khadi is a waste of effort.

The beauty of a virtuous woman does not consist in the
fineness of her dress but in the possession of a pure heart and vir-
tuous life. Millions of men and women all over India early in the
morning invoke the blessed and immortal name of Sita in order
that her name may surround them during the whole day with her
protecting power, not because Sita wore costly jewels but be-
cause she bore a heart that was of pure gold and purer diamond.
Sita did not remain in her palace when Rama went into banish-
ment but she insisted upon accompanying him through all these
eventful years of exile. Sita did not consider Nishadaraja, whom
in our ignorance we consider today, to be untouchable but Sita
embraced Nishadaraja and accepted with a grateful heart the
services he nobly rendered.
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And I would like you to imitate Sita’s virtues, Sita’s humility,
Sita’s simplicity and Sita’s bravery. You should realize that Sita
for the protection of her virtues did not need the assistance of
Rama, her Lord and master. The chronicler of the history of Sita
and Rama tells us that it was the purity of Sita which was her
sole shield and protection. And if you will but recognize the
power that resides in your breast it is open to you by force
of your purity, love and spirit of self-sacrifice to bend the
haughty spirit of your men and shame them into forsaking the
life of vices and debauchery. I would like you to develop the
courage to insist upon accompanying your husbands wherever
they go. May God give you that strength and goodwill.

I am now very nearly done and as is usual at all meetings I
must follow the custom here also of asking those who have not
yet contributed to this purse to do so if they believe in khadi and
if they wish it. I would also urge those men and sisters here to
give if they wish as much as they can and therefore if there are
those who have not really given enough I would like them if they
believe in the statistics I have given and in the importance of the
message of khadi not to be niggardly but give generously.

[After this,] the auction of the jewels, silver cups and rings, etc., presented
to Mahatmaji commenced. . . . Mr. Shanmugam Chettiar announced that
he was willing to give for the muslin cloth presented to Mahatmaji at
Devakottah his (Mahatmaji’s) own fancy price of Rs. 1,000. . . . A small
ring which was presented to Mahatmaji for a second time worth not even
10 rupees fetched a fancy price of Rs. 135.

Gandhiji became responsive to the mood of the audience exhibited during
the course of the auction and was touched by their boundless affection for him
and addressed a few words after the auction, a thing unusual. He said:

I shall never forget the scene. This will remain as one of the
pleasantest memories in my life. I have had many a pleasant and
unpleasant experiences in my life outside and this will remain
among the very few pleasant remembrances and especially so be-
cause I have been saying ever since I have set my foot in Chetti-
nad many unsavoury things to you. You might have easily
misunderstood my word and my motive. But I have seen that the
more harsh words I have spoken, the greater the affection you
have showered on me. You have received me as a blood bro-
ther and taken the words I have said exactly in the spirit I
have delivered them to you. That is really my joy. But I would
like you not to forget the words that I have spoken to you but I
want every word I have said to you to penetrate your hearts and
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if I hear that the word having remained in your heart has fructified
I think it would give me much greater joy than if you give me
millions. I have no use for your money except to serve you with
it and it is a strange thing but it is true that I cannot serve
you even with your own money if you do not give me your
hearts. And so in order that your money which is in my posses-
sion may bear ample fruit I request you to do what I have
asked you to do. You know that if you can do that, it will do
good to you, it will do good to me and also the whole of India.
May God bless you and give you the power to understand my
message and act up to it.

The Hindu, 27-9-1927

28. MESSAGE TO “NEW INDIA™

KARrAIKUDI,
September 26, 1927

In wishing Dr. Annie Besant many happy returns of the day,
I can say that my debt to her was first incurred in 1889-902. It
has been increased manyfold since. Cruel God has not yet
answered my petition for the power to repay that debt.

The Hindu, 29-9-1927

29. LETTER TO SATIS CHANDRA DAS GUPTA

September 26, 1927

DEAR SATIS BABU,

I have your letter. Mahadev must have written to you about
a Pratishthan travelling wheel for a local expert. He spins very
fine. He presented me with a piece of his thin muslin almost like
Jogesh Babu’s. I sold it for Rs. 1,000 to a local Chetti. It is for
this expert that you will send the wheel. Please send it carriage paid
and debit the whole cost to the A.I.S.A.#* as per advice from me.

1On the occasion of Dr. Annie Besant’s birthday

2 When Gandhiji was introduced to Mrs. Besant through her book How
I Became a Theosophist; vide Autobiography, Pt. I, Ch. XX.

3 Chokkalingam Chettiar; vide ‘‘Speech in Reply to Addresses, Deva-
kottah” 24-9-1927.

4 All-India Spinners’ Association
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As soon as I get your improved pattern I shall use it and
report to you. I am sorry about the Abhoy Ashram. They have
not written to me.

I see that Nikhil is not yet out of the wood. I do hope he will
be all right.

Have you considered the advisability of creating your stock
after Mithubehn’s style, doing fancy work on it and selling?
Mithubehn has created a good market for her skill on khadi. I
hope to do a lot of selling in Ceylon and possibly in Travan-
core. If you have anything that can go anywhere please send
me a box for trial.

With love,

Yours,
Baru

[PS.]
You are living on Rs. 20 per month. I do not mind if you
keep good health.

From a photostat: G.N. 1577

30. LETTER TO HEMAPRABHA DEVI DAS GUPTA

KaRrAIRUDI,

Ashvin Shukla 1 [September 26, 19271

DEAR SISTER,

Your letter has reached me. How long will you grieve
over Anil’s death ? It does no good, either for the departed soul or
for us, to brood over his qualities. Why should we not look at
the matter from this angle? Anil’s soul is immortal. We were
concerned only with his soul, not with his body. Had it been
with the body we could have embalmed the corpse and preserv-
ed it for years. But we cremated the body upon the soul’s depar-
ture. In order to realize this and put it into practice, we need no
yogi nor anyone else. Yes, we needs must have faith in God
and also in the immortality of the soul. Now let us forget Anil’s
body and try to emulate him.

Nikhil too seems to be a wonderful child. Do not let him
overwork his body.

I Gandhiji was in Karaikudi on this date.
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May God grant you wisdom and peace.
Blessings from
Baru

From a photostat of the Hindi: 1650

31. LETTER TO ASHRAM WOMEN
Aso Sud 1 [September 26, 19271

SISTERS,

You won’t find today’s letter boring. I dared not write till
now of certain things that were uppermost in my mind. We wrote
to each other tactful letters. We wrote to each other as diplomats
do, and not as ordinary human beings. Our letters were not real
replies to each other, but formal acknowledgments such as we
get from the Government.

Today, I wish to write to you about the quarrels that are
going on among you in the Ashram. You do not have mutual
trust and respect and, there are petty intrigues among you all the
time. You and I know of this, but neither dared to write. I
thought I must cut through this studied silence. Why is there
so much quarrelling among you? What is the cause of this
trouble? Who is to blame? Find out the truth. Religion declares
that as long as man harbours evil he is impure and unfit to
stand before God. So the first duty of any of you who is impure
is to confess the fact and thus purge yourselves of the evil. The im-
mediate cause of this enquiry is a casual letter from Manibehn.
It seems she had to go on relief work. So she left the Ashram.
Now she pours out her distress in a letter. She could not bear to
see the disunion prevailing in the Ashram. Please look into this,
be watchful and try to bring credit to the Ashram.

If after reading this letter any of you desires to write to
me separately, you are welcome to do so.

Blessings from
Bapu

From a photostat of the Gujarati: G.N. 3668

1'The year is inferred from the references to relief work and quarrels
among the Ashram women.



32. SPEECH AT SIRUVAYAL
September 27, 1927

FRIENDS,

I thank you for this address on palm leaves and this beauti-
ful quantity of yarn and your purse. I need hardly say that
the custom of presenting addresses on palm leaves is infinitely
superior. You will not expect me to give you a long speech but I
expect you to read the speeches that I have been making in Chetti-
nad. But I do want to congratulate you on having this Ashram.
I know that if workers in an Ashram are pure, selfless and self-
sacrificing, such an Ashram will promote welfare in a variety of ways.
I would, therefore, ask you to interest yourselves in its activities and if
the activities commend themselves to you, to help it in every
way. I understand that the Ashram has a Gurukul where boys
are receiving training and that it is also conducting a school for
untouchable boys and doing sanitary service in the neighbouring
villages and teaching the boys spinning. All these activities are
very good. And I consider the work among the untouchables to
be the most important of all. It is wrong and sinful to consider
any person to be untouchable because he or she is born in a
particular state. Untouchable children have every right to
receive education and every facility as any other children. I
would therefore like you to help this untouchability work as much
as it is possible for you to do. Now I see in front of me all these
boys who do not appear to be particularly healthy. They ought
to receive good, pure milk for their food and they should have
open air exercises and they should be weighed from time to time.
I see also that their hair is kept low and it is not right. Personal-
ly, I am convinced that all our boys should be clean shaven.
Brahmacharis are not supposed to grow hair. I see that the boys
are dressed in khadi which is very good. But every detail about
boys has got to be considered by those in charge of them. Tea-
chers take the place of parents for the boys and they are therefore
responsible for their good health, for their character and for their
mental development. I see some girls also in front of me who are
heavily and horribly ornamented. These heavy ear-pendants
look not only ugly but they interfere with the proper develop-
ment of all the features of the face. I wish that you mothers will
discard all these ugly superficial ornaments. Remember that
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your beauty consists in your character and not in your orna-
ments or in your dress. You have really no use for these ugly
and costly ornaments of yours. Either melt them or sell them and
save your moneys or give your ornaments to a man like me for
the sake of Daridranarayana. You don’t even wear khadi. You
should all be like Sita with an absolutely pure heart, with simple
khadi and with simple ornaments.

The Hindu, 29-9-1927

33. SPEECH AT PUBLIC MEETING, PAGANERI
September 27, 1927

It delights my heart to see so many sisters attending this meet-
ing, almost the same number as men. As I said at the women’s
meeting at Karaikudi or elsewhere to the sisters there, the move-
ment for which you have given these purses is essentially a move-
ment for the freedom of the women of India. The full freedom of
India will be an impossibility unless your daughters stand side
by side with the sons in the battle for freedom and such an as-
sociation on absolutely equal terms on the part of India’s mil-
lions of daughters is not possible unless they have a definite
consciousness of their own power. Immediately the spinning-
wheel is reinstated in all its glory and with all its implications in
the millions of cottages of India, woman recognizes her definite
power and her place in India’s regeneration. For she is then
able to say to men, ‘you depend for your food and your clothes
as much upon us as on yourselves.” ‘We,” she may say, ‘clean and
cook your food, we spin the yarn from which khadi is prepared.’
Then she is clothed with dignity which is hers by birthright
and of which we, men and traitors of our womanhood, have de-
prived her. For in our stupidity and in our ignorance we removed
from each cottage spinning-wheels and became infatuated with
the foreign fineries that came to us from the West and became
greedy after the sovereigns and rupees that would dangle before
us, and whether by its own design or by an accident, be it how-
ever it may, we, men, conspired to keep our daughters and sisters
and our wives in utter ignorance and we denied them the edu-
cation to which they had a right. In our ignorance we gave away
our daughters in marriage at an age when they were able only
to sit on the lap and play with us as brothers and sisters. By cons-
tant usage you yourselves, sisters, who are sitting in front of me,
have come to think that it is the most natural thing for you to



SPEECH AT PUBLIC MEETING, PAGANERI 45

give away your daughters early in the so-called marriage and to
keep them in dismal ignorance. The message of the spinning-
wheel is designed to undo these terrible wrongs. The spinning-
wheel gives the status to which a woman is entitled and it quick-
ens the conscience both of men and women and enables man
to understand his duty by the women of India. If my word has
penetrated the hearts of men and women around me you will
immediately understand why I consider these purses from you as
not adequate for the purpose for which they are intended. I want
you men and women to dismiss me from your minds altogether as
a Mahatma dropped on you as a curse from heaven. But I want
you to realize in all significance the fact that I come before you
as a self-chosen humble servant and representative of Daridra-
narayana. 1 want you to understand that what you have given
me is not given and not to be given to feed my vanity and my
ambitions, but to clothe and feed Daridranarayana who is knocking
every day, in season and out of season, at your doors. I have
come to you to wake you up to a sense of duty by the starving
millions on whom and on whose labour you and I are living. Even
your money, your jewellery, your rings and your necklaces can
be of no earthly use to me unless both men and women will wear
khadi and nothing but that. This collecting of purses for the
spinning-wheel is only a brief and intermediate interval. When
every man and woman in India naturally takes to khadi as they
all take to the grains that are grown on India’s plains there will be
as little use for these collections as there is for collection in order
to carry on propaganda for cultivating rice and wheat in India.
And it is open to you today to shorten that interval as much
as you like by adopting khadi, every one of you; and in order to
saturate our atmosphere with the spirit of the spinning-wheel, it
is necessary for you, all the sisters who are sitting in front of me, to
take up the spinning-wheel and if you will, it can become a sym-
bol of your purity and your independence. And itis equally neces-
sary for men to take up the spinning-wheel as a sacrificial rite.
I cannot cheapen khadi and I cannot popularize khadi unless I
have an army of expert spinners from men who and who alone
can penetrate the villages and reinstate the spinning-wheel by
giving necessary instruction and by doing the organizing work.
And now let me repeat what I have said in other places in
Tamil Nadu about the social reforms which await fulfilment at
our hands. Men’s lives must become pure. Faithfulness on the
part of the husband towards his wife is just as much a sacred
obligation as faithfulness on the part of the wife towards her
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husband. It is wrong, no matter what authority may be cited from
the so-called Shastras, for a man to have more than one wife. It
is wrong to sell daughters in marriage. It is a sin to have a
child widow in one’s house and it is equally sinful to give away
a child in marriage or to refuse to call all such contracts or
ceremonies as an absolute nullity. And it is wrong also to keep
our boys and girls without proper education and it is a heinous
crime to regard a single human being as untouchable because
he is born in a particular group or family. If we had a true
awakening in our midst we would deal with all these social evils
and deal also with the insanitation around us.

The Hindu, 29-9-1927

34. TELEGRAM TO MIRABEHN

MADURA,
[September] 28, [1927]
MIRABAI
CArRe Hinbpr PracuARr
MADRAS
HOW ARE you? MAY GOD MAKE YOU  STRONG
PHYSICALLY MENTALLY SPIRITUALLY. LOVE.

Baru
From the original: C.W. 5277. Courtesy: Mirabehn

35. LETTER TO MIRABEHN

September 28, 1927
CHI. MIRAZ,

I could not restrain myself from sending you a love message3
on reaching here. I felt very sad after letting you go. I have
been very severe with you but I could not do otherwise. I
had to perform an operation and I steadied myself for it.* Now let

I Gandhiji was in Madura on this date. Vide also the succeeding item.

2 Superscription in this and other letters to Mirabehn is in Devanagari.

3 Vide the preceding item.

4 The addressee describes the incident as follows: ‘I could not resist go-
ing once to see Bapu before returning to my work. But I had made a big
mistake this time. I received a severe scolding and was soon packed off to
Sabarmati.” Vide The Spirits’ Pilgrimage, p. 96.
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us hope all would go on smoothly and that all the weakness is
gone.

I have your two missing letters just now, but of that later.
I am writing this against the posting time. You won’t worry

about me on any account whatsoever.
With love,

Baru
From the original: C.W. 5278. Courtesy: Mirabehn

36. SPEECH AT PUBLIC MEETING, MADURA
September 28, 1927

FRIENDS,

I thank you for your addresses as also for the purses. I thank
also the donors of these beautiful hand-spun yarn, and I thank
you for the three pieces! of hand-spun and hand-woven khadi you
do not see exhibited here. They were presented to me this
morning and I cannot help mentioning these pieces of khadi also
at this juncture. And if time permits and you have the patience
you will see these khadi pieces exhibited before you and offered
to you also to buy each with a reserve price. The khadi pieces are
too artistic, too fine and too long for a self-chosen representative
of Daridranarayana as I claim to be. I call them very beautiful
pieces of art and I would tempt you if you would be tempted
to take them from me and keep them as treasures in your beauti-
ful town. At Karaikudi where I got two pieces of khadi?, home-
spun and home-woven, I sold one piece at Rs. 1,001 and the
other at Rs. 10I. And I mention these things to you in order
to tell you that I had entertained much higher hopes of Madura
than what Madura has up to now done. It shows that evidently
you who could have done much better have not understood the
full importance of the message of the spinning-wheel.

I wish to recall to myself and to you the scene that was pre-
sented to me in Madura now nearly seven years ago when I
came here leaving behind me at Waltair my friend, fellow-worker
and comrade, Maulana Mahomed Ali. Times, however, have
changed now. That was a time when you and thousands of other
people, as I was journeying from Waltair to Madura, noticed his

1 Presented by T. C. Chellam Iyengar
2 Gandhiji got these pieces at Devakottah and sold them at Karaikudi.
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absence and it brought even tears to many eyes. Today not only
does nobody notice his absence or the absence of a Mussalman
companion with me but probably you will be surprised if I sum-
med up sufficient courage and audacity to take with me a Mussal-
man companion. Today the Hindu hand is on the Mussalman
throat and the Mussalman hand on the Hindu throat. But I
would be false to my God and to my country if in spite of these
terribly black clouds overhanging us, I do not repeat in this
ancient city of yours my absolute and unchangeable faith in the
possibility and necessity of Hindu-Muslim union. I know as
certainly as I am sitting here that God will bless all our plans and
He is going to bring concord out of this terrible discord. And so,
those of you who have the same faith burning in your breasts
as I have, I invite you to join with me in sending up a heart-
prayer to God to cleanse our hearts and give peace to this thirst-
ing land.

But there is yet another incident that happened during that
visit of mine which also I want to recall to ourselves. You will
remember that after having passed that memorable night in your
midst after due prayer humbly offered to God I made a change,
a very small change I admit, but nevertheless for me an impor-
tant change in order to identify myself more closely with the
starving millions. As I was travelling to Madura filled with the
vivid scenes that took place at Waltair and asking the thousands
of people who met me at the various stations at least to discard
foreign cloth and take up khadi, one or more of the poor people
remonstrated with me and told me that they had no money to
buy khadi with. Though I do not think, so far as I recollect
now, that the answers given to me were in every case honest,
I nevertheless recognized the force of the remark made by some
of these poor people who seemed to me to be in rags. I then
discussed with the companions who were with me the propriety of
the change I am about to describe to you. I passed a sleepless
night then resolving within myself what I should do and asking
God to guide me. And I made up my mind from next morning,
at least for one year to discard the ordinary vest and long dhoti
that I used to wear then and be satisfied with the shortest loin-
cloth that it is possible for me to do with.! The year has rolled
by, but seeing the necessity of the change, the change has persisted.
I am quite aware that the change, unless it is a token of the
change within, has no value whatsoever. But the more I have

1 Vide Vol. XXI, pp. 225-7.
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wandered about India and the more I have pondered over the
distressful poverty and pauperism of the millions of villagers
scattered throughout seven hundred thousand villages of this an-
cient land, the more necessary have I felt for one who claims to
represent the masses to adopt a change of that character. And if
you travelled with me to these villages where you see pauperism
in its nakedness, you will recognize with me the necessity of throw-
ing away many of your superfluous pieces of dress.

The Municipal address! tells me that in your schools, to an
appreciable extent, spinning has been successful. Whilst I con-
gratulate the Municipality upon this achievement I must, to be
true to you, tell you that it gives me no satisfaction whatsoever.
If the people living in the few cities and towns of India were to
realize that their life, their comfort, their very existence depend
upon these semi-starved millions, they will not treat khadi and the
spinning-wheel as a mere pastime, a thing for patronizing.
Remember that India does not sustain her town life from
wealth drawn from other countries. It has to depend essentially,
being almost entirely an agricultural country, for the building up
of her towns purely upon what is received from the villages. And
after a careful study of the problem of India’s poverty and the
various remedies that have been suggested to remedy that poverty
even partially, I have not been able to see anything approaching
the spinning-wheel in usefulness. And it is, in my humble opinion,
the sacred duty of the people within the towns to make some
slight return to the villagers for what they are obliged to do for
them. In my humble opinion this problem of the ever-deepening
poverty of India is much more important than even the very
important question of Hindu-Muslim unity and, for these parts
of India, the very important question of Brahmin and non-Brahmin
controversy. These questions are after all mere ripples on the
surface of India’s waters. The villages are untouched and un-
affected by all these questions. And hence you find me in season
and out of season talking about nothing but khadi, dreaming
about nothing but the spinning-wheel and refusing to be moved
from my purpose by these upheavals that are going on in our
land. I wish that I could convince every Brahmin, every non-
Brahmin, every Mussalman that whatever opinion he retains about
these questions that I have mentioned to you, every one of these
owes this elementary duty to these toiling masses.

1 Gandhiji had earlier received an address from the Municipal Council,
Madura, and replied to it at the public meeting.

XXXV-4
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My Nadar! friends in their address tell me that while they
believe in the message of the spinning-wheel they have grave
doubts about the proper distribution and use of the moneys that
are being given to me. They tell me that they have read in a
Tamil newspaper that over one lakh of rupees has been lost
through maladministration or I do not know what. I really
thank them for that reference in their address. And if the orga-
nization through which I am working this khadi propaganda and
through which these moneys are being used is found wanting
and careless about the use of these moneys, I confess that it is
useless, it is mischievous, to give a single pie for them. And I
am glad that whilst they are in doubt as to the proper distribution
of these funds they have refused to contribute to the purse. But
I am glad to be able to inform these friends and all of you who
are present here that there has been no maladministration of the
funds. Remember also that the All-India Spinners’ Association
came to exist only three years ago. Before that this khadi work
was one of the items worked by the ordinary Congress organi-
zation. But even so nothing like one lakh of rupees has
been lost. There are undoubtedly bad book-debts as there are
in any organization. We have to deal with all sorts and condi-
tions of men. And in spite of precautions taken, of securities
exacted, some of them prove to be dishonest. And if you expect
khadi organization to be cent per cent successful before you will
part with a single pie, I am afraid that the organization must
close. During my public life of 35 years I have had the honour
of controlling and conducting several organizations. But I must
confess to you that I have not been able to conduct a single
organization without incurring some loss. In the course of nearly
twenty years’ practice I came in contact with thousands of com-
mercial men as my clients, and I have not met a single one who
has not had some bad debts. And it is my conviction that this
khadi organization will stand, in comparison with the tallest firm
in the world, side by side with it in the matter of management.
The organization is operating with a capital of nearly Rs. 2,00,000.
It is serving fifteen hundred villages all over India, and it is
feeding nearly 50 thousand spinners. And it finds the spinners on
an average from one rupee to one and a half per month. And it
utilizes only the spare hours of these spinners who have no other
occupations during those hours. It finds work for five thousand
weavers, dyers and washermen who are necessary for the develop-

1A community in Tamil Nadu
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ment of this business. The provincial accounts, also the Central
accounts, are audited periodically by a public accountant. And
these accounts are open to inspection by donors and non-donors,
by friends and critics. And so if you are satisfied that the cause
is good and those who are handling the cause are trustworthy
and reliable men, I ask you to unloose your purse and give not
the least you can but the most you can. And please remember
that your donations are not everything. Even your donations,
however generous they may be, will be of no use to me unless you
are prepared to wear khadi which I must present to you for
acceptance, being the product of the labour of these spinners and
weavers.

I now come to the students’ address and I will refer to it
only briefly. The students tell me that they are unable to learn
Hindi because they have no time and because they can only
regard education in terms of commerce. And so they have apo-
logized for their ignorance of Hindi and for having presented
their address to me in English language. Even as khadi has
been conceived in terms of the millions so has Hindi been con-
ceived in the interests of these very millions. And I was grieved
to find this despondent note in the students’ address. It is a bad
outlook for any country whose young men lose hope. Students
should realize that real education comes not in the college course or
the high school premises but it comes outside. All of the success-
ful men in the world, if you were to examine their history, you
will find that they really learned the essential things of life
outside school premises. And poor as we in India are, I must
refuse to accept the proposition that education should be re-
garded in terms of commerce. Let the student world remember
that after all they are a handful, a drop in this ocean of huma-
nity. Let them also remember that thousands upon thousands earn
an honest and respectable livelihood although they have never
entered a high school or college. Let them also understand that
it is hurled as a reproach against the student world that the vast
majority of the students when they are discharged from their
schools or colleges only look forward to clerkships either under
the Government or in some business firm. I regard it as a mis-
use of education. I admit that the educational system is rotten
to the core. But taking things as they are, I have been endeavour-
ing to show to students that it is possible for them to help them-
selves even in the midst of these adverse circumstances if they
only think betimes. And so if I suggest to them that even whilst
they go to schools which are being really paid for out of the
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taxes received from the millions, and as a matter of fact that im-
moral source of revenue—excise—they can make some return for
the poor by adopting khadi and the spinning-wheel. Similarly
when I suggest that if they regard themselves as citizens not only
of the Peninsula south of the Vindhya range but citizens of the
whole of India and if they want to have a living touch with the
people north of the Vindhya range also they must learn Hindi,
they retort that the Senate of the Madras University should make
Hindi compulsory in all schools and all the colleges. I admit the
force of that retort, I admit that it is the duty of the Senate
to introduce Hindi as a second language in all the curricula. But
I am altogether unable to endorse the proposition that the
students should feel resourceless and helpless and, sitting with their
hands folded, refuse to learn Hindi unless the Senate has made
this necessary reform. You have here a Hindi Prachar Office
in Madura. It is open to any one of you to learn Hindi and you
will find that it is incredibly easy to learn if you will only give
one hour per day. And some of you will even discover that just
as English has a commercial value so also Hindi has a com-
mercial value in this land if you will use your education for
commerce. But I understand that even the Hindi Office you are
not able to make self-supporting. I draw the attention of the
Municipality and of the citizens of Madura to this defect.  Surely
it is an activity for which it must not be difficult for you to find
a few hundred rupees per year.

I must now hurry on to the other problems which are facing
this country. I congratulate the Municipality upon its being
able to tell me that so far as its schools and its offices are con-
cerned there is no such thing as untouchability. And I am glad
to note that you have a few thousand Adi-Dravida boys and a
few hundred Adi-Dravida girls learning in your schools. But
may I also suggest that it is possible for the Municipality to do
much more for them? Have you provided them with decent
quarters ? Are you looking after their homes and their habits which
because of our criminal neglect have grown round them? Are you
trying to wean them from the drink curse? And I would like
here to repeat what I have been saying throughout this Tamil
Nad tour that it is necessary for us all, whether we are Brahmins,
non-Brahmins and what not, to think of the child-wife and the
child-widow. I have received some letters urging me to re-
consider my views about child-widows, so far as South India is
concerned. I have seen no reason to reconsider my opinion.
And T consider that we, thinking men and thinking women, can-
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not sit still so long as there is a single child-widow to shame
us. It is equally necessary for those who are leaders of public
opinion to drive out this wretched, immoral Devadasi institution.
Let us not insult our religious sense by covering this crime under
the name of religion.

The Hindu, 30-9-1927

37. THE NEILL STATUE AND NON-VIOLENCE

A Gujarati friend thus remonstrates in a letter to a common
friend:

Sometimes Bapu’s non-violence baffles one. He encour-
ages the agitation for the removal of the Neill statue as he
encouraged the one for the removal of the Lawrence statue.
To me it looks very much like violence; for the agitation
must beget hatred against Englishmen—the very thing Bapu
wants to avoid. And where I can see no violence he sees it,
as in carrying arms for removing the Arms Act. It appears
to me that in the first case there is every risk of violent
temper being begotten by apparently non-violent means. And
this according to Bapu should be avoided. In the second
case only a slight risk or possibility of violence is incurred
in order to achieve a worthy end—just the thing I should
have imagined Bapu would brave.

In order to do justice to the argument and make it easily
intelligible to the reader, I have somewhat extended the argu-
ment put cryptically in the original Gujarati.

Non-violence is made of sterner stuff. There is no doubt that
the agitation for removing the Neill statue and the like is likely
to increase the feeling of hatred against the English. A reformer
seeking to spread non-violence must take note of the fact and
guard against hatred, but dare not on any account hush causes
of hatred. Non-violence in the form of love is the activest force
in the world. As the Gujarati poet Shamal says, ““There is no
merit in returning good for good; most men do this. Merit lies in
returning good for evil.”” Merit here stands obviously for non-
violence. Causes of hatred everywhere obtrude themselves on one’s
gaze. The seers of old saw that the only way of dealing with the
situation was to neutralize hatred by love. This force of love
therefore truly comes into play only when it meets with causes of
hatred. True non-violence does not ignore or blind itself to caus-
es of hatred, but in spite of the knowledge of their existence
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operates upon the person setting these causes in motion. Were it
otherwise, the fight for swaraj by non-violent means would be an
impossibility. For at every step the Swarajist is bound to expose
to view the blemishes of foreign rule and the foreign rulers.
The law of non-violence—returning good for evil, loving one’s
enemy—involves a knowledge of the blemishes of the ‘enemy’.
Hence do the scriptures say: “sgar dkeq waoe 1”— Forgiveness is an
attribute of the brave.”

It is perhaps now clear why a believer in non-violence must
endorse any non-violent agitation for the removal of the Neill
statue and the like. But the carrying of arms is not permissible
for a non-violent man, for he is expected not to use them. And the
total removal of the Arms Act in my opinion will never be held
to be a just cause. Hence carrying arms for the removal of the
Arms Act can never fall under any scheme of non-violence.

It is now perhaps necessary to look a little closer into the
Neill statue agitation. Here is the inscription on the front side
of the pedestal of the statue:

James George Smith Neill

A. D. C. to the Queen
Lieut.-Colonel of the Madras Fusiliers

Brigadier General in India
A brave, resolute, self-reliant soldier
Universally acknowledged as the first

Who stemmed the torrent of rebellion in Bengal.
He fell gloriously
At the relief of Lucknow
25th September 1857
Aged 47.

The inscription at the back reads:
Erected by public subscription, 1860

I venture to suggest that these are untruthful statements. The
inscription is false history. At the time of writing this article
I have not by me Kaye and Malleson’s volumes, but a friend has
obliged me by procuring for me Thomson’s illuminating mono-
graph The Other Side of the Medal. It shows how false history is
taught to us in schools and colleges. I take the following extracts
from that book:

These were General Neill’s instructions to Major Renaud when he
was hurrying with an advance guard to the relief of Cawnpore:
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“Certain guilty villages were marked out for destruction, and all
the men inhabiting them were to be slaughtered. All sepoys of mutinous
regiments not giving a good account of themselves were to be hanged.
The town of Futtehpore, which had revolted, had to be attacked, and
the Pathan quarters destroyed with all their inhabitants. All heads of
insurgents, particularly at Futtehpore, to be hanged. If the Deputy
Collector is taken, hang him, and have his head cut off and stuck
up on one of the principal (Mahommedan) buildings of the town.”

According to Kaye:

Again, apart from Neill’s doings, and certainly when a Major was
sent on by Neill towards Cawnpore, there is no doubt that people were
put to death in the most reckless manner. And afterwards Neill did things
almost more than the massacre, putting to death with deliberate torture,
in a way that has never been proved against the natives.

Sir George Campbell says: Neill is one of those people who have
been elevated into a hero on the strength of a feminine sort of violence,
and whose death much disarmed criticism at the time; but now that has
passed into old history, I may say that, so far as I could learn from the
most impartial sources, there was not much more in him.. . . I can
never forgive Neill for his very bloody work and especially for his share
in the mismanagement which caused the loss of the regiment of
Loodiana. At Allahabad, by violence and mistrustful usage, he all but
turned against us the Ferozepore regiment (only second to the men of
Loodiana in my affection) which afterwards did such splendid service.

There is much more than can be quoted to show the true cha-
racter of the ‘“hero” in whose honour the statue was erected by
“public subscription”. Statues like these are a portent. They are
an eloquent proof of what the British Government finally stands
for—terrorism and falsehood. These are strong expressions, but
they are as true as they are strong. Hence is it the duty of
every Indian, every true Englishman, to oppose this terrorism and
falsehood with all his might. But the way to oppose these with
all one’s might lies not through retaliation, responsive terrorism
and falsehood, but by the exact opposite of the twins, that is to
say, by meeting terrorism with non-violence and falsehood with
truth. It may be a difficult way, but it is the only way if India
and the world are to live. If therefore the young men who have
launched upon the battle will follow it up honestly and non-
violently, they deserve all sympathy, and it is well that the local
Congress Committee has taken up the matter in earnest.

Young India, 29-9-1927



38. COW-SACRIFICE IN VEDAS

In Young India for June 2, was published an article by Sjt. C. V.
Vaidya making valuable suggestions about saving the cow and her
progeny. But in that article the learned writer gave his opinion
that sacrificial cow-slaughter and beef-eating were prevalent in the
Vedic age. Pandit Satavalekar sent me in Hindi a refutation of
Sjt. Vaidya’s statement about cow-sacrifice and beef-eating in
Vedic times. As my purpose was merely to elucidate truth and
not to have a newspaper controversy, I forwarded the article to
Sjt. Vaidya. He promptly and courteously sent me his reply. I
submitted it to Pandit Satavalekar who sent his rejoinder. I
now give below the translations' by Mahadev Desai of Pandit
Satavalekar’s writings and the reply of Sjt. Vaidya in the ori-
ginal. Pandit Satavalekar has in two numbers of his Vaidika
Dharma given a more detailed and exhaustive argument suppor-
ted by copious extracts from the Vedas in support of his opi-
nion. I refer the curious to these valuable articles. As a lay-
man not knowing the original, I follow the excellent rule that
when there is the slightest doubt, it is best to lean on the right
side, the right side in this case being the belief that those who
gave us the Vedas were not guilty of what appears to our age to
be the crime of killing cows for sacrifice or food. The discussion
has otherwise no bearing on the present age, because the vene-
ration of the cow is too deeply embedded in the Hindu bosom to
be affected by any opinion, however authoritative it may be,
in favour of cow-sacrifice and beef-eating in the Vedic age. It
has however more than an academic value for those who in-
cline to the belief that whatever was done during those ancient
times should be revived in this age by every legitimate effort.
These may study Pandit Satavalekar’s article referred to by me
and Sjt. Vaidya’s published writings which are available as well
in English as in Marathi and Hindi.

Young India, 29-9-1927

I Not reproduced here



39. LETTER TO MIRABEHN

[September 29, 192711
CHI. MIRA,

This is merely to tell you I can’t dismiss you from my mind.
Every surgeon has soothing ointment after a severe operation.
This is my ointment.

Tell Ramdas I have just got his letter. He must quickly
recover.

With love,

Baru

From the original: C.W. 5279. Courtesy: Mirabehn

40. SPEECH AT SAURASHTRA CLUB, MADURA?
September 29, 1927

I thank you for your beautiful address and your purse. In all
my tours I do not remember having used the adjective ‘beautiful’
in connection with any address that I have hitherto received. I
called your address beautiful for a reason which perhaps you have
not guessed. I called it beautiful because you have given me the
original which is written in your dialect which is a mixture of
Gujarati and Marathi showing that you have not forgotten your
antecedents. Not that I am myself in love indiscriminately with
all antecedents. Where they are bad, immoral, injurious, it is
our duty to destroy and forget them. But this one of not giving
up one’s language or dialect is never a bad thing. And after all,
the great Marathi language and Gujarati, these are today living
tongues used by men who are leaving their mark on the history
of our country. And I am glad also that you are keeping up the
Devanagari script.

And therefore it gave me additional pleasure to understand
from your address that in your High School, which is very well
attended, Hindi has been made an optional language. As I refuse

1 From the postmark
2 Extracts from this speech were also published in Young India, 13-10-1927,
under the title “The Fallacy of Handloom Weaving”.
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to recognize any barrier between the North and the South or the
East and the West, I undoubtedly appreciate and like the idea of
your all knowing Tamil. But that should be an additional accom-
plishment, an additional grace, not at the sacrifice of Hindi. I
wish therefore that your committee may make up its mind to
make Hindi compulsory in your High School. And as I expect
you to know the value of Hindi more than our brethren in the
South, I would like you to specialize in Hindi and finance the
Hindi movement that is going on in the town. You are a well-
knit, united, energetic, enterprising group of men and women in
this town. Therefore this is a responsibility which you can easily
shoulder and remove the burden from the people of the North!
who have hitherto borne the Hindi propaganda in this province.

I am much touched by your reference to your connection to
Rajkot, the home of my youth. But please remember that it is
a difficult thing to claim such a title, because you have thereby
created for yourselves a greater responsibility in connection with
every activity of mine in so far as it is commended to your at-
tention. What can be the use of a man having such a large
number of kinsmen if he may not fall back upon them in the hour
of peril. But it is possible for you, if you will, to claim a still
closer kinship with me. For, though I am proud of being the son
of a father who was the Minister of a State, I am, if it was at all
possible, prouder still on having become a fellow-weaver with you.
For whilst my father was weaving the destiny of a little State that
was placed under his charge for the time being, you and I, if
we wish to, can weave the destiny of this great land, the pro-
fession which with you is hereditary, but which I have adopted
by choice. And in taking that greater pride in reminding you of
this kinship I am doing no violence to the memory, the sacred
memory of my father because I am following in his footsteps in
ministering to the needs of larger classes of people. And this
claiming of closer kinship with me brings me to an important
paragraph in your address.

You ask me to encourage hand-weaving even through foreign
yarn or mill-made yarn inasmuch as, so you say in your address,
it is not possible today to find hand-spun yarn of the fineness you
require and in the quantity you require. Now I shall tell you as
a fellow-weaver why I cannot possibly endorse your recommenda-
tion. If I endorse your recommendation I hope to be able to
show you that it would be bad for you and bad for the class

1 The source has ‘“‘South”.
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which I have in view and which you also should have in view.
You should, keen and shrewd businessmen as some of you are,
understand that every weaver who weaves yarn which is sup-
plied by foreign mills or even by mills of India places himself
at the disposal of and at the tender mercy of the mills. You as
weavers should realize that this weaving, hand-weaving, which you
are today controlling to a certain extent, will in time to come slip
away from your hands as soon as the mills of the world or the
mills of India are ready to weave the pattern that you are today
exclusively weaving. Let me inform you if you do not know the fact
already that various mill-owners of the world are making experi-
ments in order to weave the pattern which are today your mono-
poly. It is no fault of the mill-owners that the mill industry is
endeavouring day after day to take away the monopolies and
take this trade in its own hands. To make continuous improve-
ments in its machinery and to make continuous encroachments
upon the handicrafts of the world is really the objective and the
ideal of these great industrialists. Indeed, it is the condition of
their very existence that they should try to take this trade also
from off your hands. What has befallen the industry of spinning
will most decidedly befall the industry of hand-weaving also if the
weavers do not take a leaf out of my book. Let me inform you,
and you don’t know this, very few people in India know this fact
that I began as you are now doing. I first became a weaver in
1915. I told you that I became first a weaver and then a spinner.
I have woven with these very hands, I mean those foreign yarns
and our mill yarns. But you will excuse me for claiming to
know more than you do the secret of this business. As I was
sitting—I can point out the spot where I was sitting—as I was
sitting at my hand-loom and weaving this cloth—certainly not
half as fine as any of you perhaps weave—but as I was
sitting at this loom I was considering for myself where I
should be and where thousands and thousands of weavers
should be when mills are organized enough to weave this kind of
cloth themselves. And as I was thinking of this thing my heart
went out to the millions of starving sisters in our villages and
I began, as I was weaving, to think of the lot of these sisters. I
became sad and disconcerted, and together with my companions
I began a diligent search for some spinner who would teach us
hand-spinning and I began also to find whether there was a
single village where I could find hand-spinning still going on. I
knew nothing then of the fact that there were some sisters in the
Punjab. But despair was creeping over me. I took shelter under
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a brave widow! of Gujarat. She was working in the cause of
untouchables. I shared this deep sorrow of mine with this great
sister. And I charged her to wander from place to place in
Gujarat and not rest content till she had got those sisters, who still
had the art of hand-spinning in their possession. And it was she
who discovered at Bijapur in Gujarat a few Mussalman sisters who
were prepared to spin if she would take their yarn from their
hands. From that moment began the great revival which is now
covering over fifteen hundred villages in India. And it was after
this discovery that I decided not to weave a single thread of
foreign yarn or mill-spun yarn in the Ashram of which I happen-
ed to be in charge.

I place for your consideration yet another important fact.
If you will study the history of the hand-weaving movement in
India you will discover that at the present moment several thou-
sands of weavers have simply been obliged to abandon their
trade. Weavers, all of your own trade, Saurashtras, are today
working in Bombay as scavengers. Weavers in the Punjab are
some of them hired soldiers and some of them have taken to the
butcher’s trade. And so you will understand why I cannot possibly
endorse your recommendation. That does not mean that you may
leave off weaving from today. You do not need encouragement
from me. But I venture to suggest to you that it is to your inte-
rest not to ask me to mix up this mill-spun yarn weaving together
with this movement which I am leading in all humility. And it
is equally to your interest to support this movement so that if it be-
comes stable, prosperous and permanent?, every one of you would
find a respectable living. I therefore suggest to you that if this
hand-spinning movement grows apace it is likely that it may be
of help to you.

But now in the midst of this disturbance3 I must not prolong
my speech. But I cannot help drawing your attention to the
drink evil that I understand is eating the vitals of this community.
You must really make a supreme effort to get rid of this evil.

The Hindu, 1-10-1927

1 Gangabehn Majmudar; wvide An Autobiography, Pt. V, Ch. XXXIX
and XL.

2 The source has ‘‘immovable”.

31t had started raining.



41. LETTER TO MIRABEHN
September 30, 1927

CHI. MIRA,
The post is just due but the time for posting is also due. I

fully expect something from you today. You are not going to
think that you may not write more than once a week.

With love,
Yours,

Baru
For Ramdas!

From the original: C.W. 5280. Courtesy: Mirabehn

42. LETTER TO RAMDAS GANDHI

[September 30, 192712
CHI. RAMDAS,
You must have recovered now. By all means take Vallabh-
bhai’s permission and go to Amreli.
Blessings from
Baru
From the Gujarati original: C.W. 5280-2. Courtesy: Mirabehn

43. SPEECH AT WOMEN’S MEETING, MADURA

September 30, 1927

Mahatmaji began by thanking the ladies for their address and the purse
as also the many presents of yarn and other things made to him by several
girls and women. He next asked them to learn Hindi which was the lan-
guage spoken by their sisters in the North.

He asked them to remember that they had given him a purse not for his
own use but for the use of millions of their starving sisters. Living in com-
fort as they were, he was sure they would find it difficult to imagine the dis-

1Vide the succeeding item.
2 This letter was written on the back of the above.
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tressing poverty of thousands of their sisters, with hardly one meal a day.
There were others who had hardly sufficient clothing to cover up their naked-
ness. He had talked to some of these poor sisters who had no second cloth-
ing whatever and had therefore to go on from day to day without bathing.
Needless to say they had no jewels or ornaments worth mentioning. They
might not have seen or tasted ghee, oil or milk. Millions of them had no
work for nearly four months in the year. Perhaps they would not be in-
clined to believe what all he had said, but he would tell them that many
foreigners too had observed these things and written about them. It was for
these poor sisters that he had accepted the purse from them. The money was
not to be distributed among them as charitable doles but was proposed to
be given to them as wages in return for the yarn which they would be asked
to spin. They would be supplied with charkha and cotton and the yarn would
be purchased from them. He therefore considered the spinning-wheel as
the greatest instrument for bettering the condition of their poor sisters. The
spinning-wheel would give them a ray of hope and a sense of self-respect.
It would be a means of binding together all the many millions of people in
India. They should not rest content merely making a donation which would
be of no wuse if they did not wear khaddar. If really they had sympathy
with their poor sisters they should wear only khadi, spun and woven
by them. It might appear at first sight that it is difficult to discard all
foreign cloth but if they tried they would find it very easy of accomplishment.
If they would like to be Sita he would advise them to give up rich garments
and jewels and take to khadi. But before they parted with any of their
jewels he would impose on them one condition, namely, that they should not
ask their parents or their husbands to replace them. He said that three or
four years ago he was presented by a lady with fifteen thousand rupees worth
of jewels. He wanted them not only not to wear too many jewels but to be
careful not to place their children in danger. For, he had come to know of
an incident which took place some few days ago at Madura in which a res-
pectable gentleman’s daughter had been robbed of her jewels by some robbers.
He also wanted them to remember that a woman’s beauty did not consist in
the jewels that she wore but in the possession of a pure heart. They should
also teach this truth to their children and train them to build up their charac-
ter by giving them proper education.

Again he would tell them that it is sinful to regard any single human
being as an untouchable simply because he was born in particular surround-
ings. If they would copy Sita they would find that she did not regard even
the king of the Nishadas as untouchable but gladly and gratefully accepted the
services rendered by him. He had therefore no hesitation in saying that the
evil custom of untouchability must disappear.

Yet another important matter about which he liked to talk to them was
early marriages. They must realize that it was a barbarous system to marry
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girls at nine, twelve and even thirteen years. He considered such a thing to
be immoral too, and urged that no girl should be married or induced to think
of marriage before she had attained her sixteenth year. He would even ask
them not to heed the Hindu Shastras if they said that girls should be married
before puberty. Taking the case of some of the girls under his control he said
that though some of them were aged from seventeen to twenty years, the girls
had never thought of marriage till then. On the contrary, some of them were
having good education and at the present moment some of them were working
for the relief of the distressed in the flood-stricken areas in Gujarat. He was
also resolved not to think of their marriage until they themselves told him that
they wanted to marry. But he would tell them that all these evil customs would
disappear if they took to khadi. For the khadi spirit would make them
pure and noble. They should not think that any small quantity of yarn
spun by them would be a trifle but should remember that every bit of it aug-
mented the country’s wealth. In that light he would ask all of them to take
to khadi and spin yarn for the sake of Daridranarayana.

The Hindu, 3-10-1927

44. SPEECH AT TIRUMANGALAM
September 30, 1927

FRIENDS,

I thank you for your address and the purse given to me.
In your address you have said that this place is one of the cotton
centres. I note also that in this place there are many poor spin-
ners, and you tell me that if there were sufficient encouragement
it would be possible to work nearly 1,000 spindles. This spinning
movement is undoubtedly designed to find work for every woman
who has leisure hours and who wants to do some work for
coppers. You tell me that it is not possible for you to find a mar-
ket for all these yarns that can be produced by one dozen men.
It shows that in your place or in your taluk you do not possess
sufficient workers. You ask me to see to it that this place is made
a second Tiruppur. But let me tell you that Tiruppur has made
itself. It was not I nor any member of the All-India Spinners’ As-
sociation that has made Tiruppur what it is today. Itistrue no doubt
that the A.I.S.A. came on the scene to reap the fruit of the ori-
ginal workers. This is an essential work that the Union Board can
do and should do and if you have in your midst a body of workers
there is no reason why all the yarns that have been produced in this
place cannot be sold in the market, and if you go forward and do
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khadi work, I am sure you cannot find the local market sufficient.
The prices of the cloth produced in these parts will be fixed by
the A.I.S.A. according to the nature of the cloth woven. I am
touring in all these parts of the country not merely for purse
collections but to do khadi propaganda work.

I would like the sisters who are sitting here to listen to this
part of my speech. This poor country has some millions of men
and women idling away their time for four months in the year.
Being near the railway line, you are not half as poor as the poor-
est, on whose behalf I am touring and on whose behalf I am
speaking to you this night. And they are so poor that the reports
issued by the Government tell us that there are some people who
are starving for want of food. I hope you will not make the
mistake of thinking that if the railway line was brought near to
every village in India the problem of distress will be solved. If
you study the history of the railways you will find that this rail-
way system of ours is simply sucking the village and leaves it
absolutely dry. Railways, over the world, are necessary and may
be prosperous to the people. This country is predominantly an
agricultural country and therefore railways are a burden to the
village people. If you wear khadi, the product that is produced
by the poor villagers, then it will be a return for what we are
sucking from them. I ask all the men and women assembled
here to discard foreign cloth and use nothing but hand-spun and
hand-woven khadi. I take this purse only on one condition,
namely, that all of you will use only khadi in future. I would like
the sisters who are sitting here to understand that the spinning
movement is essentially a woman’s movement. To me the spin-
ning-wheel is a symbol of the liberation of Indian womanhood
and I would like you therefore to co-operate with me in this
effort not merely by giving your money or ornaments but also
by wearing khadi. If you do not need spinning for your house-
hold work you can do it as a sacrifice. If you do it, it will add to
the wealth of the country and the price of khadi also will become
low.

The Hindu, 3-10-1927



45. DISCUSSION WITH A. VEDARAMA IYER!

[About September 30, 192712

I plead guilty to the charge?, but the Association has been con-
ceived in a different spirit. I shall explain it to you. We may
expend thousands of rupees on the starving millions, that is to say,
in making spinners of them all, but we may not spend a single
pice on employing agencies to promote voluntary spinning. Those
who join the Association as voluntary spinners spin as a matter of
sacrifice, and a sacrifice that needs external stimulation is no sacri-
fice at all. I know there are slackers, I know our defaulters’ list
is heavy, but I shall employ no agency to wake them up. Those
who in spite of the apathy around them will continue to perform
their sacrifice regularly and offer their quota to the motherland
will be the salt of the national movement, and they will survive
me and even the movement. But I do not exclude any voluntary
agency. For instance, you may try to stimulate your friends as
much as you like, in fact it is the duty of every member of the
Spinners’ Association to increase the membership and to see
that every member pays his quota regularly. And for vakils like
you, that is, for those who have faith in the cause, it is the easiest
thing possible. You can entrust your clerk with the work, ask him
to visit every member from time to time, collect their yarn quotas,
and remind them if they are in arrears. In South Africa, I got
my clerical staff to do most of the Congress work. And that not
because I was a freak. Every lawyer if he interests himself in
public work has to give his proper share to it. During the war
there, for instance, every important lawyer had left his profes-
sion to go to the front, and I could almost read the magistrate’s
anger in his eyes as he saw me still linger on. And I tell you, I
found it impossible to continue my practice for sheer shame. I
felt that I must also go if I wanted to maintain my status as a
lawyer.

Young India, 13-10-1927

1 & 2 From Mahadev Desai’s ‘“Weekly Letter”

3 A. Vedarama Iyer had complained that members of the Spinners’ Asso-
ciation defaulted in paying their yarn quotas because there was no agency to
supervise the payment.

XXXV-5



46. TELEGRAM TO C. F. ANDREWS

MADURA,
October 1, 1927

C. F. ANDREWS

BuabprAK

SPINNING ESSAY! IS BEST AVAILABLE BUT YOU
MUST NOT SEND? TILL YOUu HAVE READ IT
FULLY. WIRE IF HAND COMPLETELY HEALED.

Baru

From a photostat: S.N. 12833

47. LETTER TO MIRABEHN
October 1 [19277]3

CHI. MIRA,

I had expected something from you yesterday but nothing
came. You are not going to be moody at all nor nervous in trying
to avoid nervousness. And do not always think what I would like
and not like but do what you think is right even though it may
turn out to be not as I would have liked. I want you to be strong
in body, mind and soul!

You will not make your time-table too rigid without intervals
of breathing time.

I should like to know your weight.

With love,

Baru
From the original: C.W. 5299. Courtesy: Mirabehn

! Hand- spinning and Hand-weaving—An Essay, by S. V. Puntambekar and
N. S. Varadachari; vide Vol. XXX, p. 370 and Vol. XXXII, p. 517.

2 Presumably, to the Viceroy; wvide letters to Andrews, 1-10-1927 and
11-11-1927.

3 Inferred from the reference to addressee’s nervousness; vide ‘‘Letter to
Mirabehn”, 2-10-1927.



48. LETTER TO C. F. ANDREWS

On Tour,
MADURA,
October 1, 1927

MY DEAR CHARLIE,

I have received your letter. This little injury of yours has
given me a new meaning of, “Do unto others as you would
that they should do unto you.” I did unto you about your in-
jury as I would have wished you to do unto me. But I see that
I was hopelessly wrong in applying the principle to you. I should
have done unto you, not only what I would have wished you
to do unto me but I should have done unto you what was needed
for you. Your need and not your wish should have been the deter-
mining factor. And if I had remembered as I should have done
that yours was a very sensitive skin, easily liable to infection and
difficult to heal after an injury I would have thoroughly scraped
the wound, drawn fresh blood and then dressed it. As it was, I
went by my own experience and that of others who had an
equally responsive skin, and in doing so committed a great blun-
der. Thank God that you will come out with only some consi-
derable inconvenience. But I do not know what I would have
done with myself if there had been serious blood-poisoning, as there
might have been.

Your reply to my telegram sent today, I hope, will relieve
me from all anxiety. That telegram also gives you my opinion
about the spinning essay. I know nothing better available but
I do not consider it to be by any means the best that could have
been produced. The writers are capable fellows but their
sadhana' of the question is not, so far as I judge, of the highest. They
have done what they considered was their best. But in the debi-
litating unoriginal atmosphere that reigns supreme in the coun-
try just now, no one has the capacity for hard thinking. Slug-
gishness comes over us after a little effort and then the work be-
comes shoddy. I have therefore my doubts about the essay
giving satisfaction to the Viceroy. And then, it is really written
for the Indian reader, and not for an exacting reader like the
Viceroy, who has an overburdening load of inherited and ac-

1Study and practice
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quired pre-conceived notions and prejudices. I have, therefore,
suggested to you that you should first of all patiently read it,
not as a self-naturalized Indian but as an unsympathetic English
critic, taking nothing for granted, wanting proof for everything.
And if it gives you no satisfaction you should not send the essay
to him at all. I had something prepared for Sir Henry Lawrence
too. It has Pyarelal’s and Mahadev’s brains in it. But even that
is not what I should want if I was an unsympathetic critic. But
I had to be satisfied with what I could get. I am quite aware
that this subject requires ceaseless industry of a patient seeker.
But, unfortunately, I have no one whom I can set to that work,
and so it languishes. I cannot tell you how this want of solid
research taxes me. I do not half disclose my agony but I have
unburdened myself to you somewhat as you have obliged me to
confess my shame. I know that I ought to have been able to
give you satisfaction and straightway send you a first-class un-
challengeable and readable essay. Now I have sufficiently prejudiced
you against the essay of which I was one of the judges. Read it
with this prejudice and tell me what conclusion you have arrived at.

Up to now there is nothing wrong with me. What you read
in the newspapers was all false. Every one of these news agencies
deserves to be suppressed.

Of course, the light that you saw in Simla was correct.
Orissa needed you. But I want you to become a hard task-
master. If you are taking part in the relief operations you must
see whether the accounts are accurately kept. I have seen no-
thing yet published. And you must also insist upon every worker
keeping a log-book, giving an accurate description of his doings from
day to day. But what I would like you to do there is not so much
immediate relief work but to find a way out of the annual calamity.

You are somewhat hard upon the Congress politics. Surely
they have also a place in national evolution. If the Assembly
and the Councils have a place, much more has the Congress.
And this I am able to say although I have not the slightest
sympathy with its present programme or present mode of working
that programme. Nevertheless it is a mighty institution—the only
all-India institution with an unbroken record of forty years. I
shall take little part in its deliberations but I must be present so
long as I do not consider it to be an evil in the totality of its
activities. Enclosed is my programme.

With love,

MoHAN

From a photostat: G.N. 2621



49. LETTER TO G. D. BIRLA
October 1, 1927

BHAI GHANSHYAMDAS]JI,

Your letter.

I learn from Jamnalalji’s letter that you have returned from
Europe with your health impaired. I think it is imperative that
you take rest somewhere and recoup it. I can certainly assist you
in selecting a diet but for that you must stay with me for some time.

You did well in sending me your views on various matters.

It is not due to non-co-operation that two factions have come
into being. The two camps were already there. What has arisen
is only a change in form. My faith is firm that we cannot gain
any strength except through non-co-operation. The public has
been impressed by its miraculous power but has not enough
strength yet to practise it. Hindu-Muslim differences are proving
another obstruction in its way. I cannot seek any help from the
Councils. The members, if so inclined, can help khadi and pro-
hibition. But members can do nothing to remove selfishness,
ignorance and indolence. The khadi and allied work is progres-
sing slowly as well as rapidly. It is slow in the sense that we
cannot show [quick] results and it is rapid because all that is done
is pure and for that reason bound to produce good results.

My thirst for money is unquenchable. For khadi, untouch-
ability and education work I required the minimum sum of
Rs. 200,000. The experiment being conducted in dairying
demands Rs. 50,000 at present. The Ashram expenses are of
course there. The work never stops; but God gives funds after
severe trials. I am content with that. Give me as much as you
can for whichever work you have faith in.

My touring will continue up to the end of this year. I hope
to reach the Ashram by January.

I have written a letter to Malaviyaji regarding the Hindu-
Muslim question. In this matter something must be done through
proper channels. I see no dharma in what is going on today.!

Yours,
MoHANDAS
From the Hindi original: C.W. 6149. Courtesy: G. D. Birla

1 In the six months preceding, 25 riots were reported; the casualties being
approximately 103 persons killed and 1,084 wounded.



50. LETTER TO MIRABEHN

October 2 [1927]

CHI. MIRA,

I have your postcard and the train letter. I have never
been so anxious as this time to hear from you. For I sent you
away too quickly after a serious operation. But the sending you
away was a part of the operation. Poor Anna! He too tells me
that you were gloomy and wants me to soothe you. Jamnalalji
says I should have kept you with me. Well, you are going to
belie their fears and be and keep quite well and cheerful. You
haunted me in my sleep last night and were reported by friends to
whom you had been sent to be delirious but without any danger.
They said, ‘You need not be anxious. We are doing all that is
humanly possible.” And with this I woke up troubled in mind
and prayed that you may be free from all harm. And your
letter gave me great joy.

You are not disgraced. There is no watch over you.
Chhaganlal and Krishnadas are to be your nurses and comforts.
I know that you are going to get over your nervousness. The
Hindi incubus is no more to worry you. I do not care if you do
not speak a word of Hindi, though you know much by this time.
So even there, there is no cause for disappointment. My confidence
in your robustness is no doubt shaken but not my love. The
robustness will come because you are a true striver.

Surendraji suggests that you should work separately. If that
is necessary you will do so. No overstraining whatsoever about
anything.

With love,

Baru

The enclosed to Chh. Joshi.2
From the original: C.W. 5281. Courtesy: Mirabehn

I Inferred from the reference to Gandhiji’s sending away the addressee;
vide “‘Letter to Mirabehn”, 28-9-1927.
2 This is not available.



51. SPEECH AT PUBLIC MEETING, VIRUDHUNAGAR
October 2, 1927

CHAIRMAN OF THE MUNICIPALITY AND OTHER FRIENDS,

I thank you for all these addresses and your several purses.
I appreciated your courtesy in giving up your right of reading
all your addresses. One of them, if you had insisted on reading,
would have taken probably half an hour. But I have endeavoured
to read the translations which you were good enough to give me.
At the outset I wish to congratulate you upon the harmonious
relations between Hindus and Mussalmans. The existence of a
well-managed library in your midst, the opening of a choultryl,
an association for redress of grievances of railway passengers, all
these betoken healthy activity in this important centre. I un-
derstand that the Nadar friends have this place as their most im-
portant centre. I understand also that they are more and more
coming forward day by day and taking their proper place in all
the important movements that are going on in the country. You
tell me that yours is a recently constituted municipality. I do not
know that it is necessarily a disadvantage, for being a new muni-
cipality you have no heritage of sluggishness or indifference.
You can cut out for yourselves a new and original path and if
you desire it, you can lead in the matter of sanitation. We
have on the Bombay side a very expressive equivalent for muni-
cipality in the Gujarati language. And that was a name when it
was originally given to ridicule municipal service. It is really a
name which exactly fits municipal servants. The literal transla-
tion of the word by which we know municipalities in Gujarati
is “custodians of conservancy’’. In my opinion the beginning, the
centre and the end of all municipal service consists in conserving
the sanitation of the people entrusted to the charge of the muni-
cipality. And if I had the powers of an autocrat and was mind-
ed to utilize those powers I would immediately disband that
municipality which did not receive cent per cent marks in an
examination in connection with its conservancy work. If you
can but keep your closets absolutely clean, if you can ensure
a healthy and pure supply of water and the purest and pre-
cious free air and a supply of pure milk for your babies, you

I Lodging for pilgrims
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are in a position to conserve the health of those who are com-
mitted to your care. I know that the fashion is nowadays to
give primary education the first place in the work of a muni-
cipality. In my opinion it is putting the cart before the horse.
Primary education of its children must be undoubtedly an im-
portant item in the work of a municipality. But I have not a
shadow of doubt that sanitation occupies the foremost place in its
programme. There is a very fine Latin proverb which says that
healthy mind is possible only in a healthy body. And I hold it
to be impossible to give a healthy education to unhealthy children.
In fact, sanitation is itself a first-class primary education for men,
women and children. And I have given so much to a considera-
tion of the true functions of municipal bodies in the hope that
you, a new municipality, might be able to do your work in a
satisfactory manner in this direction. And let me give you my
assurance based upon personal experience that all these sanitary
matters do not require so much money as care, diligence and
knowledge.

Closely allied with the matter of sanitation is the question
of grievances of railway passengers. There was a time when I
had almost qualified myself as an expert in the matter of ex-
pressing the grievances of railway passengers and enforcing redress.
And having travelled in many parts of the world and understood
all that third-class travelling was and having been a regular
third-class passenger on almost all railways, I had exceptional
opportunity of studying the condition of railway passengers. And
whilst I believed then, as I believe even now, that for many
things the railway management is criminally guilty in connection
with the comfort of third-class passengers, I also came to the
conclusion which I retain even now that for equally important
matters railway passengers were themselves liable. I am fully
aware of the fact that third-class passengers are the most paying
customers of the railway and that the first-class passengers are
practically a loss to the railways. I know that the Railway Board
does not provide enough accommodation for third-class passengers;
nor does it ensure primary sanitation on railway stations or in
railway carriages for third-class passengers. All these things and
many more I could mention if I had the time. They undoubted-
ly demand attention on the part of a reformer in connection with
this matter. But let us turn the searchlight towards ourselves for
a few moments. Our own neglect of sanitation in the railway
carriages as also on the stations is no less than the negligence of
the Railway Board. And I know that when I was organizing



LETTER TO MIRABEHN 73

relief parties in connection with third-class railway passengers how
difficult it was for me to enlist volunteers for doing the special
work of carrying on education amongst the third-class railway
passengers about the primary needs of sanitation. Every railway
passenger traffic reformer has therefore to extend the activities
of municipal boards. On this analogy that charity begins at home,
the reformer must first commence with the passengers themselves
and patiently and gently inculcate in them habits of personal
sanitation and habits of consideration for their fellow-passengers.
I suggest to this useful Association that this is a privileged work
of which every reformer may be proud. . . .!

The Hindu, 4-10-1927

52. LETTER TO MIRABEHN
October 3, 1927

CHI. MIRA,

This is the second letter I have taken up this morning. The
post here has to be despatched at 11 a.m. The first letter? was
to Devdas who is lying in Dr. Rajan’s hospital, having undergone
an operation for piles. He is much better now. Such was the
report received yesterday.

The common kitchen causes some anxiety. Surendra tells me
it is not going on well. If you have the energy and the capacity,
you will go into this thing. If you have not, leave it alone.
Nothing to strain you. Take only that which taxes your nerves
the least.

I am glad you were able to go to Adyar. The aquarium
and the other things you mention I have not seen.

With love,

Baru
From the original: C.W. 5282. Courtesy: Mirabehn

1 Gandhiji then spoke about khadi.
2 This is not available.



53. LETTER TO SURENDRA
Silence Day [October 3, 192711

CHI. SURENDRA,

I have your letter. If you have an inner inspiration to go
to Baroda or anywhere else and if Chhaganbhai permits it, you
may go. From this distance I can say nothing more.

The Ashram can make me neither unhappy nor happy in the
future. I believe that its perfection or imperfection is a reflection
of my own. I myself am the cause, therefore, of my happiness
or unhappiness. If, moreover, this sense of ‘I’ melts away, there
will be neither happiness nor unhappiness. Take these sentences
together in trying to understand my meaning.

Only those who regard themselves as inmates of the Ashram
are truly so. Prayers are compulsory for such persons and for
other inmates who accept them as compulsory. It was only from
your letter that I learnt about Balkrishna’s leaving. Where has
he gone to?

And then you catch colds; well, I don’t like this.
Blessings from
Baru

From a photostat of the Gujarati: S.N. 9408

54. LETTER TO SURENDRA
[After October 3, 192712

CHI. SURENDRA,

I got your letters. Do by all means observe the course of
things. If I have any suspicion I will not let it pass. I shall
indeed do some cross-examining when we meet. As for investiga-
tions you alone can make them. It would be enough if you
do not allow vyourself to be easily satisfied. Our atonement
should be reflected in our work. You must get rid of your colds.

I From Mahadev Desai’s manuscript Diary
2 From the reference to the addressee’s ‘‘colds”, vide the preceding item.
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It does not matter whether you do it by administering copper
sulphate or something else.
I should not write more at this time.
Blessings from
Baru

From a photostat of the Gujarati: S.N. 9415

55. LETTER TO MIRABEHN
October 4, 1927

CHI. MIRA,

I have not omitted to write to you a single day after you
left me but this may not reach you the day after the letter of
yesterday (Monday) for now that I am going further South the
distance between you and me is growing. There is however just
a chance of this reaching you the day after yesterday’s letter.
It is too warm just now to let me write more and I must prepare
for the meeting that is presently coming off. Heat notwithstand-
ing, I am keeping quite well. Are you?

With love,

Baru
From the original: C.W. 5283. Courtesy: Mirabehn

56. LETTER TO ASHRAM WOMEN

Silence Day, Aso Sud 8 [October 4, 1927]!
SISTERS,

Your reply to my last letter was what I anticipated even
when I wrote it. The first step in self-purification is the admis-
sion and eradication of whatever hatred there is in one’s heart.
As long as we harbour ill will or suspicion against our neighbour
and do not strive to get rid of it, we cannot learn our first
lessons in love. In the Ashram, we must develop the strength to
do at least this much.

Think well over the matter of prayers. I also believe that the
seven o’clock meeting should not be given up. You accepted
it as your special duty to make your class spiritually effective.

1'The year is inferred from the reference to quarrels among Ashram
women and their attendance at early morning prayer meetings; vide ‘‘Letter to
Ashram Women”, 26-9-1927.
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For the present I can only suggest that those of you who have the
will and the energy to attend the 4 a.m. prayers may do so, with-
out entering into any discussion about it with others, and there-

after to keep up the habit, in spite of every hardship, as long
as health permits.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3669

57. LETTER TO VITHALDAS FERAFANI
Al so] Su[d] 8 [October 4, 1927]

BHAISHRI VITHALDAS,

I saw your bulletin. You have done well in bringing it out.
Now that you have started publishing it, make every effort to keep
it up. Do not give more than one column in it to praise of
khadi; fill it, rather, with news about khadi. Give news about
the progress of khadi in different provinces. This will require the
utmost perseverance and a great deal of information. If you can
display these, the bulletin can prove to be of inestimable value.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 9763

58. SPEECH AT WOMEN’S MEETING, RAFAPALAYAM
October 4, 1927

Mahatmaji addressed the gathering in Hindi which was translated into
Telugu. After thanking them for the address and the purses he said they
had given the money for Daridranarapana.  But while receiving the money
he had mingled feelings of joy and sorrow—joy that they had given money
for the Khadi Fund and sorrow in seeing that in spite of strenuous work for the
last six or seven years for the spread of khadi among them so few of them
wore khadi. Mahatmaji could not see any reason why they, Andhra Ksha-
triya ladies, should adopt purdah. If they remained at home, never came
out into the public, they would not be able to know what was going on in the
world. He wanted them to throw off foreign cloth and wear only khadi.
He saw that they were rich people but he would tell them that there were

1 The source has the entry 4-10-1927, but not in Gandhiji’s hand.
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thousands of poor sisters who were suffering from want of even one meal per
day. To them the charkha could give a livelihood. But then if they, the rich
people, did not wear khadi, their poor sisters could not earn anything. He
asked them to remember that every man, woman and child of this land had a
dharma to fulfil, and that was to wear khadi. They should do their dharma
even as Sita Devi did and if all of them tried to act like Sita, he would tell
them Ramarajya would come into existence. If they could not entertain feel-
ings of sympathy and love for their poor brothers and sisters, of what use was
their life to them? Rajapalayam khadi was very fine and an effort was be-
ing made to spread khadi work by giving away a hundred charkhas free of cost.
He would therefore ask them to wear cloth spun and woven by them. The
money they had given would be spent for the production of khadi and also in
supplying charkhas to those who wanted them. In conclusion Mahatmaji
asked them to give money and jewels for the Khadi Fund, and in doing so he
told them it was not ornaments but a pure heart which lent beauty to a
woman. He advised them not to load their children with jewels but give
them good education and training. He also asked them not to marry their
girls before 16 or 17 years of age.

The Hindu, 6-10-1927

59. SPEECH AT KHADI VASTRALAYA, RAFJAPALAYAM

October 4, 1927

There would be no difficulty in getting the money for this
good work.! But you should not always be intent on profits. Even
when a man invests capital as in a mill for making his own pro-
fits and giving huge dividends, some of you perhaps know that for
some years he gets no return whatsoever. But I want you to have
a higher objective in view than the mill-owners. That is to say,
whilst you make it a point not to lose profits on capital you should
never wish to make huge profits out of it.2 Remember, the greatest
business concerns in the world do not depend for profits on high
rates but extensive business. The Bank of England is the largest
financial corporation in the world and the most influential. It
has a credit which perhaps no other such corporation possesses
and really the history of that corporation reads like a fairy tale.
Some of the finest Englishmen have poured their life-blood in

I Referring to the proposed amalgamation of three khadi-producing con-
cerns with a total share capital of Rs. 30,000

2 What follows is from ‘Weekly Letter”, published in Young India,
13-10-1927.
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order to make that corporation what it is today. And it has
acquired amazing confidence, because it has made it a point
not to make huge profits on small outlays. Profits it does make,
but that is because of its phenomenal outlay. You will therefore,
I hope, not make big profits your objective, but have primarily
the interests of spinners at heart. You will not quarrel among
yourselves and if you develop real union and limit your personal
ambition, there is no reason why you should not aspire after a
credit even larger than that of the Bank of England. After all the
clients of the Bank of England are rich men and big men and
their names and accounts can be kept in a fairly large ledger, but
there is no ledger big enough to contain the names of your clients.
What I have said requires a longer sight, and it may appear
to you that I am talking like a visionary. But I tell you I am
not. IfI can gain the confidence of the people of India I hope
to make the A.I.S.A. the largest co-operative society in the world.
That time may be far off but I am not going to lose hope.
For you nothing more nor less is needed than that you
enjoy the credit of all your clients and the people around you.
And you will do so if you will not kill the goose that lays the
golden eggs. You should make simple and understandable rules
about the minimum profit and make them rigid and binding on
your Association. I hope you will realize my expectations.

The Hindu, 6-10-1927 and Young India, 13-10-1927

60. SPEECH AT PUBLIC MEETING, RAFAPALAYAM

October 4, 1927

I thank you for the addresses and purses and also the yarn
received from different places. It has given me great pleasure to
be able to come to this very important khadi centre. I had the
honour and the pleasure of meeting many spinners at work.
Many of them were elderly ladies. Some of them are even seventy
years old. I should not at all be surprised if the ages of these
ladies were even more than what they said because they could
only guess what their ages were. I enquired of them all what
their earnings were per month and I was agreeably surprised to
find some of them earned over Rs. 4 per month. That is much
more than spinners earn in other parts of India. You will not
therefore come to the conclusion that here you are paying higher
wages to them than elsewhere. The reason is that they are more
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industrious, more skilful and are able to give more time to spin-
ning. Unlike other spinners in other parts of India these ladies
do their own carding or have their carding done by their re-
latives. It thus shows you the possibilities there are in the spin-
ning-wheel. And yet I must tell you that these are not spinners
who are really the poorest in the country. Some of them even
belong to good families. My eyes are rigidly fixed upon those
starving millions whose fringe even we have not yet touched.
After having seen these sisters I was taken to another meeting
of ladies who I was surprised to see were purdahnashin'. But they
were not spinning at all. I understand that it was for the first
time in their life that they at all met in an assembly. I do wish
that you will tear down this purdah and make it possible and
convenient for them to meet as often as possible for the common
good of all. The contrast between these heavily bedecked ladies and
the poor sisters who were spinning was really terrible to contem-
plate. 'These purdahnashin ladies had altogether too many orna-
ments and very rich saris. I suggest to all these rich people
that real goodness and purity never consist in heavy orna-
mentation and rich saris. Possession of riches should never be
so loudly shown in our lives. Possession of riches is a trust to
be discharged in the name of God and for the sake of all poor
people. The sign of good breeding consists not in being richly
bedecked but in doing works of charity, and works that are of
a useful character to society. I had the honour of speaking to
these ladies somewhat in this strain. But I know that it is not
possible for them to take the first step without the help of their
men. I therefore appeal to you to take the message of simplicity
amongst the womenfolk. And I know nothing so powerful as
khadi in order to simplify our lives. In every rich home where
khadi has penetrated, it has revolutionized their lives. Khadi,
somehow or other, does not go well with rich ornamentation.
Hence have I called khadi a bridge between the rich and the
poor. And I do hope that you will so order your lives and
the lives of your womenfolk that there is some correspondence
between their lives and the lives of the spinners whom I saw and
the terrible contrast that today exists between the rich and the
poor might be obliterated. After I finished these two meetings I
saw the members of the khadi union—some 20 men who have
banded together to devote a part of their moneys in order to
develop khadi. And I have no doubt that it is a step in the

1 Observing purdah
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right direction if the proper khadi spirit is prevalent amongst
the members of this union. Everyone who enters into this khadi
business must approach it in the spirit of trustees. The welfare
of the millions of the spinners must be held predominant over
every other thing. In ordinary commerce the maxim is that we
look after ourselves and those with whom we trade have to
look after themselves. The position in khadi trade is reversed.
We, I who make these collections, traders who trade in khadi,
organizers who go out to the villages, all of us have to con-
sider ourselves to be the trustees for the welfare of the spinners
for whom and whom alone we exist. This I hold to be a condi-
tion indispensable for the success of khadi. And even as a trustee
deserves his commission so will all those who are engaged in
developing khadi find at the end of it that they have not lost
anything whatsoever for themselves, but, on the contrary, gained
for the spinners and therefore for themselves. It is for this
purpose that you have given me all these purses. If considered in
that light your purses need not be considered to be too heavy.
You can never give too much for Daridranarayana. We, those who
live in towns, subsist upon the labour of the toiling millions and it
is through khadi that we can possibly work out this proposition of
making some return to these toiling millions. I therefore tender
my congratulations to the gentleman who has presented over
hundred spinning-wheels for these purdahnashin ladies. For that
also is a step in the same direction. And if these well-to-do
sisters will work at the spinning-wheel in the spirit of sacrifice,
it will bless them and it will bless the poor spinners. And I hope
that this place which has already shown possibilities of good khadi
work will continue to make progress in this direction.

I may perhaps occupy your time for a while upon a matter
which I was discussing with some Nadar friends yesterday at
Virudhunagar. They are an enterprising trading community.
They are prosperous and they are as charitable as they are pros-
perous. They have developed some very fine and clean tastes.
They are running an extremely well-managed high school where
tuition is free for all boys, whether they belong to the Nadar
community or any other community. Their temples like their
school are open to everybody. They have opened out gardens
for the free use of the public. All this is worthy of imitation by
all. You may therefore imagine my painful surprise when I was
told that these clean living men were debarred from entering
temples between Madura and Tinnevelly. I felt ashamed of my
Hinduism when I learnt this painful fact. In spite of my three
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visits to Madura I was not able to enter the great temple there.
After having heard this painful story I felt that it was a bless-
ing that I have never set my foot in that temple. Even as it is,
whenever I visit a single temple even out of curiosity I feel a sense
of deep humiliation because of my knowledge that that temple
would not be open to the so-called untouchables. For my part
I see not the slightest difference between a Nayadi! and myself.
I should not care to enjoy a single right which a Nayadi cannot
enjoy. And so as I go down south I delight in describing myself
as a Nayadi. But still I have by force of habit come to under-
stand that these so-called untouchables, unseeables and unapproach-
ables cannot enter these so-called temples, though there is not
the slightest justification for debarring them from entering into the
house of God. But it was impossible for me to understand this
senseless territorial prohibition against Nadars. I don’t know
whether you who are present at this meeting can or cannot do
much in this direction. But there is one way in which every one
of you can help if you wish to. For this senseless prohibition is
after all a symptom of the same corroding disease. It comes really
from untouchability and the curse of caste. I draw the sharpest
distinction between wvarnashrama and caste. Untouchability I hold
to be an unpardonable sin and a great blot upon Hinduism. Caste
I hold to be an obstacle to our progress and an arrogant assump-
tion of superiority by one group over another. And untouchability
is its extreme bad example. It is really high time that we got
rid of the taint of untouchability and the taint of caste. Let us
not degrade varnashrama by mixing it up with untouchability or
with caste. My conception of wvarnashrama has nothing in common
with its present distinction of untouchability and caste.  Varna
has nothing to do with superiority or inferiority. Varna is the
recognition of a definite law that governs human happiness. And
it simply means that we must treasure and conserve all the good
qualities that we inherit from our ancestors, and that therefore
each one should follow the profession of his father so long as the
profession is not immoral. And anyone who believes that man
is born in order that he might worship his Maker must re-
cognize that he will be able to fulfil his purpose of life if he does
not waste his time in finding new professions. You will therefore
see that this conception of varna has nothing in common with caste.
And, therefore, I would ask you to gird up your loins in order to
fight this curse of untouchability and caste, and all the influence

' A community which was considered ‘unapproachable’

XXXV-6
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that you might have at your command in order to see that
every temple is thrown open to all irrespective of caste. In closing
our temples against anyone at all we forget that we are making God
Himself ‘untouchable’.

I must not now take up your time with the other matters which
I have dealt with at such meetings during this tour. I propose to
do some business with you. I have got some jewellery given
to me by those sisters at the meeting. As you know, I have sold
such pieces of jewellery at such meetings. For, I can make no per-
sonal use of any of these things. Nor can I carry with me heavy
frames in which addresses are put. I have really no place even
where I can hang them up. And whilst I am moving swiftly from
day to day and from place to place it is a great trouble to carry
these articles. I would, therefore, appeal to you to relieve me of
these articles by bidding for them. I have no doubt that there
are many in this meeting who have not contributed to these purses.
And I doubt not that there are some who have not contri-
buted enough. If after hearing me you have no doubt about
the great value of khadi, the great service that khadi renders to
the country, if you are satisfied that you should give not the
least but the most you can, then you will please open out your
purses.

The Hindu, 6-10-1927

61. LETTER TO SURENDRA

[About October 4, 19271

CHI. SURENDRA,

I have your letter. About Sharadabehn it was just a slip of
memory. Chi. Maganlal writes that she recovered long ago. I
intend to write to her tomorrow.

You should certainly make any change that needs to be
done about rising early in the morning; I should certainly not
insist on this point. There is no doubt that the first require-
ment is that everyone keeps good health. Those who naturally
wake up at 4 o’clock may do so and the others when the bell strikes.

Blessings from
Baru
From a photostat of the Gujarati: S.N. 9413

I From the reference to ¢

4-10-1927.

‘rising early’’; vide ‘‘Letter to Ashram Women”,



62. LETTER TO SURENDRA
[After October 4, 192711

CHI. SURENDRA,

I have your letter. I wrote you a short letter because I have
not yet got back my original strength and where a few words
would do I don’t write more. I have felt not the least disappoint-
ment in conveying my consent nor am I angry. When seasoned
persons like you, Balkrishna and others desired a change in the
prayer timings, I agreed to it, regarding it as my duty not to
oppose the move. I agreed to the proposal also because it would
have been obstinacy to continue to insist on the 4 o’clock time
now that I have become an invalid and it is no more certain when
I would be able to reach there.

I might perhaps decide otherwise if I were there in person
all hale and hearty. Yet I would not stick to the 4 o’clock time
at the risk of my health. The 4 o’clock prayer is nothing immu-
table; it is not an end but only a means.

I have thoroughly understood your implications. Please take
my consent for granted. I am neither disappointed nor dishearten-
ed. I have withdrawn my insistence on the 4 o’clock time solely in
consideration of the general good. I have explained things in
detail to Maganlal. But do question me if you have any more
doubts.

I am glad to get the letter from Balkrishna. I shall write to
him when I get the time. Also tell Chhotelal that perhaps I may
not be able to write to him today.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9417

1 Vide the preceding item.



63. LETTER TO MIRABEHN
Wednesday [October 5, 192711

CHI. MIRA,

I suppose it is because I am fast moving away from Madras
that your letters have not overtaken me. I expect a haul to-

morrow. This is just to tell you that I am thinking of you.
Love,

Baru
From the original: C.W. 5298. Courtesy: Mirabehn

64. SPEECH AT PUBLIC MEETING, KOILPATTI
October 5, 1927

Mahatmaji acknowledging all the welcome addresses and the purses
expressed his thanks and said that he would auction what he received here
at this place itself, at the close of the meeting, as he did in all other places.
For, he did not wish to keep such things with him and further it was a diffi-
cult task for him to carry them from place to place. The people of this locality
might easily have them by purchasing them at the auction, and the amount
they thus paid would be utilized for the relief of the poor and the service of
Daridranarayana.

Referring to the point stated in one of the addresses that the relationship
between the Brahmins and non-Brahmins in South India was becoming as
much strained as that between the Hindus and Muslims in Northern India,
Mahatmaji said that he had been trying to understand this problem and that
he spared as much leisure as he could to the leaders of non-Brahmin move-
ment to discuss the matter with him. He thought that by this time, he had
understood the problem and he would try to eradicate the difference between
these two communities and establish friendly relations between them by writing
about this question in Young India.2 More than that he would not do. For,
he was not confident that the leaders of either community would act up to his
advice. The leaders of both communities should meet together to discuss the

1 The addressee, in her collection, has placed the letter at the end of
1927. During the first week of October, 1927, Gandhiji wrote to Mirabehn
every day. There is a gap on the 5th which was a Wednesday. The con-
tents connect this letter to those of the 4th and 6th of October 1927.

2 Vide ““Varnashrama and its Distortion”, 17-11-1927.
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points of difference and sincerely try to effect a reconciliation between them.
The allegations of non-Brahmins against Brahmins were sometimes just. But
sometimes they exaggerated the matter. He would accept all their reasonable
statements. But he did not like the unreasonable hatred of Brahmins preva-
lent among non-Brahmins. He would concur with the non-Brahmins in their
statement that the Brahmins were not doing their duties properly. But he
could not accept the statement of the non-Brahmin leaders that the Brahmins
had created all the evils. He was also not confident that the Brahmins would,
on his advice, be willing to lose their ancient rights. But he would tell them
that the struggle was quite unfair and was against the interests of their
country. Above all he would urge upon the leaders of both communities to
effect a fair and honest compromise among themselves. He would publish
his opinions in Young India and he did not care as to their acceptance or
rejection by others. . . .1

The Hindu, 8-10-1927

65. ‘AN INDIGNANT PROTEST’

The head master of a Bengali school writes:2

Your advice and utterances to students at Madras3, asking them
to marry widowed girls only, have horrified us. . . .

This kind of advice will tend to destroy the tendency of the widows
to observe lifelong brahmacharya. . . Your theory of marriage will over-
turn the Hindu theory of transmigration, rebirth and even mukti4, and will
bring down Hindu society on the same level with other societies which
we do not like. . .. Examples of Ahalyabai, Rani Bhavani, Behula,
Sita, Savitri, Damayanti will guide the Hindu society and we must
direct it according to their ideals. . . .

This indignant protest leaves me unconverted and unrepent-
ant. My advice will not wean from her purpose a single widow
who has a will of her own and who knows brahmacharya and is
bent upon observing it. But if the advice is followed, it will certainly
bring great relief to those girls of tender age who know not
the meaning of marriage when they were put through the cere-
mony. The use of the term ‘widow’ in their connection is a vio-
lent abuse of a name with sacred associations. It is precisely for

1 Gandhiji then spoke on khadi and untouchability.
2 Only extracts are reproduced.

3 Vide Vol. XXXIV, pp. 479-84.

4 Deliverance from phenomenal existence
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the very object that my correspondent has in view that I advise
the youth of the country to marry these so-called widows or not
at all. The sacredness of the institution can be preserved only when
it is purged of the curse of child widowhood.

The statement that the widows attain moksha if they observe
brahmacharya has no foundation whatsoever in experience. More
things are necessary than mere brakmacharya for the attainment of
the final bliss. And brahmacharya that is superimposed carries no
merit with it, and often gives rise to secret vice that saps the
morals of the society in which that vice exists. Let the corres-
pondent know that I am writing from personal observation.

I should be glad indeed if my advice results in elementary
justice being done to the maiden widows, and if for that reason
the other maidens instead of being prematurely sold to man’s
lust are given an opportunity of waiting for maturity in age and
wisdom.

I have no theory of marriage that is inconsistent with a belief
in transmigration, rebirth or mukti. The reader should know that
millions of Hindus whom we arrogantly describe as belonging to
the lower order have no ban on widow remarriage. And I do
not see how if remarriage of old widowers does not interfere with
that belief, real marriage of girls wrongly described as widows can
interfere with that grand belief. I may mention for the edi-
fication of the correspondent that transmigration and rebirth are
not mere theories with me but facts as patent as the daily rise of
the sun. Mukt: is a fact to realize which I am striving with all my
might. And it is the contemplation of mukti which has given me
a vivid consciousness of the wrong that is being done to these mai-
den widows. Let us not in our emasculation mention in the same
breath as these modern injured maiden widows the immortal names
of Sita and others referred to by the correspondent.

Lastly, whilst there is, and very properly, glorification of real
widowhood in Hinduism, there is, so far as I am aware, no war-
rant for the belief that in the Vedic times there was any absolute
ban upon remarriage of widows. But my crusade is not against
real widowhood. It is against its atrocious caricature. The better
way is not to regard as widows at all the girls I have in view
and whom every Hindu who has a spark of chivalry in him is
bound to relieve from their intolerable yoke. I therefore humbly
but emphatically repeat the advice to every young Hindu to refuse
to marry any but these maidens miscalled widows.

Young India, 6-10-1927



66. NOTES

A Kuapr LoveEr

Dr. Kailas Nath Katju!, a distinguished advocate of Allaha-
bad, sent me a letter some time ago referring to several matters,
and in that letter avowed his love of khadi and enclosed the first
instalment of his contribution to the A.I.S.A. I felt that the part
of the letter that concerned khadi should be published by way of
encouragement to other moneyed men, especially lawyers. I there-
fore wrote asking for his permission to publish his letter and inci-
dentally expostulated with him about the foreign black alpaca
and endeavoured to explain the value of sacrificial spinning. I
am now able to publish below his two letters so far as they
relate to khadi:?

The lawyers and other professional men may not be able to
do much in other respects, but they can all follow Dr. Katju’s
worthy example by adopting khadi and contributing to the All-
India Spinners’ Association, which is always in want because of
the growing demand for organizing more villages than the Asso-
ciation has on hand. It is not possible to produce an increasing
amount of khadi without increasing the capital, and till khadi has
become universal in India the expenses of the organization must
remain a recurring item.

A DouBLE SN

A correspondent, who sends his name for my information but
adopts the pseudonym of ‘A Bachelor’, writes with reference to
my article “Is It a Marriage?’’® published some time ago a long
letter which I abridge as follows:

I have read with interest the article in your paper of the Ist instant
under the heading ‘‘Is It a Marriage?”’? Though the names of the parties
are omitted it is an open secret to the Gaud Sarasvat Brahmins from
Karwar. As a member of the community in which the marriage in
question took place I wish to place before the public and the Gaud

11887-1968; prominent Congress leader; sometime Home Minister,
Government of India

2 Not reproduced here; Katju had promised to send a monthly con-
tribution to the Khadi Fund, spin regularly and use fine black khadi in place
of foreign alpaca.

3 Dated 1-9-1927; vide Vol. XXXIV.
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Sarasvat Brahmins throughout India in particular the following few
lines for their careful consideration:

It is no doubt a disgrace for a man to buy a girl. But there is
another custom among us which is equally bad, for a father among us
is obliged to buy a husband for his daughter and the amount received
by the husband is called dowry. It is not settled to suit the purse of the
parents of girls but it would be according to the hereditary income of the
would-be husband or it sometimes depends upon the education he has
received. The more a man is educated, the higher the degrees he has
received, the more is he worth in the matrimonial market.

A few months back the marriage took place in Bombay of a well-
educated gentleman who is a high government official and it is said that
a dowry of nearly Rs. 20,000 was presented to him. It is really a pity
that the people who receive higher education are going lower and lower
by resorting to the very practices they are expected to put down.

I have before me another letter on the subject from a member
of the same community. It appears that those who wish to buy
wives go to Goa in search, for it is there that poor Sarasvat
Brahmins are to be found who are not ashamed to enrich them-
selves by selling their daughters to persons old enough to be
their fathers or grandfathers. Thus the community commits a
double sin. An educated young man is open to the highest bidder
for his hand, and needy parents are open to negotiate the sale of
their daughters, hardly out of their teens, to the oldest men (some-
times educated) who are prepared to pay the highest price. The
only consolation that the Sarasvat community may derive, if it
wishes to, and if it would postpone a dealing with the reform
under some excuse or other, is that there are other ‘castes’ too
that are not free from the same evil. The difference, if any, would
be that of degree. But if the Sarasvat community would lead the
reform, it will disdain to seek the doubtful refuge of the tu quoque
and will, now that the evil has been exposed, set about ridding
itself of the double sin.

Young India, 6-10-1927



67. LETTER TO MIRABEHN
October 6, 1927

CHI. MIRA,

This is from Tuticorin. I had expected something from you
here. I have news from the Ashram of your safe arrival there.

May God bless you.
Love,

Baru

MIRABEHN
SATYAGRAHA ASHRAM
SABARMATI

From the original: C.W. 5284. Courtesy: Mirabehn

68. SPEECH AT PUBLIC MEETING, TUTICORIN
October 6, 1927

MR. CHAIRMAN AND FRIENDS,

I thank you for all these addresses and purses. I thank also
Sarathambal and Saraswati Devi for their bangles. These sisters
have anticipated my request to them which I make whenever and
wherever I meet them. I thank also the donor of the new and
beautiful ring, as also the donors of silver cups. All these and the
framed addresses will be presently offered to you for sale. For, by
this time all of you know that I do not use all these for my own
person, and for the self-styled representative of Daridranarayana
it will not be right to make any personal use of all these and I
make no personal use but I welcome these gifts from you. I have
a right to welcome such gifts.

I congratulate you on having a Hindi teacher in your midst
and I have learnt with pleasure that not only boys and girls but
also grown-up men and women are learning Hindi. But I under-
stand that the expenses of Hindi tuition are not borne by you in
their entirety. I think that, if it is so, it is a serious reflection
upon your patriotism. As you know, for several years past the
people in the north have been financing this Hindi propaganda.
But it is high time now that it became self-supporting. Surely it
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cannot cost you much money in order to support one Hindi
teacher or two teachers among your midst. I may think there-
fore that you will take all pains to see that you pay for all the tui-
tion he gives.

I congratulate you also on your having a national school
in your town and on having named it after Lokamanya Bal Ganga-
dhar Tilak. It grieves me to hear from your address that you are
unable to pay for the expenses of this school. It is something
that there is no untouchability in your school, and also that you
are 