THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

XLIII
(1930)



THE
COLLECTED
WORKS

OF
MAHATMA
GANDHI




THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

XLIII
(1930)



CWMG - XLIII



)




Q:o/ﬁé

Q:O/ﬁ

o




IHI'TX - DINMND



THE COLLECTED WORKS OF
MAHATMA GANDHI

XLIIT
(March-June 1930)



IHI'TX - DINMND






GANDHIJI PICKING UP SALT AT BHIMRAD (APRIL 9, 1930)



THE COLLECTED WORKS OF

MAHATMA GANDHI

XLITII
(March - June 1930)

THE PUBLICATIONS DIVISION
MiINISTRY OF INFORMATION AND BROADCASTING
(GOVERNMENT OF INDIA



January 1971 (Pausa 1892)

© Navajivan Trust, Ahmedabad, 1971

COPYRIGHT

By Kind Permission of Navajivan Trust, Ahmedabad

PUBLISHED BY THE DIRECTOR, THE PUBLICATIONS DIVISION, NEW DELHI-1
AND PRINTED IN INDIA BY SHANTILAL HARJIVAN SHAH
NAVAJIVAN PRESS, AHMEDABAD-14



PREFACE

This volume (March to June 1930) covers the famous Dandi
march and the launching by Gandhiji, under the authority of the
Congress, of the Civil Disobedience movement known as Salt Satya-
graha, against the background of mass arrests and repression let
loose by the Government and large-scale resignations by Indian
members from the Central and Provincial Legislatures.

The movement was inaugurated with the historic letter that
Gandhiji wrote to the Viceroy on March 2 and sent through Reginald
Reynolds, a young Englishman, thus dramatizing what he regard-
ed as the very essence of satyagraha, total absence of ill will towards
the opponent. The letter told “the tale of India’s ruination”
under British rule and invited the Viceroy “to pave the way for
immediate removal” of evils such as the terrific pressure of land
revenue, liabilities incurred in the name of India and an admi-
nistration ‘“‘demonstrably the most expensive in the world”, with
the Viceroy getting “much over five thousand times India’s average
income”. Should the Viceroy be unable to see his way to deal
with these evils, Gandhiji announced his intention to ‘“‘proceed,
with such co-workers of the Ashram as I can take, to disregard the
provisions of the salt laws,”” which he considered ‘“the most
iniquitous of all from the poor man’s standpoint™.

The movement, Gandhiji was at pains to point out, was direct-
ed against the system, not against the Englishman or ‘“‘any legiti-
mate interest he may have in India”. In a Young India article
he had asserted, “My indictment is not against the English as
men, it is against Englishmen as the ruling caste. As men they are
as good as we’ (p. 265). He handsomely acknowledged the gifts
of the British to the Indian people, for example, punctuality, reti-
cence, public hygiene and independent thinking (p. 15). But
while British contacts might have had a good moral influence,
British rule was nothing but a curse. The Indian struggle for
freedom was ‘“‘designed to free India and also Britain” and he
claimed to be a true and wise friend of Britain and an equally
true and wise servant of India (p. 54). Even against Indian
officials, there was the danger of violence breaking out and
Gandhiji warned a follower that the fight was against Dyerism,
not Dyer. ‘““We should examine our attitude by putting ourselves
this question: ‘How would I behave with the officer if he were
my own brother?” ”* (p. 371).



[vi]

Gandhiji was fully aware of the risk of popular violence in
one form or another. He was deterred for long by fear of such
violence from embarking on Civil Disobedience. But, though no-
thing had happened externally, the internal conflict had now
ceased and he felt positively certain that the time for Civil Dis-

obedience was ripe (p. 44). “I had no confidence in myself,”
he told a meeting in Broach. “I was straining my ear to listen
to the still small voice within. . . . But suddenly, as in a flash, I
saw the light in the Ashram. Self-confidence returned. . . . I feel

that now is the time or it will be never” (pp. 125-6). But the
struggle was to be ‘“‘exclusively non-violent”, as he had assured a
prayer meeting at the Ashram. ‘“The reins of the movement will
still remain in the hands of those of my associates who believe in
non-violence as an article of faith” (p. 46). True non-violence,
he said, was an intensely active force and he wished ‘“to set in
motion that force as well against the organized violent force of the
British rule as [against] the unorganized violent force of the grow-
ing party of violence.”” And ‘‘the victories of truth”, he added,
“have never been won without risks, often of the gravest charac-
ter” (p. 6). To the warning, “History will have to repeat itself
in India”, Gandhiji replied: “Let it repeat itself if it must. I for
one must not postpone the movement unless I am to be guilty of
the charge of cowardice” (pp. 42-3). Tyranny, he said, generated
rage among the victims which remained latent because of their
weakness and burst in all its fury on the slightest pretext. ““Civil
disobedience is a sovereign method of transmuting this undiscip-
lined life-destroying latent energy into disciplined life-saving energy
whose use ensures absolute success” (p. 133). The civil resisters
struggled both against the violence of the Government and
the violence of those among the people who had no faith in
non-violence. ‘‘Satyagrahis, if they are true to their creed, will
either come out victorious or will be ground to atoms between
the two mills” (p. 301).

The Viceroy’s reply to Gandhiji’s appeal was simply an ex-
pression of regret that the latter should be contemplating “a course
of action which is clearly bound to involve violation of the law
and danger to the public peace.” “On bended knees I asked
for bread and I have received stone instead,”” Gandhiji commented
(p. 51). The Viceroy, he added, “represents a nation that does
not easily give in, that does not easily repent. . . . It readily listens
to physical force. . . . It will listen also to mute resistless suffer-
ing.”” As regards violation of the law, Gandhiji asserted that ‘“‘the
only law that the nation knows is the will of the British adminis-
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trators, the only public peace the nation knows is the peace of a
public prison. . . . I repudiate this law and regard it as my
sacred duty to break the mournful monotony of the compulsory
peace that is choking the heart of the nation for want of free
vent” (p. 52).

What distinguished the Civil Disobedience campaign this time
from the Non-co-operation movement of 1920-21 was the stress
Gandhiji laid on the present occasion on the economic grievances
of the masses and the meaning of political freedom for them. I
have,” he claimed, “endeavoured to give a new orientation to the
national demand,” which consisted in ‘‘“familiarizing the nation
with the contents of Independence” (p. 58). Whereas the Non-
co-operation movement was launched to secure redress of the
Punjab and Khilafat wrongs, this time Gandhiji emphasized the
economic, political, cultural and spiritual ruin of the country under
British rule and pleaded for immediate relief to the masses from
what he described as ‘“‘the killing weight” of an expensive, top-
heavy administration (p. 5). Unless, he argued, ‘“the motive that
lies behind the craving for independence’ was constantly kept in
view, ‘“‘there is every danger of independence coming to us so
changed as to be of no value to those toiling voiceless millions for
whom it is sought and for whom it is worth taking” (p. 4). This
seemed all the more necessary because, as Gandhiji was aware,
“those who are engaged in the war of independence are not, it is
obvious, moved by the economic wrong. They do not feel it.
They are moved solely by the moral and spiritual wrong which they
feel in every fibre of their being. . . . In their impatience to break
through the snaky coil they do not mind what they do so long
as they do something, even though it may destroy them” (p. 54).

The thought of the intolerable condition of the masses preyed
upon Gandhiji’s mind. In Yeravda prison, he did not wish to
avail himself fully of the modest monthly allowance of Rs. 100
that the Government had suggested for him. “It is an obsession
(if it is to be so called) with me,” he said in a letter to the
Inspector-General of Prisons, ‘““that we are all living at the expense
of the toiling semi-starved millions,”” and the fact that his food
was a costly affair grieved him very much (p. 401). In his prayer
speech on the morning of March 12 before the march commenced,
he had told the volunteers: “We hope to become the repre-
sentatives of the poorest of the poor, the lowest of the low and
the weakest of the weak.”” And if they did not have the strength
for that, he asked them not to join the struggle (p. 60). The
volunteers’ rations during the march were strictly regulated and
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nobody was to accept more than what the rule permitted (p. 73).
At one place during the march Gandhiji rebuked the local workers
who had ordered milk to be brought from Surat in a motor-
lorry and had provided heavy kerosene burners during their treks
at night. He appealed to the local workers to understand his
agony and insisted on the volunteers accounting for every pice spent
(p. 148). Twice in one issue of Young India he repeated:
“Accounts should be accurately kept and frequently published.
Books should be weekly examined by auditors (p. 310). “There
should be an absolutely accurate and systematic account of all
receipts and expenditure. This should be periodically audited”
(p. 312).

The popular response to the march was beyond all expecta-
tions. On the very first day the route from the Ashram through
the outskirts of the city and beyond was lined by vast crowds and
the scene, Gandhiji felt, “was the form in which God’s blessing
descended on me” (p. 84). “Yesterday’s demonstration,” he told
Mirabehn, “was a triumph of non-violence” (p. 65). After the
commencement of nation-wide Civil Disobedience from April 6, the
people of Gujarat seemed ‘“‘to have risen in a body as it were”
(p. 214). ““At present India’s self-respect, in fact her all, is sym-
bolized as it were in a handful of salt in the satyagrahi’s hand.
Let the fist holding it therefore be broken, but let there be no
voluntary surrender of the salt” (p. 215). “Whole villages have
turned out. I never expected this phenomenal response” (p. 258).
It was as though, as Gandhiji told Mahadev Desai, his very
thoughts had grown wings and seemed to have effect even when
not expressed in speech or action (p. 216). Later, commenting
on Mahadev Desai’s conviction, Gandhiji recognized the spon-
taneous and self-sustaining strength of the movement. It was a
happy sign that heroes and heroic actions had become common
and went unnoticed, like ‘“myriads of sunbeams each as impor-
tant as the sun itself” (p. 359). Quoting with approval Sir Martin
Conway’s dictum ‘it is in crowds that ideals reside . . . upon crowds
our spiritual life depends”, Gandhiji added, “If non-violence could
not affect masses of mankind, it is a waste of effort for individuals
to cultivate it. I hold it to be the greatest gift of God. And all
God’s gifts are the common heritage of His creation and not a
monopoly of cloistered monks or nuns” (pp. 308-9).

The most remarkable aspect of this national awakening was
the eagerness of women to join the struggle. But Gandhiji dis-
suaded them from participating in actual breaking of the salt law,
or at any rate from deliberately joining crowds which they knew
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were likely to be charged. “For women to be in the midst of such
danger. . . was against the rule of chivalry,” he said (p. 269).
“Just as Hindus do not harm a cow,” he had explained to the
Ashram women, ‘“‘the British do not attack women as far as
possible. For Hindus it would be cowardice to take a cow to the
battle-field. In the same way it would be cowardice for us to have
women accompany us’ on the march (pp. 12-3). “In this non-
violent warfare,” Gandhiji said, “their contribution should be
much greater than men’s,” for they were immeasurably superior to
men, if by strength was meant not brute strength but moral
power. For them to confine themselves to the campaign against the
salt tax “would be to change a pound for a penny” (p. 219).
He wanted them, instead, to take up picketing of liquor shops
and foreign-cloth shops. ‘“Drink and drugs sap the moral well-
being of those who are given to the habit. Foreign cloth under-
mines the economic foundation of the nation and throws millions
out of employment”. By taking up the boycott of these two,
therefore, women would contribute more than men to national
freedom (p. 220). Accordingly Gandhiji called a conference of
women workers on April 13 at which a committee was set up to
organize the work of picketing. Encouraging women to shed fear
and gain confidence to take up this special task of picketing liquor
shops, Gandhiji wrote: ‘“Rama and Ravana dwell in every human
being. If women would act through the Rama who is in them,
the Ravana who dwells in man would be powerless. Rama awak-
ens less readily in men than in women. Who can harm one who
is protected by Rama? Who can protect one with whom Rama
is displeased?”” (pp. 272-3).

Gandhiji attached so much importance to the boycott of for-
eign cloth and its replacement by khadi that in every village on
the route he enquired in detail about the progress of khadi and
exhorted people to start spinning so as to accelerate the manufac-
ture of khadi to meet the increased demand. Writing to Jerajani,
a khadi worker of Bombay, he suggested that it should be made
known that khadi would be sold not for money, but only against
hand-spun yarn. This was, he said, ““the only way to make it
clear to people that khadi is not a mere commodity, . . . but

. a symbol of the nation’s strength and aspiration” (p. 305).

In this countrywide awakening brought about by the
launching of the Civil Disobedience campaign a discordant note
was struck by some Muslim leaders, especially Maulana Shaukat
Ali, who alleged that the movement was not for swaraj but for
Hindu Raj and against Mussalmans. Gandhiji pointed out, in
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reply, that Civil Disobedience was ‘“a process of developing inter-
nal strength and therefore an organic growth,” and invited the
Muslims, Sikhs, Christians, Parsis and others to join the struggle
(p. 56). To the Maulana’s personal attack on him, Gandhiji
replied: “I am the same little man that I used to be in 1921.
I can never be an enemy of Mussalmans, no matter what any
one or more of them may do to me or mine . . . > (p.57). But
an even more convincing reply was the nomination of Abbas
Tyabji and Imam Bawazeer as ‘‘dictators’” or “first servants’
of the movement.

The Government displayed admirable forbearance during the
march, for which Gandhiji publicly complimented it (p. 179). But
he was not sure whether it would tolerate the actual breach of
the salt laws. His fears were proved true by the events. From
the very first day of the commencement of Civil Disobedience, the
police resorted to force to seize the contraband salt from the satya-
grahis. “Salt in the hands of satyagrahis,”” Gandhiji asserted, “‘repre-
sents the honour of the nation. It cannot be yielded up except
to force that will break the hand to pieces” (p. 205). The Govern-
ment answered the satyagrahis’ determination with increasing
employment of physical force to break their morale, especially after
the outbreak of sporadic violence in Karachi, Calcutta, Peshawar
and Chittagong. Gandhiji deplored these outbreaks, saying that
popular violence was as much an obstruction in the country’s
path as Government violence, but he refused to stop the struggle
because of them. The Government’s repression soon assumed
proportions which provoked Gandhiji to describe it as “Goonda
Raj” (p. 361). He called upon the people to “answer this orga-
nized hooliganism with great suffering” (p. 363). Recounting
the police brutalities in a letter which he addressed to the Viceroy
on May 4, he said: ‘“Before, then, the reign of terrorism that has
just begun overwhelms India, I feel that I must take a bolder
step, and if possible divert your wrath in a cleaner if more drastic
channel.”” He also added that if, in spite of his repeated
warnings, people resorted to violence, “I must disown respon-
sibility save such as inevitably attaches to every human being for
the acts of every other human being.” History, he said, would
“pronounce the verdict that the British Government, not bearing
because not understanding non-violence, goaded human nature
to violence which it could understand and deal with” (p. 392).

On the midnight of May 5, Gandhiji was arrested and removed
to Yeravda jail to be detained there under Regulation 25 of
1827, to “‘suffer imprisonment during the pleasure of the Govern-
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ment” (p. 399). Once in jail, he left the problems of the
movement behind him and became absorbed in the new routine
of jail life in the spirit of anasakti, non-attachment, which he had
learnt from the Gita. I have been quite happy and have been
making up for arrears of rest,”” he said in the very first letter, to
Mirabehn, that he wrote from jail (p. 402). In the letter to
Narandas on the same day (12-5-1930), Gandhiji described in some
detail the new routine and gave him information about his health.
This relaxation from the long tension is seen at its finest in the
letter that he wrote to the Ashram children, teaching little birds how
to fly without wings (p. 406). In a letter to Gangabehn Vaidya
a few days later, he said: “I remember every day all the women
and the children, but I do not worry about anything. Here, too,
I keep myself busy and do not remain unoccupied even for a
minute. That way alone can I have peace of mind. I can see
God only through work™ (p. 413).

Above all Gandhiji felt no bitterness whatsoever against the
Viceroy for the measures the Government was adopting to crush
the movement. But he reminded him, in a letter written from
jail, of “the simple fact that disobedience ceases to be such im-
mediately masses of people resort to it”’ (p.411). This was satya-
graha at its classic best. As Gandhiji had explained in a Navajivan
article, “God is present in all of us. . . . though many we are all
one. . . . the sin of one is the sin of all. And hence it is not
up to us to destroy the evil-doer. We should, on the contrary,
suffer for him. .. . The satyagrahi always acts in the spirit of
atonement. . . . He regards himself also as a sinner” (pp. 82-3).

The prevailing mood of the period, which is religious rather than
political, is well brought out in a critical but self-revealing com-
munication to Mahadev Desai: “Who knows where I myself may

be going wrong? . .. My thinking nowadays takes the form ex-
clusively of prayer. I do not use my reason, but look into my
heart. . . . The truth is that even the Government does not know

where it stands and what it wants to do. What is happening is
something quite new for it and for the whole world” (pp. 321-2).
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NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text gener-
ally spelt out. Variant spellings of names have, however, been
retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by Gandhiji,
have been set up in small type. In reports of speeches and inter-
views slight changes and omissions, where necessary, have been made
in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publi-
cation, except where they carry a dateline or where the date of
writing has special significance and is ascertainable.

References to Volume I of this series are to the January
1969 edition.

In the source-line, the symbol S.N. stands for documents avail-
able in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers to
documents and M. M. U. to the reels of the Mobile Microfilm
Unit available in the Gandhi Smarak Nidhi and Sangrahalaya,
New Delhi; G.W. denotes documents secured by the Collected
Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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LETTER TO NARANDAS GANDHI (19-3-1930)
NOTES (20-3-1930)
THE CHOICE BEFORE STUDENTS (20-3-1930)
OFFICIAL PETTINESS (20-3-1930)
GOOD IF TRUE (20-3-1930)
SWARAJ] AND RAMARAJYA (20-3-1930)
SPEECH AT KARELI (20-3-1930)
LETTER TO GANGADEVI SANADHYA (20-3-1930)
LETTER TO ABDUL KADIR BAWAZEER (21-3-1930)
LETTER TO KUSUM DESAI (21-3-1930)
SPEECH AT GAJERA (21-3-1930)

74
74
75
75
77
78
78
80
81
82
83
85
86
87
87
88
89
89
90
90
91
91
92
92
93
96
97
98
99
100
103
103
106
107
109
111
112
112
113
114
114
115
115



113
114
115
116
117
118
119
120
121
122
123
124
125
126
127
128
129
130
131
132
133
134
135
136
137
138
139
140
141
142
143
144
145
146
147
148
149
150
151
152
153
154
155

[ xviii ]
SPEECH AT ANKHI (21-3-1930)
MESSAGE TO MAHARASHTRA (22-3-1930)
INTERVIEW TO YUSUF MEHERALLY (22-3-1930)
LETTER TO MIRABEHN (Before 23-3-1930)
LETTER TO KUSUM DESAI (Before 23-3-1930)
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ARRESTS AND BRUTAL JUSTICE (13-4-1930)
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TO THE WOMEN (13-4-1930)

MESSAGE TO ‘‘THE HINDU’’ (13-4-1930)

LETTER TO MAHADEV DESAI (13-4-1930)

SPEECH AT GUJARATI WOMEN’S CONFERENCE,
(13-4-1930)

SPEECH AT DANDI (13-4-1930)

LETTER TO GULAM RASOOL QURESHI (13-4-1930)

LETTER TO LAKSHMIDAS SHRIKANT (13-4-1930)

LETTER TO MIRABEHN (On or before 14-4-1930)

TELEGRAM TO MOTILAL NEHRU (14-4-1930)
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LETTER TO LAKSHMIDAS SHRIKANT (15-4-1930)
LETTER TO MAHADEV DESAI (15-4-1930)
SPEECH AT UMBER (15-4-1930)

LETTER TO MAHALAKSHMI MADHAV]JI THAKKAR (16-4-1930)

UNTOUCHABILITY (17-4-1930)

THE INHUMAN TAX (17-4-1930)

A SURVEY (17-4-1930)

PRESIDENT’S REWARD (17-4-1930)

SPECIAL TASK BEFORE WOMEN (17-4-1930)
“SATYAGRAHA YUDDHA’’ (17-4-1930)
PRESIDENT IN PRISON-HOUSE (17-4-1930)
LETTER TO NARANDAS GANDHI (17-4-1930)
INTERVIEW TO FREE PRESS OF INDIA (17-4-1930)
SPEECH TO VOLUNTEERS, VEJALPUR (17-4-1930)
LETTER TO MIRABEHN (17-4-1930)

LETTER TO SHAUKAT ALI (17-4-1930)

ADVICE TO VOLUNTEERS (17-4-1930)
TELEGRAM TO MOTILAL NEHRU (18-4-1930)
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LETTER TO K. M. MUNSHI (19-4-1930)
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LETTER TO JAMNADAS GANDHI (25-4-1930)
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MANIBEHN PATEL (19-5-1930)
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1. THAKKAR BAPA’S BEGGING-BOWL

What shall I add to the details' below, which Thakkar Bapa
has sent? Even if there should be war trumpets blowing, even if
conditions should be hard, for such public good and at the in-
stance of this aged worker, the rich will certainly loosen their
purse-strings. The next donor should be a Jugal Kishore Birla
not of Marwar but of Gujarat. That will be to the glory of
Gujarat.

[From Gujarati]

Navajivan, 2-3-1930

2. TWO LETTERS

A young man writes:?

Not all parents are like this. Here is a letter3 that a mother
wrote to her son at the Gujarat Vidyapith, who was wanting to
join the satyagraha movement.

This mother deserves congratulations. If India has many
such mothers, our struggle will end successfully and quickly.
Fortunately, the number of such parents is well on the increase.
There are two well-to-do girls whose parents, too, have given
them full encouragement and put no restrictions on their self-dis-
ciplined freedom. I have intentionally used here the adjective
“self-disciplined’” before “freedom” to suggest that freedom can
be either self-disciplined or self-willed.

Where there is opposition to one’s good intentions, as in the
case of this young man, from one’s father or teacher, one should,
if one is an adult son or daughter over sixteen years of age, first
humbly try to persuade the elders concerned, and then respectfully

1 Concerning expenditure incurred on digging 49 wells for untouch-
ables, out of funds donated by Jugal Kishore Birla, and giving a list of 37
villages where work had to be suspended for lack of funds

2 The letter is not translated here. The correspondent had complained
that guardians discouraged the patriotic urges of their wards. He had also
referred to his khadi-wearing father using a foreign thermos flask.

3 Not translated here. It complimented the son on his eagerness to court
arrest.

43-1
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disobey their order or their will. That is the clear duty of the
son or the daughter in a situation like this. If the son’s description
of his father in the letter above is true and if the latter recognizes
himself as the father referred to, I would request him to honour
the khadi he wears, give his blessings to the son and encourage
him in his idea of self-sacrifice. The father should also discard
both tea and the thermos. Tea is never a necessity of life, and a
thing like a thermos has no place in his poor home. I have no
prejudice against such foreign articles as are needed for main-
taining one’s health or for similar uses. However, to decide what
is essential is a matter to which considerable thought should al-
ways be given. It is not enough to wear khadi. The wearer
should also realize that khadi symbolizes the spirit of patriotism
and modesty. Wearing khadi does not give one the licence to
enjoy all kinds of liberty, but is the first step in the direction of
self-restraint and a sign of our desire to curtail other unnecessary
freedoms. I shall show here a cheap, indigenous way of pre-
serving the temperature of hot water or any similar drink. If hot
water or a similar drink is put in a vessel that can be closed tight,
and if the vessel is then wrapped up on all sides in a woollen
blanket or in cotton and kept inside a chest or box, the drink will
preserve its temperature for twenty-four hours.

[From Gujarati]
Navajivan, 2-3-1930

3. LETTER T0 LORD IRWIN

SATYAGRAHA ASHRAM, SABARMATI,
March 2, 1930

DEAR FRIEND,

Before embarking on civil disobedience and taking the risk
I have dreaded to take all these years, I would fain approach
you and find a way out.

My personal faith is absolutely clear. I cannot intentionally
hurt anything that lives, much less fellow human beings, even
though they may do the greatest wrong to me and mine. Whilst,
therefore, I hold the British rule to be a curse, I do not intend
harm to a single Englishman or to any legitimate interest he may
have in India.

I must not be misunderstood. Though I hold the British rule
in India to be a curse, I do not, therefore, consider Englishmen
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in general to be worse than any other people on earth. I have
the privilege of claiming many Englishmen as dearest friends.
Indeed much that I have learnt of the evil of British rule is due to
the writings of frank and courageous Englishmen who have not
hesitated to tell the unpalatable truth about that rule.

And why do I regard the British rule as a curse?

It has impoverished the dumb millions by a system of progres-
sive exploitation and by a ruinously expensive military and civil
administration which the country can never afford.

It has reduced us politically to serfdom. It has sapped the
foundations of our culture. And, by the policy of cruel dis-
armament, it has degraded us spiritually. Lacking the inward
strength, we have been reduced, by all but universal disarmament,
to a state bordering on cowardly helplessness.

In common with many of my countrymen, I had hugged the
fond hope that the proposed Round Table Conference might
furnish a solution. But, when you said plainly that you could
not give any assurance that you or the British Cabinet would
pledge yourselves to support a scheme of full Dominion Status,
the Round Table Conference could not possibly furnish the
solution for which vocal India is consciously, and the dumb mil-
lions are unconsciously, thirsting. Needless to say there never
was any question of Parliament’s verdict being anticipated. Instances
are not wanting of the British Cabinet, in anticipation of the
Parliamentary verdict, having pledged itself to a particular policy.

The Delhi interview! having miscarried, there was no option
for Pandit Motilal Nehru and me but to take steps to carry out
the solemn resolution of the Congress arrived at in Calcutta at
its Session in 1928.2

But the Resolution of Independence® should cause no alarm, if
the word Dominion Status mentioned in your announcement had
been used in its accepted sense. For, has it not been admitted
by responsible British statesmen that Dominion Status is virtual
Independence? What, however, I fear is that there never has
been any intention of granting such Dominion Status to India in
the immediate future.

But this is all past history. Since the announcement many
events have happened which show unmistakably the trend of
British policy.

1 Which took place on December 23, 1929; vide Vol. XLII.
2 Vide Vol. XXXVIII, pp. 267-9.

3 The resolution referred to is the Congress resolution passed at Lahore in
1929. Vide Vol. XLII, pp. 324-6.
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It seems as clear as daylight that responsible British statesmen
do not contemplate any alteration in British policy that might
adversely affect Britain’s commerce with India or require an im-
partial and close scrutiny of Britain’s transactions with India. If
nothing is done to end the process of exploitation India must be
bled with an ever increasing speed. The Finance Member regards
as a settled fact the 1/6 ratio which by a stroke of the pen drains
India of a few crores. And when a serious attempt is being made
through a civil form of direct action, to unsettle this fact, among
many others, even you cannot help appealing to the wealthy
landed classes to help you to crush that attempt in the name of
an order that grinds India to atoms.

Unless those who work in the name of the nation understand
and keep before all concerned the motive that lies behind the
craving for independence, there is every danger of independence
coming to us so changed as to be of no value to those toiling
voiceless millions for whom it is sought and for whom it is worth
taking. It is for that reason that I have been recently telling the
public what independence should really mean.

Let me put before you some of the salient points.

The terrific pressure of land revenue, which furnishes a large
part of the total, must undergo considerable modification in an
independent India. Even the much vaunted permanent settlement
benefits the few rich zamindars, not the ryots. The ryot has re-
mained as helpless as ever. He is a mere tenant at will. Not
only, then, has the land revenue to be considerably reduced, but
the whole revenue system has to be so revised as to make the
ryot’s good its primary concern. But the British system seems to
be designed to crush the very life out of him. Even the salt he
must use to live is so taxed as to make the burden fall heaviest
on him, if only because of the heartless impartiality of its incid-
ence. The tax shows itself still more burdensome on the poor
man when it is remembered that salt is the one thing he must
eat more than the rich man both individually and collectively.
The drink and drug revenue, too, is derived from the poor. It
saps the foundations both of their health and morals. It is defend-
ed under the false plea of individual freedom, but, in reality, is
maintained for its own sake. The ingenuity of the authors of the
reforms of 1919 transferred this revenue to the so-called responsible
part of dyarchy, so as to throw the burden of prohibition on it,
thus, from the very beginning, rendering it powerless for good. If
the unhappy minister wipes out this revenue he must starve
education, since in the existing circumstances he has no new source
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of replacing that revenue. If the weight of taxation has crushed
the poor from above, the destruction of the central supplementary
industry, i.e., hand-spinning, has undermined their capacity for
producing wealth. The tale of India’s ruination is not complete
without reference to the liabilities incurred in her name. Sufficient
has been recently said about these in the public Press. It must
be the duty of a free India to subject all the liabilities to the strictest
investigation, and repudiate those that may be adjudged by an
impartial tribunal to be unjust and unfair.

The iniquities sampled above are maintained in order to
carry on a foreign administration, demonstrably the most expensive
in the world. Take your own salary. It is over Rs. 21,000 per
month, besides many other indirect additions. The British Prime
Minister gets £ 5,000 per year, i.e., over Rs. 5,400 per month at
the present rate of exchange. You are getting over Rs. 700 per
day against India’s average income of less than annas 2 per day.
The Prime Minister gets Rs. 180 per day against Great Britain’s
average income of nearly Rs. 2 per day. Thus you are getting
much over five thousand times India’s average income. The British
Prime Minister is getting only ninety times Britain’s average income.
On bended knees I ask you to ponder over this phenomenon. I
have taken a personal illustration to drive home a painful truth.
I have too great a regard for you as a man to wish to hurt
your feelings. I know that you do not need the salary you get.
Probably the whole of your salary goes for charity. But a system
that provides for such an arrangement deserves to be summarily
scrapped. What is true of the Viceregal salary is true generally
of the whole administration.

A radical cutting down of the revenue, therefore, depends upon
an equally radical reduction in the expenses of the administration.
This means a transformation of the scheme of government. This
transformation is impossible without independence. Hence, in my
opinion, the spontaneous demonstration of 26th January, in which
hundreds of thousands of villagers instinctively participated. To
them independence means deliverance from the killing weight.

Not one of the great British political parties, it seems to me,
is prepared to give up the Indian spoils to which Great Britain
helps herself from day to day, often, in spite of the unanimous
opposition of Indian opinion.

Nevertheless, if India is to live as a nation, if the slow
death by starvation of her people is to stop, some remedy must be
found for immediate relief. The proposed Conference is certainly
not the remedy. It is not a matter of carrying conviction by
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argument. The matter resolves itself into one of matching forces.
Conviction or no conviction, Great Britain would defend her Indian
commerce and interests by all the forces at her command. India
must consequently evolve force enough to free herself from that
embrace of death.

It is common cause that, however disorganized and, for
the time being, insignificant it may be, the party of violence is
gaining ground and making itself felt. Its end is the same as
mine. But I am convinced that it cannot bring the desired relief
to the dumb millions. And the conviction is growing deeper and
deeper in me that nothing but unadulterated non-violence can
check the organized violence of the British Government. Many
think that non-violence is not an active force. My experience,
limited though it undoubtedly is, shows that non-violence can be
an intensely active force. It is my purpose to set in motion that
force as well against the organized violent force of the British
rule as [against] the unorganized violent force of the growing party
of violence. To sit still would be to give rein to both the forces
above mentioned. Having an unquestioning and immovable faith
in the efficacy of non-violence as I know it, it would be sinful
on my part to wait any longer.

This non-violence will be expressed through civil disobedience,
for the moment confined to the inmates of the Satyagraha Ashram,
but ultimately designed to cover all those who choose to join the
movement with its obvious limitations.

I know that in embarking on non-violence I shall be run-
ning what might fairly be termed a mad risk. But the victories of
truth have never been won without risks, often of the gravest
character. Conversion of a nation that has consciously or un-
consciously preyed upon another, far more numerous, far more
ancient and no less cultured than itself, is worth any amount of
risk.

I have deliberately used the word “conversion”. For my am-
bition is no less than to convert the British people through non-
violence, and thus make them see the wrong they have done to
India. I do not seek to harm your people. I want to serve them
even as I want to serve my own. I believe that I have always
served them. I served them up to 1919 blindly. But when my
eyes were opened and I conceived non-co-operation, the object still
was to serve them. I employed the same weapon that I have in
all humility successfully used against the dearest members of my
family. If I have equal love for your people with mine it will
not long remain hidden. It will be acknowledged by them even
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as the members of my family acknowledged it after they had tried
me for several years. If the people join me as I expect they will,
the sufferings they will undergo, unless the British nation sooner
retraces its steps, will be enough to melt the stoniest hearts.

The plan through civil disobedience will be to combat such
evils as I have sampled out. If we want to sever the British
connection it is because of such evils. When they are removed
the path becomes easy. Then the way to friendly negotiation
will be open. If the British commerce with India is purified of
greed, you will have no difficulty in recognizing our independence.
I respectfully invite you then to pave the way for immediate re-
moval of those evils, and thus open a way for a real conference
between equals, interested only in promoting the common good
of mankind through voluntary fellowship and in arranging terms
of mutual help and commerce equally suited to both. You have
unnecessarily laid stress upon the communal problems that un-
happily affect this land. Important though they undoubtedly are
for the consideration of any scheme of government, they have little
bearing on the greater problems which are above communities and
which affect them all equally. But if you cannot see your way to
deal with these evils and my letter makes no appeal to your heart,
on the 11th day of this month,! I shall proceed with such co-workers
of the Ashram as I can take, to disregard the provisions of the
salt laws. I regard this tax to be the most iniquitous of all from
the poor man’s standpoint. As the independence movement is
essentially for the poorest in the land the beginning will be made
with this evil. The wonder is that we have submitted to the cruel
monopoly for so long. It is, I know, open to you to frustrate
my design by arresting me. I hope that there will be tens of
thousands ready, in a disciplined manner, to take up the work
after me, and, in the act of disobeying the Salt Act to lay them-
selves open to the penalties of a law that should never have dis-
figured the Statute-book.

I have no desire to cause you unnecessary embarrassment, or
any at all, so far as I can help. If you think that there is any
substance in my letter, and if you will care to discuss matters with
me, and if to that end you would like me to postpone publica-
tion of this letter, I shall gladly refrain on receipt of a telegram
to that effect soon after this reaches you.? You will, however, do

! The march, however, started on March 12.

2The Viceroy’s reply was simply an expression of regret that Gandhiji
should be ‘“‘contemplating a course of action which is clearly bound to involve
violation of the law and danger to the public peace”.
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me the favour not to deflect me from my course unless you can
see your way to conform to the substance of this letter.

This letter is not in any way intended as a threat but is a
simple and sacred duty peremptory on a civil resister. Therefore
I am having it specially delivered by a young English friend who
believes in the Indian cause and is a full believer in non-violence
and whom Providence seems to have sent to me, as it were, for
the very purpose.!

I remain,
Your sincere friend,

M. K. GaNDHI

H. E. Lorp IrwiN
Viceroy’s House
New DeLHI-3

Young India, 12-3-1930; also S.N. 16624

4. SPEECH AT WEDDING? SABARMATI ASHRAM

March 2, 1930

Whenever a wedding is arranged through the Ashram, I say
a few words while offering my blessings. On this occasion again
I wish to express the hope which I expressed on the occasion of
the marriage of Shri Shankarlal and Umiya.

Bhai Benarsi, I have a right to hope for much from vyou.
I have been very happy to observe your humility and your re-
ligious devotion. I hope that you will devote yourself to national
work to the best of your ability and inspire Rukmini to do like-
wise. Try to understand fully the meaning of the saptapadi vow and
preserve it in practice in your life. In this vow, the bride and
the bridegroom promise to be each other’s friends; but their
friendship is real only if they try to remedy each other’s defects
and to strengthen their own virtues. The cause of the attachment
and aversion we see in the world is people’s habit of observing
one another’s defects. Those whose only aim is enjoyment in life

1 Reginald Reynolds who took the letter to the Viceroy, referring to it in
To Live in Mankind, observes: ‘“Before I went Gandhi insisted I should read the
letter carefully, as he did not wish me to associate myself with it unless I was
in complete agreement with its contents. My taking of this letter was, in fact,
intended to be symbolic of the fact that this was not merely a struggle between
the Indians and the British. . . .” Vide also ‘““About That Letter”, pp. 14-6.

2 Of Benarsilal Bazaj and Rukmini, daughter of Maganlal Gandhi
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are bound to be filled with such feelings. I should, therefore,
like to see a bond of friendship between husband and wife, instead
of one of sensual enjoyment. I know that it is difficult to cultivate
such a relationship, but nothing is too difficult for determined
effort. The vow requires the bride to say that the bridegroom
is her guru and her god. I had wanted this time to alter the
vow in this regard, but refrained from doing so for fear that that
might confuse people’s minds. I intend to omit the words ‘guru’
and ‘god’ in future, because it is not right that a husband should
regard himself as a guru or god. Anyone who serves another does
become a guru or god without his claiming to be one. This,
however, does not mean that today’s vow is not binding. Ruk-
mini has accepted you as her guru and god, understanding quite
well the meaning of the vow. You should, therefore, be worthy
of her trust. Take care of her as you would of a flower. Tolerate
the differences in outlook and manners which may arise from the
fact of you two belonging to different provinces. May the bond
between Marwar and Gujarat which has been formed grow and
bear happy fruit. May your relationship become an ideal for others.

Rukhi, the choice of Benarsi was not mine; it was Maganlal’s.
I have only tried to be worthy of his legacy. You should fulfil the
hope which Maganlal had cherished about you. You know that
his entire life was dedicated to service. I have occupied the seat
left vacant by him in the hope that his virtues may grow in me.
You know my views. Follow them and so live your life that
you will win praise for your father and grandfather. My ambition
for you is that your mother-in-law and others should never
detect a trace of selfishness in you, and that you will do nothing
of which I, Khushalbhai, Devbhabhi or Santok need feel ashamed.
I would be pained if you should be guilty of a single act which
would make us feel ashamed of you. People will admire you if
you exercise self-control even in your enjoyments. Let self-control
be your aim in all that you enjoy. We obey the instincts of our
nature and do certain things. For instance, music at the time
of prayers is a form of enjoyment, for the experience of sweetness
is a pleasure. But we wish to learn renunciation through this
enjoyment. Similarly, married life is a form of enjoyment but we
should know that the aim behind it is self-control. Our enjoy-
ment is for the purpose of overcoming the desire for enjoyment.
You have been learning this lesson from the time that we were
in South Africa. Always serve others. Let Benarsi not repent
having married a Gujarati girl, and one brought up in the
Ashram. Even if he does not have virtues which would make him
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worthy of being regarded by you as a guru or god, you should
be a woman of such ideal character that he may acquire those
virtues. My sincere blessings to you both for a long life.

From a copy of the Gujarati: C.W. 9296

5. LETTER TO BRIJKRISHNA CHANDIWALA
Monday, 3.45 a.m. [March 3, 19307

CHI. BRIJKRISHNA,

I was expecting your letter. I was relieved to learn from
Chhaganlal and Kashibehn that your fever had gone down.

If you can digest milk with ghee added to it, do take it. It
would be all right too if a little milk taken with chapati can sustain
you. The finding of vaidyas is that those who find milk consti-
pating are bound to find other things excepting fruit constipa-
ting, too. But there is no need of other things. Take whatever
relieves you.

Now, for Delhi. Send a telegram restraining your brother
and mother from coming over. Tell them there is no likeli-
hood of your going to jail now, and that they must not inter-
fere in your activities. If, in spite of this, they do come, remain
firm and say courteously that they must give up all hope of
exerting pressure upon you. Bear with their suffering. A time will
come when they will be reconciled.

Mahadev has not gone to Delhi. Reynolds has taken the letter.

Blessings from

From a photostat of the Hindi: G.N. 2375

6. LETTER TO MANMOHANDAS P. GANDHI
March 3, 1930

BHAISHRI MANMOHANDAS,

I got both the books sent by you. You already see that I
have been using the book on the subject of salt. If you have this
further information, send it to me; if you don’t have it, please
get it for me. What is the expenditure incurred on the collection
of the salt tax? Some say it is eight per cent and some that it is

I The date is inferred from the reference to the letter to Lord Irwin,
which was delivered by Reginald Reynolds.
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twenty per cent. Compare the percentage of expenditure on this
tax with the percentage of expenditure on other taxes.

If you have a copy of the latest Administration Report on
salt, send it to me. If you have no spare copy, I will return it
to you.

Send me any other information which you think will be use-
ful to me.

Now about your book on cotton. I have been reading it.
But I may point out two errors just now. You say that formerly
weaving and spinning were probably independent professions and
not subsidiary occupations. Weaving and spinning are two inde-
pendent activities. Weaving was (chiefly) an independent pro-
fession and is so even today. That spinning, on the other hand,
has always been (chiefly) a subsidiary occupation we can prove
with thousands of instances even today. The individuals were
alive when the movement for the revival of spinning started
in 1919. This is an important distinction, and so you must
have seen that your error is a serious one. This error will
continue to be made in the absence of personal knowledge of the
facts. Even writers who have gone deeper than you have com-
mitted it. But that defence will not serve an humble student. The
second error is this. Writing about the Mogul period you say
that there were then such frequent and widespread massacres that
no profession could flourish. There are two errors in this view.
Such massacres were never widespread. Before Akbar, no Muslim
ruler had entered villages. The massacres always took place in
cities and there, too, they had little effect on the artisan classes.
Even today we see these classes going on with their occupations
under this anarchical rule. Formerly, the government touched
the lives of only those who were connected with the adminis-
trative machinery. It is only in the present age that govern-
ments have become eager to extend their grip over entire popu-
lations. And, among them all, the British Government has acquired
the utmost efficiency in this. It is this efficiency which is ruining
us, for British rule is inspired by no philanthropic motives.

I found some time in the morning to write this, for I expect
you to make a valuable contribution to the cause.

Blessings from
MOHANDAS

From a photostat of the Gujarati: G.N. 6



7. LETTER TO RAIHANA TYABjI

SATYAGRAHA ASHRAM, SABARMATI,
March 5, 1930

MY DEAR RAIHANA,

I must dictate this letter or not write to you at all.

Whilst you are at liberty to use or not to use anything you
like, I think the position taken up by Father and Mother isunassail-
able. They are the rulers of the household. You may make
gentle suggestions but you may not resent their dispositions.
Nobler parents no one can desire. It is enough that you do not
make use of Western facilities and contrivances wherever it is
possible for you to avoid them. By being strict with yourself and
charitable towards your surroundings you can affect them as in
no other way.

Yours,
Baru
From a photostat: S.N. 9615

8. REMARKS AT PRAYER MEETING, SABARMATI ASHRAM
March 5, 1930

The campaign will start on the morning of the twelfth, and,
therefore, all joining me have to get ready in five days. You
should not worry about food or water. Let us put our trust in
God and we shall have everything.

We shall march in the direction of Pethapur.! A horse will ac-
company us, and if I am not well I shall ride it. I shall be march-
ing with Shri Abbas Tyabji and a batch of fifty. Let everyone have
a copy of the Bhagavad Gita with him. In the jail too, if it
should be necessary, we shall offer civil disobedience. Only men
will accompany us. Women and others will stay in the Ashram.

Women will have enough opportunity to offer satyagraha.?
Just as Hindus do not harm a cow, the British do not attack women

1 Gandhiji said this in answer to a boy’s question about the place to
which they were to march.

2Tt had been suggested that four or five women might be allowed to
go along.

12
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as far as possible. For Hindus it would be cowardice to take a cow
to the battlefield. In the same way it would be cowardice for us
to have women accompany us. In the coming struggle, even chil-
dren might get killed. Knowing this, if we take children with
us it would be sheer folly.

I wish the struggle to come to an end in a month or so, but
it may continue longer.

[From Gujarati]

Gujarati, 9-3-1930

9. LETTER TO VITHALDAS JERAJANI

March 5]61, 1930
BHAISHRI JERAJANI,

I have your letter. You may go to any place which Shanker-
lal may ask you to visit. Don’t think it necessary to obtain my
permission in such matters. When I need you, I will call you
from wherever you are.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9769

10. PENAL SECTIONS OF THE SALT ACT

The following sections? copied or abridged from the Bombay
Salt Act and the Indian Salt Act will show the design underlying
their operation. The Bombay Act is a refined reproduction of the
India Act of 1882. Most of the penal sections of the Bombay Act
show a stiffening of the original which evidently experience of
administration had shown to be necessary. Only one section
has been taken from the central Act. The reader will not fail to
notice a strange section which makes ‘“‘cowardice’ on the part
of the salt-revenue officers a crime punishable with imprison-
ment extending to three months. The word ‘“cowardice’ is not
defined. But the reader with an imagination will have no diffi-
culty in understanding what cowardice can possibly mean in the

1 The letter was dictated on the 5th and signed by Gandhiji on the 6th.
2 Vide Appendix 1.
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administration of an Act which takes in its sweep millions of human
beings, men and women, young and old, cripples and healthy.

Young India, 6-3-1930

11. PUBLIC DEBT ANALYSED

Sjt. Haridas Muzumdar has prepared a note on Public Debt.
I give below the following condensation! which will assist the
reader to know what this debt is.

Young India, 6-3-1930

12. ABOUT THAT LETTER

My letter to the Viceroy went on the 2nd instant as anti-
cipated by the newspapers. Forecasts have been published of its
contents which are largely untrue. I wish these correspondents and
the news agencies will, instead of making the publication of news
a matter merely of making money, think of the public good. If
there had been anything to give to the public, surely Pandit Jawa-
harlal Nehru would have given it. But it was thought advisable
to wait for an acknowledgment from Delhi before publishing the
letter. I am not intent on a fight. I am leaving no stone unturned
to avoid it. But I am ready for it the moment I find that there
is no honourable way out of it. Premature publication of news in-
directly obtained by means not always straight ought not to be
the function of journalists. I know that the newspaper said to be
the greatest in the world makes it a boast to obtain by secret
methods news which no other agency can. It makes it a boast to
publish news which the keepers are most anxious often in the public
interest to withhold for the time being. But the English public
submits to the treatment, because moneyed and influential men
conduct The Times. We have blindly copied the rulers’ code of
manners without discrimination in the matter of publication of
news as in many others of still greater importance. I know that
mine is a voice in the wilderness, though I speak with the autho-
rity of an unbroken experience of practical journalism for over
twenty years, if successful conducting of four weeklies? can be re-

1 Not reproduced here
2 Indian Opinion, Young India, Navajivan and Hindi Navajivan
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garded as such. Be that as it may, the imminent fight includes
among the points of attack this slavish habit of copying every-
thing English. No one will accuse me of any anti-English tendency.
Indeed I pride myself on my discrimination. I have thankfully
copied many things from them. Punctuality, reticence, public
hygiene, independent thinking and exercise of judgment and
several other things I owe to my association with them. But
never having had the slightest touch of slave mentality in me
and never having even a thought of materially benefiting myself
through contact, official or otherwise, with them, I have had the
rare good fortune of studying them with complete detachment.
On the eve of battle therefore I would warn fellow journalists against
copying the English method of obtaining and publishing news.
Let them study my original method which was introduced long
before I became a Mahatma and before I had acquired any status
of importance in the public life of India. It was a hard struggle,
but I found in the field of journalism as in many others that the
strictest honesty and fair dealing was undoubtedly the best
policy. Any shorter cut is longer at least by double the length
sought to be saved. For there must be a retracing. I say all this
not for the sake of reading a lesson to fellow-journalists but for the
sake of the struggle in which I would value the co-operation of
journalists whether they approve of or oppose my methods of politi-
cal warfare. Let them not add to the risks I am already taking.
The rule I would like them to observe is never to publish any
news without having it checked by someone connected with me
and having authority.

With this long preface I may inform the reader that the
letter was sent through a special messenger to be personally deli-
vered to the Private Secretary to His Excellency the Viceroy. The
messenger selected was a young English friend Reginald Rey-
nolds who came to India some months ago and who has identi-
fied himself completely with the Indian cause. For me the sending
of the letter was a religious act as the whole struggle is. And I
selected an English friend as my messenger, because I wanted to
forge a further check upon myself against any intentional act that
would hurt a single Englishman. If I have any sense of honour
in me, this choice should prove an automatic restraint even upon
unconscious error. It pleases me also to have the unselfish and un-
solicited association of a cultured, well-read, devout Englishman
in an act which may, in spite of all my effort to the contrary, in-
volve loss of English life.

As for the letter itself, when the reader has the text before
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him he will see that it is not an ultimatum, but it is a friendly,
if also a frank, communication from one who considers himself to
be a friend of Englishmen. But the reader must hold himself in
patience for a while.

Young India, 6-3-1930

13. STUDENTS AND CHARACTER

A retired Inspector of Schools (Punjab) writes:!

I have already written about the cries in a previous but recent
issue of Young India? 1 fully agree that “Down with the Union Jack”
smells of violence. There are several other objectionable cries that
have come into vogue. One who believes in non-violence even as
a policy may not utter those cries. They do no good and may
do harm. A disciplined young man will not utter those cries. It
is certainly opposed to satyagraha. As for the second point raised
by the writer, he has evidently failed to see that the authorities
are reaping as they have sown. The system of education is res-
ponsible for the lack of character wherever it shows itself. The
remedy now is not to seek my opinion or assistance, but for the
teachers to make common cause with the students and lead them
to victory. The latter know the tragic history of their own nation,
they know how the other nations have gained their liberty. It is
impossible to restrain them from working for the freedom of their
own country. If they are not properly guided in their approach
to their goal, they will take the means that their unripe and un-
aided reason will suggest. In any event, in so far as I am con-
cerned, I have shown them the way. If I am responsible for their
enthusiasm, I am glad. I am trying too to guide it in the right
direction. If they go wrong in spite of my effort, I cannot be
held responsible.

No one can be more grieved than I over the bomb outrage
at Amritsar through which an innocent young man, Sardar Pra-
tap Singh, who was undoubtedly not the target of the bomb-
thrower, met his death. These outrages are surely due to the
lack of character to which the retired inspector of schools has
drawn attention. The word “character’ is perhaps not the happiest

1 The letter is not reproduced here. The correspondent had sought Gan-
dhiji’s opinion on the growing violence, hatred and indiscipline among
students.

2 Vide Vol. XLII, pp. 491-2.
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expression. Ballast is the right word. If it was the Principal of
the Khalsa College who was aimed at, the incident is proof of a
deep-seated disease. There is no bond between the teachers and
the taught. The teachers of educational institutions, whether en-
tirely owned or aided by the Government, naturally feel it in-
cumbent upon them, whether they have it in them or not, them-
selves to profess and inculcate in others loyalty to the existing Gov-
ernment. The students have no sense of loyalty in them. They
have become impatient. Impatience has led to loss of self-control,
and so their energy finds its vent through dubious channels. For
me these incidents are no warning to stay my hand, but to go on
with my programme and gain control over, or break myself in the
attempt to stem the surging tide of violence on either side.

Young India, 6-3-1930

4. THE PUBLIC DEBT

Thanks to the Congress resolution on public debts, impor-
tant literature on the subject is springing into being. The Bombay
Chronicle is rendering a service by publishing the informing series
of articles by ‘Politicus’ on this subject. Financial problems are
always a dry subject requiring concentration and some previous
study. It is for our learned economists to put these problems in an
interesting manner capable of being understood by the public.
The series by ‘Politicus’ is an attempt in that direction. I am
not however sure that the presentation of his subject cannot be
made simpler even if that should require a fuller treatment. I pick
up from the series two things for the reader’s consideration. After
examining all available figures, ‘Politicus’ concludes that:

the aggregate burden of all kinds of Public Debt, owed by all sorts of

authorities and incurred for no matter what purpose or in what form, will

be not much short of Rs. 1,200 crores at the present moment. This is
about half of India’s total annual wealth in material goods of all kinds.

And that wealth barely suffices to give only one meal a day of the

coarsest kind to every human being in the land and that too if we ex-

clude all other needs of human life.

If this statement is true, it constitutes a black record of crime
against India. It shows that the debts are largely unproductive.
If these obligations were healthy, our wealth should have so in-
creased as to give more than enough to every one of us to eat.
Having summed up the total debt, ‘Politicus’ examines the ethics
of the obligations and sums up thus:

43-2
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The fact, however, must be repeated that, hitherto, the debt has been
contracted by the Government without consulting the people of India;
that the latter have no power to vote the borrowing programme or the
debt charges, even under the reforms of 1919-20; and that any condi-
tion precedent to the recognition of our political majority, even in the form
of a full Dominion Status, which will serve as an encumbrance for all
time to come on the people of India, without their explicit consent or
confirmation, must, in law as well as conscience, be held to be void.
The trustee liquidating or dissolving the trust is entitled, of course, to a
full statement of accounts regarding his management of the trust, so that
no unexpected claims or counter-claims be urged against him subsequently
by the beneficiaries coming into their own. But that is no reason why
the trustee should be permitted to insist, on the occasion of dissolving the
trust, that all his claims against the trust estate shall be passed and
adopted, without examination, by the erstwhile beneficiaries under his trust.

The Congress resolution! means no more than this, save that
it suggests also an unexceptionable machinery for a due exa-
mination of these transactions.

But they have the power to impose their will, we have not yet
generated strength to resist that will. Or Sir Malcolm Hailey would
not be able to say as he is reported to have said. He was speak-
ing to the U. P. Legislative Council. In the course of his ad-
dress he said:

First and foremost, every legal means would be adopted to
defeat the campaign of civil disobedience, and in the event of legal resour-
ces proving insufficient, we shall attempt to secure such legal provision
as is required to effect our purpose.

This was not enough, and so His Excellency warmed up and said:

He might even feel that it would not be wholly amiss if the Gov-
ernment were, on this occasion, to furnish some proof of the demoniac
character of which he has been told so much.

I trust that civil resisters have counted the cost. For the rulers
to give an exhibition of that admirable character would be no new
experience for India. I hope that the campaign will so shape it-
self as to allow the fury exhaustively to expend itself. That is the
inevitable result of the law of non-retaliation.

Young India, 6-3-1930

1Vide Vol. XLII.



15. NO RULE v. MISRULE

This letter! is obviously meant for publication. Mr. Penning-
ton must always command respect for his great industry at his age
and for his sincere advocacy of a cause he believes in. Professor
Kumarappa is well able to take care of himself. He, being in a
village, is not easily accessible. But whether he has any answer
or not to Mr. Pennington’s facts, I can say this from my own
experience. Most of the ‘“‘facts” such friends as Mr. Pennington
can produce may be true, and yet do not affect the conclusion ar-
rived at by nationalists, nor do those facts warrant the deduc-
tions their authors base upon them. “One swallow does not make
a summer.”” Nor can high prices paid for a few acres in a rich
tract prove the general prosperity of a continent. As against iso-
lated facts of isolated prosperity stands the grim fact of the gene-
ral pauperism of India as a whole. This pauperism can be seen
with physical eyes by anyone who would care to wander through
India’s villages. Pax Britannica is not a beneficial operation. It has
as much value to India as the slave dwellers have in an estate
whose owner keeps the slaves from fighting with one another, pro-
tects the estate from foreign inroads and makes the slaves work
with a regularity that is just enough to keep the estate going in
his, the owner’s, interest. The slaves of this imaginary estate will,
when they grow to consciousness of their position, prefer anarchy
to slavery if there is no other choice. Even so should I prefer
anarchy to the existing rule and its much-vaunted peace if I can
have no other choice. Surely no-rule is better than bad rule. As
for the friends who ‘‘are most anxious to hold me in respect”, I
can only say that while I would always esteem their affection,
I must be content to go without it if I cannot retain it consis-
tently with obedience to the Inner Voice. What shall it profit me
even though I may win the esteem of a whole world, if I have
to lose my soul ?

Young India, 6-3-1930

I Not reproduced here. J. B. Pennington had criticized J. C. Kumarappa’s
chapters on ‘Public Finance and Our Poverty” which were serialized in
Young India from November 28, 1929 to January 23, 1930. Pennington had pointed
out some benefits derived by India from Pax Britannica and expressed mis-
givings about the proclamation of independence.
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16. OBSCENE LITERATURE

No country and no language is free from obscene literature.
As long as there are self-indulging and immoral people in the world,
obscene literature will continue to be produced and read. But when
such literature is disseminated through newspapers of good
standing, and under the guise of art or service, it is truly horrible.
I have received this kind of obscene literature from the Mar-
wari community. I have also received a copy of the statement
published on behalf of respectable Marwaris. The statement seeks
to rouse the Marwari community and calls upon it to boycott
literature which goes under the name of art but in reality has
money as its end. What provoked the statement was the Marwari
number of a monthly called Chand. I could not read all of it, nor
do I wish to do so, but whatever I could read was so obscene and
loathsome that no man who has any sense or who has the good
of society at heart would ever publish such things. To publish such
things in the name of reform is unnecessary and harmful. People
who sing filthy songs such as are published in Chand do not read
newspapers. Its readership can only be of two types: the edu-
cated debauchees who wish to satisfy their lust by any means,
and innocent men who, though so far free from the ways of vice,
are so impressionable that they may be corrupted. For such people
obscene literature is fatal. This is also the experience of all. I
hope that the effect of the statement issued by these distinguished
Marwari gentlemen will be felt by the editor of Chand and his
associates, and that they will withdraw this number of Chand and
will refrain in future from publishing such obscene literature. A
greater duty as regards this is that of the Marwari community
and of society in general. It should never buy nor even read such
obscene literature. Editors of Hindi papers have a twofold res-
ponsibility. Since we want to make Hindi the national language,
it becomes their duty to protect this language. One like myself
who worships the national language would expect only books
with lofty ideas. Therefore, if it is possible, the Hindi Sahitya
Sammelan should appoint a language committee whose function
it would be to scrutinize every new book for its language, thought,
etc. The committee should then prepare lists of books adjudged
best and those adjudged obscene, and it should popularize the good

20
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books and boycott the obscene ones. Such a committee can only
be successful if its members are well versed in literature and are

willing to devote themselves whole-heartedly to the service of litera-
ture.

[From Hindi]
Hindi Navajivan, 6-3-1930

17. TELEGRAM TO JAWAHARLAL NEHRU

AHMEDABAD,
March 6, 1930
JawasarLAL NEHRU
ALLAHABAD

LETTER! HANDED PRESS FOR PUBLICATION. MARCHING EARLY
MORNING I2TH WITH SIXTY COMPANIONS.
GANDHI

A.I.C.C. File No. 178, 1930. Courtesy: Nehru Memorial Museum and
Library

18. LETTER TO JAISUKHLAL GANDHI

THE ASHRAM, SABARMATI,
March 6, 1930

CHI. JAISUKHLAL,
I have your letter. I do not think it advisable to ask you to

leave that place just now. I will start on the march on the
12th, accompanied by most of the men in the Ashram.

Blessings from
Baru
From a microfilm of the Gujarati: M.M.U. III

1 Vide pp. 2-8.



19. LETTER TO TEHMINA KHAMBHATTA

March 6, 1930
DEAR SISTER,

I can understand that you will feel hurt if Bhai Khambhatta
joins the struggle at present. Just now I agree with you. I
hope you do not wish that he should not join the struggle at any
time? It is one’s duty to do everything possible to preserve one’s
body. When, however, a situation arises in which one can be
faithful to dharma only by laying down one’s life, it becomes
one’s duty to do so. I am sure, therefore, that if and when such
a time comes both of you will be ready to sacrifice yourselves.
Rest assured that, to those who fight in the name of God, He
gives the strength to endure all hardships.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 7544

20. LETTER TO BEHRAMYFI KHAMBHATTA

March 6, 1930

BHAISHRI KHAMBHATTA,

I have your letter. Though you have not joined the Ashram,
to me you are more than an inmate of the Ashram. Your regular
study of Young India and Navajivan and your manner of life are
not unknown to me. You are quite fit to join the struggle. But
you should not be in a hurry just now. You should respect the
feelings of Tehminabehn. There is some substance, too, in what
she says. The way you are neglecting your body, who can
guarantee how long it will be able to stand the life in jail?
Hence it would be better to be humble. My advice, therefore, is
this: Hold yourself back for the present and join the struggle
when it takes a crucial turn. If you get an opportunity in Bombay
itself, you may certainly take the plunge. At that time, I
think Tehminabehn also will not restrain you but, on the con-
trary, will encourage you. If it becomes necessary, she herself
will plunge into the struggle. I think women, too, will have to

22
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join in this final struggle. If, moreover, violence breaks out in

Bombay, it will become your duty to try to preserve peace and

even lay down vyour life in doing so. It would, therefore, be

better if you hold yourself in reserve for the time being. It is

indeed necessary that some persons should do so.

I was glad, all the same, that you sent a letter to me.
Blessings from
Baru

From a photostat of the Gujarati: G.N. 7545

21. LETTER TO PUNJABHAI

THE ASHRAM, SABARMATI,
March 6, 1930

BHAISHRI PUNJABHAI,

I have your letter.
The march will start on the 12th. If you wish to join, you
should come and see me before that.
Blessings from
Baru

From a photostat of the Gujarati: G.N. 4010

22. LETTER TO JAWAHARLAL NEHRU

March 7, 1930
MY DEAR JAWAHARLAL,

After a talk with Sitla Sahai, I have decided to send him
there. Let him see what he can do there and you will watch
developments. If he and you decide that he should come back,
he may do so. His wife and children will remain here and he can
draw upon the Ashram for his bare upkeep. The rest you will hear
from him.

Yours,
Baru

Gandhi-Nehru Papers, 1930. Courtesy: Nehru Memorial Museum and
Library



23. STATEMENT ON ARREST OF VALLABHBHAI PATEL

March 7, 1930

It is a good omen for us that Sardar Vallabhbhai has been
arrested and sentenced. It remains to be seen what use we make
of this happy beginning. The fight has now commenced and we
have to carry it to its conclusion. People should celebrate the
Sardar’s arrest and the sentence passed on him by observing a
general hartal. I request the mill-owners to close the mills, the
students to absent themselves from their institutions and all shop-
keepers to close their shops. There should be no need to tell
Gujarat to preserve peace. Our struggle must remain non-violent
from beginning to end.

[From Gujarati]
Gujarati, 9-3-1930

24. CABLE TO JOHN HAYNES HOLMES
[On or after March 7, 19301

NOBODY HAS AUTHORITY REPRESENT ME AMERICA. MOVEMENT
ABSOLUTELY PEACEFUL. CONGRESS POLICY OF NON-VIOLENCE
REMAINS UNCHANGED. IN EVENT MASS RESPONSE DIFFICULT SAY
HOW THINGS WILL SHAPE BUT THOUSANDS BENT ON KEEPING

1 This was sent in reply to the following cable of March 6, 1930, receiv-
ed at the Ashram the following day: ‘Friends Indian independence universal
peace most anxiously watching nationalist movement under your leadership
redoubling efforts rallying American sympathies. Subsidized imperialist agencies
permanent obstacle but most serious damage being done Indian cause by
Sailendranath Ghose styled representative Indian Congress, your agent, etc.
His persistent wildly violent misrepresentations like announcing Indian resolve
military resistance arming million nationalists would [sic] your sponsorship
increasingly alienating sympathies millions who pinning faith your non-violence
victory. Respectfully urge Congress immediately disavow Ghose’s representative
character prevent further injury. Rezmie founder India Independence League
ceaselessly influencing all shades American Press public through accurate tempe-
rate sympathetic interpretation nationalist position your creed acts. Rezmie
zealous trustworthy could splendidly represent you and Congress. First time
we venturing advise you but condition very serious danger permanently losing
American support imminent. Kindly act before disobedience starts. . . .”
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PEACE UNDER GRAVEST PROVOCATION. NO ONE EVEN WHISPERS
ABOUT MILITARY RESISTANCE. NO ONE ARMING NATIONALISTS.
CIVIL DISOBEDIENCE UNDER STRICTEST RESTRICTIONS BEING
STARTED ON 12TH.

GANDHI
From a photostat: S.N. 16637

25. A FOREWORD

SABARMATI,
March 8, 1930

Those who are interested [in] the preservation of the price-
less wealth of India in the shape of the cow through constructive
means will find much food for thought in the following well-written

pages.!
M. K. GanpuI
From a photostat: C.W. 9327

26. FOREWORD TO “DRAUPADINAN CHIR”

SATYAGRAHA ASHRAM, SABARMATI,
March 8, 1930

Those who wish to study the subject of khadi from a historical
point of view or understand why spinning is a moral duty will
find the following chapters by Shri Valji Desai immensely interest-

ing.
Mouanpas KARAMCHAND GANDHI

From a photostat of the Gujarati: C.W. 9273. Courtesy: V. G. Desai

1 The name of the book is not ascertainable.



27. FOREWORD TO “RAJKATHA”

SATYAGRAHA ASHRAM, SABARMATI,
March 8, 1930

A study of the mutual obligations of rulers and subjects has
a special relevance at the present time. Shri Valji Desai’s collec-
tion of essays helps us to understand clearly the duties of a king,
the distinction between a good king and a bad king, how kings
were elected and dethroned in ancient times, and so on.

Mounanbpas KaramcHAND GANDHI

From a photostat of the Gujarati: C.W. 9272. Courtesy: V. G. Desai

28. LETTER TO BRIFJKRISHNA CHANDIWALA
Saturday [March 8, 1930]

CHI. BRIJKRISHNA,

If you have the strength this is your duty.

Assure mother that you will not court imprisonment, but that
you will have to go if arrested. She must return to Delhi in
peace. Even if she does not go you will have to leave for
Vijapur.

And having said your say, go away to Vijapur. Whatever
your mother may do, even if she should die, you cannot deviate
from your dharma. And it would be adharma to shirk on this
occasion. Your duty is to strengthen your body and devote your-
self to your work. If mother will stay on here, she will be looked
after and served. Your brother told me that he quite understood;
I think mother too will come round. Anyway, your path is
quite clear.

Blessings from
Baru

[PS.]

See me for a minute before leaving.
From a photostat of the Hindi: G.N. 2376

1'The date is from At the Feet of Bapu, p. 57
26



29. SPEECH AT AHMEDABAD

March 8, 1930

I know that my voice will not reach you all. In the first
place it does not have the power it once had. And then no man’s
voice can be heard by such a large crowd. I must be content if a
few of these men and women can hear me. More people will be
able to hear if those that cannot hear will be quiet and wait till
their neighbours can give them a report of the speech.

I have nothing new to tell you. I have already given to the
people of Ahmedabad and the whole of India the message which
I had to give. Now the time has come when you and I will be
finally tested, and in that matter the Government has made our
path easy—yours as well as mine. I had never dreamt that Sardar
Vallabhbhai would be imprisoned so soon. I think his services
to Gujarat, and more particularly to this city, exceed mine a
hundred times. Hence it is no wonder that he has been honoured
by imprisonment before me. That certainly is his good fortune
and yours also. But I find myself in a difficult situation because
he has been imprisoned before me. I am eager to get arrested at
any cost. I want to deprive the Government of its illegitimate
monopoly of salt. My aim is to get the Salt Tax abolished.
That is for me one step, the first step, towards full freedom. Sardar
Vallabhbhai is no longer with us in this task. The people of India
are now impatient and will not rest until they have won complete
freedom. My voice is bound to reach the Government somehow,
but Gujarat should preserve complete peace. The imprisonment
of Vallabhbhai is the Government’s way of rewarding his services
in preserving complete peace during the satyagraha at Bardoli.

We have known it for years that this is the only way in which
the Government can reward an independent-minded and freedom-
loving person like Sardar Vallabhbhai. Let us all get so completely
absorbed in our task that we win at once what we have been yearn-
ing for all these years. To fulfil the pledge we took on the 26th
we should offer civil disobedience. Though Vallabhbhai had brok-
en no salt law, the Government has arrested him and broken my
right hand, so to say. If it has imprisoned and removed one
Vallabhbhai, you, the men and women of Ahmedabad, should
take his place and work as his representatives. Get ready at once,
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if you have love for him and have come here to sacrifice yourselves.
If you are ready to follow him in his self-sacrifice, we shall show
to the Government and to the world how our aspirations are
bound to be realized. May God grant us the strength necessary
for the sacrifice we have to make.

My determination to march on Wednesday morning with the
first batch, comprising the Ashram inmates, stands unchanged.
Let everyone present here do his duty. Vallabhbhai has said in his
message that his speech at Broach clearly indicates what people
should do if and when Gandhi is arrested. By going to jail him-
self, he has been as good as his word. Let the Government
reward us all in that way. I have no intention of asking you to
pass any resolution here. But I expect you to put into practice
the pledge which I have drafted for you to take now.

We the citizens of Ahmedabad, men and women, hereby
resolve to follow Sardar Vallabhbhai to jail, or win complete
independence. ~We shall have no peace, nor will we let the
Government have any, till we have won complete indepen-
dence. We believe that India’s freedom is to be won through
peaceful and truthful means.

I hope that the thousands of men and women present here
will raise their hands and take the pledge for which I have been
training the country in general, and the citizens of Ahmedabad
in particular, for the last fifteen years, and which was taken at the
time of the labour strike here. Raise your hands only if you
have the strength to act upon it.!

I congratulate you on the peaceful strike you have observed.
I expect the men, women and students of Ahmedabad to do
their duty by Sardar Vallabhbhai and the country.

[From Gujarati]

Prajabandhu, 10-3-1930

1 Thousands of hands were raised.



30. TALK TO MILL-OWNERS’ ASSOCIATION MEMBERS

March 8, 1930

The Majoor Mahajan used to be paid the interest on the
National School funds. That pleased me and I believe you too
were pleased. But now that money has stopped coming in. I had
asked M. Sheth not to stop it. Nevertheless it was stopped. The
objection was that the mill-owners should have a say in its manage-
ment—this was of course a difference of principle. It is for the
Mahajan to decide how the Majoor school should be run. More-
over, it is they themselves who run it. Even the inspectors have
been satisfied. I too have inspected it. I have noticed progress every
time. Be that as it may, we cannot have a hand in managing the
affairs of an institution to which we make a donation. For then
it ceases to be a donation. I had explained this even at the
time I asked for donations from you. You had remarked that
my work was of a political and social nature. After this was
made clear, you gave me this money for social work. Likewise
you accepted my views generously. It is not proper that you
should now demand a hand in the management. I ask you to
have a committee of inspection. If you feel that the work is not
being carried on properly, you may stop your donations. Even the
Government does not participate in the management though it does
supervise. You too can do what you like as inspectors. Even
then if you do not like to donate funds, I shall make another
suggestion. The people are filled with admiration for the school
that is being run there, the Montessori school. Donate money to
him—to Prof. Miller. . . .! The labourers need that money. You
talk of the increase in the wages of labourers. I must tell you that
even sons of big men study there and do not pay full fees. You
seem to desire that this school should be run on the small sum
that the labourers save. Do the labourers collect money for the
purpose of fighting? You should be thankful to me because they
do not collect funds to launch a fight.

From a microfilm of the Gujarati: S.N. 16657

1 One sentence here is obscure.
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31. SPEECH AT PRAYER MEETING, SABARMATI ASHRAM

[Before March 9, 1930]

How can I go back on the principles I have held dear all my
life, when I find that it is these principles that are being put to
the test? I have no doubt in my mind that vaccination is a filthy
process, that it is harmful in the end and that it is little short of
taking beef. I may be entirely mistaken. But holding the views that
I do, how can I recant them? Because I see child after child pass-
ing away?? No, not even if the whole of the Ashram were to be
swept away, may I insist on vaccination and pocket my principle.
What would my love of truth and my adherence to principle mean
if they were to vanish at the slightest touch of reality ?

. .3 But God is putting me through a greater test. On the
eve of what is to be the final test of our strength, God is warning
me through the messenger of death. I have tried hydropathy and
earth treatment with success in numerous cases. Never has the
treatment failed as it seems to have done during the month. But
does that mean that I must therefore lose faith in the treatment
and faith in God? Even so my faith in the efficacy of non-vio-
lence may be put to the severest test. I may have to see not three
but hundreds and thousands being done to death during the cam-
paign I am about to launch. Shall my heart quail before that catas-
trophe, or will I persevere in my faith? No, I want you, everyone, to
understand that this epidemic is not a scourge, but a trial and pre-
paration, a tribulation sent to steel our hearts and to chain us more
strongly and firmly to faith in God. And would not my faith in
the Gita be a mockery if three deaths were to unhinge me? It is
as clear to me as daylight that life and death are but phases of the
same thing, the reverse and obverse of the same coin. In fact
tribulations and death seem to me to present a phase far richer
than happiness of life. What is life worth without trials and
tribulations which are the salt of life ? The history of mankind would
have been a blank sheet without these individuals. What is Rama-
yana but a record of the trials, privations and penances of Rama
and Sita? The life of Rama, after the recovery of Sita, full of

1 A brief report of this speech was published in Navajivan, 9-3-1930.
2 Three children had died of smallpox in the Ashram.
3 As in the source
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happiness as it was, does not occupy even a hundredth part of
the epic. I want you all to treasure death and suffering more than
life, and to appreciate their cleansing and purifying character.

Young India, 12-3-1930

32. THE FINAL TEST

The letter! to the Viceroy was despatched from here on Sunday.
It reached him on Tuesday. As proposed therein, it was given
to the Press on Thursday for publication after awaiting the Viceroy’s
telegram. The reader will find in this issue a translation of the
letter.

God willing, I hope to start the march at daybreak on Wed-
nesday. Workers from Surat side tell me that there are many
facilities there for easy manufacture of salt. Moreover, as they
say, complete peace is likely to be preserved there and, along with
it, help from the general public is also very probable. In the dis-
trict of Surat, again, the choice has fallen on Jalalpur taluka for
the marching corps to enter. In 1921, when the struggle for
swaraj was launched at Bardoli, the Jalalpur taluka had applied
for being chosen for the honour and I still have several sweet
memories of my experience of the place. Even today the con-
structive programme there is in a flourishing state. The taluka has
many facilities for the manufacture of salt. The people of the place
are full of enthusiasm and in every way ready to participate in
the struggle. This is Sardar Vallabhbhai’s view, and he has,
therefore, selected Jalalpur taluka for offering civil disobedience
against the salt law. Whether my co-workers or I shall be able
to proceed so far in our march, that is, whether Government will
let us reach there, is a question. I believe we shall not be so
allowed. Even then, I expect, Jalalpur taluka will take full
part in the struggle. The Sardar is quite sure that it will. But I
shall not be satisfied with that. I hope the whole of Gujarat
will join this time. If Gujarat takes the initiative, I have no
doubt that the whole of India will rise up. When a great awaken-
ing takes place among a people, there is always the fear of violence
breaking out. This non-violent war is not free from that fear.
No one is pained at the outbreak of violence where no question
of violence or non-violence arises. Many even welcome it. But
in this struggle we have a large number whose duty it would be

1 Vide pp. 2-8.
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to prevent, and not welcome, the outbreak of violence. Deterred
by the fear of violence, I had been holding back civil disobedience
and trying till now to dissuade the people from launching it. But
I am now ready to take the ultimate step even at the risk of a
violent outbreak, because I find that there is no other way in
which I might prepare the people for the struggle. Looking at the
other side, I find that the Government’s organized violence goes
on increasing day by day and the group wanting to meet violence
with violence is becoming correspondingly stronger. Hence, if
non-violence has the power to check violence or if I am truly non-
violent, I must be able to find a non-violent way to restrain the
double violence which I have mentioned. That way, I believe,
is the way I am now adopting. And if I am mistaken, I have
no doubt that I ought to cease obstructing the progress of the
people any more. I do clearly see that I would put my non-
violence to shame if I remained content with working only for
khadi. There is no doubt in my mind that the power of non-
violence is a million times greater than that of khadi. Nor do I
in any way doubt that khadi is an essential element of the non-
violent way to win swaraj and that without khadi, there can be
no swaraj. I have no doubt also that unless khadi had made
the progress it has I should not have had the self-confidence
to adopt the way I am now preparing to take. But it is clear
that there should now be some other action besides the manu-
facture of khadi. There is need of greater awakening among the
people even for giving more impetus to the khadi movement.
If we are able to rouse the people and also maintain non-violence,
there is no doubt that swaraj will be ours here and now. Having
thus considered the matter I am taking the plunge. The reader
will observe that this reasoning occurred to me after I had first
seen the way. It is my belief that great things are achieved by
man in obedience to the prompting of the inner voice. It is another
matter whether the inner voice is from God or Satan. It has
been my experience, with regard to myself and many others, that
after one has heard the inner voice, one finds arguments in sup-
port of it.

It is clear as daylight that I ought to get out of the way if this
inner voice is wrong or devilish. I believe the inner voice to be
divine and hence the only way open to me is to follow the way
shown by the light within and demonstrate its success or die in the
attempt.

I, therefore, look upon this struggle as the final test. Those
who join it may join on this understanding only.
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If countless multitudes join the struggle and if peace is
preserved, we shall win swaraj sooner than we imagine.

[From Gujarati]

Navajivan, 9-3-1930

33. SATYAGRAHIS® MARCH

Our party is likely to consist of about a hundred men. I have
not been able to finalize the list yet, as, besides the present inmates of
the Ashram, I am selecting for inclusion some others who observe
the rules of Ashram life and are eager to join, and who have to be
included.

The march will begin at 6.30 on the 12th morning. I give
below the programme as tentatively fixed:

Wednesday, the 12th Aslali
Thursday, the 13th Morning  Bareja
Evening Navagam
Friday, the 14th Morning  Vasana
Evening Matar
Saturday, the 15th Morning  Dabhan
Evening Nadiad
Sunday, the 16th Morning  Boriavi
Evening Anand
Monday, the 17th Morning  Napa
Evening Borsad
Tuesday, the 18th Morning  Raas

Evening Badalpur

I request the mahajans and the workers of the respective pla-
ces to bear in mind the following. The satyagrahi party is expect-
ed to reach each place by 8 o’clock in the morning and to sit
down for lunch between 10.00 and 10.30 a.m. It may be half past
nine by the time the party reaches Aslali on the first day. No
rooms will be needed for rest at noon or night, but a clean, shaded
place will be enough. In the absence of such a shaded place, it will
be enough to have a bamboo-and-grass covering. Both bamboo
and grass can be put to use again.

It is assumed that the village people will provide us food.

If provisions are supplied, the party will cook its own meal.
The food supplied, whether cooked or uncooked, should be the
simplest possible. Nothing more than rotli or rotla or kedgeree with
vegetables and milk or curds, will be required. Sweets, even if pre-
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pared, will be declined. Vegetables should be merely boiled, and
no oil, spices and chillies, whether green or dry, whole or crush-
ed, should be added or used in the cooking. This is my advice for
preparing a meal:

Morning, before

departure: Rab and dhebra; the rab should be
left to the party itself to prepare.
Midday: Bhakhri, vegetable and milk or

butter-milk.

Evening, before the

march is resumed: Roasted gram, rice.

Night: Kedgeree with vegetable and but-
ter-milk or milk.

The ghee for all the meals together should not exceed three
tolas per head: One fola in the rab, one served separately to be
smeared on the bhakhri, and one to be put into the kedgeree. For
me goat’s milk, if available, in the morning, at noon and at night,
and raisins or dates and three lemons will do. I hope that the vil-
lage people will incur no expenses whatever, except for the simple
food items named above.

I look forward to meeting the people of each village and its
neighbourhood.

Everyone in the party will be carrying his own bedding, so
that the village people will have to provide nothing except a clean
place for resting in.

The people should incur no expense on account of betel leaves,
betel-nuts or tea for the party.

I shall be happy if every village maintains complete cleanli-
ness and fixes beforehand an enclosed place for the satyagrahis to
answer calls of nature. If the villagers do not already use khadi,
it is clear that they should now start using it.

It is desirable that information under the following heads
should be kept ready for each village:

1. Population: Number of women, men, Hindus, Muslims,
Christians, Parsis, etc.

Number of untouchables.

If there is a school in the village, the number of boys
and girls attending it.

Number of spinning-wheels.

The monthly sale of khadi.

Number of people wearing khadi exclusively.

Salt consumed per head; salt used for cattle, etc.

2.
3.
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8. Number of cows and buffaloes in the village.

9. The amount of land revenue paid; at what rate per acre.

10. The area of the common grazing-ground if any.

11. Do the people drink? How far is the liquor shop from
the village?

12. Educational and other special facilities, if any, for the
untouchables.

It will be good if this information is written out on a sheet of

paper neatly and handed to me immediately on our arrival.
[From Gujarati]

Navajivan, 9-3-1930

34. LETTER TO MANIBEHN PATEL

March 9, 1930
CHI. MANI,

I was waiting every day to hear from you. Not a day passed
on which I did not remember you, but I quite understand your
feeling that I neglect you. My pitiable condition is responsible for
it. I have no time even to raise my head to look at anybody.
I was content with knowing where you were and what you were
about.

Father did not leave any instructions for you. He had no
idea [he would be arrested]. You should live in any place where
you will be happy and at peace.! You can certainly go to jail
when the time comes. Mahadev has written about it. I under-
stand why you like to live in the Ashram. But I think your atti-
tude is not proper. Compulsion in such matters however is out of
the question. So I will say nothing more about it. I only wish
that you should be at ease, no matter where you live.

I expect to be arrested before Tuesday.

Be brave and improve your health.

Blessings from
Baru
SmT. MANIBEHN
Clo DanvaBHAT VALLABHBHAI PATEL
SHRIRAM Niwas, PArRekH STREET, BomBAY-4

[From Gujarati]
Bapuna Patro—4: Ku. Manibehn Patelne, p. 69

1 The addressee had been ailing and was receiving treatment in Bombay.



35. LETTER TO SATIN D. GUPTA
[Before March 10, 1930]

I know my absence will bring a fresh leader to the forefront.
Let every man constitute himself into a leader and conduct the
movement whose success must depend on the deep faith of the
mass in non-violence.

The Bombay Chronicle, 10-3-1930

36. SPEECH AT PRAYER MEETING, SABARMATI ASHRAM!
March 10, 1930

I am glad that you have been coming to our prayer in such
large numbers, and generally I would say, ‘May your tribe in-
crease.” But I must utter a few words of warning. If it is mere
curiosity that draws you here, you had better not come at all. If
it is the prayer that attracts you, you are quite welcome, but in
that case this sudden inroad cannot be accounted for. But I pre-
sume you come both for the prayer and for understanding the signi-
ficance of the campaign I am about to launch.

As for the prayer, I assure you that mere utterance, parrot-
wise, of the name of God isof no avail. All your trouble in coming
this long distance from the town would be wasted and the quiet of
our prayers would be disturbed. If therefore your desire to take
part in the prayer is genuine, you must be prepared to fulfil a
condition which alone can prove your bona fides, and that is that
you come here dressed in khadi. You may or may not admit the
many claims made on behalf of khadi, but one thing is now practi-
cally universally admitted, that khadi unites the wearer to the poor-
est of the land. And I may tell you that but for the progress that
khadi has made in recent years I should not have been able to
launch this campaign. It is the spread of khadi that infuses in
me the hope that the message of non-violence has spread to the
masses, for I have always associated non-violence with khadi. A

1 This is a condensed summary of Gandhiji’s speech made at the end of the
prayer meeting, which was attended by about 2,000 people.
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believer in violence may wear khadi, but he would do so in order
to exploit it.

As for the other desire that also prompts you to come here,
you know that the march begins on Wednesday morning. Every-
one is on the tiptoe of expectation, and before anything has hap-
pened the thing has attracted world-wide attention. Now I should
like to analyse the thing for you and to implore you to appreciate
its implications. Though the battle is to begin in a couple of days,
how is it that you can come here quite fearlessly? I do not think
anyone of you would be here if you had to face rifleshots or bombs.
But you have no fear of rifleshots or bombs. Why? Supposing I
had announced that I was going to launch a violent campaign
(not necessarily with men armed with rifles, but even with sticks
or stones), do you think the Government would have left me free
until now? Can you show me an example in history (be it Eng-
land, America or Russia) where the State has tolerated violent
defiance of authority for a single day? But here you know that the
Government is puzzled and perplexed. And you have come here
because you have been familiarized by now with the idea of seeking
voluntary imprisonment.

Then I would ask you to proceed a step further. Supposing
ten men in each of the 700,000 villages in India come forward to
manufacture salt and to disobey the Salt Act, what do you think
can this Government do? Even the worst autocrat you can imagine
would not dare to blow regiments of peaceful civil resisters out of
a cannon’s mouth. If only you will bestir yourselves just a little, I
assure you we should be able to tire this Government out in a very
short time. I want you, therefore, to understand the meaning
of this struggle and to do your part in it. If it is only curiosity that
moves you to walk this long distance, you had better not waste
your time and mine. If you come here to bless us and our move-
ment, the blessings must take some concrete shape. I don’t want
any money from you. I am hoping that it may be possible to fight
this battle with the least possible money. At the time of Kheda
Satyagraha in 1918 I had to refuse several offers for raising
contributions. In Bardoli an appeal was made and there was a
spontaneous response, but much of the money was saved and is
now being utilized for constructive work. So I do not want you to
contribute any money just now. That you will do unasked when
our suffering has reached that stage which cannot but compel
your sympathy. But I want you to take your courage in both hands
and contribute in men towards the struggle which promises to be
fierce and prolonged. I certainly expect the city of Ahmedabad, the
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Ahmedabad of Vallabhbhai, who is already in jail, to furnish an
unlimited supply of volunteers to keep the stream unbroken, in
case batch after batch happens to be arrested and marched to jail.
That is the least I expect of you. May God give you the strength
to rise to the occasion.

Young India, 12-3-1930

37. MESSAGE TO ANDHRA!

[Before March 11, 1930]

This is a battle to the finish. The Divine Hand is guid-
ing it. It must be prolonged till the last man offers himself for
satyagraha.

The Hindu, 14-3-1930

38. INTERVIEW TO H. D. RAfAH?
[On or before March 11, 1930]

I had a prolonged interview with Gandhiji regarding the coming struggle
and the part youths are to play. Gandhi said:

I begin the struggle in right earnest on 12th morning. This
struggle must be continued to the successful end. Either we shall
be effaced out of the earth or we shall spring up as an indepen-
dent nation enjoying full freedom. We shall face the bullets with
our backs to the wall. In our fight, we shall be engaged in active
civil disobedience campaign and fill the prisons with men and
women, but there will be no retreat at any cost. I hope to return
to Ashram triumphant in our struggle for India achieving her inde-
pendence.

Questioned by me as a to what the people should do when he is arrest-
ed, Gandhiji said:

Yes, I expect arrest at any moment. But the fight should conti-
nue. The Congress Committees, Provincial, District or Taluka,
should organize the campaign.

What part can the Youth Leagues play in this fight?
1 This was read out at a public meeting held on March 11 under the

auspices of the Rajahmundry City Congress Committee.
2 This was published as a letter to the Editor.
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The Youth Leagues should organize volunteers and offer
them to the Congress Committees which decide on a course of
action. If any Congress Committee of a particular place fails to
do the work, the Youth League would take up the work and do
...,

The Bombay Chronicle, 12-3-1930

39. INTERVIEW TO “THE MANCHESTER GUARDIAN”

SABARMATI ASHRAM,
[On or before March 11, 1930]!

I don’t believe that the slightest good for India can come
of the Round Table Conference in London. I would like to spare
the world the melancholy spectacle of Indians fighting against
Indians in a foreign country, but this is what the Conference would
lead to, as it seems to be composed at present. I shall waste no
time. I expect my movement to be successful. I hope that my
movement will not lead to deeds of violence, but even in this case
there can be no going back for me. Yet I supported the Nehru
Report once; but many things have changed since then.

I admit that this may be my last chance, and if I do not seize
it, it may never come again. The revolutionary and, of course, vio-
lent movement has gained ground heavily. The need for the
speediest action is absolutely clear. The question of religious anta-
gonisms and the problem of the native States are subordinate ques-
tions, and cannot be solved until we have the power in our own
hands. I do not believe that there is any solution to the Indian
problem except the one I have now proposed.

The Hindu, 11-6-1930

1 Evidently the interview was given before Gandhiji started on his march
on March 12, 1930.



40. ON RECORDING OF MESSAGE!
[On or before March 11, 1930]

If there is truth in my message, then whether I am inside
or outside the jail, people are bound to pay heed to it. But if there
is no truth in it, then in spite of all your efforts, and even with
the help of gramophone, you would not be able to carry it to the
people. If the satyagraha we are going to start is really satyagraha,
that is to say, if it means an insistence on truth, and if we are pre-
pared to go ahead on the basis of truth and non-violence, it is bound
to succeed, whether people hear my words or not, and whether my
voice reaches their ears or not. Therefore, a record like this is nei-
ther necessary nor likely to be of any help.

At the Feet of Mahatma Gandhi, pp. 181-2

41. ANSWERS TO QUESTIONS?
[On or before March 11, 1930]

Q. What sort of Government do you want?

A. I want a Government that would obey and carry out
the wishes of the people.

Q. You want a democracy?

A. I am not interested in words, and I never worry myself
about the form of government.

Q. But don’t you mind methods?

A. I do mind them very much indeed, but I don’t mind the
form.

Q. Then you would not mind a monarchy?

A. I said form and machinery do not much matter to me.

1 Rajendra Prasad had suggested that a message of Gandhiji might be
recorded so that it could be played after his arrest. This was Gandhiji’s reply.

2 These were reported by Mahadev Desai under the heading ‘“Talks before
the Trek”.
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9. Well, then, tell me what form your democracy will take.

A. I do not know; the method alone interests me, and by
method I mean the agency through which the wishes of the people
are reached. There are only two methods; one is that of fraud
and force; the other is that of non-violence and truth. Force always
includes fraud, non-violence always excludes it.

9. Can’t you have fraud with non-violence?
A. No. Impossible. Fraud itself is a species of violence.

Q. Well, T have seen fraud associated with non-violence. China is
reputed to be one of the most peaceful countries in the world, and if I were
to tell you about the frauds there, you would be shocked.

A. I repeat, words do not capture my imagination. As a
people, the Chinese are one of the most peaceful in the world, but
that peace cannot be real and voluntary if there is fraud in it. If
I harbour ill-will in my breast but do not express it in acts, I am
still violent. By non-violence or peace I mean the peace which
comes through inner strength. If I have that peace, that non-
violence, I won’t have any hate in me. Violence does not neces-
sarily mean bodily harm. What I want to impress on everyone
is that I do not want India to reach her goal through question-
able means. Whether that is possible or not is another question.
It is sufficient for my present purpose if the person who thinks out
the plan and leads the people is absolutely above board and has
non-violence and truth in him. Non-violence works organically,
not mechanically. It was for that reason that I asked for unrestrict-
ed authority from the Working Committee of the Congress to
work out my plan of non-violence.

Q. Don’t you think, Gandhiji, boycott of foreign goods would be
more potent than civil disobedience?

A. Years ago I heard that futile cry and I replaced it by
one for the boycott of foreign cloth. It made some impression, but
that of boycott of foreign goods made none at all.

Q. My impression is that in Bengal boycott of British goods was tried
with success, but no other province took it up.

A. No. It fizzled out. The mills in Ahmedabad and Bombay
defrauded the nation by sending spurious cloth; and when genuine
mill-cloth was sent, exorbitant prices were charged.

Q. That is what I mean to say. The thing was not tried seriously.

A. If it was not, it means that the people did not want to.
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So far as I am concerned, I never believed in it and so I could
never back it.

Q. But would it not be easier to handle foreign-cloth boycott than civil
disobedience ?

A. No. It is far more difficult. In one case you want the co-
operation of 300 million people. In the other, even if you have
an army of ten thousand defiant men and women, your work is
done.

Q. Why? They can be all clapped in jail and nothing more will happen
thereafter.

A. Let them try the experiment. They would have to hang
these men before they could dismiss them from their minds. If
these men are trusty and true their very presence will worry the
Government unto death.

Q. Will they worry Government even in prison?

A. For one thing they can’t keep them there for any length
of time. The fact is that we never had even 5,000 full civil resis-
ters in 1921. Every political prisoner is not necessarily a civil resister.

Q. Will not your movement lead to violence?

A. It may, though I am trying my best to prevent any out-
break of violence. Today there is greater risk of violence, in the
absence of any safety-valve in the shape of a movement of non-
violence like the one I am contemplating.

Q. Yes, I have heard you say that you are launching this campaign for
the very purpose of stopping violence.

A. It is one argument, but that is not the most conclusive
argument. The other and most conclusive argument for me is that
if non-violence has to prove its worth, it must prove its worth to-
day. It must cease to be the passive or even impotent instrument
that it has come to be looked upon [as] in certain quarters. And
when it is exercised in the most effective way, it must act in spite
of the most fatal outward obstructions. In fact non-violence by its
very nature must neutralize all outward obstruction. On the con-
trary, inward obstacles in the shape of fraud, hatred, and ill-will
would be fatal to the movement. Up to now I used to say:
“Let me get control over the forces of violence.”” It is growing
upon me now that it is only by setting the force of non-violence
in motion that I can get those elements under control.

But I hear people say, “History will have to repeat itself in
India.” Let it repeat itself, if it must. I for one must not post-
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pone the movement unless I am to be guilty of the charge of
cowardice. I must fight unto death the system based on violence
and thus bring under control the force of political violence. When
real organic non-violence is set to work, the masses also will react
manfully.

Q. But after you are removed the movement will no longer be in your
control ?

A. In South Africa the movement was not in my control
during the latter part of it, when it gained considerable momen-
tum without any action on my part. Thousands joined the move-
ment instinctively. I had not even seen the faces of them, much
less known them. They joined because they felt that they must.
They had possibly only heard my name, but they saw in the
twinkling of an eye that it was a movement for their liberation;
they knew that there was a man prepared to fight the £3 tax and
they took the plunge. And against what odds? Their mines were
converted into jails; the men who oppressed them day and night
were appointed warders over them. They knew that there would
be hell let loose on them. And yet they did not waver or falter.
It was a perfect miracle.

Q. But would not the movement add to the already numerous divisions
existing in the country?

A. I have no such fear. The forces of disunion can be kept
under control, even as the forces of violence. You may say that
there is fear elsewhere. The party of violence may not respond to
my advances and the masses might behave unthinkingly. I am
an optimist and have an abiding faith in human nature. The party
of violence will give me fair play and the masses will act rightly by
instinct. It is possible that I may be living in a fool’s paradise.
But no general can possibly provide for all contingencies. For me
it is the opportunity of a lifetime. The movement is none of my
seeking. Almost in spite of myself I was irresistibly drawn to Cal-
cutta. I entered into a compromise to which I was driven. The
period of two years I changed to one, simply because it did not in-
volve any moral principle. In Lahore I had to conceive and
frame practically every resolution. There I saw the forces of
violence and non-violence in full play, acting side by side; and I
found that non-violence ultimately triumphed over violence.

Q. You said some time ago that the time was not ripe for civil disobe-
dience. What has happened between that time and today that has helped you

to alter your view?
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A. I am quite positive that it is fully ripe. The reason I will
tell you. Nothing has happened externally, but the internal con-
flict in me, which was the only barrier, has ceased; and I am
absolutely certain now that the campaign had been long overdue.
I might have started it long before this.

Q. And what was that internal conflict?

A. You know I have always been guided solely by my atti-
tude towards non-violence, but I did not know then how to trans-
late that attitude into action in the face of growing violence. But
now I see as clearly as daylight that, pursuing the course that I
have adopted, I minimize the risk I am taking.

Q. Are you sure that the salt campaign will lead you to jail?

A. I have not a shadow of doubt that it will. How long
exactly it will take is more than I can say, but I feel that it will
be much sooner than most people would be inclined to think. I
expect a crisis to be soon reached which would lead to a proper
Conference—not a Round Table Conference, but a Square Table,
one where everybody attending it would know his bearings. The
exact lineaments of that Conference I cannot at present depict,
but it will be a Conference between equals met to lay their heads
together to devise ways and means for the establishment of an In-
dependent Constitution in India.

Q. Were you not responsible for allowing the Viceregal negotiations to
come to an abrupt end?

A. I know that is the impression in certain quarters; the
public blamed me for a time, but now it has come to understand
the true position.

Q. Are you quite sure that in the position you took, the influence of
the younger generation did not weigh with you?

A. No. Not a bit. I had never been sanguine about the Round
Table Conference. I went of course as far as I could. But the cen-
tral thing I always insisted on was that the Conference should
apply itself to a scheme of Dominion Status suited to the needs of
India. If the Viceroy had said ‘Yes’, I should gladly have asked
him to proceed to the other points.

Q. Then you had no objection to the scheme coming into operation some
years hence?

A. If the scheme was such as to come into operation at a
future time, I should rule it out. But I may not talk about our
interview with the Viceroy. The public might know more about
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it some day. I can assure you however that there was no ques-
tion of a real Dominion Status scheme being framed.

Q. Just a question about your now famous eleven points. If some of them
are conceded, would there be room for a compromise?

A. If they were to concede a few main points and couple
the concession with a promise that the rest would be conceded as
soon as possible, I would be prepared to consider a proposition
for a Conference. But the justice of all those demands must be ad-
mitted. You will agree that there is nothing new about them. Most
have been handed down to us from Dadabhai Naoroji’s time.

Q. Supposing they conceded your demand about the reduction of civil

and military expenditure, would you not regard it as a sufficient proof of their
bona fides?

A. T should seriously reconsider my position, but it would
all depend on the spirit in which the concession was made.

Young India, 20-3-1930

42. SPEECH AT PRAYER MEETING, SABARMATI ASHRAM
[On or before March 11, 19301

Let me, moreover, make one thing clear. Either we shall win
the goal for which we are marching or die in the attempt to win
it. There can be no turning back for us hereafter. We will keep
on our fight till swaraj is established in India. This will be the
last fight. The soldiers who accompany me must note that there
is to be no retreat. Those of them that are married should take
leave of their wives, and the wives should congratulate their hus-
bands on their being the first soldiers of the country’s freedom
battle. We are as good as parting from the Ashram and from our
homes. Only with complete victory can we return to this place.

[From Gujarati]

Gujarati, 16-3-1930

1 According to the source the speech was delivered to a large gathering
either on the 10th or 11th of March.
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March 11, 1930

In all probability this will be my last speech to you. Even if
the Government allow me to march tomorrow morning, this will
be my last speech on the sacred banks of the Sabarmati. Possibly
these may be the last words of my life here.

I have already told you yesterday what I had to say. Today
I shall confine myself to what you should do after I and my
companions are arrested. The programme of the march to
Jalalpur must be fulfilled as originally settled. The enlistment of
volunteers for this purpose should be confined to Gujarat. From
what I have seen and heard during the last fortnight I am inclin-
ed to believe that the stream of civil resisters will flow unbroken.

But let there be not a semblance of breach of peace even after
all of us have been arrested. We have resolved to utilize all our
resources in the pursuit of an exclusively non-violent struggle. Let
no one commit a wrong in anger. This is my hope and prayer. I
wish these words of mine reached every nook and corner of the
land. My task shall be done if I perish and so do my comrades. It
will then be for the Working Committee of the Congress to show
you the way and it will be up to you to follow its lead. That is
the only meaning of the Working Committee’s resolution. The
reins of the movement will still remain in the hands of those of my
associates who believe in non-violence as an article of faith. Of
course, the Congress will be free to chalk out what course of ac-
tion commends itself to it. So long as I have not reached
Jalalpur, let nothing be done in contravention to the authority
vested in me by the Congress. But once I am arrested, the whole
general responsibility shifts to the Congress. No one who believes
in non-violence, as a creed, need therefore sit still. My compact
with the Congress ends as soon as I am arrested. In that case
there should be no slackness in the enrolment of volunteers.
Wherever possible, civil disobedience of salt laws should be started.
These laws can be violated in three ways. It is an offence to
manufacture salt wherever there are facilities for doing so. The
possession and sale of contraband salt (which includes natural
salt or salt earth) is also an offence. The purchasers of such salt
will be equally guilty. To carry away the natural salt deposits on
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the seashore is likewise a violation of law. So is the hawking of
such salt. In short, you may choose anyone or all of these devices
to break the salt monopoly.

We are, however, not to be content with this alone. Wherever
there are Congress Committees, wherever there is no ban by the
Congress and wherever the local workers have self-confidence, other
suitable measures may be adopted. I prescribe only one condition,
viz., let our pledge of truth and non-violence as the only means for
the attainment of swaraj be faithfully kept. For the rest, everyone
has a free hand. But that does not give a licence to all and sundry
to carry on on their individual responsibility. Wherever there are local
leaders, their orders should be obeyed by the people. Where there
are no leaders and only a handful of men have faith in the pro-
gramme, they may do what they can, if they have enough self-
confidence. They have a right, nay, it is their duty, to do so. The
history of the world is full of instances of men who rose to leader-
ship by sheer force of self-confidence, bravery and tenacity. We
too, if we sincerely aspire to swaraj and are impatient to attain
it, should have similar self-confidence. Our ranks will swell and
our hearts strengthen as the number of our arrests by Government
increases.

Let nobody assume that after I am arrested there will be no
one left to guide them. It is not I but Pandit Jawaharlal who is
your guide. He has the capacity to lead. Though the fact is that
those who have learnt the lesson of fearlessness and self-effacement
need no leader, but if we lack these virtues, not even Jawaharlal
will be able to produce them in us.

Much can be done in other ways besides these. Liquor and
foreign-cloth shops can be picketed. We can refuse to pay taxes
if we have the requisite strength. The lawyers can give up prac-
tice. The public can boycott the courts by refraining from litigation.
Government servants can resign their posts. In the midst of the
despair reigning all round people quake with fear of losing em-
ployment. Such men are unfit for swaraj. But why this despair?
The number of Government servants in the country does not ex-
ceed a few hundred thousand. What about the rest? Where are
they to go? Even free India will not be able to accommodate a
greater number of public servants. A Collector then will not need
the number of servants he has got today. He will be his own
servant. How can a poor country like India afford to provide a
Collector with separate servants for performing the duties of carry-
ing his papers, sweeping, cooking, latrine-cleaning and letter-
carrying? Our starving millions can by no means afford this enor-
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mous expenditure. If, therefore, we are sensible enough, let us
bid good-bye to Government employment, no matter if it is the post
of a judge or a peon. It may be difficult for a judge to leave his
job, but where is the difficulty in the case of a peon? He can
earn his bread everywhere by honest manual labour. This is the
easiest solution of the problem of freedom. Let all who are co-
operating with the Government in one way or another, be it by
paying taxes, keeping titles, or sending children to official schools,
etc., withdraw their co-operation in all or as many ways as
possible. One can devise other methods, too, of non-co-operating
with the Government. And then there are women who can stand
shoulder to shoulder with men in this struggle.

You may take it as my will. It was the only message that
I desired to impart to you before starting on the march or for
the jail. I wish there to be no suspension or abandonment of the
war that commences tomorrow morning, or earlier if I am arrested
before that time. I shall eagerly await the news that ten batches
are ready as soon as my batch is arrested. I believe there are
men in India to complete the work begun by me today. I have
faith in the righteousness of our cause and the purity of our
weapons. And where the means are clean, there God is un-
doubtedly present with His blessings. And where these three com-
bine, there defeat is an impossibility. A satyagrahi, whether free or
incarcerated, is ever victorious. He is vanquished only when he
forsakes truth and non-violence and turns a deaf ear to the Inner
Voice. If, therefore, there is such a thing as defeat for even a
satyagrahi, he alone is the cause of it. God bless you all and keep
off all obstacles from the path in the struggle that begins tomorrow.
Let this be our prayer.

Young India, 20-3-1930

44. LETTER TO JFAWAHARLAL NEHRU
[March 11, 1930]

MY DEAR JAWAHARLAL,

It is nearing 10 p.m. now. The air is thick with the rumour
that I shall be arrested during the night. I have not wired to you
especially because the correspondents submit their messages for
approval and everybody is working at top speed. There was no-
thing special to wire about.

Things are developing extraordinarily well. Offers of volun-
teers are pouring in. The column will proceed with the march even
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though I may be arrested. If I am not, you may expect wires
from me; otherwise I am leaving instructions.

I do not know that I have anything in particular to say. I have
written enough. I gave a final message this evening to a vast
crowd that gathered for prayer on the sands.

May God keep you and give you strength to bear the burden.
With love to you all,

Baru
A Bunch of Old Letters, pp. 83-4

45. LETTER TO SATIS CHANDRA DAS GUPTA

THE ASHRAM, SABARMATI,

March 11, 1930
BHAI SATIS BABU,

This may be my last letter—before my arrest at any rate.
Tomorrow I feel they are bound to arrest me. There are rumours
also to this effect. I have received your letters. What reply can I
give? Do whatever is possible. I am giving instructions that a copy
of the Gita be sent to you. It is ready.

I have no time to write separately to Hemprabha Devi. May
God grant you both the strength to give up all, the wisdom
always to discern your duty and a long life for service.

Blessings from
Baru
From a photostat of the Hindi: G.N. 1636

46. TELEGRAM TO BHAWANIDAYAL SANNYASI!

[On or after March 11, 1930]
WISH  YOU SUCCESS.

GANDHI
From a microfilm: S.N. 16668

1 This was in reply to the addressee’s telegram received on March 11, 1930,
which read: ‘“‘Accepted presidentship Shahabad District Congress.
satyagraha after your arrest. Send blessings.”

43-4
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47. MESSAGE TO BOMBAY PROVINCIAL
CONGRESS COMMITTEE

[Before March 12, 1930]

I have the telegram of the Bombay Provincial Congress Com-
mittee about Jamnalalji. I agree with the Committee that Jamna-
lalji’s presence in Bombay at the present moment will be of
greater benefit to the country than elsewhere. I have conferred
with him and he has decided to give Bombay as much time as he
can. I only hope that Bombay will make the fullest use of his
presence and will take a leading part as has been its wont in the
movement of emancipation. I hope that Bombay has fittingly
celebrated Sardar Vallabhbhai’s arrest.

The Bombay Chronicle, 13-3-1930

48. SARDAR VALLABHBHAI PATEL

Sardar Vallabhbhai is the one man who has been responsible
for keeping the peace in Gujarat during these troublous times. He
is the man whose unique administration of the Ahmedabad Muni-
cipal Board drew unstinted praise from the Government. He is
the man whose tireless energy put heart into the flood-stricken
people of Gujarat in 1927 and when the Government machinery
had broken down, his workers were responsible for saving the lives
of thousands of people. It was Vallabhbhai Patel who waged a
peaceful war in Bardoli the other day resulting in a settlement
honourable to both the parties. This man of peace, this idol of the
Gujaratis, their uncrowned king, is now a prisoner for disregarding
a notice prohibiting speech when there was not even the remotest
danger of breach of the peace. He had not gone, the authorities
knew, for disobeying the provisions of the Salt Act. He had gone
simply to prepare for my march. He had to be removed somehow
or other. The Viceroy is sorry for my contemplated breach of the
law. What is to be said of this act of corrupting and abusing
the law, interfering with a man’s liberty in the name of the law?

And where is Sardar living and how? He is in a common
cell, unable to sleep in the open and without any light. He is
given food which may induce dysentery to which he is prone.

50
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He may not receive any but religious books. As a satyagrahi, he
wants no special treatment. But why should the commonest felon
be prevented, if he is no danger to safety, from sleeping under the
sky in this hot weather? Why should a felon not be given light
to read or write if he needs it? May not a murderer read and
instruct himself? And why should Sardar Vallabhbhai not have
food that his health demands? But this is a matter of prison re-
form. Sardar Vallabhbhai is not the man whose spirit will be
broken, if he does not get the necessary creature comforts. Did not
the learned journalist and dramatic author Sjt. Khadilkar have
similar treatment only the other day? The spirit of satyagraha will
not be broken by shabby treatment in the Indian prisons. Only let
those who have faith in the proposed conference know what Domi-
nion Status in action really means.

Gujarat, nay, India, is preparing to vindicate the authority
of the supreme law which will supersede the utter lawlessness mas-
querading under the name of law. The authorities have imprison-
ed Vallabhbhai in the hope that his work will languish. Before
long they will realize that his work will continue as if he were
bodily in the midst of his people.

PS.

Information has just been received that Sardar is being
better treated. He is to be allowed literature and the food he
may need.

Young India, 12-3-1930

49. BEGGING THE QUESTION

Dear Mr. Gandhi,

His Excellency the Viceroy desires me to acknowledge your letter of
the 2nd March. He regrets to learn that you contemplate a course of
action which is clearly bound to involve violation of the law and

danger to the public peace.
Yours very truly,

G. CUNNINGHAM
PRIVATE SECRETARY

The reader is familiar with this reply. He will note, too,
that it begs the question; and if further justification were needed,
this stereotyped reply affords it. On bended knees I asked for
bread and I have received stone instead.

It was open to the Viceroy to disarm me by freeing the poor
man’s salt, tax on which costs him five annas per year or nearly
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three days’ income. I do not know outside India anyone who pays
to the State Rs. 3 per year, if he earns Rs. 360 during that period.
It was open to the Viceroy to do many other things except send-
ing the usual reply. But the time is not yet. He represents a na-
tion that does not easily give in, that does not easily repent. En-
treaty never convinces it. It readily listens to physical force. It
can witness with bated breath a boxing match for hours without
fatigue. It can go mad over a football match in which there may be
broken bones. It goes into ecstasies over blood-curdling accounts of
war. It will listen also to mute resistless suffering. It will not part with
the millions it annually drains from India in reply to any argument,
however convincing. The Viceregal reply does not surprise me.

But I know that the salt tax has to go and many other things
with it, if my letter means what it says. Time alone can show
how much of it was meant.

The reply says I contemplate a course of action which is clearly
bound to involve violation of the law and danger to the pub-
lic peace. In spite of the forest of books containing rules and regu-
lations, the only law that the nation knows is the will of the British
administrators, the only public peace the nation knows is the peace
of a public prison. India is one vast prison house. I repudiate this
law and regard it as my sacred duty to break the mournful mono-

tony of the compulsory peace that is choking the heart of the
nation for want of free vent.

Young India, 12-3-1930

50. THE FOURFOLD CURSE

The moral influence of British rule on personal character, on
the position of women, in stimulation of public spirit, in the attitude to
children and the poor and infirm, far outweighs the great material
burdens imposed by it.

Thus writes the Indian Daily Mail of 7th March. I was un-
prepared for this defence of the British rule at this hour of the
day. It reminds me of a learned Indian saying fifteen years ago, at
a conference, that he was proud to own the British Tommy as
his master as he owed all his knowledge to his British professors. A
Governor and his wife were present at this conference. I hung my
head in shame when I heard the learned sentiment and the vigor-
ous clapping of it by the Governor’s wife. One sees in the two senti-
ments quoted by me an exemplification of our cultural conquest
which is worse than the material.
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But for the cultural conquest, it must be the plainest thing to
see that it is not the British rule but British contact that has exer-
cised whatever moral influence we may feel. Surely the two things
are different and may well be contradictory. British contact may
be a godsend, British rule may be a curse. And we may have the
one without the other. My description of the rule as a curse
would be accurate even though a knowledge of the good influence
of British contact might be present with me at the time of giving
the description. Personally I dispute much of the glorification whe-
ther of the British contact or the British rule painted in the sen-
tence quoted. Nor must it be forgotten that the masses are wholly
untouched by the influence described by the writer. Is the doubt-
ful character of the moral results on the educated few an ample
or any compensation for the pauperization of millions? And
what is this moral influence on the few educated among us? Are
we more truthful, are we cleaner, are we more sober, are we more
humane, are we braver than the masses? Are the wives of the edu-
cated few better off than those of the masses who fearlessly work
in their fields without molestation from their husbands? Is our
record about venereal diseases—that infallible index to the moral
content of a human being—better than among the masses?
Are we less selfish than they? What do we do for the poor and the
infirm? How much do we set apart even from our superfluities for
their sake? I need not prolong the agony. I fear that the confine-
ment to the city life and the comparative ease that the city life
has given us have made us too lazy and too indifferent to study the
condition of rural India and to think for ourselves.

Nor do we fully realize the meaning of economic distress. It
is below par in the sense that the distress has reduced man in India
below his species. He is an underfed beast of burden in human
form and is daily sinking. The money taken from him is never
used for his betterment. He is untouched by any moral or other
good influence.

But the article under consideration says that the Indian States
are much worse. If they are, our thanks are again due to the Bri-
tish rule. The Princes have no incentive to be good, they are
exposed to every temptation to ‘go wrong’. They are more
irresponsible than they were before. The ryots were once able to
rise against Princely tyranny; now the Princes are protected by
the awe-inspiring British power. It is true that they are free to do
what good they like. But the hot-house culture which they are
given from infancy has given them a taste for pleasures and pomp
they will not forgo, and the seclusion which is imposed upon them
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in childhood so isolates them from their people as to make them
strangers in their own land. It speaks volumes for the ancient cul-
ture that in spite of every influence to the contrary, there are bright
examples now and then to be seen. Remove the dead weight of the
British rule which ‘stunts’ them and us, and they and we as in-
dependent parts of the same ancient land will grow as if by magic.
But if they hug the golden chains that bind them to the British
footstool, they are at liberty to hold on to the chains. India outside
the States zone is awake and will bear the yoke no longer, even if
it has to break in the attempt.

The exclusive stress in my letter to the Viceroy on the economic
exploitation was inevitable for my purpose. But the moral and
spiritual wrong which is a direct result of the foreign rule is pro-
bably greater even than the economic wrong. Those who are en-
gaged in the war of independence are not, it is obvious, moved by
the economic wrong. They do not feel it. They are moved solely by
the moral and spiritual wrong which they feel in every fibre of their
being. The degradation they scent in the air, the very knowledge
that a whole continent of which they are children lies prostrate at
the feet of a handful of men coming from a distant island fills them
with horror and disgust with themselves. In their impatience to
break through the snaky coil they do not mind what they do so
long as they do something, even though it may destroy them. I
claim to have presented India with a sovereign remedy for dealing
effectively with the fourfold curse. The remedy is designed to free
India and also Britain. It will not be long before her people will
acknowledge that I am not their enemy. I claim to be their true
and wise friend and an equally true and wise servant of India.

Young India, 12-3-1930

51. MISREPRESENTATION

Having lost caste with some Mussalmans, there are nume-
rous misrepresentations about me to be seen in the Muslim
Press. A friend has brought the latest to my notice. It is to the
effect that I have prevented the Imam Saheb, an inmate of the
Ashram and an honoured life co-worker, from joining the Ashram
group of civil resisters, on the plea that he could not subscribe to
non-violence as an article of faith for achieving the national purpose.
The fact is quite the reverse. Imam Saheb’s name is on my list. He
gave it after full deliberation. I personally never had any diffi-
culty about reading the message of non-violence in the Koran.
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Imam Saheb is not joining the march as he is too weak to under-
take the exertion. But it is quite likely that he may offer himself
for arrest when the actual manufacture of contraband salt com-
mences. Two Mussalmans are actually enlisted for the march, as
they have no difficulty about subscribing to the creed of non-vio-
lence for the purpose of swaraj. Thus the insinuation referred to
is baseless in two ways. But the moment there is suspicion about a
person’s motives, everything he does becomes tainted. The present
plan of campaign is so designed as ultimately to dispel all suspicion.

Young India, 12-3-1930

52. WHAT IT IS NOT

Maulana Shaukat Ali is reported to have said that the in-
dependence movement is a movement not for swaraj but for
Hindu Raj and against Mussalmans, that therefore the latter
should leave it alone. On reading the report I wired to the Mau-
lana inquiring whether he was correctly reported. He has kindly
replied confirming the report. The Maulana has launched a grave
charge against the movement. It needs to be repudiated once
for all. Whatever the movement is, it certainly is not for Hindu
Raj, nor is it against Mussalmans. It bears within itself a complete
answer to the charge. The Congress has taken the first step in final
non-co-operation. No Congressman can enter the legislatures,
much less accept employment under the Government. No Con-
gressman can seek or receive favours from the Government. Does
not the Hindu-Muslim question centre round a division of political
power—spoils of office? How can the movement be anti-Mussal-
man or for Hindu Raj when no one identified with it has the slight-
est notion, till independence is reached, of possessing any political
power ? True, the Congress has still left open the entrance to local
boards. What is at present going on in Calcutta almost makes me
think that instead of being weak, I should have pressed for the
boycott even of these boards. The Congress is better without these
temptations. They are just now mere snares for the unwary or
the selfish rather than instruments of national service for the pa-
triot. But I am sure the Maulana did not have the local boards in
mind when he said that the movement was against Mussalmans.
The only ground for the belief, in so far as I can fathom it, can
be that those who are engaged in it must, by its very nature, become
more self-reliant, more defiant and more capable of resisting any
encroachment on their liberty than before, and that since the vast
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majority of them are Hindus, they will in course of time become
more powerful than the Mussalmans. But such reasoning would be
unworthy of the brave Maulana I have known him to be. He must
therefore explain to the public what he means by his serious charge.

I grant that if till the end of the chapter only Hindus join
the movement in the right spirit, they will become an irresistible
force of the right, i.e., non-violent type. But the obvious deduction
from this fact is that all those who are keeping aloof should join the
movement at the earliest moment. And I prophesy that, if the
movement keeps the chalked path, the Maulana and the other
Mussalmans, Sikhs, Christians, Parsis, Jews, etc., will join it.

Surely all are equally interested in securing repeal of the
salt tax. Do not all need and use salt equally? That is the one tax
which is no respecter of persons.

Civil disobedience is a process of developing internal strength
and therefore an organic growth. Resistance to the salt tax can
hurt no single communal interest. On the contrary it must, if
successful, help the abstainers equally with the participants.

As against this absolutely national method of gaining our end,
put the unnatural, artificial and diplomatic method of a Round
Table Conference in which conflicting interests will be represent-
ed by interested parties, and all the Indian groups together will be
moved and dominated by the paramount and all-powerful British
group. This conference without the power of the people behind
it and composed of the powerful and the weak will bring anything
but swaraj. In the existing circumstances therefore it can only
result in further consolidating the British power.

Civil resisters can have nothing to do with such a confe-
rence. Their business is merely to generate and conserve national
strength. They have nothing to do with communalism. But if they
are compelled by force of circumstances to countenance a com-
munal solution, they are pledged only to consider such as may be
satisfactory to the parties concerned. How the Maulana can call
such a movement anti-Muslim or one for obtaining Hindu Raj,
passes comprehension.

The fact that those taking part in the movement are preponde-
ratingly Hindus is unfortunately true. By proclaiming a boycott
the Maulana is helping the process. Even so, there can be no harm,
if the Hindu civil resisters are fighting not for themselves but for all
—Muslims, Sikhs, Christians, Parsis, and others who will make the
nation of the future free India.

Not much imagination is required to see that even when civil
resisters have acquired sufficient influence to make themselves felt,
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it will still be open to anyone at the time of framing a constitu-
tion to block the way. The only time when abstainers, be they
Mussalmans or Hindus or any other, will be helpless against the
civil resisters is when they drive out the English or when the latter
retire in a huffor in disgust. In the first place, however, they can
never do this if their means are uniformly peaceful. Secondly,
Mussalmans above all can help themselves and the nation by
joining the struggle. Thirdly, if no violence on the part of the
people is offered, civil resistance must result in complete conversion
of the English. They will then consider it their duty, it will be
their penance, to help us, at their own expense, to arrive at a solu-
tion of the many difficulties of which they will own themselves to
have been the authors. They will help us as absolute equals and
friends to inaugurate an independent organized government.

As for the irritation felt by the Maulana against me per-
sonally, I need not say much. Since I have no counter-irritation
in me, I prophesy that when his temper has cooled down and when
he discovers that I am not guilty of the many sins he imagines against
me, he will restore me to ‘his pocket’ in which I had the honour
to be only the other day as it were. For it isnot I who have gone
out of his pocket. He has thrown me out of it. I am the same
little man that I used to be in 1921. I can never be an enemy
of Mussalmans, no matter what any one or more of them may
do to me or mine, even as I can never be an enemy of Englishmen,
even though they may heap further wrongs upon the Everest of
wrongs their representatives have already piled. I am too con-
scious of the imperfections of the species to which I belong to be
irritated against any single member thereof. My remedy is to
deal with the wrong wherever I see it, not to hurt the wrong-
doer, even as I would not like to be hurt for the wrongs I con-
tinually do.

Young India, 12-3-1930

53. A NEW ORIENTATION

The discussion that has raged round the eleven points men-
tioned in my article! on the Viceregal address to the Assembly and
my reference to some of them in my letter to the Viceroy shows
how necessary it was to bring them out. Critics have said that
these points fall far below even Dominion Status, not to speak of
Independence. They could not have carefully read my article or

1 Vide Vol. XLII, pp. 431-4.
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my letter. If they will re-read them, they will find it stated
therein that the conceding of those points was a preliminary to a
conference about Independence.

Whilst therefore there is no substance in the criticism levelled
against my presentation of the case, I am free to admit that I
have endeavoured to give a new orientation to the national demand.
Just as it was necessary in 1921 to keep the Khilafat and the
Punjab wrongs separate from swaraj and I used to say then that
for me to have their redress purely through our effort was tanta-
mount to swaraj, so has it become necessary for me on the eve
of battle to lay stress on the eleven points and even to say that
they are swaraj. For if they are not included in swaraj, it can
have no meaning for the nation; and if we generate sufficient
strength to gain those points, we have strength enough to gain an
Independence Constitution.

Let me illustrate my point. There is the proposal for protect-
ing the mill industry and at the same time of Imperial Preference.
I call this a dangerous trap, especially when the expression Domi-
nion Status is being bandied about in connection with the pro-
posed Round Table Conference. If against the grant of Dominion
Status or even Independence a stipulation is made that there
should always be preference for British cloth, Dominion Status or
Independence will have no meaning either for the millions or for
the indigenous mills. There can never be preference for things
British when India is capable of manufacturing them to the full
extent of the demand thereof within her own borders. She may
share foreign trade with others; she dare not share her inland
trade with anybody so long as she is able to cope with it herself.
Indeed she is entitled and it is her duty to protect growing industries
against even a friendly England or any other friendly power.
It would be wrong and unpatriotic for the mill-owners to fall into
the trap laid for them. They should stoutly refuse to have anything
to do with Imperial Preference for British cloth, even if they gain
a prohibitive tariff against all other foreign cloth.

But to revert to my point. The new orientation consists in
familiarizing the nation with the contents of Independence. It
must know what it is to mean for the masses. There was much
meaning in the circular letter of a Youth League recently criticized
in these pages. The masses should know both what Independence
will and will not mean for them. If the main features are not
constantly kept in view and public opinion formulated, when the
time comes, they are likely to be overlooked or even deliberately
sacrificed. The controversy over public debt has now made it
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impossible, I hope, for any representative to bind the nation to
its payment without being satisfied that it was all incurred in the
national interest. It is, I hope, impossible similarly to bind the
nation in any future constitution to the high cost of civil and
military expenditure. And so it may be said regarding all the
illustrative points and many more that can be mentioned by me.

The plan therefore I have in mind is to concentrate the
national attention on all these points one after another or simul-
taneously and demand relief preparatory to Independence.

This is the most expeditious plan, if Independence is to be
achieved through peaceful means. Satyagraha works only in this
manner. It arms people with power not to seize power but to
convert the usurper to their own view till at last the usurper
retires or sheds the vices of a usurper and becomes a mere instru-
ment of service of those whom he has wronged. The mission of
satyagrahis ends when they have shown the way to the nation
to become conscious of the power lying latent in it.

Young India, 12-3-1930

54. SPEECH AT PRAYER MEETING, SABARMATI ASHRAM

[March 12, 1930]!

God willing, we shall set out exactly at 6.30. Those joining
the march should all be on the spot at 6.20. If our first step is
pure, all our subsequent steps will be good and pure. As Manilal
is joining us, I would say something for his benefit. He should
not join just because he is my son though he cannot help being
my son, nor can I forget that I am his father.

We who are setting out with a great responsibility on our
heads—we the Ashram inmates—have but one capital. We
can boast of no learning. We who took certain vows and pledged
ourselves to the Ashram way of life ought to adhere to those
vows scrupulously. The seventy-two? men joining the march
should once again read the Ashram rules and think whether or
not they should join the march. Those inmates of the Ashram
who have any dependents will not be able to draw money from
the Ashram for them. None should join the struggle with that

1 The source does not mention the date. It is, however, apparent that
this was delivered on the morning of the 12th before the beginning of the
march.

2 Actually seventy-eight; for a list of the names, vide Appendix II.
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hope. This fight is no public show; it is the final struggle—a
life-and-death struggle. If there are disturbances, we may even
have to die at the hands of our own people. Even in that case,
we shall have made our full contribution to the satyagraha struggle.
We have constituted ourselves the custodians of Hindu-Muslim
unity. We hope to become the representatives of the poorest of
the poor, the lowest of the low and the weakest of the weak.
If we do not have the strength for this, we should not join the
struggle. For my part I have taken no pledge not to return here,
but I do ask you to return here only as dead men or as winners
of swaraj. Chhaganlal Joshi will not be able to run up here if
Dhiru falls ill. Even if the Ashram is on fire, we will not return.
Only those may join, who have no special duty to their relatives.
The marchers have vowed to follow life-long poverty and to
observe brahmacharya for life. They leave here with the deter-
mination to observe brakmacharya and will remain faithful to that
determination. The man who always follows truth and always
proclaims what he does is a brave man. Anyone who deceives
others is not brave. I cannot speak to anyone privately for I
have not a minute to spare. Though addressing myself to Manilal
particularly, I say this to all.

We are entering upon a life-and-death struggle, a holy war;
we are performing an all-embracing sacrifice in which we wish
to offer ourselves as oblation. If you prove incapable, the shame
will be mine, not yours. You too have in you the strength that
God has given me. The Self in us all is one and the same. In
me it has awakened; in others, it has awakened partially.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary

55. PARTING MESSAGE AT CHANDOLA!
March 12, 1930

Your surpassing love for me has drawn you thus far. I ap-
preciate your affection for me which has been so vividly demon-
strated by you . . . There were rumours of my arrest last night.

1 Gandhiji and party left Sabarmati Ashram at 6.30 a.m. followed by a
huge procession. They reached Chandola lake at 8.30 a.m. after covering
seven miles. Gandhiji addressed those who had come to see him off. The
message has been extracted from a letter to the Editor by Haridas T. Majumdar
who was among the volunteers marching with Gandhiji.
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God is great, mysterious indeed are His ways. I am here to say
good-bye to you. But even if I were in prison, with your strength
I could come back. Indeed, it is your strength that will bring us
swaraj. Go back and resolve to do your share. Propagate khad-
dar work, be prepared to offer yourselves as civil resisters. Let
there be no flinching. Your way at present, however, lies home-
ward; mine straight on to the sea-coast. You cannot accompany

me at present, but you will have an opportunity to accompany
me in a different sense later. . . .

The Bombay Chronicle, 18-3-1930

56. INTERVIEW TO HARIDAS T. MAJUMDAR

Asrari,
March 12, 1930

While he was having lunch, I asked our beloved captain if such an un-
interrupted walk of over eleven miles did not tire him out.

I should not say I am very tired; to be sure, I am tired, but it
is ordinary fatigue. I myself am amazed that I should have
been able to walk so far at a stretch. You know I have had no
practice for some time in long-distance walking. . . .

I asked him what he would like to say in regard to the parallel between
the great march! of 3,000 men, women and children he had organized in
South Africa and the present march to the sea-coast.

Well, the technique is the same even though the organization
is different. Soul-force is the weapon common to both. In
South Africa, however, there were 3,000 persons, here we are only
79. Again in South Africa we were in the midst of a hostile environ-
ment, social as well as political, and we had to carry our own
foodstuffs with us; here we are in the midst of a hospitable environ-
ment and do not have to carry our food. The march in South
Africa was attended by greater hardships than the present one.

The Bombay Chronicle, 18-3-1930

1 Vide Vol. XII.



57. SPEECH AT ASLALI

[March 12, 1930]

Do not be content with merely wearing khadi and plying the
spinning-wheel, thinking that you have done all that you could
do.

Take the case of your own village: For a population of 1,700,
850 maunds of salt will be required. For 200 bullocks, 300
maunds of salt will be required. That is, a total of 1,150 maunds
of salt will be required.

The Government levies a tax of Rs. 1-4 on one pukka maund
of salt. Hence, on 1,150 maunds, which is equal to 575 pukka
maunds, you pay a tax of Rs. 720.

A bullock must be given two maunds of salt. In addition, there
are 800 cows, buffaloes and calves in your village. If you give
them salt, or if the tanner uses salt for treating hides, or if you
use salt as manure, you would be paying that amount of tax in
excess of Rs. 720.

Can your village afford to pay this amount in taxes every
year? In India, the average income of an individual is calcu-
lated at 7 pice or, in other words, hundreds of thousands of persons
do not earneven a single pice and either die of starvation or live
by begging. Even they cannot do without salt. What will be
the plight of such persons if they can get no salt or get it at
too high a price?

Salt, which sells at 9 pies a maund in the Punjab, salt of
which heaps and heaps are being made on the coast of Kathiawar
and Gujarat, cannot be had by the poor at less than Re. 1-8-0 a
maund. What curses the Government may not be inviting upon
itself from the poor for hiring men to throw this salt into mud!

The poor destitute villagers do not have the strength to get
this tax repealed. We want to develop this strength.

A democratic State is one which has authority to abolish a
tax which does not deserve to be paid. It is one in which the
people can determine when a certain thing should or should not
be paid.

We, however, do not possess such authority. Likewise, even
our supposedly great representatives do not have it. In the Central
Legislative Assembly, Pandit Malaviya said that the manner in
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which Sardar Vallabhbhai was arrested could not be called just;
that it was unjust and high-handed. And this resolution was
supported by Mr. Jinnah. To this the Government official
replied that their magistrate had acted in a manner which befit-
ted a loyal subject, if he had acted otherwise, he would have been
regarded as a traitor. If, however, that is the case, this bearded
person (Abbas Saheb) and I should also be arrested, because I
on my part openly make speeches about preparing salt.

We want to establish a government which will be unable to
arrest a single individual against the wishes of the people, which
cannot extract ghee worth even a quarter pice from us, cannot
take away our carts, cannot extort money from us.

There are two ways of establishing such a government: that
of the big stick or violence and that of non-violence or civil dis-
obedience. We have chosen the second alternative, regarding it
as our dharma. And it is because of this that we have set out
to prepare salt after serving notice on the Government to that effect.

I can understand there being a tax on such things as the
hookah, bidis and liquor. And if I were an emperor, I would
levy with your permission a tax of one pie on every bidi. And
if bidis are found too expensive, those addicted to them may give
them up. But should one levy a tax on salt?

Such taxes should now be repealed. We should make a
resolve that we shall prepare salt, eat it, sell it to the people and,
while doing so, court imprisonment, if necessary. If, out of
Gujarat’s population of 90 lakhs, we leave out women and child-
ren, and the remaining 30 lakhs get ready to violate the salt tax,
the Government does not have enough accommodation in jails to
house so many people. Of course, the Government can also beat
up and shoot down those who violate the law. But the govern-
ments of today are unable to go to this extent. We, however,
are determined to let the Government kill us if it wishes.

The salt tax must be repealed now. The fact that a sea
of humanity had gathered and showered blessings upon us—for a
distance of seven miles from the Ashram to the Chandola lake
— a sight for the gods to see — that is a good omen. And, if we
climb even one step, we shall readily be able to climb the other
steps leading to the palace of Independence.

[From Gujarati]

Navajivan, 16-3-1930



58. LETTER TO NARANDAS GANDHI

Durine Danpr MARcH,
[After March 12, 1930]

CHI. NARANDAS,

I have your letters. Find some work for Ranchhodbhai. It
can be manual labour. If you can find even some teaching work
discuss the matter with him and fix it up.

In this weather Punjabhai can sleep outside. If he does that,
mosquitoes at any rate will not bite him.

Blessings from
Baru

From the Gujarati original: C.W. 8091. Courtesy: Narandas Gandhi

59. HINDI IN BENGAL AND ASSAM

Teachers know that in 1928 a society for the spread of Hindi
was formed in Calcutta. The treasurer of the society was Shri
Ghanshyamdas Birla. I have received a statement of the working
of this society and a statement of accounts. I give the following
facts! from the statement of its working.

From this it is apparent that the work is progressing in some
measure. There is much room for expanding this work. An
effort is being made to meet the expenses of each school with
local help, which is praiseworthy. Only thus can success be
achieved. The start may well be made with the main centre but
ultimately all local work should become self-supporting. Only
then will the publicity work widen and take on a permanent
shape. Bengal and Assam are two places where thousands of
people can be taught Hindi. This work is already divided into
two parts. The first is instruction and the second is expansion of this
work by lectures arranged by local branches. There is need for a
third part; and that is revision of the methods of making instruc-
tion easy. Competent and resourceful teachers are daily in search
of means to make this work of instruction yield quick results. Many
Bengali and Assamese words resemble Hindi. Books to make this

I Not translated here
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fact known should be written, pocket-size Hindi-Bengali and Ben-
gali-Hindi dictionaries should be prepared, Bengali books in Dev-
nagari script and Hindi books in Bengali script should be publish-
ed. Such books can pay their way as has been shown in Madras.
When the books are really useful and good they gain value and
they become popular.

One word more. Bengal is a big centre of Marwari traders.
The task of spreading Hindi in Bengal is a special responsibility
of these traders. So, there should be no hitch in this work for
want of funds.

[From Hindi]

Hindi Navajivan, 13-3-1930

60. LETTER TO MIRABEHN
March 13, 1930

CHI. MIRA,

Whilst there is time, you should write and that fully or as
fully as time permits. Yesterday’s demonstration was a triumph
of non-violence. I know it won’t be everywhere and always like
that during the struggle, but it was a great and good beginning.

You will be patient, anxious for nothing, charitable towards
those who do not do as you would have them do. Your central
work is women and children.

See that Reginald takes care of himself and is not rash.

Everything must be in an apple-pie order.

Your diary will be fully kept.

And you will not be anxious about me. He will keep me
fit so long as He needs me.

With love,

Baru
From the original: C. W. 5426. Courtesy: Mirabehn; also G.N. 9660

43-5



61. LETTER TO JAWAHARLAL NEHRU
March 13, 1930

MY DEAR JAWAHARLAL,

I hope you received what might have been my last letter!.
The news given to me of my impending arrest was said to be
absolutely authentic. But we have reached the second stage
safely. We take the third tonight. I am sending you the pro-
gramme?.  All the friends are most particular that I should not go
to Ahmedabad for the Working Committee. There is considerable
force in the suggestion. The Working Committee may, therefore,
come to the place where we may be for the day or you alone
may come. The sentiment that we won’t voluntarily go back
without finishing the struggle is being well cultivated. My going
back will mar it a bit. Jamnalalji told me he had written to you
about it. I hope Kamla is keeping well.

I asked yesterday that full wires should be sent to you.

Yours sincerely,
Baru

A Bunch of Old Letters, p. 84

62. LETTER TO REGINALD REYNOLDS
March 13, 1930

MY DEAR REYNOLDS,

Take care of yourself. Besides looking after Young India, do
please identify yourself with the activities of the Ashram. I am
anxious for it to become an abode of peace, purity and strength.
You I hold to be a gift from God for the advancement of that
work.

Yours,

Baru

From a photostat: C. W. 5431. Courtesy: Swarthmore College, Phila-
delphia

1 Vide pp. 48-9.
2 Not available; vide, however, p. 33.
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63. LETTER TO GANGABEHN JAVERI
March 13, 1930

CHI. GANGABEHN ZAVERI,

I believe you have joined the common kitchen now. Will
you also stay in the Hostel? Nanibehn should live only on milk
and fruit. If she does that, she will be all right.

This is a rare opportunity for women. I think it will be a
great achievement on their part if they assume the entire burden
of the internal management of the Ashram.

I have no time to write more.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3099

64. LETTER TO PREMABEHN KANTAK
March 13, 1930

CHI. PREMA,

You are certainly mad, but your madness endears you to me.
You have been working with greater devotion than I had expect-
ed from you and God keeps you in good health. Never be im-
patient. Try to speak less loudly. If you do so, you will not
aggravate the condition of the tonsils.

Tell Kusum that something still remains to be done about
her tongue, and that the doctor should attend to it at his leisure.

Write to me. I have no time to write more.

Baru
[From Gujarati]
Bapuna Patro—5: Ku. Premabehn Kantakne, pp. 8-9
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65. LETTER TO KUSUM DESAI
March 13, 1930

CHI. KUSUM!,

I have your letter. I should have got it yesterday, but
Pyarelal forgot to put it up to me and it came into my hand
just as I was finishing a letter to Ba.

You have done very well in deciding to move to the Hostel.

Now persuade Dudhibehn to do the same. If, instead of
living in a separate room, she went to live in the Hostel, it
would be possible to look after her. See that Sarojini works.
Do not hesitate to talk to her plainly about it. Get Shantu’s? teeth
examined by Haribhai®. Give me reports about all who are ill.
Do not neglect to maintain your diary. Study the Gita carefully.
Clear the Gujarati file. Give me your daily programme of work.
I cannot say when I shall be arrested. They may arrest me
whenever they wish. In any case, you should write to me re-
gularly. For one day more a car will come from there*. Try
once again to write about Haribhai’. Do not give up the effort
in despair.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 1792

66. LETTER TO MAHADEV DESAI
March 13, 1930

CHI. MAHADEV,

I did get your letter. God will grant you everything. We
may take it the Ashram has done well so far. But there is scope

I Kusum Desai used to act as Secretary of the Ashram in the absence of
male inmates.

2 A trainee of the Charkha Sangh

3 Dr. H. M. Desai of Ahmedabad

4 Ahmedabad

5 Haribhai Desai, the deceased husband of the addressee. The reference
is to his biography that she was intending to write.
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for much further awakening still. Let us not feel elated too soon.
If I remain free, you should certainly take the plunge. I want
an account of the good or the harm which the fast may have
done Durga.

Blessings from
Baru

[PS.]
I had intended to write a separate letter to her, but have
dropped the idea.

From a photostat of the Gujarati: S.N. 11471

67. SPEECH AT BAREYA
March 13, 1930

This is our second halt after the march began. As at our
first halt, here too I was given the required information about
this village. I was pained to read it. It is strange that a place
so near Ahmedabad has zeroes against the columns for consump-
tion of khadi, the number of habitual khadi-wearers and spin-
ning-wheels at work. During my tours of North and South India,
I used to follow a rule, namely, that the barber cutting my hair
should be a khadi-wearer. But here you keep yourselves far away
from such a thing as khadi. Khadi is the foundation of our freedom
struggle. All like khadi, but people are nowadays deterred by the
fear that those wearing khadi will have to go to jail and die. Bareja
has not a single khadi-wearer, which is indeed a very painful fact.
There is a khadi store here and you can certainly remove this blot.
We do not disown our mother because she is fat or ugly to look
at and adopt another woman, more beautiful, to fill her place.
Foreign cloth will never bring us freedom. I request you to re-
nounce luxuries and buy khadi from this heap before you.

At present Sardar is in jail, and I have come here to ask you
to join in our common struggle for freedom. Think over the
matter and get ready to join. The state of our villages is pitiable
in various ways. With the help of these soldiers of freedom, you will
be able to make your village clean. It does not take much time
to do so. Diligence and care are all that is necessary. The people
of this place number twenty-five hundred. If you so resolve, you
can make the village beautiful and have as many amenities as you
choose. By doing so, you will help agriculture here and also add
to your strength. The education imparted in present-day schools
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is, according to me, no education at all. The village has a large
number of Christians and Muslims also. If you all come together,
you will be able to achieve much for the village. For winning
complete freedom, all these communities will have to unite.

As for the Bhangis, you believe that they are the scum of the
earth. We do nothing at all for their betterment. We only lower
ourselves by believing them to be of low birth.

Now, having said this, let me turn to other things. We have
come forward to win our freedom from this tyrannical and op-
pressive Government. If we cannot put our own house in order
in an organized manner, how shall we run the country’s Govern-
ment? I ask you, therefore, to learn order and organization. Think
of cow-protection also. In this band marching with me, there are
experts on animal husbandry who will be able to help you. Intro-
ducing improvements by slow degrees, you can solve the question
of cow-protection. Do think about these things. This struggle
against the Government on which we have embarked is not going
to reach its conclusion with five, or twenty-five, or even millions
of men getting killed. We have to look after these other
things also simultaneously.

[From Gujarati]
Prajabandhu, 16-3-1930

68. SPEECH AT NAVAGAM
March 13, 1930

As I enter the Kheda District, memories—some sweet, some
bitter—fill the mind. It was while working in the Kheda District
that I became one with the lives of people. I have seen nearly
all the villages here. I covered many of them on foot. I have come
to Navagam in the middle of a battle. This is our third halt:
Aslali was the first, Bareja was the second and Navagam now is
the third. Vallabhbhai had great expectations of the Kheda
District. Having been arrested in this district, he has won glory
for himself.

The Government found some pretext or other to arrest
Vallabhbhai. It knew well that his, and not the Government’s,
writ would prevail in Kheda if he was free. Pressure was brought
to bear on the Magistrate somehow to serve a notice on Sardar,
and he was arrested. What could a poor Magistrate do where the
entire atmosphere is vitiated? We do not yet have the neces-
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sary spirit of self-sacrifice and the necessary self-confidence for any-
one of us to tell the Government that he could not issue such a
notice. What does it matter that a person receives salary from the
Government? And, moreover, who pays that salary? Who am I
to explain to the Magistrate that it is God who does that? How
can I do it? To the Magistrate the Government is God, the pro-
tector, and everything.

The Patidars and the Dharalas, the two principal communi-
ties of the Kheda District, are both courageous. What will they
do to fight this Government? Before I ask the question, I have
to congratulate you all. All the Matadars here have shown great
courage in my presence and stated that they would not accept the
Headman’s office, with the result that the latter has now resigned.
I congratulate you on your resignations. If you have been offer-
ing resignations under pressure from anyone, I must ask you to
withdraw them. Not only will that cause me no pain, but I will
protect you against those who might try to force you to resign.
This fight is based on truth. I want no victory with unworthy
help.

It is after many days and nights of heart-searching that I have
decided to stake my life on this last struggle, and to take my co-
workers with me so that they, too, may sacrifice their lives. I de-
pend on truth alone for winning this war. I shall be happy if I
have your support in that. It will make no difference to me even
if you do not resign.

When we win swaraj, even a scavenger will be free to take
Vallabhbhai to task. When he was in jail Vallabhbhai used to
ask whom he could fight when all officials from the peon upward
were Indians. You should remember this. With the present Gov-
ernment might is right. But, against me, its guns and gun-
powder are no more than dust or pebbles. Your present duty is
to show the Government your strength through your work.

Be true to your word, Headman and Matadars, if you are
bent on winning complete independence. You should remember
and act upon Tulsidas’s words:

“The way of the Raghus it has been ever,
Life may be lost but a pledge never.”

Before all these present here I remind you of this. Listen to
me and, if you so feel, admit truthfully that you do not have the
strength to resign. The people of the Kheda District have bathed
me in their love. No resident of this district should first give me
a promise and then stab me in the back.
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I shall regard you as brave men if you truthfully withdraw
your resignations, and also if you truthfully adhere to them.!

In the present struggle, which we have started to establish
Ramarajya, both the poor and the rich are ready to give me
monetary help, but I look up to the people for strengthening me.
You will have redoubled my strength when, following me, you
come forward to manufacture salt. By leading you along my path,
I wish to bring glory to one and all among us. I may ask for
your resignations or for money from you; but for the present I
am asking for soldiers for this fight. Civil disobedience of the
salt law is within the power of all—men and women, young
and old.

I have gone through the figures regarding Navagam. In the
population numbering a thousand, only one person is a habitual
khadi-wearer and there is just one spinning-wheel to swear by.
I ask you now to take a vow to produce and wear khadi. That way
you will save Rs. 5,000 a year. By working at the spinning-
wheel, women too will be adding to their power greatly.

Remember that in the resignations you have handed in I see
God’s hand. The Kheda District has made an auspicious begin-
ning. I have embarked on this last struggle of my life because
God wishes to make me His instrument for this work. The life of
this skeleton which is addressing you is God, and it does whatever
good He desires. Let us now part with Ramanama on our lips.

[From Gujarati]

Prajabandhu, 16-3-1930

69. TALK TO PRESS REPRESENTATIVES?

Navacawm,
March 14, 1930

I wish to offer some consolation to the Press representatives
present here. I am responsible for the hardships caused by the
application of Ashram rules. I have been asking for alms from the
people, though I have no right to demand any. Hence, I cannot per-
mit everybody to accompany me and live on the alms. We do need
the help of newspapers. But this struggle is a unique one. If they

T At this stage the Headman and the Matadars explained how they had
resigned of their own free will, and the Headman presented Rs. 125 to
Gandhiji on behalf of the village.

2 Given at the end of the morning prayer meeting
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have respect for the movement they may help it. No one need
write anything for my sake. They may criticize me. From the vil-
lage people I receive food in measured quantities and no one can
accept more than what the rule permits. I request the Ashram
inmates and the Press representatives that if they need any item
in excess of what is permitted by the rule, they may get it only
with my permission. In the last analysis, even the Press representa-
tives have come for public service, have they not?

Hundreds of thousands will follow this batch of seventy-
eight in whatever they do. People will criticize us if we do not
cultivate self-sacrifice. If the people feel the slightest distrust of
us, they will condemn the whole movement. We have, therefore,
to treat them with love, not force. The mountain is an assemblage
of earth particles sticking together. Similarly, all great accomplish-
ments in the world are the result of homogeneous effort. When the
effort is heterogeneous the result is quite different. Because the river
Ganga has the power to sanctify all waters, it absorbs all impurity
within itself.

If the satyagrahis follow truth in carrying on this struggle,
they will show, not merely to India but to the whole world, that
ours is a holy war. My speech yesterday was also in the nature of
a prayer to all.

People fall ill through their own negligence. The rule for one
who falls ill is that he should be left where he falls ill. I am in-
deed sorry that I cannot try to meet you all. I ask you, there-
fore, to come and see me when you need to consult me. The
burden of work on me is too heavy to leave me time to see you.

It is my advice to you that no person should come here with-
out special permission. Only after obtaining previous permis-
sion may anyone accompany this batch. Those who desire to
come here and see what is happening should rather stay where
they are and do their duty there. They should persuade every-
one to offer civil disobedience and offer it themselves.

[From Gujarati]
Prajabandhu, 16-3-1930



70. LETTER TO VASUMATI PANDIT
March 14, 1930

CHI. VASUMATI,

I want a full account of the arrangements made for you.
Send me your daily programme of work and also tell me about
your health. Let me know whether or not you can clearly under-
stand the translation of the Gita. Read it with great care. Do you
enjoy complete peace of mind?

Blessings from
Baru

[PS.]
My blessings to Kamla. What work does she do?

From a photostat of the Gujarati: S.N. 9281

71. LETTER TO SUSHILA GANDHI

March 14, 1930
CHI. SUSHILA,

I don’t know how to compliment you as well as you deserve.
I had observed your strength of character even when I first saw
you before you were married. But the strength which you have
actually revealed has surpassed my expectation. If you cannot
keep your peace of mind there, you may go to Akola without any
hesitation. But I should certainly like you to remain there if you
can be tranquil and if you and Sita can keep good health, for
the Ashram is at present the best school for women. You will not
get at any other time the experience you are getting there just
now. I am sure you will not worry about Manilal. God has given
him a strong physique. And he is all simplicity of heart. Nothing
makes him unhappy. There is no limit to his courage. How can
such a person suffer? He has been looking after me.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4765
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72. LETTER TO KUSUM DESAI
March 14, 1930

CHI. KUSUM,

If Krishnakumari’s eyes are sore, get them examined by
Haribhai. Tell Chandrakanta that I expect much from her. Get
Shantu’s teeth examined by Haribhai and ask him to remove the
loose ones. Send me a report about Dhiru and about anybody
else who may be ill.

Send me your daily programme of work. Do you have a sepa-
rate room to yourself? How do you feel there?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 1793

73. SPEECH AT VASANA!
March 14, 1930

You have all given us an excellent reception. You have seen
to it that there is nothing wanting. You have raised this pandal and
erected a cottage for me, which I very much like. I am glad that
you have arranged things as I had wanted them. But a doubt
lingers in my mind about this village, and as a satyagrahi I should
tell you the thought that occurs to me. Of course it is not practi-
cal wisdom in a man to speak out all that he thinks. Still, for my
part, I regard myself a very practical man. One should have no-
thing to do with the practical wisdom which goes against the world’s
welfare. My co-workers or I have lost nothing through this atti-
tude of mine. I wonder if you thought that, since there were five
Antyajas, and possibly some Muslims, accompanying me on this
campaign, it would be best to lodge me and my party outside the
village. I hope you have not been clever and thus quietly avoided
trouble. I first asked people to inquire about this, but subse-
quently decided to put the question to the meeting here. I am
determined to reach Jalalpur, having given you all that I have.
Those accompanying me are only students. A true student always

1 The meeting was held at 3 p.m.
75
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hungers for knowledge, which he seeks to garner with the world
as his school and with nature and mankind as his books. Many
saints were illiterate, but they had trained themselves in the art
of thinking and so they were students. I even sent some students
to inspect the Antyaja locality here.

This fight is based on truth and non-violence and, therefore,
we are true satyagrahis. And I ask you to believe me when I
prophesy that a day will come when the British will apologize to
us. Shri Vallabhbhai turned nights into days and rendered help to
the British. He served the people, and the Government is repaying
him now by arresting and removing him away from us. I tell
you, though the Government has been able to imprison for the
present a man like Vallabhbhai it will have to apologize to him.
Of course he does not care that he has been arrested. To me, he
was my hands and feet. Had he not worked and prepared the
ground here in this district, I could not have mustered the courage
to speak these few words before you.

What is going to be your reply to the salt law? All of you
have to reform yourselves and offer a fight to the Government.
We can prepare ourselves to win complete freedom by serving our
Antyaja brethren. I should be happy if my doubt about your vil-
lage is ill-founded. May you serve one and all without exception.
Abolition of the salt tax or remission of some other taxes will not
mean swaraj for us. Winning swaraj is not going to be so easy as
that. That is only a way to it and by following it we shall reach
the goal of freedom.

It is indeed a good thing that the Headmen of Navagam,
Vavdi, Agam, Mahelaj and other villages have tendered their
resignations.  Why should they stick to Headmanship for the
mere five rupees a month that the Government pays them? If the
Collector summons a Headman, let him say, “Give us back our
Sardar. Grant us a remission in land revenue.” To give up Gov-
ernment service is to exorcise an evil spirit haunting the home.
In resigning his job, your Headman has done a meritorious deed.
When we have a people’s Government, we shall see what to do.
Satyagraha means disobedience to every law of the Government.
Disobedience of the salt law is one item of such satyagraha. Such
disobedience is our duty; it is our right. In the fight for that
right, I need your help, not in the form of money but of volunteers
to break the law.

The next item on my programme is khadi. How shameful
that your village shows a zero against the columns for the number
of spinning-wheels and khadi-wearers! If you have not been
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wearing khadi hitherto, wake up and begin now. I appeal to you
to help our poor country by using khadi. It is my wish that there
should be none among you who does not wear khadi. I earnestly
ask you to be dressed in khadi clothes. For women, spinning used
to be a yajna. There were five such yajnas. The first was the
kitchen fire. Performing that yajna, my mother set apart a go-grasa,
a morsel for the cow. The second was the quern, the third was
the broom, the fourth the spinning-wheel and the fifth was fet-
ching water. Now all these yajrnas are on the wane, because sel-
fishness has crept in among us. If you wish to follow the path
of dharma, start again the spinning-wheel sacrifice and follow the
good sense that God has bestowed on you.

[From Gujarati]
Prajabandhu, 16-3-1930

74. LETTER TO NARANDAS GANDHI

On tHE DanDI MARCH,
March 15, 1930
CHI. NARANDAS,
Credit to the MNavajivan account the money which you are
receiving.
I am writing to Mathew. That is how he always works. Unless
he is able to fix his attention, he is of no service even in the

G.S.S8.1

Ask Prabhudas to write to me. So far I have experienced no
difficulty in walking.

Blessings from
Baru

From the Gujarati original: C.W. 8090. Courtesy: Narandas Gandhi

I Gandhi Seva Sangh



75. LETTER TO BRIFJKRISHNA CHANDIWALA

[March 15, 19307
CHI. BRIJKRISHNA,

It pained me to have to use harsh words with you, but it
had to be done, as I wished to remove your pusillanimity. Unless
you are determined and firm in your purpose, your energies can-
not be fully utilized. Tenderness of heart is essential, but for true
tenderness determination is even more essential. Thereby family
ties are purified, and delusion is overcome. You must also give
up your desire to meet me. Whatever I could give you I have
already given. A time will come when you too will have to go to
jail like so many of us, but for the present your work is your prison.
Therefore do not leave Vijapur unless it is on important business. Im-
prove your health, and continue to render whatever help you can.

Blessings from
Baru
From a photostat of the Hindi: G.N. 2377

76. SPEECH AT DABHAN
[March 15, 1930]

I have come to know that a Headman, a Matadar and a watch-
man of Kanakapura have submitted their resignations. I hope that
you have handed in those resignations willingly and that none
of you will yield if any of the officials intimidates you and that
you would not, seeking pardon, withdraw them. When we have
once taken a vow, we shall not withdraw them even if we die.?

Your Headman has submitted his resignation but his old uncle
has registered himself as a volunteer. It is not that only young
people can join this struggle. This is a religious as also a non-vio-
lent struggle and even children can take part in it. The names of
some women have also been received by me. I have received
names even of children below the age of fifteen and I do not
hesitate to mention them.

1 The date is from At the Feet of Bapu, p. 58.
2This and the following three paragraphs have been taken from Praja-
bandhu, 16-3-1930.
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I have received names of many more old men also and they
say that it is better to die in jail than outside it, but only out of
thoughtfulness I do not take them along with me. On reaching
Dandi, we shall call them first and send them first to jail.

I hope that the Headmen and Matadars from the neighbour-
ing villages also will send in their resignations.

Although we claim to practise cow-protection, we should
now call it buffalo-protection or service to buffaloes. In this town
of Dabhan, there are three hundred buffaloes as against three cows.
This suggests that we are ignorant of animal husbandry. In this
district, it is difficult to obtain cow’s milk or ghee for sick persons
or for those who have taken the vow to serve only the cow. Go-
seva does not mean saving the cows from Muslims or Englishmen—
this amounts to cow-slaughter. That is a misinterpretation of the
term goseva.!

The number of cows sent to Australia to be slaughtered is a
hundred times the number that are slaughtered in India by the
Muslims. If you desire to see to it that cows are not exported
abroad, you should all train yourselves in animal husbandry and
act in accordance with that science.

I do not recall the taste of buffalo’s milk. Hence I cannot
distinguish it from cow’s milk. However, doctors have testified
that buffalo’s milk and ghee are not as nourishing as those of the
cow and Europeans do not even touch the milk of the buffalo.

Ours is a holy war. It is a non-violent struggle. Even women
and children can take part in it. The soldiers of satyagraha will
never do what the ordinary soldiers do. Your village consumes
800 maunds of salt a year, and thus pays money to the Govern-
ment without reason. The Government appropriates to itself all
the taxes you pay without making any return to you. We wish to
throw off that burden and hence we demand complete freedom.
If you feel strong enough, give up Government jobs, enlist your-
selves as soldiers in this salt satyagraha, burn your foreign cloth
and wear khadi. Give up liquor. There are many things within
your power through which you can secure the keys which will
open the gates of freedom.?

[From Gujarati]
Prajabandhu, 16-3-1930, Navajivan, 30-3-1930, and Gujarati, 23-3-1930

1'This and the following two paragraphs have been extracted from
“Swaraj Gita”, Navajivan, 30-3-1930.
2 This has been taken from Gujarati, 23-3-1930.



77. SPEECH AT NADIAD
March 15, 1930

I have visited Nadiad often and made many speeches here,
but never before did I see such a huge mass of men. Bound by
the chains of slavery, we are being crushed at present, and we
want to shake them off. I am sure you have come here today not
for my sake or for the sake of my troop of eighty, but because you
hunger for complete freedom. Since I left Ahmedabad, on my
way here large numbers have showered their blessings on me and
my mission. The showers have swelled into a flood, as it were.
You, too, are witnessing the same thing.

Vallabhbhai’s services to Kheda District have been many and
various. At the time of the floods he saved thousands of men.
That Vallabhbhai is now behind the prison bars. I too have done
some work in this district. You have, therefore, a threefold duty
to discharge. The imprisonment of Vallabhbhai is your imprison-
ment. Arresting him in Kheda is arresting Kheda itself. Of
course by imprisoning Vallabhbhai the Government has honoured
him, but you it has insulted. What is to be your reply to this in-
sult? Your reply can only be winning complete freedom. How
could you do that? Only by following my path. That is as clear
as the rule of three.

I wish all Government servants to give up their jobs. What
is Government service worth after all? A Government job gives
you the power to tyrannize over others. And what do you earn
in the job? By dint of independent labour a man can earn thou-
sands if he chooses to do so. The local Headman has resigned his
post. But is that enough? Nadiad produced Govardhanram and
Manilal Nabhubhai. It has been a city of men of letters. Are
there any heirs of these learned men now? What is the duty of
the students in this city of learned men? And the duty of their
sisters and mothers? It is up to you all to give a reply to these
questions. You all have to enlist yourselves as volunteers. As soon
as I get behind the bars or as soon as the All-India Congress
Committee gives a call, you should come forward to offer your-
selves for being jailed. Then alone shall I believe that Nadiad has
made its contribution to our struggle.

80
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Nadiad is thirty-one thousand strong. You spend three hun-
dred and ten thousand rupees on cloth year after year. Instead of
letting this wealth flow out of the city, what a gain it will be if
you keep it in your homes! You will then have obeyed the most
beautiful law of nature. That is the simple calculation I ask the
heirs of Govardhanram and Manilal to make. If they do not
do so, they would be bringing disgrace on the good name of
Nadiad. Will not Nadiad, the pride of Gujarat, do even this
much? May God grant you the strength to do it.

[From Gujarati]

Gujarati, 23-3-1930

78. LETTER TO DURGA GIRI'

[On or after March 15, 1930]?
CHI. DURGA,

I have your beautiful letter written in a beautiful hand. What
you write about Mahavir is correct. He who regards all as equals
wins. Kaka’s Shankar too has joined the caravan. Immerse your-
self fully in works of service. Do not be lazy about anything. We
are all well here. Tell Maitri not to be indolent in the least. Does

she dip her hands in potassium permanganate solution? She must
observe restraint in her diet.

Blessings from
Baru
[From Hindi]

Bapuki Virat Vatsalta, pp. 30-1

1 The text of the original, which is in Gujarati, is not available.
2 Shankar, D. B. Kalelkar’s son mentioned in the letter, joined the Dandi
March on this day.
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79. WE ARE ALL ONE

God is present in all of us. For my part, every moment I expe-
rience the truth that though many we are all one. He does not
reveal Himself in the same form in all of us, or rather the hearts
of all of us not being alike we do not see Him in the same form—
just as in mirrors of different colours and shapes a thing is reflect-
ed in different colours and shapes.

From this it follows that the sin of one is the sin of all. And
hence it is not up to us to destroy the evil-doer. We should, on the
contrary, suffer for him. From this thought was born the idea of
satyagraha and of civil disobedience of law. Criminal, violent or
uncivil disobedience is sin and ought to be abjured. Non-violent
disobedience can be a holy duty. It is with this thought that
Deenabandhu Andrews has often said that he is doing atonement
on behalf of the English, that Mirabai has come to live in the
Ashram and that Reginald Reynolds is staying in the Ashram.

Shri Khadgabahadur Giri is known to all. He killed a man
for committing adultery and then surrendered himself to the police.
This friend had lived in the Ashram for some time. In his statement
to the court he described himself as a believer in the principles
of the Ashram. Though I could not understand his meaning, I was
not prepared to examine his action. This led many to write strong
letters to me, but I did not reply to them and I remained silent, as
I did not think it my duty to pronounce an opinion. Now this
friend has come to join in the present pilgrimage. Missing his
train, he arrived a day late. Now, since he cannot join unless he has
my permission, he has had to stay back at the Ashram. I believe
that the struggle which is in the offing should be started only by
those who observe the principles of the Ashram. I have, therefore,
written to him: ‘“You may come if you accept the principles of
the Ashram as binding on you.”

This account, however, is irrelevant to the present article. It
has been given merely to introduce Shri Khadgabahadur. The
reason for publishing his name is that he, too, has come to do
atonement for the sins of others. He has given his reason for
insisting on being included in the very first batch as under:!

1 The letter is not translated here.
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The Mahavir mentioned in this letter is the son of the late Dal-
bahadur Giri. Following the line of thinking in the extract above,
Dalbahadur Giri himself had joined the Non-co-operation movement
in 1921 and also suffered imprisonment. When he came out of jail
he had been suffering from severe dysentery, which proved fatal.
He had advised his wife to go and live in the Ashram. The widow
communicated her resolve to come and stay in the Ashram. I
had known Dalbahadur Giri. I could not disregard his death-bed
wish, and the wish of his wife. I thought it my duty to respect
it. This widowed mother encouraged her son to join the present
struggle. The boy is being brought up at the Ashram for the
last nine years. As Mahavir’s guardian, I also permitted him to
join. Such boys as had completed fifteen years of age had the
permission to join if they so wished. Mahavir has joined the
struggle of his free will and with the blessings of his elders. My
experience of him has been a sweet one.

These facts will probably enable the reader to see the struggle
in a better light. He will also have a better understanding of what
satyagraha means. The whole conception rests on unbounded
faith in the unfailing power of non-violence. The satyagrahi always
acts in the spirit of atonement. He believes that he shares in the
sins of the ruler or the ruled. He regards himself also as a sinner.
One is certainly a sinner as long as the possibility of sin remains
in one. One is guilty of passion if one has potentiality for passion.

[From Gujarati]

Navajivan, 16-3-1930

80. THE DEPARTURE

Thousands of Ahmedabad citizens, both men and women,
kept vigil on the night of the 1Ith. Thousands flocked to the
Ashram. One heard rumours all through the night. “Here is some
news,”’ someone with a grave face twice whispered into my ear!
“Reliable news has been received that a special train is arriving
this evening and will take you away to be borne to Mandalay.”
As it is the same to me whether I am in jail or outside, the news
had no effect on me and I went to bed in perfect peace. But
the sight of the mill-workers and mill-owners around me could not
but make me happy. Though eagerly expected, “they” did not
come, and at the appointed hour and minute God gave us the
send-off. We walked on between rows of people who had come
to see us set out, the rows extending to as far as the Chandola
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lake. I can never forget the scene. For me, this was the form
in which God’s blessing descended on me. In the face of such a
spectacle, how could I believe that there was no prospect of success
in this struggle? Both the rich and the poor were present in
proportion to their numbers in the population. If the spectacle has
any meaning, it is this, at any rate, that all people want freedom
and they want it through peaceful means. In the eyes of men
lining the road from the Ashram to Ellis Bridge I saw not poison
but nectar. I saw in their eyes no anger against British rule or
rulers, but I saw there the joy born of the confidence that
complete freedom was now at hand.

The authorities on their part had acted wisely. Not one
policeman was to be seen. What business could the police have
where people had come together for a festive occasion? What
would the police do there?

May the self-confidence displayed by the citizens of
Ahmedabad last for ever! Let that confidence spread all over the
country, and complete freedom will be ours without much effort.
If such freedom is our birthright, how much time should we need
to win that right? To breathe is my birthright, and breathing
therefore proceeds with ease. Itis the long history of slavery that
has given us the illusion that slavery is our natural state. The
truth is that it is not the natural state of any man whatever. If
three hundred million men and women are determined to win
freedom, you may take it that it is theirs. The scene on the 12th
was a sign of that determination.

But I am not a man to be easily taken in by appearances.
All over the world, the common mass of men move like sheep
following one another. It was so on the 12th too. Many had come
out just because others had done so. For many others, this coming
out for the festival was the beginning and the end of their self-
sacrifice. If that was the truth, their coming out was no sign of
the approach of freedom. If a hundred thousand men oppress
three hundred million and the latter come together to struggle
to get rid of the oppression, they will win their freedom from
slavery with very little effort and sacrifice. But some sacrifice
there has to be. Winning freedom is not child’s play. It requires
the labour of thoughtful men, so that if the three hundred million
would not become khadi-wearers, at any rate three million must
come forward to offer civil disobedience. If many join in this
sacrifice for swaraj they would share the labour. If the number
of such people is small, they will have to bear a greater burden,
for the labour needed for winning freedom will always be the
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same. The only question, therefore, is who should bear this burden
and how. The immediate burden of bringing success to the pre-
sent march falls on the Gujaratis. Bringing success to the march
does not mean only providing regular meals and rendering other
services to the party. The mahajans at the various places are
doing that with love. To bring success to the march means men
and women coming out in large numbers to join the struggle.
People should get ready for civil disobedience of the salt law as
soon as the marching party reaches Jalalpur. Every village should
get ready its own quota of civil law-breakers so that at the
proper time they plunge into the fight.

[From Gujarati]
Navajivan, 16-3-1930

81. “BHAGAVAD GITA” OR “ANASAKTIYOGA”

It is more than forty years since I have been reading, pondering
and following the Gita. Friends expressed a desire that I should
put before the Gujaratis my understanding of that work. I em-
barked on translating it. From the point of view of scholarship
my qualifications for attempting the translation would seem to be
nil, but as one following its teaching I may be considered to be
fairly well qualified. The translation has now been published.!
Many editions of the Gita carry the Sanskrit text also. It has been
intentionally left out in this one. I would like it if all knew Sanskrit,
but all will never learn Sanskrit. Moreover, many cheap editions
with Sanskrit are available. I, therefore, decided to leave out
the Sanskrit text and reduce both the size and the price. This
edition has 19 pages of introduction and 187 pages of translation
so that it can be easily carried in one’s pocket. Ten thousand
copies have been printed. My aspiration is that every Gujarati
will read this Gita, ponder it and practise its teaching. An easy
way to ponder it is to try and understand the meaning without
referring to the Sanskrit text and then to conduct oneself accord-
ingly. For example, those who interpret the teaching of the Gita
to mean that one ought to kill the wicked without making a dis-
tinction between one’s kinsmen and others, should kill their parents
or other relatives if they are wicked. In practice, they will not
be able to do so. Naturally, then, it would occur to the reader
that where destruction is prescribed the work contemplates some

1 Vide Vol. XLI.
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other form of destruction. Almost every page of the Gita advises
us not to make a distinction between our own people and others.
How is this to be done? Reflection will lead us to the conclu-
sion that we should perform all our acts in a spirit of non-
attachment. In the very first chapter we find Arjuna facing the
troublesome question of one’s own people and others. In every
chapter the Gita brings out how such a distinction is false and
harmful. I have called the Gita Anasaktiyoga. The interested
reader will be able to learn from the work what that is, how
non-attachment is to be cultivated, what its characteristics are, etc.
Trying as I do to live according to the teaching of the Gita, I
could not avoid the present struggle. As a friend says in
his telegram to me, this is a holy war for me. It is a happy
augury for me that this book is being published just as the holy
war is entering its last phase in the form of the present struggle.
[From Gujarati]

Navajivan, 16-3-1930

82. LETTER TO ABBAS TYABJI
March 16, 1930

DEAR BHRR,!

What a joy to have received your letter! Of course, you must
take rest. Sardar has filled me with many anecdotes about you
and now Mahadev has come in to give us the latest. I am glad
this time you have not brought any illness with you. Can’t
afford to think of you as an old man in spite of the whiteness of
your ample beard. Mahadev tells me you can dance. I feel
like asking for a short leave to come and see you dance. But that
cannot be. I am, therefore, imagining all sorts of movements.
You should be put with the Poet!!!

Love from us all.

Yours ever,

M. K. G.
From a photostat: S.N. 9569

1 This was a form of greeting used between Gandhiji and the addressee.



83. LETTER TO VASUMATI PANDIT

March 16, 1930
CHI. VASUMATI,

I have your letter. Restrain your desire to come and see
me. If, despite your best efforts, you cannot do that there is
no harm in coming. Keep in mind the condition that you should
take proper care of your health while working. You will not

get such an opportunity again. You should, therefore, preserve
your health.

Blessings from
Baru
From a photostat of the Gujarati: S.N. 9282

84. LETTER TO NARANDAS GANDHI

O~ tHE DanDI MARCH,
Sunday [March 16, 19301

CHI. NARANDAS,

I get your letters. I send with this a letter on the Bank. If
it does not serve your purpose, please let me know.

I have asked those three gentlemen from Madras and the two
from Bengal to return. They do feel sorry. If you see them re-
penting when they arrive there and if they are keen on joining
the Ashram again, take them back. There is no harm in doing
so if they are real workers. But I do not wish to interfere with
your management, and that is why I refused to give them any
letter.

How is Purushottam keeping? Cannot Keshu lead the reci-
tation of the Gita? He can sing the bhgjans too. If he does not
agree, in any case Premabehn is there.

Blessings from
Baru

1 From the enquiries about Purushottam’s health and arrangements re-
garding recitation of the Gita and bhajans, this appears to have been written on
the first of the three Sundays during the Dandi March.
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[PS.]
Enclosed with this is a letter written by Jamna, which seems
to have been sent to me by mistake.

Baru
From Gujarati: C.W. 8092. Courtesy: Narandas Gandhi

85. SPEECH AT BORIAVI

March 16, 1930

In this peaceful struggle there is no room for coercion of any
kind. We will coerce no Englishmen nor any of our country-
men. I do not want anyone to resign under compulsion. Resig-
nations tendered under duress or in awe of somebody ought to
be withdrawn. They have jailed your Sardar, that is, they have
taken from you swaraj itself. We must get him released from
prison and, you will have proved your strength if you can see to
it that he is out in one month instead of after three. After
Vallabhbhai is released, take care that you do not apologize and
withdraw your resignations. You can withdraw the resignations
and become Headmen again only when we get control of the
Government.

If you drink liquor, tea, etc., and still think that Gandhi
who has gone to battle with his band will bring you swaraj,
you are making a mistake. Gandhi will leave for ever and his
troop will be lost in the sea. Swaraj can be won only if you all
take up constructive work. Those of you who do not enlist as
soldiers of swaraj should at least wear khadi.

[From Gujarati]

Prajabandhu, 23-3-1930



86. LETTER TO MIRABEHN
March 17, 1930

CHI. MIRA,

I have your letter and the flowers that were struggling to
find me out. My fatigue so far seems to be health-giving. For
it enables me to take milk twice instead of once and plenty of
fruit. Today the fatigue of the past five days made me sleep
five times during the day. I hope to find myself thoroughly fit to
undertake the ensuing week’s march or whatever else may be in
store for me. So you will not worry about me.

I see you are now finding yourself there. The struggle has
been a veritable godsend for all of us. It is, as it should be,
a process of cleansing. Let us never be slack.

Love.
Baru
From the original: C.W. 5427, Courtesy: Mirabehn; also G.N. 9661
87. LETTER TO SATIS CHANDRA DAS GUPTA
ANAND,

March 17, 1930

BHAI SATIS BABU,

I saw in the newspapers that Bengal has appointed you dictator.

Is it true? If true, have you been appointed by both the factions

or only one? Whatever it may be, I know that your love will

put everything right. Only yesterday Panditji' gave us a song in

the prayer meeting which can be translated thus: ‘“The way of

love is like the purifying flame.”” When true love is born it de-

stroys all impurities. Your job is the hardest of all, I realize.

Your penance of eight years will give you wisdom and strength.
May God give you and Hemprabha Devi a long life.

Blessings from

Baru

From a photostat of the Hindi: G.N. 1616

1 Narayan Moreshwar Khare
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88. LETTER TO SUSHILA GANDHI

ANAND,
Silence Day [ March 17, 1930]!
O PARSI LADY,

There is no limit to your cunning. You seem to be prepar-
ing an alibi in advance. If parents lift you up, haven’t they
the right to throw you down? And why do you believe that
I have lifted you up in order that I may afterwards throw you
down? Why did I have Chapter XII [of the Gifa] read out on
the day of your marriage? If you believe that you do not possess
the virtues I attribute to you, you should pray to God to grant

them to you. But your uncle calls you Dhairyamata?. What
do you say to that?

Blessings from
Baru
From a photostat of the Gujarati: G.N. 4766

89. LETTER TO KUSUM DESAI

ANAND,
Stlence Day [March 17, 1930]3

CHI. KUSUM,

I have your letter. What you say about a house is quite
correct. But your duty was to move into the Hostel, and it was
good that you did so. We should love what is good for us. Work
as much as you like, but preserve your health. And be sure that
you write to me from time to time.

The secretaryship still clings to you. When you get time,
clear up everything. Don’t worry about me. I know that I have

1 From the contents the letter seems to have been written in 1930. In that
year, Gandhiji was at Anand on this date.

2 Literally, ‘“Mother of Courage”; the addressee’s daughter was named
Dhairyabala.

3 The reference to the addressee moving into the Ashram Hostel suggests
that this was written in 1930.
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made you unhappy, but I don’t feel sorry that I have done
so. Who else could have that privilege?
Blessings from
Baru
From a photostat of the Gujarati: G.N. 1794

90. LETTER TO PRABHAVATI

Silence Day, March 17, 1930
CHI. PRABHAVATI,

I have had no letter from you for some time. It was ex-
pected that I would be arrested on the 12th itself. Now six days
have passed, and since it is Monday today I have sat down to
write this letter. Though I have been walking a great deal, I
have kept fine till now. You must be reading the accounts in
the papers. Hence I do not write anything about it here, nor
have I the time to do so. If you like, you may show the ac-
companying letter to Jayaprakash, and if he permits, inform
Father and go to the Ashram.

Blessings from
Baru
[PS.]
Mahadev came a moment ago and read out your letter. I
felt happy. If you can come, please do.

From a photostat of the Gujarati: G.N. 3361

91. LETTER TO NARANDAS GANDHI

Silence Day [March 17, 19301
CHI. NARANDAS,
I have your letter.
The fact that people still come presents a very difficult

problem. Keep those who work. Those who do not work should
immediately leave.

I certainly like your going to the common kitchen for your
meals. But give your body the food which it requires and pre-

1 Sumangalprakash was left behind at Anand where Gandhiji was on
March 17, 1930.
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serve its health. You seem to me to be a follower of the Gita
and I believe, therefore, that the burden of your happiness and
welfare will be borne by God.

Kevalram’s wife may certainly come. Illness dogs us here
too. Three persons are ill. Sumangalprakash has a mild attack
of measles. I will leave him here.

Blessings from
Baru

[PS.]

Has Purushottam left? If so, who conducts the prayers?
I suppose you know how to do that? Do not forget that Keshu
also is an expert. No burden should be put on Prabhudas.

From Gujarati: C.W. 8094. Courtesy: Narandas Gandhi

92. LETTER TO GANGABEHN VAIDYA

Silence Day [March 17, 1930]!
CHI. GANGABEHN (SENIOR),

I have your letter. You will always be doing good, doing
service. Lakshmibehn came and told me something. As you
know, I could not spare time to ask her for more details. Take
care of your health.

Blessings from
Baru

From the Gujarati original: C.W. 8743. Courtesy: Gangabehn Vaidya

93. LETTER TO JFAYAPRAKASH NARAYAN

ANAND,
March 17, 1930

CHI. JAYAPRAKASH,

Nowhere else have I observed such zeal for sacrifice as has
been displayed by the Ashram women. At present the women
are to a great extent managing the internal affairs of the Ashram.
The chance of acquiring such experience will never be repeated.
I would therefore advise you to send Prabhavati there. After my
arrest the Ashram women too will court imprisonment. I think

1 The source bears the date March 20, 1930 in the addressee’s hand which
could be the date of receipt. The preceding Monday was March 17.
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Prabhavati should join them. She is worthy in every respect. I
hope your work is proceeding well.

Blessings from
Baru

From a photostat of the Hindi: G.N. 3362

94. SPEECH AT ANAND

March 17, 1930

You have just heard Panditji sing that the path of love is
like a flame. A satyagrahi’s path is the path of love, not one of
enmity. It should be the ambition of a satyagrahi to win over
even the most hard-hearted of enemies through love.

How can one demonstrate that there is nothing but love
underlying civil disobedience? Pritam must have had a direct

experience of this, as a result of which this bhgjan poured forth
from his heart.

Ill feeling perhaps could be compared to fire. How could
that be said of love? Whereas ill feeling burns others, love
burns oneself and purifies the other person. When love assumes
this intense form, it may well appear to some as fire, but you may
be sure that in the end it will make its cooling effect known.
This band of satyagrahis which has set out is not staging a play;
its effect will not be merely temporary; even through death, it
will prove true to its pledge — if death becomes necessary. The
Government will, in the end, have to admit that these persons
practising satyagraha were devotees of truth and non-violence.
Nothing will be better than if this band of satyagrahis perishes.
If the satyagrahis meet with death, it will put a seal upon their
claim. None of us can assert today whether we have the strength
to die a satyagrahi’s death. To stab someone in the abdomen in a
fit of rage or to die harbouring anger in heart, but keeping up
an appearance of non-violence through shame is not to die a
satyagrahi’s death.

Not only should there be no anger within one’s heart at the
time of death, but on the contrary, one should feel and pray:
‘May good befall him who kills me!” When anyone meets
death in such a manner, I would call it a satyagrahi’s death and
only in such a death would the dying person be considered to
have been true to his pledge. Even with regard to myself I
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cannot give any assurance today. It is only others who can judge
a person by this test after his death.

Here in Anand, you have Narsinhbhai’s hut. Anand is the
educational centre of the Patidars. Kheda district is the home
town of the Patidars, of Vallabhbhai, of Motibhai Amin, and of
the volunteers of the Charotar Education Society. Where can I
give expression to the feelings within me if not before such an
audience? I have come to you filled with great expectations.

I have asserted at many places that this time I have not set
out to beg for funds. I know how to do that. This struggle
is not one based on money. It is going to be carried on without it.
In a trice this morning, the yarn merchants of Bombay presented
me with Rs. 2,501. The Diamond Association has sent me Rs.
2,000. Moreover, if I make even a feeble appeal for funds, Gujarat
and India would shower money upon me; I would be buried
under its weight and would be unable even to reach Jalalpur.

I have come to ask for a big contribution. In your hands
lies the honour of the Patidars of Charotar. You are like salt in
the sea of Patidars. If the salt loses its savour, wherewith shall
it be salted? Salt is more sapid than either sugar or jaggery.
The latter may even cause jaundice, whereas a pinch of salt adds
flavour to the meal. If Anand gives up its savour, if courage and
such other virtues which have been attributed to the Patidars are
not displayed in Anand at this juncture, where else can one see
them?

You must have understood the reason for this introduction.
Are the students of Anand and Kheda district going to sit down with
their books, or will they follow the lead that has been given by
the Vidyapith? We have already received a return with interest
for the 2% lakhs of rupees spent by Dr. Mehta for the Vidyapith
and contributions made by other well-wishers. Today the Vidya-
pith has wound up its book-learning and has proved its motto:
That is learning which liberates.

All the students who have entered their sixteenth year have
united in giving up their studies, and the teachers too have joined
them. What more can be expected of a place where all the stud-
ents as well as the teachers obtain cent per cent marks ? Why do
you also not adopt this path?

It is my hope that Gujarat will set an object-lesson to the rest
of the country. One cannot say yet whether the fight will be a
prolonged one or will end quickly. If, however, we have sacri-
ficed our all in the movement, we should not worry about whether
it will be long or short.
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I have a right to entertain such hopes of the Patidars of
Kheda district. They have been giving me hopes ever since my
South Africa days. Kheda district has a population of seven
lakhs which includes our Thakore brethren. If the Patidars show
the way, the Garasias are bound to follow them. Has not Tulsidas
said that base metal shines at the touch of the parasmani'.

You students must suspend your studies for as long as this
struggle continues. At this time, I recall the words of the late
Deshbandhu. He was unhappy about non-co-operation in schools.
He used to say that we should certainly call out students when
the time came for the final struggle but that we should leave
them alone at the moment. I did not agree, and he joined in the
boycott of schools. But these words were uttered in 1920. Not
five, but ten years have elapsed since then. The final battle has
to be waged. Hence there is no reason why students should now
remain in schools.

Today I am not asking for preparing one battlefield only.
Today, everyone from Kanyakumari to Kashmir and from
Karachi to Dibrugarh will be able to practise non-co-operation
either individually or collectively.

Until last December, I felt that the atmosphere was not favour-
able for civil disobedience and I said what I felt. I now claim
that if ever the circumstances were opportune, they are today.
This is the auspicious moment. If at this auspicious time we do
not develop the strength for civil disobedience we shall never do so.

What student is he who will continue to study at such a time ?
Formerly, I asked the students to leave schools and to set up natio-
nal schools. Today I ask them to leave schools and come out on
the battlefield and become mendicants for the sake of the country.
If a business man continues to carry on his business today, he will
not enhance his prestige. If India wishes to launch satyagraha
on a wide scale, this is the time when it should do so.

God will provide food and drink; countless people will provide
it. If there is a flare-up in the entire country, and if the whole
of India starts practising civil disobedience, how long will it take
for 30 crores of people to free themselves from the grip—the
domination — of a hundred thousand Britishers? School children
will work this out by the rule of three.

The army consists of 70 thousand Britishers and others including
Sikhs, Pathans, Gurkhas and Marathas. This army is sitting
astride both our shoulders; although it may be stationed in Meerut

1 Philosophers’ stone



96 THE COLLECTED WORKS OF MAHATMA GANDHI

and other cantonments, we see nothing else behind the laws that
suppress us. The British make us dance to their tune on the
strength of the backing of this army.

Please remember again I am not asking you to give up
your studies for good, but only to give up book-learning while the
struggle lasts. It is up to you whether it will be a protracted
one or not. Youth leagues—that is you students—proclaim
many big things. This year our Congress President is a young
man who rides a horse. Hence a large part of the burden of this
struggle is to be borne by you students.

May God give you inner strength. This is not a question
of utilizing your intellect. If something has to be made convincing
through the use of the intellect, it can be set out in the same
manner as a proposition of geometry with a Q.E.D. at the end of
it. However, here the intellect becomes helpless if there is no
strength of heart. The intellect is a handmaid of the heart.

I am helpless, however, if you feel at heart that this man
has only begun a stunt, that at the end of a month he will call
the thing off saying he has committed a Himalayan blunder and
withdraw quietly to the banks of Sabarmati. If, however, you do
not believe this to be the case, rest assured that so far as you
and I are concerned this is indeed the final struggle and the
means to be adopted are peaceful, involving civil disobedience
and so on.

[From Gujarati]
Navajivan, 23-3-1930

95. TALK TO VOLUNTEERS!

March 17, 1930

Ours is a sacred pilgrimage and we should be able to ac-
count for every minute of our time. Let those who cannot finish
their quota or do not find time to spin or to write up their diar-
ies see me. I shall discuss the thing with them. There must be
something wrong about their time-table and I should help them
to readjust it. We should be resourceful enough to do all our
daily duties without the march coming in our way. I dare say
we are not hardy enough for a strenuous trek, and I am, therefore,
providing for a weekly day of rest. But I should listen to no
proposal for the relaxation of the regular discipline of the Ashram.

1 Extracted from an account by Mahadev Desai
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I repeat that ours is a sacred pilgrimage, and self-examination and
self-purification are essentials which we cannot do without. The
diary is a great help in this matter. This regular spinning, count-
ing the yards spun each day, the daily diary — all these things
were thought out by me in the Yeravda Jail, and for us whose
ambition it is to lay the foundation of the edifice of swaraj, in-
asmuch as ours will be the first sacrificial offering, it should be
as unsullied as possible. Those who follow us may dispense with
the rigid discipline we are going through, but for us there is no
escape. That rigorous self-discipline will generate in us a force
which will enable us to retain what we have won. It is the natu-
ral result of active non-violence and should stand us in good stead
after swaraj. It is hardly likely that when we are imprisoned,
we shall all be kept together. Therefore if our life is well-regulated
from now, we should not have the slightest difficulty in going
regularly through our daily task.

Young India, 20-3-1930

96. SPEECH TO SATYAGRAHIS!

[After March 17, 1930]?

It is possible that what you say is true.® If you regard the
rules burdensome, they are so. However, in this matter, the
condition was laid down before we set out that only those who
were prepared to shoulder this burden should join the march.
Hence, these rules cannot now be relaxed. It is only through
total adherence to these rules that any massive strength can be
generated. The inner, spiritual rules have a greater effect than
the external and material factors. Such is the idea behind this
march. In this struggle we are attempting to eradicate the
pervading violence by means of non-violence and in it we need
humility as much as determination and courage. So long as we
are arrogant, so long as we try to progress through our own
efforts, we are bound to fail. So long as the elephant relied on

1 This has been extracted from “Dharma Yatra”.

2 This speech was delivered after one of the satyagrahis had had an
attack of smallpox and had to be left behind at Anand, where Gandhiji was
on March 16 and 17.

3 There had been illness and drop-outs among the satyagrahis and it
had been suggested that perhaps the harshness of rules was to some extent to
blame for it.

43-7



98 THE COLLECTED WORKS OF MAHATMA GANDHI

his own strength, it did him no good. This demonstrates a
fundamental principle.

Do we not find that those amongst us who appeared to be
weak are hale and hearty today, while those who appeared to be
strong are bed-ridden? When a man gives up his arrogance and
becomes humble like dust, only then is the power of non-violence
awakened in him and the divine strength becomes his. Hence
we should all become fully devoted to our duties. We should
pray to God that He alone do everything. In this manner, if the
eighty persons who have set out become like ciphers, our task will
certainly be accomplished.

[From Gujarati]
Navajivan, 13-4-1930

97. A GREAT SEER

NaPa,
March 18, 1930

Kavi Rajchandra was born in a place called Vavania in
Kathiawar. I came in touch with him in 1891, the day of my
return from London, at Dr. P.J. Mehta’s residence in Bombay.
Kavi, as I used to call him, was nearly related to Dr. Mehta.
He was introduced to me as a shatavadhani, i.e., one who can re-
member a hundred things at a time. Kavi was quite young at
the time, not much older than I was then, i.e., 21 years. He
had, however, given up all public exhibition of his powers and
was given to purely religious pursuits. I was much struck by his
simplicity and independence of judgment. He was free from all
touch of blind orthodoxy. What struck me perhaps more was
his combining business with religion in practice. A student of the
philosophy of religion, he tried to practise what he believed.
Himself a Jain, his toleration of the other creeds was remarkable.
He had a chance of going to England for studies, but he would
not go. He would not learn English. His schooling was quite
elementary. But he was a genius. He knew Sanskrit, Magadhi
and, I believe, Pali. He was a voracious reader of religious litera-
ture and had acquired through Gujarati sources a knowledge,
enough for his purpose, of Islam, Christianity and Zoroastrianism.
Such was the man who captivated my heart in religious matters
as no other man has till now. I have said elsewhere that in
moulding my inner life Tolstoy and Ruskin vied with Kavi. But
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Kavi’s influence was undoubtedly deeper if only because I had
come in closest personal touch with him. His judgment appealed
to my moral sense in the vast majority of cases. The bedrock of
his faith was unquestionably ahimsa. His ahimsa was not of the
crude type we witness today among its so-called votaries who
confine their attention merely to the saving of aged cattle and
insect life. His ahimsa, if it included the tiniest insect, also covered
the whole of humanity.

Yet I never could regard Kavi as a perfect man. But of all the
men I knew he appeared to me to be nearer perfection than the
rest. Alas! he died all too young (thirty-three years) when he felt
that he was surely going to see truth face to face. He has had
many worshippers but not as many followers. His writings, large-
ly consisting of soulful letters to inquirers, have been collected and
published. An attempt is being made to have them translated in
Hindi. I know that they would bear an English translation. They
are largely based on inward experience.

Modern Review, June 1930

98. LETTER TO RAMANAND CHATTERJEE

Borsap,
March 18, 1930
DEAR RAMANAND BABU,

Under great stress I was able today to scribble the en-
closed!. You may do what you like with it. I hope you are giving
the movement your unreserved support and blessing.

Yours sincerely,

M. K. GanpHI
From the original: C.W. 9287. Courtesy: Sita Devi

1 Vide the preceding item.



99. SPEECH AT BORSAD

March 18, 1930

At one time I was wholly loyal to the Empire and taught
others to be loyal. I sang ““God Save the King” with zest and taught
my friends and relations to do so. Finally, however, the scales fell
from my eyes, and the spell broke. I realized that the Empire did
not deserve loyalty. I felt that it deserved sedition. Hence I have
made sedition my dharma. I try to explain it to others that while
sedition is our dharma, to be loyal is a sin. To be loyal to this
Government, that is to say to wish it well, is as good as wishing
ill of the crores of people of India. We get nothing in return for
the crores of rupees that are squeezed out of the country; if we get
anything, it is the rags from Lancashire. To approve the policy
of this Government is to commit treason against the poor. You
should free yourselves from this latter offence. I believe I have
done so. Hence I have become ready to wage a peaceful war
against this Government. I am commencing it by violating the salt
law. It is for this purpose that I am undertaking this march. At
every place, thousands of men and women have conferred their
blessings upon it. These blessings are not showered on me but on
the struggle.

Our patience has been severely tried. We must free ourselves
from the yoke of this Government and we are prepared to under-
go any hardships that we may have to suffer in order to secure
swaraj. It is our duty as well as our right to secure swaraj.

I regard this as a religious movement since sedition is our
dharma. Every moment I desire the end of the policies of this
Government. I have no desire to touch even a single hair of our
rulers. But we certainly shall not bow down to them. Kindly, there-
fore, become conscious of your responsibilities and wash away your
sins against India. Today we are defying the salt law. Tomorrow
we shall have to consign other laws to the waste-paper basket.
Doing so we shall practise such severe non-co-operation that
finally it will not be possible for the administration to be carried
on at all. Let the Government then, to carry on its rule, use
guns against us, send us to prison, hang us. But how many can
be given such punishment? Try and calculate how much time it
will take a lakh of Britishers to hang thirty crores of persons.

100
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But they are not so cruel. They are human beings like us and
perhaps we would be doing the same things that they are doing if
we had been in their position. Man does not have the strength to
fight circumstances; the latter mould his actions. Hence I do
not feel that they are to be blamed for this. But I find their
policy so bitter, that I would destroy it today if I could. It will be
destroyed regardless of whether I am put behind the bars or al-
lowed to remain free. I breathe here before you and with every
breath that I take, I desire this very thing. I am fully convinced
that there is nothing base in it. I act exactly as I believe.

No one has been able to reply to the complaint I have regis-
tered before God and mentioned in my letter to the Viceroy. No
one says that the salt tax is just. No one says that the expenditure
on the army and the administration is justified. No one holds that
the policy of collecting land revenue is justifiable, nor indeed that
it is proper to extort 20 to 25 crores of rupees from the people
after making drunkards and opium-addicts of them and breaking
up their homes. Both foreigners and British officers testify to the
fact that all this is true. However, what can be done about it?
Money is required. For what purpose is it required? In order to
repress the people.

Recently the Government has appointed all police officers
above the rank of constables as officers dealing with salt. As a
result of the authority vested in him, even a policeman can arrest
me and perpetrate any indignity on me that he likes; if he fails
to arrest me he would be guilty of the offence of cowardice. Here
we find this offence of cowardice which does not exist in any other
Act of the Government. Any constable who sees us making salt,
who sees us heating a pan of salt water, can arrest us, snatch away
the pan and throw away the water. What can he feel in throw-
ing away the salt? In Lansundra near Kapadvanj there is a
mound of salt, which has been covered with dust. Why is this
so? Why this injustice? It is our dharma to oppose such out-
rageous conduct and such inhuman policy.

If you feel that I should be grateful to you for the purse you
have presented to me, I should say I am grateful. But my hunger
will not be satisfied with money. I desire that all of you men and
women should enrol yourselves in this sacrificial movement. It is
my cherished desire that all students studying in this high school
who are above the age of fifteen, and all teachers too, should enrol
themselves. Wherever revolutions have taken place, that is, in
Japan, China, Egypt, Italy, Ireland and in England, students and
teachers have played a prominent role. In Europe, war broke out
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on the 4th of August in 1914, and when I reached England on the
6th of that same month, I found that students had left colleges
and marched out with arms.

Here, in this righteous war, truth, non-violence and forgiveness
are the weapons. The consequence of using such weapons can
only be beneficial, and it is the duty of every student and teacher
to take part in such a struggle. At a time when the final struggle
is being waged in order to free India from slavery, any student or
teacher who takes shelter in his home or in the school will be
regarded as having acted as a traitor to his country. Will you be
engaged in learning poems by heart or in doing sums at a time
when a person like Sardar is behind the bars? Just as when a
house is on fire everyone comes out to extinguish it, similarly you
should all come out to put an end to these sufferings of our country.

Those who say that Hindus, Muslims, Christians, Jews and
others have not united speak an untruth. This salt tax applies
equally to all. If it is the case that whereas Hindus have to pay this
tax, Muslims can get themselves exempted from it, they may very
well do so. If anyone can save himself in this manner, I shall
have to modify my dharma. I am prepared to get this tax abolished
even if I have to prostrate myself on the ground in order to do so.
Why should not everyone unite in order to have that tax aboli-
shed from which even a buffalo and a cow cannot escape ?

My prostrating myself on the ground for the sake of removing
the hardships of crores of people was of no avail. I have spared
no efforts in drafting appeals. Everyone knows that I know how to
use polite language. However, I have become a revolutionary
when politeness and persuasion proved infructuous. I find peace
in describing myself as a revolutionary and I practise my
dharma to some extent. In a revolution which is calm, peaceful and
truthful, you should get yourselves enrolled regardless of the reli-
gion to which you belong. If you enlist yourselves with sincerity
and if you can keep up your courage, the salt tax will have been
abolished, this administration will have come to an end and all
the hardships enumerated in the letter to the Viceroy as well as
those which have not been so enumerated will have to cease.
Then when new administrative policies are to be formulated, the
time will be ripe for solving communal disputes and satisfying
everyone.

I invite you all in the name of God. Even the Britishers will
join in this movement. Will they perpetrate many injustices in
order to justify one ? And will they put innocent men behind the
bars, whip them and hang them ?
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God can never be identified with that which is untruth, that
which is injustice. It is as plain as I am speaking to you here
and now. I see equally clearly that the days of this administration
are numbered and total swaraj is in sight. The Goddess of In-
dependence is peeping in and wishes to garland us. If at such a
time we run away, who will be as unworthy as we ?

[From Gujarati]

Navajivan, 23-3-1930

100. LETTER TO JAWAHARLAL NEHRU

Ras,
March 19, 1930

MY DEAR JAWAHARLAL,

You are in for a whole night’s vigil but it is inevitable if you
are to return before tomorrow night. The messenger will bring
you where I may be. You are reaching me at the most trying stage
in the march. You will have to cross a channel at about 2 a.m.
on the shoulders of tried fishermen. I dare not interrupt the march
even for the chief servant of the nation.

Love.

Baru
[PS.]
This is the place where Vallabhbhai was arrested. All the
hereditary officials of this village have just gone, leaving their
resignations in my hands.

PunpiT JaAwAHARLAL NEHRU

Gandhi-Nehru Papers, 1930. Courtesy: Nehru Memorial Museum and
Library

101. SPEECH AT RAS

March 19, 1930

Today we have entered the taluka in which Sardar Vallabh-
bhai was arrested and sentenced to prison and in which he had
carried on such a vigorous struggle in 1924 that the Government
had finally to admit its error and mete out justice that should
not have required a struggle. It is as if Sardar was sentenced to
prison as a reward for having served you!

The question now is what you can do to serve the cause for
which he has been sent to jail and what I should do.



104 THE COLLECTED WORKS OF MAHATMA GANDHI

Some of the Headmen and Matadars have handed in their
resignations. I congratulate them. However, there are still many
who cannot abandon the line. I have not come across a single
person who has accepted the post of a Headman for the sake of
the salary attached to it. Headmen have the privilege of perpe-
trating indignities on the people or it may be said that they have
the right to participate in the indignities perpetrated on the people.
The improper reason for their clinging to their posts is that this
privilege satisfies their base self-interest or assists them in their
work. But how much longer will you keep on doing your part in
squeezing these villages?

Have not your eyes yet been opened to the robbery that is
being committed by the Government?

The Headman, the Talati and the Ravania are the representa-
tives of the Government in the villages, and it is through these
persons that the latter carries on its administration. A village which
is afraid of a handful of men and continues to act in a manner
contrary to its own wishes, neither enhances the prestige of the
Headman, the Talati or the Ravania nor that of the villagers
themselves. Sardar was making great efforts to end this indignity.

Sardar neither made speeches nor came here to foment
trouble. Neither the Magistrate nor you had expected any sort of
trouble. The task for which Sardar had approached you was
not a secret to anyone. A satyagrahi has no secrets. Even a child
can see how a satyagrahi stands, sits, eats and drinks. It can also
examine the latter’s accounts. What secret can a satyagrahi like
Sardar have? He had come here to clear the way for me. He
had not come here to convey the message regarding salt. We
had both so planned that it would be through me and those
whom I took along with me that the salt law would be violated.
You do not know many of the persons who are accompanying
me. They are all public workers devoted to Sardar. I have not
been able to understand the nature of Sardar’s offence. Even the
Magistrate did not know it. That Sardar should be awarded a
sentence of three months’ jail is a matter of shame both to Sardar
and to the Government. A person like him should be sentenced
to a term of seven years’ imprisonment or be exiled. It would
not befit the Government to sentence me to three months’ imprison-
ment. Exile for life or hanging would be a punishment fit for a
person like me. I am guilty of sedition. It is my dharma to
commit sedition against the Government. I am teaching this
dharma to the people. A regime under which tyranny is being
perpetrated, under which the rich and the poor are made to pay
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the same amount of tax on an item like salt, under which exor-
bitant sums are being spent on watchmen, the police and the
army, under which the highest executive receives a salary which
is five thousand times the income of the cultivator, under which
an annual revenue of 25 crores of rupees is derived from narcotics
and liquor, under which foreign cloth of the value of Rs. 60
crores is imported every year, and under which crores of persons
continue to remain unemployed, it is one’s dharma to rise against
and destroy such a regime, to pray that fire may consume it policies.

For such a treasonable offence, I was once sentenced to six
years’ imprisonment but, unfortunately for the Government and
myself, I fell ill and I was released as it was felt that I should no
longer be held in prison. Now again a cloud, if you choose to call
it so, or a procession with a fanfare if you wish so to describe it,
is approaching me. It will be good if I am arrested. The magistrate
will be put to shame if he sentences me to three months’ imprison-
ment. One guilty of sedition should be banished to the Andamans,
sentenced to a life-term of exile, or to hanging. What other punish-
ment can be meted out to anyone like me who regards sedition
his duty?

The Government must have believed that by sentencing Sar-
dar to three months’ imprisonment, it will be able to scare the
people and suppress them. However, the fact th<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>