THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

LXVIII
(1938-1939)



THE
COLLECTED
WORKS

OF
MAHATMA
GANDHI




THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

LXVIII
(1938-1939)



CWMG - LXVIII



D =
0
% D £
@0
D =
m >
% D £
@0
p==G)
% ” D fr
@0
D < 4
: ” D f£
@0
o




e:o/ﬁé

@

o




IHIAXT = DINMNDO



THE COLLECTED WORKS OF
MAHATMA GANDHI

LXVIII
(October 15, 1938 - February 28, 1939)



IHIAXT = DINMNDO



THE COLLECTED WORKS OF

MAHATMA GANDHI

LXVIII
( October 15, 1938 — February 28, 1939)

THE PUBLICATIONS DIVISION
MINISTRY OF INFORMATION AND BROADCASTING
GOVERNMENT OF INDIA



January 1977 (Magha 1898)

© Navajivan Trust, Ahmedabad, 1977

COPYRIGHT
By Kind Permission of Navajivan Trust, Ahmedabad

PUBLISHED BY THE DIRECTOR, THE PUBLICATIONS DIVISION
NEW DELHI-110 001
AND PRINTED IN INDIA BY SHANTILAL HARJIVAN SHAH
NAVAJIVAN PRESS, AHMEDABAD-380 014



PREFACE

The opening of the present volume (October 15, 1938 to
February 28, 1939) finds Gandhiji in the North-West Frontier
Province, where he had gone on October 6 and stayed on till
November 9 as a guest of Abdul Ghaffar Khan. Gandhiji found
the sojourn restful, for the climate of the place was excellent and
“the peace beyond description” (p. 22). He travelled extensively,
meeting the Khudai Khidmatgars and talking to them as well
as to the local population. To the Hindus, who were exposed to
the frequent raids of Waziri tribesmen from across the border,
he conceded the right of self-defence. ‘“You must develop a sense
of co-operation. In no case should you be guilty of cowardice,”
he said, “I do not want to see a single coward in India.”” But he
offered the non-violent approach, the active practice of unilate-
ral love, as the better alternative. ‘““You are a community of
traders. Don’t leave out of your traffic that noblest and most
precious merchandise, viz, love. Give to the tribesmen all the
love that you are capable of, and you will have theirs in return”
(p. 57). Though the Congress Ministry led by Dr. Khan Saheb had
little control over the police and none over the military, he had
hopes of evolving a plan under which the Khudai Khidmatgars
could influence even the tribesmen with the “sweet fragrance” of
their non-violence and might provide a permanent solution of the
Frontier question.

In the talks to the Khudai Khidmatgars the emphasis was
on non-violence and service. ‘A small body of determined spirits
fired by an unquenchable faith in their mission can alter the
course of history. It has happened before and it may again
happen if the non-violence of Khudai Khidmatgars is unalloyed
gold, not mere glittering tinsel” (p. 81). To be truly servants
of God the Khudai Khidmatgars must accept non-violence
as a living faith, for ‘“We become godlike to the extent we
realize non-violence . .. . Non-violence is like radium in its action.
Even a tiny grain of true non-violence acts in a silent, subtle,
unseen way and leavens the whole society’” (p. 29). How were
the Khudai Khidmatgars to serve God? By serving His creation,
said Gandhiji. “To relieve the distress of the unemployed by pro-
viding them work, to tend the sick, to wean people from their
insanitary habits, to educate them in cleanliness and healthy
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living should be the job of a Khudai Khidmatgar™ (p. 43). “For
God took and needed no personal service. He served His crea-
tures without demanding any service for Himself in return.. ..
Therefore servants of God were to be known by the service they
rendered to His creatures” (p. 117).

But while Gandhiji exhorted the Red Shirts and the people
to cultivate the strength that came from non-violence and meet
the menace of the raids, he squarely blamed the policy pursued
by the British for the raids continuing. He said: “Continuation of
the raids is in my opinion a proof of British failure in this part
of India. Their Frontier policy has cost the country crores of
rupees and thousands of lives have been sacrificed . .. life and
property are not secure in most parts of the province” (pp. 55-6).

The volume witnesses also an intensification of the struggle
of the States’ people for responsible government. Attributing this
awakening to the time spirit rather than the influence of the Con-
gress, Gandhiji invited the Princes and their advisers to recognize
the people’s demand as legitimate and added: ‘“There is no half-
way house between total extinction of the States and the Princes
making their people responsible for the administration of their
States and themselves becoming trustees for the people, taking
an earned commission for their labours... And if the Princes
believe that the good of the people is also their good, they would
gratefully seek and accept the Congress assistance” (pp. 151-3).
He further reminded the ruling chiefs that “if they are straight
and if they have their people really at their back, they have no-
thing to fear from the Residents. Indeed they should realize that
the Paramount Power resides not in Simla, not in Whitehall, but
in their people” (p. 275).

The upsurge was particularly active in Travancore, Rajkot,
Jaipur, Hyderabad and certain states of Orissa. The Rulers
everywhere, instead of welcoming this mass awakening amongst
their people and making them participants in the ordering of the
States’ affairs, sought to crush it and, what is more, were encou-
raged in their ways by the Paramount Power. Thus, following
the assassination of a British Political Agent, Ranpur, a small Orissa
State, became, as Gandhiji noted, “a howling wilderness”. He
added: ““The people, both innocent and guilty, are in hiding.
They have deserted their homes in order to escape repression.
. . . The technique of frightfulness is no doubt being applied and
the whole of India has to be helpless witness to it” (pp. 301-2).

In State after State—Limbdi, Rajkot, Dhenkanal—it was the
same story of “fiendish cruelty exercised by the State myrmidons
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under the shadow of the police supplied by the Paramount
Power” (p. 152). There was, on occasion, even firing by police,
resulting in many deaths. No less than 26,000 out of a population
of 75,000 had to leave Talcher and take shelter in British Orissa.

In Rajkot, where the movement for responsible government
was guided by Vallabhbhai Patel, a settlement was arrived at with
the Thakore Saheb, which the latter did not respect. Imprison-
ments and harassment of the detenus in jail and ‘‘organized
goondaism by Regency Police” (p. 366) continued. Kasturba felt
impelled to join the satyagraha. She could not be “‘unconcerned
in a struggle in which so many reliable co-workers are involved,”
wrote Gandhiji. ‘““Satyagraha is a struggle in which the oldest and
the weakest in body may take part, if they have stout hearts”
(p. 387). There was no abatement of the repression and Gandhiji
found it necessary himself to pay a visit to Rajkot “‘as a mes-
senger of peace’”’, and the volume ends with Gandhiji hoping,
vainly as he was soon to find out, “that there will be an honour-
able settlement” (p. 466).

In Travancore the repression was systematic and ruthless.
There were large-scale arrests, indiscriminate firing, confiscation
of property and gagging of newspapers. Gandhiji advised the
State Congress leaders to concentrate on the demand for res-
ponsible government, thus inviting from the Christians the charge
that he was partial to the Hindu Dewan. Gandhiji said: “My
conscience is quite clear . . . I have been against the mixing
up of the struggle for responsible government with the charges
against the Dewan .. . if they insisted on responsible government,
there was no meaning in proceeding with the charges. It would
divide the country’s attention . . . * (p. 288). The satyagraha
in the state remained suspended, under Gandhiji’s advice, during
the period of this volume. In Jaipur the Praja Mandal was
banned. Gandhiji wrote to the Viceroy: “Can a State suppress
free speech, meetings and the like and expect the Paramount
Power to help it in doing so, if the afflicted people carry on
a non-violent agitation for the natural freedom to which every
human being in a decent society is entitled?”’ (p. 331).

While suppression of the popular movement was the gene-
ral rule, instances were not lacking of enlightened Princes here
and there going half way to meet the legitimate aspirations of
their people. In Ramdurg, Jamkhandi, Miraj and Aundh, people
secured liberal concessions from their Princes and in such cases
Gandhi impressed upon the States People’s organizations to be
restrained in their demands. Commenting on the literacy
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qualification for the franchise (proposed in the Aundh constitution)
Gandhiji argued that the vote should be regarded as a privilege
and should therefore carry some qualification and that this condi-
tion for the franchise would help the spread of literacy (p. 292).
When there were reports that the Ramdurg Praja Sangh wanted
to “‘terrorize the Ruler into making further concessions” (p. 455)
Gandhiji did not approve. He said: “It may be that the claim
is intrinsically sound. But they cannot enforce it by rowdyism
and threats . . . The representative Congressmen in Karnatak
have to stand by the Ramdurg Chief and see that the settlement
is honoured by the people even though in battling with them they
should lose their lives” (p. 456).

The period was also marked by a further sharpening of the
conflict in the industrial as well as agrarian spheres. There were
strikes and lock-outs and kisan marches and demonstrations were
becoming a common feature, frequently with Congressmen lead-
ing them. There was violence in the air. Gandhiji noted:
“Bihar ministers live in perpetual dread of kisan risings and
kisan marches. Only two days ago I had a wire from Khandesh
of a contemplated march to the Collector’s bungalow by ki-
sans headed by a well-known Congress worker” (p. 321). Gandhiji
saw in this the sign of internal decay and warned: “Out of the
present condition of the Congress I see nothing but anarchy
and red ruin in front of the country. Shall we face the harsh
truth at Tripuri?” (p. 321)

Things however did not go quite as Gandhiji had hoped and,
with the election of Subhas Bose as president, the Congress leader-
ship passed into the hands of sections that did not wholly
“approve of the principles and policy’”’ for which Gandhiji stood.
Gandhiji ‘“‘rejoiced”” in the defeat and called upon the ‘“mino-
rity”” to give themselves up to the real work of the Congress
which was the constructive programme with khadi as its cen-
tre. Jawaharlal Nehru had called khadi “the livery of freedom”
and Gandhiji said: “To wear khadi is to me to wear free-
dom.. .. Freedom is never dear at any price. It is the
breath of life. What would a man not pay for living?”” Khadi
alone provided ‘‘dignified labour to the millions who are other-
wise idle for nearly four months in the year .. . if millions live in
compulsory idleness, they must die spiritually, mentally and phy-
sically”> (p. 174). Again he said, ‘“To those who are hungry and
unemployed, God can dare reveal Himself only as work and
wages and the assurance of food”” (p. 447). The constructive pro-
gramme was an instrument of permanent value, whereas civil
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disobedience was limited in scope and ‘“‘required suspension as
the occasion demanded” (p. 200). Constructive work was ‘‘the
permanent arm’ of the Swaraj Movement; civil disobedience was
remedial and therefore in its nature temporary. Suspension of civil
disobedience doubled the importance of the constructive pro-
gramme (pp. 243-4).

He assured some Christian missionaries that there was nothing
passive about his non-violence which was, in fact, “the activest
force in the world” (p. 202). Again he told Lord Lothian:
“Constitutional or democratic government is a distant dream
so long as non-violence is not recognized as a living force, an
inviolable creed, not a mere policy”’ (p. 390).

Gandhiji also continued to voice his concern at Japan’s
depredations in China and Hitlerite Germany’s persecution of the
Jews. But his sympathy and admiration for the Jews did not
“blind” him to the requirements of justice. He said: “The cry
for the national home for the Jews does not make much appeal

to me.. .. Why should they not, like other peoples of the earth,
make that country their home where they are born and where
they earn their livelihood? . .. Palestine belongs to the Arabs

in the same sense that England belongs to the English or France
to the French. It is wrong and inhuman to impose the Jews on
the Arabs .. . it would be a crime against humanity to reduce the
proud Arabs so that Palestine can be restored to the Jews...”
(p. 137). From the chosen race, whose gifts he extolled, he
expected nothing less than exemplary non-violence (pp. 137-41).

To meet Nazi tyranny, too, he advised the Jews to resort to
non-violence. “I am convinced,”” he said, “That if someone with
courage and vision can arise among them to lead them in non-
violent action, the winter of their despair can in the twinkling
of an eye be turned into the summer of hope” (p. 140). Non-
violent people would know no fear and would neither submit
nor cringe to the dictator nor bear any grudge against him; they
would only pity him (p. 252). To critics who argued that such
non-violence was attainable only by very few highly developed indi-
viduals his answer was: “Given proper training and proper general-
ship non-violence can be practised by masses of mankind” (p. 192).
He similarly advised the Chinese that while they should resist
aggression they should not hate the Japanese but love them. He
said: “It is not enough to love them by remembering their
virtues”” (p. 269). Gandhiji was convinced that the world’s
problems could be solved only through love and non-violence—
which was ‘“‘the law of our life—individual, social, political, national
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and international” (p. 390). He realized that just then violence
everywhere had the upper hand but he was undaunted, his
faith being ‘‘brightest in the midst of impenetrable darkness”
(p. 391).

Gandhiji was certain the world would take to the way of non-
violence only when India developed this quality, but his own im-
purity, in his humility he thought, was probably the chief stumbling-
block in the way of that hope being fulfilled. He wrote in a
letter: “My word has lost its power as it appears to me. . . . However
I push on in faith. I must detach myself from the results of my
thought, word or deed. I am not going to judge myself and
condemn me to inactivity because I cannot get rid of the im-
purity in spite of incessant effort” (p. 49). His great yearning was
“to reach the condition of Shukadevji” (p.250). His way of get-
ting rid of impurity was the way of silence and prayer to which
he gave himself up more and more. He told a Christian mis-
sionary: ‘“Nowadays I go into silence at prayer time every even-
ing and break it for visitors at 2 o’clock. .. . It has now become
both a physical and spiritual necessity for me” (p. 173).

He also clarified his ideas on the subject of machine pro-
duction. Asked if he was against large-scale production he said:
“I never said that. The belief is one of the many superstitions
about me. ... What I am against is large-scale production of
things villagers can produce without difficulty”” (p. 258). Simi-
larly “the proper function of cities is to serve as clearing houses
for village products” (p. 259).

About prayer: ‘“Prayer is an intense longing to have com-
munion with our Maker. It is an effort not of the intellect
but of the heart” (p. 100). Gandhiji’s estimate of his own
spiritual status was truly modest. In a letter to an admirer
(p. 40), he said, “I am an aspirant while they (Ramana Maharshi
and Sri Aurobindo) are known to be, and perhaps are, realized
souls.” In fact he claimed that when God guides one, one
should not, need not, indeed cannot, think (p. 461). On this
account of the thought-free state, Ramana Maharshi’s comment
(p. 489) concludes with the assertion, “Gandhiji’s Safya is only
the Self”. His belief in the manifestation of God in deed rather
than in thought, word, vision or a person, comes out clearly in
the conversation with Dr. Mott (p. 171). After describing the
creative experience at Maritzburg railway station, Gandhiji declar-
ed, “I have seen and believe that God never appears to you in
person, but in action which can only account for your deliver-
ance in your darkest hour.”



NOTE T0 THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text gene-
rally spelt out. Variant spellings of names have, however, been
retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made
in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with
the original.

Where an item has no date in the source, the inferred date
is supplied within square brackets, the reasons being given where
necessary. The writings are placed under the date of publication,
except where they carry a date-line or where the date of writing
has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents availa-
ble in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers to
documents, M.M.U. to the reels of the Mobile Microfilm Unit and
S.G. to the photostats of the Sevagram collection available in
the Gandhi National Museum and Library (Rashtriya Gandhi
Sangrahalaya), New Delhi; C.W. denotes documents secured by
the Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. NOTE TO MAHADEV DESAI

[Before October 15, 1938]

Translate this! for Harijan. Good work is being done in this
village and it deserves to be noticed.

From a photostat of the Gujarati: S.N. 11661

2. TALK TO KHUDAI KHIDMATGARS-I1

[On or before October 15, 1938]>

Gandhiji told them that though it sounded to him as an overbold
statement for them to make, still, as was his wont, he would take them at
their word.3 He explained to them in detail what his conception of the
nature and implications of non-violence was. It was comparatively easy to
maintain a passive sort of non-violence, when the opponent was powerful
and fully armed. But would they remain non-violent in their dealings amongst
themselves and with their own countrymen, when there was no extraneous
force to restrain or check them? Again, was theirs the non-violence of the
strong or that of the weak? If theirs was the non-violence of the strong, they
should feel the stronger for their renunciation of the sword. But if that was
not the case with them, it was better for them to resume their weapons which
they had of their own free will discarded. For it was much better for them
to be brave soldiers in arms than to be disarmed and emasculated. He
remarked:

A charge has been levelled against me and Badshah Khan
that we are rendering India and Islam a disservice by presenting
the gospel of non-violence to the brave and warlike people of the
Frontier. They say that I have come here to sap your strength.
The Frontier Province, they say, is the bastion of Islam in India,
the Pathans are past masters in the use of the sword and the

1'This was a letter addressed to Mahadev Desai from Pipodara. It gave
a report of the Gandhi Jayanti celebrations in that village from 21-9-1938 to
2-10-1938, which included a round-the-clock spinning programme. For
Gandhiji’s comments, vide ‘‘Letter to Mahadev Desai”’, pp. 5-6.

2 Gandhiji addressed the last batch of Khudai Khidmatgars of Peshawar
on October 15.

3 The Khudai Khidmatgars had said that even if Abdul Ghaffar Khan
gave up non-violence, they would never do so.

68-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

rifle and mine is an attempt to emasculate them by making them
renounce their arms and thus undermine the citadel of the strength
and security of Islam. I wholly repudiate the charge. My faith
is that by adopting the doctrine of non-violence in its entirety you
will be rendering a lasting service to India and to Islam which,
just now, it seems to me, is in danger. If you have understood
the power of non-violence, you ought to feel the stronger for having
put away your arms. Yours will be the spiritual strength with
which you can not only protect Islam but even other religions.
But if you have not understood the secret of this strength, if as
a result of renouncing arms you feel weaker instead of stronger than
before, it would be better for you to give up the profession of
non-violence. I cannot bear to see a single Pathan turn weak or
cowardly under my influence. Rather than that I would that you
returned to your arms with a vengeance.

Today the Sikhs say that if they give up the kirpan they
give up everything. They seem to have made the kirpan into
their religion. By discarding it, they think, they will become
weak and cowardly. I tell them, that is an idle fear and I am
here to tell you the same. I have read the Koran with as much
care and reverence as I have read the Gifa. I have read other
important books on Islam too. I claim to have as much regard
in my heart for Islam and other religions as for my own, and I
dare say with all the emphasis that I can command that although
the sword has been wielded in the history of Islam and that too
in the name of religion, Islam was not founded by the sword
nor was its spread due to it. Similarly in Christianity the sword
has been freely used. But the spread of Christianity was not due
to its use. On the contrary, the use of the sword has only tarnished
its fair name. Millions in Europe swear by Christianity. But
contrary to the teachings of Jesus, they are engaged in a fratricidal
orgy of bloodshed and murder, which is a negation of true Christ-
ianity. If you can assimilate what I have been telling you,
your influence will travel far and beyond your borders and you
will show the way to Europe.

Today a force of 17,000 British soldiers is able to rule over
us because they have behind them the power of the British
Government. If Khudai Khidmatgars really felt within them-
selves the upsurge of soul force as a sequel to their renouncing
arms, not even 17,000 would be needed to win India her free-
dom, because they should have the strength of God behind them.
As against it if a million of them professed non-violence while
there was violence lurking in their hearts, they would count as
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nothing. You should renounce the sword because you have
realized that it is the symbol not of your strength but of your
weakness, because it does not make for true bravery. But if you
put away your sword outwardly but there is the sword in your
hearts, you shall have begun the wrong way and your renunciation
will be devoid of any merit. It may even prove dangerous.
What is the meaning of eradicating violence from the heart?

He next asked and proceeded to explain that it meant not merely the
ability to control one’s anger but its complete eradication from the heart.

If a dacoit inspires anger or fear in my heart, it means that
I have not yet purged myself of violence. To realize non-violence
means to feel within you its strength, otherwise known as soul
force, in short, to know God. A person who has known God
will be incapable of feeling or harbouring anger or fear within
him, no matter how overpowering the cause for it may be.

A Pilgrimage for Peace, pp. 57-9

3. TALK TO KHUDAI KHIDMATGARS-II

[On or before October 15, 1938]!

A Khudai Khidmatgar, Gandhiji told them at one place, had first to be a
man of God, i. e., a servant of humanity. It would demand of him purity in
deed, word and thought and ceaseless, honest industry, since purity of mind
and idleness are incompatible. They should, therefore, learn some handicraft
which they could practise in their homes. This should preferably be ginning,
spinning and weaving as these alone could be offered to millions and in their
own homes.

A person who renounces the sword dare not remain idle
for a single minute. An idle man’s brain, as the popular pro-
verb says, is the devil’s workshop. Idleness corrodes the soul and
intellect both. A person who has renounced violence will take
the name of God with every breath and do his work all the
twenty-four hours. There will be no room for an idle thought.

Moreover, every Khudai Khidmatgar must have an indepen-
dent means of livelihood. Today many of you have land, but
your land can be taken away from you, not your craft or your
manual skill. It is true that God provides to His servant his
daily bread but only if he performs bread labour. If you work

1 Gandhiji met the last batch of Khudai Khidmatgars of Peshawar on
October 15.
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not, neither shall you eat, is nature’s law and should be yours
too. You have adopted red shirts as your uniform. I had hoped
you would have adopted khadi too which is the livery of freedom.
But I see that very few among you wear khadi. The reason
perhaps is that you have to provide your own uniform and khadi
is dearer. That would not be so if you spin for yourself.

They should further, he told them, learn Hindustani, as that would en-
able them to cultivate and enlarge their minds and bring them in touch
with the wider world. It was up to them also to learn the rudiments of the
science of sanitation and first-aid, and last but not least, they should cultivate

an attitude of equal respect and reverence towards all religions.

It is not the wearing of the red shirt that makes a Khudai
Khidmatgar, nor standing in serried ranks but to feel within
you the strength of God which is the opposite of the strength
of arms. You have yet only arrived at the portal of non-violence.
Still you have been able to achieve so much. How much greater
your achievement will be when you have fully entered its
holy edifice! But as I have said before, all that requires pre-
vious preparation and training. At present you lack both.

A Pilgrimage for Peace, pp. 60-1

4. TALK WITH ABDUL GHAFFAR KHAN
[On or before October 15, 1938]

ABDUL GHAFFAR KHAN: There are some Pathans in the villages here
who persecute Khudai Khidmatgars beyond endurance. They beat them, seize
their lands and so on. What are we to do against them?

canDHIJ:  We have to meet their high-handedness with
patience and forbearance. We have to meet their atrocities in
the same way as we used to meet the Britishers’, not answer
violence by violence, nor abuse by abuse, nor harbour anger in
our hearts. If we do that it is sure to melt their hearts. If it
fails, we shall non-co-operate. If they seize our lands, we shall
refuse to provide them the labour even though we may have
to starve. We shall brave their wrath but refuse to submit or
go against our conscience.

1 The talk took place at Utmanzai where Gandhiji spent a few days
at Khan Saheb’s country-house before proceeding on a tour of Mardan and
Nowshera on October 15.
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A. K.  Would it be permissible for us to lodge a complaint against
them before the police and get them punished ?

G. A true Khudai Khidmatgar won’t go to a law-court.
Fighting in a law-court is just like physical fighting. Only, you
use force by proxy. To get the police to punish the aggressor is
only a form of revenge which a Khudai Khidmatgar must
abjure. Let me illustrate my meaning by a personal instance. At
Sevagram some Harijans came to me and told me that unless
I could get a Harijan included in the C. P. Congress Ministry, they
would offer ‘satyagraha’ by staging a hunger-strike.! I knew it
was all the doing of a mischief-maker. The Police Superintendent
wanted to post some police force as he was afraid that the hooli-
gans might do some mischief. But I said ‘no’ to him and told
the Harijans that they need not sit outside in the sun; they could
occupy any room they liked in the ashram. I offered to feed them
too if they wanted. They chose my wife’s bathroom. I let them
occupy it. We looked after their needs and when one of them fell
ill, we nursed him. The result was that they became our friends.

A Pilgrimage for Peace, pp. 61-2

5. LETTER TO MAHADEV DESAI

UTMANZALI,
October 15, 1938

CHI. MAHADEV,

It seems from the translation of this letter? that many details
have been omitted, and the report, therefore, does not read well.
Did 18 persons besides the children take part? That is, in all
22 +18? How many Muslims among them? Was there only
one spinning-wheel kept working non-stop ? What was the count
of the yarn spun? Is Somabhai a teacher or a worker? If there
are Muslim children in the school, how many? What is the
population of Pipodara? What was the highest speed ? And the
highest count? What is the average strength? If you wish to

send this letter itself, you may do so.
Blessings from

Baru
[PS.]
The tour starts from today, and so the wonderful peace I
have been enjoying will end. I hope nevertheless that my health

1 Vide Vol. LXVII, pp. 289-90 and 292.
2 Vide “Note to Mahadev Desai”, p. .
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will continue to be as fine as it has been. The first stage of the
programme is enclosed. The next has also been chalked out.
We are here up to 8th November at any rate.
Khan Saheb has only one thing to occupy him: how to
give me complete rest and how to feed the others.
Blessings from
Baru

[PPS.]
Tell Rajkumari that I am not writing to her today.

From a photostat of the Gujarati: S.N. 11662

6. LETTER TO MIRABEHN

PEsHAWAR,
October 15, 1938

CHI. MIRA,

I have all your letters. Although Dr. Benes is practically
banished,! your letter should go to him even if it has not. If
he imbibes the spirit, exile need not matter.

Here we have superb weather. There you have abnormal
rains. So had Bombay. I suppose the crops are destroyed.

I am sorry I can’t leave this Province before 9th November.
You will see the programme in the Press. It remains to be seen
how I keep my health during the tour.

Love.

Baru

From the original: C.W. 6409. Courtesy: Mirabehn. Also G.N. 1000

7. LETTER TO MAHADEV DESAI

PESHAWAR,
October 15, 1938

CHI. MAHADEV,

Jivraj writes to say that you should not climb uphill. You
also say that it does not produce a good effect. There are rick-
shaws there. One can use them in illness. You may get into a

! Following occupation of Sudetenland by Nazi Germany, Eduard Benes
was forced, on October 5, to resign as President and leave the country.
Vide also Vol. LXVII, p. 406.
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rickshaw wherever there is a climb. In this way you can go
to a new place every day for a walk. I see nothing wrong in
this. This is the only way of deriving full benefit from your
stay in Simla. Shummy seems to be advising exactly the opposite
in regard to Durga. If so, my advice should be disregarded. If I
were present there, I would of course wrestle with Shummy.
You know that when there are letters for others along
with letters addressed to me, I do not read them. This is my
nature. There were two letters by you to Sushila in reply to
the same letter. I read them. I can give for this no excuse
other than curiosity. From your previous letter, I have forgotten
everything except the drawing of the moon. Yesterday’s letter I
regard as important. I do not know what Sushila wrote to you
regarding physical passion, but for me it has become a ques-
tion of my veracity. You have told her that my last statement!
should reassure them all. This pricked me. We cannot be
complacent regarding physical passion in anybody’s case, but, as
for myself, I should say that had I, at the time of my last state-
ment, been having such experiences as I am having now, I
would most certainly have not issued it. I cannot say, either,
whether I would have stopped my experiment. Hence neither
you nor anybody else can remain complacent regarding me. I see
no need as yet to withdraw the last statement or issue a revised
one. This does not mean that any of you should start worrying.
For the present, I will not go further than this. I found the
time to write this much as being necessary in the interest of
truth. You will naturally be curious to know more. But restrain
your curiosity.
Blessings from
Baru

[PS.]
Tell Rajkumari about physical passion so that I need not

write to her separately.
From a photostat of the Gujarati: S.N. 11663

! Vide Vol. LXVII, pp. 362-3.



8. LETTER TO KASTURBA GANDHI

PESHAWAR,
October 15, 1938

BA,

You are causing me a good deal of worry this time. I keep
swinging between my concern for you and my sense of dharma.
The mind prompts me to run down to you. Dharma tells me to
remain where I am and finish the work here. If you get well
soon now, my worry may end.

Blessings from

Baru
[From Gujarati]
Bapuna Bane Patro, p. 29
9. LETTER TO AMRITLAL T. NANAVATI
PESHAWAR,

October 15, 1938

CHI. AMRITLAL,

I got your two letters together.

Pay up Rs. 25 to Soptekar. I have already written to you
about teaching Vatsala. Chakraiya had written to me about the
book. I have replied to him and asked him to tell you. Do
what you think proper. How is the newly-arrived friend! faring?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10776

1 Rajbhushan



10. LETTER TO VIJAYA N. PATEL!

PESHAWAR,
October 15, 1938
CHI. VIJAYA,

What a girl you are! No letter from you at all? I see
from Amritlal’s letter that you have not rallied. I wrote to you
and asked you to go to Maroli. When I return to Segaon you
will come back there whatever the condition of your health.
But do not spoil it yourself. Do as I have advised you in my
letter. If there is any difficulty in going to Maroli, let me know.
I must hear from you regularly. Address your letters to Pesha-
war. Ba has fallen ill in Delhi.

Blessings from
Baru

SHRI VIJAYABEHN

Cl/o Sur1i RamBHAT HIirABHAI PATEL
SAURASHTRA SOCIETY

Erris BRIDGE, AHMEDABAD

From a photostat of the Gujarati: G.N. 7100. Also C.W. 4592. Court-
esy: Vijayabehn M. Pancholi

11. LETTER TO SHARDA C. SHAH

PESHAWAR,

October 15, 1938

CHI. BABUDI,

I have your letter. Itis bound to take more than a month.
We are scheduled to be here till the 9th. I can understand
your anxiety. My heart is there, but the work here is so
heavy that I should not be impatient. Be patient, whatever the
future may be. You want to do service whether you marry
or not. And for that you wish to acquire more knowledge. I
know that you would bear even blows from me, because they

1 The letter, addressed to Ahmedabad, was redirected to Dakshinamurti
in Saurashtra.

9
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would have been inspired only by love. I do not wish to
keep you away from my eyes even for a moment. But I am

helpless.
You are right about Munnalal. He will leave. It seems it is

in his interest to leave.
Blessings from
Baru

From Gujarati: C.W. 10022. Courtesy: Shardabehn G. Chokhawala

12. LETTER TO H. P. RANGANATH AIYENGAR

PESHAWAR,

October 16, 1938

DEAR FRIEND,
Mirabai has sent me both your letters. I am sorry I won’t
be able to avail myself of your assistance, for which however I
must thank you.
I think you should remain where you are and do such ser-
vice as comes your way. Shri Mahadev Desai is better.
Yours  sincerely,

M. K. GANDHI

Surr H. P. RANGANATH AIYENGAR
B.A., LL.B.

930 NAIDOO STREET

CuickNAGALUR P. O.

MysoRE STATE

From a photostat: G.N. 1335

13. LETTER TO AMRIT KAUR

PEsHAWAR,
October 16, 1938

MY DEAR IDIOT,
I had two letters awaiting me on our return to Peshawar.
I see the right hand must rest a little. It is having more work
than it can comfortably manage.
My health still remains ideal. What it will be during the
tour I do not know. The silence will help me.
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Joshi’s letter is quite typical of him.

Tell Mahadev I got a wire yesterday saying Shukla! is
dead. He was one of my oldest friends, i. e., of English student
days. He was practising in Rajkot.

They are still having rains in Segaon. Here it is perfectly
dry.

Kanti’s letters herewith for Mahadev. They are interesting.
You should ask Mahadev to give you a summary of what he
has to say.

Love.

TYRANT

From the original: C.W. 3640. Courtesy: Amrit Kaur. Also G.N. 6449

14. SPEECH AT NOWSHERA?
October 16, 1938

I accept in toto your assurance that you have fully under-
stood the principle of non-violence and that you will hold on
to it always. I congratulate you on it, and I further say that
if you can put the whole of that doctrine into practice, you will
make history. You claim to have one lakh Khudai Khidmat-
gars on your register which exceeds the total number of Congress
volunteers as it stands today. You are all pledged to selfless
service. You get no monetary allowance. You have even to
provide your own uniforms. You are a homogeneous and disci-
plined body. Khan Saheb’s word is law to you. You have
proved your capacity to receive blows without retaliation. But
this is only the first step in your probation, not the last. To gain
India’s freedom, the capacity for suffering must go hand in hand
with the capacity for ceaseless labour. A soldier for freedom
must incessantly work for the benefit of all. The resemblance
between you and the ordinary soldier begins and ends with the
cut of the uniform and perhaps their nomenclatures which you
have adopted. But unlike them the basis of all your activity is not
violence but non-violence. Therefore, your training, your pre-
occupations, your mode of working, even your thoughts and

1 Presumably Dalpatram Shukla; vide Vol. XXXIX, pp. 41 and 44.

2 Extracted from Pyarelal’s report “In the Frontier Province-II”. The
Khudai Khidmatgars of the place presented a written address to Gandhiji and
assured him that their faith in non-violence was absolute and unqualified
and they would never go back upon it.
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aspirations must necessarily be different from theirs. A soldier
in arms is trained to kill. Even his dreams are about killing.
He dreams of fighting, of winning fame and advancement
on the battlefield by the prowess of his arms. He has reduced
killing to an art. A satyagrahi, a Khudai Khidmatgar, on the
other hand, would always long for opportunity for silent service.
All his time would be given to labour of love. If he dreams,
it will not be about killing but about laying down his life to
serve others. He has reduced dying innocently and for his
fellowmen to an art.

But what shall be the training that will fit you out for
this sort of work? It must be training in various branches of
constructive work.

With one lakh Khudai Khidmatgars trained in the science of construc-
tive non-violence, he told them, trans-border raids should become a thing of
the past.

You should consider it a matter of utter shame if a single
theft or dacoity takes place in your midst. Even the thieves and
trans-border raiders are human beings. They commit crime not
for the love of the thing itself but because they are driven to
it largely by necessity and want. They know no other. The only
method of dealing with them that has been adopted so far has
been that of employing force. They are given no quarter and
they give none. Dr. Khan Saheb feels helpless against them be-
cause the Government has no other way of dealing with them.
But you can make a non-violent approach to the problem, and
I am sure you will succeed where the Government has failed. You
can teach them to live honestly like yourselves by providing them
cottage occupations. You can go in their midst, serve them in
their homes and explain to them things in a loving and sympa-
thetic manner, and you won’t find them altogether unamenable
to the argument of love. There are two ways open to you to-
day, the way of brute force, that has already been tried and found
wanting, and the way of peace. You seem to have made your
final choice. May you prove equal to it.

Harijan, 29-10-1938



15. SPEECH AT HOTI MARDAN?!
October 16, 1938

Gandhiji explained to them that non-violence could not, like the curate’s
egg, be accepted or rejected in parts, it had value only when it was practised
in its entirety.

When the sun rises the whole world is filled with its warmth,
so that even the blind man feels its presence. Even so when one
lakh of Khudai Khidmatgars are fully permeated with the
spirit of non-violence, it will proclaim itself and everybody will
feel its life-giving breath.

I know it is difficult; it is no joke for a Pathan to take an
affront lying down. I have known Pathans since my South
African days. I had the privilege of coming into close and inti-
mate contact with them. Some of them were my clients. They
treated me as their friend, philosopher and guide, in whom
they could confide freely. They would even come and confess to
me their secret crimes. They were a rough and ready lot. Past
masters in the art of wielding the lathi, inflammable, first to take
part in riots, they held life cheap, and would have killed a human
being with no more thought than they would a sheep or a hen.
That such men should have, at the bidding of one man, laid
down their arms and accepted non-violence as the superior
weapon sounds almost like a fairy tale. If the one lakh of Khudai
Khidmatgars became truly non-violent in letter and in spirit
and shed their violent past completely as a snake does its outworn
skin, it would be nothing short of a miracle. That is why in spite
of the assurance of your faith in non-violence that you have
given me, I am forced to be cautious and preface my remarks
with an ‘if’. My diffidence is only a measure of the difficulty
of the task. But nothing is too difficult for the brave and I
know the Pathans are brave.

The crucial test by which I shall judge you is this: Have
you befriended and won the confidence of each and all in your

1 Extracted from Pyarelal Nayyar’s report ‘At Mardan”. In reply to
his usual question to the Khudai Khidmatgars whether they would remain
non-violent in all circumstances, one of them replied that they could put
up with every kind of provocation except the abuse of their revered leaders.
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locality? Do the people regard you with love or with fear? So
long as a single individual is afraid of you, you are no true
Khudai Khidmatgar. A Khudai Khidmatgar will be gentle in
his speech and manner, the light of purity will shine forth from
his eyes, so that even a stranger, a woman or even a child would
instinctively feel that here was a friend, a man of God, who could
be trusted. A Khudai Khidmatgar will command the co-opera-
tion of all sections of the community, not the sort of obedience
that a Mussolini or a Hitler can command through his unlimi-
ted power of coercion, but the willing and spontaneous obedience
which is yielded to love alone. This power can be acquired only
through ceaseless, loving service, and waiting upon God. When
I find that under your influence people are gradually giving
up their dirty and insanitary habits, the drunkard is being wean-
ed from drink and the criminal from crime and the Khudai
Khidmatgars are welcomed everywhere by the people as their
natural protectors and friends in need, I shall know that, at
last, we have got in our midst a body of men who have really
assimilated the spirit of non-violence and the hour of India’s
deliverance is close at hand.

Hargjan, 5-11-1938

16. LETTER TO SHAMLAL

MARDAN,
October 17, 1938
DEAR LALA SHAMLAL,

I have your letter. I do not know what I shall be able
to dol.

Yours  sincerely,

M. K. GanbpHI

LAaLA SHAMLAL, M. L. A.
7 BEcum Roap
LAHORE

From a photostat: G.N. 1285

1 Regarding the Punjab prisoners; vide Vol. LXVI, p. 382.



17. LETTER TO SIKANDAR HAYAT KHAN

As AT PESHAWAR,
October 17, 1938

DEAR SIR SIKANDAR,

I have just received a piteous letter from prisoner Inder-
paul’s wife who tells me her husband, who has already served 8
years, is suffering from paralysis. May I plead for his release?

Yours  sincerely,

M. K. GaNDHI

SR SikanDAR Havar KuAN
PriME MINISTER
LAHORE

From a copy: Pyarelal Papers. Courtesy: Pyarelal

18. LETTER TO V. S. SRINIVASA SASTRI

As AT PESHAWAR,
October 17, 1938

DEAR BROTHER,

I got your letter from Mahadev only yesterday. How I
wish I could respond as you wish! Do you know that I sent
Rajkumari specially to intercede!. But she could make no head-
way. Sir C. P. won’t have any outsider to intervene. I implored
him to invite you to inquire into the whole affair.2 There was
no response. Shamelessly I have again wired to him to allow
me to send a representative. Indeed I would go myself if he
tolerated me. But he won’t listen to reason. Pardon me. That
is how I look at his conduct of this business. Nothing has shaken
my conviction that the movement is sound and so far as the
leaders are concerned, non-violent. Now tell me what I should
do. I hope you are keeping fit.

Yours sincerely,

M. K. GanpHI
From a photostat: G.N. 8820

I With the Travancore authorities; vide Vol. LXVII, ‘Letter to C. P.

Ramaswamy Iyer”, p. 253.
2 Vide Vol. LXVII, pp. 311-2.
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19. LETTER TO NARANDAS GANDHI

MARDAN,
October 17, 1938

CHI. NARANDAS,

Did Kamala resent your guidance in any matter? On
what grounds can khadi work or National School get a share of
the Palitana or Porbandar money? Explain this to me.

Write about the movement that is going on there.

What has Purushottam! finally decided?

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II. Also C.W. 8552. Court-
esy: Narandas Gandhi

20. LETTER TO LILAVATI ASAR
October 17, 1938

CHI. LILA,
I got your letter. I wish you not to be in a hurry to go to
Segaon. Increase your weight there. Come when I return

there.
My health is fine. Don’t expect more at present.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 9376. Also C.W. 6651. Courtesy:
Lilavati Asar

1 Addressee’s son
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21. LETTER TO KANTILAL GANDHI

PesHAWAR,!
October 17, 1938

CHI. KANTI,

I got all your three letters. I can see no flaw in your argu-
ments. They are well set out, too. I am sure it is not your view
that, in case there is war, we should come to no compromise with
the British. Moreover, our refusal to take part in the war on
any terms would in itself be a harassment to them. We can, how-
ever, adopt no other course, that is, if the Congress listens to
me.

But I do not think it desirable that you should divert your
mind even to this from your study. You will continue to reflect
on the matter of course, and you will come to definite conclu-
sions. But I think it desirable that you should not waste your
time in explaining your views to others.

Your health causes me worry. You may be certain that
there will be no harm at all if for the sake of your health you
take one more year. Health, once lost, will not return. You have
built up your body with exercise. Your constitution itself is strong.
Let it not be undermined. Come to Segaon. Stay there for
some time and build up your body there if you can with good
food and rest. Listen to me in this matter and do not be negli-
gent. Do not be over-confident and assume that you will some-
how be able to improve your health afterwards.

I have written to Saraswati’s grandfather.? I have written
to Prabha too. If she comes I will look after her. Do not be over-
eager about nursing. After she is trained up, we shall see about
other things. I hope that if she stays with me, her intellect will
improve and develop. You will admit that that has happened
to others who have stayed in the Ashram. It is true that the
information they gather in their minds is little, for the cur-
riculum is not planned with that end in view. But the intellects
of those boys and girls who have stayed there work well enough
in the subjects selected by them.

1 As in the source. However, Gandhiji was not in Peshawar on this date.
2 This letter is not traceable.
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Write to me if this seems unconvincing to you.
Blessings from
Baru

[PS.]
We shall be here up to November 9 at any rate.

From a photostat of the Gujarati: C.W. 7350. Courtesy: Kantilal Gandhi

22. STATEMENT TO THE PRESS

MARDAN,
October 17, 1938

I have two letters from schoolmasters, besides others from
laymen, complaining of students’ rowdyism in Travancore. The
Principal of C. M. S. College, Kottayam, says that the stu-
dents blocked the passage of those who wanted to attend the
classes. They twice turned away girls who did not listen to
them. They rushed at the classes and made noises, making
classes impossible.

This violent participation by students in a struggle which
its authors claim to be absolutely non-violent, makes progress
difficult, if not impossible. So far as I know, the leaders of the
movement do not want the students, even if they wish to parti-
cipate, to depart in any way from the non-violent way. Obstruc-
tion, rowdyism and the like are naked violence. I am credited
with influence over students. If I have any, I would ask them
to observe non-violence in thought, word and deed. If, however,
the forces of violence cannot be controlled by those who are in
charge of the movement, it may be a question for them whether
in the interest of the movement itself it is not wise to suspend
civil disobedience.

I must not presume to lay down the law from this dis-
tance, but I do feel from the evidence before me that the leaders
would incur grave risk if they allowed students to think that their
violence would help the movement or that it is secretly liked
by the leaders.

Harijan, 22-10-1938



23. LETTER TO AMRIT KAUR

SWABI,
October 17, 1938

MY DEAR IDIOT,

This is merely for love’s sake. During the tour I must con-
serve time and energy.

You will give me your reaction to the 2nd article! on the
European situation.

Love.

TYRANT
From the original: C.W. 3641. Courtesy: Amrit Kaur. Also G.N. 6450

24. LETTER TO MAHADEV DESAI

SWABI,
October 17, 1938

CHI. MAHADEV,

I am writing this at night in Swabi. Last night we slept
in Mardan. I have been having long talks these days with the
office-bearers of the Khudai Khidmatgars. Except for this, I ob-
serve silence all the time. Do resist the temptation to write for
Hariyjan. But send me your comments on it for my information.
If there are mistakes in proof-reading draw Chandrashanker’s at-
tention. Pyarelal will send you a copy of the letter. I have
written to Sastri.2 Give the enclosed letter to Rajkumari.

Lila has become impatient to go to Segaon. Restrain her.
She should go there after I return. Let her improve her health
while in Rajkot.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11664

1 Vide Vol. LXVII, pp. 413-5.
2 Vide p. 15.
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25. SPEECH AT SWABI!
[October 17, 1938]?

Gandhiji’s speech here was a passionate appeal to the Khudai Khid-
matgars to turn the searchlight inwards. They had proved their mettle by
marching to jail in their hundreds and thousands. But that was not
enough, he told them. Mere filling of the jails would not bring India free-

dom.

Even thieves and criminals go to prison, but their prison-
going has no merit. It is the suffering of the pure and innocent
that tells. It is only when the authorities are compelled to put
into prison the purest and the most innocent citizens that a change
of heart is forced upon them. A satyagrahi goes to prison, not
to embarrass the authorities but to convert them by demonstrat-
ing to them his innocence. You should realize that unless you
have developed the moral fitness to go to prison which the law
of satyagraha demands, your jail-going will be useless and will
bring you nothing but disappointment in the end. A votary of
non-violence must have the capacity to put up with the indig-
nities and hardships of prison life not only without retaliation
or anger but with pity in his heart for the perpetrators of those
hardships and indignities. I would, therefore, today ask you to
examine yourselves in the light of my remarks, and if you find
that you cannot or do not want to go the full length, to drop
your badge of non-violence and request Khan Saheb to release
you from your pledge. That will be a species of heroism. But if
you have full faith in the creed of non-violence as I have des-
cribed it, then know it from me that God will arm you with the
required strength in your hour of trial.

Harijan, 5-11-1938

1 Extracted from Pyarelal Nayyar’s report ‘At Mardan”
2 Gandhiji was at Swabi on this date.
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26. LETTER TO ROY KUMAR SING
October 18, 1938

DEAR FRIEND,

All the points raised by you have surely been dealt with
in my articles. Of course, I would have England and France
to give up arms, if they have the courage. And of course, I main-
tain that the law of the lower animal world is not the law of
human beings. Brute nature has been known to yield to love.

Yours  sincerely,

M. K. GANDHI

SyT. Roy Kumar Sing
ZAMINDAR

NatHNAGAR P. O.
Dr. BHAGALPUR

From a copy: Pyarelal Papers. Courtesy: Pyarelal

27. LETTER TO KASTURBA GANDHI
October 18, 1938

BA,

I see from Ramdas’s and Devdas’s letters that you may now
be said to be free from danger. When Sushila came to know
that I was worried on your account, she asked me to let her go.
I replied: “What is the use of sending you? There are many
nursing Ba. I wish to be present by her bedside for my own peace
of mind and Ba also would wish it. But I ought to harden my
heart and obey the dharma of staying on here.”” But God seems
to have been kind. Lakshmi and the children will be fine.

Blessings from
Baru

[From Gujarati]
Bapuna Bane Patro, p. 30
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28. LETTER T0O D. B. KALELKAR

UTMANZATI,
October 18, 1938

CHI. KAKA,

The accompanying is for your information. What can it
mean ? It has produced no effect on me. What was there in the
letter to Prema?

I hope you are all right. Your health must have been com-
pletely restored. Bal is with you. Isn’t he? I had got his
postcard.

The climate here is excellent. The peace is beyond descrip-
tion. One will not get such peace anywhere else.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 7683

29. LETTER TO MOOLCHAND AGRAWAL

On Tour,
October 18, 1938

BHAI MOOLCHANDI]I,

I am in a position to answer your letter only today. I could
not read the book but entrusted the work to Nanavati. I read
itl. I accept its evidence. It is not necessary to uphold the
language of Nanavati’s criticism, since I am talking only of
Swamiji’s writings. Nanavati has quoted Swamiji’s words to prove
that the book, which constricts Hinduism, is disappointing. In
my opinion, this debate should not be continued. Whatever
the merits of the book, it cannot denigrate Swamiji, for who
can forget the work that he has done? Swamiji’s fame is
beyond the confines of the book. I think I have served the
Arya Samaj by making these two statements. Even after saying
all this, if doubts persist, you may write to me for clarifications.

1 Presumably a note prepared by Nanavati
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It will be better if you write direct to Nanavati. He will keep
me informed of whatever he writes. I trust him.
Blessings from
Baru

From a photostat of the Hindi: G.N. 828

30. HINDUSTANI, HINDI AND URDU

It is a great pity that bitter controversy has taken place and
still continues regarding the Hindi-Urdu question. So far as the
Congress is concerned Hindustani is its recognized official language
designed as an all-India language for interprovincial contact. It
is not to supplant but to supplement the provincial languages.
The recent resolution of the Working Committee should set all
doubt at rest. If the Congressmen who have to do all-India
work will only take the trouble of learning Hindustani in both
the scripts, we shall have taken many strides in the direction of
our common language goal. The real competition is not between
Hindi and Urdu but between Hindustani and English. It is a
tough fight. I am certainly watching it with grave concern.

Hindi-Urdu controversy has no bottom. Hindustani of the
Congress conception has yet to be crystallized into shape. It will
not be so long as Congress proceedings are not conducted exclu-
sively in Hindustani. The Congress will have to prescribe the dic-
tionaries for use by Congressmen and a department will have to
supply new words outside the dictionaries. It is great work, it is
work worth doing, if we are really to have a living, growing all-
India speech. The department will have to determine which
of the existing literature shall be considered as Hindustani, books,
magazines, weeklies, dailies, whether written in Urdu script or
Devanagari. It is serious work needing a vast amount of plodding
if it is to achieve success.

For the purpose of crystallizing Hindustani, Hindi and Urdu
may be regarded as feeders. A Congressman must therefore wish
well to both and keep in touch with both so far as he can.

This Hindustani will have many synonyms to supply the
varied requirements of a growing nation rich in provincial lan-
guages. Hindustani spoken to Bengali or Southern audiences will
naturally have a large stock of words of Sanskrit origin. The same
speech delivered in the Punjab will have a large admixture of
words of Arabic or Persian origin. Similar will be the case with
audiences composed predominantly of Muslims who cannot
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understand many words of Sanskrit origin. All-India speakers
will have therefore to command a Hindustani vocabulary which
will enable them to feel at home with audiences drawn from all
parts of India. Pandit Malaviyaji’s name comes uppermost in
this connection. I have known him handle Hindi-speaking and
Urdu-speaking audiences with equal case. I have never found
him in want of the correct word. The same is true of Babu
Bhagwandas who uses synonymous words in the same speech, and
he sees to it that it does not lose in grace. Among the Muslims
at the time of writing I can think of only Maulana Mahomed Ali
whose vocabulary was varied enough to suit both audiences. His
knowledge of Gujarati acquired in Baroda service stood him in
good stead.

Independently of the Congress, Hindi and Urdu will continue
to flourish. Hindi will be mostly confined to Hindus and
Urdu to Muslims. As a matter of fact, comparatively speaking,
there are very few Muslims who know Hindi well enough
to be called scholars, though, I expect, in Hindi-speaking parts,
to Muslims born there, Hindi is the mother tongue. There
are thousands of Hindus whose mother tongue is Urdu and there
are hundreds who can be aptly described as Urdu scholars.
Pandit Motilalji was one such. Dr. Tej Bahadur Sapru is an-
other. Illustrations can be easily multiplied. There is therefore
no reason for any quarrel or unhealthy competition between the
two sisters. Healthy competition there always must be.

From all accounts I have received it seems that, under the
able guidance of Moulvi Saheb Abdul Haq, the Osmania Uni-
versity is rendering great service to the cause of Urdu. The Uni-
versity has a big Urdu lexicon. Scientific treatises have been and
are being prepared in Urdu. And as the teaching is being
honestly imparted through Urdu in that University, it must grow.
And if, owing to unreasoning prejudice today, all Hindi-speaking
Hindus do not profit by the literature that is growing there, it is
their fault. But the prejudice has to die. For, the present dis-
union between the communities is, like all diseases, only tempo-
rary. For good or for ill, the two communities are wedded to
India, they are neighbours, sons of the soil. They are destined to
die here as they are born here. Nature will force them to live
in peace if they do not come together voluntarily.

And as with the Hindus so with the Muslims. It is the
latter’s loss, if they will not take advantage of the fruits of the
humbler labours of the Hindi Sahitya Sammelan and the Nagari
Pracharini Sabha. It is a pity they have not taken note with
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pride and pleasure of the big (for the Sammelan) step taken by
it in defining Hindi as the language spoken in the north by
Hindus and Mussalmans and written in Urdu or Devanagari
script. Thus, so far as the definition is concerned, it answers
the Congress definition of Hindustani.

I know that there are some who dream that there shall be
only Urdu or only Hindi. I think it will always remain a
dream and it is an unholy dream. Islam has its own peculiar
culture, so has Hinduism its own. India of the future will be
a perfect and happy blend of both. When that blessed day comes,
their common speech will be Hindustani. But Urdu will still
flourish with a predominance of Arabic and Persian words, and
Hindi will still flourish with its abundant Sanskrit vocabulary.
The language of Tulsidas and Surdas cannot die, even as the
language in which Shibli wrote cannot die. But the best of both
will be quite at home with Hindustani speech.

Utrmanzai, October 19, 1938
Harijan, 29-10-1938

31. FOREWORD TO “DADABHAI NAOROJFI”

UTMANZAL,
October 19, 1938

It was on 4th September, 1888, that I sailed from Bombay
with three letters of introduction, the most precious being for the
G. O. M. of India, Dadabhai Naoroji. The letter was given by a
Maharashtrian doctor, a friend of the family. The worthy doctor
told me the G.O. M. did not know him personally, in fact he
had never even had the darshan of the G. O. M. “But,” said the
doctor, ““what does it matter? Everyone knows him and adores
him as India’s great son and champion. He has exiled him-
self for us. I claim to know him by his service of India. You
will see that my letter will serve you just as well as if I had
known him personally. The fact is, you need no introduction to
him. Your being an Indian is sufficient introduction. But you
are a youngster, untravelled and timid. This letter will give you
courage enough to go to the G.O.M. and all will be smooth
sailing for you.”” And so it was. When I reached London, I soon
found that Indian students had free access to the G.O.M. at all
hours of the day. Indeed he was in the place of father to every
one of them, no matter to which province or religion they belonged.
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He was there to advise and guide them in their difficul-
ties. I have always been a hero-worshipper. And so Dadabhai
became real Dada! to me. The relationship took the deepest
root in South Africa. For, he was my constant adviser and inspi-
ration. Hardly a week passed without a letter from me to
him describing the condition of Indians in South Africa. And
I well remember that whenever there was a reply to be ex-
pected, it came without fail in his own handwriting, in his inimit-
ably simple style. I never received a typed letter from him.
And during my visits to England from South Africa I found
that he had for office a garret perhaps 8 feet by 6 feet. There
was hardly room in it for another chair. His desk, his chair and
the pile of papers filled the room. I saw that he wrote his letters
in copying ink and press-copied them himself.

I have not read Shri Masani’s sketch. But if he has at all
done justice to the life so noble and yet so simple, his work
needs no introduction from me or anybody else. May it be an
inspiration to the reader even as Dadabhai living was to me.

M. K. Ganpar
From a photostat: C.W. 4875

32. LETTER TO RUSTOM MASANI

UTMANZALI,
October 19, 1938
DEAR FRIEND,
Here is the promised foreword?. I hope it is quite in
time.

Yours  sincerely,

M. K. GaNDHI
[PS.]

I am just now reading during spare moments your 7The Reli-
gion of the Good Life, a copy of which you kindly sent me.

I see you want my photo. You will be surprised to learn
that I keep none myself.

M. K. G.
Incidents of Gandhiji’s Life, p. 170

I Grandfather
2 Vide the preceding item.



33. DISCUSSION WITH ABDUL GHAFFAR KHAN
[October 19/20, 1938]

An important stage in Gandhiji’s Frontier mission was reached when
in his quiet retreat at Utmanzai he devoted two days to confabulate and
compare notes with Badshah Khan after his tour of the Khudai Khidmat-
gars in Peshawar and Mardan districts. He asked Badshah Khan:

What is your impression? How do the Khudai Khidmat-
gars stand with regard to non-violence?

[a. 6. k] My impression, Mahatmaji, is that as they themselves
admitted before wus, the other day, they are raw recruits and fall far
short of the standard. There is violence in their hearts which they have
not been able altogether to cast out. They have their defects of temper. But
there is no doubt as to their sincerity. Given a chance they can be ham-
mered into shape and I think the attempt is worth while. . . . If we could
assimilate and put into practice the whole of the doctrine of non-violence
as you have explained it to us, how much stronger and better off we should
be. . ..

Gandhiji suggested to Badshah Khan that if non-violence was to
receive a fair trial, the Khudai Khidmatgars must be prepared to go through
a rigorous course of training in constructive non-violence which he had in
mind for them.

[a. c. k] My idea, Mahatmaji, is to make Utmanzai into a model
village. The spinning and weaving centre will serve as a sort of permanent
exhibition for the education of the villagers. At the home for Khudai
Khidmatgars we shall set before us the self-sufficiency ideal. We shall wear
only the clothes that we ourselves produced, eat only such fruits and vegetables
as we raise there and have a small dairy to provide us with milk. We
shall deny ourselves what we cannot ourselves produce.

[c.] Good. May I further suggest that the Khudai Khid-
matgars should take their due share in the building of the huts
too that are to house them?

[a. c. k.] That is our idea.

To train the first batch of workers, Gandhiji suggested that some
Khudai Khidmatgars whom Badshah Khan might select might be sent

1 From Pyarelal’s report ‘In the Frontier Province-IV” published in
Harijan, 12-11-1938
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to Wardha, where, besides becoming adepts in the science of khadi, they
would also get a grounding in first aid and hygiene, sanitation and village
uplift work and in Hindustani. They would also be initiated there into the
Wardha Scheme of education so that on their return they would be able to
take up the work of mass education. Gandhiji then said:

But your work will not make headway unless you take the
lead and yourself become an adept in all these things.

Lastly, your work will come to nought unless you enforce
the rule of punctuality in your retreat. There must be a fixed
routine and fixed hours for rising and going to bed, for taking
meals and for work and rest, and they must be rigorously en-
forced. 1 attach the greatest importance to punctuality; it is
a corollary to non-violence.

They next proceeded to discuss the modus operandi by which the Khudai
Khidmatgars, when they had become sure of their non-violence, would fulfil
their mission of coping with the trans-border raids. Badshah Khan was of
the opinion that the task was rendered infinitely difficult by the presence of
the police and the military who were not fully under popular control and
whose presence there brought in all the evils of double rule. ‘Either
the authorities should whole-heartedly co-operate with us or they should
withdraw the police and the military from one district to begin with, and
we shall then undertake to maintain the peace of that district through
our Khudai Khidmatgars.” But Gandhiji held a different view. He remarked :

I frankly confess that I do not expect the authorities whole-
heartedly to co-operate with us. They would distrust our ability,
if not our motive. It is too much to expect them to withdraw
the police on trust. Non-violence is a universal principle and
its operation is not limited by a hostile environment. Indeed its
efficacy can be tested only when it acts in the midst of and in
spite of opposition. Our non-violence would be a hollow thing
and nothing worth if it depended for its success on the goodwill
of the authorities. If we can establish full control over the
people, we shall render the police and the military innocuous.

And he described to Badshah Khan how during the Bombay riots on
the occasion of the Prince of Wales’s visit, the police and the military found
their job gone because the Congress immediately regained control and peace
was restored.

[a. ¢. k] But the difficulty is that the raiders are mostly bad charac-
ters, who have absconded from British India. We cannot make contact with
them because the authorities won’t permit us or our workers to go into
the tribal territory.
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[c.] They must, and I tell you they will when we are fully
ready. But for that we shall need to have a body of Khudai
Khidmatgars who are really and truly servants of God, with
whom non-violence is a living faith. Non-violence is an active
principle of the highest order. It is soul force or the power
of the godhead within us. Imperfect man cannot grasp the whole
of that Essence—he would not be able to bear its full blaze—
but even an infinitesimal fraction of it, when it becomes active
within us, can work wonders. The sun in the heavens fills the
whole universe with its life-giving warmth. But if one went
too near it, it would consume him to ashes. Even so is it with
godhead. We become godlike to the extent we realize non-
violence; but we can never become wholly God. Non-violence is
like radium in its action. An infinitesimal quantity of it imbed-
ded in a malignant growth, acts continuously, silently, and cease-
lessly till it has transformed the whole mass of the diseased tissue
into a healthy one. Similarly, even a tiny grain of true non-
violence acts in a silent, subtle, unseen way and leavens the
whole society.

It is self-acting. The soul persists even after death, its exis-
tence does not depend on the physical body. Similarly, non-
violence or soul force too, does not need physical aids for its
propagation or effect. It acts independently of them. It trans-
cends time and space.

It follows, therefore, that if non-violence becomes successfully
established in one place, its influence will spread everywhere.
So long as a single dacoity takes place in Utmanzai, I will say
that our non-violence is not genuine.

The basic principle on which the practice of non-violence
rests is that what holds good in respect of yourself holds good
equally in respect of the whole universe. All mankind in essence
are alike. What is, therefore, possible for me is possible for
everybody. Pursuing further this line of reasoning, I came to
the conclusion that if I could find a non-violent solution of the
various problems that arise in one particular village, the lesson
learnt from it would enable me to tackle in a non-violent
manner all similar problems in India.

And so I decided to settle down in Sevagram. My sojourn
in Sevagram has been an education for me. My experience with
the Harijans has provided me with what I regard as an ideal
solution for the Hindu-Muslim problem, which does away with
all pacts. So if you can set things right in Utmanzai your
whole problem would be solved. Even our relations with the
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English will be transformed and purified if we can show to them
that we really do not stand in need of the protection for which
their police and the army are ostensibly kept.

But Badshah Khan had a doubt. In every village there is an element
of self-seekers and exploiters who are ready to go to any length in order
to serve their selfish ends. Would it not be better, Khan Saheb asked, to
ignore them altogether or should an attempt be made to cultivate them

too.

[c.] We may ultimately have to leave some of them out, but
we may not regard anybody as irreclaimable. We should try to
understand the psychology of the evil-doer. He is very often
victim of his circumstances. By patience and sympathy, we shall
be able to win over at least some of them to the side of justice.
Moreover, we should not forget that even evil is sustained
through the co-operation, either willing or forced, of good. Truth
alone is self-sustained. In the last resort we can curb power of
the evil-doers to do mischief by withdrawing all co-operation
from them and completely isolating them.

This in essence is the principle of non-violent non-co-opera-
tion. It follows, therefore, that it must have its roots in love.
Its object should not be to punish the opponent or to inflict
injury upon him. Even while non-co-operating with him, we
must make him feel that in us he has a friend and we should try
to reach his heart by rendering him humanitarian service whenever
possible. In fact it is the acid test of non-violence that in a
non-violent conflict there is no rancour left behind, and in the
end the enemies are converted into friends. That was my exper-
ience in South Africa with General Smuts. He started by being
my bitterest opponent and critic. Today he is my warmest
friend. For eight years we were ranged on opposite sides. But
during the Second Round Table Conference it was he who
stood by me and, in public as well as in private, gave me his full
support. This is only one instance out of many that I can quote.

Times change and systems decay. But it is my faith that
in the result, it is only non-violence and things that are based
on non-violence that will endure. Nineteen hundred years ago
Christianity was born. The ministry of Jesus lasted only for three
brief years. His teaching was misunderstood even during his
own time, and today’s Christianity is a denial of his central
teaching—*“Love your enemy’. But what are nineteen hund-
red years for the spread of the central doctrine of a man’s
teaching ?
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Six centuries rolled by and Islam appeared on the scene.
Many Mussalmans will not even allow me to say that Islam, as
the word implies, is unadulterated peace. My reading of the
Koran has convinced me that the basis of Islam is not vio-
lence. But here again thirteen hundred years are but a speck
in the cycle of Time. I am convinced that both these great
faiths will live only to the extent that their followers imbibe
the central teaching of non-violence. But it is not a thing to be
grasped through mere intellect, it must sink into our hearts.

A Pilgrimage for Peace, pp. 71-8

34. NOTES

MR. anD EsQuIRE v. SHRI, MouLvi, MAULANA, JANAB
AND THE LIKE

Some friends told me on my putting ‘Shri’ before ‘Jinnah’
instead of ‘Mr.” in my statement made before I visited him in
Bombay that it must have offended him. I demurred and said
that if he was offended he would have given me a gentle hint,
I would have apologized and used an adjective he liked best.
The readers will remember, in the heyday of non-co-operation
the terms ‘Mr.” and ‘Esq.” were dropped by Congressmen and
the nationalist Press, and ‘Shri’ was the title largely used for all
irrespective of religion. Though the practice has largely fallen
into desuetude, I have never given it up. But for our bad
habit, I was going to say slavish mentality, we would never have
used ‘Mr.” and ‘Esquire’ before or after Indian names. In
Furope an Englishman never addresses foreigners as ‘Mr.” or
‘Esquire’ but uses the adjectives current in the respective coun-
tries. Thus Hitler is never called ‘Mr.’, he is ‘Herr’ Hitler.
Similarly Mussolini is neither ‘Mr.” nor ‘Herr’, he is ‘Signor’.
Why we should have dropped our own nomenclature I do not
know. But a moment’s detachment from the prevailing habit
should show us that the use of ‘Mr.” and ‘Esquire’ before or after
Indian names sounds ludicrous.

I must, however, admit that the use of ‘Shri’ before Muslim
names, in these days of mutual suspicion, may not please Muslim
friends. I have discussed the matter with some Muslim friends.
They told me the word ‘Moulvi’ was the usual adjective. ‘Janab’
I have heard often in the South. Anyway I can say that in
using ‘Shri’ for Muslim Indian names, I have had no idea except
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the friendliest. ~When anybody calls me ‘Mr.’ the use of the
word jars on me. The happiest Hindu usage is ‘ji’ at the end
of the name. ‘Saheb’ is synonymous with ‘ji’. I remember I al-
ways used to address the late Hakim Ajmalkhan as Hakimji.
Some Muslim friend told me that Hakim ‘Saheb’ would be pre-
ferred by Muslims. I had not known before of any such prefer-
ence. But since the correction, except for inadvertent use of
j1’, I always addressed the deceased patriot as Hakim Saheb. I
could not address him as ‘Mr.” Ajmalkhan even if somebody de-
posited five salted canes on the naked back. It seems that we
become ‘Misters’ and ‘Esquires’ after we receive English educa-
tion!!! Will readers learned in this kind of lore help me and
persons like me by giving the uncontaminated usages in vogue
in India?
Utmanzai, October 20, 1938

Harijan, 29-10-1938

35. LETTER TO AMRIT KAUR
October 20, 1938

MY DEAR IDIOT,

My post is going abegging. Hence for four days I am
without any news from you. I know it is well with Mahadev
and yet one wants the written letter. Ba, whose health has
caused me anxiety this time, is out of danger. Perhaps Mahadev
too gets the news independently.

At this end it is all well. I am having good chats with the
Khudai Khidmatgars. The more correct description would be
to say that I have been giving them discourses which Khan Saheb
translates with rare zeal. He puts his whole soul into the thing.
Silence has become second nature with me.

Love.

TYRANT

[PS.]

Utmanzai which we leave tomorrow not to return during
this tour.

From the original: C.W. 3642. Courtesy: Amrit Kaur. Also G.N. 6451



36. LETTER TO BRIFKRISHNA CHANDIWALA
October 20, 1938

CHI. BRAJKRISHNA,

We get no time to talk.! My prescription is good for you,
for me and for the country. You would get the freedom you
seek. Your capital is neither silver nor gold, nor intellect; your
capital is your infinite love. You can trade it here to your
heart’s content. I shall not be able to find for you a better
field of service. You may accept it if you like.

I got the impression from S.’s? letter that she had given up
the thought of F.3 If she wants to marry him you should cau-
tion her fully. You should also tell F. that it would not be

a proper thing for him to take on a married woman.
Blessings from
Baru

From a photostat of the Hindi: G.N. 2460

37. LETTER TO H. L. SHARMA

PesHAWAR,
October 20, 1938

CHI. SHARMA,
I have your letter. Write about your experiences in Cal-
cutta. Satis Babu has grown weak. Do something for him if
you can. Or have you lost touch with nature cure? I am
only joking. I shall be here till November 9. Then Segaon.
Blessings from
Baru

From a facsimile of the Hindi: Bapuki Chhayamen Mere fivanke Solah Varsh,
facing p. 272

1 The addressee was with Gandhiji at Utmanzai.
2 & 3 The names have been omitted.
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38. LETTER TO VALLABHBHAI PATEL

KoHAT,
October 21, 1938
BHAI VALLABHBHALI,

I have replied to your telegram. Even if you go to Tra-
vancore as a private citizen, you will succeed. Meet the pris-
oners. There is a good deal of falsehood in the air. I have
received heaps of telegrams from the Congress' totally denying
the charge of violence by it. But there are other telegrams, too,
which say that there has undoubtedly been violence. The truth
can be ascertained only if somebody goes there personally. You
know the attitude I have adopted. The people should withdraw
the allegations against C. P. or make them the main issue. If
they adopt the latter course, then there is no need for satya-
graha. It is for the local workers to make the choice. If C.P.
offers to invite a judge from outside to try the cases, the people
should accept the challenge. If they refuse to do that, the fight
will lose its moral basis. You must have seen my last advice.
If violence is going on for whatever reason, civil disobedience must
be suspended unconditionally. Let those imprisoned remain in
jails. Excepting civil disobedience, the rest of the programme may
continue. You may, however, decide what you think best after
a personal visit. See Ramachandran first and then the prisoners.

Read the accompanying wire from Balkrishna? of Kanpur.
I have wired back saying I knew nothing of the matter. The
Parliamentary Board, I assume, must have agreed to intervene
on the Minister’s advice. Even if that is not the case, the
Provincial Committee is free to handle the affair as it likes. I
suppose all this is not out of your mind.

I hope your health is all right. I am keeping well.

Blessings from
Baru
[PS.]

Why should you resign from the Gandhi Seva Sangh?

Jamnalalji is practically an invalid at present. Even if he resigns,

I Travancore State Congress
2 Balkrishna Sharma, a leading Congress worker of Kanpur
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however, won’t he continue to give his services? Nothing is
going to improve by your resigning.

[From Gujarati]
Bapuna Patro—2: Sardar Vallabhbhaine, pp. 226-7

39. LETTER TO BALWANTSINHA

October 21, 1938
CHI. BALWANTSINHA,

It is 12.45 a.m. I do not have a pen. But since this is a
good opportunity I am writing in pencil on mill-made paper.
I am late in replying to you. I am helpless. The doctor won’t
allow me to work at night. Today, for some reason, I am not
able to sleep. That is how I can write to you. I hope you
will not find my handwriting difficult to decipher. Or maybe I
shall ask Kanu to copy it out in ink.

Give me time till the end of this tour. Do not mind if this
season is wasted. What do the poor do? There is nothing
improper in what you say. I am certainly not angry but I
am not amused either. I respect your language because you
speak or write just what comes to your mind. Maybe I am in
the dark. It is more probable because I know nothing of these
matters. I have caught hold of one thing. Both of you love
the cow. You are more industrious. You have greater love for
the cow. Parnerkar has more scientific knowledge. In this
situation, I thought I should do something which would allow
scope for both. I shall then know who is right. This may en-
tail some loss and I shall suffer it.

However, I approve of your suggestion. I should not involve
myself in these complications but should appoint an arbitrator
who should listen to both sides and give a decision. His verdict
should be accepted. Could Chimanlal, Nanavati or Mirabehn
serve the purpose? I am inclined to suggest Kishorelal, but
why should I put him to this strain? I do not mind troubling
Radhakisan. If Parnerkar approves of these names, the matter
can be decided soon. You need not wait till I return. You may
mention this to Parnerkar. I think I have now answered all
your points. Be patient.

Blessings from
Baru

From a photostat of the Hindi: G.N. 1911



40. THE CONFISCATED LANDS

It would be wrong on my part if I allowed it to be said
that the Bill to provide for the restoration of lands forfeited during
the Civil Disobedience Movement just passed by the Bombay
Legislature, miscalled expropriatory law, would not have been
passed if I had my will. I must make the confession that I
had some hand in the Ministers’ bringing in the Bill. Indeed I
felt that any other course would be less than correct. Any
parley with those who had bought the lands would be either
coercion on behalf of the Government or blackmail by the so-
called owners. If it was right to restore the lands to the true
owners, it should be done by law. If the Government had not
the power under the Government of India Act even to pass such
an innocent and necessary relief measure, it was worse than
the critics had described it to be. I hold that the Bombay Bill
is more than just. The clause providing for compensation to
the so-called owners to the extent of their outlay plus interest
makes it more than just. The provable facts about these lands
are that they were bought in collusion with the authorities.
Indeed it was difficult for them to find purchasers. The lands were
sold to terrorize the people. It was part of the repressive policy,
and they were sold in some cases for a song. When the Gov-
ernment that resorted to such terrorism gave place to those who
were its victims, surely they must be credited with magnanimity
when, instead of confiscating the lands purchased collusively and
in the teeth of strong and overwhelming popular opposition, they
offered compensation.

Had the fight between the Government and the people been
violent instead of non-violent, the victorious party coming into
power would certainly have restored without compensation all
property to the legal possessors forcibly taken away from the
rightful owners. Surely, the situation could not be altered be-
cause the fight was non-violent and there was a semblance of
legal procedure about the transfers. The public should know
that the lands were first confiscated by the then Government and
when the confiscation did not seem to break the spirit of the
fighters, the unworthy means of selling the lands was resorted to. But
they seemed to be terrified of their own enormity and they desisted
from selling further lands. I would far rather draw the curtain
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over the painful past. I have raised it just to let the reader know
that the Bombay Government have not been guilty of injustice.
KonaT, October 22, 1938

Harijan, 29-10-1938

41. TELEGRAM TO G. D. BIRLA

Konar,
October 22, 1938
BirrA
RovarL ExcHANGE
CALCUTTA
KOHAT UP TO  MONDAY. POSTING  PROGRAMME.  FINISH
NINTH NOVEMBER.
Baru
From a copy: C.W. 7799. Courtesy: G. D. Birla
42. LETTER TO AMRIT KAUR
Konar,

October 22, 1938
MY DEAR IDIOT,

I got all the five letters yesterday at Peshawar during the
4 hours’ halt.

Tyrants would not be tyrants if they did anything but injustice.
But thank God for this tyrant you acquit him of conscious in-
justice. Mahadev says you felt like fainting the other day. Why?
And why do you persist in working even when you faint? Or
do you want it to be said of you after your death (may it be
after many many vyears) that you were so conscientious that
you worked away even though you fainted? In my language it
would be called folly. You must not faint. There is no medi-
cine for Shummy save love, more and yet more ad infinitum. 1
must not say more if I am to keep my appointments. Your
Kohat letter has come.

Love.

TYRANT

From the original: C.W. 3643. Courtesy: Amrit Kaur. Also G.N. 6452



43. LETTER TO MAHADEV DESAI
October 22, 1938

CHI. MAHADEV,

We arrived in Peshawar yesterday at 8.30 and started out
again at four. Five days’ mail had accumulated in Peshawar.
I got all your letters only yesterday.

Why did you feel that your Iletters might be a burden to
me? It is not at all so. The fact is that whenever there is no
letter from you, I feel very uneasy. And if the letter is short,
I get angry and wonder what could keep you so busy that you
had to be content with only two lines.

About Bablo, Rajkumari writes to say that he should be given
full scope for mental development. I also believe that this should
be done, either through the current method, i.e., through the
high school, etc., or the other method, of coaching at home. The
development through home coaching will be in one direction,
and through the college, etc., it will be in another direction.
Think over this with Rajkumari. If you can think of anything
different from what is being done at present, we may do it.
Bablo also may suggest.

I have already written to Lilavati. The only purpose behind
asking you also to write to her was that she might hear the
same opinion from all sides. She has given me no notice that
she will not stay with you now. Nor do I feel so. All the
same, we will not keep her there forcibly. But since at present
your plans are uncertain why need we think about the matter?

Pothan has been writing to me about Travancore. Gener-
ally a man’s obituary is written after his death. In your case, this
is done before your death. So why should you concern yourself
now what will be written after your death? Later on a new and
revised edition of your biography will be brought out. If not
Pothan, somebody else like him will write a revised obituary.

I may not write more today.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11665
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44. LETTER TO PRABHAVATI

Komnar,
October 22, 1938

CHI. PRABHA,

I have already written you two letters. In one I sent a
note to Shamjibhai for Rs. 300.! You must have received it.
You should respect Jayaprakash’s wishes. Go with him if you
are required to do so. Even in that case, however, bring Saras-
wati with you. Leave her at the nearest station. I will arrange
for somebody to escort her from there. This means, of course,
that you will have to go to Trivandrum. There is no time for
more.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3523

45. SPEECH AT PUBLIC MEETING, KOHAT?
October 22, 1938

I have given over one hour today to acquaint myself with
your difficulties and woes. But I confess to you that I am no
longer fit to tackle such matters. While, on the one hand, old
age is slowly creeping over me, on the other my responsibilities
are becoming more and more multifarious and there is danger
that if I have too many irons in the fire, I may not be able to
do justice to the more important of my responsibilities. And
among these, the responsibility that I have undertaken in respect
of the Khudai Khidmatgars is the more important, and if I can
carry it out to my satisfaction, in collaboration with Khan
Saheb, I will feel that my closing years have not been wasted.

1 The letter to Shyamji Sunderdas however mentions Rs. 200; vide

Vol. LXVII, p. 427.

2 Extracted from Pyarelal’s report “In the Frontier Province-III”.
At the meeting addresses were presented to Gandhiji by the District Congress
Committee on behalf of the citizens of Kohat. The meeting was attended by
about 5,000 people.
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People laugh at me and at the idea of Khudai Khidmat-
gars becoming full-fledged non-violent soldiers of swaraj. But
their mockery does not affect me. Non-violence is a quality not
of the body but of the soul. Once its central meaning sinks into
your being, all the rest by itself follows. Human nature in the
Khudai Khidmatgars is not different from mine. And I am sure
that if I can practise non-violence to some extent, they, and
for the matter of that anyone else, can. I, therefore, invite you
to pray with me to the Almighty that He may make real my
dream about the Khudai Khidmatgars.

Harijan, 5-11-1938

46. LETTER TO BRIFJEKRISHNA CHANDIWALA

Komnar,
[October 22|23, 1938]!

CHI. BRAJKRISHNA,

I feel on reading your letter that this time at any rate you
have to stay in Delhi. All the tasks suggested are a must for
you.

I shall write to the Meerut people.

You may do whatever seems proper regarding S. Shall I
write to F.?

I certainly gave you permission to live with me but take it
that this desire is born of attachment. It would not do simply
to assert that Ramana Maharshi and Aurobindo are one-sided
while I am all-sided. One who is one-sided but understands
his mission and pursues it has merit. One who claims to be
all-sided but is only experimenting has even less worth than
broken almond shells. Only God knows where I stand. I am an
aspirant while they are known to be, and perhaps are, realized
souls. Anyway their followers attribute to them full self-realiza-
tion.

Blessings from
Baru

From a photostat of the Hindi: G.N. 2459

I Gandhiji was in Kohat on these dates.



47. TALK TO KHUDAI KHIDMATGARS

KonarT,
[October 22|23, 19381

In the course of his talk before the Khudai Khidmatgar officers at
Kohat, he impressed upon them the tremendous nature of the step which
they had taken. He had often said before that if the Pathan, famed in the
world for the prowess of his arms, really took to non-violence, renouncing
arms, it would be a red-letter day in the history of India and the world.

For good or for ill, the Pathan today has come to be re-
garded as a bogey man by the average person in India. In
Gujarat and Kathiawar children turn pale at the very mention
of the Pathan. At Sabarmati Ashram, we try to inculcate
fearlessness among the children. But I am ashamed to confess
that in spite of all our efforts we have not succeeded in making
them eradicate the fear of the Pathan from their hearts. I have
not been able to impress upon our ashram girls that they have
no need to fear a Pathan. They try to make a show of bravery.
But it is only a make-believe. During a communal disturbance
they dare not stir out of their homes if there is a report of even
a casual Pathan being about. They are afraid they would be
kidnapped.

I tell them that even if they are kidnapped they must not be
frightened. They should appeal to the kidnapper’s sense of
honour to behave chivalrously towards one who should be as a
sister to him. Ifin spite of their entreaties he persists in his
evil intentions (since all must die some day), they can put an
end to their life by biting the tongue but not submit. They
answer, ‘What you say is right. But it is all new to us. We
have not the confidence that at the proper time we shall be
able to do what you tell us.” Ifsuch is the case with the Ashram
girls, what must it be with others? When, therefore, I hear
that a body of Khidmatgars has arisen among the Pathans, who
have completely renounced violence, I do not know whether

to believe it or not.

1 Gandhiji was in Kohat on these two days. However, according to the
source this talk took place before ‘“Talk to Khudai Khidmatgars”, pp. 44-7.
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What are the implications of renouncing violence and what
is the mark of a person who has renounced violence?

One did not become a Khudai Khidmatgar by adopting that name
or by putting on the Khudai Khidmatgar’s uniform, he told them. It
needed systematic training in non-violence. In Europe where they had
glorified killing into a noble profession, they spent millions on per-
fecting the science of destruction. Their best scientists were pressed into its
service. Even their educational system was centred on it. They spent stu-
pendous sums too on luxuries and means of physical comforts, which formed
a part of their ideal. By contrast, the mark of a man of God or a Khudai
Khidmatgar should be purity, industry and unremitting hard labour in the
service of God’s creation.

In the course of serving your fellow creatures you will get a
measure of the progress you have made in non-violence and of
the power that is in non-violence. Armed with this power, a
single person can stand against the whole world. That is not pos-
sible with the sword.

Hitherto, non-violence had been synonymous with civil breach of laws
and taking the penalty for the same non-violently. But he wished to tell
them that, although civil disobedience was included in the programme of
non-violence, its essence as he had pointed out at Swabi, was the moral right
or fitness which it presupposed in the civil resister and which accrued to one
who trained himself in the practice of non-violence.! In the satyagraha
fight ‘civil disobedience is the end, not the beginning. It is the last step, not
the first.” People used to have a craven fear of the Government. As a remedy,
he had prescribed satyagraha or civil disobedience. It was a sharp medicine.

Unless a physician, who administers powerful drugs, knows
exactly when to stop, he loses his patient. That is why I prompt-
ly called off civil disobedience, confining it to myself alone
when the situation demanded it.2 It was just in time. So I
would like you, for the time being, to forget civil disobedience.

He next proceeded to explain that service of God could only be per-
formed through service of His creatures. He had made it his habit to try
to see always the hand of God in everything even at the risk of being consi-
dered superstitious. Thus he saw the hand of God in the name that Bad-
shah Khan had given them. Badshah Khan had not called them satyagrahis
but servants of God.

1 Vide “‘Speech at Swabi”, p. 20.

2In April 1934 Gandhiji had advised all Congressmen to suspend civil
disobedience for swaraj as distinguished from civil disobedience for specific
grievances; vide Vol. LVII, pp. 348-50.
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But how to serve God since He is incorporate and needs
no personal service? We can serve Him by serving His creation.
There is an Urdu verse which says: ‘Man can never be God
but in essence he is not different from Divinity.” Let us make
our village our universe. We shall then serve God by serving
our village. To relieve the distress of the unemployed by provid-
ing them work, to tend the sick, to wean people from their in-
sanitary habits, to educate them in cleanliness and healthy living
should be the job of a Khudai Khidmatgar. And since what-
ever he does is in God’s service, his service will be performed
with far more diligence and care than that of paid workers.

He ended by giving a few practical hints as to how to cultivate non-

violent strength.

A Khudai Khidmatgar will keep a strict account of every
minute of his time which he will regard as God’s trust. To
waste a single moment of one’s time in idleness or frivolity is a
sin against God. It is on a par with stealing. If there is even
a tiny little bit of land available, he will occupy himself with
growing something on it—food or vegetables for the destitute
and needy. If he should feel inclined to sit idle and do nothing
because his parents have enough money to enable him to pur-
chase food and vegetables from the bazaar, he will argue to him-
self that by drawing upon the bazaar supplies, he deprives the
poor of the same and steals what belongs to God. Before he
purchases or uses anything, a Khudai Khidmatgar will ask him-
self whether there is not somebody else whose need may be
greater than his. Supposing somebody places a sumptuous dish
before him and a starving person appears on the scene, he will
think of the latter’s need first, feed him and then alone partake
of the dish.

A Pilgrimage for Peace, pp. 83-6

48. LETTER TO MAHADEV DESAI
October 23, 1938

CHI. MAHADEV,

As the ink in Sushila’s pen is exhausted, I am writing with
a pencil to save time. This was given to me by Brijkrishna.
I am sending the accompanying letter only for your information.
I have written to Agatha and asked her to come here directly.
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My return may be delayed and it does not seem proper that she
should keep wandering from place to place. Here some of the
sights are so charming that I cannot help thinking about you.
The climate of course is excellent. I will not write to Raj-
kumari today.

There is a heap of letters.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11667

49. TALK TO KHUDAI KHIDMATGARS

Huncoo,
[October 23, 1938]"

Gandhiji referred to an address of welcome that had been presented
to him at Nasarat Khel on the way, at the foundation laying ceremony of the
Khudai Khidmatgars’ office. In it there was a reference to ‘‘our last strug-
gle”. He remarked:

Let me tell you that civil disobedience may come and go,
but our non-violent struggle for freedom goes on and will
continue till Independence is attained. Only the form has
changed.

I know that to 90 per cent Indians, non-violence means that
and nothing else.? It is good so far. There is bravery in it.
But you and particularly the Khudai Khidmatgar officers must
clearly understand that this is not the whole of non-violence.
If you have really understood the meaning of non-violence, it
should be clear to you that non-violence is not a principle or a
virtue to be brought into play on a particular occasion or to
be practised with reference to a particular party or section. It
has to become a part and parcel of our being. Anger should
disappear from our hearts altogether, otherwise what is the diff-
erence between ourselves and our oppressors? Anger may lead
one person to issue an order to open fire, another to use abus-
ive language, a third one to use the lathi. At root it is all

1 According to Pyarelal’s report in the Frontier Province-III published
in Harijan, 5-11-1938, Gandhiji visited Hungoo on October 23, 1938.

2 The address had mentioned that the Khudai Khidmatgars had not
been and would never be cowed down by repression.
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the same. It is only when you have become incapable of feel-
ing or harbouring anger in your hearts that you can claim to
have shed violence or can expect to remain non-violent to the
end.

He then proceeded to explain the difference between civil disobedience
and satyagraha.

Our civil disobedience or non-co-operation, by its very
nature, was not meant to be practised for all time. But the
fight which we are today putting up through our constructive
non-violence has a validity for all time; it is the real thing. Sup-
posing the Government were to cease to arrest civil resisters, our
jail-going would then stop but that would not mean that our
fight is over. A civil resister does not go to jail to embarrass
the jail authorities by indulging in the breach of jail rules. Of
course, there can be civil disobedience in jail too. But there
are definite rules for it. The point is that the civil resister’s fight
does not end with his imprisonment. Once we are inside the
prison we become civilly dead so far as the outside world is
concerned. But inside the prison our fight to convert the hearts
of the Government’s bond slaves, i.e., the jail officials, just
begins. It gives us a chance of demonstrating to them that we
are not like thieves or dacoits, that we wish them no ill, nor
do we want to destroy the opponent but want only to make
him our friend, not by servilely obeying all orders, just or unjust—
that is not the way to win true friendship—but by showing them
that there is no evil in us, that we sincerely wish them well and
in our hearts pray that God’s goodness may be upon them. My
fight continued even when I was lodged behind prison bars. I
have been several times in prison and every time I have left only
friends behind in the jail officials and others with whom I have
come in contact.

It is a speciality of non-violence that its action never stops.
That cannot be said of the sword or the bullet. The bullet can
destroy the enemy; non-violence converts the enemy into a friend
and thus enables the civil resister to assimilate to himself the
latter’s strength.

By their civil disobedience struggle, he continued, they had demons-
trated to the world their determination no longer to be ruled by the British.
But they had now to give proof of valour of another and higher type. During
the Khilafat days tall, hefty Pathan soldiers used to come and meet the Ali
Brothers and himself secretly. They used to tremble at the thought of
their visit being discovered by their superior officers and resulting in their
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dismissal from service. In spite of their tall stature and physical strength
they used to cower and become servile when confronted by a person phys-
ically stronger than they.

I want strength which will enable me to submit to none
but God, my sole Lord and Master. It is only when I can do
that, that I can claim to have realized non-violence.

He then proceeded to expatiate on another speciality of non-violence,
viz., one need not go to a school or a pir or a guru to learn its use. Its virtue
lay in its simplicity. If they realized that it was the most active principle that
worked all the twenty-four hours without rest or remission, they would look
for opportunities for its application in their homes, in the streets, in relation
to their foes no less than friends. They could begin to practise it in their
homes from that very day. He had disciplined himself sufficiently never to
feel angry with the enemy, but he confessed that he sometimes lost temper
with friends. Such discipline in non-violence as he had, he told them, he
had at home from his wife. And with that he unfolded in poignant detail, a
chapter of his domestic life. He used to be a tyrant at home, he said. His
tyranny was the tyranny of love.

I used to let loose my anger upon her. But she bore it all
meekly and uncomplainingly. I had a notion that it was her
duty to obey me, her lord and master, in everything. But her
unresisting meekness opened my eyes and slowly it began to
dawn upon me that I had no such prescriptive right over her.
If T wanted her obedience, I had first to persuade her by patient
argument. She thus became my teacher in non-violence. And I
dare say, I have not had a more loyal and faithful comrade in
life. T literally used to make life a hell for her. Every other
day I would change my residence, prescribe what dress she was
to wear. She had been brought up in an orthodox family
where untouchability was observed. Muslims and untouchables
used to frequent our house. I made her serve them all regard-
less of her innate reluctance. But she never said ‘no’. She was
not educated in the usual sense of the term and was simple and
unsophisticated. Her guileless simplicity conquered me com-
pletely.

You have all wives, mothers and sisters at home. You can
take the lesson of non-violence from them. You must, besides,
take the vow of truth, ask yourselves how dear truth is to you
and how far you observe it in thought, word and deed. A person
who is not truthful is far away from non-violence. Untruth it-
self is violence.
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Referring to the month of Ramzan that had just set in, he told them
how it could be used to make a start in non-violence.

We seem to think that the observance of Ramzan begins
and ends with abstention from food and drink. We think no-
thing of losing temper over trifles or indulging in abuse during
the sacred month of Ramzan. If there is the slightest delay
in serving the repast at the time of the breaking of the fast, the
poor wife is hauled over live coals. I do not call it observing
the Ramzan, but its travesty. If you really want to cultivate
non-violence, you should take a pledge that come what may,
you will not give way to anger or order about members of your
household or lord it over them. You can thus utilize trifling
little occasions in everyday life to cultivate non-violence in your
own person and teach it to your children.

He took another instance. Suppose somebody hit their child with a
stone. Usually the Pathan tells his child not to return home to whine but
to answer back with a bigger stone. But a votary of non-violence, said
Gandhiji, would tell his child not to meet a stone by a stone but by em-
bracing the boy who threw the stone and making friends with him.

The same formula, i.e., to banish anger completely from
the heart and to make everybody into one’s friend, is indeed
enough to win India her independence. It is the surest and the
quickest way, too, and it is my claim that for winning Indepen-
dence for the poor masses of India, it is the only way.

A Pilgrimage for Peace, pp. 87-91

50. THE NATIONAL FLAG

Here is a letter from a correspondent:

It has become a far too common occurrence and therefore deserving
of notice at your hands to set up the national tri-coloured
flag in such a manner as to indicate rivalry with or predominance over
the religious flags and other symbols exhibited on occasions of religious
worship and festivities. While we all desire that the national flag should
be a symbol of unity and determination to achieve uninterrupted
progress in all directions, we should be undoing this very purpose by
trying to make rivalry between the national flag and other flags and
symbols connected with religion which should predominate on occa-
sions of religious ceremony. The enthusiasm of some of our workers
leads them to error in this respect and in fact to develop an opposi-
tion in some quarters to the national flag which did not exist before.
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Sometimes, again, private interests and factions seek to make use of
the national feeling in respect of the flag and exploit it for their
own purposes by mixing up a quarrel with the national flag and con-
fusing the issues in regard to incidents.

It seems as if ever so many of the movements for which you were
responsible are liable to be misconstrued and misdirected, unless
you are always ready to re-explain, re-interpret and prevent misdirec-
tion. I particularly fear the consequences of doing anything to create
a rivalry between the national flag and the religious symbols of either
Hindus or Mussalmans or of others. The tendency of setting up the
national flag on temple cars and temple towers offends my sense of the
universality of religion and the incongruity of trying to nationalize
God.

As the author of the idea of a national flag and its make
up which in essence the present flag represents, I have felt
grieved how the flag has been often abused and how it has
even been used to cover violence. The flag has been designed
to represent non-violence expressed through real communal unity
and non-violent labour which the lowliest and highest can easily
undertake with the certain prospect of making substantial and
yet imperceptible addition to the wealth of the country. But
today it must be confessed that from that standpoint it is merely
a piece of tricolour cloth not always khadi and is not proud of
[sic] and a living emblem of communal unity and equalizing
labour in which all participate. The spinning-wheel does hum in
thousands of village huts. But compared to what should be,
the result is poor.

Moreover the national flag, if it is a symbol of non-vio-
lence must also mean humility. If I had my way I would
not exhibit it at any meeting which is not a purely Congress
meeting if a single person objects to it. The dignity of the flag
cannot be lowered by yielding even to a single objector at a
non-Congress meeting. Its dignity will be lowered when it is
hauled down for fear of the power we want to oust. The dig-
nity will be still more lowered when we exhibit it at meetings
or on Congress offices though we have no living faith in com-
munal unity and the spinning-wheel with all its implications.
Since the flag is not a religious symbol and represents and reconciles
all religions, in religious processions, or temples or religious ga-
therings it has no place. Everything has its value when it is
in its place. It has none when it is out of its place. Bullion and
banknotes have no value whatsoever in the desert of Sahara.
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Indeed in the present state of tension, I would not hoist it on
Government buildings or municipal offices unless it is accepted
not merely by an overwhelming vote but unanimously. I have
no hesitation in saying that even one vote cast against it, maybe
mischievously, should have its weight, if the flag is a symbol
of non-violence and humility.

My correspondent has evidently more faith in the power
of my pen than I have. I write not because I believe that
my word would carry weight where it is intended to carry.
But I may not reject the correspondent’s appeal. His argument
and facts I accept. I may not restrain myself simply because of
the fear that my word may miscarry. Anyway, it does me good
to redeclare my faith in the flag with all the implications I
have mentioned.

Bannu, October 24, 1938
Harijan, 5-11-1938

51. LETTER TO AMRIT KAUR

Bannu,
October 24, 1938

MY DEAR IDIOT,

You must do with the pencil hand and on mill-made paper
—the pencil does not move well on the glazed hand-made.

Your two letters were awaiting me when we reached Bannu.
‘A Woman’s Letter’ I may use for Harijan. Your Kathiawar
thing? will go in this week with the last paragraph or two cut
out.

It is not likely that my articles on the European situation
will bear fruit immediately. But they will, if India develops
non-violence. There are grave doubts about its possibility. My
own impurity is probably the chief stumbling-block. = My word
has lost its power as it appears to me. It should, according to
my views of purity. However, I push on in faith. I must de-
tach myself from the results of my thought, word or deed. I am
not going to judge myself and condemn me to inactivity because I
cannot get rid of the impurity in spite of incessant effort. Now

1 Vide “Woman’s Special Mission”, pp. 51-3.
2 Vide “Kathiawar Notes™, 4-11-1938.

68-4
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perhaps you will understand my disbelief in my power to
reach the woman’s heart. But this is a long story. So much
has come in spontaneously. You won’t worry because I do not
worry at all. I do not brood over my impurity. I see the
snake is there. I know his fangs worse than a krait’s. I am
therefore on my guard. The best test of no worry is my uniformly

steady b. p.
I wish you would show this to Mahadev. When I began the

letter I did not know that it would be a serious business. It is

good in a way. I have simply given you a few lines for love’s
sake,.

Love.

TYRANT

OTHERWISE WARRIOR

ACCORDING TO THE

Latest HonNours’ List

From the original: C.W. 3644. Courtesy: Amrit Kaur. Also G.N. 6453

52. LETTER TO MAHADEV DESAI

Bannwv,
October 24, 1938

CHI. MAHADEV,

At the moment I have no pen and so I am writing with
a pencil. Rather than write nothing, is it not better to write
with a pencil and use even mill-made paper?

I got both your letters on arrival here today. What you
write about Kanti’s letter is correct. If I can, I will make use
of it. I shall see. Rajkumari was to be shown that portion
only, that is, the substance, so that she might be pleased to
know that Kanti’s ideas were developing well.

What you say about her—Rajkumari’s—virtues is correct.
Such contacts serve to make us humble and increase our spirit
of service.  From this point of view, such occasions arising
without our seeking should be welcomed. When I have complet-
ed the tour, we shall think about what you should do. We shall
be leaving here on November 10 at the latest. It may even be
sooner. Even that Lilavati will consider too late. I do feel, there-
fore, that if you like the place there, and Rajkumari is ready
to stay and have you as her guest, you should stay on. Simla
is really at its best in November-December. I do not believe it
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possible that you can start working by November 10. This rest
will not be wasted. You are paying a long-accumulated debt
and so, if not to Simla, you must go somewhere else for rest.
You may consult Rajkumari about Jullundur.

Blessings from
Baru
From a photostat of the Gujarati: S.N. 11668
53. LETTER TO SHARDA C. SHAH
Bannu,

October 24, 1938
CHI. SHARDA,

I have received your letter. But I have no time today to
write you a long reply. Now the days you have to count are
becoming fewer and fewer, aren’t they?

I shall have to come and make some changes in your diet.
I cannot do it from here. Do you have to nurse Bhansalibhai
any time? Do you go for your walks alone? Does Shakaribehn!
go out?

Blessings from
Baru

From Gujarati: C.W. 10001. Courtesy: Shardabehn G. Chokhawala

54. WOMAN’S SPECIAL MISSION

Tue Ebrror, Harijan
Sir,

I have read vyour articles on the recent European crisis with
great joy. It was only natural that you should speak to Europe now.
How could you restrain yourself when humanity was on the very verge
of destruction?

Will the world listen? That is the question.

There is no doubt—judging from letters from friends in Eng-
land—that people there went through absolute agony during that ghast-
ly week. I am sure the same applies to the whole world. The mere

1 Addressee’s mother
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thought of war—modern warfare—with its devilish ingenuity and conse-
quent pitiless butchery and bestiality—definitely made people think
as they had never thought before. ‘““The sigh of relief that was breathed
and the gratitude to God that went up from every heart when the news
came through that war had been averted are something that I can never
forget as long as I live,” writes an English friend. And yet is it just
the fear of unspeakable suffering, the dread of losing one’s nearest
and dearest, of seeing one’s country humiliated, that cause one to detest
war? Are we glad war has been averted even at the humiliation of an-
other nation? Would we have felt differently if the sacrifice of honour had
been demanded of us? Do we hate war because we realize it is the
wrong way to settle disputes or is our hatred of it part and parcel of
our fear? These are questions that must be answered in the right way
if war is really to vanish from the earth.

The crisis over, however, what do we see? A more strenuous race
than before for armaments, a more comprehensive and intensive organi-
zation than ever of all the resources available—of men, women, money,
skill and talent—in the event of war! No avowed declaration that
““War shall not be” from anywhere! Is this not a recognition that war
—however averted today—is still hanging over our heads as the pro-
verbial sword of Damocles?

To me, as a woman, it is painful to realize that my sex has not
contributed to world peace the quota that should be ours by instinct
and prerogative to contribute. It pains me to read and hear of
women’s auxiliary corps being organized, of women being command-
eered and volunteering to take their full share in the actual field as
well as behind the lines. And yet, when war comes, it is the women’s
hearts that are wrung in agony—it is their souls that are scarred
beyond repair. It is all so inexplicable. Why is it that we have not
chosen the better part through all the ages? Why have we, without
murmur, bowed the knee to hideous, soulless, brute force? It is a
sad commentary on our spiritual development. We have failed to
understand our high calling. I am quite convinced that if women
could only have a heart understanding of the power and glory of
non-violence all would be well with the world.

Why cannot you inspire and organize us, women of India? Why
will you not concentrate on having us as your ‘‘sword arm”? How
often have I longed for you to undertake an all-India tour just for this
purpose? I believe that you would have a wonderful response, for the
heart of Indian womanhood is sound and no women, perhaps in the
world, have finer traditions of sacrifice and self-effacement behind
them as we. Perhaps if you would make something of us we may, in
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however humble a manner, be able to show the way of peace to a sor-
rowing and stricken world. Who knows?
22-10-1938 A Woman

I publish this letter not without hesitation. The correspon-
dent’s faith in my ability to stir the woman heart flatters me.
But I am humble enough to recognize my limitations. It seems
to me that the days of my touring are over. Whatever I can
do by writing I must continue. But my faith is increasing in
the efficacy of silent prayer. It is by itself an art—perhaps the
highest art requiring the most refined diligence. I do believe
that it is woman’s mission to exhibit ahimsa at its highest and
best. But why should it be a man to move the woman heart?
If the appeal is addressed exclusively to me not as man but
as the (supposed to be) best exponent of ahimsa to be practised
on a mass scale, I have no urge in me to go about preaching the
doctrine to the women of India. I can assure my correspondent
that there is no want of will in me that deters me from respond-
ing to her appeal. My feeling is that if men of the Congress can
retain their faith in ahimsa and prosecute the non-violence pro-
gramme faithfully and fully, the women would be automatically
converted. And it may be that there shall arise one among them
who will be able to go much farther than I can ever hope to
do. For woman is more fitted than man to make explorations
and take bolder action in ahimsa. For the courage of self-sacrifice
woman is any day superior to man as I believe man is to woman
for the courage of the brute.

Bannu, October 25, 1938
Harijan, 5-11-1938

55. LETTER TO MOTILAL ROY

Bannu,
October 25, 1938

DEAR MOTI BABU,

I had your affectionate wire. But this I write not to give
you thanks which I have done through the Press, but to tell you
how heavy the burden of the debt owing by the P. Sangh to the
A.I.S. A. lies on me. For I am chiefly responsible for the trans-
action. Such was my faith in your business-likeness and of course
integrity. Both of us are public institutions and I suggest to you
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that on that account our mutual dealing should be much more
correct than those among private businessmen. Do please see to
the debt being discharged.

Love.
Yours,
M. K. GanbHI
[PS.]
But address Wardha.
From a photostat: G.N. 11050
56. LETTER TO KASTURBA GANDHI
Bannu,

October 25, 1938
BA,

I put off writing to you as you have now recovered. As
we are touring at present, I hardly get time even to write a
postcard. But you ought to write or send a message. Every-

thing is going well here.
Blessings from

Baru

From a photostat of the Gujarati: G.N. 2215

57. LETTER TO VIDYA A. HINGORANI

Bannu,
October 25, 1938

CHI. VIDYA,

I have a letter from you after a long time. I am glad.
Whenever you want you can come to Mahila Ashram after taking
Jamnalalji’s permission. The rules are a bit changed now.
I will reach Wardha probably on November 12. I had seen
Anand’s letter to Mahadev. As far as possible I avoid writing
letters.

Blessings from
Baru

From a microfilm of the Hindi. Courtesy: National Archives of India
and Anand T. Hingorani



58. SPEECH AT BANNU!
October 25, 1938

Perhaps you know that for over two months I have been ob-
serving complete silence. I have benefited by it, and I be-
lieve it has benefited the country too. The silence was original-
ly taken in answer to an acute mental distress, but subsequently
I decided to prolong it indefinitely on its own merits. It has
served me as a wall of protection and enabled me to cope
with my work better than before. When I came to this pro-
vince, I had resolved to relax my silence only for the purpose
of having talks with the Khudai Khidmatgars, but I had to
yield to Khan Saheb’s pressure.

Your addresses have eulogized me and thanked me for having
come here. I do not think I deserve any praise or thanks. I
know that I can do very little to satisfy your expectations. My
visit to the Frontier Province is purely to meet the Khudai
Khidmatgars and know for myself their understanding of non-
violence. Visit to your town is a by-product.

I gave many hours today seeing deputations and studying
papers presented to me. The recent raid of Bannu and the
happenings during the raid have touched me deeply. This
province is peculiarly placed, and is different from the other
provinces inasmuch as on one side it is surrounded by a num-
ber of border tribes containing men whose profession is raiding.
So far as I have been able to know they are not actuated by
communal considerations. The raiders’ motive seems to be satis-
faction of primary needs. That the Hindus are more often
their victims is probably due to the fact that they generally pos-
sess more money. The kidnappings too appear to have the same
motive.

Continuation of the raids is in my opinion a proof of Bri-
tish failure in this part of India. Their Frontier policy has cost
the country crores of rupees and thousands of lives have been
sacrificed. The brave tribesmen still remain unsubdued. If all

1 At the meeting, which was largely attended, addresses of welcome to
Gandhiji were presented by the Bannu District Congress Committee and the
Seva Samiti, Chandni Chowk. The report of the speech was also pub-
lished in The Hindustan Times and The Bombay Chronicle.

35
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the accounts I have heard today are substantially correct, and I
believe they are, life and property are not secure in most parts of
the province.

A number of people whose relations or dear ones have
either been killed or kidnapped and held to ransom by the
raiders, saw me today. As I listened to the harrowing tales
of distress my heart went out to them in sympathy. But I must
confess to you that with all the will in the world, I possess no
magic spell by which I could restore them to their families. Nor
should you expect much from the Government or the Congress
ministry. No Government can afford, and the present British
Government lacks even the will, to mobilize its military resources
every time one of its subjects is kidnapped, unless the person
kidnapped happens to belong to the ruling race.

After studying all the facts I have gained the impression that
the situation in respect of border raids has grown worse since the
inauguration of Congress Government. The Congress Ministers
have no effective control over the police, none over the military.
The Congress ministry in this province has less than the others.
I therefore feel that unless Dr. Khan Saheb can cope with the
question of the raids it might be better for him to tender his
resignation. There is danger of the Congress losing all prestige
in this province if the raids continue to increase. Apart from my
opinion, you have to say for yourselves whether in spite of the
handicaps I have mentioned, you would rather have the Cong-
ress ministry or some other. After all, the Prime Minister is
your servant. He holds office under the triple sufferance of his
electorate, the Provincial Congress Committee and the Working
Committee.

Some of those who met me today asked me if they could seek
safety by migrating from the Frontier Province. I have told
them that migration is a perfectly legitimate course to adopt
when there is no other way of living with safety and honour. A
complaint has further been brought to me that the Muslim popu-
lations in the affected places no longer give help against the raiders
which they used to formerly, before certain sections of Frontier
Crime Regulation Act were repealed, and that has encouraged
the raiders. While that may be true, let me warn you that
if you depend for your protection on the armed assistance of
others you must be prepared sooner or later to accept the
domination of these defenders. Of course you are entitled to learn
the art of defending yourselves with arms. You must develop
a sense of co-operation. In no case should you be guilty of
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cowardice.  Self-defence is everybody’s birthright. I do not want
to see a single coward in India.

The fourth alternative is that of non-violent approach which
I am here before you to suggest. It is the surest and infallible
method of self-defence. If I had my way, I would go and mix
with tribes, and argue it out with them and I am sure they
would not be impervious to the argument of love and reason.
But I know today that door is shut to me. The Government
won’t permit me to enter the tribal territory.

The tribesman cannot be the bogey man that he is repre-
sented to be. He is a human just like you and me and capable
of responding to the human touch which has hitherto been conspi-
cuous by its absence in dealing with him. A number of Waziris
came and saw me today at noon. I did not find that their
nature was essentially different from human nature elsewhere.

Man’s nature is not essentially evil. Brute nature has been
known to yield to the influence of love. You must never despair
of human nature. You are a community of traders. Do not
leave out of your traffic that noblest and most precious of merchan-
dise, viz., love. Give to the tribesmen all the love that you are
capable of, and you will have theirs in return.

To seek safety by offering blackmail or ransom to the
raiders would be a direct invitation to them to repeat their
depredations and will be demoralizing alike to the giver and the
tribesmen. Instead of offering them money, the rational course
would be to raise them above penury by teaching them indus-
try and thereby removing the principal motive that leads them
into the raiding habit.

I am having talks with Khudai Khidmatgars in this con-
nection and evolving a plan in collaboration with Khan Saheb.
If the plan bears fruit, and the Khudai Khidmatgars truly become
what their name signifies, the influence of their example like the
sweet fragrance of the rose will spread to the tribes and might
provide a permanent solution of the Frontier question.

Harijan, 5-11-1938
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Bannu,
[On or before October 26, 1938]!

Gandhiji explained the difference between non-violence of the strong and
non-violence of the weak and the difference between constructive work, taken
up as a philanthropic activity or as a political expedient, and constructive work
linked to non-violence, when it becomes an emancipative force with tre-
mendous potency. He recalled how the movement of non-violence was
launched in India. Millions at that time felt that they would not be able to
fight the British Government with the sword as the latter was infinitely better
armed. He told them that even if they went forth to fight, sword in hand,
they had to be ready to face death. If the sword broke in their hand, death
would be a certainty. Why should not they then learn the art of dying
without killing and pit against the enemy the strength of their spirit? The
Government might imprison them or confiscate their property or even kill
them. What did it matter? The argument went home. But in their heart
of hearts, said Gandhiji, many had the feeling that if only they had suffi-
cient armed strength they would resort to fighting. They accepted non-violence
because there was nothing else. In other words, there was violence in
the heart. Only it was given up in action. It was non-violence of the
weak, not of the brave. Even so it had made them stronger. He was
there to tell them that it was a big mistake to regard non-violence as a wea-
pon of the weak or to adopt it as such. If the Khudai Khidmatgars fell into
that mistake, it would be a tragedy.

If you give up the sword at Badshah Khan’s word, but re-
tain it in your hearts, your non-violence will be a short-lived
thing—not even a nine days’ wonder. After a few years you
will want to revert to it but, maybe, you will then find that
you have got out of the habit and are lost to both the ideals.
Nothing will, in that event, remain to you but vain regret.
What I want of you is a unique thing, i. e., that you will disdain
to use the sword although you have got the capacity and there
is no doubt as to victory. Even if the opponent is armed with
a broken sword, you will oppose your neck to it. And this, not
with anger or retaliation in your hearts but only love. If
you have really understood non-violence in this sense, you will

1 Gandhiji left Bannu on October 26.
58



TALK TO KHUDAI KHIDMATGARS 59

never want to use the sword because you will have got some-
thing infinitely superior in its place.

You will ask, ‘How will all this have any effect on the Bri-
tish Government?’ My reply is that by uniting all the people
of India in a common bond of love through our selfless service,
we can transform the atmosphere in the country so that the
Britisher will not be able to resist it. You will say that the
Britisher is impervious to love. My thirty years’ unbroken exper-
ience is to the contrary. Today 17,000 Englishmen can rule
over three hundred millions of Indians because we are under a
spell of fear. If we learn to love one another, if the gulf bet-
ween Hindu and Muslim, caste and outcaste, and rich and poor,
is obliterated, a handful of English would not dare to continue
their rule over us.

Just as there are laws of armed warfare, there are laws of
non-violent warfare too. They have not been fully discovered.
Under violence you punish the evil-doer, in non-violence you
pity him, and regard him as a patient to be cured by your
love.

What must you do then to drive out the British by the
non-violent method? If you want to adopt the method of vio-
lence, you have to learn to drill and to become adept in the use
of arms. In Europe and America even women and children are
given that training. Similarly those who have adopted the wea-
pon of non-violence have to put themselves through a vigorous
discipline in non-violence.

And with that he came to the constructive programme and its place in
the scheme of non-violence as a dynamic force. He had placed the pro-
gramme of non-violence before the country in 1920, he explained. It
was divided into two parts, non-co-operation and constructive programme. The
latter included establishment of communal unity, abolition of untouchability,
prohibition, complete eradication of the drink and drug evil and propa-
gation of khadi, hand-spinning, hand-weaving and other cottage industries.
But all these things had to be taken up not as a political expediency but
as an integral part of the programme of non-violence. This last made
all the difference. For instance, Hindu-Muslim unity regarded as an expe-
dient was one thing and quite another when adopted as an integral part of
non-violence.

The former, by its very nature, cannot be lasting. It will
be discarded as soon as the political exigency that suggested it
is over. It may even be a stratagem or a ruse. When it is
taken up as a part of the programme of non-violence it will have
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nothing but love at its root and will be sealed with one’s heart’s
blood.

In the same way the charkha or the spinning-wheel had to
be linked to non-violence.

Today there are millions of unemployed destitute in India.
One way to deal with them is to allow them to die off so that,
as in South Africa, there might be more per capita land for the
survivors. That would be the way of violence. The other way,
the way of non-violence, is based on the principle of ‘even unto
this last’. It requires us to have equal regard for the least of
God’s creation. A votary of this path will deny to himself what
cannot be shared with the least. That applies even to those who
labour with their hands—the relatively better off among the labour-
ing class must seek to align themselves with the less fortunate.

It was this line of thinking, said Gandhiji, which had led to the dis-
covery of the charkha on his part.

I had not even seen a charkha when I first advocated its
use. In fact I called it a handloom in Hind Swaraj, not know-
ing a spinning-wheel from a handloom. I had before my mind’s
eye the poor, landless labourer without employment or means of
subsistence, crushed under the weight of poverty. How could
I save him—that was my problem. Even now while I am sit-
ting with you in these comfortable surroundings, my heart is
with the poor and the oppressed in their humble cottages. I
would feel more at home in their midst. If I allowed myself
to succumb to the love of ease and comfort, it would be my
undoing as a votary of ahimsa. What is it then that can provide
a living link between me and the poor? The answer is the char-
kha. No matter what one’s occupation or rank in life is, the
charkha, taken with all that it signifies, will provide the golden
bridge to unite him to the poor. For instance, if I am a doctor,
while I draw the sacrificial thread it will make me think how
I can assuage the suffering of the destitute instead of the royalty
in rich palaces with the prospect of fat fees. The charkha is
not my invention. It was there before. My discovery consisted
in linking it to the programme of non-violence and independence.
God whispered into my ear: ‘If you want to work through
non-violence, you have to proceed with small things, not big.’
If we had worked the fourfold constructive programme in its
completeness during the last twenty years as I had envisaged it,
we should have been our masters today. No foreign power would
have dared to cast its evil eye upon us. No enemy from outside
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would have dared to come and do us harm if there had been
none within. Even if one had come we would have assimilated
him to ourselves and he would not have been able to exploit us.

It is this type of non-violence that I want you to attain.
I expect you to be twenty-four-carat gold, nothing less. Of
course, you can deceive me. If you do that, I shall blame my-
self only. But if you are sincere, you have to prove by your ac-
tion that nobody need be afraid of a Red Shirt or know fear
while there is a Red Shirt alive.

A Pilgrimage for Peace, pp. 97-101

60. STATEMENT TO THE PRESS

October 26, 1938

I tender my congratulations to His Highness, Her Highness
and the Dewan for the general amnesty granted to civil disobe-
dience prisoners in Travancore on the Maharaja’s birthday. It is
to be hoped that in order to make the amnesty fruitful and peace
permanent it will be followed up by the appointment of a com-
mittee of inquiry into past events and another into the nature
of responsible government to be granted under the aegis of the
Mabharaja.

There remain still allegations against the Dewan. I would
repeat my suggestion for withdrawal. Withdrawal need not
mean disbelief in their truth by the authorities. They should
withdraw in the higher interest. The case for responsible gov-
ernment must not be mixed up with the allegations which pale
into insignificance compared to the question of the transference
of power into the hands of the people.

Harijan, 29-10-1938



61. SPEECH AT LAKKI!
October 26, 1938

I am here to tell you, with fifty years’ experience of non-
violence at my back, that it is an infinitely superior power as
compared to brute force. An armed soldier relies on his wea-
pons for his strength. Take away from him his weapons—his gun
or his sword, and he generally becomes helpless. But a person
who has truly realized the principle of non-violence has the God-
given strength for his weapon and the world has not known any-
thing that can match it. Man may, in a moment of unaware-
ness forget God, but He keeps watch over him and protects
him always. If the Khudai Khidmatgars have understood this
secret, if they have realized that non-violence is the greatest
power on earth, well and good; otherwise it would be better
for Khan Saheb to restore to them their weapons which they
have discarded at his instance. They will then be at least brave
after the manner of the world that has today made the worship
of brute force its cult. But if they discard their old weapons
and at the same time remain strangers to the power of non-
violence, it would be a tragedy for which I for one am not and,
so far as I know, Khan Saheb too is not prepared.

Harijan, 19-11-1938

62. A DENIAL

With reference to my note headed ‘Seven Complaints’?
Shri Brijlal Biyani writes:

In the issue of Harijan dated 15th October there is something which
concerns me in your article headed ‘Seven Complaints’. The complaint
is that I was taken in procession with music past a mosque during
Jumma Prayers.

Such a complaint was made directly to me and I issued a state-
ment on October 12, a copy of which I am herewith enclosing.

The procession passed the mosque when the prayers were over.
Kazi Saheb Saiyad Mohammad Ali who led the prayers agrees that the

1 Extracted from Pyarelal’s report “In the Frontier Province—V”
2 Vide Vol. LXVII, pp. 410-1.
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prayers were over and that he was in some shop while the procession
passed.
In his Press statement I notice the following very relevant
sentence:
I am one of those who religiously believe in tolerance and respect for
all religions and who believe in Hindu-Muslim unity for the attainment
of swaraj in India.

Lagrki, MarRwAT, October 27, 1938
Harijan, 5-11-1938

63. LETTER TO AMRIT KAUR

LAk, MARWAT,
October 27, 1938

MY DEAR IDIOT,

One letter I posted today to catch the local post. This is
for tomorrow and to send you letter from Junagadh. After
you have seen it, please send it to Narandas—have sent a sweet
letter in Gujarati to the Dewan!. You will of course write.

This I am writing in the midst of the Khudai Khidmatgars
to whom I shall presently speak. They are coming in.

Love.

TYRANT

[PS.]
I am sending the cheque to N.2

From the original: C.W. 3886. Courtesy: Amrit Kaur. Also G.N. 7042

64. TALK TO KHUDAI KHIDMATGARS?

LAKKI,
[October 27, 19381*

The principles on which a non-violent organization is based
are different from and the reverse of what obtains in a violent
organization. For instance, in the orthodox army, there is a

I Dewan of Junagadh; vide “Letter to Narandas Gandhi”, p. 67.

2 Narandas

3 Extracted from Pyarelal’s report ‘“In the Frontier Province—V”
4 Vide the preceding item.
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clear distinction made between an officer and a private. The
latter is subordinate and inferior to the former. In a non-violent
army the general is just the chief servant—first among equals.
He claims no privilege over or superiority to the rank and file.
You have fondly given the title ‘Badshah Khan’ to Khan Saheb.
But if in his heart of hearts he actually began to believe that he
could behave like an ordinary general, it would spell his downfall
and bring his power to an end. He is Badshah in the sense only
that he is the truest and foremost Khudai Khidmatgar and excels
all other Khudai Khidmatgars in the quality and quantity of
service.

The second difference between a military organization and a
peace organization is that in the former the rank and file have
no part in the choice of their general and other officers. These
are imposed upon them and enjoy unrestricted power over
them. In a non-violent army, the general and the officers are
elected or are as if elected when their authority is moral and
rests solely on the willing obedience of the rank and file.

So much for internal relations between the general of a non-
violent army and his soldiers. Coming to their relations with
the outside world, the same sort of difference is visible between
these two kinds of organizations. Just now we had to deal with
an enormous crowd that had gathered outside this room. You
tried to disperse it by persuasion and loving argument, not by
using force and, when in the end we failed in our attempt, we
withdrew and sought relief from it by getting behind closed
doors in this room. Military discipline knows nothing of moral
pressure.

Let me proceed a step further. The people who are crowding
outside here are all our friends though they are not Khudai
Khidmatgars. They are eager to listen to what we may tell
them. Even their indiscipline is a manifestation of their love.
But there may be others besides them elsewhere who may not
be well disposed towards us, who may even be hostile to us. In
armed organizations, the only recognized way of dealing with
such persons is to drive them out. Here, to consider the op-
ponent, or, for the matter of that, anybody, even in thought, as
your enemy would, in the parlance of non-violence or love, be
called a sin. Far from seeking revenge, a votary of non-violence
would pray to God that He might bring about a change of
heart of his opponent, and if that does not happen he would be
prepared to bear any injury that his opponent might inflict upon
him, not in a spirit of cowardice or helplessness, but bravely with
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a smile upon his face. I believe implicitly in the ancient saying
that “non-violence real and complete will melt the stoniest hearts.”

He illustrated his remarks by describing how Mir Alam Khan, his
Pathan assailant in South Africa, had ultimately repented and become
friendly.!

This could not have happened if I had retaliated. My
action can be fitly described as a process of conversion. Unless
you have felt within you this urge to convert your enemy by
your love, you had better retrace your steps; this business of
non-violence is not for you.

‘What about thieves, dacoits and spoilers of defenceless
women?’ vyou will ask. Must a Khudai Khidmatgar main-
tain his non-violence in regard to them too? My reply is,
most decidedly ‘Yes’. Punishment is God’s, Who alone is the
infallible Judge. It does not belong to man ‘with judgment
weak”. Renunciation of violence must not mean apathy or
helplessness in the face of wrongdoing. If our non-violence is
genuine and rooted in love, it ought to provide a more effective
remedy against wrongdoing than the use of brute force. I cert-
ainly expect you to trace out the dacoits, show them the error
of their ways and, in so doing, brave even death.

Harijan, 19-11-1938

65. LETTER TO MIRABEHN

Touring,
October 27, 1938

CHI. MIRA,

I have all your letters I think. Sushila has discussed with
me your proposal about avoiding typhoid. She says there is
no difference between Nayakum’s well and ours. She says the
only safety lies in using only boiled water not merely for drink-
ing but also for washing pots from which we eat and drink and
uncooked fruits which [we] handle and eat. She thinks we
ought to be able to ensure a proper supply of fool-proof boiled
water. But when we meet we shall discuss all the suggestions
you have made. Williams did send all the plans. But I came
to the conclusion that it was beyond us. In my opinion we
must revert to my original plan. We must use buckets and turn
night-soil into manure in some distant spot. Even so where we

1 Vide Vol. XXIX, p. 165.
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have water rising to the surface there is no absolute safety. I
am writing this in the midst of a meeting. So no more.
Love.

Baru
From the original: C.W. 6410. Courtesy: Mirabehn. Also G.N. 10005

66. LETTER TO MAHADEV DESAI

October 27, 1938
CHI. MAHADEV,

I got your letter yesterday as we were leaving Bannu.
Why do you think that you are away from me? How do you
know that you are not coming nearer? A wall separates two
guests in a hotel. Who can say whether you are separated
from me only by the thickness of nine to twelve inches of a
wall or by a distance of miles and miles? And are there not
people who feel near enough even though they may be separated
by a distance of miles ? This much is certain, however, that you
will be so well restored through rest that you will get energy
for more work. A still greater benefit will be that your life will
become regular in every particular. Observe the hours of food
and rest with as religious a strictness as you do the hours of
prayers. Is not eating also for the sake of yajna only? In any
case, it should be so. If you forget one jpajna, you forget all.
As long as you like being there, you must stay on. My returning
to Wardha must not concern you in any way just now. The
solitude and comfort and good company that you are enjoying
there, you will not be able to enjoy elsewhere. So stay there
or at Jullundur. If Rajkumari feels that you are overstaying or
if she has to go away somewhere else and therefore you cannot
stay there, it will be a different matter. My blood-pressure
yesterday evening was 136/84. Whose is better—yours or mine?

Blessings from
Baru
[PS.]
The name of the place where we are today is Gathari or
something like that. At 1 we start for Dera Ismail Khan.

From a photostat of the Gujarati: S.N. 11669



67. LETTER TO NARANDAS GANDHI

On Tour,
October 27, 1938

CHI. NARANDAS,

The enclosed cheque for Rs. 750 is from the Junagadh
Durbar. It was received on the occasion of the anniversary cele-
bration. You may spend the money in the manner we have
decided. He will give Rs. 750 more for the local Harijan
committee. I have sent a letter! to this effect to Rajkumari.
She will forward the cheque to you. You need not send any
acknowledgment. But write to me of course.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II. Also C.W. 8553. Courtesy:

Narandas Gandhi

68. LETTER TO CHHAGANLAL FOSHI

Dera IsmaiL KHaN,
October 27, 1938

CHI. CHHAGANLAL,

I have gone through your note on the murder, etc., in
Gunda. It has produced no effect on me. It is not enough
to assert that the murder was not the result of a private feud.
Did Savji take part in politics> Had he attracted anybody’s
attention? Has there been a regular practice in Rajkot of
beating up people in this manner? You should get—there should
be—some evidence showing that the State authorities had some
connection direct or indirect with the murder. You cannot jump
to a conclusion on the basis of mere suspicion. The people will
believe anything you say, but you should try and get evidence
which would compel even opponents to believe the charge.
Mere inference will not help. It also does not seem right to say
that none of the culprits can be traced. And even if that is

1 Vide p. 63.
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true, it does not warrant the conclusion that the State authorities
had a hand in the murder. If, despite all efforts, the culprits
cannot be traced, an inquiry should be held into the circumstan-
ces of the murder and the results should be placed before the
public. Your beginning is almost hair-raising, but as one pro-
ceeds further one feels that this must be one of those incidents
which are all too frequent in the world. But all this is only for
your benefit. As for the world, it will go on as it has always done.

Blessings from

Baru

From a photostat of the Gujarati: G.N. 5546

69. LETTER TO M. R. MASANI

Dera Ismarn KuaN,
October 27, 1938

BHAI MASANI,

I was pained to read your reply to my article. You seem
to say that socialists believe in khadi, in prohibition and in
non-violence and that the Committee has no evidence of speeches
inciting to violence having been made. I have talked not with
one socialist but with many of them. I have read their writings
and their speeches. They have not . . .!I non-violence, have
ridiculed khadi and said that prohibition is only a waste of money.
As for the evidence of the use of force, I get it almost daily.
This being the case, how can I change my opinion?

I have sent to Father the foreword? to Dadabhai Naoroji.

Vandemataram from
M. K. GanDHI
From a photostat of the Gujarati: G.N. 4130. Also C.W. 4888. Courtesy:
M. R. Masani

I Not clear in the source
2 Vide pp. 25-6.



70. MONSTROUS IF TRUE

A correspondent writes:

Here in Nasik there is a Police Training School. Police officers are
made in this school. They are expected to have their meals in a com-
mon mess and they are obliged to partake of fleshmeat and wines. Let
alone meat-eating, how far is it consistent with the prohibition policy of
the Government to train its police officers in wine-drinking? These
officers may well be required to take partin the prohibition drive. Perhaps
you do not even know that meat-eating and wine-drinking is compulsory
in this school.

I must confess my ignorance of the compulsion. It is
only the assurance with which my correspondent writes that
has induced me to publish the letter. If the information is
true, it is surely monstrous that meat-eating and wine-drinking
should be considered a necessary part of a police officer’s train-
ing. This rule excludes vegetarians and non-drinkers from train-
ing as police officers. The rule is a grave injustice in a country
in which tens of thousands are vegetarians by religion. I can
only hope that the information is incorrect and that if it is true,
the glaring wrong will be redressed without delay.

Dera Ismarin Kuan, October 28, 1938
Harijan, 5-11-1938

71. LETTER TO AMRIT KAUR

DERra,
October 28, 1938

MY DEAR IDIOT,

This is merely to tell you this is a lazy day for me in
one way and a very busy day in another way.

Did you ever receive my letter in which I asked you to
send me some khadi sheets? Whether you did and forgot to
send, or whether you never got it, pray do not send any now,
as Chandrashanker has sent four pads. They will see me through.

Love.

TyrRANT

From the original: C.W. 3645. Courtesy: Amrit Kaur. Also G.N. 6454
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72. LETTER TO MIRABEHN
October 28, 1938

CHI. MIRA,

Yesterday’s letter was written in a village. This is from
Dera where we are for full three days. I got your draft letter
to E.! here. It is also good but for the last paragraph. The
last para shows mental fatigue. You will see it is disconnected
and wholly unnecessary. It will be insulting for England well
armed to honour a little nation for her throwing away arms.
If Czechs could do the thing, the nations of the earth including
Germany will be awe-struck.

You must attend to your eyes at once. You have the right
helper in Kri[shna]chandra.

I have no recollection of having authorized tube well.

Love.

Baru

From the original: C.W. 6411. Courtesy: Mirabehn. Also G.N. 10006

73. LETTER TO MAHADEV DESAI

DERra,
October 28, 1938

CHI. MAHADEV,

I am sending the accompanying letter, which you may like
to read. Don’t worry about it after reading it. I have even sent
a brief note? on the Nasik School. They have spared me
today and tomorrow for Harijan work. With Khan Saheb in
command, no one is permitted to come and disturb me. And
moreover I am observing silence. Hence I am in an ideal
place here, just as you are there. We tour in a lorry. It con-

I Presumably Emil Hacha, who had succeeded Benes as President of
Czechoslovakia, on November 30, after the latter had resigned on October 5
and left the country

2 Vide “Monstrous If True”, p. 69.
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tains a bed for me. Khan Saheb does not crowd the lorry with
too many people. Tell Rajkumari whatever of this you think
may interest her.

Tell Bablo to write sometimes to me even under a false pre-
text. What does he think regarding himself ?

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11670

74. LETTER TO MANIBEHN PATEL

Dera IsmaiL KHAN,
October 28, 1938

CHI. MANI,

You have been forced to write to me after many years.
The letter is full of news indeed. Continue to write in the same
way. Assuming the report about the Nasik Police School to be
true, I have written a note on it. Also talk to Kher! or Munshi?
if you happen to meet them.

If the officials there do not work sincerely for enforcing prohi-
bition, the Ministers should protest to the Governor in strong
language. But they must be convinced that the officials do not
have the heart in the work.

About lands, I had written even before I received Vallabh-
bhai’s letter. Send me a report of the debate on the subject
in the Assembly.

I have not said that no steps can be taken against porno-
graphic literature. I did give my opinion. Of course, I am
afraid that people have come to like obscene literature and it
cannot, therefore, be easily stopped. It will stop only when
learned men themselves are disgusted with such literature. I
do believe that pornographic writings should be stopped by law
if it can be done. But please remember that there is a great
difference between forcing students to read such things and the
publication of obscene writing in newspapers.

What is happening in Rajkot is wonderful. If the tempo
is kept up, there is no doubt that the people will get what they
want. Father has done the correct thing in regard to Travancore.
There was no harm in his having called Ramachandran. Before

I B. G. Kher, Premier of Bombay
2K. M. Munshi, Home Minister of Bombay
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Father’s letter arrived, however, I had already issued my state-
ment!. I feel that it was necessary to issue one. Now there is
no immediate need to go to Travancore.

The constant flow of mucus from the nose into the throat
is not at all good. It must be stopped.

I understand about Baroda. Let me know what happens
in Bhadran.

I hope to reach Wardha about the 15th. The tour here
will be over by the 9th.

What is happening regarding Subhas Babu is not out of my
mind. That is why I discussed it in the Working Committee.
But Father was of the view that we should wait till Jawaharlal’s
arrival, so I kept silent. There is bound to be some difficulty
this time in electing the President. Let Father think over the
suggestion? I have made in Hargjan. I am of the view that letting
the present state of affairs continue will be harmful.

I have now replied to both your letters. Show this to
Father when he has some free time.

I keep really excellent health. Father should visit this Pro-
vince, in Maulana’s company.

Blessings from
Baru

MANIBEHN PATEL
PurusHoTTAM BuUILDING
Orpp. Orera House, BomBAy
[From Gujarati]
Bapuna Patro—4: Manibehn Patelne, pp. 119-21

75. LETTER TO VIJAYA N. PATEL

October 28, 1938
CHI. VIJAYA,
I got your three letters together—one addressed at Delhi,
one from Segaon and the third directly.
It is very good indeed that you have gone there.?> Congratu-
lations on your health having improved. I feel now you are your
normal self. So why should I worry?

1 Vide p. 61.

2 Vide Vol. LXVII, “That Unfortunate Walk-out”, pp. 401-2.

3 The addressee was at this time in Gram Dakshinamurti, a rural
education centre near a village Ambla in Bhavnagar district of Saurashtra.
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I am doing very well indeed. The climate suits me. The
cold is such as I can bear. Mahadev is flourishing in Simla.
You must be getting the news about the sickness at Segaon.
How is Nanabhai? How are you getting on there? What work
are you doing?

We shall arrive at Segaon about the 15th.

Blessings to you both from
Baru

From a photostat of the Gujarati: G.N. 7101. Also C.W. 4593. Courtesy:
Vijayabehn M. Pancholi

76. LETTER TO KRISHNACHANDRA
October 28, 1938

CHI. KRISHNACHANDRA,
It is good that you have started helping Mirabehn. She has
her faults; but she is very devout and you will reap rich bene-
fit from all your service. You will learn from her pure and practi-
cal lessons in brahmacharya.
I have already written to you about other matters.
Blessings from
Baru

From a photostat of the Hindi: G.N. 4307

77. SPEECH AT PUBLIC MEETING, DERA ISMAIL KHAN!

October 28, 1938

I thank you for the purse which you have presented but
you should know that Daridranarayana, whose representative I claim
to be, is not so easily satisfied. My business is with the crores
of semi-starved masses, who need relief sorely. We have to
tackle through khadi the question of a huge annual drain from
India for cotton purchase. Through khadi the A.I.S. A. has al-
ready distributed over four crores of rupees as wages among the
needy, poor, Hindu and Mussalman spinners and weavers. Then
there is the question of Harijan uplift—an equally Herculean

1 Extracted from Pyarelal’s report ‘In the Frontier Province-V”’. A purse
of Rs. 5,753 was presented to Gandhiji. He rebuked the people for such a
meagre sum as Rs. 5,000 of the total amount was a single donation.
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task. Your donation ought to be commensurate with the magnitude
of the task for which it is intended. Yours is not a poor city.
The donors are mostly merchants. Surely, you could have done
better.

Referring next to the Khudai Khidmatgars and to the strained relations
between them and the local volunteers which he had noticed, he proceeded:

These differences are unfortunate. If, however, Khudai Khid-
matgars live up to their creed as they have now understood it,
the differences and quarrels will be things of the past. They
are on their trial. If they come out victorious they will be in-
strumental in bringing about communal unity and establishing
swaraj. I know, to banish anger altogether from one’s breast
is a difficult task. It cannot be achieved through pure, per-
sonal effort. It can be done only by God’s grace. I ask you all
to join me in the prayer that God might enable the Khudai
Khidmatgars to conquer the last traces of anger and violence
that might still be lurking in their breasts.

Harijan, 19-11-1938

78. THE PEOPLE’S EDUCATION MOVEMENT

When Dr. Hengchih Tao visited me some time ago I invi-
ted him to give me a note on the remarkable People’s Education
Movement going on in China. He has now sent the following
instructive note! which cannot but be useful to us in India.

Harijan, 29-10-1938

79. LETTER TO AMRIT KAUR

DERrAa,
October 29, 1938

MY DEAR IDIOT,

Though you both say you don’t expect me to write daily,
you do expect to hear from me!!

I say nothing about myself because I have never kept bet-
ter. The weather, food and peace have combined to bring about
the results. I have nobody to quarrel with except Amtussalaam.
But my silence is an effective check on that too.

I Not reproduced here
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There was an interruption after I had written the foregoing
lines. And when I write with the left hand, everything moves
slow, the brain included. It is a good thing.

Love.

TYRANT

From the original: C.W. 3646. Courtesy: Amrit Kaur. Also G.N. 6455

80. LETTER TO MAHADEV DESAI

DERra,
October 29, 1938

CHI. MAHADEV,

The right hand needs some rest. The accompanying is for
your information. If you wish, you may write a few lines to
Dorothy.

Have you heard about Bhansali and Rajendra having had
typhoid in Segaon? Does anyone in Segaon write to you di-
rectly? Bhansali is quite well now. Rajendra is still having
fever.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11672

81. LETTER TO PURUSHOTTAM GANDHI

October 29, 1938

CHI. PURUSHOTTAM,

I got your letter. You have my blessings, of course, for the
New Year’s Day and for the whole year.

I was certainly pained when I heard about your desire to
give up public service. But I consoled myself with the thought
that you would do nothing without thinking. What guidance
can I give you? Don’t do anything through false shame or under
pressure from anybody. Do only as much as the strength of
your heart permits. There is no sin at all in giving up public
service and working for money. Doing service is not something
that everybody can digest. If we eat anything that causes indi-
gestion, it cannot but result in disease. It would be much better,
instead, to eat only what one can digest.
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It is good indeed that for the present you are staying
on. Maybe, by and by, your economic condition will cease to
trouble you. Please remember that it is good to live in poverty.
Poverty shapes a man’s character. In plenty one does not
know at all where one is going. Moreover, most of the world
lives in poverty. We see very few living in plenty. I have
never envied such people. Sometimes I pity them.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./II

82. LETTER TO AMRIT KAUR

DERAa,
October 30, 1938

MY DEAR IDIOT,

It is nearing 8 p.m.—my time for walking out.

The last of three deputations has just left me.

What did I say about S.’s prescription for Durga?

You are right. If I gave up Segaon altogether, it would
be unjust to Aryanayakum. But I am not giving up Segaon.
If all goes well, part of the year I must spend there. Let us
see. Heaven’s Light my Guide.

I am well.

Love.

TyYRANT
[PS.]
Do you remember where you left Ku’s book which I gave
you for revision?

From the original: C.W. 3887. Courtesy : Amrit Kaur. Also G.N. 7043



83. LETTER T0 j. C. KUMARAPPA

DEra,
October 30, 1938

MY DEAR KU,

Your complaint is just. I have taken up too much on my
shoulders. The more correct statement is I have been over-
whelmed. And so what could stand by naturally got neglected.
I now send you my draft! which I hope you will be able to deci-
pher without difficulty. Before making it final please show it
to Shankerlal and Jajujee. Your book I gave to R. K. in des-
pair.2 I have written to her.

How are you all doing ?

I expect to leave Peshawar on 10th.

Love.

Baru

From a photostat: G.N. 10136

84. INTERPRETATION OF MEMBERS PLEDGE
[October 30, 193813

The pledge was purposely drawn as it is of a general cha-
racter. It is a gentleman’s pledge, each member being put
upon his or her honour as to the interpretation of the expres-
sion ‘the best part of my energy and talents to the furtherance
of its object which is the all-round welfare of the villagers of
India’.

Members are also pledged not only to work for the fur-
therance of the object but also ‘to strive to live up to the ideals’
and ‘prefer the use of village manufactures to any other’.

Recommending members of the Board will therefore see to
it that the candidate for membership has, in everything he does,
the welfare of the villagers at heart. It follows that such a per-
son will give to village work at least some time every day not

1 Vide the following item.
2 Vide the preceding item.
3 Vide the preceding item.
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necessarily in villages but may be for villages. Thus a member
living in a city, who on a particular day sells to or induces a per-
son to buy village manufactures, has done some village work
for that day.

The member recommending will also see to it that the
candidate wherever possible uses articles of village manufac-
ture, e.g., khadi in the place of mill-cloth, village earthen pots
instead of factory-made china, reed-pen instead of steel-pen, hand-
made paper instead of ordinary paper, wholesome babul or
neem or such other tooth-brush instead of the very insanitary
and injurious tooth-brush, leather goods made in villages out
of village-flayed cattle instead [of] tanned hide, the ordinary
village gur instead of factory sugar, hand-pounded whole rice in-
stead of mill-polished rice, etc.

For Ku

The Board would draw the attention of agents, workers and
the public to the importance of dead cattle hide as an article of trade
and village manufacture. Workers are advised to study in their
own areas the method of disposal of the dead cattle and its
preparation from flaying to tanning and report to the Board their
observations. Public are invited to prefer the use of only such lea-
ther goods as are prepared in the villages.

Things to Remember

Agent’s appointment of Hardhyansingh, Delhi. Accurate de-
scription of the areas of work of members of Board and agents.

From a photostat: G.N. 10137 and 10138

85. LETTER TO MAHADEV DESAI

DERrAa,
October 30, 1938

CHI. MAHADEV,
I think you will like to see the accompanying letter.
Today the tour started at 12 and we returned at 4. We

visited a village called Kulachi. Tomorrow we are going to Tank.
Even now there is no cold in the air at all. We sleep in the

open.
We leave for Segaon on the 10th.
Blessings from
Baru
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[PS.]
Does Brijkrishna write to you regularly?

From a photostat of the Gujarati: S.N. 11673

86. LETTER TO AMRIT KAUR

October 31, 1938
MY DEAR IDIOT,

This is just when we are ready to start.

What is the difference between radio news and the paper
news? Both are equally unreliable. My health has suffered no
set-back. I am inclined to think that I can flourish even in mid-

winter. But I may be over-enthusiastic. The rest from Mahadev.
Love.

WARRIOR

Arias TyrRaNT

Arias RoOBBER

Wuat NExT?

From the original: C.W. 3647. Courtesy: Amrit Kaur. Also G.N. 6456

87. LETTER TO MAHADEV DESAI

October 31, 1938
CHI. MAHADEV,

I have told Brijkrishna to write to you every day. He
alone knows how much love and interest he pours in what he
writes.

I cannot give you quite definitely the date of our departure.
We are trying to leave on the 9th from Kambalpur or Rawal-
pindi or Taxila. You should reach Delhi latest by the 10th. It
will be better if you can reach on the 9th.

I will not let you stay in Wardha just now. I like the
idea of a sea voyage, with Durga and Babla accompanying vyou,
unless Durga likes and wants to stay at Bulsar. I should like
you to make a trip as far as Singapore. You may even spend
a few days in Singapore. You should resume work on January
20 at the earliest. If you wish to write anything in the mean
while, you may do so. I have no fear at all of your time being

wasted anywhere. And you will return to work a fitter
man.
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I am allowing your notes to go as they are. Ask back
the article about Massingham. It is very fine indeed. It is
poetry, but it is not for Harijan. Moreover, though there is poetry
in it, it contains nothing of value to learn from our point of view.
Is there anything common between their villages and our villages ?
Even at the time when those villages were formed, the people
there were armed pirates and freebooters. The villages were
signs of this fact. Our villages are so many dung-hills. The king
took interest in them only for the purpose of robbing them.
The Vaishyas only gathered money. The Shudras and Atishudras
slaved. Your article, therefore, can provide us no inspiration.
Would it not be sheer ignorance for any superficial observer to
see poetry in our villages? And if you take out extracts from
the Vedas and place them beside extracts from modern English, we
would have to hang our heads in shame. FElaborate this criti-
cism of mine further and understand my point. If there is any
error in my view, let me know. I read the article today at
three in the morning. But you may send it to Modern Review
or the Hindustan Times if you wish.

We have to march out immediately. I am writing this
while eating. I am eating fruit with a fork.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11674

88. SPEECH AT PUBLIC MEETING, TANK!
October 31, 1938

They? feel that the existence of a microscopic Hindu minority
in the midst of the predominantly Mussalman population in this
area can be rendered possible only if the latter will be as true
hamsayas—neighbours—to them and they have asked me to
appeal to Khudai Khidmatgars to fulfil their natural role in res-
pect of them. I entirely endorse their feeling and their appeal
and I am convinced that it is within your power to set them at
their ease if you will but fulfil the expectations you have raised
in me. As I observed on a previous occasion, the Hindus, the
Mussalmans and the Englishmen in this province are being

I Extracted from Pyarelal’s report ‘In the Frontier Province-V”
2 The Hindus, who had met Gandhiji in deputation and complained
about the state of general insecurity in which they had to live
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weighed in the balance. History will record its verdict about
the Englishmen’s deeds. But Hindus and Mussalmans can write
their own history by being correct in their mutual dealings. For
the Khudai Khidmatgars their course of action has been deter-
mined. They have to become a living wall of protection to their
neighbours.

A small body of determined spirits fired by an unquench-
able faith in their mission can alter the course of history. It has
happened before and it may again happen if the non-violence of
Khudai Khidmatgars is unalloyed gold, not mere glittering tinsel.

Harijan, 19-11-1938

89. TALK TO KHUDAI KHIDMATGARS!

TANK,
October 31, 1938

If in your heart of hearts there is the slightest inclination
to regard your non-violence as a mere cloak or a stepping-stone
to greater violence as suggested by this friend?, nay, unless
you are prepared to carry your non-violence to its ultimate logical
conclusion and to pray for forgiveness even for a baby-killer and
a child-murderer, you cannot sign your Khudai Khidmatgar’s
pledge of non-violence. To sign that pledge with mental reser-
vations would only bring disgrace upon you, your organization
and hurt him whom vyou delight to call the Pride of Afghans.

But what about the classical instance of the defenceless sister
or mother who is threatened with molestation by an evil-minded
ruffian, you will ask. Is the ruffian in question to be allowed to
work his will ? Would not the use of violence be permissible even
in such a case? My reply is ‘no’. You will entreat the ruffian.
The odds are that in his intoxication he will not listen. But then
you will interpose yourself between the intended victim and
him. Very probably you will be killed but you will have done
your duty. Ten to one, killing you unarmed and unresisting will
assuage the assailant’s passion and he will leave his victim un-
molested. But it has been said to me that tyrants do not act
as we want or expect them to. Finding you unresisting he may
tie you to a post and make you watch his rape of the victim.
If you have the will you will so exert yourself that you will

I Extracted from Pyarelal’s report ‘“In the Frontier Province-V”
2 The reference is to a Pathan’s question quoted by Gandhiji in his
article “Khudai Khidmatgars and Badshah Khan; vide pp. 115-9.
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break yourself in the attempt or break the bonds. In either
case, you will open the eyes of the wrongdoer. Your armed
resistance could do no more, while if you were worsted, the
position would likely be much worse than if you died unresisting.
There is also the chance of the intended victim copying your
calm courage and immolating herself rather than allowing herself
to be dishonoured.

Harijan, 19-11-1938

90. TALK TO KHUDAI KHIDMATGARS!

October 31, 1938

It has touched me deeply and also humbled me to find that
at a time when, owing to the Ramzan fast, not a kitchen fire was
lit in the whole of this village of Mussalman homes, food had to
be cooked for us in this place. I am past the stage when I could
fast with you as I did in South Africa to teach the Mussalman
boys who were under my care to keep the Ramzan fast. I had
also to consider the feelings of Khan Saheb who has made my
physical well-being his day-and-night concern and who would have
felt embarrassed if I had fasted. I can only ask your pardon.

Haryjan, 26-11-1938

91. LETTER TO AGATHA HARRISON
November 1, 1938

MY DEAR AGATHA,

I hope you had a comfortable voyage.

On second thoughts I decided to stop you from coming
here. During the last days of the tour I could have given you
not a moment and Khan Saheb would not be available to you
during that period. You will have seen all you could wish
of Bombay during these few days.

More when we meet.

Love.
Baru

Peshawar which we reach this evening.

From a photostat: G.N. 1505

1 Extracted from Pyarelal’s report “In the Frontier Province—VI”’. Gandhiji
gave the talk in a small village near Dera Ismail Khan.



92. TALK TO KHUDAI KHIDMATGARS!

PANIALA,
[November 1, 193812

I have now had the assurance from your own lips of what
I had from Khan Saheb already. You have adopted non-
violence not merely as a temporary expedient but as a creed for
good. Therefore, mere renunciation of the sword, if there is
sword in your heart, will not carry you far. Your renunciation
of the sword cannot be said to be genuine unless it generates
in your hearts a power the opposite of that of the sword and
superior to it. Hitherto revenge or retaliation has been held
amongst you as a sacred obligation. If you have a feud with
anybody, that man becomes your enemy for all time and the
feud is handed down from father to son. In non-violence even if
somebody regards you as his enemy you may not so regard
him in return, and of course there can be no question of revenge.
Who could be more cruel or blood-thirsty than the late Gen.
Dyer? Yet the Jallianwala Bagh Congress Inquiry Committee,
on my advice, had refused to ask for his prosecution. I had
no trace of ill will against him in my heart. I would have also
liked to meet him personally and reach his heart, but that was
to remain a mere aspiration.

At the end of his talk he was presented a poser by one of the
Khudai Khidmatgars who had followed his address closely: ‘“You expect
us to protect the Hindus against the raiders and yet you tell us that we
may not employ our weapons even against thieves and dacoits. How can
the two go together?” Gandhiji replied:

The contradiction is only apparent. If you have really as-
similated the non-violent spirit, you won’t wait for the raiders to
appear on the scene, but will seek them out in their own terri-
tory and prevent the raids from taking place. If even then a
raid does take place, you will face the raiders and tell them that
they can take away all your belongings but they shall touch the
property of your Hindu neighbours only over your dead body.

I Extracted from Pyarelal’s report ‘“In the Frontier Province—VI”
2 According to Gandhi—1915-1948 : A Detailed Chronology, Gandhiji was at

Paniala on this date.
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And if there are hundreds of Khudai Khidmatgars ready to
protect the Hindu hamsayas with their lives, the raiders will cer-
tainly think better of butchering in cold blood all the innocent
and inoffensive Khudai Khidmatgars who are non-violently
pitched against them. You know the story of Abdul Quadir Jilani
and his forty gold mohurs with which his mother had sent him
to Baghdad. On the way the caravan was waylaid by robbers
who proceeded to strip Abdul Quadir’s companions of all their
belongings. Thereupon Abdul Quadir, who so far happened to
be untouched, shouted out to the raiders and offered them the
forty gold mohurs which his mother had sewn into the lining
of his tunic. The legend goes that the raiders were so struck by
the simple naivete of the boy, as the saint then was, that they
not only let him go untouched but returned to his companions
all their belongings.

Haryan, 26-11-1938

93. LETTER TO MIRABEHN
November 2, 1938

CHI. MIRA,

All being well we reach there! on 1lth including Mahadev.
These illnesses have made me impatient to reach you.
Your second letter to Dr. B.2 was quite good.
Love.
Baru

From the original: C.W. 3612. Courtesy: Mirabehn. Also G.N. 10007

94. LETTER TO MAHADEV DESAI

AHMADBANDH,

November 2, 1938

CHI. MAHADEV,

I got your letter. The other mail must be waiting in Pesha-
war. We shall reach there at 5. We shall start from there not
on the 6th but on the 5th, and instead of returning here, we shall

I Segaon
2 Dr. Benes
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take a train on the 9th from some station on the way. So we
are definitely reaching Delhi on the 10th. We don’t intend to
break journey at Delhi. We shall, therefore, reach Wardha on
the 11th. The illnesses at Segaon have set me thinking. I feel
that as long as the water there does not improve, the place
should be abandoned and only as many people as are abso-
lutely necessary should be retained and the rest asked to go.
But why should I make you worry about it now?

Blessings from

Baru

[PS.]

Bandh is a small village.

From a photostat of the Gujarati: S.N. 11675

95. LETTER TO KASTURBA GANDHI
November 2, 1938

BA,

Only nine days remain now, and God willing, we shall
meet. We shall leave for Segaon the same day. I forgot to
reply to one remark in your letter. You said that while leaving
I did not even put my hand on your head. As the motor start-
ed I also felt that, but you were away from me. Do you require
outward signs? Why do you believe that because I do not show
my love by outward signs, it has dried up? I assure you that
my love has increased and goes on increasing. Not that it was
less before, but what was there is becoming purer day by day. I
do not look upon you merely as a clay doll. What more need

I say? Ifyou also, like . . .! ask for outward signs, I will
comply.
Blessings from
Baru

[From Gujarati]
Bapuna Bane Patro, p. 30

I Omission as in the source



96. LETTER TO AMRITLAL T. NANAVATI
November 2, 1938

CHI. AMRITLAL,

As you are an expert in nursing the sick, you have got
such opportunities without seeking them. So far your cases im-
prove and bring you credit. May this be ever so.

It is desirable that Rajbhushan should go home. It is not
proper that he should stay in Segaon at the cost of his health.
But now I shall be returning there soon. I am counting the
days.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10777

97. LETTER TO CHIMANLAL N. SHAH
November 2, 1938

CHI. CHIMANLAL,

I feel worried because of the illnesses. I think you, Shakari-
behn, Parnerkar and others should leave Segaon for the present.
It is not right to risk your lives. But I hope to arrive there
on the 11th. Meanwhile think over this. If I can make Segaon

healthy, I would call all of you there. This is a new problem
facing me.

Blessings from
Baru

[PS.]

I am not writing to Babudi today. I have no time at all.

From a photostat of the Gujarati: G.N. 10594
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98. LETTER TO AMRITLAL V. THAKKAR
November 2, 1938

BAPA,
I got your letter. It is desirable that the money sent to you
from here should be spent in this region. I have not been able
to study the matter carefully. You should tour this region.
If you can bear the cold, then come this very month, otherwise
in March next year. It is extremely cold here in December,
January and February. It is said that there are eight lakhs
of Harijans in this Province. I saw your sharp rejoinder to
Ambedkar. But who can wake up a person pretending to sleep?
Who said that you were old? When you pass away, you
will pass away in full youth. He is old whose mind is old.
Ramdas, for instance, has become an old man in the prime of

youth. He has no zest for anything at all.
Baru

From a photostat of the Gujarati: G.N. 1179

99. MESSAGE ON OPENING OF KHADI EXHIBITION,
PESHAWAR!

[Before November 3, 1938]?

Do not be misled by names. A piece of Japanese cloth cannot
become swadeshi merely by being labelled ‘Swadeshi’. Only an
article that is wholly manufactured in India by the hands of
millions of villagers and out of raw materials grown in India
deserves the name of swadeshi.

Khadi alone, it will be seen, fully satisfies this test; all other
cloth is a travesty of swadeshi. Just as there can be no dawn with-
out the sun, so there can be no genuine swadeshi without khadi.

Judged by this test, Peshawar is left far behind in the race
for swadeshi. There is only one khadi bhandar here and that too

1 Extracted from Pyarelal’s “‘Peshawar Khadi Exhibition”
2 The Khadi Exhibition was inaugurated on November 3 but the
message was printed in advance and was circulated among the visitors.
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is being run at aloss. I hope that one result of this Exhibition
will be to put the khadi bhandar on a firm footing, and to
preclude the possibility of its having to close down.

Harijan, 10-12-1938

100. SPEECH AT OPENING OF KHADI EXHIBITION,
PESHAWAR!

November 3, 1938

Dr. Gopichand has thanked the Ministers for the help that
they are giving to khadi work. But I find that neither all the
Ministers nor all of the Congress M. L. A.s here use khadi as
habitual wear. Some wear it only in the Assembly. Some do
not do even that. This is contrary to both the spirit and the
letter of the Congress constitution. Even the Red Shirts have yet
to become khadi-clad. . . . If they all take to khadi, the one
lakh of them will in less than no time make the whole province
khadi-clad. This province is rich in the resources for the manu-
factures of khadi but it comes last in respect of khadi work
actually done.

I would like you all to visit the Exhibition in a spirit of
inquiry and study. Khadi organization work, unlike textile
mill industry, does not require lakhs of capital and highly special-
ized technical skill. Even a layman can take it up. I hope
that this first Khadi Exhibition in the Frontier Province will be
followed by many more in the near future.

Harijan, 10-12-1938

1 Extracted from Pyarelal’s ‘Peshawar Khadi Exhibition”. Among those
present on the occasion were Abdul Ghaffar Khan, Dr. Khan Saheb and a
number of Congress M. L. A.s.



101. KATHIAWAR NOTES

The following notes! were prepared for me by Shri Raj-
kumari Amrit Kaur on finishing her recent tour in Kathiawar
for Harijan and khadi work. The notes are valuable not only
for the workers in Kathiawar, but contain reflections which are
of all-India importance. I hope that workers will profit by the
experiences recorded by the Rajkumari. There is one sugges-
tion she has made, which can be immediately given effect to, if
what she says of the Princes is true, as I think it is. She has
credited the Princes with the opinion that they have no belief
in untouchability and that they will fling open all temples to
Harijans, if their people desired it. Her suggestion, therefore, is
that they need not wait for any expression of opinion on the part
of their people but should build and open temples which are ac-
cessible to all. The Princes can make it a point of visiting only
these temples to the exclusion of those whose gates are barred
against Harijans. And if these temples are built and situated
attractively and are well managed, they will be a powerful aid to
the breaking down of untouchability. It is possible to extend
the principle to all the institutions which, for fear of
wounding orthodox susceptibility, they would not dare to open
to Harijans. This is the line of least resistance. There is
not much meaning in a pious declaration of disbelief in un-
touchability, if the princes cannot or will not take the cautious
step suggested by the Rajkumari.

Pesuawar, November 4, 1938

Harijan, 12-11-1938

1 Not reproduced here. The notes dealt with the disabilities suffered by
Harijans in the various States visited by the author, such as Rajkot, Vankaner,
Morvi, Jamnagar, Porbandar, Dwarka, Junagadh, Bilkha, Dhani, Amreli,
Lathi, Bhavnagar, Palitana and Wadhwan. The notes also said that khadi
worth Rs. 1,000 was sold during the tour.
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102. LETTER TO AMRITLAL T. NANAVATI
November 4, 1938

CHI. AMRITLAL,

You seem to be quite busy nursing Balkrishna. Mahodaya
seems to have been a little negligent.

The cleaning of the village also seems to have made good
progress. Write to Vijaya and tell her that I am hard pressed
for time and so she should not complain about the absence of
letters from me. I hope you are doing well.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10778

103. NOTES

AunpH REFORMS

I congratulate both the Rajasaheb and the people of Aundh
on the grant of responsible government. This small State has always
been progressive. The ruler of Aundh has but anticipated the wants
of his people and has even been in advance of them in social
matters. The declaration of full responsibility was the natural
result of the past acts of the ruler. I hope that the rights confer-
red by the proclamation will notin any way be whittled down
in drawing up the constitution. I would suggest that the privy
purse should on no account exceed rupees thirty-six thousand.
There should be a definition of fundamental rights, i. e., equality of
all in the eye of the law, abolition of untouchability and liberty
of speech. The last para of the proclamation is appealing. It truly
says that “‘self-government implies self-control and self-sacrifice’,
and adds: “in the new era that is coming to Aundh, and we
hope to the whole of our country, the strong will serve the weak,
the wealthy will serve the poor, the learned will serve the illite-
rate.”

It is to be hoped that the noble example of Aundh will be
copied by the other States and that its people will by their con-
duct prove themselves in every way worthy of the responsibility
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that is to devolve on them. The fact that in the heir to the gadi
they have one who, from all accounts I have received, is a true
servant of the people, must be a great help at the time of the
inauguration of responsible government. The Western education
received by him has not spoiled him. He is reported to be a
votary of truth and ahimsa. He himself takes part in village
uplift, does road cleaning himself in common with other volun-
teers and handles the spade and the basket with as much ease as
they. He wields the pen. He takes pride in doing the scavenging
work including the removal of night-soil.

ARrvAa Sama] aND FILTHY LITERATURE

Shri Dharma Dev Shastri of Kanya Gurukul, Dehra Dun,
and then Acharya Dev Sharma Abhaya of Gurukul Kangri have
written to me to say that my reference in my article ‘Filth in
Literature”! to my daughter-in-law, who is studying in the
Kanya Gurukul and who wrote to me about the filth she found
in certain text-books prescribed for her examination, has been
interpreted in some quarters to mean that the Arya Samaj
authorities countenance such literature. Both the friends repudi-
ate the suggestion in emphatic terms. Acharya Dev Sharma
Abhaya tells me that the Gurukul authorities were so metic-
ulous about the matter that even for the works of classical poets like
Kalidas they insisted on expurgated editions being printed before
they would allow their students to study even a celebrated
classic like Shakuntala. What has, however, happened is that, of
late, they have allowed their students to prepare for Sahitya
Sammelan examinations which tolerates books containing un-
clean literature. I understand that the Gurukul authorities have
brought the matter to the notice of the Sammelan management
and asked them to withdraw the text-books which contain objec-
tionable references. I hope that they will not rest satisfied till
they have succeeded in their battle against unclean literature
forming part of students’ text-books.

To CORRESPONDENTS

No matter what warnings I issued, my correspondence is
daily growing. Even at the risk of a breakdown, I cannot cope
with the whole of it. Nor can Pyarelal, even though he often
burns midnight oil. Though Mahadev Desai is decidedly on the
mend and is even being permitted to write what he feels impelled
to and can write without an effort, he cannot be given any

1 Vide Vol. LXVII, pp. 407-8.
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correspondence to deal with. I must not put his health in jeopardy
again. Even a well regulated life like his has limitations which
must not be disregarded. It is therefore a question if he can ever
again be burdened with correspondence which is not strictly con-
nected with Harijan. Let the readers, please, recognize my diffi-
culty. I have a file of papers unread. Some has been read and
remains undisposed of. Thus there are long statements complain-
ing against the Bihar Ministers, longer still from Malabar complain-
ing against Rajagopalachari. I have cursorily glanced through
them. I am wholly unable to deal with them. I may not even
send them to the accused Ministers unless I am prepared to give
the necessary time to them. I have neither the time nor the
inclination. The Working Committee is the proper tribunal for
such matters. IfI began to handle such complaints it would be
an unwarranted interference with the Ministers concerned and
with the functions of the Working Committee.

But this solid reason for non-interference is irrelevant to this
note. The decisive reason is my utter inability. Therefore, these
and such correspondents will forgive me for not even sending
them personal acknowledgments. Then, there are letters complain-
ing against the fancied or real misdeeds of Congress Committees
in various provinces. These correspondents attribute to me pow-
ers and influence I do not possess. But here again the physical
inability is the peremptory cause for my silence. Then there is
the unread correspondence. Heaven knows what is contained in
it. There are, too, personal letters which I would gladly deal
with if I could. I know I can give some help or comfort to
these correspondents, if I can deal with their letters as I should
like to. As it is, I must plead my inability to handle such corres-
pondence. What energy I have left in me has to be reserved for
the general causes which, I fancy, I can still serve. Therefore,
correspondents who are awaiting answers will forgive me if they
never receive any reply. Those who are in the habit of writing
to me will help me much if they will restrict their correspondence
only to such questions as may lend themselves to discussion or
advice through the columns of Harijan. In other words Harijan
should, as far as possible, be my only letter or message to those
who seek to know my views on matters which interest them and
which are also of importance to the public.

Pesuawar, November 5, 1938

Harijan, 12-11-1938



104. WHY NOT GREAT POWERS?

In the criticisms on my recent writings on the plight of Cze-
choslovakia,! I have observed one thing which demands an answer.

Some critics argue that if the non-violent remedy I have
suggested for the Czechs is only for comparatively weak because
small nations like them and not for the great powers like
England or France or America, it cannot be of much value, if
any.

Now if the critics will reread my article, they will see that I
have refrained from suggesting it to these big powers because of
their bigness, in other words, because of my timidity. But there
was a more potent reason for my not addressing them. They
were not in distress and therefore in no need of any remedy.
To use a medical expression, they were not ailing as Czechoslovakia
was. Their existence was not threatened as Czechoslovakia’s was.
Any appeal from me therefore to the great powers would have
amounted to an empty and unwanted sermon.

By experience I have also found that people rarely become
virtuous for virtue’s sake. They become virtuous from necessity.
Nor is there anything wrong in a man becoming good under pres-
sure of circumstances. It would be no doubt better if he be-
comes good for its own sake.

The Czechs were given a choice either to surrender peace-
fully to Germany’s might or to fight single-handed and risk
almost certain destruction. It was at this moment that it became
necessary for one like me to present an alternative which had
proved its effectiveness under somewhat similar circumstances.
My appeal to the Czechs was in my opinion as appropriate as
it would have been inappropriate in the case of the great
powers.

My critics might have, however, well asked why I had gone
out of my self-prescribed orbit to speak to a Western nation when
I could not show cent per cent success of non-violence on the
Indian soil,—more especially now, when I had begun to entertain
serious doubts as to whether Congressmen were really living up
to their creed or policy of non-violence. Indeed I had in mind

1 Vide Vol. LXVII, “If I were a Czech”, pp. 404-6 and Logical Con-
sequence”’, pp. 413-5.
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the limitation and the present state of uncertainty about the Cong-
ress position. But my own faith in the non-violent remedy was
as bright as ever when I wrote that article. And I felt that in
the supreme hour of its trial it would be cowardly on my part not
to suggest to the Czechs the non-violent remedy for acceptance.
What may ultimately prove impossible of acceptance by crores of
people, undisciplined and unused till but recently to corporate
suffering, might be possible for a small, compact, disciplined
nation inured to corporate suffering. I had no right to arrogate
to myself any belief that India alone and no other nation was fit
for non-violent action. I must confess that I have believed and
still believe that India was the fittest nation to enforce non-
violent action for regaining her freedom. In spite of signs to the
contrary, I have the hope that the whole mass of people, who are
more than the Congress, will respond only to non-violent action.
They are the readiest of all the nations of the earth for such
action. But when a case for immediate application of the remedy
presented itself before me, I could not restrain myself from sug-
gesting it to the Czechs for their acceptance.

It is however open to the great powers to take it up any day
and cover themselves with glory and earn the eternal gratitude
of posterity. If they or any of them could shed the fear of
destruction, if they disarmed themselves, they will automatically
help the rest to regain their sanity. But then these great powers
have to give up imperialistic ambitions and exploitation of the
so-called uncivilized or semi-civilized nations of the earth and
revise their mode of life. It means a complete revolution. Great
nations can hardly be expected in the ordinary course to move
spontaneously in a direction the reverse of the one they have
followed, and according to their notion of value, from victory
to victory. But miracles have happened before and may
happen even in this very prosaic age. Who can dare limit God’s
power of undoing wrong? One thing is certain. If the mad race
for armaments continues, it is bound to result in a slaughter such
as has never occurred in history. If there is a victor left the
very victory will be a living death for the nation that emerges
victorious. There is no escape from the impending doom save
through a bold and unconditional acceptance of the non-violent
method with all its glorious implications. Democracy and violence
can ill go together. The States that are today nominally demo-
cratic have either to become frankly totalitarian or, if they are to
become truly democratic, they must become courageously non-
violent. It is a blasphemy to say that non-violence can only be
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practised by individuals and never by nations which are composed
of individuals.

Pesuawar, November 5, 1938
Hariyan, 12-11-1938

105. LETTER TO MIRABEHN

PESHAWAR,
November 5, 1938

CHI. MIRA,

Evidently you had the call perhaps at the same hour that I
felt you will have it. As far as my recollection goes, I wrote to you
also that if you felt the urge I would let you go. Of course the
idea originated not with me, but with Rajkumari; and Iwrote to
her suggesting that she should write to you directly. But in view
of your letter, all this becomes past history. We will discuss
ways and means when I am there which I hope will be on the
11th. I hope I shall find Agatha there on my arrival. If the
final decision is for you to go, what I feel is that the sooner you
can go the better, if you can stand the continental winter. I do
not want you to risk your health. It may be that if you recon-
cile yourself to sterile eggs you might be able to stand the cold
better, but of course you shall be the sole judge.

I am already moving with reference to the financial part of
it. I have relaxed temporarily the silence rule. Hence I have
been able to dictate this while munching grapes.

Love.
Baru

From the original: C.W. 6413. Courtesy: Mirabehn. Also G.N. 10008

106. LETTER TO MAHADEV DESAI

PESHAWAR,
November 5, 1938

CHI. MAHADEV,

Your decision to stay on is all right. I like it too and I
certainly liked the idea about a sea voyage. I like Kallenbach’s
suggestion very much indeed. You may go and see the field of
my battles. I should like you very much to see Phoenix, Tolstoy
Farm, the house in which I used to stay in Durban, the Johannes-
burg office, etc. Manilal will dance with joy. But it might be
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difficult to take Durga and Bablo as far as that. I should like
Bablo to remain with me. And moreover, a visit to South Africa
would mean at least four months. South Africa is not less big
than India. Go and see the four Colonies. And you must not
miss the Victoria Falls. When you go so far, you cannot return
immediately. It is worth going there even if only for the sake
of meeting Miss Schlesin. Kallenbach will perhaps have a time
that he will remember for ever. The climate there is beyond
praise. Think over it. If you feel inclined, I am certainly ready
to send you.

If Mirabehn wishes to go, I am ready to let her go. Her
going can do no harm at all. While she has to suppress herself
with me, in the West she can work independently. There is no
limit to her courage.

I completely forgot to write to you about Muirhead. If I
had had some talk, I would certainly have written to you. But
I think he did not have the courage to discuss anything with me.
Or maybe his only aim was to see me. I gave him no encou-
ragement at all. I had no desire to. What was there to talk
about? If the corruption in the Congress can be got rid of, we
can get swaraj today without any discussion with anybody. If it
is not got rid of, swaraj is an impossibility. I will stop my pen
now.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11676

107. SPEECH AT MEETING OF BAR ASSOCIATION,
PESHAWAR!

[November 5, 1938]*

Gandhiji, in a witty little speech, while thanking them for the honour
that they had done him, observed that he was hardly entitled to that privi-
lege, in the first place because, as they all knew, he had been disbarred by
his own Inn, and, secondly, because he had long forgotten his law. Of late he
had more often been engaged in breaking laws than in expounding or inter-
preting them in the courts of the land. Still another and, perhaps, his most
vital reason was his peculiar views about lawyers and doctors which he had

I Extracted from Pyarelal’s report ‘In the Frontier Province—VI”
2 From Gandhi—1915-1948
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recorded in his booklet, The Indian Home Rule.! A true lawyer, he told them,
was one who placed truth and service in the first place and the emoluments
of the profession in the next place only. He did not know whether they had
all adopted that ideal but if they pledged themselves to render service
through their legal acumen in an altruistic spirit, he would be the first to
pay them his homage.

Hariyjan, 26-11-1938

108. LETTER TO MAHADEV DESAI

November 6, 1938
CHI. MAHADEV,

Travelling practically for the whole day by a motor lorry,
we arrived at Haripur in the evening.

What you write about Massingham is correct, but the way
you applied it to conditions in India did not seem right to me.
The article has no place in Hargan. Just as dazzling light
in a small is room out of place, so is the case with your
article. Massingham wrote a poem but we are doing things.
Only accounts of active work being done have a place in it. But
why go on arguing about this? When we meet, we shall dis-
cuss it if we have time and if it is necessary to do so. It
happens only rarely when what you say does not convince me
and what I say does not convince you. I should, therefore, cer-
tainly like to avoid arguing about this. I had thought of giving
that article to you in Delhi. Now I will post it to you.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11677

1 Vide Vol. X.
68-7



109. TALK AT BIBHUTI!

November 6, 1938

The Khudai Khidmatgars is an organization with its head-
quarters at Utmanzai. Anyone who signs their pledge and can
speak Pushtu can enrol himself as a Khudai Khidmatgar. The
only condition is that he cannot simultaneously be on the register
of any other organization. You are, therefore, absolutely free to
enrol as Khudai Khidmatgars if you like and no special per-
mission is needed for it.

The Khudai Khidmatgars have proved their undoubted capa-
city for organization. The presence of a picked body of Khudai
Khidmatgars at a public meeting makes all the difference bet-
ween order and disorder. The principle of non-violence requires
that they should make the people do, through their power of
love, all those things that the police does through the power of
the lathi and the bullet. When the seed of love sprouts forth
in our hearts our petty quarrels and mutual bickerings will be-
come things of the past. Take today’s incident of the calf that
was accidentally overrun by our motor-bus.? Love should have
prompted the chauffeur to stop the car immediately so that
adequate arrangements might be made for the care and treat-
ment of the injured animal. One of our party showed what
seemed to me as unseemly haste in naming the so-called oppo-
nents as the deliberate authors of the accident. In non-
violence, we must not be in a hurry to ascribe motives to the
opponent or regard him with suspicion unless we have proof
positive for it. When love fills the hearts of the Khudai
we shall have independence. But independence will not come to
Khidmatgars us till our love shines out in our littlest acts.

We must send someone to the place where the accident

1 Extracted from Pyarelal’s report ‘‘In the Frontier Province —VI”.
The local Pushtu-speaking people had requested Gandhiji that they should be
allowed to join the Khudai Khidmatgar movement although politically and
geographically they belonged to the Punjab.

2 While Gandhiji was being driven to Bibhuti, a calf had been knocked
down and partly run over by Gandhiji’s car. The local Congressmen put
the blame on the opponents or the Government.
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occurred, to offer compensation to the owner of the animal and
to take the calf for treatment to a vet.

Harijan, 26-11-1938

110. SPEECH AT PUBLIC MEETING, HARIPUR!

November 6, 1938

Scientists tell us that we are descended from the orang. That
may be so, but it is not man’s destiny to live and die a brute.
In proportion as he cultivates non-violence and voluntary discipline,
he is contradistinguished from brute nature and fulfils his destiny.
One of the obligations that non-violence places upon us is to res-
pect the rights even of the weakest, even a child’s.?

.. . We must meet abuse by forbearance.’> Human nature
is so constituted that if we take absolutely no notice of anger or
abuse, the person indulging in it will soon weary of it and stop.
We should harbour no resentment against those who tried to
create the disturbance which, without their meaning it, has taught
us a valuable little lesson in forbearance. A satyagrahi always
regards the ‘enemy’ as a potential friend. During half a century
of experience of non-violence I have not come across a case of
enmity persisting to the end in the face of absolute non-violence.

Haryjan, 26-11-1938

111. LETTER TO AMRIT KAUR

HARIPUR,
November 7, 1938

MY DEAR IDIOT,

Did you notice the recrudescence of riots in Burma ?4 It is a
sad thing. The secret of the monks taking a leading part in
them we shall perhaps never know.

1 Extracted from Pyarelal’s report ‘In the Frontier Province~VI”

2 The reference is to a ‘‘gentle complaint” from the head master of a
local school that the local Congress authorities had not taken his permission
for holding the meeting in the school.

3 The reference is to the walk-out of a ‘‘socialist”” delegation shouting
unseemly slogans because they were not allowed to present an address to
Gandhiji as the meeting had already commenced when they arrived.

4 Vide Vol. LXVII, “Recent Riots in Burma”, pp. 266-9.
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We visited the famous gurdwara in Hasan Abdal. You
should if you have not. Whilst the building is majestic, the spi-
rit of Nanak was absent.

There was nothing from you yesterday. I expect to have
your letter at Abbottabad.

We take the train on 9th at Taxila.

Love.

WARRIOR

From the original: C.W. 3648. Courtesy: Amrit Kaur. Also G.N. 6457

112, LETTER TO DEV PRAKASH BHATIA
November 7, 1938

DEAR FRIEND,

You have been as good as your word.

Prayer is an intense longing to have communion with our
Maker. It is an effort not of the intellect but of the heart. The
communion may come soon or it may take years or even ages.
It is enough if the effort is sincere and heart-felt.

Yours sincerely,

M. K. GanbpHI
Surr DeEv PrakasH BHATIA, B.A.,LL.B.
Pesuawar CaNTT.
From a photostat: G.N. 1538
113. LETTER TO MIRABEHN
ABBOTTABAD,

November 7, 1938

CHI. MIRA,

This is the last I can write from this province. This is a
beautiful place except for its associations. Tell Munnalal I shall
discuss his letter when I meet [him]. No time today.

Love.

Baru

SHRI MIRABEHN
SEGAON ASHRAM
SEcaoN, WarpHa, C. P.

From the original: C.W. 6414. Courtesy: Mirabehn. Also G.N. 10009



114, LETTER TO MAHADEV DESAI
November 7, 1938

CHI. MAHADEV,

This is a . . .! letter. If you have reached Delhi, it will follow
you. With it is Mani’s. Pyarelal’s letter seems queer. Let us
see what happens.

Don’t decide too hastily to remain in Wardha. If nowhere
else, go and stay in Bombay or Bulsar. If you can have the
courage to go to South Africa, it will be best. But I would
not insist. Follow your own inclination. If you cannot feel at
ease anywhere outside Wardha, I won’t oppose your plan. Let
us not take any risk. What has happened to you is something
similar to what had happened to me in Nipani,®2 confining me to
bed for six months. Maybe, considering your age, you will not
have to take that much rest.

I am sending Radhakrishna’s letter also for you to read and
then tear up. I have carefully preserved your article. After I
know your wish, I shall send it or hand it over personally. How
can we afford to lose it ?

Blessings from
Baru

From a photostat of the Gujarati : S.N. 11678

115. LETTER TO KANTILAL GANDHI

ABBOTTABAD,
November 8, 1938

CHI. KANTI,

I got your telegram. About money I have already decided
that we cannot put that burden on Ramachandran. It is my
impression that even when she went I myself gave the money.
But if it was not so, I shall see when she comes. It is your duty,
however, to talk to Ramachandran as I have suggested. Not to
tell him is to betray his trust and will not be to Paparamma’s
good.

1 The source is illegible here.
2 Vide Vol. XXXIII, pp. 194-5.
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It is wise on your part that you resist at present the tempt-
ation of entering into a discussion. If convincing reasons occur
to you and they are borne out by experience, then when your
time comes your arguments will have greater force. It is enough
for the present that you consider my path the right one and wish
to follow it in your life, too. If you remain firm in this, it will
be more than enough.

Don’t let your health suffer in any way. Don’t have the
false confidence that you will be able to manage it afterwards.
Whatever the disease, trivial or serious, it must be got rid of as
soon as it makes its appearance.

The Frontier Province is worth visiting from the point of
view of understanding human nature. There is also some beauti-
ful scenery.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 7351. Courtesy: Kantilal Gandhi

116. TALK TO KHUDAI KHIDMATGARS!

MANSEHRA,
[November 8, 1938]?

It has become the fashion these days to say that society
cannot be organized or run on non-violent lines. I join issue on
that point. In a family, when a father slaps his delinquent child,
the latter does not think of retaliating. He obeys his father
not because of the deterrent effect of the slap but because
of the offended love which he senses behind it. That in my
opinion is an epitome of the way in which society is or should be
governed. What is true of family must be true of society which
is but a larger family. It is man’s imagination that divides the
world into warring groups of enemies and friends. In the ulti-
mate resort it is the power of love that acts even in the midst of
the clash and sustains the world.

I am told that the Red Shirts here are Red Shirts only in
name. I hope the allegation is baseless. I know that Khan
Saheb is seriously disturbed at the infiltration of the Khudai
Khidmatgar movement by undesirable and self-seeking elements.

1 Extracted from Pyarelal’s report ‘‘In the Frontier Province—VII”
2 The date is from Gandhi—1915-1948.



SPEECH AT PUBLIC MEETING, MANSEHRA 103

I share with him this feeling that mere accession of numbers,
unless they are true exponents of the creed which they profess,
will only weaken instead of adding strength to the movement.
The Red Shirt movement today has drawn attention of
the whole of India and even outside. And yet what it has
achieved is only a small fraction of what has to be achieved. I
implicitly accept the assurance given by the Khudai Khidmatgars
that they are anxious to understand and practise the doctrine of
non-violence in full. There are tremendous heights lying before
them still to be scaled. The programme of constructive non-
violence that I have placed before them is self-acting when it is
once started well. Its enforcement will be a sure test too of the
earnestness and sincerity of the Khudai Khidmatgars.

Harijan, 3-12-1938

117. SPEECH AT PUBLIC MEETING, MANSEHRA!
November 8, 1938

Gandhiji replying assured them that he set great store by what they
had already achieved in the field of non-violence. But believing as he did
in the old adage that from him who gives much more is expected, he warned
them that he would not rest satisfied till they had fulfilled their mission of
achieving through their non-violence not only their own freedom but the
freedom of India. He had visited their province a second time to know them
more intimately and to understand how non-violence worked in their midst
and it was his intention to return to them a third time when he hoped once
more to pick up the threads of various problems where he had left them.

Harijan, 3-12-1938

1 Extracted from Pyarelal’s report “In the Frontier Province—VII”. The
local citizens in their address had assured Gandhiji that the Pathans would
in a short time constitute ‘‘the spear-head of India’s non-violent fight
for freedom”.



118. TALK TO MINORITIES® DEPUTATION!

ABBOTTABAD,
[November 8, 1938]>

Gandhiji in reply told them that whilst he could support their demand
that licences for keeping fire-arms should be freely issued on application, it
would be too much to expect the Government to distribute fire-arms free
amongst the entire border population. They could raise a fund for free distri-
bution of fire-arms if they wanted, but he had his doubts whether free distri-
bution of and training in the use of fire-arms would solve the question of trans-
border insecurity. If the experience during the recent raid at Bannu was any
guide, such a step would prove to be an expensive pedantry. During the
Bannu raid, he was told, only one gun on the part of the citizens was in
play although there was no lack of fire-arms in the city at the time of the
raid and even that gun occasioned more casualties among the public than
among the raiders. He, however, agreed with them with regard to what they
had observed about the duty of the majority community. Khan Saheb was
trying to prepare the Khudai Khidmatgars for discharging their duty of
protecting citizens against raids.

Haryjan, 3-12-1938

119. SPEECH AT PUBLIC MEETING, ABBOTTABAD?

[November 8, 19381*

I thank you for the address that you have presented to
me. You have in your address expressed your gratification at
having in your midst ‘the greatest man on earth’. I wondered
as I listened to your address as to who that gentleman could be.

1 Extracted from Pyarelal’s report ‘In the Frontier Province—VII”.
The deputation among other things suggested to Gandhiji that in view of the
growing menace to security, fire-arms and training in the use of them ought
to be provided free to the minority population settled in the border to facili-
tate self-protection.

2 From Gandhi—1915-1948

3 Extracted from Pyarelal’s report ““In the Frontier Province—VIII”.
At the meeting several addresses and a consolidated sum of Rs. 1,125 on
behalf of the whole district were presented to Gandhiji.

4 From The Hindustan Times, 9-11-1938, and The Hindu, 9-11-1938
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Certainly it could not be I. I know too well my shortcomings.
There is a celebrated story told about Solon the great law-giver
of Athens. He was asked by Croesus, who was reputed to be the
wealthiest man of his age, to name the happiest man on earth.
Croesus had fondly hoped that Solon would name him. But
Solon replied that he could say nothing as no one could be ad-
judged happy before his end. If Solon found it difficult to pro-
nounce on a man’s happiness during his lifetime, how much more
difficult it must be to adjudge on a man’s greatness ? True great-
ness in the world is not found set upon a hill, for the vulgar
crowd to see. On the contrary, my seventy years’ experience has
taught me that the truly great are often those of whom and of
whose greatness the world knows nothing during their lifetime.
God alone is judge of true greatness, because He knows men’s
hearts. . . .

Not only the inhabitants of Abbottabad but even the sun,
the moon and the stars here were eager to have a glimpse of
me! Am I to understand, my good friends, that your city has all
to itself a set of sun, moon and stars which do not shine upon
Wardha or Segaon? In Kathiawar we have a class of people
known as Bhats or professional bards who make it their job to
sing the praises of their chieftains for money. Well, I won’t call
you Bhats. Banter apart, I want you to realize the mistake of
indulging in hyperbolic praises of your leaders. It neither helps
them nor their work. I would like you once for all to forget
this practice of presenting laudatory addresses. At three score
and ten I for one have no desire to let what little time God has
still left me be frittered away in vain theatricalities. If an ad-
dress must be presented, I would like it to be descriptive of the
defects and shortcomings of the recipient of the address so that
he might be helped to turn the searchlight inward and weed
them out.

Ever since my arrival in this province I have been trying to
expound to the Khudai Khidmatgars the doctrine of non-violence
in all its uncompromising completeness, abating not a jot, holding
back nothing. I do not claim to have understood the meaning
of non-violence in its entirety. What I have realized is only a
small and an insignificant fraction of the great whole. It is not
given to imperfect man to grasp the whole meaning of non-
violence or to practise it in full. That is an attribute of God alone,
the Supreme Ruler who suffers no second. But I have con-
stantly and ceaselessly striven for over half a century to understand
it and to translate it in my own life. The Khudai Khidmatgars
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have no doubt set a most brilliant example in the practice of
non-violence, to the extent to which they have understood it. It
has earned them universal admiration. But they have now to
move a step further. Their conception of non-violence has to
be broadened and their practice of it, especially in its positive
aspects, to be made fuller and more intense, if they are to come
out successful in the final heat. Non-violence is not mere
disarmament. Nor is it the weapon of the weak and the impo-
tent. A child who has not the strength to wield the lathi does not
practise non-violence. More powerful than all the armaments,
non-violence is a unique force that has come into the world.
He who has not learnt to feel it to be a weapon infinitely more
potent than brute force has not understood its true nature. This
non-violence cannot be ‘“taught” through word of mouth. But
it can be kindled in our heart through the grace of God, in
answer to earnest prayer. It is stated that today there are one lakh
of Khudai Khidmatgars who have adopted non-violence as their
creed. But before them as early as 1920, Khan Saheb came to
recognize in non-violence a weapon, the mightiest in the world,
and his choice was made. Eighteen years of practice of non-
violence have only strengthened his faith in it. He has seen how
it has made his people fearless and strong. The prospect of los-
ing a paltry job used to unnerve them. They feel different
beings today. At three score and ten, my faith in non-violence
today burns brighter than ever. People say to me, “Your prog-
ramme of non-violence has been before the country now nearly
for two decades, but where is the promised independence?” My
reply is that although the creed of non-violence was professed
by millions, it was practised by but a few and that, too, merely
as a policy. But with all that the result that has been achieved
is sufficiently striking to encourage me to carry on the experi-
ment with the Khudai Khidmatgars and God willing it will
succeed.

Harijan, 10-12-1938



120. LETTER TO SARASWATI GANDHI
[Before November 9, 1938]!

CHI. SARASWATI,

You must have received my letters and given my letter
to Grandfather. I am awaiting your letter. I hope you are
physically well and mentally calm. Is there any difficulty in
deciphering my handwriting? I shall be here till November 9.

Blessings from
Baru
[PS.]

Ba had been taken ill. She is in Delhi and is slightly better.
Write to her at the Harijan Nivas, Kingsway.

Baru

From a photostat of the Hindi: C.W. 3427. Courtesy: Kantilal Gandhi.
Also G.N. 6154

121. LETTER TO SUSHILA GANDHI

November 9, 1938
CHI. SUSHILA,

I know that you like to live in Akola. It is indeed your
dharma to serve Nanabhai?2. You are the best judge of how
long you should stay there for that. If you are not urgently
required there for that purpose, your duty is to go to Natal. The
earlier you reach there, the better.

Blessings from
Baru

[PS.]

I hope Nanabhai is better. Write to me at Segaon.

I am writing this in a moving train.
SHRI SUSHILABEHN GANDHI
Clo SHrRI NANABHAI MASHRUWALA
Akora, BERAR

From a photostat of the Gujarati: G.N. 4888

1 Gandhiji left the Frontier Province on November 9, 1938.
2 Nanabhai Mashruwala, the addressee’s father
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122. LETTER TO MANILAL GANDHI
November 9, 1938

CHI. MANILAL,

I owe you an apology. While on tour, I always leave you
out. The work is heavy and my energy is relatively limited.
I, therefore, content myself with the fewest possible letters. I
realize, all the same, that 1 ought to write to you. I will try
once again to be regular in writing or dictating letters to you.
I have been feeling that I am not doing my dharma towards
you fully. Though I may not be able to do anything in that
direction, still even my letters to you have a value of their own.

I wrote long back to Sushila that her dharma was to be
by your side. She has decided to stay on here for a month or
so. I have again written today that if she is not required to
stay there for nursing Nanabhai, she should immediately return.!
I will do everything possible to send her.

If you find it necessary to sell any portion of Phoenix and if
the trustees agree, you may sell it.

Schlesin’s suggestion is certainly worth thinking over.

I am sending your letter to Chhaganlal but I do not think
he will want to go. The person who would have benefited by going
and staying there was Ramdas, but he does not feel so inclined.
The best way is for you and Sushila to do the best you can and
be content. It will certainly be good if Schlesin gives whatever
help she can. I will have no objection if Pragji takes charge.
You should be guided by your experience. Don’t do anything
which your experience does not suggest as advisable.

Ba has completely recovered now. So also has Mahadev.
Today I am travelling in a train bound for Wardha. Ba will
meet me in Delhi and join us there.

Dr. Sushila, Pyarelal and Amtul Salaam are with me. Kan-
aiya also is there. My health is excellent.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4887

1 Vide the preceding item.
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123. LETTER TO M. R. MASANI
November 9, 1938

BHAI MASANI,

You must have seen that Dr. Khan Saheb has released a
good many people. He wishes to release the remaining prisoners also
but there are difficulties in the way. I have written to the local
Secretary in this connection and asked him to send a copy of
that letter to you. You must have received it.

Vandemataram from

M. K. GanDHI
From a photostat of the Gujarati: G.N. 4129

124. LETTER TO VIJAYA N. PATEL
November 9, 1938

CHI. VIJAYA,

I got your letter. It would please me if you stayed there
as long as you could. I am writing this letter in a train. I will
reach Segaon on the 11th. Ba will join me at Delhi.

You have given good information.

Manubhai has done well in deciding to stay on there.

Blessings to you both from
Baru

SHRI VIJAYABEHN
GraM DAKSHINAMURTI
AMBLA, via SONGADH
KATHIAWAR
From a photostat of the Gujarati: G.N. 7102. Also C.W. 4594. Courtesy:
Vijayabehn M. Pancholi
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125. MESSAGE ON DEATH OF KEMAL ATATURK!
November 10, 1938

THIS DEATH IS A GREAT LOSS TO TURKEY. MAY THEY COME
OUT SAFE THROUGH THE CRISIS.

The Hindu,11-11-1938

126. LETTER TO AMRIT KAUR

DEeLHI,
November 10, 1938

MY DEAR IDIOT,

This is Satis Babu’s latest production.? He is making vast
strides in this direction.

Your two letters came in today, the first without anything
from M3,

What could I say but from the heart about your pathetic
appeal? If the message comes to me nothing on earth would
deter me. I have told you, perhaps, I have not the requisite
purity to penetrate the woman heart. There must be a distance
between her and me so long as I have the fa&R* snake in me.
You can but pray. But the effort has to be mine. Therefore
don’t feel angry or sorrowful if I can’t answer your expectations.

Love.

Baru

From the original: C.W. 3649. Courtesy: Amrit Kaur. Also G.N. 6458

1 President of the Turkish Republic. He died on November 10, 1938.

2 The reference seems to be to the paper on which Gandhiji was writing
the letter.

3 Mahadev Desai

4 Carnal desires
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127. LETTER TO MAHADEV DESAI
November 10, 1938

CHI. MAHADEV,

I had got your letter at Taxila. I received one here also.
An earlier letter of Rajkumari I got today, in which I did not
see your handwriting. I understand about South Africa. We
will now think about something else when you return. Don’t
mind if you sleep less now. It has taught us a lesson that
even now you have to be very careful. What Gilder says is
quite true. If it is necessary to stay on beyond the 19th, do so.

Blessings from
Baru
[PS.]

I have no time for more.

From a photostat of the Gujarati: S.N. 11679

128. DISCUSSION WITH COMMUNISTS!
[Before November 11, 1938]?

cOMMUNISTS:  We confess, we do not understand what it is exactly you
stand for. We oppose you, not necessarily because we always differ from
you but because we do not know your mind and so regard your actions
with vague fear and distrust. Faith would become easier if we understand
you. So we have come to you. Possibly you too might find that some
of your opinions about us needed revision, if you knew us.

And by way of illustration, they cited the resolution on civil liberty3
that had been adopted by the A.I. C.C. at Delhi and which had occasioned
the much talked of walk-out on the part of a group of members.* They
could not understand why the ‘“‘High Command’ should be so anxious to
steamroll that resolution through the house in spite of strong protest.

1 Extracted from Pyarelal’s ‘A Sporting Offer”. Gandhiji, Pyarelal says,
made several additions in the writing to bring out his meaning clearly.

2From a reference in the text it is clear that Gandhiji was not at
Segaon at the time of this discussion. He left Delhi for Segaon on the 1lth.

3 Vide Vol. LXVII, ““ Draft of Resolution for A.I. C. C.”, p. 368.

4 Vide Vol. LXVII, “That Unfortunate Walk-out”, pp. 401-2.
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G. I must confess that I did not like the walk-out. Did it mean
that you wanted the Congress to condone incitement to violence?

c. No, we have again and again made it clear that we do not want
any condonation of violence or incitement to violence. What distresses us
is this. Whereas there was enlargement of civil liberty on Congress taking
office, since the Haripura Congress civil liberty has actually suffered curtail-
ment under the Congress ministries. We are driven to feel that this cry
about abuse of civil liberty has been raised merely as a convenient pretext
to shield the Ministers, some of whom have been behaving exactly like the
old bureaucrats.

G. I am more than glad that you have come to me, because
you have come to the real culprit. I must confess that I am the
sole author of that resolution. It is based upon unimpeachable
evidence in my possession. But you should have known from my
writings that they were meant to help Ministers to avoid action
against those who have incited to violence and even actually
committed it. Instead of Ministers taking action against them
my purpose was to create public opinion against violent speeches,
writings or acts. The resolution was a substitute for legal action.
I want you to accept my assurance that I would not screen a
single Minister who interferes with civil liberty or acts contrary
to Congress resolutions. If you have Rajaji in mind, I am pre-
pared to give you full satisfaction or ask him to resign.

c. We feel puzzled. You have said that coercive measures should be
used to put down incitement to violence. Is it right to use Government vio-
lence to check the so-called incitement to violence by Congressmen?

G. The question is badly put. But my answer is there.
There should be no Government violence. But if a man kills a
little child and robs it of its ornaments and if I deprive him of
the liberty to repeat the performance, I would not call my act
violence. It would be violence if my act was meant to be a
punishment.

I would like to make my position clearer still. You cannot
have the cake and eat it. Assuming that there has been violence
of speech, it has to be noticed by the Congress or the Congress
Ministers. I have suggested the former course. The resolution
was in pursuance of that course. Of course you may question
the validity or sufficiency of proof in the possession of the Working
Committee. In that case, you could have called for proofs and
accepted the resolution subject to the production by the Working
Committee of the proof in its possession. If you admit that
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violent speech or writing does not come under the protection of
civil liberty, there should have been no walk-out. Surely he who
runs may see that in the Congress provinces latitude of speech
and writing is allowed such as has never before been enjoyed.

c. All the same, we cannot reconcile ourselves to the bias which the
High Command has persistently shown against us. We have put ourselves
under Congress discipline. We have joined the Congress because it is
the only body that can raise a popular movement. If we misbehave, we may
be put out and should lose caste with the people. As a people’s party we
must move with the people or go out. These Ministers, on the other hand,
are seeking to set themselves above the people to make themselves immune
to democratic influence. We are wedded to no dogma. Tell us what we

can do together in immediate practice. Our motives may differ but prac-
tice will count.

G. You should also admit that neither the resolution! nor,
I think, my article? makes mention of socialists or communists.
Violence is no monopoly of any one party. I know Congressmen
who are neither socialists nor communists but who are frankly
devotees of the cult of violence. Contrariwise, I know socialists
and communists who will not hurt a fly but who believe in the
universal ownership of instruments of production. I rank myself
as one among them. But here I am not thinking of myself but
of others whom I have the good fortune to know.

What you have said, however, makes it clear to me that you
do not put the same stress as I do on the means. But I under-
stand your argument. Our minds are working at cross purposes.
I want to occupy a corner in your hearts, if I can. But some
of you have told me frankly that it is impossible, for they look
at things from opposite poles. The utmost they can do is to
tolerate me because they credit me with some capacity for sacri-
fice and influence over the masses. Now I make a sporting offer.
One of you or all of you can come to me at Segaon when I
return there, study me, see all my papers, look at the correspon-
dence, ask me questions, and decide upon the course you would
adopt in your dealings with me. There is no secrecy with me.
My mission is to convert every single Indian to my view of the
means of liberation. If only that happens, complete indepen-
dence is ours for the having.

They next questioned Gandhiji as to the possibility of the Communist
Party being legalized. ‘““We do not want violence,” they explained. ‘It is

1 Vide Vol. LXVII, p. 368.
2 Vide Vol. LXVII, pp. 401-2.
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true that we have not made non-violence our creed. We are not pledged
to non-violence at all cost and for all time to come, but for the time being
and in the immediate future we see no necessity for violence. Our method
is thus, just now, the same as that of the Congress. We are forced at
present to function as a secret organization because we are under ban. If
the ban is removed, the necessity for secrecy should cease. For the rest we
can only give the assurance that should we in the future find it necessary to
drop non-violence, we shall make a clear and open declaration about it.

G. Ifyou mean that you do not as a party believe in vio-
lence, then you should make that statement. All your literature
that I have studied clearly says that there is no independence
without resort to force. I know that there is a body of com-
munists that is slowly veering round to non-violence. I would
like you to make your position absolutely plain and above board.
I have it from some of the literature that passes under the name
of communist literature that secrecy, camouflage and the like are
enjoined as necessary for the accomplishment of the communist
end, especially as communism has to engage in an unequal battle
against capitalism which has organized violence at its beck and
call. I would, therefore, like you, if you can, to make it plain
that you do not believe in these things I have mentioned.

The communist friends promised to send Gandhiji an authoritative state-
ment setting forth the position of their party.

G. You may think over what I have said, keep yourself
in touch with me, correct me when you think I go astray, and
try to understand me. Do not distrust me. When you have
doubts express them fearlessly. And I suggest that we leave the
discussion at that. But I should be glad to think that we part
with the determination to understand one another and but to
meet again.

Harijan, 10-12-1938



129. KHUDAI KHIDMATGARS AND BADSHAH KHAN

Whatever the Khudai Khidmatgars may be or may ultimately
turn out to be, there can be no doubt about what their leader
whom they delight to call Badshah Kh<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>