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PREFACE

During the period of four and a half months (June 1 to
October 15, 1929) covered in this volume, Gandhiji continued
his efforts to educate public opinion for the coming struggle for
independence in terms of the Calcutta Congress Resolution of
the preceding year. After a strenuous tour of Andhra in April-
May, he went for rest to Kausani in Almora, where he finished
his Gujarati translation of the Bhagavad Gita, published later under
the title Anasaktipoga, on which he had been working for some
time. The volume also records the progress of yet another experi-
ment in food which Gandhiji had commenced during the Andhra
tour. During July-August, he studied in depth the Ahmedabad
textile workers’ case for a living wage which had been referred to
him and Sheth Mangaldas Girdhardas as members of a permanent
board of arbitrators, and drew up a carefully documented statement
in support of the case for submission to an umpire (pp. 359-63).
In early September, Gandhiji resumed travelling and left for a
khadi propaganda tour of the U.P.

The volume begins with an assessment of the work of the
Foreign-Cloth Boycott Committee. Gandhiji paid a compliment
to the “enthusiastic and dutiful Secretary’”” of the Committee,
Jairamdas Doulatram, but complained of lack of sincerity on the
part of the leaders in regard to the khadi programme. He empha-
sized the imperative necessity of increasing khadi production for
the success of the boycott and suggested ways and means of doing
so. One cause of public apathy to the khadi programme was
the fact that “the intellectual wing of the Congress has weakened
with the widening of its base. . . . Students of European econo-
mics, shaped according to the Government’s model, could not
appreciate the organization’s rural bias. . . could not make the
necessary sacrifices and therefore left it”” (p. 257). Another cause
of the apathy was the total want of faith on the people’s part in
their ability to do anything and their acceptance of slavery as
“our natural condition’. “This is a most debasing state for anyone
to be in,” he commented (p. 64).

Condemning the police search of the house of Ramananda
Chatterjee, of the Modern Review, Gandhiji charged the Govern-
ment with following a policy of “‘studied humiliation’ of the whole
people. “The tallest among us must be occasionally bent, lest
we forget ourselves. Hence this exhibition of the red claw” (p. 19).
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There were frequent prosecutions for sedition under Section 124-A
of the Indian Penal Code and Gandhiji suggested a strong
public agitation for the repeal of the Section (p. 195), adding,
however, that “the force required really to repeal that Section is
the force required for the attainment of swaraj”. But he had “a
suspicion that many of us want swaraj as a gift instead of earn-
ing it by the sweat of our brows” (p. 196). To an impatient critic
of his khadi programme, Gandhiji replied: ‘“You cannot get swaraj
by mere speeches, shows, processions, etc. What is needed is solid,
steady, constructive work; what the youth craves for and is fed
on is only the former” (p. 276). Replying to the correspondent’s
suggestion that youthful leaders like Jawaharlal Nehru and Subhas
Chandra Bose be told to raise a national volunteer force and
Vallabhbhai to organize labour and peasantry to rise, Gandhiji
stressed the inter-dependence of the leaders and the led. Vallabh-
bhai needed a Bardoli to make good his leadership. ‘“How many
Bardolis are there ready in the country today?” (p. 276), he
asked.

In view of the impending struggle, a large majority in the
Congress desired that Gandhiji should accept the presidentship of
the organization for the coming year. But he declined to shoulder
the responsibility, saying: “I know too that I am not keeping pace
with the march of events. There is therefore a hiatus between the
rising generation and me. . . . I know that I must take a back
seat and allow the surging wave to pass over me. . . . Older men
have had their innings. The battle of the future has to be fought
by younger men and women. And it is but meet that they are
led by one of themselves” (p. 240). Recommending Jawaharlal
Nehru for the honour, he said: “. . . his being in the chair is as
good as my being in it. We may have intellectual differences but
our hearts are one. And with all his youthful impetuosities, his
sense of stern discipline and loyalty make him an inestimable com-
rade in whom one can put the most implicit faith” (p. 241).

Gandhiji admitted to being ‘“‘a crank, faddist and mad man”
in regard to his dietetic experiments (p. 34), but pleaded, in a
letter to G. D. Birla, that such experiments were an integral
part of his life and were essential for his mental peace (p. 13).
“As a searcher for Truth I deem it necessary to find the perfect
food for a man to keep body, mind and soul in a sound con-
dition” (p. 307). Though he found ‘‘after prolonged experiment
and observation that there is no fixed dietetic rule for all cons-
titutions” (p. 263), he enthusiastically shared with his readers and
correspondents the details and results of his experiments and
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offered them advice on the basis of his experiences (pp. 34-6, 59,
196-9, 210, 214 & 263-5). His latest experiment, in uncooked
food, was a failure and had to be terminated in the middle of
August but he hoped to revert to it later with greater caution
(p. 307).

In Almora, Gandhiji drank in the beauty of the Himalayas
with a poet’s delight. He called them ‘‘this king of seers” (p.
72) and wrote about the “hills clad with greenery, as though,
feeling shy, they had covered their bodies with it” (p. 79). But
the thought of the country’s plight weighed so heavily on his
heart that he could not permit himself the “luxury” of enjoying
such beauty without some excuse of work in Almora (pp. 79
& 148). Gandhiji fancied himself hearing Sankaracharya, who
had propounded the theory of maya, say: “This is indeed a mar-
vellous sight, but all this is an illusion created by God. The
Himalayas do not really exist, I do not exist and you do not
exist. Brahman alone is real.” “The true Himalayas,” Gandhiji
concluded, “exist within our hearts. True pilgrimage. . . consists
in taking shelter in that cave and having darshan of Siva there”
(p. 184).

Writing in Hindi Navajivan on “Reason v. Faith, Gandhiji
explained that whatever is ‘“amenable to rational inquiry’’ cannot
be the subject of faith. “In every matter,” he added, ‘“faith
must be supported by empirical knowledge. For ultimately ex-
perience is the basis of faith and everyone who has faith must at
some time pass through experience” (pp. 435-6). We should, he
said in another context, “subject even a ‘“mahatma’s’ word to the
test by means of our intellect and if it does not stand the test
we should discard it (p. 55). He wanted to be saved from the
“horror of touching-the-feet devotion’ (p. 351), and was pained
by Mirabehn’s hankering after his company, which he diagnosed
as a disease of “idolatry” (p. 78).

Gandhiji’s intense dislike of some aspects of modern civilization
is reflected in this entertaining description of the contents of news-
papers: ““. . . the progress of motion pictures, of the progress made
in aviation, stories of murders, facts describing the various revolutions
that are going on in the world, dirty descriptions of dirty pro-
ceedings of law-suits, news regarding horse races, the stock ex-
change and motor-car accidents” (p. 187). Speaking from long
personal experience Gandhiji confessed his strong faith in the
practice of taking vows: ““A vow imparts stability, ballast and
firmness to one’s character” (p. 272).

The volume carries the Anasaktiyoga (the Yoga of Non-attach-
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ment), with comments on selected verses and with a lucid and
reasoned preface expounding his interpretation of the Gita’s teaching.
An English rendering by Mahadev Desai of the verses and of
Gandhiji’s comments on them, with a scholarly introduction en-
titled “My Submission” and additional notes on the verses, was
published in 1946 under the title The Gospel of Selfless Action or
The Gita according to Gandhi. The preface in the original Gujarati
was rendered into English by Gandhiji himself in Yeravda jail in
instalments of one or more paragraphs daily and was published in
Young India of 6-8-1931. The manuscript of this English render-
ing, in Gandhiji’s own hand, is available, and variations between it
and the translation as edited for Young India (which is repro-
duced in this volume) are indicated in the footnotes. Like the
English version of Hind Swaraj (Vol. X), this translation of the
preface in Anasakiipoga provides a valuable illustration of Gandhiji’s
method of translating his own Gujarati.

Disclaiming all pretension to scholarship and ignoring the
subtleties of metaphysical doctrine, Gandhiji in the preface and in
his notes concentrated on bringing out the fundamental ethical
teaching of the Gita for the benefit of the lay reader, of women,
Vaishyas and Shudras ‘“who have little or no literary equipment,
who have neither the time nor the desire to read the Gita in the
original and yet who stand in need of its support” (p. 92). His
only qualification for this task was, he said, “an endeavour to en-
force the meaning in my own conduct for an unbroken period
of 40 years” (p. 92). On the basis of that experience, Gandhiji
made bold to offer an interpretation of the Gita’s teaching which
departed from the traditional views of it in important respects.
His approach to the subject illustrates his attitude to all scriptures.
He claimed the freedom to interpret the revealed word in the
light of a disciplined and purified conscience. “A poet’s meaning,”
he says, ‘““is limitless. Like man, the meaning of great writings
suffers evolution” (p. 99). By extending the meanings of words
like yajna and sannyasa, the author of the Gita ‘“‘has taught us to
imitate him” (p. 100). It was this attempt to interpret the scriptures
in consonance with modern ethical insights that enabled Gandhiji
to exemplify in his life the living truth behind the old religious
formulas. In Anasaktiyoga, Gandhiji approached the Gita in
this spirit and attempted a systematic exposition of a personal
and creative interpretation of its teaching.

The traditional view of the Gita doctrine of karmayoga, spiri-
tually oriented action, was bound up with the supposedly historical
context of the teaching. As an exhortation to Arjuna to overcome
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his attachment masquerading as compassion and to do his dharma
as a Kshatriya, leaving the result of the fighting in God’s hands,
the Gita was believed to enjoin disinterested performance of caste
functions and duties, including the Kshatriya’s duty of righteous
war. In modern times the emphasis on caste duties was dropped
and the meaning of niyata karma, the allotted duty (mr. 18)—the
phrase has also been interpreted to mean self-controlled action—
was enlarged to embrace public and national service, and the
doctrine of disinterested work so interpreted inspired a host of
patriots, led by Shri Aurobindo and Bal Gangadhar Tilak, in the
struggle for the emancipation and regeneration of the Motherland.

Gandhiji had discovered the Gifa via the medium of a rather
free English translation (Edwin Arnold’s The Song Celestial), and
he naturally read it in the light of the moral and religious ideas
which were fermenting in his mind while he was studying for the
Bar in England. He instantaneously saw in the work a confirma-
tion of his own as yet vague intuitions (Vol. XXXIX, pp. 60-2),
and closer study of the work, after 1903, deepened those intuitions
and integrated his developing political, humanitarian and ethical
concerns by providing them with a spiritual foundation. Hencefor-
ward the Gita became for him “a spiritual reference book™ (p. 91).

Gandhiji disengaged the Gita’s teaching from its historical con-
text by interpreting the Mahabharata battle anagogically, as
describing, under the guise of physical warfare, “the duel that
perpetually went on in the hearts of mankind” (p. 93). “Krishna
of the Gita,” he says, ‘“‘is perfection and right knowledge personi-
fied; but the picture is imaginary’ (p. 94). The primary aim of
the work, thus, is not to rouse a warrior to physical battle in a
just cause, but to teach an aspirant to found all his activities in
spiritual consciousness and to show him the means of doing so.
This means consisted in doing one’s duty in the spirit of yajna,
sacrifice, dedicating the fruits of the sacrifice to the Lord seated
in the hearts of all beings. Such endeavour ruled out, according
to Gandhiji, violence and untruth in any form and for any cause
(p. 98). The characteristics of the sthitaprajna, the man whose in-
tellect is firmly anchored in the spiritual centre of his being,
described in Chapter II of the Gita, do not have, Gandhiji argued,
the remotest connection with the specific duties of a warrior (p. 93).
And the characteristics of the bkakta, the man whose heart abides
for ever in loving devotion to God, described later in Chapter XII,
are no different from those of the sthitaprajna.

Similarly, Gandhiji enlarged the traditional meaning of
the two key terms, yajna and swadharma, in the Gita teaching.



[x]

Gandhiji interpreted yajna to mean, not a mere ritual offering, but
“acts of selfless service dedicated to God” (p. 106). Swadharma
meant, according to him, not merely caste functions and duties,
but the duty of service in whatever occupation one followed (p.
108). All action not performed in this spirit was, according to
the Gita, a cause of bondage, and since no human being could
escape the necessity of action in obedience to the laws of univer-
sal Nature to which he is subject, the Gita enjoins disinterested
performance of yajna, the worshipful offering of all actions to the
Lord, as the only means of deliverance (m. 5 & 9 and .
27). This, according to Gandhiji, was the core of the Gita’s
teaching.

The Gita is thus not a mere exhortation to spiritual endeavour
or a code of morals and ethics; it is a practical guide to the
most effective way of attaining self-realization, and in this lay its
excellence (p. 94). Gandhiji offers a simple and universal re-
medy for the ills oflife. ““That matchless remedy is renunciation
of the fruits of action. This is the centre round which the Gita is
woven” (pp. 94-5). Such renunciation is possible only to a true
bhakta (p. 95), and Gandhiji exemplified its efficacy by his life-long
sadhana of public service, sustained in failure and success by his
faith in Ramanama as a potent form of prayer. “Ramanama is
a matter of faith not of the intellect. . . . Whether or not one gets
peace from it, whether one feels happy or unhappy, one ought to
keep up the repetition in the faith that Ramanama alone is

real” (p. 246).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speech-
es and interviews, as also passages which are not by Gandhiji,
have been set up in small type. In reports of speeches and
interviews slight changes and omissions, where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publica-
tion, except where they carry a date-line or where the date of
writing has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents avail-
able in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers to
those available in the Gandhi Smarak Nidhi and Sangrahalaya,
New Delhi; C.W. denotes documents secured by the Collected
Works of Mahatma Gandhi; M.M.U. stands for Mobile Microfilm
Unit reels.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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LETTER TO PRABHAVATI (Before 19-8-1929)
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LETTER TO NANABHAI MASHRUWALA (28-8-1929)
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LETTER TO JAGANNATH (17-9-1929)
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HOW LOVE ACTS (26-9-1929)
TO A CORRESPONDENT (26-9-1929)
TWO QUESTIONS (26-9-1929)
LETTER TO CHHAGANLAL JOSHI (26-9-1929)
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SPEECH TO LUCKNOW UNIVERSITY STUDENTS, LUCKNOW
(28-9-1929)
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LETTER TO CHHAGANLAL JOSHI (End of September 1929)
LETTER TO FULCHAND K. SHAH (1-10-1929)
LETTER TO SHIVABHAI (1-10-1929)
LETTER TO MATHURADAS PURUSHOTTAM (1-10-1929)
LETTER TO CHHAGANLAL JOSHI (1-10-1929)
LETTER TO CHHAGANLAL JOSHI (2-10-1929)
THE HINDU WIFE (3-10-1929)

457
457
458
460
461

463
466
467
468
470
472
472
473
474
475
476
477
478
479
480
480
481

482
482
483
484
485
486
486
487
487
488
488
489
489
490
491
491
492
492
493



450
451
452
453
454
455
456
457
458
459
460
461
462
463
464
465
466
467
468
469
470
471
472
473
474
475
476
4717
478
479
480
481
482
483
484
485
486
487
488
489
490
491
492

[xxiv ]

THE THOUSAND-HEADED MONSTER (3-10-1929)
SPINNING SONG (3-10-1929)

‘YOU ARE BEING DRIVEN’ (3-10-1929)

YOUTH ON TRIAL (3-10-1929)

NOTES (3-10-1929)

DUTY OF THE UNITED PROVINCES (3-10-1929)
LETTER TO M. HINDHEDE (3-10-1929)

LETTER TO FREDERICK B. FISHER (3-10-1929)
LETTER TO DR. H. W. B. MORENO (3-10-1929)
LETTER TO AMINA QURESHI (3-10-1929)

LETTER TO BASANT KUMAR BIRLA (3-10-1929)
LETTER TO CHHAGANLAL GANDHI (3-10-1929)
LETTER TO CHHAGANLAL JOSHI (3-10-1929)
FRAGMENT OF LETTER TO MUNNALAL (3-10-1929)
ANSWER TO ‘‘THE ENGLISHMAN’’ (Before 4-10-1929)
LETTER TO H. B. TEJUMAL (4-10-1929)

LETTER TO HARISH CHANDRA DAS (4-10-1929)
LETTER TO PRATAP S. PANDIT (4-10-1929)
LETTER TO GIRI RAJ (4-10-1929)

LETTER TO SATIS CHANDRA MUKHER]JI (4-10-1929)
LETTER TO MADHAVJI V. THAKKAR (4-10-1929)
LETTER TO MANILAL AND SUSHILA GANDHI (5-10-1929)
LETTER TO KASHINATH (5-10-1929)

TELEGRAM TO H. T. SILCOCK (After 5-10-1929)
ACADEMIC v. PRACTICAL (6-10-1929)

CONCERNING GOD (6-10-1929)

WHAT DOES KHADI MEAN? (6-10-1929)

LETTER TO CHHAGANLAL JOSHI (6-10-1929)
LETTER TO BRIJKRISHNA CHANDIWALA (6-10-1929)
LETTER TO ASHRAM BOYS AND GIRLS (7-10-1929)
LETTER TO ASHRAM WOMEN (7-10-1929)

LETTER TO CHHAGANLAL JOSHI (7-10-1929)
TELEGRAM TO SHANKERLAL BANKER (8-10-1929)
TELEGRAM TO MANGALDAS GIRDHARDAS (8-10-1929)
LETTER TO CHHAGANLAL JOSHI (8-10-1929)
LETTER TO VALJI G. DESAI (8-10-1929)

LETTER TO PURUSHOTTAMDAS THAKURDAS (8-10-1929)
LETTER TO BHUPENDRA NATH BANERJEE (8-10-1929)
LETTER TO BHUPENDRA NATH GHOSH (8-10-1929)
LETTER TO GIRI RAJ (8-10-1929)

LETTER TO JAIRAMDAS DOULATRAM (8-10-1929)
LETTER TO O. B. DE SILVA (8-10-1929)

LETTER TO GANGA NATH JHA (8-10-1929)

495
498
498
499
500
501
502
503
503
505
505
506
507
508
508
509
510
510
511
512
512
513
514
514
515
517
518
519
520
521
522
522
523
524
524
526
527
528
528
529
529
530
531



493
494
495
496
497
498
499
500
501
502
503
504
505
506
507
508
509
510
511

512
513
514
515
516
517
518
519
520
521
522
523
524
525
526
527
528
529
530
531

[xxv]

LETTER TO J. C. KUMARAPPA (8-10-1929)

LETTER TO K. A. FITTER (8-10-1929)

LETTER TO ASA SINGH (8-10-1929)

LETTER TO BRIJKRISHNA CHANDIWALA (8-10-1929)

LETTER TO RAIHANA TYABJI (9-10-1929)

LETTER TO CHHAGANLAL JOSHI (9-10-1929)

LETTER TO JAMNADAS GANDHI (9-10-1929)

MESSAGE TO SIKH LEAGUE (9-10-1929)

LETTER TO GANGABEHN VAIDYA (9-10-1929)

CONGRESS ORGANIZATION (10-10-1929)

NOTES (10-10-1929)

TULSIDAS (10-10-1929)

LETTER TO GANGABEHN ZAVERI (10-10-1929)

LETTER TO CHHAGANLAL JOSHI (10-10-1929)

LETTER TO A (10-10-1929)

TELEGRAM TO JAWAHARLAL NEHRU (11-10-1929)

LETTER TO CHHAGANLAL JOSHI (11-10-1929)

SPEECH AT POLITICAL CONFERENCE, HARDOI (11-10-1929)

KHADDAR AND UNTOUCHABILITY: DUTY OF INDIAN
MUNICIPALITIES (12-10-1929)

LETTER TO AMAL HOME (12-10-1929)

LETTER TO FREDERIC STANDENATH (12-10-1929)

LETTER TO HARI G. GOVIL (12-10-1929)

LETTER TO TAGE BUNDGAARD (12-10-1929)

LETTER TO ELEANOR M. HOUGH (12-10-1929)

LETTER TO HENRY S. SALT (12-10-1929)

LETTER TO K. V. SWAMI (12-10-1929)

LETTER TO ADELE KAUFMANN (12-10-1929)

LETTER TO C. VIJAYARAGHAVACHARIAR (12-10-1929)

LETTER TO CHHAGANLAL JOSHI (12-10-1929)

GUJARATIS’ LOVE (13-10-1929)

A RUINOUS VICE (13-10-1929)

LETTER TO CHHAGANLAL JOSHI (13-10-1929)

LETTER TO ISHWARLAL JOSHI (13-10-1929)

SPEECH AT MORADABAD (13-10-1929)

LETTER TO ASHRAM WOMEN (14-10-1929)

LETTER TO CHHAGANLAL JOSHI (14-10-1929)

LETTER TO CHHAGANLAL JOSHI (14-10-1929)

LETTER TO CHHAGANLAL JOSHI (15-10-1929)

LETTER TO GANGADEVI SANADHYA (15-10-1929)

ADDENDA

NOTE TO CHHAGANLAL JOSHI (Before 6-9-1929)

LETTER TO CHHAGANLAL JOSHI (10-9-1929)

531
532
532
533
533
534
535
536
536
537
540
541
543
544
545
546
547
547

548
350
551
551
552
552
553
554
554
554
555
556
557
559
559
560
561
561
563
564
566

567
568



[xxvi]

APPENDICES

I GOSEVA SANGHA

II LETTER FROM SATIS CHANDRA DAS GUPTA
111 LETTER FROM M. R. JAYAKAR

SOURCES
CHRONOLOGY
INDEX OF TITLES
INDEX

ERRATA

569
573
574

576
578
581
586
606



ILLUSTRATIONS

FROM PREFACE TO ‘‘ANASAKTIYOGA’ Sfacing pp. 96 and 97



I''x - OJINMDO



1. PACE OF BOYCOTT

The Foreign-Cloth Boycott Committee has been conducting
its work in accordance with its regulations. Since I am its Presi-
dent, I certainly cannot take credit for its regularity. All the
credit for it goes to its enthusiastic and dutiful Secretary. Ever
since he accepted that office, Shri Jairamdas' has forgotten all
other things. No one in the world has been able to do justice to
any secretaryship without such concentration. If this Committee
receives full assistance, it will experience no difficulty and take no
time to make the boycott an established fact, because the main
thing to do in this matter is to organize. If the Congress princi-
ple becomes a living thing and workers are actuated by true faith,
there is no reason at all to doubt that the people are ready for
boycott. It is necessary to explain their duty to them and to
prove to them that even prominent persons have given up foreign
cloth and begun to wear khadi exclusively. But the thing we lack
is sincerity among these prominent people themselves. Some of
them pretend to wear khadi, some wear it only on occasions,
etc., and some others flatly refuse to wear it and yet remain in
the Congress. Misusing their high positions they do not abide by
any rules and hence there is not as much impact on the people
as there should be. The mass of people are not foolish but in-
telligent. They understand some things by a mere hint. This
is one of the reasons why the pace of khadi, that is, of boycott, is
slow.

But whether we call the pace slow or fast, we can see from the
two months’ report which the Boycott Committee has published
that it is certainly beginning to have its impact on England at any
rate. Mr. Roberts, President of the Cloth Dealers’ Association
of Delhi, has said in his speech that even Manchester has begun to
feel acutely the effect of the boycott. He says that almost a
third of the cotton-textile mills in England have closed down.
But since our enthusiasm lasts a short while and cools off, such
impact does not last for ever. In order that it should do so,
we should be honest and make constant endeavours. The pace has
increased so much at present that many fear that khadi will be
in short supply. But if we have digested the mantra of khadi, there
is no reason why supplies of khadi should run out. If anyone

1 Jairamdas Doulatram

41-1
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were to complain that there was a shortage of rotlis in spite of
the availability of wheat flour and be struck with fear, there
would be no justification for that fear; in like manner there will
be no fear of a shortage of khadi as long as there is cotton in
India. If we now entertain such fear, it is because we have for-
gotten the power of khadi and have even lost our faith in it. It
is as easy to spin yarn and weave khadi as it is to bake ro#lis in
every home. Khadi depends on supplies of yarn. Even now,
we come across weavers almost anywhere. But we do not get
male or female spinners so easily.

There are three ways of producing hand-spun yarn: the first
is the way of self-reliance, the second is doing it for wages and
the third is that of sacrificial spinning. The first can be the most
extensive and it should be considered the easiest. It is that
the agriculturists should themselves spin yarn for their require-
ments of cloth and get it woven, whereby khadi so made will be
cheaper for them than mill-cloth. And in this way one can save
oneself the trouble of finding buyers for one’s khadi. City-dwellers
and those who are not agriculturists should get ready-made khadi.
The second way is for them, i.e., to pay and get yarn spun. This
method is most prevalent today because the khadi movement
was started and was possible only that way. It started with the
middle classes, the educated class of people. They were not in a
position to produce khadi on their own and wear it. In India there
is one class tormented by hunger, which will be able to ward off
its misery if it gets a few pice a day. Thus yarn began to be
spun for wages. There is a great advantage in this too. That is,
it has increased the organizing capacity of the middle classes,
has given rise to a great agency of service, has brought into exis-
tence a class of people selling khadi for the benefit of others and
has opened up a major new source of honourable income for the
middle classes. This is no ordinary gain. The third way is to
produce yarn by sacrificial spinning. This has been going on very
slowly on account of lack of proper environment. If an atmos-
phere of sacrifice can be created, crores of yards of yarn can be
produced by this method. In municipal schools where thou-
sands of boys and girls study, yarn can be produced every day
by means of the takli with the greatest ease. That will involve
very little expenditure and the work can become enduring. The
yarn produced can be immediately sent to a weaver and got
woven, and thereby confidence can be created in the people.
This work can be easily organized. Thus, if all the three ways are
fully used, there will not be the slightest difficulty in India produ-
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cing as much yarn as is required, that is to say, to produce khadi
in the quantity needed.
[From Gujarati]
Navajivan, 2-6-1929

2. COMMITTEE FOR REMOVAL OF UNTOUCHABILITY

The Congress Working Committee has set up a separate com-
mittee for the removal of untouchability, of which Bharat Bhushan
Pandit Malaviya is the President. Its Secretary is Shri Jamnalalji.
Its office is at 395, Kalbadevi Road, Bombay. The main objects
of the committee are:

1. to get public temples thrown open to the Antyajas;

2. to secure for the Antyajas the use of public wells;

3. removal of the restrictions which face Antyaja children

in public schools;

4. to improve their condition in respect of cleanliness; and

5. to induce them to give up their habit of eating carrion

and taking liquor.

The committee expects every Hindu to help in educating
public opinion for this work. Those who are willing to assist in this
task should correspond with Shri Jamnalalji at the above address.

[From Gujarati]

Navajivan, 2-6-1929

3. GUJARAT’S CONTRIBUTION

The All-India Congress Committee has decided that by the
end of August every province should enrol 1} per cent of its popu-
lation, excluding that of the Princely States and the Excluded
Areas, and that at least half the number of districts and half the
number of taluks in them and ten villages in each taluk should
be covered. This proportion is certainly not too high. If a
province cannot enlist even this percentage, it ought not to have
the right to send a representative to the Congress.

If the Congress is at all ready to carry out the constructive
work decided upon by itself and if it cannot influence one man
in every four hundred, it will have no value. The programme of
constructive work is such that everyone can take part in it. It
is not like that of the legislature in which only a few people whose
number can be counted on one’s fingers can participate. If we
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can find volunteers, we can get work from crores of people. Khadi
work is such that the boycott cannot at all be an accomplished
fact without the enthusiasm and help of crores of people. The
removal of untouchability means the consent of 23 crore Hindus.
Prohibition implies the effect of true self-purification on lakhs of
Hindus and Muslims. These things can be done only if the
Congress organization is alive, alert and pervasive. And if the
Congress cannot even do this work, the job which we hope to
accomplish by January 1 of the coming year will never get done.
Hence I hope that even in this work, Gujarat will; as in the past,
make a bigger contribution than its share, and well before the end
of August. And if we want to do that, we must take a map of
Gujarat and decide how many men must join the Congress from
every part, that is, from every taluk, and the work must then
be distributed accordingly.

We easily recall, while considering this subject, that the Con-
gress constitution has in it the stipulation regarding yarn. A
number of people wish to get exemption from that clause in many
ways. I presume that the workers of Gujarat do not have
such persons in their midst. But, perchance, if there is any such,
I must state for his benefit that the condition is not applicable
at the time of enrolling himself in the Congress. He who accepts
the Congress objectives and gives four annas or 2,000 yards of
yarn can compel a worker to register his name in the Congress
office. The obligation to wear khadi applies to a man who wishes
to exercise his voting right. It is necessary to understand this
distinction. It is also meaningful. A man joining the Congress
may be a lover of foreign cloth and even revile khadi, but we
hope that, after coming into contact with us, after being served
by us and experiencing our love, his fascination for foreign cloth
will disappear and he will begin to use khadi. Perhaps, he may be
moved to wear khadi if only out of a desire to earn the franchise.
And despite all this, if he will not wear khadi, he will forfeit his
voting right at least for that time. This is how the Congress had
understood the utility and necessity of khadi. I have very often
written that it is our duty to remove the condition regarding
khadi if a number of people hold that that restriction retards the
work of the Congress and that it must be done away with. But I
have no doubt whatever in my mind that, as long as that
condition stands, it must be implemented honestly.

[From Gujarati]
Navajivan, 2-6-1929



4. KARACHI KHADI BHANDAR

I had paid a visit to the Bhandar when I was in Karachi,
but I was not able to pay much attention to it. Moreover, as I
had heard complaints about its high prices, I had kept silent on
that subject. The manager of the Bhandar, Bhai Dayaram Topan-
das, complained against my silence. I gave him the reason
therefor. Thereupon, he produced before me proofs of the fair-
ness of his transactions, which included testimonials from Sadhu
Vaswani!, Acharya Gidwani? and others. Bhai Chandrashankar
Buch, after a special investigation, writes:3

In addition, Bhai Dayaram Topandas had asked that the
Charkha Sangha audit and publish the Bhandar accounts at its
own expense and had stated that, if anyone else were ready to
undertake to run it in a better manner, he was willing to hand
it over to him. There is no doubt left in my mind about the
rates and transactions. It is true that there is no loss in that
shop; this is not a shortcoming but a merit; it suggests that he
knows how to run the Bhandar. No one who has run a khadi
bhandar with circumspection has suffered a loss. There may not
be much profit in it, but there is no reason why there should be
a loss.

[From Gujarati]
Navajivan, 2-6-1929

5. IDEAL PRIMARY SCHOOL FOR CHILDREN

The subject of child education, which ought to be the simplest,
appears to have become difficult or to have been made so. Expe-
rience teaches us that, whether we wish it or not, children do
receive some education good or bad. To many readers this sen-
tence may sound strange, but if we consider whom we can call

I'T. L. Vaswani

2 A. T. Gidwani

3 The letter is not translated here. Buch had stated that a nominal marginal
profit was added to the selling price and the general expenditure was quite rea-
sonable. Four persons worked in the store and each one drew about Rs. 25 a
month. He had suggested that, if only two managed the work, each of them
could live respectably on Rs. 50 a month, the other two seeking jobs elsewhere.
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a child, what education means and who can impart child edu-
cation, perhaps we shall find nothing novel in the above sen-
tence. A child means a boy or girl under the age of ten or
anyone who appears to be of that age.

Education does not mean a knowledge of the alphabet. This
type of knowledge is only a means to education. Education im-
plies a child’s learning how to put his mind and all his senses
to good use. That is to say, he really learns how to use his
hands, feet and other organs of action and his nose, ear and other
organs of sense. A child who has acquired the knowledge that
he should not use his hands for stealing or for killing flies nor
for beating up his companions or younger brothers and sisters
has already begun his education. He has started it, we can say,
when he understands the necessity of keeping his body, his teeth,
tongue, ears, head, nails, etc., clean and keeps them clean. That
child has made good progress in education who does not indulge
in mischief while eating and drinking, eats and drinks alone or in
society in a proper manner, sits properly and chooses pure food-
stuffs knowing the difference between pure and impure foodstufls,
does not eat like a glutton, does not clamour for whatever he sees
and remains calm even if he does not get what he wants. Even
that child has advanced on the road to education whose pro-
nunciation is correct, who can recount to us the history and geo-
graphy of the country surrounding him without knowing those
terms and who understands what his country means. That child
has made very good progress in his education who can under-
stand the difference between truth and untruth, worth and
worthlessness and chooses the good and the true, while re-
jecting the bad and the untrue. There is no need now to dilate
on this point. The reader can supply other attributes himself.
Only one thing needs to be made clear. In all this one sees no
need of a knowledge of the alphabet or of any script. To en-
gage children in learning the script is tantamount to putting a
burden on their mind and other organs and is like putting their
eyes and hands to bad use. A child who has received true edu-
cation easily picks up a knowledge of the alphabet at the appro-
priate time and in an interesting way. Today knowledge be-
comes a sort of burden to children, their best time for development
is spent uselessly, and in the end, instead of writing a beautiful
hand and reading in a beautiful way, their handwriting is like the
housefly’s legs, and they read mostly what should not be read and
even what they do read, they read wrongly. To call this education
is blasphemy, or sacrilege. Before a child receives a knowledge of the
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alphabet it should have received primary education. If this is done,
one can be spared in this poor land the expenditure on many series
of readers and primers and a lot of nonsense. If there must be
a primer, it ought to be only for the teachers, and never for the
children described by me. If we are not being carried away in
the prevailing current, this matter ought to appear as clear as a
lamp.

A child can receive the education outlined above even in the
home and that too from the mother herself. Hence children receive
elementary education from their mothers. If our homes are broken
up and divided today, if the parents have forgotten their duty to
their children, the children should, as far as possible, be educated
under conditions providing a family-like environment. Only a
mother can discharge this duty; hence child education should be
placed in charge of women alone. A man has not generally till
now been able to show the love and patience that a woman can.
If all of this is true, the moment we tackle the question of child
education, that of the education of women naturally stares us in
the face. And until we have mothers capable of imparting edu-
cation to children, I have no hesitation in saying that children will
remain without education despite their attending hundreds of
schools.

Now I shall give a sketch of child education. Let us suppose
that five children have been placed in charge of a woman in the
role of a mother. These children do not know how to talk or walk
and they have running noses, they clean their nasal mucus with
their hands and wipe it on their legs or their clothes. There is
rheum in their eyes, there is wax in their ears and dirt in their
nails. Even when asked to sit down properly they sit awkwardly,
spreading out their legs, saliva drips when they speak, they say
‘hun’ for ‘shun’® and use the first person plural for the first person
singular. They have no idea of east, west, north and south. They
are wearing soiled clothes, their private parts are exposed, they
toy with them and, if asked not to do so, they do it all the more.
If their clothes have pockets, these are filled with some dirty
sweets, which they eat from time to time, dropping some of these
on the floor and making their sticky hands stickier. Their caps
have become jet-black at the border and a bad odour issues from
them. Only if motherly feelings spring up in the woman who
looks after these five children can she teach them. The first lesson
will certainly be to put them in good shape. The mother will give

1 Meaning ‘what’
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them a bath lovingly, she will do nothing but crack jokes with
them for several days and in many ways, just as mothers have
done till this day, just as Kausalya did with little Rama; she will
bind them in the bonds of her love and train them to dance to
her tune. Until the mother succeeds in this, just as a cow distrac-
tedly runs here and there for her lost calf, she will become anxious
about those five children. She will not rest so long as the children
have not learnt to be normally clean, their teeth, ears, hands
and feet have not become clean, their stinking clothes have not
been changed, and ‘hun’ has not become ‘shun’. After gaining
this much control over them, the mother will teach the children
the first lesson of Ramanama. Some will call Him Rama, some
will call Him Rahman, but it is all the same. Economics will surely
come after religion. And so the mother will now start teaching them
arithmetic. She will teach the children the multiplication tables and
addition and subtraction orally. Children ought to know about the
place where they reside; hence she will point out to them the adjoin-
ing rivers and channels, hillocks and buildings and while doing so
give them an idea of the directions. And she will add to her own
knowledge for the sake of the children. In this concept, history and
geography can never be separate subjects. Knowledge of both can
be imparted in the form of stories only. The mother cannot be
satisfied with this much. A Hindu mother lets her children hear
the sound of Sanskrit from their childhood and therefore makes
them learn by rote verses in praise of God and trains the children
in correct pronunciation. A patriotic mother will surely give them
a knowledge of Hindi. Hence she will talk to children in Hindi,
read to them from Hindi books and turn them bilingual. She will
not at this stage impart to them knowledge of writing, but will surely
place a brush in their hands. She will make them draw geome-
trical figures, straight lines, circles, etc. A mother will not at all
concede that the children who do not draw a flower or a jug or
a triangle have received education. And she will not deprive
children of music. She will not tolerate it if the children do not
sing in chorus and in a sweet voice national songs, devotional songs,
etc. She will teach them to sing in rhythm. If she is a good tea-
cher, she places a one-stringed instrument in their hands, gives them
cymbals and teaches them a dance with sticks in which both boys
and girls join. In order to develop their bodies, she makes them do
physical exercise, makes them run and jump. And because the spirit
of service is to be inculcated in them and they are to be taught
some craft too, she would teach them to pick cotton pods and
break them open, to gin and card cotton and to spin it and
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the children would playfully spin at least for half an hour
every day.

Most of the books we come across nowadays are useless for
this curriculum. Her love will provide the books for every mother,
because there will be different books of history and geography in
every village and sums in arithmetic are of course to be set anew.
A dedicated mother will prepare herself every day and will make up
new stories and new sums in her notebook and teach them to the
children.

It should not be necessary to prolong this curriculum. A quar-
terly course of studies can be drawn up from it, because the
children have been brought up in different environments. Hence
we can never have a uniform curriculum. We can draw up cour-
ses for them from time to time as and when the children come to
us. Sometimes children come to us having learnt wrong things;
we have to make them unlearn these. Ifa six-seven-year-old child
is writing an indifferent hand or is in the habit of reading ma bhu
pa', we have to make him forget it. Until the false notion that
the child will gain knowledge through reading is removed from
his mind, he cannot make headway. It can easily be conceived
that even he who has not mastered a knowledge of the alphabet
throughout his life may become learned.

I have made no use in this article of the word ‘teacher’. A
teacher is a mother. She who cannot take the place of a mother
can never become a teacher. A child should not feel that it is
receiving education. The child whose mother’s eyes follow it
everywhere is receiving education all the twenty-four hours. A
child who sits six hours in a school may not be receiving any edu-
cation at all. In this topsyturvy life, perhaps we may not find
women-teachers. It may well be that child education is practi-
cable at present only through men-teachers. Then the men-tea-
chers will have to acquire the noble status of a mother and ultimately
the mothers will have to get ready for this job. But if my con-
cept is right, any mother if she has love in her heart can become
fit with a little assistance. And while preparing herself she will
prepare the children as well.

[From Gujarati]
Navajivan, 2-6-1929

1 For “Mother, give me water to drink.”



6. GOSEVA SANGHA

A meeting of the Goseva Sangha was held in the Udyoga
Mandir on May 28, and the following constitution! was approved.
It is desirable that many should join this Sevak Sangha. It is at
the same time necessary to sound this warning that one cannot
become a worker merely by tendering money, yarn or leather by
way of subscription. Among the duties of a sevak which have been
set down, some are compulsory and some, though necessary, have
been included merely as voluntary. Only those who carry out
the compulsory duties and try to observe the voluntary ones can
join as members. For those who are fired by a desire to serve the
cow, the obligations are not difficult to carry out. What should they
do who are at present unable to carry out the compulsory duties,
but are keenly desirous of maintaining a close connection with
the Sangha? This question had been raised at the meeting of the
Sangha. For that purpose, a class of helpers has been provided.
I hope, however, that those who cannot become helpers will
send donation as in the past and continue doing so.

[From Gujarati]

Navajivan, 2-6-1929

1 Vide Appendix 1.



7. LETTER TO MADHAVFI V. THAKKAR

ASHRAM, SABARMATI,
June 2, 1929

BHAISHRI MADHAV]JI,

I have your letter. Whenever I get back to the Ashram I
have less time to answer letters. Surely, with efforts, you will
get over your temper. I see that you are vigilant. I was pleased
when I went over your life sketch. May God grant you long
life and health and strengthen your devotion to service. It will
always benefit you if occasionally you give up bread or any other
item that you find heavy.

I got your letter today after I had dictated this. I see there is
a constant ebb and flow in your health. If you come over in July
we can try yet further treatment.

Vandemataram from
MoHANDAS

From a photostat of the Gujarati: G.N. 6785

8. LETTER TO JAMNALAL BAJAJ

ASHRAM, SABARMATI,
Fune 2, 1929

CHI. JAMNALAL,

About Rukhi!, I have spoken to Santok?. According to the
Gujarati calendar the year ends with Dwwali. If therefore the
marriage is to take place this year it has to be in the month
of Ashadh because, as Santok says, there are no marriage-days after
this. It would be too early to have the marriage in Ashadh.
Again Santok is so insistent on Banarasi learning Gujarati even
before the marriage that she says the marriage should be fixed
for the coming JFeth if marriage-days are available in the next
year. It is thus a matter of one year. Indeed Santok has also the
desire that in the mean while Rukhi can further continue her stu-
dies; and it is a welcome desire. So, I think, now we should leave
the matter as it is. I am trying to ascertain whether or not

I Daughter of Maganlal Gandhi
2 Wife of Maganlal Gandhi
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there are marriage-days in the coming year. I think we need
not hold up other similar alliances. Let us proceed on the belief
that all betrothals will surely be followed by a marriage, and
any alliance that we would now settle may perhaps require to be
immediately followed by solemnization. But then you know
more about this. Please make the right arrangements for the work
regarding untouchability, and send me some news about it regu-
larly every week if possible. On enquiries I learn today that there
are marriage-days in the coming year.

Blessings from

Bapu

From a photostat of the Gujarati: G.N. 9046

9. LETTER T0 G. D. BIRLA

Ubpvoca MANDIR, SABARMATI,
Fune 2, 1929

BHAI GHANSHYAMDASJI,

I have your letter. It has given me much comfort because
the feeling had been weighing on me that my advising you to keep
D.! with you was perhaps a mistake. There can be no two
opinions that he had been treated very harshly by the girl’s rela-
tives. I have received a letter regarding this which I enclose for
your perusal. . . had hinted at it. . . . writes that . . s death
was caused by heart failure. Is it correct?

I understand about Forward. There will always be attacks on
public figures but we have to weigh things in the scales of
justice. Subhas’s courage is laudable.

Yours,
MOHANDAS

From Hindi: C. W. 6171. Courtesy: G. D. Birla

10. LETTER T0 G. D. BIRLA
Fune 3, 1929

BHAI GHANSHYAMDAS]JI,
I have your letter. It is true I have become weak. But no
harm to the body is perceptible. I am conducting the experi-

1 The name is omitted.



LETTER TO TARA MODI 13

ment! with caution. You should not be anxious. Such experi-
ments are an integral part of my life; they are essential for my
mental peace and self-realization. I try to keep alive within
the limits I have specified for myself. But I also believe that life
and death are not in our hands. I am happy to know your
ideas about Keshu?. His father took great pains over him and we
all hope to get much service from him. I do not wish to restrict
his freedom in any way. His being with you frees me from anxiety.
Yours,
MoHANDAS
From Hindi: C. W. 6172. Courtesy: G. D. Birla

11. LETTER TO JAWAHARLAL NEHRU

Fune 5, 1929
MY DEAR JAWAHARLAL,

I am glad you will join me during the tour. Copies of the
reports make sad reading. I suggest your sending copies to the
respective committees with your observations and suggestions.
The report about Bihar surprises me. But that shows the ex-
tent of our fall.

Hope Kamala and Krishna are well.

Baru
Gandhi-Nehru Papers, 1929. Courtesy: Nehru Memorial Museum and Library

12. LETTER TO TARA MODI

ASHRAM, SABARMATI,
Fune 5, 1929

CHI. TARA,

I have your letter. Ramniklal had talked to me about you.
I am glad that you stay at Vedchhi, get plenty of experience and
are learning a lot. It is a good thing that you should learn to
live in the country and get to know how to be useful to the
villages and that the two of you can live apart, whenever neces-
sary, and remain content. As for staying here, you can by all
means come here whenever you want to. Ramniklal is satisfied at

1 On dietetics; vide pp. 34-6.
2 Son of Maganlal Gandhi
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heart and his decision to live here has brought him great peace.
I would have endured separation with both of you but never
would I have been able to get used to it. In spite of all this, I
would certainly wish you to stay where you are happy at heart.
And of course you would have my blessings in whatever you do.
Write to me from time to time. You must have got the news that
Chhaganlal and Kashi! have come over here.

Ramniklal must have written to you about my experiment.
I hope you know also the changes about the Bal Mandir. Read
carefully the article? on this subject appearing in Navajivan.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4145

13. LETTER TO MADHAVFI V. THAKKAR

ASHRAM, SABARMATI,
Fune 5, 1929

BHAISHRI MADHAV]I,

I got your letter after I had written to you. It seems your
weight has again returned to normal. Such increase and de-
crease will always persist. I shall start for Almora on the 11th. My
address during the tour of that area will be: Prem Vidyalaya?,
Ranikhet. Write to me to this address whenever you want to.

Vandemataram from
MoHANDAS

From a photostat of the Gujarati: G.N. 6786

14. CONSOLIDATED STATEMENT

The following is the consolidated statement I promised to
publish of the Andhra Desha collections. It has been prepared by
Sjt. Narayanamurti as auditor of the A.I.S.A.# and checked by
Deshabhakta Konda Venkatappayya:

I Wife of Chhaganlal Gandhi

2 Vide pp. 5-9.

3 Started in 1921 by Prem Vidyalaya Society to impart, besides the
three R’s, manual training such as spinning, weaving, carpet-making, carpen-
try, etc., board and instruction being free

4 All-India Spinners’ Association
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I have never before had the opportunity or the inclination to
supervise the conduct and expenses of tours during the past eight
years as I had of this eventful Andhra tour. I had noticed before
too much laxity about expenses and too much lavishness in order-
ing things. Much of it was done out of personal affection. But
even that affection became a questionable thing when the expen-
diture was deducted from purses collected in the name of Daridra-
narapana. In Andhra Desha therefore I took the law, as far as
possible, in my own hands and insisted upon no deduction being
made from cash collected without vouchers being produced and
accepted by me. I further insisted upon all the railway expen-
ses of my party being paid by me so that they might not become a
charge upon the purses. I also insisted that all feeding expen-
ses of my party should be paid by me when they were not paid
by the local host. Thus the certified expenses include generally
only motor hire, petrol, railway travelling of volunteers and the
like. These expenses do not amount to more than five per cent
of the collections. To have brought about a great awakening in
319 villages was worth the expense incurred. Having said as
much in defence of the expense, I must confess that even though
the sums collected may be large, we cannot afford to fly from
place to place and pay high motor charges. Whilst the tour was
on, I published the full details' of one bill which the reader
should recall if he will understand the full significance of my
statement. There was even there considerable room for improve-
ment and economy. It may seem ungracious to write thus of a
tour which has been the most economic of all I have known. But
it would be wrong to be easily satisfied or be satisfied with any-
thing but the highest. FEasy satisfaction means arrested progress
leading to stagnation and finally retrogression. Speed of descent is
in the inverse ratio to the snail-like speed of ascent. Workers
therefore will take note that whilst Andhra expenses are some guide
for the future, they may not be imitated without very considerable
modification. That will come automatically when every worker
realizes that he is to use national funds as jealously and as eco-
nomically as a careful householder would use his own. Almora,

beware!
Young India, 6-6-1929

1 Vide Vol. XL, p. 318.



15. GOSEVA SANGHA

The following is a translation of the constitution! adopted by
the Standing Committee of Goseva Sangha that met on 28th and
29th ultimo at the Udyoga Mandir, Sabarmati. I hope the reader
will not be disturbed over what may appear to him to be a
novelty in constitution-making in which members have no rights
and strange duties are expected of them. The members of the
Standing Committee have come to the conclusion that the very
difficult work of serving the cow is not possible without a large
number of men and women devoting themselves to it in a spirit
purely of service combined with full desire and preparedness for
learning the science of cow-preservation, nor need the reader be
surprised over the alternative subscriptions in the shape of dona-
ting unslaughtered hide or self-spun yarn. It is any day easier
to pay five rupees yearly than to find two hides of naturally dead
cattle. The very act of procuring such hide by one’s own effort
and not through deputy involves a certain amount of trouble and
the gaining of some knowledge about hides. This is a definite
gain. And if the reader will but remember that the word cow is to
be taken in the widest sense and includes all life that serves man-
kind and demands protection, the connection of self-spun yarn with
the Goseva Sangha will become immediately obvious.

Young India, 6-6-1929

16. ATROCIOUS

Though house-searches, arrests without even reasonable
ground or suspicion of innocent and respectable men, putting
them in veils and handcuffs are in the air, I was wholly unpre-
pared for the search of the offices of the well-known magazine, The
Modern Review, much less the house of its equally well-known
Editor, Sjt. Ramananda Chatterjee. Therefore when I heard of
the search I wired for particulars and Sjt. Ramananda Chatterjee
has sent me the following letter:?

On the 24th instant when I returned from my office at about 11.30

a.m., my second son told me that a Bengali police officer had come to

1 Vide Appendix I.
2 Only excerpts are reproduced here.

41-2
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search my house in connection with Dr. J. T. Sunderland’s India in Bon-
dage: Her Right to Freedom. . . .

. I entered the sitting-room, where I found a man in plain clothes
seated in a chair. . . . The officer asked me whether I had any printed copies
of India in Bondage, etc., any manuscripts thereof, and any correspondence
with the author relating to it in the nature of any business agreement.
Thereupon I gave him one printed copy of the book — there was no other
copy in my house—and two typewritten copies of the Indian and Ame-
rican editions. I also gave him the original copy of the agreement with
the author signed by Dr. Sunderland by which I had bound myself to give
him 25 per cent of the face value of each copy of the book sold. I gave
the man the covering letter also. . . . He then wrote out an inventory
of the things taken, got it signed by two local search witnesses, gave me a
carbon copy, and went away. The warrant he had with him was only
for searching my house. He was throughout polite. . . .

Another Bengali police officer had gone to my press and office.
. . . His warrant was for searching the premises and arresting Mr.
Sajanikanta Das . . . printer and publisher of the book. . . . the officer
took away 42 copies of the second edition . . . one copy of the first edition,
the manuscript from which the book was printed, and a few cash memos
and other documents to show that copies of the book had been sold and
sent by V.P.P. The printer and publisher was also arrested at my office
and released on bail then and there on his signing a bond for Rs. 1,000.
His trial for sedition will commence on June 4 at the Presidency Magis-
trate’s Court. At my office also the police officer was polite.

I have asked my office to send you by post a copy of the second edi-
tion of the book in order that you may be able to form your own opinion
of it, if you can make time to do so.

Let us thank the police that they were courteous. It would
have been monstrous, if they had been otherwise. But a
search is a search even though it is courteous. Golden fetters are
no less galling to a self-respecting man than iron ones. The sting
lies in the fetters, not in the metal. The search itself was wholly
unjustified. For Sjt. Ramananda Chatterjee is not a nonentity
of an editor. He is one of the foremost among journalists. He
and his magazine enjoy an international reputation. The Modern
Review is known for its sobriety and correctness of statement. It
is one of the most cultured magazines commanding contribu-
tions from some of the most noted writers in India. Where was
the occasion for the search? If Dr. J. T. Sunderland’s book is
seditious, let the publisher be prosecuted by all means, but the
information the police required could have been obtained with
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out any dramatic performance. But to the Government of the
day a dramatic performance is the thing they want. The tallest
among us must be occasionally bent, lest we forget ourselves.
Hence this exhibition of the red claw. There used to be in the
mutiny days a rehearsal of humiliations.  This search of Sjt.
Ramananda Chatterjee and much that is going on at the present
moment is an edition of those rehearsals. They will continue till
we learn to resent and resist such wanton insults.

Of Dr. Sunderland’s book, I am sorry, I know nothing. Before
it was printed the author had sent me the manuscript for opinion.
My preoccupations and continuous touring prevented my ever
reading it. The manuscript is still lying with me. In due course
the book was published. But I know that the worthy Doctor was
anxious to have my opinion even after the publication of the
volume. I could not make time for reading the book though I
had hoped to cope with it during the Andhra tour. But what I
could not do as a friend, I shall now have to do as editor. And
this is possible for it will be part of the daily editorial routine.
The point however is not whether the book is seditious. The
point is that searches and arrests are wholly uncalled for where
the purpose can be served without them, and that they are the
order of the day in India only in order to overawe and humi-
liate a whole people. This studied humiliation is one of the cho-
sen methods which the ruling race consider necessary in order
that they—though less than one hundred thousand—may rule
three hundred million people. It is a state of things we must
strain every nerve to remedy. To command respect is the first
step to swaraj.

Young India, 6-6-1929

17. FOREIGN-CLOTH BOYCOTT

Sjt. Jairamdas has addressed a general letter to every District
Congress Committee as to what is expected of it in the matter of
boycott. The following are the operating extracts from the letter:

I send hereunder the full text of the new programme framed by
the Foreign-Cloth Boycott Committee at its meeting on the 24th May.
May I request you to place it before an emergency meeting of your exe-
cutive and in view of the various items of the programme prepare your
own line of action within your jurisdiction? There is no reason why the
programme for enrolment of Congress members adopted by the All-India
Congress Committee at its recent meeting at Bombay should in any way
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interfere with the carrying out of this new boycott programme. On the
contrary the enrolment programme will give you very great opportu-
nities of carrying the message of the boycott of foreign cloth to the
thousands whom you may have to approach for enrolment as Congress
members. The message of the Congress including the boycott of foreign
cloth has naturally to be explained to the people before they are asked
to join the Congress. I hope you will be able to show a far better
record of boycott work done in the next four months than you have been
able to do during the last five months.

ForeioN-CLotH Bovcorr REsoLuTiON

(a) The Foreign-Cloth Boycott Committee notes the response made
by the people, in the course of the last three months, to the programme
of boycott of foreign cloth laid down by the Working Committee, and
urges all Congress Committees and other organizations co-operating in the
boycott campaign to carry out that programme with even greater vigour
during the remaining part of the year.

(b) The Committee suggests that in accordance with the above
programme, organized efforts should be made to concentrate on:

1. organizing propaganda parties for touring outside large towns;

2. arranging house-to-house visits for converting people to the boy-
cott of foreign cloth;

3. holding public meetings where house-to-house propaganda is not
feasible;

4. hawking khadi as often during each week as is possible;

5. collecting sufficient funds to run small khadi depots wherever
necessary;

6. organizing street propaganda and nagar kirtans on every Wed-
nesday and Sunday in the week;

7. engaging in special boycott activity on the first Sunday of each
month, that is, 2nd June, 7th July, 4th August, and 1st September;

8. arranging requisitions for special meetings of local bodies which
have not so far considered the suggestions made by the Foreign-
Cloth Boycott Committee for securing their co-operation in the
boycott campaign;

9. posting weekly reports of foreign-cloth boycott work on each
Monday; and

10. observing 2nd October 1929 (Gandhiji’s birthday) as the
Foreign-Cloth Boycott Day.

I showed last week! that the reorganization resolution not
only did not interfere with the constructive programme but that

1 Vide Vol. XL, pp. 428-9.
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it actually helped it. There is no meaning in going to the
people for merely asking them to join the Congress if we will not
tell them what it means and does for the nation and what it ex-
pects of every Congressman.

The need for intensive boycott propaganda is emphasized by
the following extract I take from the speech recently delivered by
the Secretary of State for India to the London Chamber of Com-
merce. He is reported to have said:

It was difficult to realize the prodigious amount of British capital
which was sunk in India, and he was quite ready to believe that it could
be put even so high as £700,000,000, or even £1,000,000,000. This year
the Railway Department were assured of the prospect of spending
£20,000,000 on useful productive works. In addition to the railway capi-
tal, the Government of India had nearly £100,000,000 invested in other
profit-earning enterprises, and on top of those vast undertakings which
accounted for so much of the Indian National Debt, one must pile the
incalculable capital sunk in the great trading ventures, which had been
growing in value. . . .

India bought from us something like £85,000,000 worth of our
commodities, and they could readily realize what the effect on our unem-
ployment problem would be if the Indian market were lost or seriously
curtailed. If British traders took to heart the exhortation recently given
by the Prince of Wales, he was confident that British fair dealing and
superior British workmanship would regain the ground which had been
lost in recent years. At present Indian purchases in Great Britain re-
presented only 5s. 3d. per head, while those made by New Zealand and
Australia represented respectively £13 5s. 5d. and £8 17s. 3d. per head.

We could not share Lord Peel’s joy as he quoted the enor-
mous figures of British capital sunk in India and her purchases of
British goods, nor can we associate ourselves with the cheers that
greeted his perorations to the eloquent figures. They teach us a
different lesson. Most of these purchases spell ruin to the pea-
santry of India. And let it be remembered that more than half
the purchases are of British cloth which India buys whilst its mil-
lions of hands remain idle during half the year and whilst they
can easily manufacture all the cloth they need in their cottages
and stop this terrific drain from the country.!

Young India, 6-6-1929

1 Vide also pp. 1-3.



18. NOTES

A SvuccessFuL EXPERIMENT

Very few readers know and perhaps fewer still are interested
in the composition of the A.I.S.A. Council. The reader may
recall that the Council timidly, before its time, tried the experi-
ment of having three members added to its strength by election.
The voters were A- and B-class members who had paid up their
subscriptions. Though the B-class membership was abolished
for the reasons already stated in these pages!, for the purposes of
this election, anomalous though it was in many respects, the B-
class members were allowed to participate in the voting. The sys-
tem adopted was proportional representation. The voting was
conducted through the post. The result was very satisfactory.
The voters understood their responsibility and appreciated the
privilege. There were five candidates of whom three had to be
elected. The following is an interesting summary of the voting
lists:

Total votes cast 290
Invalid 31
Valid votes 259
Quota necessary 325)51) 1266
FirsT VoTES
Sjt. V. V. Jerajani 148
Dr. B. Subrahmanian 55
Sjt. K. Santanam 41
»» Deva Sharma Vidyalankar 13
» N. Rama Lingam 2

,»» Jerajani elected.

Analysis of Sjt. Jerajani’s papers for second preferences:

Sjt. K. Santanam 70
Dr. B. Subrahmanian 31
Sjt. Deva Sharma Vidyalankar 9
,, IN. Rama Lingam Nil

1 Vide Vol. XL, pp. 394-5.
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Adding first preferences received, the result is as follows:

Dr. B. Subrahmanian 86
Sjt. K. Santanam 79
» Deva Sharma Vidyalankar 22
» WN. Rama Lingam 2
Dr. B. Subrahmanian and Sjt. K. Santanam elected.
Total voters: Total votes cast (valid)

490 A class 212 A class

83 B class 47 B class

573 259

Thus without any canvassing and without fuss a little over
fifty per cent of the voters took part in an election in which there
was no unhealthy rivalry and no vital issue at stake. Out of
290 voting papers, 31 were found invalid. That no doubt is a
large figure but not too large for the first election on the pro-
portional basis. It is to be wished that there will be more men
and women joining the A.I.S.A. For it is not merely a body
for taking the message of the wheel to the remotest village of
India but incidentally it is a training ground for evolving a vast
democratic institution in which the highest position is one of
pure service and that position is attainable by merit within reach
of the lowliest among us. Let it be noted that the franchise of the
A.LS.A. is the most democratic the world has known. Franchise
without any qualification whatsoever save that of age, is, in my
opinion, no franchise. It can never lead to true democracy.

Young India, 6-6-1929

19. WANTED SELF-CONVERSION

It was at Kurnool during the Andhra tour that I received an
anonymous letter complaining that members of the local recep-
tion committee who were surrounding me were khaddar-clad only
for the occasion and that they were habitual wearers of foreign
cloth and given to foreign fashions. At the meeting itself, I saw
a fair display of foreign garments. I therefore referred to the
contents of the letter whilst at the same time I criticized the
anonymous writer for hiding his name. The anonymous writer
who must have heard my speech promptly wrote to me dis-
closing his identity. As the letter does credit to the writer and is
otherwise instructive I give it below in full:
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Secrecy is a sin. But owing to the reasons set forth below I did not
give out my name in my letter of yesterday. I am a Government servant.
You are fully aware of the fact that as a Government servant I am not
expected to express even my sincere opinion about my country’s state or
its needs. This is high treason. But still I could not bear to see the pal-
pable insincerity of many of those that came to attend on you vyester-
day. That was torture to me to see. The duty of the literate lies in
convincing the masses. But it is very wrong on the part of the literate to
think that the illiterate masses can be made to believe by insincere
behaviour. If everyone takes into his head to live by your advice even
within his own home, I am sure the time will not be far when India
can hold up her head as a free and independent country. Utter want of
sincerity cannot convince the masses. We set a bad and a damaging
example by our hollowness and we give occasion to the world to mock
at us. My mind was ill at ease with all these thoughts and I therefore
wrote to you. Though very poor, I do not care whether it is well or ill
for me as a Government servant to give out my name, as long as I
feel convinced that I have done no wrong. I do not also much mind
whether my telling out my name to you will jeopardize my position (as a
Government servant) which is my sole means of livelihood.

The writer and others who may write to public journals with
a reputation to keep should know that editors are bound to with-
hold from the public names which the owners give only for edi-
tors’ satisfaction. The writer therefore may rest assured that his
name will never be disclosed. If it is any satisfaction to him
he may know that I destroyed the portion containing his name
as soon as I had finished reading the letter and that I could not
recall the name myself even if I tried.

In my opinion even if he had written his letter for publica-
tion with his name, he could have come to no harm. The letter
is perfectly innocent and such as any Government servant can
write with impunity. We often hesitate to do the right only be-
cause of needless fear. We must learn to dare to do the right
thing.

Whether the writer’s specified charge against the Kurnool
leaders can be borne out or not I do not know, but I know that
what he says about the insincerity of public life has a sub-
stance of truth in it. If the leading class did as it preached, we
should have no difficulty in getting an adequate response from the
masses. What is therefore sorely needed is undoubtedly conversion
of the leading classes. When that comes, the rest will be easy.

Young India, 6-6-1929



20. DHOTI-cum-SOLA HAT

Pandit Durgashankar Mehta of Seoni writes:

I was a practising lawyer but non-co-operated in 1921. Circum-
stances have driven me back to law but I am a strict khaddarite. I have
given up the use of trousers and ties and attend court and the local
legislature in dhoti. As Chairman of my District Council I am running
Famine Road Works, which require my being out in the sun. Recently
I got a touch of the sun and went in for a hat, which has been specially
made of pure khaddar. This has started a controversy. Will you take
part in it?

This is an old controversy. My narrow nationalism rebels
against the hat, my secret internationalism regards the sola hat
as one of the few boons from Europe. But for the tremendous
national prejudice against the hat, I would undertake to become
president of a league for popularizing sola hats. In my opinion
educated India has erred in taking to (in this climate) unneces-
sary, unhygienic, inelegant trousers and in betraying general hesi-
tation to take up the sola hat. But I know that national likes and
dislikes are not governed by reason. That Scotch Highlander will
run the risk of being singled out by his kilt as an easy target for
the enemy but will not abandon the awkward kilt. I do not ex-
pect India to take kindly to the sola hat. Nevertheless workers like
Pandit Durgashankar need not be ruffled by criticism and may cer-
tainly wear khadi imitations of the sola hat. It is in reality an
easily portable umbrella that covers the head without the neces-
sity of one hand being occupied in carrying it. The Calcutta police-
man who shades his head from the fierce sun by sustaining an um-
brella in his belt puts himself under a double handicap when
pitted against his FEuropean fellow-member. Those who have
strong prejudice against sola hats should study the contrast I have
described. I may here draw the reader’s attention to an indi-
genous and effective equivalent of the hat that is very generally
worn by the poor farmers of Malabar. It is an umbrella with-
out the handle, made of leaves with a bark hoop to fit the head. It
is cheap, thoroughly effective and in no way akin to the hat and
yet almost just as serviceable.

Young India, 6-6-1929



21. AN APOLOGY

I have always felt unhappy that even though I am the edi-
tor of Hindi Navajivan 1 have never written anything for the jour-
nal. There has always been a strong desire to do so, but I was not
able to fulfil it before now. From now on I intend to write some-
thing for it every week.

[From Hindi]

Hindi Navajivan, 6-6-1929

22. SPINNING v. WEAVING

Shri Moolchand writes from Khadi Ashram, Ringas:!

I feel that it is the duty of khadi workers to teach the art of
weaving to those peasants who wish to learn it. But it cannot
be considered as important as carding nor can it be propagated as
successfully. Carding is an indivisible part of the process of spin-
ning, as preparing dough is of that of making chapatis. If a person
knows how to make chapatis but cannot prepare the dough he can-
not be said to have mastered the art of making chapatis. So
it is as important to teach carding as it is to teach spinning.

Weaving is quite a separate process, a distinct occupation.
Moreover, it has not become extinct. India’s poverty and weaving
are in no way inter-connected. It is the extinction of spinning which
is responsible for the grievous plight and the utter poverty in
which our peasantry finds itself today. Even when we wish them
to become self-reliant it is not necessary to teach them weaving.
Self-reliance does not mean in any way that each man must do
everything himself. It would be useless and harmful to attempt
it. Man is a social being and depends on society. Self-reliance
means only that each village ought to produce all the grain and
all the cloth it requires. There has to be a division of labour in
the villages. Only spinning will be essential for everyone. It was
so in the past. So it should be now and in the future. Even a
little reflection will make it clear that if spinning is to be done
by hand, as it should be, then this is the way to do so.

1 The letter is not translated here. The correspondent had described the
work done in the Ashram and asked Gandhiji if weaving was not as important
as spinning.
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We should not feel for a moment that because the weavers
are not honest in their dealings, the peasants should learn how to
weave. Our job is to make the weavers better. They are also a part
of society. Of course one thing must be done—some of the khadi
workers should learn to weave well so that they can influence
the weavers and also save them from the injustice they have to
suffer because of our ignorance.

[From Hindi]

Hindi Navajivan, 6-6-1929

23. COUNCIL-ENTRY

A gentleman writes about Council-entry:!

My views on this subject are the same as they were in 1920-
21. I do not feel that the country has benefited by people getting
into the Councils. If however we must enter the Councils then
those elected would do well to use this forum to promote the cons-
tructive programme, e.g., khadi, etc. Not to enter the Councils
would be wisdom of the first order. But next best would be to join
them and then to carry on there the work one would be doing
outside.

I would advise the readers that they should forget all about
the Councils if they have not set their heart on getting elected
themselves or getting someone else elected.

[From Hindi]

Hindi Navajivan, 6-6-1929

24. LETTER TO MOOLCHAND AGRAWAL
Fune 8, 1929

BHAI MOOLCHANDJI,
I have your second letter. It is answered in Hindi Navajivan,?
which you may look up.
Yours,
MoHANDAS
From a photostat of the Hindi: G.N. 831

1 The letter is not translated here. The correspondent had asked if, in view
of Gandhiji’s statement at the Calcutta Congress, it could be said that he
supported Council-entry.

2 Vide pp. 26-7.



25. BURMA’S CONTRIBUTION IN 1926

Shri Manilal Kothari had gone to Burma in 1926 to make
collections for the All-India Deshbandhu Memorial Fund. It was
suggested to me while I was in Burma and I had agreed that the
funds received at that time should be duly acknowledged in Nava-
Jivan. But immediately thereafter, I got caught up in tours and
hence I could obtain no figures and there has been some slack-
ness. Therefore, I apologize to those brothers who had expected
to see this list. A sum of Rs. 39,787-14-3 was realized through three
cheques received at different times. Out of it, a sum of Rs.
19,743-4-0, which was earmarked for being spent in Kathiawar
itself, was credited to the account of the Satyagraha Ashram and
was disbursed through the agency of the Ashram. The balance was
credited to the account of the All-India Spinners’ Association and
its disbursement is recorded in its account books. I see from an old
paper that a sum of Rs. 3,376 out of the promised contributions
has not yet been received. I have with me the names of those who
had recorded their proposed contributions. I hope those who had
promised contributions will send them or that workers will collect
and forward them. If any donor wishes to have further informa-
tion, he should write to the secretary of the Udyoga Mandir.

[From Gujarati]
Navajivan, 9-6-1929

26. GUJARAT’S DUTY

The Gujarat Provincial Congress Committee has not at all
been remiss in giving effect to the Congress resolution. It has sent
a copy of the resolution together with suggestions to every place
and, in order to facilitate the task of workers, it has provi-
ded even figures about the number of taluks in the districts of the
Province, the number of villages and the population in each
taluk and the extent of the contribution it has to make. And
if every taluk does its duty, the Congress resolution will have
been properly implemented. As the statistics! given are of perma-
nent value and as they will be useful to workers in future also, I
give them below:

1 Not given here
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I hope Gujarat will not be satisfied with enrolling a quarter
per cent of its population as members, but as it had earlier pledged
to do special work in proportion to its special capacity, it would do
likewise this time too. Every district must do at least this much:
The workers of the Provincial Committee should meet and assess
their capacity. The workers of every district should meet and
assess their own capacity and try to exceed the share that falls
to them. By doing so, very good results can be obtained without
effort and the backward districts and backward taluks can be
covered. Gujarat should remember that the Congress Commit-
tee, in fixing a quarter per cent, kept the weakest provinces in
view. Gujarat does not regard itself as weak in its capacity for
doing work. Other provinces, too, do not consider Gujarat as a
weak province. Hence Gujarat cannot rest satisfied with en-
rolling a quarter per cent as members. For example, at the time
of collecting a crore, when there was competition in Gujarat,
Surat had done much better than its allotted share. Can Surat
or Kheda district draw any satisfaction by comparing itself with
Panchmahals? Wherever there is unity, the strong have always
borne the burdens of the weak. In accordance with that princi-
ple, if we regard India as indivisible, we would shoulder the bur-
dens of the weak provinces and the strong among us would bear
the burdens of the weak. Where such an attitude is cultivated, the
weak do not feel their burden and the strong do not feel proud.

[From Gujarati]
Navajivan, 9-6-1929

27. WHAT SHOULD MUNICIPALITIES DO?

It may be worth while knowing what the municipalities and
local bodies should do in regard to the triple boycott. I do not
know how many of these municipalities and local bodies in Guja-
rat are under Congress influence. The Foreign-Cloth Boycott Com-
mittee points out from time to time how much work can be done
in regard to the boycott in those bodies to which Congressmen
have been elected. The Committee publishes the names of these
municipalities which do this work. Among them the names of
local bodies in Gujarat are to be found scattered here and there.
Instead of this happening, Gujarat’s contribution ought to be
large. There must be only a few municipalities or local boards in
Gujarat or India which do not believe in boycott.
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One thing they can do on a large scale. When the boycott
gains momentum, there is bound to be a shortage of khadi. In
overcoming this shortage, the municipalities can make a big
contribution. All of them can get yarn spun in their schools and
have it woven in their own villages. It is possible to do this work
with ease and at a minimum cost. If the khadi thus produced is
not now utilized by the respective villages or towns, it is possible to
sell it off immediately at other centres. If this happens at all
places, there can never be a shortage of cloth. Just as we can
never imagine a shortage of rotlis as long as wheat is available,
people should experience no shortage of cloth whatsoever so long
as cotton is available.

In order to do such lasting work, there should be an atmos-
phere of khadi. If there is such an atmosphere, there will be
sacrificial spinners in every home and yarn will be spun in every
home. An early start can be given to the creation of such an
atmosphere through municipal schools.

What applies to municipalities certainly applies also to
national schools. It is good that pupils go hawking, but it is
even more necessary to produce khadi at present than hawk it.
Greater labour, art and patience are needed in the production
of khadi. Hence those who have an understanding of khadi
and boycott have to give more emphasis to its production.
Gujarat may well have less of yarn spun by poor sisters,
but it should have an inexhaustible power to produce sacrificial
yarn. At the moment Bhai Fulchand’s band is hawking khadi in
Kathiawar. That is praiseworthy. It also meets with success. Why
should not the same band produce yarn and teach others to do
likewise ?

[From Gujarati]

Navajivan, 9-6-1929



28. ANONYMOUS DONATIONS

A donor has written an anonymous letter under the name
“Natural Feeling” and sent a hundred rupees. Of this amount,
Rs. 50 is meant for the Lalaji Memorial, Rs. 10 for the Magan-
lal Memorial, Rs. 25 for relief of distress in the South and Rs. 15
for cow-protection work.

I thank ‘“Natural Feeling” for this anonymous donation. I
have very often written that the habit of writing anonymous
letters is very bad, that it should not at all be encouraged, that
it is a sign of cowardice. But the anonymous letter of ‘“Natural
Feeling” deserves none of these reproaches. The action of “Natural
Feeling” is one example of the fact that there are in the world
very few things which are solely good or solely bad at all times
and at all places. It is desirable that people should follow the
example of ‘“Natural Feeling’’. Donors love to see their names in
newspapers. Ultimately, almost all desire that their names should
be known at least to those to whom they send their donations.
There may be some among these who do not give their names
even to the recipients; such people deserve to be encouraged.
This way those who receive donations are fully tested since the

donors can watch how their anonymous gifts are being uti-
lized.

[From Gujarati]
Navajivan, 9-6-1929

29. “SAD PLIGHT OF BULSAR BHANGIS!

1. I have published the above article without changing a
single word in it under the title given to it by Thakkar Bapa. How
nice it would have been had he stopped in Bulsar even for a
day and solved this problem of cruelty by making a constructive
suggestion! Or if a solution were not possible, we would have
got at any rate an idea of the cruelty of municipal councillors
and the other respectable citizens. But is such a suggestion neces-
sary for Thakkar Bapa? He spends all his twenty-four hours in

1A, V. Thakkar had visited Bulsar with anti-untouchability workers.
His report was published under this title.
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work of this sort only. Itis only to be seen what the Vibhishanas!
of Bulsar do after reading this article. The municipality can, if it
wishes, remedy this inhuman state of affairs in a day. Its chief
officer can assess the extent of the Bhangis’ indebtedness, meet the
Pathans and repay to them the loans advanced by them and
can easily form a co-operative society. He can know why they
have to incur debts and if they hereafter would take loans in an
improper way, he can urge them not to do so. This will take a
little time of the official and the work will be accomplished at once.

2. The same official can scrutinize their expenses and in-
quire into the additions to or deductions from their wages.

3. If no one is willing to let them draw water from his well,
the municipality should construct one for them. And the Vibhi-
shanas should, in order to set an example to the Hindus, draw
water from it for themselves from time to time and on that
excuse keep the well also clean.

4. It should forthwith provide to the forty-two servants resi-
dential facilities fit for human beings and explain to the Bhangi
and non-Bhangi women that the lavatories constructed near their
residences are open to Bhangi women also.

5. If the admission of the Bhangis’ children into the existing
schools angers the residents of Bulsar, the municipality should
start a good school for the Bhangis and the Vibhishanas should
send their children to it. The municipality can do all these things
quickly, but if it does not do its duty, the Congressmen of Bulsar
should do theirs, and the youth league of Bulsar should follow
suit. In improving the sad plight of forty-two men, no big eco-
nomic question can arise nor that of the availability or non-availa-
bility of many workers. The question is merely one of compassion.
If the Goddess of Compassion dwells nowhere in Bulsar, this
story of cruelty will remain buried in the files of Navgjivan as a
proof of Thakkar Bapa’s anguish of soul. If there is any vigilant
person in Bulsar, he should write to WNavajivan and intimate whe-
ther anyone has taken any steps in this respect or not.

[From Gujarati]
Navajivan, 9-6-1929

1 Vibhishana, Ravana’s brother, supported the cause of Rama because
it was righteous. The reference here is to the fair-minded among caste
Hindus who worked against untouchability, risking social ostracism.



30. LETTER TO MADHAVJI V. THAKKAR

Fune 10, 1929
BHAISHRI MADHAV]JI,

I have your letter. By all means do come in July. By the
first week of July I must be back here.!

Vandemataram from
MonANDAS
From a photostat of the Gujarati: G.N. 6787

31. LETTER TO FULCHAND K. SHAH

[Fune 11, 192972
BHAISHRI FULCHAND,

For many years now the proposal to have a well dug for the
Antyajas in Junagadh remains unfulfilled. Devchandbhai knows
about it, and was also making some arrangements about it. Please
inquire into this. And your da/?® ought to complete the work on this
well. I have already written to Devchandbhai that the expendi-
ture would be provided for.

Haven’t you included Manilal Kothari in the Youth Confe-
rence? He ought to be included. A sum of Rs. 750 has come
from Rangoon, about which also he had been speaking to me.
It would be proper to decide in consultation with Bhai Nanalal
how the amount should be spent. A letter signed by both of you
should go to him.

Blessings from
Baru
Buar FurcHaND KASTURCHAND
Keravant Manpar, Wabpuwan Crity, KATHIAWAR

From a photostat of the Gujarati: G.N. 9189

! From Almora; vide also pp. 11 & 14.
2 From the postmark
3 Team

41-3



32. LETTER TO CHHAGANLAL JOSHI
Tuesday, Fune [111', 1929

CHI. CHHAGANLAL JOSHI,

Vallabhbhai told me that the cheque for Rs. 900 which I
brought with me from Bardoli was not acknowledged in ZYoung
India, and that when he made an inquiry and again after an
investigation into the matter, you wrote to him that you knew
nothing about it. Please let me know what the facts of the case
are. Now I sleep all right.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 5421

33. ‘FOOD FADDISTS’

I have been known as a crank, faddist, mad man. Evidently
the reputation is well deserved. For wherever I go, I draw to
myself cranks, faddists and mad men. Andhra has its fair share
of all these. They often find their way to Sabarmati. No wonder
then that I found these specimens in abundance during my
Andhra tour. But I propose to introduce to the reader only one
fellow crank who by his living faith in his mission compelled my
admiration and induced me to plunge into a dietetic experiment
which I had left unfinished at the age of 20 when I was a stu-
dent in London.? This is Sundaram Gopalrao of Rajahmundry.
The ground was prepared for him by a survey superintendent
whom I met at Vizagapatam and who told me he was practically
living on raw food. Gopalrao has a nature-cure establishment in
Rajahmundry, to which he devotes the whole of his time. He
said to me, ““The hip-baths and other kindred appliances are good
so far as they go. But even they are artificial. To be rid of disease
it is necessary to do away with fire in the preparation of foods.
We must take everything in its vital state even as animals do.”

“Would you advise me to adopt entirely raw diet?,” I asked.

1 The source has 12, which however was Wednesday.
2 Vide Vol. XXXIX, pp. 50-3.



‘FOOD FADDISTS’ 35

“Certainly, why not? I have cured cases of chronic dyspep-
sia in old men and women through a balanced diet containing
germinating seeds,” was Gopalrao’s reply.

“But surely there should be a transition stage,’
remonstrated.

“No such stage is necessary,” rejoined Gopalrao. ‘“Uncooked
food, including uncooked starch and proteid are any day more
digestible than cooked. Try it and you will feel all the better
for it.”

“Do you take the risk? If the cremation ceremony takes place
in Andhra, the people will cremate your body with mine,” I said.

“I take the risk,” said Gopalrao.

“Then send me your soaked wheat. I commence from to-
day,” I said.

Poor Gopalrao sent the soaked wheat. Kasturbai, not know-
ing that it could possibly be meant for me, gave it to the volun-
teers who finished it. So I had to commence the experiment
the following day—9th May. Itis therefore now a month when
I am writing these notes.

I am none the worse for the experiment. Though I have lost
over five pounds in weight, my vitality is unimpaired. During the
last eight days the weight has shown a decided tendency to increase.

Fellow faddists should know what I am doing.

I take generally eight folas of germinating wheat, eight folas
of sweet almonds reduced to a paste, eight tolas of green leaves
spinach or pounded [sic], six sour lemons, and two ounces of honey.
Wheat is replaced twice or thrice during the week by an equal
quantity of germinating gram. And when gram is taken in the
place of wheat, cocoanut milk replaces almond paste. The food is
divided into two parts, the first meal is taken at 11 a.m., the
second at 6.15 p.m. The only thing touched by fire is water.
I take in the morning and once more during the day boiling
water, lemon and honey.

Both wheat and gram germinate in 36 hours. The grain is
soaked in water for twenty-four hours. The water is then strain-
ed. The grain is then left in a piece of wet khadi overnight. You
find it sprouting in the morning ready for use. Those who have
sound teeth need not pound the grain at all. For cocoanut milk
a quarter of the kernel is grated fine and you squeeze the milk
through a piece of stout khadi.

It is unnecessary to enter into further details. What I have
given is enough for diet reformers to help me with their sugges-
tions. I have lived for years on uncooked fruits and nuts but never

b

I gently
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before beyond a fortnight on uncooked cereals and pulses. Let
those therefore who know anything of unfired food favour me
with literature or their own experiences.

I publish the facts of this experiment because I attach the
greatest importance to it. If it succeeds it enables serious men
and women to make revolutionary changes in their mode of living.
It frees women from a drudgery which brings no happiness but
which brings disease in its train. The ethical value of uncooked
food is incomparable. Economically this food has possibilities
which no cooked food can have. I therefore seek the sympathetic
help of all medical men and laymen who are interested in re-
formed dietetics.

Let no one blindly copy the experiment. I have not Gopal-
rao’s faith. I do not claim success for it yet. I am moving cau-
tiously. The facts are published so as to enable me to com-
pare notes with fellow food reformers.

Young India, 13-6-1929

34. DR. SUNDERLAND’S VOLUME

If the house of the the editor of The Modern Review could be
searched,! why should he not be arrested? The Government of
Bengal did not leave us long in doubt. Sjt. Ramananda Chatterjee
has been arrested and is to be tried for sedition. The sedition
evidently consists in his having published the Rev. Dr. Sunder-
land’s book of which the Poet Rabindranath Tagore says:

The Rev. Dr. Sunderland became personally known to me during
his visit to India and my visits to America, and won from the first my
deep regard. I have greatly admired his courage, earnestness and sin-
cerity in taking up in this book the cause of the Indian people. . . . His
love of humanity, which knows no geographical boundaries or racial differ-
ences, should be a lesson to all of us who seek to share his ideals and
carry on his work.

In the foreword the author says:?

I very much desire not to be misunderstood as to my motive in
writing this book. Let no one say, or for a moment believe, that the
book means enmity to Great Britain. It means nothing of the kind, any
more than pleas for freedom of the slave in the old days of American

1 Vide pp. 17-9.
2 Only excerpts are reproduced here.
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slavery meant enmity to the American nation which permitted slavery.
... I am in no sense whatever England’s foe or ill-wisher. What I ad-
vocate for India I believe to be for England’s good as well as for India’s.
I want no wrong done to England, in connection with India or any-
where else. But I also want England to do no wrong to India, or
through India to the world. . . .

The plain fact is: there are two Englands, just as there are two
Americas. One of the Englands — that which I like to think of as the
true one — believes in justice and freedom, not only at home but every-
where else. This is the England of Magna Charta; of Milton and Pym
and Hampden; of Pitt and Fox and Burke in 1776 when they demanded
justice for the American Colonies; of Burke and Sheridan in connection
with the trial of Warren Hastings, when they demanded justice for India;
the England that abolished its slave trade in 1807 and slavery in all British
dominions in 1833; the England of the Reform Bills; the England of such
friends of India as Cobden and Bright, Lord Ripon, Mary Carpenter,
Professor Fawcett, Charles Bradlaugh, A. O. Hume, Sir William Wedder-
burn, Sir Henry Cotton, and many others in the past; and many today,
both inside and outside of Parliament (and particularly the Labour Party). . . .

This England I honour and love. . . . Unfortunately, there is another
England. . . . It is the England which fought against Magna Charta;
which refused to give justice and freedom to the American Colonies in
1776; which has constantly allied itself with militarism and imperialism;
which fought two wars to force opium on China; which long held Ireland
in bondage; which opposed all efforts to abolish the slave trade and
slavery; which has opposed practically all political and social reforms in
England; and which today, while giving profuse promises to India of pots
of gold at the end of a rainbow thrusts into prison without trial Indian
leaders who agitate for freedom, and gives no assurance of any real in-
tention of ever loosening its iron grip upon what King George calls
“My Indian Empire”.

This England I do not love or honour. It is solely against this evil,
and as I believe, dangerous England, that any hostility or criticism found
in the following pages is directed. . . .

I believe that this imperialistic, might-makes-right England, if kept
in power, will as certainly lose India to Britain, as the rising of the sun.
The men at this England’s head are the Lord Norths of our time, who are
driving India to revolution, just as Lord North and George III in 1776
drove the American Colonies to Revolution. And India’s revolution, if it
comes, will be sympathized with by all Asia and by all intelligent lovers
of liberty in the entire world. And there will be no possibility of its be-
ing put down. India will emerge a free, independent and great nation,
wholly independent of Britain.
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Something ought to be said here regarding my qualifications for writing
about India. . .. For more than forty years I have been a constant student
of India’s great religions, her extensive literature, her philosophies, her
remarkable art, her long history, and above all, her pressing and vital
present-day social and political problems. . . .

Dr. Sunderland is a nonagenarian. He is no adventurer. If
he is seditious, it is virtue to be in his company. Undoubtedly the
book contains strong things strongly put. But there is no malice
in them. The book is brimful of quotations from eminent Eng-
lish writers. It has passed through its second edition inside of a
year. I tender my congratulations to Sjt. Ramananda Chatterjee
on his having published Dr. Sunderland’s book and on his being
therefore singled out for the honour of a prosecution. This arrest
is forcible proof of Dr. Sunderland’s indictment of British rule.

Young India, 13-6-1929

35. KHADI GUIDE

The A.I.S.A. has just published a khadi guide which as
well as the report of the A.LI.S.A. for 1927-28 all public workers
should possess. Both can be had at the offices of the A.L.S.A. or
its many depots at Rs. 1-2-0 and 0-4-0, respectively. The guide
is profusely illustrated and gives information about the khadi
activity in all the provinces. It contains too some useful maps.
It should be the concern of every patriot to study the activities of
an institution that finds work for nearly 1,000 middle class men
and through them distributes among nearly one hundred thousand
women, 5,000 weavers and 700 carders in over 2,000 villages
twenty-four lakhs of rupees annually. The report contains audit-
ed accounts which careful workers may criticize. The Association
is in need of sympathy as well as informed and useful criticism.

Young India, 13-6-1929



36. BARDOLI ENQUIRY REPORT

Messrs Broomfield and Maxwell’s report is an illuminating
document. Its pages are an evidence of the immense conscien-
tious labours they have put into the work entrusted to them,
within the limits prescribed by the reference whose operative sen-
tences (including an obvious grammatical slip) were word for
word as the people’s representatives had drawn up. Though there-
fore the actual finding on the question of the amount of assess-
ment is, as Mahadev Desai has, in my opinion, conclusively point-
ed out,! faulty, Sardar Vallabhbhai Patel and the ryots of the
tracts concerned are bound to accept it. It is up to them how-
ever at least to reason and point out to the Government the
defects in the finding and to leave it to their honour to remedy
them. Throughout the brave fight the people put up, the ques-
tion never was one of rupees, annas and pies, burdensome though
the assessment was. The question was one of principle and jus-
tice. Resentment was felt against the high-handed and contemp-
tuous manner in which the people’s case was treated. The authors
of the report have completely vindicated its justice.

The Officers were to

enquire into and report upon the complaint of the people of the Bardoli
Taluk and Valod Mahal and Chorasi Taluk—

(a) that the enhancement of revenue recently made is not warranted
in terms of the Land Revenue Code,

(b) that the reports accessible to the public do not contain sufficient
data warranting the enhancement and that some of the data given are
wrong;

and they were to

find, that (sic) if the people’s complaint is held to be justified, what en-
hancement or reduction, if any, there should be upon the old assessment.

On all these points the Commissioners have substantially
found in favour of the people. As to the first complaint the
Commissioners have found that the authorities have offended
against the spirit of Section 107. The Commissioners’ examination
of the second complaint is detailed, exhaustive, able and instructive.

1In Young India, 23-5-1929, under the title ‘““The Bardoli Report: An
Analysis”
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It is the best part of the report and covers 40 out of 77 pages
of the body of the report. This examination proves to the
hilt almost every one of the charges brought by the people against
Messrs Jayakar and Anderson. There could be no better vindi-
cation than this:

We are bound to hold that the complaint referred to in point (b)
of the terms of reference is substantially justified. The data in the reports,
apart from the rental and sale statistics, are obviously not sufficient to
warrant either the general increases sanctioned in the maximum rates,
or the much higher increases in the case of particular villages. The rental
and sale statistics have been carelessly compiled, are demonstrably in-
correct in a large number of cases, and in general must be regarded as
completely unreliable. Further, the established method of using the
statistics is in our opinion unsound in theory, and however it may work
in practice in other districts, is not capable of giving satisfactory results
in this part of Gujarat, where leases and sale transactions are affected by
such a variety of disturbing factors. In view of this conclusion we submit
that the present settlement cannot be allowed to stand in either of the
two taluks.

Having thus found that the increase made by the Govern-
ment had offended against the spirit of Section 107 of the Code
and that the data relied upon by the Government were insuffi-
cient and faulty, the Commissioners had to say what the increase
or the reduction, as the case may be, on the old assessment there
should be. Though in my opinion the case before the Commis-
sioners was for a substantial reduction in the old assessment, such
a proposal was evidently beyond their ken. Revision has tradi-
tionally come to mean an increase, be it ever so slight, in the
general rate of assessment. Though therefore they have rejected
the Government rate of 22 per cent increase as excessive, they
have proposed an increase of 5.7 per cent. This means an in-
crease of Rs. 48,648 instead of Rs. 1,87,492.

For the people’s representatives they have unmixed praise.
I cannot resist the temptation to quote from the report the Com-
missioners’ unqualified appreciation of their ‘“‘valuable assistance:

At all our inspections the case for the agriculturists was also watched
by representatives specially delegated for the purpose, principally Mr.
Narahari Parikh and Mr. Mahadev Desai. In addition to the compila-
tion of much useful information on their own lines, these gentlemen had
systematically investigated and tabulated in advance the rental or sale
transactions of each village in our programme, and their detailed know-
ledge of individual cases not infrequently enabled us to obtain more ac-



BARDOLI ENQUIRY REPORT 41

curate information than would otherwise have been available. We gladly
acknowledge here the conscientious and impartial manner in which this
assistance was given to us and its real value for the purposes of this en-
quiry.

But as I have already said the report suffers from limitations.
Though the total increase proposed by the Commissioners is trifling
in the aggregate, it is not warranted by the facts of the case
and in certain cases serious injustice has been done, unconsciously
no doubt, by the Commissioners. If the Government is wise, it
would redress the injustice. This is an injustice which it was
within the power of the Commissioners to avoid and which they
could and would have avoided, if they had more time, and if
they had, as they should have, heard the people’s representa-
tives on the proposed increase. Such a precaution is necessary
when every case or every village is never individually examined.
In assessing particular villages Messrs Broomfield and Maxwell
have simply drawn deductions from the condition of villages
which they have thought to be analogous. What therefore they
could not do or failed to do, the Government can, if they
wish, do now without much time or trouble and render the
needed justice in individual cases.

But the report also suffers from defects which the Commis-
sioners had no power to remedy. Sardar Vallabhbhai’s belief is
shared by all those who have at all studied the land revenue
policy, that the land is already over-assessed and that the case is
not one of tinkering with particular assessments but it is one of
overhauling the whole land revenue policy. The pages of this
valuable report show that both the revenue laws and the methods
of their administration are far from satisfactory. But this is a
question which the people of Bardoli had not raised. It is for the
country now to demand a radical change both in the law and its
administration. This requires a critical study of both, and popu-
lar education and propaganda in revenue matters. It will tax
the Sardar’s best ingenuity and provide him with a platform
for civil disobedience of an all-India character, should the
Government still prove obdurate and deaf to public opinion. The
illuminating report and the Bardoli triumph should render
unnecessary any such heroic measure.

Young India, 13-6-1929



37. PANDIT NEHRU’S APPEAL

Pandit Motilal Nehru has addressed the following appeal to
Congress members of the legislatures:

You must have read with interest the recent pronouncement of the
Viceroy and of some provincial Governors extending the life of the
legislatures. As you are no doubt aware, the A.I.C.C.! and the Working
Committee considered this situation and decided to call upon all Congress
members of the legislatures to abstain from attending them till further
notice. They were further asked to devote all their available time to the
furtherance of the Congress programme in the country.

It is clear that the real strength of the nation is built up by work
outside the present legislatures, and even our Council work carries weight
only to the extent of the organized strength behind us. All indications
point to an approaching crisis and by the end of this year at the latest
we must be ready to face this crisis with confidence. The A.I.C.C. has
therefore laid down a special programme of reorganization for the next
three months, failure to comply with which will lead to the disaffiliation
or non-recognition of the Committee concerned. Those of us who are
members on behalf of the Congress of the Central Legislature or the
Provincial Councils have now to demonstrate that we can work outside the
Councils as well as inside. Even from the point of view of future
Council work it is essential that we should work in our constituencies and
consolidate the position of the Congress.

I write this letter to appeal to you to give some time and energy to
working for this Congress programme. You would naturally prefer work-
ing in your own constituency. This is right. I would suggest however
that you should immediately get into touch with your Provincial Con-
gress Committee so that full advantage may be taken of your time and
your efforts may be co-ordinated with those of others.

You may of course concentrate on any item of the Congress pro-
gramme. I would specially suggest however the formation of village and
local Congress Committees, the enrolment of Congress members and volun-
teers and the boycott of foreign cloth. I would also strongly recommend
your collecting funds for Congress work. These moneys should be sent
to the Provincial Congress Committee concerned which will issue receipts
to the donors. The money may also be sent direct to the A.I.C.C.
office in Allahabad.

1 All-India Congress Committee
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I would like to keep a separate record of these activities of Con-
gress members of the legislatures so that the country may know what we
can do outside the Councils. I would therefore request you to send me
a monthly letter telling me briefly what you have done to further the
Congress programme. This report may take the form suggested on a
separate sheet. It should be sent to me direct.

If you have any difficulties the office of the A.I.C.C. will be glad
to help you in removing them.

This authoritative pronouncement that ‘“the real strength of
the nation is built up by work outside the present legislatures”
has come none too soon. If the members of the legislatures will
recognize this obvious truth and emphasize it in their speeches
and acts during the remaining months of this year, we should
be ready to face any crisis that may overtake the country.

Young India, 13-6-1929

38. A GARDING ENTHUSIAST

Shri Mahavir Prasad Poddar writes the following in praise
of carding:!

The carding-bow is indeed as praiseworthy as Bhai Mahavir
Prasad says it is. For those who would learn the art of spinning
in its totality it is essential to learn the use of this instrument as
well. It is very easy to learn and the music it produces while it
is operated is very sweet to the ears. I would advise all those who
use clean snow-white cotton slivers to follow Mahavir Prasad’s
example.

[From Hindi]
Hindi Navajivan, 13-6-1929

1 The letter is not translated here. The correspondent had emphasized
the importance and beauty of carding. He had stressed the need to teach
carding in every village and offered his services for this purpose.



39. MARRIAGE AND THE VEDAS

There is more of pomp and show and less of religion in the
way the marriage rites are performed in the Hindu society these
days. Those who are getting married do not know what these
rites are or represent, and what their obligations are after the
ceremony. This is highly regrettable. The Vedas regard mar-
riage as a sacrament and have described how it should be per-
formed. Marriages should continue to be performed in the same
way. It is the duty of the parents and the elders to explain to
the couple the significance of these rites and their duties after
going through the ceremony. These rites and the pledges that the
couple have to take have already been published in Navajivan'.
Readers may look them up.

[From Hindi]

Hindi Navajivan, 13-6-1929

40. NOTES

SEWING As A “YAJNA”

Shri Mahavir Prasad also writes:2

Whatever we do for the good of others is a ygjna. A num-
ber of such big and small yajnas are necessary to make the khadi
movement successful. Spinning of course is the biggest and most
universal of these. If those who have a little spare time would
tailor khadi it could be made very cheap. This work can be or-
ganized only at such places where khadi bhandars exist and only
the khadi bhandars can efficiently manage it. I would like to
thank Bhai Mahavir Prasad and Ghanshyamdasji too for making
a start in this direction. I hope they will continue the sacred
work they have undertaken. It should not be difficult to find
such ladies in Calcutta who would volunteer to stitch khadi.

“NAVAJIVAN’’ SERIES
There is no end to Shri Mahavir Prasad’s greed. He is
ever dreaming of propagation of khadi. He has extracted a

1Vide Vol. XXX, pp. 85-9.

2 The letter is not translated here. The correspondent had suggested
that by stitching khadi free of cost people could participate in the khadi yajna.
He had referred to a scheme to this effect started in G. D. Birla’s house.
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number of articles regarding khadi and allied activities from
Navajivan and distributed them in book-form in thousands. These
booklets are available at a cheap price. He intends publishing
them as a series to be known as Navajivan Mala. 1 have seen the
first three books and I feel that they ought to be widely circu-
lated. If enough khadi literature is made available to the pub-
lic they will realize the potentialities of khadi.
[From Hindi]

Hindi Navajivan, 13-6-1929

41. LETTER TO LILAVATI

BAREILLY,
Fune 13, 1929

CHI. LILAVATI,

I could not reply to your letter earlier; I had absolutely no
time. Whatever you would do rests solely on your strength. My
only advice could be that you can do whatever you would, after
satisfying your uncle who, you say, has such great affection for you.
If you wish to take some step in spite of his dissatisfaction, it
must be subject to two conditions. It should proceed with restraint
and be prompted by the inner voice. The bonds of kinship too
slacken before the inner voice. All the same one ought to know
that the inner voice is very often wrongly interpreted.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 9314

42. LETTER TO CHHAGANLAL JOSHI

BAREILLY,
Fune 13, 1929

CHI. CHHAGANLAL JOSHI,

Parnerkar had given me points to be included in the letter
to Sir Purushottamdas. I enclose them with this. They seem to
be all right. In the letter make clear that it will be for him to
get a fencing put up. Give him an estimate of the expenditure
for that. We should get occupancy right for 25 years. After that
period, we should get compensation for the buildings we may
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have constructed at a rate to be fixed then. If the two parties
differ as regards the amount, a duly authorized arbitrator should
be appointed and we should be paid the amount fixed by him.
We should be bound for five years to accept their cattle, even if
we are incurring losses. You may also add that, if the society in
Bombay wishes to discuss the matter further, Parnerkar will visit
Bombay.

Have a talk with Chi. Kanti from time to time. We cannot
say yet that he has calmed down.

I send with this Ranchhodbhai’s letter; make good use of
his criticism.

The change about the kitchen can be introduced with im-
mediate effect.

I shall make one criticism about the names suggested for the
different places in the Ashram. I see no uniformity in them. There
is a mixture of Bengali, Marathi and Persian words. No thought
seems to have been given to the matter. Why kutir, and not kuti?
Why should we not call the place “Magan Kutir” or ‘“Magan
Niwas’’? What shall we gain by having a new name in place of
the suggestive one, “Striniwas”? Why not “Prarthanabhavan’?
Or, why should we not try to find a word which can be easily
understood to indicate that the place where prayers are held is
an open maidan?

I see no reasoning behind the suggestion to call the guest house
“Nandini”’. I should certainly like Bhansali’s name to be con-
nected with Mahadev’s dwelling. Why should we not name it
“Jaybhuvan? Why should the kitchen be named ‘“Sharada-
mandir”’? Why not ‘“Bhojanshala’? Since the place serves both
purposes, its name should refer to both. ‘Kailas” for ‘“Vankar
Niwas” sounds ostentatious. ‘“Rustom Block’ should be changed
into a suggestive name. We should find the Gujarati equivalent
for “block™. “Goshala’ is a suggestive name, and we have no
right to replace it by the most sacred name “Gokul”. “Uttar
Prantar” and ‘“‘Dakshin Prantar” too do not sound well to me.
We should dismiss ‘“Rajmarg”. I have some doubt whether to
permit “Vithi” to stay. “Tirtha” should be dismissed.

You will now easily understand what is at the root of my
criticism. Comments were invited at the time of the prayer;
take this as in response to that. Don’t think at all that my sug-
gestions must be carried out. It will be enough if this criticism
receives attention along with other criticisms. Kaka will be able
to think better about this problem.
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Preserve the accompanying notice. It is necessary that
Chhaganlal! should see the Vahivatdar? when he goes there. If
they have started any work, there will be no problem at all.

I have gone through the new scheme drawn up by Chhotelal
for the production of khadi in Bahial. I enclose it with this.
The weakest part of the scheme is that relating to carding. We can

succeed only if it is taken up by the new class of people that has
arisen.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 15802; also Bapuna Patro—7: Shri
Chhaganlal Foshine, pp. 114-6

43. LETTER TO MANILAL AND SUSHILA GANDHI

BAREILLY,
Fune 13, 1929

CHI. MANILAL AND SUSHILA,

I fail to write when I am moving from place to place. I
often intend to write but when it is time for the weekly mail
my letter is not ready. This time too I have set out on a jour-
ney. The journey will lead me to the hills. Today we are at
the foot of the mountain in Bareilly. This time I have a large
convoy. There is Ba, there is Purushottam, then Prithviraj and
Pyarelal too. Devdas will join us in Almora. The journey has
been organized by Prabhudas. Among the women are Jamna-
behn, Khurshedbehn, Mirabehn and Kusumbehn. Mahadev
has been detained by Vallabhbhai. If both of you cannot come
away and Sushila alone comes, it is all right. But I think there
is nothing wrong if she stays on till both of you can come along
provided she is keeping well and her separation from her parents
is not very painful to her. What I mean is that you should do
what both of you wish to. If Sushila desires to come she must
not be held back. If proper arrangements about the journal,
etc., cannot be made, I realize that you cannot come over. Ram-
das is not particularly well. He is not yet free from his mental

1 Chhaganlal Gandhi was manager and trustee of the Vijapur Khadi
Ashram. The Gaekwar State had served some notice which is referred to here.
2 An official under the Gaekwar of Baroda State
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trouble. I am of course fine. About my recent experiment in diet
you will read in Navajivan and Young India.
Blessings from
Baru

From a photostat of the Gujarati: G.N. 4755

44. LETTER TO MADHAVJI V. THAKKAR

BAREILLY,
Fune 13, 1929

BHAISHRI MADHAVJI,

In my reply to your letter I forgot to mention one thing. If

you want to be very particular about the things to be taken with

you, you may bring along a couple of bowls and a plate, and

also a lota'. 1 have not yet been able to fix up a date on which

to return to the Udyoga Mandir, but hope to do so in the first
week of July.

Vandemataram from

MoOHANDAS

From a photostat of the Gujarati: G.N. 6788

45. LETTER TO G. D. BIRLA

BAREILLY,
June 13, 1929

BHAI GHANSHYAMDASJI,

Harbhai is Nanabhai’s colleague at Dakshinamurti Bhavan.
Nanabhai has fallen ill. Following the talk we had at Wardha
about this school I am sending him on to you. You were to consi-
der what assistance you could give to this institution. I have to-
day sent an assurance to Nanabhai taking it that you will make
a donation. You will learn all the details from Harbhai, see the
accounts of the institution and do whatever you consider proper.

Yours,
MOHANDAS

From Hindi: C.W. 6173. Courtesy: G. D. Birla

1 Metal jug



46. SPEECH AT NAINITAL
Fune 14, 1929

My voice is not as strong as it was in 1921. I should now
stop making speeches. Here too I did not and do not intend
making a speech. But one who considers himself a representative
of Daridranarapana cannot stop begging. I have not much
strength left. But you all keep giving me something or the
other, so I cannot overcome my greed. I thank you for the address
and the purse. I am grateful that in order to save time you
omitted reading the verses, and the chairman of the District
Board left out the whole address. I thank you for the same. You
have not contributed enough money. Those who live here are
not poor. They are the ones who have usurped the occupations of
the poor. I have come to remind them of their duty. The popu-
lation here has come down from 3 lakhs to 2 lakhs. Why has it
decreased so much? Why this decline in spite of good climate?
Why have so many people died or left? Evidently because people
have no employment here. They are suffering badly for want of
employment. We send out our wool to foreign countries or sell
it to the mills. We deprive the poor of their bread because we
buy mill-cloth. Our tastes have changed. We consider swadeshi
cloth to be bad and mill material good. We like to dress up
like the sahibs. We have ruined the poor by aping others. People
have become cowards. But if they try they can cast off their
fear. One should only fear God and no one else. I consider that
the best remedy for India’s poverty and the prevailing cowar-
dice would be to give up foreign cloth. All the brothers and
sisters should share in this effort. It can be done easily. People
sing or recite poetry but this is not going to solve the problem of
hunger. The truth is that only the charkha can satisfy our hunger
and bring us swaraj. Ever since the message of the charkha has
been spread in India it has given life to thousands of women. I
would request all the brothers who use foreign cloth that they
should wear the rough cloth made by their countrymen. They will
thus provide livelihood to thousands. The Congress has called for
prohibition. I do not know how many people here are addict-
ed to liquor. It is this evil habit which brought about the des-
truction of the Yadavas even though they had Lord Krishna among
them. Lord Krishna had warned them that drinking and

41-4
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gambling would lead them to destruction. But they did not heed his
warning and were annihilated. I would request you also to give
up liquor. Everyone should pay four annas and join the Con-
gress. Those who join it have to take the pledge that they would
achieve swaraj through peaceful and honest means. Everyone who
fulfils these conditions can become a member of the Congress.

This then is the way to attain swaraj. If each man spins
enough for himself then swaraj cannot be far. This is what I have
come to tell you. I have not much strength. But I would repeat
two things which I had said in 1921. One is that if Hindus,
Muslims, Christians, Parsis were to unite and not fight with one
another, we would attain swaraj today. But you have all lost your
head. You have to become good. Then swaraj is within your
grasp. The second thing is to remove untouchability; otherwise the
Hindu religion itself will be wiped out. How can any Hindu
practise untouchability when he proclaims faith in Advaital. It is
our first and foremost duty to remove untouchability. Those who
have not yet contributed to the purse collected here may please
do so now. Women have often volunteered to give me their jewel-
lery; they may do so here too. You have presented me with two
boxes. They are very good. But where have I the place for such
beautiful things? I would like to strike a bargain with you,
you pay me a good sum and buy them. Where do I keep them
during my travels, where can I keep them in the Ashram?

[From Hindi]

Aaj, 4-7-1929

47. DUTY OF REFORMERS

I received last week a letter dated the 29th ultimo from a
reform society of Ahmedabad. It is as follows:?

The matter of this letter must perhaps have become old by
now but the incident which has been narrated in it is likely to

1 Non-duality; the Vedantic doctrine of the identity of the individual self
with the universal Self

2 The letter is not translated here. It stated that the Reform of Society
League which was started three months earlier had only nine members. They
cleaned the by-lanes and wrote to the Municipality for a urinal. The sanitary
committee visited the spot. The opponents attacked them with sticks as well
as words of abuse. The situation would have taken an ugly turn had they not
held their peace. Now they had two ways open to them: violence and the
law-court. Their lives were in danger; they sought Gandhiji’s advice.
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recur often. There is no doubt that the bad habits which are
ingrained in us will not go all at once. To get rid of them,
the same efforts are needed which we are making for winning
swaraj. Such efforts will produce and are producing the same
strength, which results from our efforts for swaraj, for both things
are the same. We labour under the illusion that we are unable
to do anything because we are powerless. The other illusion is
that nothing happens because we are small in number. I have no
doubt that our strength will grow if we try to destroy evil,
immorality and rot wherever we see them.

But there is a limit to such efforts. That is the limit set
by truth and non-violence; hence there will certainly be discre-
tion and politeness. We shall do what we mean to, but shall put
up with our elders’ abuse, stick and knife. A court of law has no
place in the limits set by me. The law-courts of today are no law-
courts at all. The victory scored in them is no victory. A reformer’s
victory lies in melting the heart of his opponent. A law-court can-
not at all achieve that, even a stick cannot. Our forbearance can
accomplish that with ease. I have no doubt that if the young people
bear everything in silence, the elders will relent. But to put up
with things and to launch satyagraha is not the way of the coward,
but of the brave. This way is not for him who sees in it weak-
ness and cowardice. Hence even if by having resort to the law-
courts the by-lanes of Ahmedabad can be improved, the reformers
should certainly do so. Great daring is needed to improve those
by-lanes, those lavatories, those urinals. I shall not be surprised if
a number of youths have to sacrifice their lives for accomplishing
this task. Dr. Hariprasad! has once again taken the task in hand.
If the youths assist him a lot of reform can be brought about.
They can attend meetings, stage plays and take out processions.
All this is good work and is to be done in a disciplined manner.
But they count for little before certain services. The youths
themselves should clean the roads. They should clean gutters
and drains. We all should know how to work as Bhangis. And
what applies to the improvement of by-lanes applies also to many
other things. If the students really wish to form themselves into
an army for swaraj, they must go beyond the speech-making
stage to the action stage. Their reports should contain an account
not of how many speeches they delivered and how many plays they
staged but instead of or in addition to these of how many lava-

I Dr. Hariprasad Vrajrai Desai, physician and Congress worker of
Ahmedabad
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tories they cleaned, and how many wells in how many villages,
how many bunds they built, how many patients they attended on,
how much khadi they wove, how many wells or tanks they dug,
how many night-schools they conducted and so on.
[From Gujarati]
Navajivan, 16-6-1929

48. RAW v. COOKED FOOD!

Some look upon me as a fool, a crank or a faddist. I must admit
that wherever I go I am sought out by fools, cranks and faddists.
One can conclude from this that I must be having the charac-
teristics of all these three types. Andhra has its fair share of all
three. Some mad men come as far as the Udyoga Mandir in
Sabarmati. So, when I go to Andhra, how could I escape run-
ning into them. But I do not wish, at the present moment, to
introduce all the three types to the readers. Among my fads is the
one concerning experiments in diet. I wish to present one such
faddist, because I have begun the experiment which I wish to
describe and which I am undertaking under his influence. His
name is Sundaram Gopalrao. He lives in Rajahmundry. He runs
an institute of hydropathy and dietetics; I have been told, and I
do believe, that many have benefited by his treatment.

This Gopalrao has been living on uncooked food for the last
one year. He believes that fire should not touch man’s food. The
sun is a sustainer, fire is a destroyer. The sun matures food, fire
takes away its essence. When food comes in contact with fire, its
essence is burnt out. In accordance with this reasoning, he gave
up cooked food and after gaining experience he made the experi-
ments on his patients. He holds that the most delicate intestines
which digest cooked food will necessarily digest uncooked food
as well.

I have believed for many years that one should not eat cook-
ed food. I had given up cooked food at the age of 20, but that
state could not last beyond 15 days. I tried it again in the year
1893 in the Transvaal; and then too could not proceed beyond
15 days.

I have been tempted by what Gopalrao says and by his
experience and I have commenced at 60 an experiment which I
had abandoned out of fear in my youth. In point of results,

1 Vide also pp. 34-6.



RAW 0. COOKED FOOD 53

the experiment is very important and hence I shall tell the reader
what it is. I have lived on raw fruit and dry fruit conti-
nuously for six years. But I have not lived for a long time on
uncooked cereals and pulses and I have believed that a man like
me could not digest it at all.

It is the opinion of contemporary Western medical men
that our diet should contain a certain element in the absence of
which a man cannot preserve his health. It is known as “vitamin”.
Vitamin means the vital essence. Chemists cannot detect it
by analysis. But health experts have been able to feel its
absence. Having studied the effects of many types of diet, they have
found out that this vital essence is a necessary thing. They
believe that if any vegetable is cooked this essence is destroyed.
They have divided this essence into classes. Of them, vitamin A
is to be found in leafy vegetables and germinated grains of cereals.
Hence they have been recommending for years now the consump-
tion of foods containing vitamins and therefore many people take
raw vegetables, pulses, wheat, etc., which have sprouted after
being soaked in water.

But many experts hold and Gopalrao cites his own experience
in support of it that uncooked and cooked foods should not at all
be mixed. If one wants to benefit fully by uncooked food, one
must give up cooked food altogether.

I have faith in this argument. This view is becoming stronger
day by day. We see support for this view even in the chapter on
diets in the book by the T.B. expert, Dr. Muthu.

Apart from health, there is for me a great attraction in this
diet. I regard the destruction of even vegetables as violence. Man
cannot help such destruction. But despite knowing that, one who
believes in the dharma of non-violence will indulge in a mini-
mum of such destruction. Moreover, diet has an intimate connec-
tion with physical celibacy. It has been the primary object of
all my dietetic experiments to find out which diet is most helpful
in the observance of physical brakmacharya.

It is also the purpose of all my dietetic experiments to find
out which diet can be taken in the least time and at least ex-
pense and can fully safeguard health. I saw all this included
in Gopalrao’s experiment and so I too have plunged into it.

None should hastily copy my experiment. He who has no
experience of such experiments should never do so. My experi-
ment has not yet proceeded beyond the initial stage. I cannot
even claim that it has succeeded. I do not have Gopalrao’s faith.
It is not even as simple as he believes it to be. I can say only this
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much now about that experiment that I have lost 5% 1b. of
weight. I shall not say that I have lost my bodily strength. Since
last week my weight has started increasing; I have regained one
pound. There has been no obstacle in my incessant activities.
Hence I wish to prolong the experiment. I shall keep the rea-
der posted with its results. If medical men having some experience
of such diet will communicate their experience to me, I shall be
grateful. Now I shall describe my diet: Eight tolas of germinating
wheat, eight tolas of almonds ground to a paste, eight tolas of green
leafy vegetable crushed, eight sour lemons, five tolas of honey.

When I do not take wheat, I take an equal quantity of ger-
minated gram. From this week I have started taking wheat and
gram together. I sometimes take the grated kernel of the cocoanut
in place of almonds, and, if there is scope, I take dried grapes or
some other fruit in addition to the five constituents.

If wheat or gram is soaked in water for 24 hours and then
the water is strained and it is then kept in a piece of wet cloth
overnight, it sprouts. Salt is not considered necessary in this
diet. I do not take it at present. I keep varying the proportion
and mixture of wheat and gram. The above proportion is only by
way of guidance. I have been taking wheat and gram together
for the last three days. There should be no almonds when there is
gram because both contain muscle-forming elements. I began
with gram but the same purpose is served when it is replaced
by moong! and other pulses. It is possible that wheat can be re-
placed even by jowar? and bajra3. This field is wide and inte-
resting and worthy of development. It is more useful in this
poor country. There is a lot of truth in the maxim that our
actions are influenced by our food. We have misused the above
dictum by exaggerating our food habits to the point of looking
upon them as our dharma and further have been fussing about
pollution by mere touch. I have believed for forty years that,
leaving aside exaggeration, the question of diet is a serious one
meriting thought. I thank God because He has given me the
good sense and the strength to try my last experiment today,
and by means of this article I share with the reader the pleasure
I derive from my experiment.

[From Gujarati]

Navajivan, 16-6-1929

1A kind of green gram
2 & 3 Kinds of millet



49. MY NOTES

WAaARNING TO ME

When my article entitled “Is This Humanity?’’! had caused
an uproar and I was being inundated with letters, there was one
I had preserved because it was written with good intention. It
was dated 15-10-1926. As that letter served as a warning to me,
I kept it in my file. When every week I open my Navajivan papers,
my eyes fall on the stanzas from Akha? in it. The stanzas are:

Subtle maya is a silent sword

Killing pleasantly;

Once she plunges, she will not withdraw,
She eats up a learned scholar from within.
Myriad are the roles she plays,

Taking what form she chooses, where.

If sense perchance dawns in any

Turned scholar, like an innocent She will pray,
A thing that deserves discarding

That itself is made a victim, sings Akha.

Many are the forms that maya takes;

We find them displayed wherever we look.

The letter is a long one. It contains an argument against
my article. But its gist is this: whether, having fallen a prey to
maya, I have not committed adharma in the name of dharma. I
did not feel so at that time and do not today. But what of that?
It is indeed true that mapa sweetly kills. If I have been caught
by maya and know it, how then can it be maya? If a blind man
can see, how can we call him a blind man? How can I know
when I shall be caught up in maya—I who am engrossed in many
activities and finding retirement in them? Hence by publishing
the above stanzas and describing the context, I gain peace pray-
ing to God to save me from mapa. The thoughtful reader should
certainly draw a lesson from this. None should act believing that
what I say is gospel truth because I am called a “mahatma’. We
do not know who a ‘“mahatma” is. It is a good thing that we
should subject even a ‘“mahatma’s’ word to the test by means of
our intellect and if it does not stand the test we should discard it.

1 In eight instalments; vide Vols. XXXI and XXXII.
2 Akha Bhagat, a Gujarati poet
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Famine N THE Soutn

Rajaji has once again made an appeal for funds in this
cause. All his work is clear, precise and fruitful. Where the peo-
ple’s hunger and thirst are banished and a man to satisfy this need
is available, those who have wealth should make use of it. The
readers responded to his first appeal. I am sanguine that they
will satisfy his additional demand without delay.

[From Gujarati]

Navajivan, 16-6-1929

50. A STUDENT

PremM [ViDvaralva,
[ Fune] 1[6, 192]9

A student means one who hungers for knowledge. Vidya means
knowledge that is worth knowing. Atma is the only thing worth
knowing and so vidya is the knowledge of the Self. But to acquire
knowledge of the Self, one must study literature, history, geography,
arithmetic, etc. These are all means to an end. Knowledge of the
alphabet is necessary to get knowledge of these subjects. But we
know of persons having such knowledge without the knowledge
of the alphabet. Those who know this will not hanker after the
knowledge of literature, etc., but they will seek the knowledge
of the Self.

The student should forsake all those things which are obsta-
cles in the pursuit of this knowledge and should cultivate what is
helpful. The student life of one who understands this never
comes to an end and he goes on gaining knowledge while eating,
drinking, sleeping, playing, digging, weaving, spinning or doing
any other activity. To be able to do this, one must develop a
habit of observation. Such a one does not need a group of tea-
chers daily; in other words, he regards the whole world as his
teacher and he goes on learning lessons from it.

Baru
From a microfilm of the Gujarati: M.M.U. II

1 Gandhiji reached Prem Vidyalaya on this date.



51. LETTER TO PRABHAVATI
Fune 16, 1929

CHI. PRABHAVATI,

I have your letter. I was somewhat worried after I sent you
back but was relieved when I duly received your letter. I hope
you had no difficulty in finding out your train and obtaining
a seat at Mughalsarai. Did you have to pay more than Rs. 10
for your fare? Keep up your daily lessons in the Gita, English
and Arithmetic. Write something in your diary every day. Recite
the shlokas in the presence of someone who knows Sanskrit. Free
yourself from all fear. Write to me about father’s health. We are
all fine. It is, of course, cold here.

Blessings from
Baru
CHi. PRABHAVATIBEHN
C/o Basu BrykisHorRE Prasap, P.O. Stwan, Dist. CHHAPRA, BiHAR

From a photostat of the Gujarati: G.N. 3351

52. SPEECH AT PREM VIDYALAYA, TADIKHET!
Fune 16, 1929

I heard the tale of your woes even before I came here, but the
remedy lies in your own hands. Its name is self-purification. We
are today weighed down by our own selfishness and parochialism
of outlook, we must cast it out. We know how to die for our
family but it is time that we learnt to go a step further. We
must widen the circle of our love till it embraces the whole village,
the village in its turn must take into its fold the district, the dis-
trict the province, and so on till the scope of our love becomes
co-terminous with the world. Our Congress Committees are
today in a moribund condition. It should be up to you to rally
round the banner of the Congress in your numbers and once more
make it throb and pulsate with life. You must cultivate self-confi-
dence and make God vyour shield. There is none mightier
than He. A man who throws himself on God ceases to fear man.

I Extracted from Pyarelal’s report under the title ‘“The Almoda Tour
II”. Gandhiji presided over the anniversary celebration.
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In your annual report you have referred to your financial
difficulties but I would ask you not to be disappointed by
these difficulties but on the contrary to regard them as a blessing
in disguise. If the advice of a person with an experience of 40 years
of public life and public institutions at his back, as I claim to
have got, can have any value for you, take it from me that a little
financial stringency instead of being a misfortune to be deplored
is a thing to be welcomed as a blessing in disguise by any public
institution that really wants to serve the people. I hold that no
institution that is worth its salt can be starved for want of funds.
More institutions are smothered by opulence than are killed by
poverty. Constant dependence on the public for funds teaches
an institution the lesson of true humility and keeps it on the
alert. On the contrary, an institution that is altogether indepen-
dent of the public for its support is liable to succumb to inertia
and become lax in the performance of its duties. The amount of
public support that an institution can command affords a true
measure of its utility. I would therefore advise every institution
that is faced with financial distress to curtail its activities so as to
bring it within compass of its means rather than to keep up
appearances by borrowing funds. In the former case the institution
though reduced in size will still retain its pristine health, in the
latter case its bloated size will only be a sign of its diseased
condition. I would therefore earnestly beseech you to keep clear
of this fatal error.

I am glad to find that your institution has dedicated itself to
khadi work and has given to the spinning-wheel a central posi-
tion in its activities. But that is not enough. I want you to
understand the inner significance of this little wheel and to rea-
lize the full potency with which it is charged. Twenty-one years
ago I made the discovery, and since then I have never been tired
of repeating it in season and out of season that there is no mightier
agent for bringing together and tying in an indissoluble bond
the teeming millions of India from Peshawar to Cape Comorin and
from Karachi to distant Assam than the frail thread that is spun
on this spinning-wheel. I would therefore suggest to you that
you should not measure its worth in terms of rupees, annas and
pies but in terms of the strength that it can generate among the
people. Above all I would ask you to keep your faith unsullied
and untarnished in this age of scepticism and disbelief and never
to lose heart. For remember that whilst it is given to man to
strive, it is God alone Who fulfils.

Young India, 27-6-1929



53. LETTER TO SATIS CHANDRA DAS GUPTA
June 17, 1929

DEAR SATISBABU,

I have your letter. I see you are making steady progress in
self-supporting method.

I see also that you have plunged into the uncooked dietary.
I do not mind it so long as you can do it well without injur-
ing the body. I have found that pounding injures the vitality and
the electricity as Dr. Muthu calls it. It seems that this germi-
nating seed food is as delicate as milk and perhaps equally, if not
more, efficacious. It seems never to cause disturbance if taken
whole, it does cause disturbance when it is pounded. If you have
good teeth insist upon taking the whole seed and the raw vegetable
and fruit cleaned and chopped but not pounded. Mastication is an
indispensable condition of doing justice to uncooked food. To
avoid swallowing let your morsels be small and well chewed, con-
centrate on that morsel you are chewing and see that it is re-
duced to a liquid before it passes down the throat. This method
may take 45 minutes per meal. Do not grudge that time and
have nobody near you at the time save the nearest compa-
nions. When you have acquired the habit of proper mastication,
you will do your work whilst eating. For, uncooked whole food is
clean and dirties nothing and can be carried about and even
eaten whilst gently walking. I used to chew my nuts and fruit
walking during the marches in the Transvaal. Uncooked food must
contain nuts from which you get the oils. Grated undried cocoa-
nut is perhaps the best when you take a pulse which gives you
enough protein. Some books were sent to you from Sabarmati.
You must go slowly.

With love,

Baru

[PS.]
Important

I was forgetting your question. If you are summoned to give
evidence, of course, you must refuse to give evidence on conscien-
tious grounds. Write out your grounds.

Baru

From a photostat: G.N. 1605



54. LETTER TO BEHRAMFI KHAMBHATTA

June 17, 1929

BHAISHRI BEHRAMJI,

I think the 7th of September is a Saturday; if it is, the day
suits me. See if you can relieve me the same evening.

Blessings to both of you from
Baru

From a photostat of the Gujarati: G.N. 6594

55. LETTER TO ASHRAM WOMEN

NAINITAL,
Stlence Day, Fune 17, 1929

SISTERS,

Your responsibilities are increasing fairly rapidly. I send
with this a letter from Kishorelal about “An Ideal Bal Mandir”.
Read it and show it to the teachers. I should like those of you
who take interest in the work to get trained up for it. Do so
even if that means putting Narandas to a lot of trouble. It is pos-
sible to get a more intelligent guide than he, but we shall get
everything we want if we cling, as the phrase goes, to the trunk
of one tree.

Do your best to make the kitchen a success.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3715



56. LETTER TO CHHAGANLAL FOSHI
Fune 17, 1929

CHI. CHHAGANLAL JOSHI,

I got your letter. I like the decision not to write to anyone
for advice. It will be enough if you consult from time to time
those who are there. You should also come to decisions quickly.
Don’t be afraid of making mistakes. One cannot help making
some.

You say: “T am well ‘today’ ’. I infer from this that an earlier
letter is making its way to me. The letter in front of me is dated
the 13th.

You must have received my letter! regarding Vallabhbhai’s
complaint.

We are all happy and in fine spirits. My experiment continues.
Kishorelal’s letter is meant for the women. You and the tea-
chers also should read it.

Blessings from
Baru
From a photostat of the Gujarati: G.N. 5422

57. LETTER TO MAHADEV DESAI

June 17, 1929

CHI. MAHADEV,

I just got your letter. By ‘just’ I mean at 8.25. I have five
minutes before I shall come out of my silence and therefore I write
this. It was good that both of you went there. You both needed
some rest badly. I have had no rest yet, nor did I expect to have
any. They are talking about a week’s [rest] after the 22nd and
according to the programme I should finish the Gita work during
this period. Let us see what happens. Here too the collection will
be tidy. We do feel your absence. The experience we get here is
also not to be dismissed lightly. But we cannot have everything,
can we? There you have Vallabhbhai’s company which too is
just as precious.

I Dated June 11; vide p. 34.



62 THE COLLECTED WORKS OF MAHATMA GANDHI

Yesterday we came to the Prem Vidyalaya. There was a
telegram informing us about Jawaharlal’s wife’s illness; so he left
this very day. Kripalani has come. Devdas joined us at Naini-
tal; Brijkisan too is with us. I have a crowd, sure enough.

The rains have given us no trouble yet. The weather is fine.
Prabhudas’s health is all right.

With what you have sent, [the matter] for Young India is
enough. I have not been able to send matter for sixteen columns.
A major part was supplied by Pyarelal. I wrote to fill about three
columns only. We have sent plenty [of matter] for Navajivan to-
day. You know, don’t you, that I have now undertaken to write
every week something for the Hindi Navajivan too? From there you
can keep an eye on the Ashram. There is a long letter from
Surendra. He has come out of his swoon and now clearly sees the
taint in his reason and his egotism. He is candid and was bound
to see his error some day. He did not need Nath to decide.

It is very good that there you will get a chance to study
revenue. I wish you would send a fitting reply.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11452

58. SPEECH TO CHRISTIAN COMMUNITY, ALMORA!
Fune 18, 1929

Gandhiji’s reply which opened with a reference to his numerous Christian
contacts in India as well as abroad and particularly his close friendly relations
with the late Principal Rudra of St. Stephen’s College, Delhi, was a feeling
appeal to the Indian Christians completely to identify themselves with Indian
ideals and Indian nationalist aspirations, and not to regard India’s ancient
culture and civilization as a relic of barbarism to be looked down upon and
despised but to treasure it as a precious heritage that had to be enriched and
enlarged. Surely a civilization that had produced such a galaxy of saints and
prophets as India had, that boasted of sons like Chaitanya and Tagore and
which was built on penance of so many pure souls could not be a thing wholly
evil. He held all religions to be true though at the same time no man-
expounded religion could claim perfection which was the attribute of God
alone. Similarly it was their duty not to disassociate themselves from their
fellow-countrymen who professed a different faith from theirs but to cultivate

1'In reply to their address at the Church grounds
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an attitude of sympathy and broad tolerance towards them, to understand and
appreciate their viewpoint and to help them not by proselytizing them but by
making Hindus better Hindus, Mussalmans better Mussalmans and all of
them better Indians.

Young India, 27-6-1929

59. TELEGRAM TO SWAMI!
[On or after fune 18, 1929]?

Swawmr

CARE SHREE

BoMmBAaY

REFUSE TERMS DHOLKA LAND IF TANNING PROHI-
BITED.

Bapu
From a photostat: S.N. 15402

60. LETTER TO CHHAGANLAL FOSHI

Wednesday [ Fune 19, 1929]3
CHI. CHHAGANLAL JOSHI,

I have your letter. The problem of Chhaganlal is a deli-
cate one. Discuss it personally with me. Not many days are left
now.

I can offer some advice about Dahyabhai if I know whe-
ther he lives with his wife and, if yes, in what manner. Discuss
this problem, too, with me after I return. I certainly wish to keep
him.

Since you have written to Satyamurti, I am not writing to
him. What you have written is all right.

Don’t let your health suffer. The programme here is practi-
cally over. Only one place remains now. Letters, however,

1 & 21In reply to Chhaganlal Gandhi’s telegram dated June 18 from
Sabarmati which read: “Gorakshamandal meeting this afternoon unwilling incur
any expense. Rent thousand rupees likely. Oppose tanning. May agree on
undertaking not tan [on] their land. Purushottamdas anxious help. Advises ac-
ceptance. Offers raise rent amount. Wire Swami Care Shree.” Vide also the
following item and pp. 79-80.

3 As given in the source
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must be addressed to Almora. If I take rest, I can reach the
place on 6th July, otherwise on June 30. I have not been able
to decide what to do. I am really keen on finishing the Gita. I feel
inclined to stay at one place for six days and do that. I must
decide in a day or two.

I should indeed like it very much if you learn to work on
your own responsibility. I shall take no objection if you inform
me only about those things which you think it necessary to bring
to my notice.

If Krishnamaiyadevi! wishes to go to Darjeeling, certainly let
her do so.

Blessings from
Baru

[PS.]

I am inclined to dispose of the land near Thana. Find out
what Chhaganlal says about the matter. Write to Hirji afterwards
and tell him to do what you think best about it.

[From Gujarati]
Bapuna Patro—7 : Shri Chhaganlal Foshine, p. 117

61. KHADI AND BOYCOTT

Our disbelief is an extraordinary phenomenon. We have
no faith in our ability to do anything. If it is total
prohibition it is regarded as impossible. Hindu-Muslim unity
isa day-dream. Removal of untouchability in the face of Sanatanist
opposition is unthinkable. Boycott of foreign cloth through mills
we did not achieve, through khadi we cannot achieve. There thus
remains nothing that we can possibly do. Hence swaraj is an im-
possible proposition and slavery our natural condition. This is a
most debasing state for anyone to be in.

Our disbelief is the greatest stumbling-block in our march
towards swaraj. Let us just examine the proposition that boycott
cannot be achieved through khadi. It is said that khadi produc-
tion is not enough for our wants. Those who talk or write thus
do not know the A B C of khadi. Khadi is capable of infinite
expansion because it can be as easily made as bread if we have
the will. I need not go into the economics of khadi for the pur-
poses of boycott. Supposing England and Japan ceased to send

1 Widow of a Congress worker from Nepal; Gandhiji gave her and her
children shelter in the Ashram.
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us their cloth and our mills somehow or other could not work, we
would not think of the economics of khadi but we would simply
manufacture the required quantity in our own homes. The mer-
chants who had lost their piecegoods trade would all be occupied
in khadi production. It is only because we have created a vicious
atmosphere of impotence round ourselves that we consider ourselves
to be helpless even for the simplest possible things. But for our
hopelessness, there is no reason why we should not feel that what
Bijolia has been able to do without the stress and incentive of boy-
cott, we should certainly do under the great and patriotic incen-
tive. It is being done today in Bardoli on such a scale that the
technical department is wunable fully to cope with the demand
for wheels and accessories.

Undoubtedly the movement will fall flat if everybody becomes
a critic and bystander and nobody says, ‘It is my business.”
This movement depends for its success upon the willing and orga-
nized co-operation of millions. This co-operation can be had for
the asking if the thinking class will put their hands to the wheel
with the fixed determination to succeed. Let them remember
that this is a movement which has a growing and vigilant organi-
zation with a modest capital. It has only to be worked by the
nation to its fullest capacity and success is a certainty.

Let it be remembered that there is no other constructive
scheme before the nation for effective action on a universal scale.
I have repeatedly pointed out in these pages how production of
khadi can be indefinitely increased. I have described the three
methods, viz., spinning for hire, spinning for self and spinning for
sacrifice.! Once the spirit of true sacrifice seizes the nation, it is pos-
sible to inundate the market with hand-spun yarn. And I have
shown that the secret of khadi production lies in increased produc-
tion of yarn. There are over ninety-seven lakhs of pupils studying
in all the schools of India. It makes a miserable percentage of less
than 4 per cent of the total population, but the number is enough
for easy organization of sacrificial spinning. This figure takes no
account of several other institutions that can be also similarly
organized without much effort, if the determination is reached
that we must achieve boycott through khadi.

Young India, 20-6-1929

1 Vide pp. 2-3; also Vol. XL, p. 431.
41-5



62. NOTES

SHETH JAMNALALJI’S ACTION

As a self-respecting man, Sheth Jamnalalji could not have
acted otherwise than he had in reply to the request of the Deputy
Commissioner of Police, Bombay, to deliver the copy in his pos-
session of Pandit Sunderlalji’s History of British Rule. He rightly
regards the action of the U.P. Government as ‘high-handed and
tyrannical’’ and house searches all over India as ‘“highly insulting,
objectionable and vindictive”’. He claims to have read the book
which in his opinion is ‘“‘unobjectionable and a praiseworthy endea-
vour to inculcate the lesson of non-violence”. The action of the
police in searching his house and offices in spite of his assurance
that the book was not in any of them affords additional justification,
if such was wanted, for the language used by him. The object of
the search was clearly not to find the book but to insult Jamnalal-
ji. The proper answer to this insult is for everyone who has Pan-
dit Sunderlal’s volume in his possession to inform the police in
his or her district and the Press of such possession and challenge
search or prosecution or both. If this course is adopted by the pub-
lic and if there are many copies still untraced, the Government will
soon discover that it will make of itself a laughing-stock by continuing
the fruitless searches of numberless houses. Searches, imprison-
ments and the like are effective only so long as they frighten people.

“Grra” IN NATIONAL SCHOOLS

A correspondent asks whether Gita may be compulsorily taught
in national schools to all boys whether Hindus or non-Hindus.
When I was travelling in Mysore two years ago I had occasion
to express my sorrow that the Hindu boys of a high school did
not know the Gita.! I am thus partial to the teaching of the Gita not
only in national schools but in every educational institution. It
should be considered a shame for a Hindu boy or girl not to
know the Gifa. But my insistence stops short at compulsion, espe-
cially so for national schools. Whilst it is true that Gita is a book
of universal religion, it is a claim which cannot be forced upon
anyone. A Christian or a Mussalman or a Parsi may reject the
claim or may advance the same claim for the Bible, the Koran or
the Avesta as the case may be. I fear that Gita teaching cannot be

1 Vide Vol. XXXIV, p. 395.
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made compulsory even regarding all those who may choose to be
classed as Hindus. Many Sikhs and Jains regard themselves as
Hindus but may object to compulsory Gifa teaching for their boys
and girls. The case will be different for sectional schools. I should
hold it quite appropriate for a Vaishnava school for instance to lay
down Gita as part of religious instruction. Every private school has
the right to prescribe its own course of instruction. But a national
school has to act within well-defined limits. There is no compul-
sion where there is no interference with a right. No one can claim
the right to enter a private school, every member of a nation has
the right presumptively to enter a national school. Hence what
would be regarded in the one case as a condition of entrance
would in the other be regarded as compulsion. The Gita will
never be universal by compulsion from without. It will be so if
its admirers will not seek to force it down the throats of others and
if they will illustrate its teachings in their own lives.

A CONTRADICTION

The reader will recall a paragraph! I gave to a letter from
an Andhra correspondent who had complained that the ladies at
the women’s meeting at Tanuku had a purificatory bath after the
meeting under the belief that the Antyaja girl Lakshmi was with
me at that meeting. Two correspondents have sent letters energe-
tically protesting that the charge is wholly false. I gladly re-
produce one of the letters:2

We were all surprised to read your note in Young India for the 16th
instant entitled ‘““‘Untouchability” about the ladies’ meeting at Tanuku.
The remarks are justified if what your correspondent wrote is true. But
I am sorry to say your correspondent has erred grievously. . . .

I was at the place of the meeting as the ladies of my family had
been to the meeting. I am a Brahmin and my ladies have not had a
purificatory bath. I know many ladies who attended and they assured me
they never contemplated such a thing. . . . Some might have bathed as
they had to cook the evening meals. But to suggest that they did this to
purify themselves from the touch of a so-called untouchable is a gross libel.

Both the correspondents have given their names. I have no
reason to disbelieve their statements and I am sorry for hurting
the feelings of the ladies who attended the meeting. I had the
name of the correspondent who had made the charge now contra-
dicted. I have therefore written to him to inquire how he came

1 Vide Vol. XL, pp. 381-2.
2 Only excerpts are reproduced here.
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to make the serious charge. It is a matter of joy to me that
ladies nowadays resent the imputation that they would regard as
pollution the presence of the so-called untouchables at meetings
attended by them.

Young India, 20-6-1929

63. A FEW QUESTIONS

A gentleman has asked me some questions. This letter begins
with praise of me. He has described me as completely free
from fear and ill will, a perfect tpagi' and a perfect satyagrahi.
Such adjectives are nearly always used in addresses, but as addres-
ses are given to exaggeration their use there may be considered
excusable. But the use of such adjectives in letters is unpardonable
and discourteous. It is uncivilized to praise a man to his face. I
have noticed such praise specially in Hindi letters. That’s why I
have mentioned it here. In fact I am not completely free from fear
and ill will nor am I a perfect satyagrahi or a perfect tpagi. If you
take the word ‘satyagrahi’ in its literal sense, I could perhaps be
considered a perfect satyagrahi, because it is easy to insist on truth
after we have understood its value. One must also remember
that insisting on truth is not the same thing as following truth.
I am fully aware that I am not completely free from fear and
ill will or a perfect fyagi. Mere external fyaga cannot make one per-
fect in these respects. Internal #paga is a highly difficult affair and
I cannot claim at all that my heart is free from fear, ill will and
the like. It is true that my constant endeavour is to master my
mind. But the difference between effort and achievement is as
great as that between earth and sun. Therefore no one should
think that I can never be wrong. I try to see things dispassionately
—with a mind cleansed of all impurity, and say only what I so
see. But one is free to reject it if it does not appeal to one’s rea-
son. Blind faith has caused us great harm. I don’t wish others to
have blind faith in me, I wish to avoid it. It is a barrier in my
way. I will now discuss the questions put by this gentleman. He
and other readers can give them intelligent consideration.

This is the first question:

What are the ways and means needed to develop spiritual strength
apart from listening to or recitation of scriptures? I mean the kind of spiritual
strength Prahlad and others had.

1 One who has renounced the fruit of action
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It is difficult, if not impossible, to acquire spiritual strength
if we totally ignore listening or recitation. Hearing pious things
serves as the spark to light the fire of awakening during the
time when the soul is asleep. However, with the attainment of the
inner seeing—the intuition—the need to hear good things vanishes.
Prahlad had this capacity of inner hearing in an abundant measure.
For the common man the outer hearing is the first step.

The second question is this:

Is there no way of dealing with the problem of widows in India except
remarriage which lowers the banner of chastity—a way which will safeguard
their virtue and at the same time enable them to participate in work for the
country? In India there are more girls than boys and more widows than
widowers. How then can this problem be solved by remarriage?

To say that widow remarriage leads to loss of chastity is wrong.
To forcibly prevent a widow from remarrying, when she wishes
to do so, would be harming chastity and dharma as well. Only
by marrying a child-widow can we safeguard dharma and chastity.
We can safeguard brahmacharya only by respecting the widows, by
providing them means of education, and by granting them full
freedom to remarry. Mental and physical prostitution is wide-
spread today and the reason for this is the coercion used against
widows. It cannot be proved that there are more girls than boys
or more widows than widowers. It is true of a few castes. It is
however to be desired that the too many castes now existing
should disappear. There can be no more castes than the four var-
nas. The Hindu Shastras do not authorize the existence of the in-
numerable castes found today. It may be that the multiplication
of castes served some useful purpose. But today castes serve no
purpose and meet no need.

[From Hindi]

Hindi Navajivan, 20-6-1929



64. SPEECH AT ALMORA

Fune 20, 1929

I have noted what you wanted to tell me in your addresses.
But at the moment my heart is with Padam Singh—the man
who was crushed under the car when he came to see me. The
doctor had hoped that he would survive and I had shared this
hope. But his life-thread has snapped. I have done a great deal
of travelling and I have been doing it for the past many, many
years. I have taken part in many gatherings and in order to do
this I have travelled a lot by car but in my old age this is the
first time such an unhappy incident has taken place. I will never
be able to get over it. I believe that I have no fear of death. All
of us have to die one day. Padam Singh has become immortal
by meeting his death in this manner. My unhappiness stems from
the fact that I became the cause of his death. I have always felt
that riding in cars makes men proud. The chauffeurs who drive
are vain and hot-tempered. One should beware of drivers with
a hot temper. But under the illusion that I will be able to
serve better I continue to use cars. I have reaped the fruit
today. And yet I cannot promise to give up the use of cars, as I
cannot give up the fond desire to serve the country. I must there-
fore content myself with expressing my sorrow at this meeting.
The chauffeurs should remember that they must not be easily
excited. I could see that the driver of this car had a hot temper.
Padam Singh forgave him and gave a generous statement before the
magistrate. But I do not consider myself or the driver free from
blame. The unforgivable fact is that I should have got down in
that crowd and it was the duty of the driver not to drive fast. But
that’s what he did. How can I forget this sad fact? Padam Singh
was brave. Yesterday he was able to talk without effort. But to die
thus was his fate and it was my misfortune to witness his death, and
now he is gone. I would like you to learn a lesson from this inci-
dent. Caught in the jaws of Death we are like puppets in the hands
of Fate, more delicate than a piece of yarn. In a short while we
all have to depart from this world. Then why stray from the path
of duty? Why waste time in anger and in pleasure-seeking?

In your address you say that you want freedom and swaraj
for India. You have also mentioned that swaraj can only be
attained through peaceful means. You must therefore remember
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that your work should be faultless. It is easy to make it so. The
District Board address mentions that young pupils do spinning.
I would like to congratulate you on this. You have said that you
spend as much as 60 per cent of your income on education and
that you consider even this insufficient. Since you are working
hard in the field of education I would like to speak to you of
my experience.

Even if we have crores of rupees it is impossible to impart
education in India in this way. Education should pay for itself.
That is, we should not have to spend any money on it. If we
are successful in doing this we will be able to achieve two things.
Firstly, we shall save money and secondly, we shall impart true
education. The education given to our boys and girls today
makes them unmindful of their morals, unhealthy and restless,
whereas by making education self-sustaining we will be making
them mentally poised and morally excellent. I would request the
District Board to try this out in two or three schools. There is no
doubt in my mind that you will be successful.

I am grateful for the purse. As to the few presents given
to me, you know now that I do not require such presents and
I cannot accept them for my personal use. If I do so I shall
stray from the right path and it will also detract from my fit-
ness as a leader. I will make an exception of the fan and the asana!
presented by the District Board. There is a small museum in the
Ashram where the latter will be kept as a memento of the love
and industry of the boys. I will lovingly use the shawl in winter
and remember the boys who have made it even though I don’t
know their names. I would request those who have not given
their contributions to do so now. You should know what the
money will be used for. It will be used for financing the spin-
ning and weaving work among the poor—among such poor folks
who are even poorer than the poorest among you. There are
about a crore of such people in the country whose one and only
meal in the day consists of dry ro#r and salt. I call them Daridra-
narayana. It is only for them you have given your contribution.

I know that the coolie or begar system came to an end in
1921 and I hope you will stop being afraid of anyone whosoever
he may be—a high officer or an Englishman. If we follow our
own path why should we be afraid? Fear is a barrier in the way
of swaraj. There is no more time. But I will ask for some time
to bargain with you. I was asked not to auction these things.

1 Something to sit on
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But I hope there are people here who can afford to pay and buy
them. There are two more points I ought not to omit. The
Nayaka community here commits adharma in the name of dharma.
They get their women to lead an evil life. I would request them
respectfully to refrain from this adharma. It can only cause
harm to them and the country. Their girls ought to get married
and be educated. No woman in this world was born to lead the
life of vice. Each woman ought to become as pure as Sita. Like-
wise untouchability is a stain on us. It is our duty as Hindus
to wipe it off. I am thankful that Hindus, Muslims, Christians and
other communities here live in amity.
[From Hindi]

Aaj, 4-7-1929

65. TELEGRAM TO MOTILAL NEHRU!
[On or after Fune 20, 1929]

YOUR  WIRE. 5TH  JULY DELHI  WILL SUIT SO AS
ENABLE ME LEAVE NIGHT TRAIN, HOW IS
KAMALA?

GANDHI

From a photostat: S.N. 15403

66. LETTER TO MAHADEV DESAI
[Fune 21, 1929]?

CHI. MAHADEV,

I am nestling in the lap of the Himalayas; and this king of
seers clad in white is lost in delight while taking a sun-bath.
His trance is enviable. It stings me that you are not here to
share my envy. But your place is there. Thus the pain of the
sting is blunted.

Today I begin the end of my work on the Gita which is still
to be completed.

1 In reply to the addressee’s telegram of June 19 from Allahabad receiv-
ed at Almora on June 20, wherein Gandhiji had been asked to wire date and
place suitable for Working Committee meeting to consider Council work

2 Gandhiji resumed his work on the Gita on June 21, 1929 immediately
after arriving at Kausani; vide also pp. 61-2.
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It is all right that you have become the President. You
must associate yourself with work of this kind.

Tell Vallabhbhai that he must not budge from there before
he is hale and hearty. Do not insist on showing me everything
that you write for Young India. It does not matter if you commit
mistakes.

I don’t like Sunderlal’s throwing off the burden. I must have
a look at his book, whether Gujarati or English, which you write
about.

If T write any more that would amount to an affront to the
Gita and Kaka.

I can stand the luxury of this place only if I give a major
part of my time to the Gita.

We will be leaving here on Tuesday the 2nd.

Blessings from
Baru

PS.
On the 5th the Working Committee is [meeting] at Delhi
and on the 6th night [I shall be] at the Ashram.

From a photostat of the Gujarati: S.N. 11453

67. TELEGRAM TO PRESIDENT, CONGRESS COMMITTEE,

KARIMGANTF!
[On or after Fune 22, 1929]
WIRE INCOMPLETE. WHO ARE you? GIVE DATE
FLOOD.  HAVE NO  FUNDS  TO SEND.  IF I GET
AUTHENTIC PARTICULARS CAN SEND REPRESENTATIVE
INVESTIGATE. ~ THEN IF  NECESSARY CAN  MAKE APPEAL.
GANDHI

From a photostat: S.N. 15404

1 Tn reply to the addressee’s telegram dated June 20 received at Nainital on
June 22, which read: ‘“Devastating flood throughout Karimganj Assam rendered
thousands homeless. People sheltered railway embankment hills. Five hundred
square miles affected. All communication dislocated. Deaths reported various
quarters. Cattle washed away. Shortage flood staff threatens death starvation.
Congress Committee commenced relief. Appeal funds one lakh. Pray remit
ten thousand immediately.”



68. TELEGRAM TO G. D. BIRLA

[On or after Fune 22, 1929]

GHANSHYAMDAS BIRLA
Rovar ExcHANGE

CALCUTTA
CAN YOUu SEND REPRESENTATIVE INVESTIGATE DAMAGE
DONE BY FLOODS KARIMGAN] ASSAM?

GANDHI
From a photostat: S.N. 15404

69. THE CONGRESS AND KHADI

Shri Chinoy writes:2

We are reaping as we have sown. As we have been indiffe-
rent in doing khadi propaganda, we are facing a difficult situa-
tion today. I shall never advise enrolment of members by keeping
the people in the dark. On the contrary, I would not even say
bluntly to those people: ‘You become members, but you will not
get voting rights until you wear khadi.” I would put in their
hands a pamphlet for the purpose of explaining the position. I
would include in it the Congress provisions concerning khadi and
set out the benefits and explain their duty of becoming members.
Our aim is not to frighten the people away but to attract them to
the Congress. The problem relating to students and lawyers is a
difficult one. They do understand everything. If they do not like
khadi, how can they be convinced? Or I would say to them:
‘If you believe in the Congress as a great force and not in khadi,
join the Congress, wear khadi if only to observe the rules and try
to get the khadi clause abrogated. Congress work is carried on

1 Vide the preceding item.

2 The letter is not translated here. The correspondent, who was the
Secretary of the Surat City Congress Committee, had stated that they had
decided to enrol 1,750 members. There were at the time only 70 khadi-wearing
members on the register. The rule that no member who did not wear khadi
could vote or fill executive positions in the Committee stood in the way of
enrolment. The president of the local Youth League, too, had declined to enrol
himself for this reason. The correspondent could not enrol members keeping
them in the dark about this condition. So what was he to do?
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by majority opinion; hence, submit to the khadi clause until it is
abolished and be proud to be its members.” I would say that
those who do not understand even this much are not fit to re-
main in the Congress or any other organization because they do
not appreciate the first condition of remaining in any organiza-
tion—submitting to rules. They behave as if they were obliging
the organization they join. Such patrons cannot serve the
Congress and no help will be forthcoming from them in
winning swaraj. Whichever organization they happen to be in,
they will be a burden to it. It is the workers’ duty to appeal to
lawyers and students, but if they cannot be brought round ulti-
mately, we should do without them. I would only appeal to that
category not to insist on the condition described by Shri Chinoy.

Our real task is to reach the classes we have neglected so far.
They are the merchants, craftsmen, farmers and labourers. I
believe that these classes will not advance the argument which the
president of the Youth League is believed to have offered. A
bulletin meant for them would contain a short history of the
Congress from its inception up to date, an account of its main acti-
vities and the benefits of joining the organization. Whether they
become members or not, such a movement itself constitutes the
political education of the people. It is my firm belief that where
the Congress volunteers have been working and they are known,
there should be no difficulty in enrolling the said classes as Con-
gress members.

Now there remains the last question: What if, after every-
thing is done, people do not enrol themselves because of the khadi
clause? In that case, this matter should be communicated to the
Congress and we should get the khadi clause rescinded. Or if
they themselves value khadi as much as swaraj, they should have
patience till the people begin to believe in khadi. Do we not have
in India people who say that they do not want swaraj? Again,
if swaraj is interpreted to mean independence, more people will get
alarmed. Even if this happens, those to whom swaraj is their
life-breath will not relax the condition relating to swaraj.

I am personally neutral on the khadi clause. Khadi is the
very breath of life to me. Hence I wish to see khadi wherever
I am. But I do not wish to insist on retaining the khadi clause
in the Congress constitution. If my other colleagues do not have
as much faith in khadi as I have and if, in their opinion, that
clause hampers the work of the Congress, then the khadi clause
had better be repealed. Khadi propaganda will be continued even
despite that. And my belief will remain unshaken forever that
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swaraj will come near us by as many yards as the number of

yards of khadi by which we step up its production. To my mind,

swaraj without khadi is as unthinkable as a barren woman having

a son, because it would be no swaraj at all for the millions.
[From Gujarati]

Navajivan, 23-6-1929

70. MAURYA EMPIRE AND UNTOUCHABILITY

A reader sends the following extract! which is worth know-
ing.

The reader has culled the extract from Maurpa Samrajya ka
Itihas. It shows that the revolt against untouchability is not a novel
phenomenon of recent date. Our ancestors too have fought against
it. That poisonous tree deserves to be destroyed root and branch.

[From Gujarati]

Navajivan, 23-6-1929

71. A SUGGESTION CONCERNING “NAVAJIVAN>

A lover of Navajivan writes:?2

I do not want to oppose this suggestion. I had laid down
the scope of Navajivan when it became a weekly and came into
my charge. And that was because of my inability. Purveying news
is also an art. I had cultivated it specially for Indian Opinion. 1
used to give maximum news in minimum space and I had trained
my associates to do so. This was necessary there. The task of
Navajivan here was of a different sort. There is no dearth of
newspapers here, hence we had no desire to issue Navajivan as a
newspaper. Through it, satyagraha, ahimsa, etc., were to be

1 This is not translated here. According to it, Chandragupta Maurya
had 18 ministers of whom the first was a Brahmin. Among the enumeration
of this minister’s powers, there is this injunction of Chanakya’s: ““If any Brahmin
minister, so ordered, declines to teach the Vedas to an untouchable or refuses
to perform a sacrifice for him, he should be dismissed from his post.”

2 The letter is not translated here. The correspondent had suggested
that just as Indian Opinion carried a column or two of news, so should
Navajivan, and be a complete journal, as the number of people in this country
who could afford to buy two papers were very few. He wanted foreign as
well as Indian news to be given. He had requested Gandhiji to elicit the
opinion of other readers on the subject.
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propagated. It has succeeded fairly well in doing so. In trying
to convert Navajivan into a newspaper also, there was the risk of
having both aims defeated. That risk is present even today.
Moreover, I am now older by over ten years; hence I cannot
do that by myself. If I decide to give news, I shall have to in-
crease the cost of producing Navajivan, its size too will perhaps have
to be increased and fresh competent men will have to be em-
ployed whose only job will be to process news. A man of ordinary
ability cannot make an abstract of news. Therefore, providing
news is not such an easy thing as the lover of Navajivan believes.

Although I believe that the task of providing news is a
difficult one, I do not wish to reject this suggestion outright.
Hence, I ask for the readers’ opinion in brief on the following
questions:

1. Do you approve of the suggestion made by the lover of
Navajivan ?

2. If you do, do you believe in the necessity of increasing
its size or will you be satisfied with its present size?

3. Do you not get the desired news by reading other news-
papers in addition to Navajivan?

It will do even if the reader sends me his replies to these three
questions on a postcard. He should superscribe at top left corner
on the postcard or envelope the words “‘about Navajivan”, so that
the communication will surely reach me. I hope no readers
make the mistake of believing that I read every letter addressed
to me by name. Only those letters are passed on to me which
my colleagues believe that I ought to read.

[From Gujarati]

Navajivan, 23-6-1929

72. TELEGRAM TO MOTILAL NEHRU!

[On or after Fune 23, 1929]

NEHRU
ALLAHABAD

YOUR WIRE. I CERTAINLY MEANT? FIFTH NOT
FIFTEENTH.

GANDHI
From a photostat: S.N. 15405

1'In reply to the addressee’s telegram received on June 23
2 Vide p. 72.



73. LETTER TO MIRABEHN

June 24, 1929

CHI. MIRAL,

It is well you do not want me to speak to you tomorrow on
the incident. But I did want, after witnessing the exhibition, to
reduce to writing my thoughts. I do that now.

The exhibition is proof of the correctness of my statement.
None else would have felt like committing suicide over a simple
innocent remark of mine. You want to be with me in my tours
occasionally, it is true; you want to come to the Ashram leaving
your work at least every four months. You recognize these desires
as limitations. I make allowance for them. But why feel disturbed
when I tell you what I feel to be the truth that they are not
themselves the disease, but they are symptoms of a deep-seated
disease which has not been touched. If you were not what I have
described you to be, you would rejoice over my drawing attention
to the disease and courageously strive to overcome it. Instead,
you simply collapsed, much to my grief and anxiety.

This disease is idolatry. If it is not, why hanker after my
company! Why touch or kiss the feet that must one day be dead
cold? There is nothing in the body. The truth I represent is
before you. Experience and effort will unravel it before you, never
my association in the manner you wish. When it comes in the
course of business you will, like others, gain from it and more
because of your devotion. Why so helplessly rely on me? Why
do everything to please me? Why not independently of me and
even in spite of me? I have put no restrictions on your liberty,
save those you have welcomed. Break the idol to pieces if you
can and will. If you cannot, I am prepared to suffer with you.
But you must give me the liberty to issue warnings.

My diagnosis may be wrong. If so, it is well. Strive with
me cheerfully instead of being nerve-broken. Everyone but you
takes my blows without being unstrung.

If your effort has hitherto failed, what does it matter? You
have hitherto dealt mechanically with symptoms. There you have
had considerable success. But if I say you have not been able
to touch the root, why weep over it? I do not mind your

1 The superscription in this and other letters to Mirabehn is in Devanagari.



LETTER TO CHHAGANLAL JOSHI 79

failures. They are but stepping-stones to success. You must rise
from this torpor never to fall into it again.
I have done. May God be with you.
Love.
Baru

From the original: C.W. 5378. Courtesy: Mirabehn; also G.N. 9434

74. LETTER TO CHHAGANLAL FOSHI
Stlence Day [ fune 24, 19291

CHI. CHHAGANLAL (JOSHI),

I got your letters.

In front of me are Himalayan peaks wrapped in snow and
shining brilliantly in sunlight. Below are hills clad with greenery,
as though, feeling shy, they had covered their bodies with
it. The solitude of the place is beyond description. We are to stay
here for seven or eight days. I can permit myself such luxury
only if there is some pretext for it. This was provided by Kaka
and the arrangement was also suggested by him. He had
entrusted the task to Devdas and Prabhudas, and I accepted this
luxury after deciding to give practically all my time to the Gita.
I wish, therefore, to write the fewest possible letters this week
and also do the minimum work for Young India. Accordingly, I
have decided to suspend routine correspondence.

What remains of what you want I shall give you immediately
I arrive there. Keep yourself ready. Note down all the things
about which you wish to consult me. Think and decide who will
do in your absence the work that you are doing. It would be
good if Ramniklal agrees to doit. Also think and decide where
you wish to go for rest.

Many boys do what Katto and others do. Giriraj is of course
responsible for his faults. His letter throws a new light on the
matter.

If possible, we should dispose of the Thana land. The other
conditions of Dholka, we can accept but not the prohibition of
tanning.?2 We may have connection with a dairy which does no
tanning, but owning a goshala [is a different matter]. ‘Dhuni’ for
‘faddist’ is quite correct.

I This appears to have been written on the first silence day after
Gandhiji’s arrival at Kausani.
2 Vide also ‘“Telegram to Swami”, p. 63.
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Vaydo—*‘Stupidly obstinate™
Chakram—*‘‘Madcap”

Are there two d’s in the English word?

I have read Kakasaheb’s draft and am returning it. I only
expressed my view as a member. You may include the names
which all of you approve.

You should send to Subbiah his usual pay. We have given
him to Rajaji as interest-free loan.

There are many spelling and other mistakes in the copy of
the telegram to Swami. I hope the wire was not sent with
all mistakes.

Blessings from
Baru
[PS.]

I shall leave this place on the 2nd. On the 5th in Delhi, and
on 6th morning or evening, in the Ashram. Send the mail to me
only as long as I am at Almora.

From a photostat of the Gujarati: G.N. 5426

75. LETTER TO PRABHAVATI
Silence Day [ fune 24, 1929]!

CHI. PRABHAVATI,

I have your letter. It is good that you observe the rules.
Discuss everything with Father at length. We are in a secluded
spot and we are going to spend eight days here. I will not write
more as I want to finish [the work] on the Gita.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3350

! From the reference to ‘‘the work on the Gita”; vide also the preceding
item and p. 81.



76. TELEGRAM TO DR. M. A. ANSARI!

[On or after Fune 24, 1929]
DRr. ANSARI

Daryacuny

DerLH1

PRAY THANK HIS HIGHNESS FOR INVITATION. DO
NOT  CONSIDER  POSSIBLE  VISIT  BHOPAL  BEFORE SEP-
TEMBER.  MUST  REACH  ASHRAM 6TH  JULY.

GANDHI
From a photostat: S.N. 15406

77. LETTER TO PRABHAVATI

June 25, 1929
CHI. PRABHAVATI,

I got your letter yesterday after I had posted one? to you.
You must get rid of your cough. The vaids usually have some
ordinary medicine for it, as also the doctors. You can take it from
either. Have your throat examined by a doctor. Has Jayaprakash
left America? If his arrival is postponed or if he has come and
agrees, you can come to the Ashram and finish your [study of
the] Gita and English. In the meanwhile you should analyse every
single word from the Hindi translation and know its meaning.
In this way you will surely avoid some of your errors of pro-
nunciation.

Blessings from
Baru
[PS.]

We shall leave here on the 2nd and reach the Ashram on

the 6th.

From a photostat of the Gujarati: G.N. 3349

1'Tn reply to his telegram dated June 23 from Lahore received at Almora
on June 24

2 Vide p. 80.
41-6



78. TELEGRAM TO KLOETZU!
[On or after Fune 26, 1929]

REACHING ASHRAM SIXTH. DIFFICULT MEET ANY-
WHERE TILL THEN.
GANDHI

From a microfilm: S.N. 15408

79. A QUAINT ADDRESS

Among the Andhra notes still lying unattended to I find the
following extracts from a quaint but instructive address presented
by the working hands of S. L. N. Factory, Nallagaka:

It was in the year 1916 we could see for the first time our cotton
being ginned by foreign mechanism driven by steam power. Till then
ginning cotton in these parts was done by hand-gins when we had work
enough for three months of summer to feed ourselves and our children.
Our factory can now gin the produce of 20 villages and only a limited
number of us are allowed to work.

About the year 1920 when you were beginning to revive hand-spin-
ning in storm-beaten and almost worn-out Northern India, there were
few among agricultural and labour classes in these parts who could buy
cloth for daily use. Eight years have rolled by. Mill-yarn has appeared
in the market. Its cheapness and evenness have attracted wus. Self-
spinning has lost its importance. We have almost come to the stage of
buying cloth, woven mainly out of mill-yarn by local weavers majority
of whom come from the suppressed. We still consider mill-made cloth
and foreign cloth to be a matter of luxury only fit to be used by Brahmin
and Vaishya communities, the foremost to adopt foreign cloth for daily
use. We have still belief in the quality of khadi cloth and always prefer
that if available at a reasonable price.

We generally use in these parts eight-spoke charkha with an iron
axis, all complete, costing Rs. 6, hand-gin costs Rs. 1-8-0, the cost of
20 tolas of seedless cotton as. 4, spindle costs Re. 0-0-6, carding charge
for 52 tolas of cotton as. 6 to 8, spinning 20 tolas costs as. 2, arranging

ITn reply to his telegram dated June 24 from Ahmedabad received at
Almora on June 26, which read: ‘“Please wire Ashram where when can I
meet you this week.”
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yarn to make cloth of 30’ X27" is as. 3, weaving charge of cloth 30’ X27"
Re. 1, male dhoti measures 104’ X 30" weighing nearly 30 tolas; and female
sarli measures 30’ X 30" weighing nearly 140 folas. Carding is done by a
professional carder, carding and weaving charges are often paid in cholam
grain, the chief food crop of the district. The labourer gets his cotton as
wages when picking up cotton from fields. Fortunately your visit to these
parts has happened in a spinning season. You can see some of the vil-
lagers, quite illiterate of the present-day civilization, still plying their
charkhas.

Though our number is small (only 50) we represent the important
religions of the district, besides almost all communities and their sub-sec-
tions among Hindus. We observe untouchability as regards food and
drinking water. One community of Hindus do not even drink water from
the hands of another. Among the suppressed there are more than four
sub-sections. One sub-section of them does not allow another to touch
even drinking well. These suppressed classes are made to live outside the
villages and their chief occupation is scavenging, spinning, weaving and
shoemaking.

Muharram festival in these parts (we speak only of the villages) is
mainly conducted by Hindu funds and help. Mohammedans help Hindus
in celebrating Hindu festivals. In processions some of them actually carry
on their shoulders Hindu idols. Hindus worship Muslim saints and are
called by Mohammedan names, and Mohammedans worship Hindu gods
and are called by Hindu names. Though this is all through our illiteracy
we seem to follow the Sanskrit saying:

swRafad a1d a1 awsfy auwd |
(3 o N
qaaAawW:  Fmd 9fq sty ol

Buffalo is the chief milk-producer and cow is scarcely reared for
milking. Oxen used for agriculture are imported from Northern Circars.
We have not got sufficient pasture land, and it is one of the chief reasons
why the agriculturist does not welcome the cow.

Drink evil, on a large scale, exists among labourers and agricul-
turists. God bless us, none of us are habitual drunkards. Malaria, typhoid,
cholera hold their sway for nearly three months in the year.

Strikes, A.L.S.A., Congress, swaraj, Hindu-Muslim question, these
are all words or phrases; we the villagers in general do not understand.
None try to explain them for us, nor are we literate enough to know them.

We have all today assembled here to request you to accept our few
coppers which may be of use in your public work and some samples of cot-
ton and its products for your information about the qualities available here.

1¢Just as water falling from the skies reaches the sea, so also the worship

to all the gods reaches Keshava.”
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We further demand your prayer to Almighty for our sound health, so that
we may daily labour to earn our bread honestly.

I have tried to make the language more readable than it is
in the original. Its merit lies in its directness, its sense of humour
and its perception of the true situation in spite of adverse circum-
stances. It is wonderful how even those whose interests are op-
posed to the message of the spinning-wheel do not fail to perceive
its truth. It shows how the so-called higher classes are responsible
for the ruin of the supplementary occupation of millions and there-
fore for their semi-starvation. The remarks about untouchability
and Hindu-Muslim relations are no less instructive.

Young India, 27-6-1929

80. SEXUAL PERVERSION

Some years ago the Bihar Government in its education depart-
ment had an inquiry into the question of unnatural vice in its
schools, and the Committee of Inquiry had found the existence of
the vice even among teachers who were abusing their position
among their boys in order to satisfy their unnatural lust. The
Director of Education had issued a circular prescribing depart-
mental action on such vice being found to exist in connection
with any teacher. It would be interesting to know the results, if any,
issuing from the circular.

I have had literature too sent to me from other provinces
inviting my attention to such vice and showing that it was on the
increase practically all over India in public as well as private
schools. Personal letters received from boys have confirmed the
information.

Unnatural though the vice is, it has come down to us from
times immemorial. The remedy for all secret vice is most difficult
to find. And it becomes still more difficult when it affects guar-
dians of boys which the teachers are. “If the salt loses its savour,
wherewith shall it be salted?”” In my opinion departmental action,
necessary as it is in all proved cases, can hardly meet the case.
The levelling up of public opinion alone can cope with the evil.
But in most matters there is no such thing as effective public
opinion in this country. The feeling of helplessness that pervades
political life has affected all other departments. We therefore pass
by many a wrong that is being perpetrated in front of us.

A system of education that puts an exclusive emphasis on
literary equipment not only is ill-adapted to deal with the evil
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but actually results in promoting it. Boys who were clean before
they went to public schools have been found to have become
unclean, effeminate and imbecile at the end of their school
course. The Bihar Committee has recommended the ‘‘instilling
into the minds of boys a reverence for religion”. But who is to
bell the cat? The teachers alone can teach reverence for reli-
gion. But they themselves have none. It is therefore a ques-
tion of a proper selection of teachers. But a proper selection of
teachers means either a much higher pay than is now given or
reversion to teaching not as a career but as a lifelong dedication
to a sacred duty. This is in vogue even today among Roman
Catholics. The first is obviously impossible in a poor country like
ours. The second seems to me to be the only course left open.
But that course is not open to us under a system of govern-
ment in which everything has a price and which is the costliest
in the world.

The difficulty of coping with the evil is aggravated because the
parents generally take no interest in the morals of their children.
Their duty is done when they send them to school. The outlook
before us is thus gloomy. But there is hope in the fact that there
is only one remedy for all evil, viz., general purification. Instead of
being overwhelmed by the magnitude of the evil, each one of
us must do the best one can by the scrupulous attention to one’s
own immediate surroundings taking self as the first and the im-
mediate point of attack. We need not hug the comfort to our-
selves that we are not like other men. Unnatural vice is not an
isolated phenomenon. It is but a violent symptom of the same
disease. If we have impurity within us, if we are sexually deprav-
ed, we must right ourselves before expecting to reform our neigh-
bours. There is too much sitting in judgment upon others and
too much indulgence towards self. The result is a vicious circle.
Those who realize the truth of it must get out of it and they

will find that progress though never easy becomes sensibly pos-
sible.

Young India, 27-6-1929
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Throughout a life of continuous bustle lived among crowds
for nearly thirty years I cannot recall a serious accident though I
can many narrow escapes. But in Almora on the day of my
entry, i.e., 18th instant, and after a crowded meeting, as I was
returning to my host’s house, a villager named Padam Singh who
came rushing as villagers do to the car for darshan met with what
proved to be a fatal accident. He could not dodge the car in
time, fell and the car ran over him. He was quickly carried by
kind bystanders to the hospital where he received the utmost atten-
tion and hope was entertained that he would survive. He was
strongly built and brave. He lived for two days, his pulse was
good, he was taking nourishment. But the heart suddenly stopped
on 20th instant at 3.15. Padam Singh died leaving an orphan boy
12 years old.

Death or lesser accidents generally do not give me more
than a momentary shock, but even at the time of writing this I
have not recovered from the shock. I suppose it is because I feel
guilty of being party to Padam Singh’s death. I have found chauf-
feurs to be almost without exception hot-tempered, easily excitable
and impatient, as inflammable as the petrol with which they have
to come in daily contact. The chauffeur of my car had more than
a fair share of all these shortcomings. For the crowd through
which the car was struggling to pass he was driving rashly. I
should have either insisted on walking or the car proceeding only
at a walking pace till we had been clear of the crowd. But cons-
tant motor-riding had evidently coarsened me, and freedom from
serious accidents produced an unconscious but unforgivable in-
difference to the safety of pedestrians. This sense of the wrong is
probably responsible for the shock. It is well with Padam Singh.
Pandit Govind Vallabh Pant has assured me that the son will be
well looked after. Padam Singh received attention at the hospital
which moneyed men might have envied. He was himself resigned
and at peace. But his death is a lesson to me as, I hope, it would
be to motorists. Although I may be twitted about my inconsistency,
I must repeat my belief that motoring in spite of all its advantages
is an unnatural form of locomotion. It therefore behoves those who
use it to restrain their drivers and to realize that speed is not
the summum bonum of life and may even be no gain in the long
run. I have never been clear in my mind that my mad rush
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through India has been all to the good. Anyway Padam Singh’s
death has set me thinking furiously.

Young India, 27-6-1929

82. RASHTRIYA SANGHA AND SELF-SUPPORT

The boycott movement has its constructive as well as its
destructive side. Destruction will be ineffective if it does not go
hand in hand with construction. Just as a field denuded of
weeds will send them up again if no crop is sown, so also will
destruction of foreign cloth surely be followed by new consign-
ments if there is no khadi available. Indeed destruction or giving
up of foreign cloth is necessary because we must manufacture and
find use for life-giving khadi. The Rashtriya Sangha of Bengal
has taken up the constructive work. Satisbabu of Khadi Pratishthan
who is the founder of the Sangha is concentrating his attention on
villages being self-supporting for their cloth requirements. The
Sangha is taking in its orbit parts of Utkal also. He recently visited
the Alaka Ashram of Sjt. Gopabandhu Choudhry and in company
with him and other friends surveyed some neighbouring villages.
From his notes about the tour I take the following interesting
extracts:!

We selected village Ranahata about five miles from the Ashram. The
inhabitants are all peasants. There is the usual poverty. The village sends
a portion of its manhood as wage-earners to Calcutta. The proposition to
undertake the production of all necessary cloth within the village was
readily responded to. A volunteer body of 10 was formed which is to
receive training in the Alaka Ashram. After their training Sjt. Parihari is to
come and stay in the village for carrying on the work. . . .

There are some families of weavers round the Ashram in Jagat-
singhpur. . . . There will be however no difficulty about weaving the cloth
for Ranahata at present at Jagatsinghpur. Ultimately of course Ranahata
will weave its own cloth. . . .

We found the 30 miles road to the Alaka Ashram thoroughly lined
with trees. . . . I found groups of women not only sweeping the road but
the surrounding fields also for collecting leaves and stray twigs for fuel.
Collecting leaves one by one seemed to be an occupation. . . . I sighed
for the day when these women will sit by their wheels. . . .

What Satisbabu has described is typical of most Utkal villages.
Those mentioned by Satisbabu are by no means the poorest. But

1 Only excerpts are reproduced here.
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there is not much to choose in the midst of growing poverty. If
the Rashtriya Sangha succeeds in its effort, it would have conferred
a real boon on the villagers of Utkal besides making a substantial
contribution to the boycott movement.

Young India, 27-6-1929

83. THE EVIL OF PURDAH

The belief that anything old is good is a source of numerous
wrong practices. If all that is ancient is considered good what
about sin? It is very old, but it will ever deserve to be discarded.
Untouchability is also old, but it is a sin, therefore we should give
it up. The same is true of drinking and gambling. If a thing
which lies within the province of reason—which can be proved to
be right or wrong with the aid of reason, does not appeal to rea-
son, it would deserve to be immediately given up.

However old purdah may be, reason cannot accept it today.
The harm it has done is self-evident. We should not try to
justify purdah as we do in the case of many other things by
putting an ideal interpretation on this custom. In fact the way
it is now observed, it can stand no such interpretation.

The truth is that purdah is not an external affair, it is some-
thing internal. Many women who observe purdah externally are
found to be immodest. However, a woman who retains her
modesty without observing external purdah deserves to be wor-
shipped. And fortunately there is no dearth of such women in
the world even today.

In the scriptures we find many terms which had an external
meaning at one time but which are interpreted at present ana-
gogically. One such is pajna. Now we know that the killing of
animals is not a true yajna. True pajna consists in burning up the
animal passions within us. One can quote hundreds of such exam-
ples. Therefore those desirous of reforming and saving Hindu
society need not be afraid of ancient conventions. We cannot find
better principles than the old ones. But the way they are to be
put into practice must continue to change. Change is a sign of
growth while stagnation is the beginning of decay. The world
changes every moment. Only the dead do not change. Immobi-
lity is thus a sign of death. We are not talking here of the im-
mobility, the calmness of the yogi. In the calmness of the yogi there
lies hidden the speediest motion. There is in that calmness the ut-
most wakefulness of the atman. We are talking here of inert
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immobility—in other words, of inertia. Enslaved by this inertia we
are driven willingly to acquiesce in all old evil customs. It prevents
us from making any progress. This very inertia comes in our way

in the attainment of swaraj. Now let us see how the purdah causes
us harm.

1. It prevents women from receiving education.

2. It makes them timid.

3. It ruins their health.

4. It comes in the way of normal relationship between men

and women.

It engenders in them a sense of inferiority.

Women lose contact with the outside world and in the

result they are deprived of their due experience.

7. It prevents a woman from performing her role as man’s
better half.

8. Those women who observe purdah cannot play their full
role in the struggle for swaraj.

9. Purdah comes in the way of children’s education.

Considering all these ill effects, it is the duty of all intelli-
gent Hindus to do away with this evil custom.

As with the other reforms so also with the purdah. Charity
must begin at home. When others observe the good results of our
actions, they will naturally emulate our example. It is, however,
important to remember one thing: A reformer must always be
gentle and courteous. If in doing away with purdah our aim
is observance of restraint, then it is our duty to take this step
and we will surely succeed in our effort. But if what we aim
at is not restraint but licence, it will not be possible to remove
the purdah, because the public will then resent the move and in
anger may even support this evil custom. The people are pure in
their hearts and cannot respect a movement with an impure
objective.

[From Hindi]

Hindi Navajivan, 27-6-1929

oo
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THE MESSAGE OF THE ‘Grta”

It was at Kausani in Almora, on 24th June 1929, i.e., after two
years’ waiting, that I finished the introduction in Gujarati to my
translation of the Gita. The whole was then published in due course.?
It has been translated in Hindi, Bengali and Marathi. There has
been an insistent demand for an English translation. I finished the
translation of the introduction at the Yeravda prison. Since my
discharge? it has lain with friends, and now I give it to the reader.
Those, who take no interest in the Book of Life, will forgive the tres-
pass on these columns. To those, who are interested in the poem
and treat it as their guide in life, my humble attempt might prove
of some help.

M. K. G.

Just* as, acted upon by the affection of co-workers like Swami
Anand and others, I wrote My Experiments with Truth’, so has it been
regarding my rendering of the Gita. “We shall be able to appreciate
your meaning of the message of the Gita, only when we are able to
study a translation of the whole text by yourself, with the addition
of such notes as you may deem necessary.® I do not think it is

1 Literally, ‘the yoga of non-attachment’. The English translation by
Mahadev Desai bore the title The Gita according to Gandhi. The English trans-
lation of the introduction to his Gujarati translation of the Gita was begun by
Gandhiji on 16-12-1930, and was completed by him on 8-1-1931 in the Yeravda
prison. The original manuscript in English (photostat: G.N. 7911), in addition
to bearing the dates for each instalment of the translation, also mentions
24-6-1929 as the date on which the introduction in Gujarati to the translation
of the Gita was completed. However, in his letters to Mahadev Desai and
Chhaganlal Joshi dated 28-6-1929 (vide pp. 133 & 135.), he mentions his
having completed the Gita the previous day. The work therefore is placed under
June 27, 1929.

The English translation appeared first in Young India, 6-8-1931, with this
prefatory note and they were both reproduced in The Gita according to Gandhi.

2 On March 12, 1930 by Navajivan Publishing House, Ahmedabad

3 On January 26, 1931

4 The original manuscript has ‘“Even”.

5 Vide Vol. XXXIX.

6 In the original manuscript the sentence reads: ‘“‘We can appreciate
your meaning of the message of the Gita only when you have translated the
whole text with such notes as you may deem necessary and when we have
gone through it all.”
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just on your part to deduce ahimsa, etc., from stray verses,” thus
spoke Swami Anand to me during the non-co-operation days. I
felt the force of his remarks!. I therefore told him that I would
adopt his suggestion when I got? the time. Shortly afterwards I
was imprisoned.> During my incarceration I was able to study
the Gita more fully. I went reverently through the Gujarati trans-
lation of the Lokamanya’s great work* He had kindly presented
me with the Marathi original and the translations in Gujarati and
Hindi, and had asked me, if I could not tackle the original, at
least to go through the Gujarati translation. I had not been able
to® follow the advice outside the prison walls. But when I was
imprisoned I read the Gujarati translation. This reading whetted
my appetite for more and I glanced through several works on the
Gita.?

2. My first acquaintance® with the Gita began in 1888-89
with the verse translation by Sir Edwin Arnold known as The Song
Celestial. On reading it I felt a keen desire to read a Gujarati
translation. And I read as many translations as I could lay hold
on. But all such reading can give me no passport for presenting
my own’® translation. Then again my knowledge of Sanskrit is
limited; my knowledge of Gujarati too is in no way scholarly.?®
How could I then dare present the public with my translation?

3. It has been my endeavour, as also that of'! some compa-
nions, to reduce to practice the teaching of the Gita as I have
understood it. The Gita has become for us a spiritual reference
book.”? I am aware that we ever fail to act in perfect accord with
the teaching. The failure is not due to want of effort, but is in

1 The original manuscript has ‘‘remark”.

2 The original manuscript has ‘“‘get”.

3 In the original manuscript the sentence reads: “Then I was imprisoned.”

4 Gita Rahasya

5 The original manuscript has ‘“and asked me”.

6 The original manuscript has “I could not”.

7In the original manuscript the sentence reads: ‘“This reading whetted
my appetite for reading more about the Gita and I glanced through several
works on it.”

8 Vide Vol. 1, p. 344 and Vol. XXXIX, p. 60.

9 The original manuscript does not have the word ‘“own”.

10 In the original manuscript the sentence reads: “Then again my know-
ledge of Sanskrit is limited; my knowledge of Gujarati too in no way of a
higher type.”

11 The original manuscript does not have the words ‘“‘that of”.

12 Tn the original manuscript the sentence reads: ‘It has become a spiri-
tual reference book.”
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spite of it.! Even through the failures we seem to see rays of
hope. The accompanying rendering contains the meaning of the
Gita message which this little band is trying to enforce in its?
daily conduct.

4. Again this rendering is designed for women, the com-
mercial class, the so-called Shudras and the like, who have little
or no literary equipment, who have neither the time nor the desire
to read the Gifa in the original, and yet who stand in need of its
support.3 In spite of my Gujarati being unscholarly* I must own
to having the desire to leave to the Gujaratis, through the mother
tongue, whatever knowledge I may possess. I do indeed wish
that, at a time when literary output of a questionable character
is pouring in upon the Gujaratis, they should have before them
a rendering, which the majority can understand, of a book that is
regarded as unrivalled for its spiritual merit and so withstand the
overwhelming flood of unclean literature.’

5. This desire does not mean any disrespect to the other
renderings. They have their own place. But I am not aware
of the® claim made by the translators of enforcing their meaning
of the Gita in their own lives. At the back of my reading’ there is
the claim of an endeavour to enforce the meaning in my own
conduct for an unbroken period of 408 years. For this reason I do
indeed harbour the wish that all Gujarati men or women®, wish-
ing to shape their conduct according to their faith, should digest
and derive strength from the translation here presented.

6. My co-workers, too, have worked at this translation. My
knowledge of Sanskrit being very limited, I should not have

1'In the original manuscript the sentence reads: ‘“The failure is due not
to want of effort but in spite of it.”

2 The original manuscript has ‘“their”.

3 The original manuscript has ‘“who stand in need of the support of the
Gita”.

4 The original manuscript has “In spite of my knowledge of Gujarati
being limited”.

5 In the original manuscript the sentence reads: ‘I do indeed wish that
at a time when literary output of a questionable character is pouring in upon
the Gujaratis they should have before them a readable rendering of a book that
is regarded as unrivalled for its spiritual merit and so that they may be able
to withstand the overwhelming flood of unclean literature.”

6 The original manuscript has ‘‘any”.

7 The original manuscript has ‘“rendering”.

8 The original manuscript has “thirty eight”.

9 The original manuscript has ‘For this reason I do indeed harbour the
wish that every Gujarati man or woman”.
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full confidence in my literal translation. To that extent therefore
the translation has passed before! the eyes of Vinoba, Kaka
Kalelkar, Mahadev Desai and Kishorelal Mashruwala.

II

7. Now about the message of the Gita.

8. Even in 1888-89, when I first became acquainted with the
Gita, 1 felt that it was not a historical work, but that, under the
guise of physical warfare, it described the duel that perpetually went
on in the hearts of mankind, and that physical warfare was
brought in merely? to make the description of the internal duel
more alluring3. This preliminary intuition became more con-
firmed on a closer study of religion and the Gita. A study of the
Mahabharata gave it added confirmation. I do not regard the
Mahabharata as a historical work in the accepted sense. The “Adi-
parva’ contains powerful evidence in support of my opinion. By
ascribing to the chief actors superhuman or subhuman origins, the
great Vyasa made short work of the history of kings and their
peoples. The persons therein described may be historical, but the
author of the Mahabharata has used them merely to drive home his
religious theme.

9. The author of the Mahabharata has not established the
necessity of physical warfare; on the contrary, he has proved its
futility. He has made the victors shed tears of sorrow and repen-
tance, and has left them nothing but a legacy of miseries.

10. In this great work the* Gita is the crown. Its second
chapter, instead of teaching the rules of physical warfare, tells us’
how a perfected man is to be known. In the characteristics of
the perfected man of the Gita, I do not see any to correspond to
physical warfare.® Its whole design is inconsistent with the rules
of conduct governing the relations between warring parties.’

1 The original manuscript does not have the word “before”.

2 The original manuscript does not have the word ‘“merely”.

3 The original manuscript has “attractive”.

4 The original manuscript does not have the word ‘“the”.

5 The original manuscript has ‘‘teaches”.

6 In the original manuscript the sentence reads: ‘“In reading these verses
I do not find a single characteristic of a perfected man that can correspond
to physical warfare.”

7 In the original manuscript the sentence reads: ‘““The whole design of the
Gita is inconsistent with the rules of conduct governing the relations between
contending parties in domestic disputes.”



94 THE COLLECTED WORKS OF MAHATMA GANDHI

11. Krishna of the Gita is perfection! and right knowledge
personified; but the picture is imaginary. That does not mean that
Krishna, the adored of his people, never lived. But perfection is
imagined. The idea of a perfect incarnation is an aftergrowth.

12. In Hinduism? incarnation is ascribed to one who has
performed some extraordinary service of mankind. All embodied
life is in reality an incarnation of God, but it is not usual to
consider every living being an incarnation. Future generations
pay this homage to one who, in his own generation, has been
extraordinarily religious in his conduct.> I can see nothing wrong
in this procedure; it takes nothing from God’s greatness, and there
isno violence done to Truth. There is an Urdu saying which means:
“Adam is not God but he is a spark of the Divine.”” And therefore
he who is the most religiously behaved has most* of the divine
spark in him. It is in accordance with this train of thought, that
Krishna enjoys, in Hinduism, the status of the most perfect
incarnation.

13. This belief in incarnation’ is a testimony of man’s lofty
spiritual ambition. Man is not at peace with himself till he has
become like unto God.® The endeavour to reach this state is the
supreme, the only ambition worth having.” And this is self-realiza-
tion. This self-realization is the subject of the Gita, as it is of all
scriptures.® But its author surely did not write it to establish that
doctrine. The object of the Gita appears to me to be that of showing
the most excellent way to attain self-realization.® That which is to
be found, more or less clearly, spread out here and there in Hindu
religious books, has been brought out in the clearest possible
language in the Gita even at the risk of repetition.

14.  That matchless remedy is renunciation of fruits of action.

1 The original manuscript has ‘‘perfect”.

2 The original manuscript does not have the words “In Hinduism”.

3 In the original manuscript the sentence reads: ‘Future generations pay
homage as an incarnation to one who, in his own generation, has been the most
religious in his conduct.”

4 The original manuscript has “more”.

5 The original manuscript has ‘““This incarnation habit”.

6 In the original manuscript the sentence reads: ‘Man is not at peace
with himself till he has become like unto God, he is not happy without it.”

71In the original manuscript the sentence reads: ‘The endeavour to be
that is the supreme, the only ambition worth having.”

8 In the original manuscript the sentence reads: ‘This self-realization is
the subject of all scriptures as it is of the Gita.”

9 In the original manuscript the sentence reads: ‘“But the object of the
Gita appears to me to be to show the most excellent way of attaining self-reali-
zation.”
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15. This is the centre round which the Gita is woven.! This
renunciation is the central sun, round which devotion, know-
ledge and the rest revolve like planets.? The body has been
likened to a prison.> There must be action* where there is body.
Not one embodied being is exempted® from labour. And yet all
religions proclaim that it is possible for man, by treating the body
as the temple of God, to attain freedom. Every action® is tainted,
be it ever so trivial’. How can the body be made the temple of
God??® In other words’ how can one be free from action, i.e.,
from the taint of sin ? The Gita has answered the question in deci-
sive language: ‘“By desireless action; by renouncing fruits of ac-
tion; by dedicating all activities!® to God, i.e., by surrendering
oneself to Him body and soul.”

16. But desirelessness or renunciation does!! not come for
the mere talking about it. It is not attained by an intellectual feat.
It is attainable only by a constant heart-churn. Right know-
ledge is necessary for attaining!? renunciation. Learned men possess
a knowledge of a kind. They may recite the Vedas from memory,
yet!® they may be steeped in self-indulgence. In order! that know-
ledge may not run riot, the author of the Gita has insisted on devotion
accompanying it and has given it the first place. Know-
ledge without devotion will be like a misfire. Therefore, says the
Gita: “Have devotion, and knowledge will follow.”” This devotion
is not mere lip worship, it is a wrestling with death.’> Hence the
Gita’s assessment of the devotee’s qualities is similar to that of the
sages.

' In the original manuscript the sentence reads: ‘““The Gita is woven
round this as the centre.”

2 In the original manuscript the sentence reads: ‘Devotion, knowledge
and the rest revolve like planets round this renunciation as the central sun.”

3 The original manuscript does not have this sentence.

4 The original manuscript has “work”.

5 The original manuscript has “exempt”.

6 The original manuscript has “But every action”.

7 The original manuscript has “little”.

8 In the original manuscript the sentence reads: “And freedom is available
only for those who become sinless.”

9 The original manuscript has “Then”.

10 The original manuscript has “activity”.

11 The original manuscript has ‘“do”.

12 The original manuscript has “is necessary to attain”.

13 The original manuscript has ‘“but”.

14 The original manuscript has ““So”.

15In the original manuscript the sentence reads: “But this devotion is
wrestling with death.”
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17. Thus the devotion required by the Gita is no soft-hearted
effusiveness. It certainly is not blind faith. The devotion of the
Gita has the least to do with externals. A devotee may use, if he
likes, rosaries, forehead marks, make offerings, but these things!
are no test of his devotion. He is the devotee who is jealous of none,
who is a fount of mercy, who is without egotism, who is selfless,
who treats alike cold and heat, happiness and misery, who is ever
forgiving, who is always contented, whose resolutions are firm, who
has dedicated mind and soul to God, who causes no dread,?
who is not afraid of others?, who is free from exultation, sorrow
and fear, who is pure, who is versed in action and yet remains
unaffected by it, who renounces all fruit, good or bad, who treats
friend and foe alike, who is untouched by respect or disrespect,
who is not puffed up by praise, who does not go under when
people speak ill of him, who loves silence and solitude, who has a
disciplined reason.* Such devotion is inconsistent with the existence
at the same time of strong attachments.’

18. We thus see, that to be a real devotee is to realize oneself.¢
Self-realization is not something apart.” One rupee can purchase
for us poison or nectar, but knowledge or devotion cannot buy us
either salvation or bondage.! These are not media of exchange.
They are themselves the thing we want. In other words, if the
means and the end are not identical, they are almost so. The
extreme of means is salvation. Salvation of the Gita is perfect peace.’

19. But such knowledge and devotion, to be true, have to stand
the test of renunciation of fruits of action. Mere knowledge of right
and wrong will not make one fit for salvation.’® According to com-
mon notions a mere learned man will pass as a pundit. He need

1 The original manuscript has “but they”.

2 The original manuscript has ‘“‘whom people do not fear”.

3 The original manuscript has ‘“‘them”.

4 The original manuscript has ‘“‘whose reason is disciplined”.

5In the original manuscript the sentence reads: ‘“‘Such devotion is im-
possible in men or women with strong attachments.”

6 In the original manuscript the sentence reads: ‘“We thus see, that to
know to be a real devotee is to realize oneself.”

71In the original manuscript the sentence reads: ‘‘Self-realization is not
something apart from it.”

8 In the original manuscript the sentence reads: ‘“Just as one rupee can
purchase for us poison or nectar so may we not use knowledge or devotion
for attaining either salvation or bondage.”

9 In the original manuscript the sentence reads: ‘The salvation contem-
plated by Gita is perfect peace.”

10 This sentence is not in the original manuscript.



w**-’fﬁ.fp LA &!

h b L,
vﬁyﬂ%ﬁw\i& .«:c‘iwv//







“ ANASAKTIYOGA”’ 97

not perform any service. He will regard it as bondage even to lift
a little lota.! Where one test of knowledge is non-liability for ser-
vice, there is no room for such mundane work as the lifting of a
lota.

20. Or take bhakti.2 The popular notion of bhakti is soft-
heartedness, telling beads and the like, and disdaining to do even
a loving service, lest the telling of beads, etc., might be interrup-
ted.> This bhakta* therefore leaves the rosary only for eating,
drinking and the like, never for grinding corn or nursing pa-
tients.

21. But the Gita says:® “No one has attained his goal without
action. Even men like Janaka attained salvation through action.
If even I were lazily to cease working, the world would® perish.
How much more necessary then for the people at large to engage
in action?”

22. While’” on the one hand it is beyond dispute that all
action binds, on the other hand it is equally true that all living
beings have to do some work, whether they will or no. Here all
activity, whether mental or physical, is to be included in the term
action. Then how is one to be free from the bondage of action,
even though he may be acting®? The manner in which the Gita
has solved the problem is, to my knowledge, unique.® The Gita
says: “Do your allotted work but renounce its fruit—be detached
and work—have no desire for reward, and work.”

This is the unmistakable teaching of the Gita.l® He who gives
up action falls. He who gives up only the reward rises. But re-
nunciation of fruit in no way means indifference to the result. In
regard to every action one must know the result that is expected

1 In the original manuscript the sentence reads: ‘“He will regard it as a
bondage even to lift a little lota.”

2 This sentence is not in the original manuscript.

3 In the original manuscript the sentence reads: ‘““The popular notion of a
bhakta is that he is a soft-hearted maniac, telling beads and disdaining to do
even a loving service lest his telling of beads might be interrupted.”

4 The original manuscript has ‘“He”.

5 The original manuscript has: “Both these have been clearly told by the
Gita.”

6 The original manuscript has “will”.

7 The original manuscript has ‘“But”.

8 The original manuscript has ‘“doing it”.

9 In the original manuscript the sentence reads: ‘““The manner in which
the Gita has solved the problem no other work has to my knowledge.”

10 In the original manuscript the sentence reads: “This unmistakable and
unmistakable teaching of the Gita” [sic].

41-7
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to follow, the means thereto, and the capacity for it. He, who,
being thus equipped, is without desire for the result, and is yet
wholly engrossed in the due fulfilment of the task before him, is
said to have renounced the fruits! of his action.

23. Again, let no one consider renunciation to mean want of
fruit for the renouncer. The Gifa reading does not warrant such a
meaning. Renunciation means absence of hankering after? fruit.
As a matter of fact, he who renounces reaps a thousandfold. The
renunciation of the Gita is the acid test of faith. He who is ever
brooding over the result often loses nerve in the performance of
his duty. He becomes impatient and then gives vent to anger
and begins to do unworthy things; he jumps from action to action,
never remaining faithful to any. He who broods over results is
like a man given to objects of senses; he is ever distracted, he says
goodbye to all scruples, everything is right in his estimation and
he therefore resorts to means fair and foul to attain his end.

24. From the bitter experiences of desire for fruit the author
of the Gita discovered the path of renunciation of fruit, and put it
before the world in a most convincing manner. The common belief
is that religion is always opposed to material good. “One cannot
act religiously in mercantile and such other matters. There is no
place for religion in such pursuits; religion is only for attainment
of salvation,” we hear many worldly-wise people say. In my
opinion the author of the Gita has dispelled this delusion. He has
drawn no line of demarcation between salvation and worldly pur-
suits. On the contrary, he has shown that religion must rule even
our worldly pursuits. I have felt that the Gita teaches us that what
cannot be followed out in day-to-day practice cannot be called
religion. Thus, according to the Gita, all acts that are incapable
of being performed without attachment are taboo. This golden
rule saves mankind from many a pitfall. According to this inter-
pretation3, murder, lying, dissoluteness and the like must* be re-
garded as sinful and therefore taboo. Man’s life then becomes
simple, and from that simpleness springs peace.

25. Thinking along these lines, I have felt that in trying to
enforce in one’s life the central teaching of the Gita, one is bound
to follow truth and ahimsa. When there is no desire for fruit,
there is no temptation for untruth or himsa. Take any instance of

1 The original manuscript has “fruit”.

2 The original manuscript has ‘for”.

3 The original manuscript has ‘‘doctrine”.
4 The original manuscript has ‘“would”.
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untruth or violence, and it will be found that at its! back was the
desire to attain the cherished end. But it may be freely admit-
ted that the Gita was not written to establish ahimsa. It was an
accepted and primary duty even before the Gita age.? The Gita
had to deliver the message of renunciation of fruit. This is clearly
brought out as early as the second chapter.

26. But if the Gita believed in ahimsa or it was® included in
desirelessness, why did the author take a warlike illustration?
When the Gita was written, although people believed in ahimsa,
wars were not only not taboo, but nobody observed the contra-
diction between them and ahimsa.

27. In assessing the implications of renunciation of fruit, we
are not required to probe the mind of the author of the Gita as
to his limitations of ahimsa and the like.* Because a poet puts a
particular truth before the world, it does not necessarily follow that
he has known or worked out all its great consequences, or that
having done so, he is able always to express them fully.> In this
perhaps lies the greatness of the poem and the poet.® A poet’s
meaning is limitless. Like man, the meaning of great writings
suffers evolution. On examining the history of languages, we
notice that the meaning of important words has changed or ex-
panded. This is true of the Gita. The author has himself extended
the meanings of some of the current words.” We are able to dis-
cover this even on a superficial examination.® It is possible that,
in the age prior to that of the Gita, offering of animals in sacrifice
was permissible. But there is not a trace of it in the sacrifice in
the Gita sense. In the Gita continuous concentration on God is the
king of sacrifices. The third chapter seems to show that sacri-
fice chiefly means body-labour for service. The third and the

1 The original manuscript has ‘their”.

21n the original manuscript the sentence reads: ‘It was accepted as
primary duty even before the Gita age.”

3 The original manuscript has “‘is”.

4 In the original manuscript the sentence reads: ‘But in assessing the
measure of renunciation of fruit, we are not required to probe the mind of
the author of the Gita as to his limitation of ahimsa and the like.”

5 The original manuscript has ‘“he is able to reduce them in
language”.

6 In the original manuscript the sentence reads: ‘“And in this lies the
greatness of the poem and the poet.”

71In the original manuscript the sentence reads: ‘“The author of the
Gita has himself extended the meanings of great current words.”

8 In the original manuscript the sentence reads: ‘“And this we are able
to discover even on a superficial examination.”
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fourth chapters read together will give us other meanings for
sacrifice, but never animal-sacrifice. Similarly has the meaning of
the word sannyasa undergone, in the Gifa, a transformation. The
sannyasa of the Gita will not tolerate complete cessation of all
activity. The sannyasa of the Gita is all work and yet no work. Thus
the author of the Gita, by extending meanings of words, has taught
us to imitate him. Let it be granted, that according to the letter
of the Guta it is possible to say that warfare is consistent with renun-
ciation of fruit. But after 40 years’ unremitting endeavour fully to
enforce the teaching of the Gita in my own life, I have, in all
humility, felt that perfect renunciation is impossible without per-
fect observance of ahimsa in every shape and form.!

28. The Gita is not an aphoristic work; it is a great religious
poem. The deeper you dive into it, the richer the meanings you
get. It being meant for the people at large, there is pleasing repeti-
tion?. 3With every age the important words will carry new and
expanding meanings. But its central teaching will never vary.
The seeker is at liberty to extract from this treasure any meaning
he likes so as to enable him to enforce in his life the central
teaching.

29. Nor is the Gita a collection of Do’s and Don’ts. What is
lawful for one may be unlawful for another. What may be
permissible at one time, or in one place, may not be so at an-
other time, and in another place. “Desire for fruit is the only
universal prohibition. Desirelessness is obligatory.

30. The Gita has sung the praises of knowledge®, but it is
beyond the mere intellect; it is essentially addressed to the heart
and capable of being understood by the heart. Therefore the
Gita is not for those who have no faith. The author makes Krishna
say:°

“Do not entrust this treasure to him who is without sacrifice,
without devotion, without the desire for this teaching’ and who
denies Me. On the other hand, those who will give this precious
treasure to My devotees will, by the fact of this service, assuredly

1 The original manuscript has ‘‘is impossible without perfect observance
of truth and ahimsa”.

2 The original manuscript has ‘‘the same thing has been said often”.

3 The original manuscript adds ‘“Therefore”.

4 The original manuscript adds ‘“Therefore”.

5 The original manuscript has ‘‘learning”.

6 In the original manuscript the sentence reads: ‘““The author himself
has said.”

7 The original manuscript does not have the words ‘for this teaching”.
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reach Me.!' And those who, being free from malice, will with faith
absorb this teaching, shall?, having attained freedom, live where
people of true merit go® after death.”

DISCOURSE I

No knowledge is to be found without seeking, no tranquillity without
travail, no happiness except through tribulation. Every seeker has, at one
time or another, to pass through a conflict of duties, a heart-churning.

Dhritarashtra said:

1. Tell me, O Sanjaya, what my sons and Pandu’s assembled, on battle
intent, did on the field of Kuru, the field of duty.

The human body is the battle-field where the eternal duel
between Right and Wrong goes on. Therefore it is capable of
being turned into the gateway to Freedom. It is born in sin and
becomes the seed-bed of sin. Hence it is also called the field of
Kuru. The Kauravas represent the forces of Evil, the Panda-
vas the forces of Good. Who is there that has not experienced the
daily conflict within himself between the forces of Evil and the
forces of Good?*

DISCOURSE 1II

By reason of delusion, man takes wrong to be right. By reason of
delusion was Arjuna led to make a difference between kinsmen and non-
kinsmen. To demonstrate that this is a vain distinction, Lord Krishna
distinguishes between body (not-self) and atman (self) and shows that
whilst bodies are impermanent and several, atman is permanent and one.
Effort 1s within man’s control, not the fruit thereof. All he has to do,
therefore, is to decide his course of conduct or duty on each occasion and
persevere in it, unconcerned about the result. Fulfilment of one’s duty in the
spirit of detachment or selflessness leads to Freedom.

30. This embodied one in the body of every being is ever beyond all
harm, O Bharata; thou shouldst not, therefore, grieve for anyone.

1 The original manuscript has: by the fact of this service of me will
assuredly reach me”.

2 The original manuscript has “will”.

3 The original manuscript has “live”.

4 The translation of the Gita verses not commented on or referred to
by Gandhiji is not reproduced in this volume. The translation both of the verses
and of Gandhiji’s comments is from Mahadev Desai’s The Gita according to
Gandhi.
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Thus far Lord Krishna, by force of argument based on pure
reason, has demonstrated that atman is abiding while the physical
body is fleeting, and has explained that if, under certain circum-
stances, the destruction of a physical body is deemed justi-
fiable, it is delusion to imagine that the Kauravas should not be
slain because they are kinsmen. Now he reminds Arjuna of
the duty of a Kshatriya.

31. Again, seeing thine own duty thou shouldst not shrink from it; for
there is no higher good for a Kshatriya than a righteous war.

32. Such a fight, coming unsought, as a gateway to heaven thrown open,
falls only to the lot of happy Kshatriyas, O Partha.

33. But if thou wilt not fight this righteous fight, then failing in thy
duty and losing thine honour thou wilt incur sin.

34. The world will for ever recount the story of thy disgrace; and for a
man of honour disgrace is worse than death.

35. The maharathas will think that fear made thee retire from battle;
and thou wilt fall in the esteem of those very ones who have held thee high.

36. Thine enemies will deride thy prowess and speak many unspeakable
words about thee. What can be more painful than that?

37. Slain, thou shalt gain heaven; victorious, thou shalt inherit the
earth: therefore arise, O Kaunteya!, determined to fight.

Having declared the highest truth, viz., the immortality of
the eternal atman and the fleeting nature of the physical body
(11-30), Krishna reminds Arjuna that a Kshatriya may not
flinch from a fight which comes unsought (31-32). He then (32-37)
shows how the highest truth and the performance of duty inci-
dentally coincide with expediency. Next he proceeds to fore-
shadow the central teaching of the Gita in the following shloka.

38. Hold alike pleasure and pain, gain and loss, victory and defeat, and
gird up thy loins for the fight; so doing thou shalt not incur sin.

39. Thus have I set before thee the attitude of Knowledge; hear now the
attitude of Action; resorting to this attitude thou shalt cast off the bondage
of action.

41. The attitude, in this matter, springing, as it does, from fixed resolve
is but one, O Kurunandana; but for those who have no fixed resolve the
attitudes are many-branched and unending.

When the attitude ceases to be one and undivided and be-
comes many and divided, it ceases to be one settled will, and is
broken up into various wills or desires between which man is
tossed about.

1 Son of Kunti
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42-44. The ignorant, revelling in the letter of the Vedas, declare that
there is naught else; carnally-minded, holding heaven to be their goal, they
utter swelling words which promise birth as the fruit of action and which dwell
on the many and varied rites to be performed for the sake of pleasure and
power; intent, as they are, on pleasure and power their swelling words rob them
of their wits, and they have no settled attitude which can be centred on the
supreme goal.

The Vedic ritual, as opposed to the doctrine of yoga laid
down in the Gita, is alluded to here. The Vedic ritual lays down
countless ceremonies and rites with a view to attaining merit and
heaven. These, divorced as they are from the essence of the Vedas
and short-lived in their result, are worthless.

45. The Vedas have as their domain the three gunas; eschew them,
O Arjuna. Free thyself from the pairs of opposites, abide in eternal truth, scorn
to gain or guard anything, remain the master of thy soul.

46. To the extent that a well is of use when there is a flood of water
on all sides, to the same extent are all the Vedas of use to an enlightened
Brahmana.

47. Action alone is thy province, never the fruits thereof; let not thy
motive be the fruit of action, nor shouldst thou desire to avoid action.

48. Act thou, O Dhananjaya, without attachment, steadfast in yoga,
even-minded in success and failure. Even-mindedness is yoga.

49. For action, O Dhananjaya, is far inferior to unattached action; seek
refuge in the attitude of detachment. Pitiable are those who make fruit their
motive.

50. Here in this world a man gifted with that attitude of detachment
escapes the fruit of both good and evil deeds. Gird thyself up for yoga, there-
fore. Yoga is skill in action.

Arjuna said:

54. What, O Keshava, is the mark of the man whose understanding is
secure, whose mind is fixed in concentration? How does he talk? How sit?
How move?

The Lord said:

55. When a man puts away, O Partha, all the cravings that arise in the
mind and finds comfort for himself only from atman, then is he called the
man of secure understanding.

To find comfort for oneself from atman means to look to the
spirit within for spiritual comfort, not to outside objects which
in their very nature must give pleasure as well as pain. Spiritual
comfort or bliss must be distinguished from pleasure or happiness.
The pleasure I may derive from the possession of wealth, for ins-
tance, is delusive; real spiritual comfort or bliss can be attained
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only if I rise superior to every temptation even though troubled
by the pangs of poverty and hunger.

59. When a man starves his senses,! the objects of those senses disappear
from him, but not the yearning for them; the yearning too departs when he
beholds the Supreme.

The shloka does not rule out fasting and other forms of self-
restraint, but indicates their limitations. These restraints are
needed for subduing the desire for sense-objects, which however is
rooted out only when one has a vision of the Supreme. The higher
yearning conquers all the lower yearnings.

60. For, in spite of the wise man’s endeavour, O Kaunteya, the unruly
senses distract his mind perforce.

61. Holding all these in check, the yogi should sit intent on Me; for he
whose senses are under control is secure of understanding.

This means that without devotion and the consequent grace
of God, man’s endeavour is vain.

62. In a man brooding on objects of the senses, attachment to them
springs up; attachment begets craving and craving begets wrath.

Craving cannot but lead to resentment, for it is unending
and unsatisfied.

63. Wrath breeds stupefaction, stupefaction leads to loss of memory, loss
of memory ruins the reason, and the ruin of reason spells utter destruction.

64. But the disciplined soul, moving among sense-objects with the senses
weaned from likes and dislikes and brought under the control of atman, attains
peace of mind.

66. The undisciplined man has neither understanding nor devotion;
for him who has no devotion there is no peace, and for him who has no peace,
whence happiness?

69. When it is night for all other beings, the disciplined soul is awake;
when all other beings are awake, it is night for the seeing ascetic.

This verse indicates the divergent paths of the disciplined
ascetic and the sensual man. Whereas the ascetic is dead to the
things of the world and lives in God, the sensual man is alive only
to the things of the world and dead to the things of the spirit.

70. He in whom all longings subside, even as the waters subside in the
ocean which, though ever being filled by them, never overflows—that man finds
peace; not he who cherishes longing.

1 Mahadev Desai in The Gita according to Gandhi explains: ‘“For ‘starves his
senses’, Gandhiji has ‘fasts’. I think there is no violence to the meaning of the
verse in applying ‘starvation’ to all the senses, including that of hunger.”
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71. The man who sheds all longing and moves without concern, free
from the sense of ‘I’ and ‘Mine’—he attains peace.

72. This is the state, O Partha, of the man who rests in Brahman;
having attained to it, he is not deluded. He who abides in this state even at
the hour of death passes into oneness with Brahman.

DISCOURSE III

This discourse may be said to be the key to the essence of the Gita.
It makes absolutely clear the spirit and the nature of right action and
shows how true knowledge must express itself in acts of selfless service.

Arjuna said:

1. If, O Janardana, thou holdest that the attitude of detachment is
superior to action, then why, O Keshava, dost thou urge me to dreadful
action ?

2. Thou dost seem to confuse my understanding with perplexing speech;
tell me, therefore, in no uncertain voice, that alone whereby I may attain
salvation.

Arjuna is sore perplexed, for whilst on the one hand he is
rebuked for his faint-heartedness, on the other he seems to be
advised to refrain from action (IL. 49-50). But this, in reality, is
not the case as the following shlokas will show.

The Lord said:

3. I have spoken before, O sinless one, of two attitudes in this world—
the Samkhyas’, that of jnanayoga and the yogis’, that of karmayoga.

4. Never does man enjoy freedom from action by not undertaking action,
nor does he attain that freedom by mere renunciation of action.

‘Freedom from action’ is freedom from the bondage of action.!
This freedom is not to be gained by cessation of all activity, apart
from the fact that this cessation is in the very nature of things
impossible (see following skloka). How then may it be gained?
The following shlokas will explain:

5. For none ever remains inactive even for a moment; for all are
compelled to action by the gunas inherent in prakriti.

6. He who curbs the organs of action but allows the mind to dwell
on the sense-objects—such a one, wholly deluded, is called a hypocrite.

The man who curbs his tongue but mentally swears at an-
other is a hypocrite. But that does not mean that free rein should

1 Mahadev Desai explains here: ‘““The ‘bondage of action’ in Gandhiji’s
note is the bondage of sansara, the cycle of death and birth. All action will have
its consequences; the consequences in one case, as we shall see, will be the
bondage of sansara, in the other case it will be freedom from it.”
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be given to the organs of action so long as the mind cannot be
brought under control. Self-imposed physical restraint is a condi-
tion precedent to mental restraint. Physical restraint should be
entirely self-imposed and not super-imposed from outside, e.g., by
fear. The hypocrite who is held up to contempt here is not the
humble aspirant after self-restraint. The skloka has reference to
the man who curbs the body because he cannot help it whilst
indulging the mind, and who would indulge the body too if he
possibly could. The next shloka puts the thing conversely.

7. But he, O Arjuna, who keeping all the senses under control of the
mind, engages the organs in karmayoga, without attachment—that man excels.

The mind and body should be made to accord well. Even with
the mind kept in control, the body will be active in one way or
another. But he whose mind is truly restrained, will, for instance
close his ears to foul talk and open them only to listen to the
praise of God or of good men. He will have no relish for sensual
pleasures and will keep himself occupied with such activity as en-
nobles the soul. That is the path of action. Karmayoga is the yoga
(means) which will deliver the self from the bondage of the body,
and in it there is no room for self-indulgence.

8. Do thou thy allotted task; for action is superior to inaction; with
inaction even life’s normal course is not possible.

9. This world of men suffers bondage from all action save that which is
done for the sake of sacrifice; to this end, O Kaunteya, perform action without
attachment.

‘Action for the sake of sacrifice’ means acts of selfless service

dedicated to God.

10. Together with sacrifice did the Lord of beings create, of old, man-
kind, declaring: ‘“By this shall ye increase; may this be to you the giver
of all your desires.

11. “With this may you cherish the gods and may the gods cherish you;
thus cherishing one another may you attain the highest good.

12. ““Cherished with sacrifice, the gods will bestow on you the desired

33

boons.
a thief.

He who enjoys their gifts without rendering aught unto them is verily

“Gods” in shlokas 11 and 12 must be taken to mean the whole
creation of God. The service of all created beings is the service of
the gods and the same is sacrifice.

22. For me, O Partha, there is naught to do in the three worlds, nothing
worth gaining that I have not gained; yet I am ever in action.
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An objection is sometimes raised that God being impersonal
is not likely to perform any physical activity; at best He may be
supposed to act mentally. This is not correct. For the unceasing
movement of the sun, the moon, the earth, etc., signifies God in
action. This is not mental but physical activity. Though God is
without form and impersonal He acts as though He had form
and body. Hence though He is ever in action, He is free from
action, unaffected by action. What must be borne in mind is that
just as all Nature’s movements and processes are mechanical and
yet guided by Divine Intelligence or Will, even so man must reduce
his daily conduct to mechanical regularity and precision, but he
must do so intelligently. Man’s merit lies in observing divine gui-
dance at the back of these processes and in an intelligent imitation
of it rather than in emphasizing the mechanical nature thereof
and reducing himself to an automaton. One has but to withdraw
the self, withdraw attachment to fruit from all action, and then
not only mechanical precision but security from all wear and tear
will be ensured. Acting thus man remains fresh until the end of
his days. His body will perish in due course, but his soul will re-
main evergreen without a crease or a wrinkle.

27. All action is entirely done by the gunas of prakriti. Man, deluded by
the sense of ‘I’, thinks ‘I am the doer’.

28. But he, O Mahabahu, who understands the truth of the various
gunas and their various activities, knows that it is the gunas that operate on the
gunas; he does not claim to be the doer.

As breathing, winking and similar processes are automatic
and man claims no agency for them, he being conscious of the
processes only when disease or similar cause arrests them, in a
similar manner all his activities should be automatic, without
his arrogating to himself the agency or responsibility thereof.
A man of charity does not even know that he is doing chari-
table acts, it is his nature to do so, he cannot help it. This
detachment can only come from tireless endeavour and God’s
grace.

30. Cast all thy acts on Me, with thy mind fixed on the indwelling atman,
and without any thought of fruit, or sense of ‘mine’ shake off thy fever and
fight!

He who knows the atman inhabiting the body and realizes
Him to be a part of the supreme atman will dedicate everything to
Him, even as a faithful servant acts as a mere shadow of his master
and dedicates to him all that he does. For the master is the real
doer, the servant but the instrument.
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33. Even a man of knowledge acts according to his nature; all creatures
follow their nature; what then will constraint avail?

This does not run counter to the teaching in II. 61 and II. 68
Self-restraint is the means of salvation (VI. 35, XIII. 7). Man’s
energies should be bent towards achieving complete self-restraint
until the end of his days. But if he does not succeed, neither will
constraint help him. The shloka does not rule out restraint but
explains that nature prevails. He who justifies himself saying,
‘I cannot do this, it is not in my nature,” misreads the shloka.
True, we do not know our nature, but habit is not nature. Pro-
gress, not decline, ascent, not descent, is the nature of the soul,
and therefore every threatened decline or descent ought to be
resisted. The next verse makes this abundantly clear.

34. Each sense has its settled likes and dislikes towards its objects; man
should not come under the sway of these, for they are his besetters.

Hearing, for instance, is the object of the ears which may be
inclined to hear something and disinclined to hear something
else. Man may not allow himself to be swayed by these likes and
dislikes, but must decide for himself what is conducive to his
growth, his ultimate end being to reach the state beyond happiness
and misery.

35. Better one’s own duty, bereft of merit, than another’s well-perform-
ed; better is death in the discharge of one’s duty; another’s duty is fraught
with danger.

One man’s duty may be to serve the community by working as
a sweeper, another’s may be to work as an accountant. An account-
ant’s work may be more inviting, but that need not draw the sweeper
away from his work. Should he allow himself to be drawn away
he would himself be lost and put the community into danger.
Before God the work of man will be judged by the spirit in which
it is done, not by the nature of the work which makes no diffe-
rence whatsoever. Whoever acts in a spirit of dedication fits
himself for salvation.

40. The senses, the mind and the reason are said to be its seat; by
means of these it obscures knowledge and stupefies man.

When Lust seizes the senses, the mind is corrupted, discrimi-
nation is obscured and reason ruined. See II. 62-64.

41. Therefore, O Bharatarshabha, bridle thou first the senses and then
rid thyself of this sinner, the destroyer of knowledge and discrimination.

42. Subtle, they say, are the senses; subtler than the senses is the mind;
subtler than the mind is the reason; but subtler even than the reason is He.
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43. Thus realizing Him to be subtler than the reason, and controlling
the self by the Self (atman), destroy, O Mahabahu, this enemy—Lust, so hard
to overcome.

When man realizes Him, his mind will be under His control,
not swayed by the senses. And when the mind is conquered, what
power has Lust? It is indeed a subtle enemy, but when once the
senses, the mind and the reason are under the control of the subtle-
most Self, Lust is extinguished.

DISCOURSE IV

This discourse further explains the subject-matter of the third and
describes the various kinds of sacrifice.

6. Though unborn and inexhaustible in My essence, though Lord of all
beings, yet assuming control over My Nature, I come into being by My myste-
rious power.!

7. For whenever Right declines and Wrong prevails, then O Bharata,
I come to birth.

8. To save the righteous, to destroy the wicked, and to re-establish Right
I am born from age to age.

Here is comfort for the faithful and affirmation of the truth
that Right ever prevails. An eternal conflict between Right and
Wrong goes on. Sometimes the latter seems to get the upper
hand, but it is Right which ultimately prevails. The good are
never destroyed, for Right—which is Truth—cannot perish; the
wicked are destroyed because Wrong has no independent exis-
tence. Knowing this let man cease to arrogate to himself author-
ship and eschew untruth, violence and evil. Inscrutable Provi-
dence—the unique power of the Lord—is ever at work. This in
fact is avatar, incarnation. Strictly speaking there can be no birth

for God.

9. He who knows the secret of this My divine birth and action is not
born again, after leaving the body; he comes to Me, O Arjuna.

For when a man is secure in the faith that Right always pre-
vails, he never swerves therefrom, pursuing to the bitterest end and
against serious odds, and as no part of the effort proceeds from
his ego, but all is dedicated to Him, being ever one with Him,
he is released from birth and death.

1 Mahadev Desai explains: “Gandhiji’s translation says: ‘because of My
Nature’. Prakriti is here Nature. God by His mysterious power—maya—assumes
the garb of prakriti and looks as though He was born.”
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10. Freed from passion, fear and wrath, filled full with Me, relying on
Me, and refined by the fiery ordeal of knowledge, many have become one
with Me.

11. In whatever way men resort to Me, even so do I render to them.
In every way, O Partha, the path men follow is Mine.

That is, the whole world is under His ordinance. No one
may break God’s law with impunity. As we sow, so shall we
reap. This law operates inexorably without fear or favour.

12. Those who desire their actions to bear fruit worship the gods here;
for in this world of men the fruit of action is quickly obtainable.

Gods, as indicated before, must not be taken to mean the
heavenly beings of tradition, but whatever reflects the divine. In
that sense man is also a god. Steam, electricity and the other great
forces of Nature are all gods. Propitiation of these forces quickly
bears fruit, as we well know, but it is short-lived. It fails to bring
comfort to the soul and it certainly does not take one even a
short step towards salvation.

13. The order of the four varnas was created by Me according to the diffe-
rent gunas and karma of each; yet know that though, therefore, author thereof,
being changeless I am not the author.

14. Actions do not affect Me, nor am I concerned with the fruits there-
of. He who recognizes Me as such is not bound by actions.

For man has thus before him the supreme example of One who
though in action is not the Doer thereof. And when we are but
instruments in His hands, where then is the room for arrogating
responsibility for action?

15. Knowing this did men of old, desirous of Freedom, perform action;
do thou, then just as they did—the men of old in days gone by.

16. ‘What is action? What inaction?’—Here even the wise are perplexed.
I will then expound to thee that action knowing which thou shalt be saved from
evil.

17. For it is meet to know the meaning of action, of forbidden action,
as also of inaction. Impenetrable is the secret of action.!

18. 'Who sees inaction in action and action in inaction, he is enlightened
among men, he is a yogi, he has done all he need do.

I Mahadev Desai explains:

“Three classes of action are here mentioned:

(1) Karma, i.e., action which is capable of being performed without at-
tachment, but is not so performed and therefore binds; also including inaction
or laziness which presupposes selfishness of attachment and therefore binds;
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The ‘action’ of him who, though ever active, does not claim
to be the doer, is inaction, and the ‘inaction’ of him who, though
outwardly avoiding action, is always building castles in his own
mind, is action. The enlightened man who has grasped the secret
of action knows that no action proceeds from him, all proceeds
from God and hence he selflessly remains absorbed in action. He
is the true yogi. The man who acts self-fully misses the secret of
action and cannot distinguish between Right and Wrong. The
soul’s natural progress is towards selflessness and purity and one
might, therefore, say that the man who strays from the path of
purity strays from selflessness. All actions of the selfless man are
naturally pure.

19. He whose every undertaking is free from desire and selfish purpose,
and he who has burnt all his actions in the fire of knowledge—such a one
the wise call a pundit.

20. He who has renounced attachment to the fruit of action, who is
ever content, and free from all dependence—he, though immersed in action,
yet acts not.

That is, his action does not bind him.
21. Expecting naught, holding his mind and body in check, putting away
every possession, and going through action only in the body, he incurs no stain.

The purest act, if tainted by ‘self’, binds. But when it is
done in a spirit of dedication, it ceases to bind. When ‘self’ has
completely subsided, it is only the body that works. For instance,
in the case of a man who is asleep his body alone is working. A
prisoner doing his prison task has surrendered his body to the
prison authorities and only his body, therefore, works. Similarly,
he who has voluntarily made himself God’s prisoner, does no-
thing himself. His body mechanically acts, the doer is God, not
he. He has reduced himself to nothingness.

22. Content with whatever chance may bring, rid of the pairs of oppo-
sites, free from ill will, even-minded in success and failure, he is not bound
though he acts.

(2)  Vikarma, forbidden action, i.e., action which by its own nature is
incapable of being performed without attachment, and hence necessarily bind-
ing, e.g., murder, lying, adultery and so forth;

(3) Akarma, i.e., action, mental or physical, which is performed without
attachment and therefore does not bind.

Shri Vinoba has made a bold departure in his interpretation of the word
‘vikarma’. It means, he says, specific action, i.e., when the mind co-operates
with the body and helps to make a self-ful action selfless. Mathematically he
expresses it in this formula, karma+vikarma=akarma.”
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23. Of the free soul who has shed all attachment, whose mind is firmly
grounded in knowledge, who acts only for sacrifice, all karma is extinguished.

24. The offering of sacrifice is Brahman; the oblation is Brahman; it is
offered by Brahman in the fire that is Brahman; thus he whose mind is fixed on
acts dedicated to Brahman must needs pass on to Brahman.

25. Some yogis perform sacrifice in the form of worship of the gods,
others offer sacrifice of sacrifice itself in the fire that is Brahman.

26. Some offer as sacrifice the sense of hearing and the other senses in
the fires! of restraint; others sacrifice sound and the other objects of sense in
the fires of the senses.

The restraint of the senses—hearing and others—is one thing;
and directing them only to legitimate objects, e.g., listening to
hymns in the praise of God, is another, although ultimately both
amount to the same thing.

27. Others again sacrifice all the activities of the senses and of the
vital energy in the yogic fire of self-control kindled by knowledge.

That is to say, they lose themselves in the contemplation of
the Supreme.

28. Some sacrifice with material gifts; with austerities; with yoga;
some with the acquiring and some with the imparting of knowledge. All these
are sacrifices of stern vows and serious endeavour.

29. Others absorbed in the practices of the control of the vital energy
sacrifice the outward in the inward and the inward in the outward, or check
the flow of both the inward and the outward vital airs.

The reference here is to the three kinds of practices of the
control of vital energy— puraka, rechaka and kumbhaka.?

30. Yet others, abstemious in food, sacrifice one form of vital energy
in another. All these know what sacrifice is and purge themselves of all im-
purities by sacrifice.

31. Those who partake of the residue of sacrifice — called amrita (am-
brosia) — attain to everlasting Brahman. Even this world is not for a non-
sacrificer; how then the next, O Kurusattama?

I Mahadev Desai explains: ‘Fires”—the plural is used to denote the diffe-
rent yogic processes of restraint—dharana (concentration), dhyana (meditation)
and samadhi (absorption in the object of meditation)—all three constituting self-
restraint—sanyama.

2 Mahadev Desai explains: ‘‘Puraka practice consists in drawing the breath
in and stopping all exhalation, i.e., in the language of shloka 29 ‘sacrificing
the outward (called prana) in the inward (called apana)’; rechaka practice consists
in throwing the breath outward and stopping all inhalation, i.e., in the language
of shloka 29, ‘sacrificing the inward (apana) in the outward (prana)’; kumbhaka
practice consists in checking the flow both ways and holding it in suspense
either after an exhalation or inhalation.”
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32. Even so various sacrifices have been described in the Vedas; know
them all to proceed from action; knowing this thou shalt be released.

Action here means mental, physical and spiritual action. No
sacrifice is possible without this triple action and no salvation
without sacrifice. To know this and to put the knowledge into
practice is to know the secret of sacrifice. In fine, unless man uses
all his physical, mental and spiritual gifts in the service of mankind,
he is a thief, unfit for Freedom. He who uses his intellect only and
spares his body is not a full sacrificer. Unless the mind and the
body and the soul are made to work in unison, they cannot be
adequately used for the service of mankind. Physical, mental and
spiritual purity is essential for their harmonious working. There-
fore man should concentrate on developing, purifying, and turning
to the best use all his faculties.

33. Knowledge-sacrifice is better, O Parantapa, than material sacrifice,
for all action which does not bind finds its consummation in Knowledge (jnana).

Who does not know that works of charity performed with-
out knowledge often result in great harm? Unless every act, how-
ever noble its motive, is informed with knowledge, it lacks per-

fection. Hence the complete fulfilment of all action is in know-
ledge.

34. The masters of knowledge who have seen the truth will impart to

thee this Knowledge; learn it through humble homage and service and by
repeated questioning.

The three conditions of knowledge—homage, repeated ques-
tioning and service—deserve to be carefully borne in mind in this
age. Homage or obeisance means humility, and service is a neces-
sary accompaniment; else it would be mock homage. Repeated
questioning is equally essential, for without a keen spirit of inquiry,
there is no knowledge. All this presupposes devotion to and faith
in the person approached. There can be no humility, much less
service, without faith.

35. When thou hast gained this knowledge, O Pandava, thou shalt not
again fall into such error; by virtue of it thou shalt see all beings without
exception in thyself and thus in Me.

The adage ‘Yatha pinde tatha brahmande’ (w41 G2 qa1 =@ —‘as
with the self so with the universe’) means the same thing. He

who has attained self-realization sees no difference between him-
self and others.

36. Even though thou be the most sinful of sinners, thou shalt cross the
ocean of sin by the boat of knowledge.
41-8
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37. As a blazing fire turns its fuel to ashes, O Arjuna, even so the fire
of Knowledge turns all actions to ashes.

38. There is nothing in this world so purifying as Knowledge. He who
is perfected by yoga finds it in himself in the fulness of time.

39. Itis the man of faith who gains knowledge—the man who is intent
on it and who has mastery over his senses; having gained knowledge, he comes
ere long to the supreme peace.

40. But the man of doubt, without knowledge and without faith, is lost;
for him who is given to doubt there is neither this world nor that beyond, nor
happiness.

41. He who has renounced all action by means of yoga, who has severed
all doubt by means of knowledge — him self-possessed, no actions bind, O
Dhananjaya!

42. Therefore, with the sword of self-realization sever thou this doubt
bred of ignorance, which has crept into thy heart! Betake thyself to yoga and
arise, O Bharata!

DISCOURSE V

This discourse is devoted to showing that renunciation of action as
such is impossible without the discipline of selfless action and that boih
are ultimately one.

Arjuna said:

1. Thou laudest renunciation of actions, O Krishna, whilst at the same
time thou laudest performance of action; tell me for a certainty which is the
better.

The Lord said:

2. Renunciation and performance of action both lead to salvation; but
of the two karmayoga (performance) is better than sannyasa (renunciation).

3. Him one should know as ever renouncing who has no dislikes and
likes; for he who is free from the pairs of opposites is easily released from
bondage.

That is, not renunciation of action but of attachment to the
pairs, determines true renunciation. A man who is always in
action may be a good sannyasi (renouncer) and another who may
be doing no work may well be a hypocrite. See IIL 6.

4. It is the ignorant who speak of samkhya and yoga as different, not so
those who have knowledge. He who is rightly established even in one wins
to the fruit of both.

The yogi engrossed in samkhya (knowledge) lives even in
thought for the good of the world and attains the fruit of
karmayoga by the sheer power of his thought. The karmayogi
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ever engrossed in unattached action naturally enjoys the peace
of the jnanayogi.

8. The yogi who has seen the Truth knows that it is not he that acts
whilst seeing, hearing, touching, smelling, eating, walking, sleeping or breath-
ing,

9. Talking, letting go, holding fast, opening or closing the eyes —in the
conviction that it is the senses that are moving in their respective spheres.

So long as ‘self’ endures, this detachment cannot be achieved.
A sensual man therefore may not shelter himself under the
pretence that it is not he but his senses that are acting. Such a
mischievous interpretation betrays a gross ignorance of the Gita
and right conduct. The next shloka makes this clear.

10. He who dedicates his actions to Brahman and performs them without
attachment is not smeared by sin, as the lotus-leaf by water.

13. Renouncing with the mind all actions, the dweller in the body,
who is master of himself, rests happily in his city of nine gates, neither doing
nor getting anything done.

The principal gates of the body are the two eyes, the two
nostrils, the two ears, the mouth, and the two organs of excretion—
though really speaking the countless pores of the skin are no less
gates. If the gate-keeper always remains on the alert and performs
his task, letting in or out only the objects that deserve ingress
or egress, then of him it can truly be said that he has no part
in the ingress or egress but that he is a passive witness. He thus
does nothing nor gets anything done.

14. The Lord creates neither agency nor action for the world; neither
does He connect action with its fruit. It is nature that is at work.

God isno doer. The inexorable law of karma prevails, and in
the very fulfilment of the law—giving everyone his deserts, making
everyone reap what he sows—lies God’s abounding mercy and
justice. In undiluted justice is mercy. Mercy which is inconsistent
with justice is not mercy but its opposite. But man is not a
judge knowing past, present and future. So for him the law is
reversed and mercy or forgiveness is the purest justice. Being
himself ever liable to be judged, he must accord to others what
he would accord to himself, viz., forgiveness. Only by cultivating
the spirit of forgiveness can he reach the state of a yogi, whom no
actions bind, the man of even-mindedness, the man skilled in
action.

15. The Lord does not take upon Himself anyone’s vice or virtue; it is
ignorance that veils knowledge and deludes all creatures.
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The delusion lies in man arrogating to himself the authorship
of action and then attributing to God the consequence thereof—
punishment or reward as the case may be.

18. The men of self-realization look with an equal eye on a Brahmana
possessed of learning and humility, a cow, an elephant, a dog and even a dog-
eater.

That is to say, they serve every one of them alike, according
to the needs of each. Treating a Brahmana and shwapaka
(dog-eater) alike means that the wise man will suck the poison
off a snake-bitten shwapaka with as much eagerness and readiness
as he would from a snake-bitten Brahmana.

19. In this very body they have conquered the round of birth and
death, whose mind is anchored in sameness; for perfect Brahman is same to all,
therefore in Brahman they rest.

As a man thinks, so he becomes, and therefore those whose
minds are bent on being the same to all achieve that sameness
and become one with Brahman.

20. He whose understanding is secure, who is undeluded, who knows
Brahman and who rests in Brahman, will neither be glad to get what is
pleasant, nor sad to get what is unpleasant.

21. He who has detached himself from contacts without, finds bliss in
atman; having achieved union with Brahman he enjoys eternal bliss.

He who has weaned himself from outward objects to the inner
atman is fitted for union with Brahman and the highest bliss. To
withdraw oneself from contacts without and to bask in the
sunshine of union with Brahman are two aspects of the same state,
two sides of the same coin.

23. The man who is able even here on earth, ere he is released from the
body, to hold out against the flood-tide of lust and wrath —he is a yogi, he
is happy.

As a corpse has no likes and dislikes, no sensibility to pleasure
and pain, even so he who though alive is dead to these, he truly
lives, he is truly happy.

27-28. That ascetic is ever free —who, having shut out the outward
sense-contacts, sits with his gaze fixed between the brows, outward and in-
ward breathing in the nostrils made equal; his senses, mind, and reason held in
check, rid of longing, fear and wrath; and intent on Freedom.

These shlokas refer to some of the yogic practices laid down in
the Yoga-sutras. A word of caution is necessary regarding these
practices. They serve for the yogi the same purpose as athletics
and gymnastics do for the bhogi (who pursues worldly pleasures).
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His physical exercises help the latter to keep his senses of
enjoyment in full vigour. The yogic practices help the yogi to keep
his body in condition and his senses in subjection. Men versed
in these practices are rare in these days, and few of these turn
them to good account. He who has achieved the preliminary stage
on the path of self-discipline, he who has a passion for Freedom,
and who having rid himself of the pairs of opposites has conquered
fear, would do well to go in for these practices which will surely
help him. It is such a disciplined man alone who can, through
these practices, render his body a holy temple of God. Purity both
of the mind and body is a sine qua non, without which these
processes are likely, in the first instance, to lead a man astray and
then drive him deeper into the slough of delusion. That this has
been the result in some cases many know from actual experience.
That is why that prince of yogis, Patanjali, gave the first place to
yamas (cardinal vows) and niyamas (casual vows) and held as
eligible for yogic practices only those who have gone through
the preliminary discipline.

The five cardinal vows are: non-violence, truth, non-stealing,
celibacy, non-possession. The five casual vows are: bodily purity,

contentment, the study of the scriptures, austerity, and meditation
of God.

29. Knowing Me as the Acceptor of sacrifice and austerity, the great
Lord of all the worlds, the Friend of all creation, the yogi attains to peace.

This shloka may appear to be in conflict with shlokas 14 and
15 of this discourse and similar ones in other discourses. It is not
really so. Almighty God is Doer and non-Doer, Enjoyer and
non-Enjoyer, both. He is indescribable, beyond the power of
human speech. Man somehow strives to have a glimpse of Him
and in so doing invests Him with diverse and even contradictory
attributes.!

1 Mahadev Desai explains: “We have had in the discourse a com-
parison of the jnanayogi or the philosophic mystic and the karmayogi or the
active mystic. The shlokas v. 27-29 start a new comparison now — quite a
parallel dichotomy as it evidences itself in the life of the devotee. Shloka
27-28 introduce to us the contemplative or meditative mystic — dhyanayogi — to
be described in discourses vi, vit and vir, while shloka 29 describes the devo-
tional mystic, the bhaktiyogi who worships the Supreme in His one or many
manifestations, to be described in discourses xi-x11. To him God appears
or reveals Himself as the Acceptor of all sacrifices and the Friend of all
creation.”
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DISCOURSE VI

This discourse deals with some of the means for the accomplishment
of yoga or the discipline of the mind and iis activities.
The Lord said:

1. He who performs all obligatory action, without depending on the fruit

thereof, is a sannyasi and a yogi — not the man who neglects the sacrificial
fire nor he who neglects action.

Fire here may be taken to mean all possible instruments of
action. Fire was needed when sacrifices used to be performed
with its help. Assuming that spinning were a means of universal
service in this age, a man by neglecting the spinning-wheel would
not become a sannyasi.

2. What is called sannyasa, know thou to be yoga, O Pandava; for none
can become a yogi who has not renounced selfish purpose.

3. For the man who seeks to scale the heights of yoga, action is said to
be the means; for the same man, when he has scaled those heights, repose is
said to be the means.

He who has purged himself of all impurities and who has
achieved even-mindedness will easily achieve self-realization. But
this does not mean that he who has scaled the heights of yoga will
disdain to work for the guidance of the world. On the contrary
that work will be to him not only as the breath of his nostrils,
but also as natural to him as breathing. He will do so by the
sheer force of his will. See V. 4.

4. When a man is not attached either to the objects of sense or to
actions and sheds all selfish purpose, then he is said to have scaled the heights
of yoga.

5. By one’s self should one raise oneself, and not allow oneself to fall;
for atman (Self) alone is the friend of self, and self alone is self’s foe.

6. His Self alone is friend, who has conquered himself by his Self; but
to him who has not conquered himself and is thus inimical to himself, even
his Self behaves as foe.l

1 Mahadev Desai explains: ‘I have in my translation distinguished ‘atman’,
the higher Self, from the lower self, though it is not quite clear whether
Gandhiji does so in his translation. A¢man is, really speaking, neither friend
nor foe, but the lower self makes Him friend or foe, according as it strives to
lift itself up to Him or drag itself down from Him. In order that the moral
end of perfection may be fulfilled, the self has to look to Him as ‘“‘the Goal,
the Witness, the Refuge, the Friend” (x1. 18); but it often makes Him his enemy
as mortal men know to their cost.”
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14. Tranquil in spirit, free from fear, steadfast in the vow of brahma-
charya, holding his mind in control, the yogi should sit, with all his thoughts
on Me, absorbed in Me.

Brahmacharya (usually translated ‘celibacy’) means not only
sexual continence but observance of all the cardinal vows for the
attainment of Brahman.

15. The yogi, who ever thus, with mind controlled, unites himself to
atman, wins the peace which culminates in MNirvana, the peace that is in Me.

29. The man equipped with yoga looks on all with an impartial eye,
seeing atman in all beings and all beings in atman.

30. He who sees Me everywhere and everything in Me, never vanishes
from Me nor I from him.

31. The yogi who, anchored in unity, worships Me abiding in all be-
ings, lives and moves in Me, no matter how he live and move.

So long as ‘self’ subsists, the Supreme Self is absent; when
‘self” is extinguished, the Supreme Self is seen everywhere. Also
see note on XIII. 23.

46. The yogi is deemed higher than the man of austerities; he is deemed
also higher than the man of knowledge; higher is he than the man engrossed
in ritual; therefore be thou a yogi, O Arjuna!

The man of austerities means the man practising them with
an eye to fruit; the man of knowledge does not mean the jnan:
who has realized the truth, but a man of learning.

47. And among all yogis, he who worships Me with faith, his inmost
self all rapt in Me, is deemed by Me to be the best yogi.

DISCOURSE VII

With this discourse begins an exposition of the nature of Reality and
the secret of devotion.

The Lord said:

1. Hear, O Partha, how, with thy mind rivetted on Me, by practising
yoga and making Me the sole refuge, thou shalt, without doubt, know Me fully.

4. Earth, Water, Fire, Air, Ether, Mind, Reason and Ego— thus eight-
fold is my prakriti divided.

This eightfold prakriti is substantially the same as the field
described in XIII. 5 and the perishable Being in XV. 16.

5. This is My lower aspect; but know thou My other aspect, the higher
—which is jiva (the Vital Essence) by which, O Mahabahu, this world is sus-
tained.

6. Know that these two compose the source from which all beings spring;
I am the origin and end of the entire universe.
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12. Know that all the manifestations of the three gunas, sattva, rajas,
and famas, proceed from none but Me; yet I am not in them, they are in Me.

God is not dependent on them, they are dependent on Him.
Without Him those various manifestations would be impossible.

13. Befogged by these manifestations of the three gunas, the entire world
fails to recognize Me, the Imperishable, as transcending them.

14. For this My divine delusive mystery made up of the three gunas
is hard to pierce; but those who make Me their sole refuge pierce the veil.

25. Veiled by the delusive mystery created by My unique power, I am
not manifest to all; this bewildered world does not recognize Me, birthless and
changeless.

Having the power to create this world of sense and yet un-
affected by it, He is described as having unique power.

29. Those who endeavour for freedom from age and death by taking
refuge in Me, know in full that Brahman, adhyatma and all karma.

30. Those who know Me, including adhibhuta, adhidaiva, adhiyajna, possess-
ed of even-mindedness, they know Me even at the time of passing away.

The terms in italics are defined in the next discourse the sub-
ject of which is indicated in 29-30. The sense is that every nook
and cranny of the universe is filled with Brahman, that He is the
sole Agent of all action, and that the man who imbued with this
knowledge and faith completely surrenders himself to Him,
becomes one with Him at the time of passing hence. All his
desires are extinguished in his vision of Him and he wins his freedom.

DISCOURSE VIII
The nature of the Supreme is further expounded in this discourse.

Arjuna said:

1. What is that Brahman ? What is adhyatma? What karma, O Purushot-
tama? What is called adhibhuta? And what adhidaiva?

2. And who here in this body is adhiyajna and how? And how at the
time of death art Thou to be known by the self-controlled?
The Lord said:

3. The Supreme, the Imperishable is Brahman; its manifestation is
adhyatma; the creative process whereby all beings are created is called karma.

4. Adhibhuta is My perishable form; adhidaiva is the individual self in
that form; and O best among the embodied, adhiyajna am I in this body,
purified by sacrifice.

That is, from the Imperishable Unmanifest down to the peri-
shable atom everything in the universe is the Supreme and an
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expression of the Supreme. Why then should mortal man arrogate
to himself authorship of anything rather than do His bidding
and dedicate all action to Him?!

5. And he who, at the last hour remembering Me only, departs leaving
the body, enters into Me; of that there is no doubt.

6. Or whatever form a man continually contemplates, that same he
remembers in the hour of death, and to that very form he goes, O Kaunteya.

7. Therefore at all times remember Me and fight on; thy mind and
reason thus on Me fixed thou shalt surely come to Me.2

8. With thought steadied by constant practice, and wandering nowhere,
he who meditates on the Supreme Celestial Being, O Partha, goes to Him.

17. Those men indeed know what is Day and what is Night, who know
that Brahma’s day lasts a thousand pugas and that his night too is a thousand
yugas long.

That is to say, our day and night of a dozen hours each are
less than the infinitesimal fraction of a moment in that vast cycle of
time. Pleasures pursued during these incalculably small moments

1 Mahadev Desai explains: “Gandhiji has summed up in his brief note
the gist of this quatrain for those who will not bother about technical terms.
A deeply spiritual friend has obliged me with an interpretation which lights up
the apparent abracadabras with a deal of meaning: The shlokas describe the
whole process in which the Absolute becomes conditioned and from the con-
ditioned state becomes Absolute again. (1) We have first the Impersonal,
Unmanifest, Unconditioned Absolute; (2) It chose to reveal one of Its aspects
—that aspect was primordial unmanifest prakriti—here called adhyatma; (3) Prakriti
next became active—this disturbance in the equilibrium of its gunas was karma—
work, action; (4) the next steps in the process were the countless manifestations
of matter, with name and form— that is adhibhuta; (5) then the Absolute inform-
ed these with its Ego, i.e., became conditioned; that is adhidaiva; (6) but the
conditioned had the potentiality to recover its pristine unconditioned state by
means of giving of itself a pure sacrifice. The culmination of this self-sacrifice
comes with the dissolution of the body and the merging or identification of
the conditioned in the Unconditioned.

In short, it is the cycle of sacrifice that is described. The Supreme
Being sacrifices Himself in the first instance and ultimately the individual
sacrifices himself to be merged in the original Essence. Cf. m. 15, which
describes the same cycle of sacrifice.”

2 Mahadev Desai explains: “This shloka should make it abundantly clear
that all through in his exhortation to Arjuna to fight, it was not only the
actual warfare in front of them that was meant, but the fight — moral and
spiritual — that is man’s lot on earth. Cf. Jesus’ words: ‘Whosoever would
come after me, let him renounce himself and take up his cross daily and follow
me.” It is the taking up one’s cross daily, at every moment, that is meant
here. See also shloka 14. ‘Life is a perpetual striving. There is always a
tempest raging in us, and struggle against temptation is a perpetual duty.
The Gita says this in several places.” "—Harijan, 8-7-’33
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are as illusory as a mirage. Rather than waste these brief mo-
ments, we should devote them to serving God through service of
mankind. On the other hand, our time is such a small drop in
the ocean of eternity that if we fail of our object here, viz., self-
realization, we need not despair. We should bide our time.

18. At the coming of Day all the manifest spring forth from the Un-
manifest, and at the coming of Night they are dissolved into that same Un-
manifest.

Knowing this too, man should understand that he has very
little power over things. The round of birth and death is cease-
less.

23. Now I will tell thee, Bharatarshabha, the conditions which determine
the exemption from return, as also the return, of yogis after they pass away
hence.

24. Fire, Light, Day, the Bright Fortnight, the six months of the Northern
Solstice — through these departing men knowing Brahman go to Brahman.

25. Smoke, Night, the Dark Fortnight, the six months of the Southern
Solstice — therethrough the yogi attains to the lunar light and thence returns.

I do not understand the meaning of these two shlokas. They
do not seem to me to be consistent with the teaching of the Gita.
The Gita teaches that he whose heart is meek with devotion, who
is devoted to unattached action and has seen the Truth must win
salvation, no matter when he dies. These sklokas seem to run counter
to this. They may perhaps be stretched to mean broadly
that a man of sacrifice, a man of light, a man who has known
Brahman finds release from birth if he retains that enlightenment
at the time of death, and that on the contrary the man who has
none of these attributes goes to the world of the moon—not at all
lasting—and returns to birth. The moon, after all, shines with
borrowed light!

26. These two paths — bright and dark — are deemed to be the eternal
paths of the world; by the one a man goes to return not, by the other he
returns again.

The bright one may be taken to mean the path of knowledge
and the dark one that of ignorance.

27. The yogi knowing these two paths falls not into delusion, O Partha;
therefore, at all times, O Arjuna, remain steadfast in yoga.

‘Will not fall into delusion’ means that he who knows the
two paths and has known the secret of even-mindedness will not
take the path of ignorance.
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28. Whatever fruit of good deeds is laid down as accruing from (a
study of) the Vedas, from sacrifices, austerities, and acts of charity — all that
the yogi transcends, on knowing this, and reaches the Supreme and Primal
Abode.

He who has achieved even-mindedness by dint of devotion,
knowledge and service not only obtains the fruit of all his good
actions, but also wins salvation.

DISCOURSE IX

This discourse reveals the glory of devotion.

4. By Me, unmanifest in form, this whole world is pervaded; all beings
are in Me, I am not in them.

5. And yet those beings are not in Me. That indeed is my unique power
as Lord! Sustainer of all beings, I am not in them; My Self brings them into
existence.

The sovereign power of God lies in this mystery, this miracle,
that all beings are in Him and yet not in Him, He is in them and
yet not in them. This is the description of God in the language of
mortal man. Indeed He soothes man by revealing to him all His
aspects by using all kinds of paradoxes. All beings are in Him
inasmuch as all creation is His; but as He transcends it all as
He really is not the author of it all, it may be said with equal
truth that the beings are not in Him. He really is in all His true
devotees, He is not, according to them, in those who deny Him.
What is this if not a mystery, a miracle of God?

11. Not knowing My transcendent nature as the sovereign Lord of all
beings, fools condemn Me incarnated as man.

For they deny the existence of God and do not recognize the
Director in the human body.

20. Followers of the three Vedas, who drink the soma juice and are purged
of sin, worship Me with sacrifice and pray for going to heaven; they reach
the holy world of the gods and enjoy in heaven the divine joys of the gods.

The reference is to the sacrificial ceremonies and rites in
vogue in the days of the Gita. We cannot definitely say what they
were like nor what the soma juice exactly was.

21. They enjoy the vast world of heaven, and their merit spent, they
enter the world of the mortals; thus those who, following the Vedic law,
long for the fruit of their action earn but the round of birth and death.

22. As for those who worship Me, thinking on Me alone and nothing
else, ever attached to Me, I bear the burden of getting them what they need.
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There are thus three unmistakable marks of a true yogi or
bhakta—even-mindedness, skill in action, undivided devotion. These
three must be completely harmonized in a yogi. Without devotion
there is no even-mindedness, without even-mindedness no devotion,
and without skill in action devotion and even-mindedness might
well be a pretence.

23. Even those who, devoted to other gods, worship them in full
faith, even they, O Kaunteya, worship none but Me, though not according to
the rule.

“Not according to the rule’’ means not knowing Me as the
Impersonal and the Absolute.

26. Any offering of leaf, flower, fruit or water, made to Me in devotion
by an earnest soul, I lovingly accept.

That is to say, it is the Lord in every being whom we serve
with devotion who accepts the service.

27. Whatever thou doest, whatever thou eatest, whatever thou offerest
as sacrifice or gift, whatever austerity thou dost perform, O Kaunteya,
dedicate all to Me.

28. So doing thou shalt be released from the bondage of action, yielding
good and evil fruit; having accomplished both renunciation and performance,
thou shalt be released (from birth and death) and come unto Me.

29. I am the same to all beings; with Me there is none disfavoured,
none favoured; but those who worship Me with devotion are in Me and I
in them.

30. A sinner, howsoever great, if he turns to Me with undivided devo-
tion, must indeed be counted a saint; for he has a settled resolve.

The undivided devotion subdues both his passions and his
evil deeds.

31. For soon he becomes righteous and wins everlasting peace; know
for a certainty, O Kaunteya, that My bhakia never perishes.

DISCOURSE X

For the benefit of His devotees, the Lord gives in this discourse a glimpse
of His divine manifestations.

36. Of deceivers I am the dice-play; of the splendid, the splendour; I
am victory, I am resolution, I am the goodness of the good.

The ‘dice-play of deceivers’ need not alarm one. For the
good and evil nature of things is not the matter in question, it is
the directing and immanent power of God that is being described.
Let the deceivers also know that they are under God’s rule and
judgment and put away their pride and deceit.
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39. Whatever is the seed of every being, O Arjuna, that am I; there is
nothing whether moving or fixed, that can be without Me.

40. There is no end to my divine manifestations; what extent of them
I have told thee now is only by way of illustration.

41. Whatever is glorious, beautiful and mighty, know thou that all such
has issued from a fragment of My splendour.

DISCOURSE XI

In this discourse the Lord reveals to Arjuna’s vision what Arjuna has
heard with his ear—the Universal Form of the Lord. This discourse is a
Savourite with the bhaktas. Here there is no argument, there is pure
poetry. Its solemn music' reverberates in ome’s ears and it is not possible
to tire of reading it again and again.

53. Not by the Vedas, not by penance nor by gifts, nor yet by sacrifice,
can any behold Me in the Form that thou hast seen.

54. But by single-minded devotion, O Arjuna, I may in this Form be
known and seen, and truly entered into, O Parantapa!

DISCOURSE XII

Thus we see that vision of God is possible only through single-
minded devotion. Contents of devotion must follow as a matter of course.
This twelfth discourse should be learnt by heart even if all the discour-
ses are not. It is one of the shortest. The marks of a devotee should be care-
Sully noted.

Arjuna said:
1. Of the devotees who thus worship Thee, incessantly attached, and
those who worship the Imperishable Unmanifest, which are the better yogis ?

The Lord said:

5. The greater is the travail of those whose mind is fixed on the Un-
manifest; for it is hard for embodied mortals to gain the Unmanifest— Goal.

Mortal man can only imagine the Unmanifest, the Imper-
sonal, and as his language fails him he often negatively des-
cribes It as ‘Neti’, ‘Neti’ (Not That, Not That). And so even
iconoclasts are at bottom no better than idol-worshippers. To wor-
ship a book, to go to a church, or to pray with one’s face in a
particular direction—all these are forms of worshipping the
Formless in an image or idol. And yet both the idol-breaker and

1 Mahadev Desai explains: “The music, of course, of the original! In
translation, ‘the glory is gone’. For a very free rendering which brings out
some at least of the haunting music of the original the reader must go to
Sir Edwin Arnold’s flowing stanzas.”
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the idol-worshipper cannot lose sight of the fact that there is
something which is beyond all form, Unthinkable, Formless,
Impersonal, Changeless. The highest goal of the devotee is to be-
come one with the object of his devotion. The bhakta extinguishes
himself and merges into, becomes, Bhagavan. This state can best
be reached by devoting oneself to some form, and so it is said that
the short cut to the Unmanifest is really the longest and the most
difficult.

6. But those who casting all their actions on Me, making Me their all
in all, worship Me with the meditation of undivided devotion,

7. Of such, whose thoughts are centred on Me, O Partha, I become
ere long the Deliverer from the ocean of this world of death.

12. Better is knowledge than practice, better than knowledge is concentra-
tion, better than concentration is renunciation of the fruit of all action, from
which directly issues peace.

‘Practice’ (abhyasa) is the practice of the yoga of meditation and
control of psychic processes; ‘knowledge’ (jnana) is intellectual
effort; ‘concentration’ (dhpana) is devoted worship. If as a
result of all this there is no renunciation of the fruit of action,
‘practice’ is no ‘practice’, ‘knowledge’ is no ‘knowledge’, and
‘concentration’ is no ‘concentration’.

DISCOURSE XIII

This discourse treats of the distinction between the body (not-Self)
and atman (the Self ).

1. This body, O Kaunteya, is called the Field; he who knows it is
called the knower of the Field by those who know.

2. And understand Me to be, O Bharata, the knower of the Field in all
the Fields; and the knowledge of the Field and the knower of the Field, I
hold, is true knowledge.

3. What that Field is, what its nature, what its modifications, and
whence is what, as also who He is, and what His power — hear this briefly
from Me.

4. This subject has been sung by seers distinctly and in various ways,
in different hymns as also in aphoristic texts about Brahman well reasoned and
unequivocal.

5. The great elements, Individuation, Reason, the Unmanifest, the ten
senses, and the one (Mind), and the five spheres of the senses;

6. Desire, dislike, pleasure, pain, association, consciousness, cohesion —
this, in sum, is what is called the Field with its modifications.

The great elements are Earth, Water, Fire, Air and Ether,
‘Individuation’ is the thought of I, or that the body is ‘T’, the
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‘Unmanifest’ is prakriti or maya; the ten senses are the five senses of
perception—smell, taste, sight, touch and hearing, and the five
organs of action, viz., the hands, the feet, the tongue, and the two
organs of excretion. The five spheres or objects of the senses are
smell, savour, form, touch and sound. ‘Association’ is the pro-
perty of the different organs to co-operate. Dhriti is not patience
or constancy but cohesion, i.e., the property of all the atoms in the
body to hold together; from ‘individuation’ springs this cohesion.
Individuation is inherent in the unmanifest prakriti. The undeluded
man is he who can cast off this individuation or ego, and having
done so the shock of an inevitable thing like death and the pairs
of opposites caused by sense-contacts fail to affect him. The Field,
subject to all its modifications, has to be abandoned in the end
by the enlightened and the unenlightened alike.

11. Settled conviction of the nature of the atman, perception of the goal
of the knowledge of Truth, —

All this is declared to be knowledge and the reverse of it is
ignorance.

12. T will (now) expound to thee that which is to be known and know-
ing which one enjoys immortality; it is the supreme Brahman which has no
beginning, which is called neither Being nor non-Being.

The Supreme can be described neither as Being nor as non-
Being. It is beyond definition or description, above all attributes.

15. Without all beings, yet within; immovable yet moving; so subtle
that it cannot be perceived; so far and yet so near It is.

He who knows It is within It, close to It; mobility and im-
mobility, peace and restlessness, we owe to It, for It has motion
and yet is motionless.

20. Prakriti is described as the cause in the creation of effects from
causes; Purusha is described as the cause of the experiencing of pleasure
and pain.

21. For the purusha, residing in prakriti, experiences the gunas born of
prakriti; attachment to these gunas is the cause of his birth in good or evil
wombs.

Prakriti in common parlance is maya. Purusha is the jiva. Fiva
acting in accordance with his nature experiences the fruit of ac-
tions arising out of the three gunas.

22. What is called in this body the Witness, the Assentor, the Sustain-
er, the Experiencer, the Great Lord and also the Supreme Atman, is the
Supreme Being.
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23. He who thus knows purusha and prakriti with its gunas, is not born
again, no matter how he live and move.

Read in the light of discourses II, XI, and XII this skloka may
not be taken to support any kind of libertinism. It shows the
virtue of self-surrender and selfless devotion. All actions bind the
self, but if all are dedicated to the Lord they do not bind, rather
they release him. He who has thus extinguished the ‘self’ or the
thought of ‘I’ and who acts as ever in the great Witness’s eye, will
never sin nor err. The self-sense is at the root of all error or sin.
Where the T’ has been extinguished, there is no sin. This shloka
shows how to steer clear of all sin.

27. Who sees abiding in all beings the same Parameshvara, imperishable
in the perishable, he sees indeed.

28. When he sees the same Ishvara abiding everywhere alike, he does
not hurt himself by himself and hence he attains the highest goal.

He who sees the same God everywhere merges in Him and
sees naught else; he thus does not yield to passion, does not become
his own foe and thus attains Freedom.

29. Who sees that it is prakriti that performs all actions and thus (knows)
that atman performs them not, he sees indeed.

Just as, in the case of a man who is asleep, his ‘Self’ is not
the agent of sleep, but prakriti, even so the enlightened man will
detach his ‘Self’ from all activities. To the pure everything is pure.
Prakriti is not unchaste, it is when arrogant man takes her as wife
that of these twain passion is born.

30. When he sees the diversity of beings as founded in unity and the
whole expanse issuing therefrom, then he attains to Brahman.

To realize that everything rests in Brahman is to attain to the
state of Brahman. Then jiva becomes Siva.

DISCOURSE XIV

The description of prakriti naturally leads on to that of its consti-
tuents, the gunas, which form the subject of this discourse. And that, in
turn, leads on to a description of the marks of him who has passed beyond
the three gunas. These are practically the same as those of the man of
secure understanding (II. 54-72) as also those of the ideal bhakta (XIL
12-20).

19. When the seer perceives no agent other than the gunas, and knows
Him who is above the gunas, he attains to My being.

As soon as a man realizes that he is not the doer, but the
gunas are the agent, the ‘self’ vanishes, and he goes through all



‘*  ANASAKTIYOGA’’ 129

his actions spontaneously, just to sustain the body. And as the
body is meant to subserve the highest end, all his actions will
ever reveal detachment and dispassion. Such a seer can easily

have a glimpse of the One who is above the gunas and offer his
devotion to Him.

20. When the embodied one transcends these three gunas which are born
of his contact with the body, he is released from the pain of birth, death
and age and attains deathlessness.

Arjuna said:

21. What, O Lord, are the marks of him who has transcended the three
gunas? How does he conduct himself? How does he transcend the three gunas?
The Lord said:

22. He, O Pandava, who does not disdain light, activity, and delusion
when they come into being, nor desires them when they vanish;

23. He who, seated as one indifferent, is not shaken by the gunas, and
stays still and moves not, knowing it is gunas playing their parts;

24. He who holds pleasure and pain alike, who is sedate, who regards
as same earth, stone and gold, who is wise and weighs in equal scale things
pleasant and unpleasant, who is even-minded in praise and blame;

25. Who holds alike respect and disrespect, who is the same to friend
and foe, who indulges in no undertakings — that man is called gunatita.

Shis. 22-25 must be read and considered together. Light,
activity and delusion, as we have seen in the foregoing shlokas,
are the products or indications of sattva, rajas and tamas, respec-
tively. The inner meaning of these verses is that he who has
transcended the gunas will be unaffected by them. A stone does not
desire light, nor does it disdain activity or inertness; it is still,
without having the will to be so. If someone puts it into motion,
it does not fret; if again it is allowed to lie still, it does not feel
that inertness or delusion has seized it. The difference between a
stone and a gunatita is that the latter has full consciousness and
with full knowledge he shakes himself free from the bonds that
bind an ordinary mortal. He has, as a result of his knowledge,
achieved the repose of a stone. Like the stone he is witness, but
not the doer, of the activities of the gunas or prakriti. Of such jnani
one may say that he is sitting still, unshaken in the knowledge that
it is the gunas playing their parts. We who are every moment of
our lives acting as though we were the doers can only imagine the
state, we can hardly experience it. But we can hitch our waggon
to that star and work our way closer and closer towards it by gra-
dually withdrawing the self from our actions. A gunatita has expe-
rience of his own condition but he cannot describe it, for he who

419
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can describe it ceases to be one. The moment he proceeds to
do so, ‘self’ peeps in. The peace and light and bustle and inertness
of our common experience are illusory. The Gita itself has made
it clear in so many words that the satfvik state is the one nearest
that of a gunatita. Therefore everyone should strive to develop
more and more sattva in himself, believing that some day he will
reach the goal of the state of gunatita.

DISCOURSE XV

This discourse deals with the Supreme Form of the Lord, transcending
kshara (perishable) and akshara (imperishable).

The Lord said:

1. With its root above and branches below the ashvaitha tree, they say,
is imperishable; it has Vedic hymns for its leaves; he who knows it knows the
Vedas.

Shvah means tomorrow, and ashvattha (na shvopi sthata) means
that which will not last even until tomorrow, i.e., the world of
sense which is every moment in a state of flux. But even though it
is perpetually changing, as its root is Brahman or the Supreme,
it is imperishable. It has for its protection and support the leaves
of the Vedic hymns, i.e., dharma. He who knows the world of sense
as such and who knows dharma is the real jnani, that man has really
known the Vedas.

2. Above and below its branches spread, blossoming because of the gunas,
having for their shoots the sense-objects; deep down in the world of men are
ramified its roots, in the shape of the consequences of action.

This is the description of the tree of the world of sense as
the unenlightened see it. They fail to discover its Root above in
Brahman and so they are always attached to the objects of sense.
They water the tree with the three gunas and remain bound to
karma in the world of men.

3. Its form as such is not here perceived, neither is its end, nor begin-
ning, nor basis. Let man first hew down this deep-rooted ashvattha with the
sure weapon of detachment;

4. Let him pray to win to that haven from which there is no return
and seek to find refuge in the Primal Being from whom has emanated this
ancient world of action.

‘Detachment’ in sk/. 3 here means dispassion, aversion from
the objects of the senses. Unless man is determined to cut himself
off from the temptations of the world of sense he will go deeper
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into its mire every day. These verses show that one dare not
play with the objects of the senses with impunity.

7. A part indeed of Myself which has been the eternal jiva in this
world of life, attracts the mind and the five senses from their place in prakriti.

9. Having settled Himself in the senses — ear, eye, touch, taste, and smell
—as well as the mind, through them He frequents their objects.

These objects are the natural objects of the senses. The fre-
quenting or enjoyment of these would be tainted if there were the
sense of ‘I’ about it; otherwise it is pure, even as a child’s enjoy-
ment of these objects is innocent.

11. Yogis who strive see Him seated in themselves; the witless ones
who have not cleansed themselves see Him not, even though they strive.

This does not conflict with the covenant that God has made
even with the sinner in discourse 9. Akritatman (##ma@T : who has
not cleansed himself) means one who has no devotion in him,
who has not made up his mind to purify himself. The most con-
firmed sinner, if he has humility enough to seek refuge in surren-
der to God, purifies himself and succeeds in finding Him. Those
who do not care to observe the cardinal and the casual vows and
expect to find God through bare intellectual exercise are witless,
Godless; they will not find Him.

DISCOURSE XVI

This discourse treats of the divine and the devilish heritage.

23. He who forsakes the rule of Shastra and does but the bidding of his
selfish desires, gains neither perfection, nor happiness, nor the highest state.

Shastra does not mean the rites and formulae laid down in the
so-called Dharmashastra, but the path of self-restraint laid down by
the seers and the saints.

24. Therefore let Shastra be thy authority for determining what ought
to be done and what ought not to be done; ascertain thou the rule of the
Shastra and do thy task here (accordingly).

Shastra here too has the same meaning as in the preceding
shloka. Let no one be a law unto himself, but take as his authority
the law laid down by men who have known and lived religion.

DISCOURSE XVII

On being asked to consider Shastra (conduct of the worthy) as the
authority, Arjuna is faced with a difficulty. What is the position of those
who may not be able to accept the authority of Shastra but who may act
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in faith? An answer to the question is attempted in this discourse. Krishna
rests content with pointing out the rocks and shoals on the path of one who
Jforsakes the beaconlight of Shastra (conduct of the worthy). In doing so he
deals with faith and sacrifice, austerity and charity performed with faith,
and their divisions according to the spirit in which they are performed. He
also sings the greatness of the mystic syllables AUM TAT SAT—a formula
of dedication of all work to God.

23. AUM TAT SAT has been declared to be the threefold name of Brah-
man and by that name were created of old the Brahmanas, the Vedas and sacrifices.

24. Therefore, with AUM ever on their lips, are all the rites of sacrifice,
charity and austerity, performed always according to the rule, by Brahmavadins.

25. With the utterance of TAT and without the desire for fruit are the
several rites of sacrifice, austerity and charity performed by those seeking Freedom.

26. SAT is employed in the sense of ‘real’ and ‘good’; O Partha, SAT
is also applied to beautiful deeds.

27. Constancy in sacrifice, austerity and charity is called SAT; and all
work for these purposes is also SAT.

The substance of the last four shlokas is that every action should
be done in a spirit of complete dedication to God. For AUM alone
is the only Reality. That only which is dedicated to It counts.

DISCOURSE XVIII

This concluding discourse sums up the teaching of the Gita. It may
be said to be summed up in the following: “Abandon all duties and come to
Me, the only Refuge” (66). That is true renunciation. But abandonment of
all duties does not mean abandonment of actions; it means the abandon-
ment of the desire for fruit. Even the highest act of service must be dedi-
cated to Him, without the desire. That is tyaga (abandonment), that is
sannyasa (renunciation).

17. He who is free from all sense of ‘I’, whose motive is untainted, slays
not nor is bound, even though he slay all these worlds.

This shloka though seemingly somewhat baffling is not really
so. The Gita on many occasions presents the ideal to attain which
the aspirant has to strive but which may not be possible completely
to realize in the world. It is like definitions in geometry. A per-
fect straight line does not exist, but it is necessary to imagine it
in order to prove the various propositions. Even so, it is necessary
to hold up ideals of this nature as standards for imitation in
matters of conduct. This then would seem to be the meaning of
this shloka: He who has made ashes of ‘self’, whose motive is un-
tainted, may slay the whole world, if he will. But in reality he
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who has annihilated ‘self’ has annihilated his flesh too, and he
whose motive is untainted sees the past, present and future. Such
a being can be one and only one—God. He acts and yet is no doer,
slays and yet is no slayer. For mortal man the royal road—the
conduct of the worthy—is ever before him, viz., ahimsa—holding
all life sacred.

36. Hear now from Me, O Bharatarshabha, the three kinds of pleasure.
Pleasure which is enjoyed only by repeated practice, and which puts an
end to pain,

37. Which, in its inception, is as poison, but in the end as nectar, born
of the serene realization of the true nature of aiman—that pleasure is said to
be sattvik.

47. Better one’s own duty, though uninviting, than another’s which may
be more easily performed; doing duty which accords with one’s nature, one
incurs no sin.

The central teaching of the Gita is detachment—abandonment
of the fruit of action. And there would be no room for this
abandonment if one were to prefer another’s duty to one’s own.
Therefore one’s own duty is said to be better than another’s. It
is the spirit in which duty is done that matters, and its unattached
performance is its own reward.

68. He who will propound this supreme mystery to My devotees, shall,
by that act of highest devotion to Me, surely come to Me.

69. Nor among men is there any who renders dearer service to Me than
he; nor shall there be on earth any more beloved by Me than he.

It is only he who has himself gained the knowledge and lived
it in his life that can declare it to others. These two shlokas cannot
possibly have any reference to him who, no matter how he con-
ducts himself, can give a flawless reading and interpretation of the
Gita while conducting himself anyhow.

The Gita according to Gandhi

85. LETTER TO MAHADEV DESAI

Kausani,
Fune 28, 1929

CHI. MAHADEV,

Yesterday I completed my work on the Gifa and experienced
a profound delight. I hope I have carefully gone through every-
thing. I have put in as much as I could digest from Kaka’s notes.
I have finished the preface.
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I see from your letter that you will reach the Ashram about
the same time as I.

Padam Singh’s [death]! was a greater shock than Rasik’s?. It
was not the shock of death but of my own dimness. But I deli-
berately omitted to observe a fast. If death is something that
should be welcomed, why observe a fast on its account? On the
occasion of this terrible death also, having again reasoned in the
same way, I had my evening meal, although the time for it had
almost passed. I had eaten in the morning. After this the death
occurred. The day before his death Padam Singh had talked to me
about his death with a quiet mind, saying, “If I do not survive,
bless my son’’. I told him I would take him to the Ashram, and if
he wished it I would make arrangements for him at his own house.
He replied, “I do not ask for this, it is not necessary. What I need
is your blessing.”” I reassured him. After his death Mohan Joshi
enquired after his relatives. Govind Vallabh Pant had initiated
a collection. But the relatives refused to accept so much as a
cowrie. “We want the Mahatma’s blessings, nothing more.”” There
is here as much heroism as grief. This whole family seems to be
brave; or maybe all the villagers in this province are like this. They
sell milk. Everyone has his own little piece of land. The people
are poor but not helpless; they are generous [though] penniless.
The hill people daily visit this forest which looks uninhabited, and
leave behind something [for us]. Now I am doing nothing with
the cheque except returning it to you. If the person who gave
it wishes to have it back give it to him and if he does not send it
to the Ashram, we shall utilize the amount for the Prem Vidyalaya
here. Please let me have the reply to this at the Ashram itself.
This will be posted tomorrow, you could get it on Tuesday when
I leave this place. On the 5th in Delhi the whole day will be taken
up by the Working Committee. On the 5th evening I start for the
Ashram.

It is most important that Vallabhbhai does not leave Simla
in a hurry. The article about Bardoli ought to be seen, although
it has been despatched. It is good that you have thought of a
pilgrimage to Kotdal. Reaching this spot is also a good thing. Tell
Stokes I often remember him. I wish the complaint of piles is

cured for good. How is it you never mention anything about
Vithalbhai’s health?

1 Vide pp. 86-7.
2 Son of Harilal Gandhi, Gandhiji’s eldest son; vide Vol. XL, pp. 13-4
& 28-30.
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I got the letter about Gregg’s marriage only this week, though
I had the news earlier from Andrews’s letter.

Panditji had suggested a medicine to Sir T. Vijayaraghava-
chari. I had asked it to be sent from the Ashram. Did he get it or
not? And did he get the letter I asked Pyarelal to write telling
how it is to be administered?

I shall go through what you have written about Dashkroi. I
shall write what I can. I had believed that the postal department
in Simla would be wide awake and took it for granted that the
Speaker’s Quarters at any rate would be known to all the postal
employees.

While returning from Bageshwar I was drenched in the rain
for two hours; that again while sitting in a do/i. I had no strength
to walk. With wet clothes we had to drive up to the next stop
and climb another three thousand feet. As a result I had fever
for two days. I was expecting a temperature today but it is normal.
Including what I had yesterday, I have so far taken six grains of
quinine. My experiment in diet continues. It has not failed
totally. I cannot say it has been successful. I have no more
doubt that such food can be digested. I have yet to see to what
extent it is superior to cooked food. You may not worry about
this. That I derive the deepest joy from this experiment should
be enough for all friends.

Blessings from

Baru
[PS.]
I have not read this again.
From a photostat of the Gujarati: S.N. 11454
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