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PREFACE

The period covered by the present volume (July 16-October
20, 1946) marks the prelude to the final transfer of power to
India, and also provides (in the great Calcutta carnage) a bitter
foretaste of the tragedy that was to accompany the triumph.

When the volume opens, the administration of the country is
in the hands of a caretaker Government of officials that had on
July 4 replaced the old Viceroy’s Executive Council, thus pre-
paring the way for an Interim Government composed chiefly
of representatives of the Congress and the Muslim League as
stipulated in the Cabinet Mission’s proposals. Meanwhile the
Viceroy and the leaders of political parties were engaged in
nerve-racking negotiations to arrive at a compromise that would
make the setting up of such a Government possible.

The Muslim League refused to recognize the right of the
Congress to include a Muslim among its nominees for the Interim
Government and in the last week of July finally withdrew its
acceptance of the Cabinet Mission’s statement of May 16. Having
thus disqualified itself from participation in the Interim Govern-
ment, the League launched its programme of Direct Action to
“achieve Pakistan . .. and to get rid of the present British slavery”.
As it turned out, the programme had little to do with ending
“British slavery’” and was no more than a concerted effort to
incite communal riots on a massive scale all over the country.
On August 16, declared by the League as Direct Action Day,
Calcutta witnessed an outbreak of violence that left in its wake,
according to official figures, five thousand dead and fifteen thou-
sand wounded. Communal riots were indeed nothing new in
India, but the organization behind these, like their dimension and
intensity, staggered and stunned the country. The blame for this
orgy of violence Gandhiji put squarely on the League’s hate pro-
paganda which he rightly described as ‘“a hymn of obscenity”.
Wishing that the violence of Calcutta did not become a signal for
its spread all over, Gandhiji concluded: “It depends on the leaders
of the Muslim League of course, but the rest will not be free from
responsibility. They can retaliate or refrain. Refraining is easy
and simple, if there is the will” (pp. 186-7).

It was clear to Gandhiji, as to everyone else, that with the
British authority struggling to quit India (p. 281), a stage had
been reached when the Muslim League intended to make
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increasing use of communal violence to gain its political ends.
Even as civil war was approaching, Gandhiji advised people
not ““to look to British authority for protection. . ..My advice is
satyagraha first and satyagraha last. There is no other or better
road to freedom. Whoever wants to drink the ozone of freedom
must steel himself against seeking military or police aid” (p. 282).

Gandhiji was firmly convinced that the Pakistan demand was
“un-Islamic” and sinful and that those who wanted ‘“to divide
India into possibly warring groups were enemies alike of India
and Islam” (p. 367).

With the situation getting out of hand, the need for a popular
government had acquired added urgency and the Viceroy accord-
ingly invited Jawaharlal Nehru to send him a list of names for the
Interim Government. This the latter did and the Government
was sworn in on September 2. Gandhiji, at his prayer meeting,
called it “a memorable day in the history of India”, but added
that it was “no occasion for jubilation’ as the ministers were
only “putting on the crown of thorns”. The Hindus could not
join the Muslim Leaguers in observing the day as a day of
mourning, but ‘“‘they should avoid illuminations, feasting and
other forms of rejoicing” (p. 243).

The Calcutta carnage had proved conclusively, if proof were
needed, that British Power in India had been rendered totally
ineffective and was no longer in a position even to discharge the
function of maintaining law and order. The situation demanded
that the British should not wait upon the order of their going but
go. They were however anxious first to make sure that Muslim
interests were protected, which meant conciliating Jinnah, who
was in no mood to be conciliated. Thus it was that Wavell in
his anxiety committed a faux pas which brought him a rebuke
from the Secretary of State. In the week preceding the swearing
in of the Interim Government he called Gandhiji and Nehru and,
as it appeared, without sufficient authority, held out the threat
that unless the Congress gave its acceptance of the clause concerning
the Grouping of Provinces envisaged in the Cabinet Mission’s
statement, he would not convene the Constituent Assembly. In
a sharp letter to the Viceroy Gandhiji told him that the Congress
could not “be expected to bend itself and adopt what it considers
a wrong course because of the brutal exhibition recently witnessed
in Bengal. Such submission would itself lead to an encouragement
and repetition of such tragedies” (p. 216).

Throughout September and October efforts to bring the
Muslims League into the Interim Government continued. Gandhiji,
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in his anxiety to secure the co-operation of Jinnah, even signed an
agreement (p. 416) recognizing the League as ‘“‘the authoritative
representative of an overwhelming majority of the Muslims of
India”, and the right of the Congress to ‘“‘choose such represent-
atives as they think proper from amongst the members of the
Congress’’, and stipulating that “‘all the Ministers of the Interim
Government will work as a team for the good of the whole of
India and will never invoke the intervention of the Governor-
General in any case’”. All that the agreement achieved was a
meeting between Nehru and Jinnah and an exchange of letters
between the two. Jinnah even denied that the paragraph about
the ministers working as a team formed part of the agreement
(Transfer of Power, VIII, p. 673). The Viceroy however persisted
in his endeavours and finally on October 13 Jinnah in a letter
conveyed to the Viceroy the Muslim League’s willingness to join
the Interim Government. It was, in the words of Wavell, a case
of objecting ‘‘to everything possible which was being accepted
before accepting it” (70P, VIII, p. 721).

Gandhiji’s worst fears were soon proved right. Even while
Jinnah was writing his letter of “‘acceptance” on October 13
rioting started in Noakhali. Governor Burrows reported on October
16 : “Large bands of Muslim hooligans are moving about terror-
izing Hindus and committing acts of arson, loot, murder, kidnap-
ping and forcibly converting Hindus. The gangs appear to be
organized” (7OP, VIII, 743). Gandhiji was greatly distressed.
He recalled and seriously considered a correspondent’s suggestion
that he should himself “go to some place of riot and show. . .the
way of quelling riots in a non-violent manner by personal example”
(pp. 54-5). He dwelt on this theme again and again in his
prayer discourses (pp. 464-5, 480, 482, 491 and 503).

The country continued to reel throughout this period under
the impact of shortages especially of food and clothing. In Mysore
and Rayalaseema ‘“‘mass deaths due to starvation” were feared
(pp. 165-6). Travancore was reported to have food only for fift-
een days (p. 280, pp. 349-50). Gandhiji deprecated any talk of
importing food and asserted that India could grow enough food
provided the Government was ‘‘capable of dealing sternly with all
profiteering, black-marketing and, worst of all; laziness of mind
and body” (p. 133). To N. G. Ranga he wrote. “If people have
to starve I shall blame none but ourselves. If we can survive only
by importing food we deserve to perish. . . . It is not big con-
ferences that we want, what is required is understanding, hard
work and purity” (p. 162).
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For overcoming the shortage of cloth Gandhiji’s recipe was
the scheme he had earlier tried to persuade Governor Casey to
take up. ““The essence of that scheme was that, instead of supply-
ing textiles to the people, they should be taught how to make
cloth for themselves and provided the necessary means. . .”
(p. 171). This implied discouraging the setting up of new textile
mills, for mills and khadi could not go hand in hand. While
khadi put crores worth of cloth into the hands of the poor, the
crores accruing from the mills went into a few hands (pp. 378-9).
The mills India should depend on existed in the villages in the
shape of hands, spindles, wheels and looms (p. 280). Gandhiji
commended the example of Madras, where the Government under
T. Prakasam had adopted Gandhiji’s scheme despite opposition
from vested interests (pp. 295, 301, 378). It was folly and sinful
laziness to depend on others for food and clothing. “If we can
but be self-reliant in food and clothing we shall be at peace with
the whole world” (p. 342). Gandhiji was convinced that in
India, ‘. .. if all the able-bodied millions work with one mind and
with zeal, they could compete on their own terms with any nation,
however well-equipped it may be with modern machines”. And if
human hands could compete with machines, an unarmed indivi-
dual or nation could also defend himself or itself ‘“‘against a whole
world in arms. . . . a nation or group which has made non-violence
its final policy, cannot be subjected to slavery even by the atom
bomb” (p. 133).

Widespread strikes by factory workers, students and even the
services were a cause of concern to Gandhiji. He opposed strikes
for economic betterment being mixed up with ulterior political
ends. Strikes should never ‘“be led by goondaism’ and workers
should exercise self-restraint to permit the Congress to solve the
political problem through the Constituent Assembly (p. 117).

Happenings in the States like Kashmir, Hyderabad and Mysore
and in Goa also claimed Gandhiji’s attention. When the Portu-
guese Governor-General defended censorship and argued that the
State was bound to “look after the mental health” of people and
could not leave it “a prey to unsettling ideas’’, Gandhiji declared,
“. . . no person or group can thus remain without civil liberty
without losing self-respect” (pp. 109-10).

With freedom from British rule on the horizon, Gandhiji pre-
sented to the people the model of the polity that he wished to
see ushered in its place. This polity he would call Ramarajya
or Khudai Raj or the Kingdom of God on earth (p. 135). It
would be a society ‘“naturally based on truth and non-violence”
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deriving its strength from the sovereign goodness of the common
people. It would be structured on the pattern of “ever-widening,
never-ascending circles’” — unlike “a pyramid with the apex sus-
tained by the bottom.” It would be ‘“an oceanic circle whose
centre will be the individual always ready to perish for the village,
the latter ready to perish for the circle of villages . . . »’ Indepen-
dence, beginning at the bottom would mean “independence of the
whole of India”. There would be no room for machines that
would displace human labour and concentrate power in a few
hands (pp. 32-3). In so far as the machine exploited the millions,
it had not added to man’s stature. “We stand today in danger
of forgetting the use of our hands. To forget how to dig the
earth and tend the soil is to forget ourselves” (pp. 96-7). Gandhiji’s
ideal polity was a means and a medium for the evolution of
man as a moral and social being, a blending of man’s perpetual
aspiration for spiritual perfection with the modern ideals of justice
and equality.

Nature cure was a way of life to ensure individual and
social well-being through “‘triple purification of body, mind and
soul”” (p. 109). Faith in God (or Ramanama) was an essential
pre-condition for such purification. “For, man is both matter and
spirit, each acting on and affecting the other” (p. 175). Nature
cure also enabled identification with the widest masses of people.
Treating disease through wuse of earth, water, sun and air
like maintaining social health and harmony through ahimsa or
seeking spiritual growth through remembrance of God, was not
only natural but available equally to all human beings, though
it demanded more personal effort than buying some nostrum. The
pursuit of excellence by the intellectual or spiritual athlete was
wholly consistent with and indeed conducive to his pursuit of equa-
lity when the means chosen were clean, elemental and universally
available. Taking the name of God might or might not be a
remedy for disease, but it certainly made one less self-centred.
You ‘““are wholly selfish when you take penicillin in order to get well
though you have the certain knowledge that the others cannot get
it” (p. 176). Ahimsa itself would lose its value in Gandhiji’s eyes
if it were available only for the saint and the seer. If “ahimsa
cannot be practised by millions, I have no use for it for myself.
But if they did not want to, although they could, I would hold
on to it, even if I were all alone (p. 205). Enjoying the touch
of Nature that makes the whole world kin, the good Vaishnava,
like Yudhishthira, would walk the path of dharma all alone but
would not enter heaven leaving a friend behind. Filled with
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fear for the future of his country, Gandhiji was surrounded by
darkness, but the darkness could not engulf him. He was not a
“perfect devotee”, he confessed, he was “no more than an aspi-
rant” (p. 105). His aspiration was to take his people with him
to the promised land. The Jesus tradition, according to him, en-
shrined “an eternal law—the law of vicarious and innocent
suffering” (p. 481).

Questioned by an American journalist how to prevent the
next war, his answer was: “By doing the right thing irrespective
of what the world will do”’. Such heroic conduct alone could move
others and silence cynics. When an individual had reduced him-
self to zero he became “‘irresistible’ and his action became ‘all-
pervasive in its effect” (pp. 369-70). Egoless service brought trans-
parent purity and strength of mind. ‘A drop which has merged
in the sea does not rot, but lends the sea its greatness. . . . You
can see clearly through a glass window. If you coat the pane with
mercury, you will see none but yourself” (p. 90). Integrity of con-
duct, the honest practice of what one professes, binds individual
and society and raises political action to the level of spiritual
sadhana. The Congress had no doubt accepted truth and non-
violence as a policy, not a creed. ‘“But whilst it lasts, policy is
tantamount to creed and hence becomes obligatory” (p. 352).

Self-reliance and single-minded performance of one’s swa-
dharma are the source as well as the result of happiness. As a
practical idealist, Gandhiji taught this one lesson to friends and
followers who looked to him for guidance whether in private or
public life : “We should blame no one except ourselves. That is
the only way to be happy in life and remain clean” (p. 201).
“If you see only the faults in yourself and only the virtues in
others, you will advance fast, be happy and never experience
sorrow. We have no right to expect anything from anyone”
(p. 300). Meekness, however is not weakness and non-violence is
not cowardice. In fact, cowardice is ‘‘violence double distilled”
(p. 11). And if oppression is sin, submission to violence is no
less sin (p. 73). Non-violence is the noblest virtue because it is
the highest manliness.



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji, have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made
in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with
the original.

Where the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.

In the source-line, the symbol S. N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G. N.
refers to those available in the Gandhi Memorial Museum and
Library, New Delhi; C. W. denotes documents secured by the
Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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STRIKES (3-8-1946)
THE MEANING OF NATURE CURE (3-8-1946)
LETTER TO VALLABHBHAI PATEL (3-8-1946)
LETTER TO NANUBHAI (3-8-1946)
LETTER TO SUSHILA GANDHI (3-8-1946)
LETTER TO QURESHI (3-8-1946)
DOCTORS CRITICIZED (4-8-1946)
LETTER TO F. MARY BARR (4-8-1946)
LETTER TO DINSHAW K. MEHTA (4-8-1946)
SPEECH AT PRAYER MEETING (4-8-1946)
LETTER TO RAJA OF PHALTAN (5-8-1946)
A KHADI LOVER’S COMPLAINT (6-8-1946)
SPEECH AT PRAYER MEETING (6-8-1946)
HORSE RACING (7-8-1946)
LETTER TO SIR STAFFORD CRIPPS (7-8-1946)
LETTER TO MANILAL GANDHI (7-8-1946)
TRIBUTE TO RABINDRANATH TAGORE (7-8-1946)
QUESTION BOX (8-8-1946)
RAMANAMA AGAIN (8-8-1946)
IS GOD A PERSON OR A PRINCIPLE? (8-8-1946)
LETTER TO AMTUSSALAAM (8-8-1946)
LETTER TO VALLABHBHAI PATEL (8-8-1946)
LETTER TO HIRALAL DESAI (8-8-1946)
LETTER TO JEHANGIR PATEL (8-8-1946)
LETTER TO DR. B. S. MOONJE (8-8-1946)
COMPENSATION FOR MURDER (9-8-1946)
WHAT A CHILD CAN GIVE (9-8-1946)
LETTER TO KONDA VENKATAPPAYYA (9-8-1946)
LETTER TO VINODINI (9-8-1946)
SPEECH AT SEKSARIA COLLEGE OF COMMERCE (9-8-1946)
HOW TO THINK OF GOD (10-8-1946)
LETTER TO MANGALDAS PAKVASA (10-8-1946)
LETTER TO ADVAIT KUMAR GOSWAMI (10-8-1946)
TALK WITH A FRIEND (Before 11-8-1946)
A DISCUSSION (Before 11-8-1946)
LETTER TO MIRZA ISMAIL (11-8-1946)
LETTER TO SARALADEVI A. SARABHAI (11-8-1946)
TESTIMONIAL TO MUKUL CHANDRA DE (11-8-1946)
HIS GREATEST CHARACTERISTIC (12-8-1946)
NOTES (12-8-1946)
LETTER TO UTTIMCHAND GANGARAM (12-8-1946)
LETTER TO LILAVATI ASAR (12-8-1946)
LETTER TO G. E. B. ABELL (13-8-1946)
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LETTER TO MADHUSOODAN C. PAREKH (13-8-1946)
LETTER TO MOHANLAL M. SHAH (13-8-1946)
LETTER TO MOHANLAL RUPANI (13-8-1946)
LETTER TO DR. S. R. U. SAVUR (13-8-1946)
LETTER TO SHAFAAT AHMED KHAN (13-8-1946)
LETTER TO RATANBEHN (14-8-1946)

LETTER TO HAREKRUSHNA MAHTAB (14-8-1946)
LETTER TO DINSHAW K. MEHTA (15-8-1946)
LETTER TO PADMAJA NAIDU (15-8-1946)

LETTER TO BALWANTRAI K. THAKORE (15-8-1946)
LETTER TO HOOSEINBHAI LALJEE (15-8-1946)
LETTER TO MARGARETE SPIEGEL (15-8-1946)
LETTER TO BEGUM LATIF SYED (15-8-1946)
LETTER TO INDUMATI G. TENDULKAR (15-8-1946)
LETTER TO N. G. RANGA (15-8-1946)

SPEECH AT PRAYER MEETING (15-8-1946)
PREACHING TO EMPTINESS (16-8-1946)

DO NOT FORGET HARIJANS (16-8-1946)

MASS MURDER (16-8-1946)

MOVE ON (16-8-1946)

LETTER TO DHIRUBHAI DIKSHIT (16-8-1946)
LETTER TO GANGABEHN BHATT (16-8-1946)
LETTER TO MAGANLAL (16-8-1946)

LETTER TO MANILAL B. DESAI (16-8-1946)
LETTER TO RAMKRISHNA BAJA] (16-8-1946)
MESSAGE TO JAMIA MILLIA ISLAMIA (16-8-1946)
DISCUSSION WITH A FRIEND (Before 17-8-1946)
CONFUSION ABOUT RAMANAMA (17-8-1946)
TELEGRAM TO KUNJUKRISHNA MENON (17-8-1946)
TELEGRAM TO KAMTA PRASAD (17-8-1946)
TELEGRAM TO MADARNAHAK VIRAM (17-8-1946)
LETTER TO G. E. B. ABELL (17-8-1946)

LETTER TO JEHANGIR PATEL (17-8-1946)
LETTER TO K. M. PANIKKAR (17-8-1946)
LETTER TO MANGHARAM BHAVANDAS (17-8-1946)
GOA  (18-8-1946)

DISLOYALTY TO KHADI (18-8-1946)

LETTER TO JAYAKUNVAR DESAI (18-8-1946)
LETTER TO SITA GANDHI (18-8-1946)

LETTER TO VANAMALA N. PARIKH (18-8-1946)
LETTER TO J. P. BHANSALI (18-8-1946)

LETTER TO DR. ATMARAM K. BHAGAWAT (18-8-1946)
LETTER TO L. N. GOPALASWAMI AYYAR (18-8-1946)
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[ xx]

SPEECH AT MEETING OF DOCTORS (18-8-1946)
WHAT CAN VIOLENCE DO? (19-8-1946)

LETTER TO MIRABEHN (19-8-1946)

LETTER TO MANU GANDHI (19-8-1946)

LETTER TO PYARELAL (19-8-1946)

LETTER TO RADHAKRISHNA BAJAJ (19-8-1946)
LETTER TO SHRIKRISHNADAS JAJU (19-8-1946)
LETTER TO DHIRUBHAI DIKSHIT (20-8-1946)
LETTER TO KASHINATH TRIVEDI (20-8-1946)
LETTER TO ANASUYABEHN SARABHAI (21-8-1946)
LETTER TO LILAVATI MUNSHI (21-8-1946)
ADDRESS TO HINDUSTANI PRACHAR TRAINEES (21-8-1946)
LETTER TO SHRIKRISHNADAS JAJU (22-8-1946)
LETTER TO V. L. MEHTA (22-8-1946)

LETTER TO V. T. KRISHNAMACHARI (22-8-1946)
ENGLISH INTO HINDUSTANI (23-8-1946)

WE ARE ALL INDIANS (23-8-1946)

TELEGRAM TO DINSHAW K. MEHTA (23-8-1946)
TELEGRAM TO JAWAHARLAL NEHRU (23-8-1946)
TELEGRAM TO C. RAJAGOPALACHARI (23-8-1946)
TELEGRAM TO KASHINATH TRIVEDI (23-8-1946)
LETTER TO LILAVATI ASAR (23-8-1946)

LETTER TO K. M. MUNSHI (23-8-1946)

LETTER TO UTTIMCHAND GANGARAM (23-8-1946)
ADDRESS TO TRAINEES OF BASIC TEACHERS’ CAMP (23-8-1946)
COCHIN (24-8-1946)

LETTER TO MADALASA (24-8-1946)

LETTER TO D. B. KALELKAR (24-8-1946)

LETTER TO MUNNALAL G. SHAH (24-8-1946)
SPEECH AT PRAYER MEETING (24-8-1946)
HINDUSTANI 9. URDU AND HINDI (25-8-1946)
ADVICE TO AN ASHRAM INMATE (25-8-1946)
ALTERNATIVE TO INDUSTRIALISM (25-8-1946)
ENGLISH NOTICES (25-8-1946)

HINDUSTANI PRACHAR EXAMINATIONS (25-8-1946)
LETTER TO J. C. KUMARAPPA (25-8-1946)
LETTER TO DR. SATYAPAL (25-8-1946)

LETTER TO DR. SHEIKH MUHAMMED ALAM (25-8-1946)
GOA (26-8-1946)

IF I WERE THE MINISTER (26-8-1946)

THE PLACE OF MEDICINE IN NAYEE TALIM (26-8-1946)
TELEGRAM TO SHAFAAT AHMED KHAN (26-8-1946)
TELEGRAM TO DR. M. D. D. GILDER (27-8-1946)
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248 TELEGRAM TO GOVERNMENT INFORMATION BUREAU, GOA

(28-8-1946) 214
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260 GOA  (29-8-1946) 292
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264 LETTER TO G. B. PANT (29-8-1946) 225
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266 LETTER TO MUNNALAL G. SHAH (30-8-1946) 226
267 LETTER TO KANCHAN M. SHAH (30-8-1946) 226
268 LETTER TO JEHANGIR PATEL (30-8-1946) 227
269 LETTER TO RAMPRASAD VYAS (30-8-1946) 227
270 LETTER TO VICHITRA NARAYAN SHARMA (30-8-1946) 228
271 LETTER TO VICHITRA NARAYAN SHARMA (30-8-1946) 228
272 TELEGRAM TO MURIEL LESTER (31-8-1946) 229
273 LETTER TO GANGABEHN VAIDYA (31-8-1946) 229
274 LETTER TO H. L. SHARMA (31-8-1946) 230
275 LETTER TO K. M. MUNSHI (31-8-1946) 230
276 SPEECH AT PRAYER MEETING (31-8-1946) 231
277 TELEGRAM TO GOVERNMENT INFORMATION BUREAU,

GOA (1-9-1946) 232
278 TELEGRAM TO HANDLOOM CLOTH MANUFACTURERS AND

MERCHANTS ASSOCIATION (1-9-1946) 232
279 LETTER TO MADALASA (1-9-1946) 233
280 LETTER TO MANILAL GANDHI (1-9-1946) 233
281 ANTIDOTE (2-9-1946) 234
282 FOR READERS (2-9-1946) 236
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NOTE TO VALLABHBHAI PATEL, RAJENDRA PRASAD AND
JAGJIVANRAM (2-9-1946)
LETTER TO JHAVERBHAI PATEL (2-9-1946)
LETTER TO SUSHILA GANDHI (2-9-1946)
LETTER TO DR. SUSHILA NAYYAR (2-9-1946)
LETTER TO AMTUSSALAAM (2-9-1946)
LETTER TO ANAND T. HINGORANI (2-9-1946)
SPEECH AT PRAYER MEETING (2-9-1946)
SOUTH AFRICA (3-9-1946)
LETTER TO PUSHPA DESAI (3-9-1946)
LETTER TO J. P. BHANSALI (3-9-1946)
LETTER TO JIVANJI D. DESAI (3-9-1946)
LETTER TO MANU GANDHI (3-9-1946)
LETTER TO ATMARAM (3-9-1946)
LETTER TO DHIRUBHAI DIKSHIT (3-9-1946)
LETTER TO SHRILAL BHATT (3-9-1946)
LETTER TO HAREKRUSHNA MAHTAB (3-9-1946)
LETTER TO JAWAHARLAL NEHRU (3-9-1946)
LETTER TO K. M. PANIKKAR (3-9-1946)
LETTER TO LADORANI ZUTSHI (3-9-1946)
LETTER TO RAM NARESH TRIPATHI (3-9-1946)
LETTER TO A ZAMINDAR (3-9-1946)
SPEECH AT PRAYER MEETING (3-9-1946)
NOTES (4-9-1946)
CABLE TO SUDHIR GHOSH (4-9-1946)
LETTER TO NARANDAS GANDHI (4-9-1946)
LETTER TO D. B. KALELKAR (4-9-1946)
SPEECH AT PRAYER MEETING (4-9-1946)
TELEGRAM TO J. P. BHANSALI (5-9-1946)
LETTER TO MANILAL B. DESAI (5-9-1946)
LETTER TO MOHANLAL M. SHAH (5-9-1946)
LETTER TO PURUSHOTTAM BHATT AND GANGA BHATT
(5-9-1946)
LETTER TO DR. ATMARAM K. BHAGAWAT (5-9-1946)
HARIJANS AND WELLS (6-9-1946)
QUESTION BOX (6-9-1946)
CHARKHA JAYANTI AND HINDUSTANI (6-9-1946)
CONGRESS MINISTRIES AND AHIMSA (6-9-1946)
LETTER TO INDIAN WOMEN’S ASSOCIATION, LAURENCO
MARQUIS (6-9-1946)
LETTER TO GIRIRA] KISHORE (6-9-1946)
SPEECH AT PRAYER MEETING (6-9-1946)
PROHIBITION  (7-9-1946)
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HARIJAN WORK IN KISTNA DISTRICT (7-9-1946)
ABOUT HINDUSTANI (7-9-1946)
LETTER TO CHANDRAKANT MEHTA (7-9-1946)
LETTER TO GOKULBHAI BHATT (7-9-1946)
LETTER TO KISANLAL C. TEJPAL (7-9-1946)
LETTER TO GIRIRAJ KISHORE (7-9-1946)
SPEECH AT PRAYER MEETING (7-9-1946)
TELEGRAM TO MANAGER, SEVAGRAM ASHRAM (8-9-1946)
LETTER TO JIVANJI D. DESAI (8-9-1946)
SPEECH AT PRAYER MEETING (8-9-1946)
WHAT TO DO? (9-9-1946)
TELEGRAM TO CHIMANLAL N. SHAH (9-9-1946)
LETTER TO SIBNATH BANNERJI (9-9-1946)
LETTER TO AMTUSSALAAM (9-9-1946)
LETTER TO KUSUM DESAI (9-9-1946)
LETTER TO CHIMANLAL N. SHAH (9-9-1946)
LETTER TO GAJANAN NAIK (9-9-1946)
LETTER TO GOKULBHAI BHATT (9-9-1946)
LETTER TO MRS. HARILAL DESAI (9-9-1946)
LETTER TO JAGANNATH JANI (9-9-1946)
LETTER TO RAMPRASAD VYAS (9-9-1946)
LETTER TO H. L. SHARMA (9-9-1946)
LETTER TO VITHALDAS KOTHARI (9-9-1946)
LETTER TO PRABHU (9-9-1946)
LETTER TO ABIDALI JAFARBHAI (9-9-1946)
LETTER TO CHANDRANI (9-9-1946)
LETTER TO G. B. PANT (9-9-1946)
LETTER TO RAMANAND TIRTH (9-9-1946)
LETTER TO SANKARAN (9-9-1946)
LETTER TO SHIVAJI (9-9-1946)
MESSAGE TO PRAYER MEETING (9-9-1946)
TELEGRAM TO GOVERNMENT INFORMATION BUREAU,

GOA (10-9-1946)
LETTER TO MANU GANDHI (10-9-1946)
LETTER TO SHRIKRISHNADAS JAJU (10-9-1946)
LEPROSY AND CONTAMINATION (11-9-1946)
TIRED OF SATYAGRAHA? (11-9-1946)
TELEGRAM TO SECRETARY, SRI NARAYANA DHARMA
PARIPALANA (11-9-1946)

TELEGRAM TO GANESH TRIPATHI (11-9-1946)
TELEGRAM TO MEHR CHAND KHANNA (11-9-1946)
LETTER TO DR. R. G. COCHRANE (11-9-1946)
LETTER TO MADALASA (11-9-1946)
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LETTER TO D. B. KALELKAR (11-9-1946)
LETTER TO LAKSHMIDAS ASAR (11-9-1946)
LETTER TO LAKSHMI SHARMA (11-9-1946)
LETTER TO MATHURADAS TRIKUMJI (11-9-1946)
LETTER TO SUSHILA GANDHI (11-9-1946)
LETTER TO HARGOVIND GUPTA (11-9-1946)
UNCERTIFIED KHADI ¢. MILL CLOTH (12-9-1946)
LETTER TO JIVANJI D. DESAI (12-9-1946)
LETTER TO H. L. SHARMA (12-9-1946)

LETTER TO MORARJI DESAI (12-9-1946)
LETTER TO K. M. PANIKKAR (12-9-1946)
LETTER TO MOHAMMED YUNUS (12-9-1946)
LETTER TO MOTILAL ROY (12-9-1946)

LETTER TO OM PRAKASH MITTAL (12-9-1946)
LETTER TO RANDHIR SINGH (12-9-1946)
DISCONTINUE IT (13-9-1946)

GUJARAT —PROUD OR INSANE? (13-9-1946)
TELEGRAM TO K. S. DESHPANDE (13-9-1946)
TELEGRAM TO JAIRAMDAS DAULATRAM (13-9-1946)
LETTER TO JEHANGIR PATEL (13-9-1946)
LETTER TO NARANDAS GANDHI (13-9-1946)
LETTER TO KISHORELAL G. MASHRUWALA (13-9-1946)
LETTER TO ANANTRAM (13-9-1946)

LETTER TO K. S. DESHPANDE (13-9-1946)
COLLECTIVE PRAYER (14-9-1946)

NOTES (14-9-1946)

CHARKHA JAYANTI (14-9-1946)

AN APPEAL TO CORRESPONDENTS (15-9-1946)
VILLAGE UNIVERSITY (15-9-1946)

LETTER TO JOHN MATTHAI (15-9-1946)

LETTER TO KHURSHED NAOROJI (15-9-1946)
LETTER TO JIVANJI D. DESAI (15-9-1946)
LETTER TO ANNADA SHANKAR CHAUDHARY (15-9-1946)
LETTER TO DHARMANAND KOSAMBI (15-9-1946)
LETTER TO DHARMADEV SHASTRI (15-9-1946)
LETTER TO HUNNAR (15-9-1946)

LETTER TO SYED RAZA ALI (15-9-1946)

SPEECH AT PRAYER MEETING (15-9-1946)

TALK WITH A CHRISTIAN MISSIONARY (Before 16-9-1946)
POOR OR SMALL COUNTRIES (16-9-1946)
CATTLE WEALTH (16-9-1946)

RAMA THE SON OF DASHARATHA (16-9-1946)
TRACTORS ¥. BULLOCKS (16-9-1946)
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[ xxv ]

LETTER TO RUKMINI ARUNDALE (16-9-1946)
LETTER TO JAMES HENRY COUSINS (16-9-1946)
LETTER TO S. A. WAIZ (16-9-1946)

LETTER TO MADALASA (16-9-1946)

LETTER TO ABDUL HAQ (16-9-1946)

SPEECH AT PRAYER MEETING (16-9-1946)
TELEGRAM TO J. C. KUMARAPPA (17-9-1946)
TELEGRAM TO KRISHNADAS GANDHI (17-9-1946)
LETTER TO CHIMANLAL N. SHAH (17-9-1946)
LETTER TO SHARDA G. CHOKHAWALA (17-9-1946)
LETTER TO JAMNADAS GANDHI (17-9-1946)
LETTER TO GANGA A. HINGORANI (17-9-1946)
LETTER TO ANAND T. HINGORANI (17-9-1946)
LETTER TO MAHADEV A. HINGORANI (17-9-1946)
LETTER TO N. R. MALKANI (17-9-1946)

LETTER TO PRABHU DAYAL VIDYARTHI (17-9-1946)
TELEGRAM TO SATYANAND (18-9-1946)

SPEECH AT PRAYER MEETING (18-9-1946)
QUESTION BOX (19-9-1946)

LETTER TO ABDUL HAQ (19-9-1946)

CONGRESS MINISTERS, NOT SAHIB LOG (20-9-1946)
LETTER TO MIRZA ISMAIL (20-9-1946)

LETTER TO JIVANJI D. DESAI (20-9-1946)

LETTER TO D. B. KALELKAR (20-9-1946)

LETTER TO KRISHNADAS GANDHI (20-9-1946)
LETTER TO LAKSHMIDAS ASAR (20-9-1946)
LETTER TO SARALADEVI A. SARABHAI (20-9-1946)
LETTER TO ANJANA CHOWDHARY (20-9-1946)
LETTER TO SANKARAN (20-9-1946)

LETTER TO VICHITRA NARAYAN SHARMA (20-9-1946)
FOOD SHORTAGE (21-9-1946)

DO NOT ELIMINATE TRUTH AND NON-VIOLENCE (21-9-1946)

LETTER TO INDRAVADAN MEHTA (21-9-1946)
LETTER TO ZOHRA A. CHAVDA (21-9-1946)
NOT SENTIMENT BUT REASON (22-9-1946)
ABOUT KHADI BHANDARS (22-9-1946)
ENTRY IN DIARY (22-9-1946)
ACKNOWLEDGMENT (22-9-1946)

KARACHI KHADI BHANDAR (22-9-1946)
LETTER TO MADALASA (22-9-1946)

LETTER TO AMTUSSALAAM (22-9-1946)
LETTER TO SHARDA G. CHOKHAWALA (22-9-1946)
LETTER TO RAMANAND TIRTH (22-9-1946)
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[ xxvi ]

LETTER TO HEMANT KUMAR NILKANTH (23-9-1946)

THE LATE POET NANALAL (23-9-1946)

TELEGRAM TO SATYANAND (23-9-1946)

LETTER TO RENUKA RAY (23-9-1946)

LETTER TO JAMNADAS GANDHI (23-9-1946)

LETTER TO CHANDRANI (23-9-1946)

SPEECH AT PRAYER MEETING (23-9-1946)

ANSWERS TO QUESTIONS (On or after 23-9-1946)

TALK WITH AN AMERICAN JOURNALIST (Before 24-9-1946)

TALK WITH A FRIEND (Before 24-9-1946)
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1. LETTER TO PUNDALIK

PAaNcHGANI,

Fuly 16, 1946

CHI. PUNDALIK,
I went through your report and letter. The work seems to

be going on well. Ifit goes on like this, success will come.
Blessings from

Baru

From a photostat of the Hindi : G. N. 5223

2. LETTER TO DHIRENDRA MAZUMDAR

PAaNcHGANT,

Fuly 16, 1946

BHAI DHIREN,

I read Krantikari Charkha from cover to cover. I like it.

None of the arguments irk me. You have correctly understood

the place of the charkha. I want all lovers of the spinning-wheel

to read your booklet and demonstrate its importance in the
villages through their own work.!

Blessings from

Baru

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

1Vide pp. 14-5.

85-1



3. LETTER TO HOSHIARI

PancHGANT,
Fuly 16, 1946
CHI. HOSHIARI,

I have your letter. Certainly I was a little annoyed. There
was no reason for your coming to Delhi. If you found Gajraj
in poor condition you alone were responsible for it. I had
thought that you would be firm in your resolve but I find that
you were not. I believed that you had given up your attach-
ment to home but that too I did not find. Anyway, how does
it matter? It is good thatI now see you as you really are. It
may be said, and rightly, that I have no reason to be unhappy
about it. You may now realize the limit of your strength and do
what you can. In that alone lies your well-being. Do not spoil
Gajraj. Leave him alone but gradually, otherwise he will go
completely out of hand.

I have your slivers.
Blessings from

Baru
Smt. HOSHIARIBEHN
SEVAGRAM ASHRAM

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

4. LETTER TO NARAHARI D. PARIKH

PANcHGANTI,
July 17, 1946
CHI. NARAHARI,

I did get your letter. The riots are a shameful affair from
beginning to end.! I do get reports from all sources. It is a
matter for concern that your sickness does not leave you. Sushila
will soon be arriving there. See if she can do anything. My
preference is for nature cure. I would consider extraction of
teeth as part of the nature cure treatment. Jesus advised long
ago that a limb which has become rotten should be cut off.?

1 The reference is to the communal riots in Ahmedabad. Vide also
pp. 40-1.
2 Matthew, v, 29-30
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I know a great deal about V.! now. We shall discuss the

problem when I am there.
Blessings from
Baru

SHRT NARAHARI PARIKH
AcuArYA, KHaDI VIDYALAYA
A[kuIL] BuA[RATIYA] CHARKHA SANGH
SEVAGRAM, via WarDHA, C. P.

From a photostat of the Gujarati : S. N. 9143

5. LETTER TO VALLABHBHAI PATEL

PaNcHGANT,
July 17, 1946
BHAI VALLABHBHAI,

I have your letter. I have gone through the speech of the
Mabharaja of Kashmir.2 I do not like it. All the same I am
quite certain that Jawaharlal should do nothing in haste. He
should not go when it suits the Maharaja. It is for us to con-
sider when he should. The Working Committee must meet and
discuss it. He should go when the Committee wants him to
go. It may also be that the Kashmir affair will be used to sabo-
tage the whole thing. I feel that we should not let such a
possibility arise. I hope that whatever is done will be done
after the Constituent Assembly meets. I would go so far as to
say that the Maulana or you should go there first and find out
what is feasible. It may also be necessary for the Maulana to
issue a statement addressed to the people of Kashmir. If in
spite of all that we do the whole thing collapses it cannot be helped.
The situation requires very careful consideration. Munshi will
tell you the rest.

Please also see the letter? I have written to Jawaharlal.

Blessings from
Baru
[From Gujarati]
Bapuna Patro—2: Sardar Vallabhbhaine, pp. 308-9

1 Vanamala, addressee’s daughter

2 The Maharaja in his announcement of July 15, 1946, had said that
the Kashmir Government would resist any outside interference in their
internal affairs fully realizing that such a course would lead to strife, disorder
and bloodshed among the people of Kashmir.

3 Vide pp. 5-6.



6. LETTER TO GHULAM RASOOL QURESHI

PaNcHGANT,
Fuly 17, 1946

CHI. QURESHI,
I got your letter giving me the details. It is most painful.
It seems they haven’t learnt any lesson from the death of Vasant-
rao and others.! Send me further details.
I hope both of you as well as the children are well.
Blessings from
Baru

GruLAM RasooL QUREsHI
SABARMATI

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

7. LETTER TO SATYADEVI GIRI

PancHGANT,
July 17, 1946

CHI. SATYADEVI,

Jayantilal brought me your letter giving me the news of
Krishnamaiya’s passing away. Later, on inquiring I came
across Mahavir’s telegram. It had been received by Pyarelal
two days ago and was lying with him. He assumed that I must
have been informed and so kept it for filing. Thus I could get
the news only last evening. I believe that Krishnamaiya has
found relief in death. I know from the death of Kashi, wife
of Jaisukhlal, that cancer is a painful disease. X-ray [sic], etc., is
the right treatment for it. Your account also tells me that
Mother passed away peacefully. We should all, therefore, be
but happy about it. She has departed after seeing you all
well settled. You should all now prove yourselves worthy of
her name as well as your father’s and also of the Ashram’s

1 Vasantrao Hegishte and Rajabali Lakhani, two local youths, were
killed while trying to bring about peace during communal riots in Ahmeda-
bad on July 7, 1946.

4
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where you were brought up. Mahavir is properly settled, so is
Durga. You are studying. Once you recover your health, you
are intelligent enough to be able to take care of yourself.
Dharmakumar cannot be said to be doing too well. Maitri
however has grown quite mature. She is the eldest among you.
I am sure you will all regard her as your mother and conduct
yourselves accordingly. Krishnamaiya’s advice is right, i. e., you
should all take care of her and she will look after you all. Thus
the whole family will be protected.

I am not writing separately either to Mahavir or to Dharma-
kumar. All of you brothers and sisters should read this. I had
only one letter from Dharmakumar regarding your operation.
Under pressure of work I could not spare any time before this.

Blessings from
Baru

KuM. SATyapEVI GIRI
VILLE PARLE

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

8. LETTER TO JAWAHARLAL NEHRU

PAaNcHGANI,
Fuly 17, 1946

MY DEAR JAWAHARLAL,

I have gone through what Munshi showed me,! though I did
not have the time to examine it closely. He came today after
4 o’clock and will be going back tomorrow morning. I had a
long talk with him about grouping. He will explain things to
you. I have advised him to consult other lawyers as well. What
he has prepared after seven days’ labours may not be placed before
the Committee just yet. Once it goes before the Committee, it
will become public. I do not see the need of making it public
SO soon.

Your statement as published in the papers does not sound
good.2 If it is correctly reported, some explanation is needed.

1 The reference is to the Rules of Procedure in the Constituent
Assembly.

2The reference is presumably to Jawaharlal Nehru’s Press Statement
of July 10, 1946, in which he had said that the Congress would enter the
Constituent Assembly ‘‘completely unfettered by agreements and free to meet
all situations as they arise”.
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It must be admitted that we have to work within the limits of
the State Paper. It is clear in Maulana’s letters. We have
given it our own interpretation. But if the Federal Court gives
a different interpretation, we shall have to be firm. I think it
necessary to say this clearly. If we do not admit even this much,
we will be doing nothing and Jinnah Saheb’s accusation will
prove true.

Fischer! and Jayaprakash have come here today. They too
will return tomorrow.

Blessings from
Baru
[PS.]

In regard to Kashmir, Sardar has sent me the Maharaja’s
speech. It deserves careful study. I think a meeting of the
Working Committee should be called to consider it. Let us not
be hasty. Let us not endanger the whole thing just for this
reason. I am of the view that Maulana Saheb and, if necessary,
Sardar too, should go to Kashmir. After all, has not the Work-
ing Committee assumed the entire responsibility?

Baru
From a copy of the Hindi : C. W. 7697

9. LETTER TO DR. T. J. KEDAR

PAaNcHGANTI,
Fuly 17, 1946

BHAI KEDAR,

I have your letter of the 4th inst. No one dies or lives or
is born without God’s grace. Then why rejoice at birth or grieve
over death? I have no interest in elections. If your name is
proposed for the Constituent Assembly, how can you escape it?

Blessings from
Baru
Dr. KEDpAR
Nacrur, C. P.

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

I Louis Fischer



10. INTERVIEW TO LOUIS FISCHER!

PancHGANT,
[Fuly 17, 1946]?

Louss FISCHER: I would go into the Constituent Assembly and use it
for a different purpose—as a battle-field—and declare it to be a sovereign
body. What do you say to this?

GANDHIJT : It is no use declaring somebody else’s creation a
sovereign body. After all, it is a British creation. A body does
not become a sovereign body by merely asserting it. To become
sovereign, you have to behave in a sovereign way. Three tailors
of Tooley Street in Johannesburg declared that they were a
sovereign body. It ended in nothing. It was just a farce.

I do not consider the proposed Constituent Assembly to be
non-revolutionary. I have said, and I mean it cent per cent,
that the proposed Constituent Assembly is an effective substitute
for civil disobedience of the constructive type. Whilst I have the
greatest admiration for the self-denial and spirit of sacrifice of
our Socialist friends, I have never concealed the sharp difference
between their method and mine. They frankly believe in vio-
lence and all that is in its bosom. I believe in non-violence
through and through.

L. F. You are a socialist and so are they.

G. I am, they are not. I was a socialist before many of
them were born. I carried conviction to a rabid socialist in
Johannesburg, but that is neither here nor there. My claim will
live when their socialism is dead.

L. F. What do you mean by your socialism ?

G. My socialism means ‘even unto this last’. I do not
want to rise on the ashes of the blind, the deaf and the dumb.
In their socialism, probably these have no place. Their one aim
is material progress. For instance, America aims at having a

1 & 2 Extracted from Pyarelal’s ‘“‘After Four Years”. Louis Fischer met
Gandhiji twice on the 17th and then again on the 18th. The report here
reproduced covers the two interviews on the 17th. For the interview of
the 18th, vide pp. 17-8. For extracts from Fischer’s report of the interviews,
vide Appendix I.
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car for every citizen. I do not. I want freedom for full ex-
pression of my personality. I must be free to build a staircase to
Sirius if I want to. That does not mean that I want to do any
such thing. Under the other socialism, there is no individual
freedom. You own nothing, not even your body.

L. F. Yes, but there are variations. My socialism in its modified form
means that the State does not own everything. It does in Russia. There
you certainly do not own your body even. You may be arrested at any
time, though you may have committed no crime. They may send you
wherever they like.

Does not, under your socialism, the State own your children and edu-
cate them in any way it likes?

G. All States do that. America does it.
L. F. Then America is not very different from Russia.

G. But socialism is dictatorship or else arm-chair philo-
sophy. I call myself a communist also.

L. F. O, don’t. It is terrible for you to call yourself a communist. I
want what you want, what Jaiprakash and the socialists want: a free world.

But the communists don’t. They want a system which enslaves the body
and the mind.

¢. Would you say that of Marx?

L. F. The communists have corrupted the Marxist teaching to suit
their purpose.

G. What about Lenin?

L. F. Lenin started it. Stalin has since completed it. When the com-
munists come to you, they want to get into the Congress and control the
Congress and use it for their own ends.

G. So do the socialists. My communism is not very differ-
ent from socialism. It is a harmonious blending of the two.
Communism, as I have understood it, is a natural corollary of
socialism.

L. F. Yes, you are right. There was a time when the two could not
be distinguished. But today socialists are very different from communists.

G. You mean to say, you do not want communism of
Stalin’s type.

L. F. But the Indian communists want communism of the Stalin type
in India and want to use your name for that purpose.
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c. They won’t succeed.

L. F. So you will not yourself go into the Constituent Assembly, but
will support it?

Gc. Yes, but it is wrong to say we are going into the Con-
stituent Assembly to seize power. Though it is not a sovereign
body, it is as near it as possible.

L. F. Pandit Jawaharlal said that if the British tried to impose a treaty
in terms of the State Paper of May 16, he will tear it up.!

G. Yes, an imposed treaty from outside.

L. F. And he said, Congress will not go into groupings.

G. Yes, I have said the same thing—unless the Federal
Court or some other court gives a different decision.? As I see
it, much can come out of the Constituent Assembly, if the British
will play the game.

L. F. You say and I believe they will. But supposing they do not,
won’t you then offer your form of protest?

G. Not until the conditions are favourable. But it is wrong
to speculate about the future, still more so to anticipate failure.
If we take care of the present, the future will take care of itself.

They then passed on to the question of Hindu-Muslim unity. Gandhiji
startled his visitor by proffering the remark that the Hindu-Muslim question,
in the final analysis, was an offshoot of the untouchability question.

When Hinduism is perfectly reformed and purged of the last
trace of untouchability, there will be no communal problem left.

L. F. I have heard that though the Congress Harijans have won at the
elections against non-Congress Harijans, they were able to do so only with
the Hindu votes!

G. What was the joint election for, if not to enable the
caste Hindus to make a selection from successful candidates at the
primary elections? No failed candidate at the primary elections
can offer himself as a candidate at the joint elections. More-
over, it is not correct to say, as has been claimed, that in the

' At a Press Conference in Bombay on July 10 Jawaharlal Nehru had
said: ‘“. . . If the British Government presumes to tell us that they are going
to hold anything in India . .. because they do not agree either in regard to
the minorities or in regard to the treaty we shall not accept that position. It
will become a casus belli . . . we shall tear up any treaty they try to impose.”

2 Vide Vol. LXXXIV, pp. 360-1.
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majority of cases, the Congress Harijans won against the non-
Congress candidates with the caste Hindus’ votes. In Madras
the non-Congress Harijans were defeated almost to a man in the
primary elections, wherever they contested them. In the majority
of cases the Congress Harijans were returned unopposed.

L. F. Some of them want separate electorates.

G. Yes. But we have resisted it. By separate electorates
they put themselves outside the pale of Hinduism and perpetuate
the bar sinister.

L. F. That is true. But, anyhow, they might say that Hindus have
put them outside the pale.

G. But today the Hindus are penitent.
L. F. Are they adequately penitent?

G. I am sorry to say not yet. If they were, there would
be no untouchability and no communal problem as I have already
said.

L. F. Is there less social contact between the Hindus and Muslims?

G. No, rather the contrary. But politically there is a bar,
thanks to Lord Minto.

L. F. Your young men are too Indo-centric.

G. That is only partly true. I won’t say we have become
international, but we have taken up forlorn causes, e. g., the cause
of the exploited nations, because we are ourselves the chief ex-
ploited nation.

L. F. The growing anti-white feeling here is bad. In the Taj Mahal
Hotel they have put up a notice ‘‘South Africans not admitted”. I do not
like it. Your non-violence should make you more generous.

G. That won’t be non-violence. Today the white man
rules in India. So, if the Taj Mahal has the gumption to put
up that notice, it is a feather in its cap.

L. F. That is what any nationalist will say. You must say something
better.

G. Then I will be a nationalist for once. They have no
right to be here if they do not deal with Indians on terms of
equality.

L. F. No right—yes. But you must give them more than their right.
You must invite them.
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G¢. Yes, when I am the Viceroy.
L. F. You mean the President of the Indian Republic.

6. No. I will be quite content to be the Viceroy, a con-
stitutional Viceroy, for the time being. The first thing I will do
will be to vacate the Viceregal Lodge and give it to the Hari-
jans. I will then invite the South African white visitors to my
hut and say to them: ‘You have ground my people to powder.
But we won’t copy you. We will give you more than you
deserve. We won’t lynch you as you do in South Africa,” and
thus shame them into doing the right.

L. F. There is so much anti-white feeling today.

G. Ofcourse, I am opposed to that. It can do no good to
anybody.

L. F. The world is so divided. And there might be another war and
that may be between the coloured and the white races.

G. Europe seems to be heading for another war. It is not
sufficiently exhausted.

L. F. Europe is terribly exhausted. But with the atom bomb human
beings don’t matter so much. A few scientists are enough. The next war
will be carried on by pressing a few buttons. That is why colour war is
so dangerous.

G. Anything is better than cowardice. It is violence double

distilled.

And to illustrate his remark Gandhiji narrated the story of a Negro
clergyman with a Herculean frame in South Africa saying ‘pardon me
brother’, when insulted by a white man, and sneaking into a coloured
man’s compartment.

That is not non-violence. It is a travesty of Jesus’ teaching.
It would have been more manly to retaliate.

L. F. You are not afraid of what happens to you but what it may
mean to others. It takes a great deal of irresponsibility to give vent to your
feelings and slap the white man under the circumstances described by you.
In India the situation is different. The white men are not so numerous here.

G. You are mistaken. Why, one Englishman is killed and
a whole village is razed to the ground as a reprisal. What
vindictiveness!

Harijan, 4-8-1946



11. QUESTION BOX

Q. I am a young businessman of 21 years and have 11 dependents.
I believe in truth and non-violence but find I cannot strictly follow it in
business. What should I do? Abandoning the business means suffering for

my relations.

A. This begs the question. It is difficult but not impossi-
ble to conduct strictly honest business. The fact is that the
honester a business the more successful it is. Hence the proverb
coined by businessmen ‘‘Honesty is the best policy”’. What the
correspondent lacks is application and an accurate knowledge of
honest business methods. What is true is that honesty is incom-
patible with the amassing of a large fortune. ‘“Verily, verily, it is
easier for a camel to go through the eye of a needle than for a
rich man to enter into the Kingdom of God.” Nor therefore
should an honest businessman, however capable he may be,
support idlers whether eleven or more or fewer. The eleven
dependents cannot all be infants or incapables. Honesty
makes no impossible demands upon the resources of a business-
man. An honest man cannot have dishonest kinsmen. The ques-
tioner will find on introspection that there is nothing wrong
with honest business but that there is something wrong with him.
Let him find out what it is that is wrong with him.

Q. Are the time, place and manner of death predestined by the
Almighty for each individual? If so, why worry even if we are ill?

A. I do not know whether time, place and the manner of
death are predestined. All I do know is that ‘not a blade of
grass moves but by His will’.  This too I know hazily. What is
hazy today will be clear tomorrow or the day after by prayerful
waiting. Let this however be quite clear. The Almighty is not
a person like us. He or It is the greatest living Force or Law
in the world. Accordingly He does not act by caprice, nor does
that Law admit of any amendment or improvement. His will is
fixed and changeless, everything else changes every second. Surely,
it does not follow from the doctrine of predestination that we
may not ‘worry’ in the care of ourselves even if we are ill. In-
difference to illness is a crime greater than that of falling ill. There
is no end to the effort to do better today than yesterday. We

12
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have to ‘worry’ and find out why we are or have become ill.
Health, not ‘illth’, is the law of nature. Let us investigate the
law of nature and obey it, if we will not be ill or, if having
fallen ill, will be restored.

PancueaNi, July 18, 1946
Harijan, 28-7-1946

12. A TRAGIC PHENOMENON

My post contains so many letters from persons who want to
be in the Constituent Assembly that it frightens me into the
suspicion that, if these letters are an indication of the general
feeling, the intelligentsia is more anxious about personal aggrandize-
ment than about India’s independence. And if I, though I have
no connection with the applications of candidates for elections,
receive so many letters, how many more must the members of the
Working Committee be receiving? These correspondents should
know that I take no interest in these elections, I do not attend
meetings at which these applications are considered and that I
often only know from newspapers who have been elected. It is
on rare occasions that my advice is sought as to the choice to be
made. But I write this more to draw attention to the disease of
which these applications are a sign than to warn my correspon-
dents against building any expectation of my intervention. It
is wrong to think communally in such elections, it is wrong to
think that anyone is good enough for the Constituent Assembly,
it is altogether wrong to think that the election carries any honour
with it, it is a post of service if one is fitted for the labours and,
lastly, it is wrong to regard the post as one for making a few
rupees while the Assembly lasts. The Constituent Assembly should
have such members only who know something about constitutions
all the world over, above all, about the constitution that India’s
genius demands. It is debasing to think that true service con-
sists in getting a seat in the Assembly. True service lies outside.
The field of service outside is limitless. In the fight for indepen-
dence, the Assembly, like the one in course of formation, has a
place. Nevertheless it is a very small place and that too if
we use it wisely and well; certainly not, if there is a scramble
for a seat in it. The scramble warrants the fear that it may be-
come a hunting ground for place-seekers. I am free to confess
that a Constituent Assembly is the logical outcome of parliamen-
tary activity. The labour of the late Deshbandhu Chittaranjan
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Das and Pandit Motilal Nehru opened my eyes to the fact that
the parliamentary programme had a place in the national acti-
vity for independence. I strove hard against it. It is certainly
inconsistent with pure non-co-operation. But pure non-co-opera-
tion never held the field. What came into being also waned. Had
there been universal non-co-operation of the non-violent type in
the Congress ranks, there would have been no parliamentary
programme. Non-violent non-co-operation with evil means co-
operation with all that is good. Therefore, non-violent non-co-
operation with a foreign government necessarily means an indi-
genous government based on non-violence. Had there been such
complete non-co-operation, there would be swaraj today based
on non-violence. But this never happened. In the circumstan-
ces it would have been vain to struggle against what the nation
had been familiar with and from which it could not be com-
pletely weaned. The parliamentary step having been taken, it would
have been improper to boycott the present effort. But that does
not, can never, mean that there should be indecent competition
for filling the seats in it. Let us recognize the limitations.

PancreaN, July 18, 1946
Harijan, 28-7-1946

13. “THE REVOLUTIONARY CHARKHA!

Shri Dhirendra Mazumdar has written a booklet under this
title. Though it is only forty small pages it contains everything
about the new scheme. It tells us how true swaraj and true
revolution lie in the successful working of the scheme. But the
true revolution will remain only on paper unless the scheme is
proved in work. It is, therefore, necessary to show how it may
be proved and to act accordingly. Today there is much rest-
lessness in the towns because townsfolk are not able to get khadi
at any price. This has happened before. At that time I was
able to assure people that khadi would soon be available because
then the question was only one of money. Now this is not so.
Money alone cannot answer the purpose. True revolution is
not brought about by money. It is a difficult task to change
the habits of a lifetime, to overcome laziness, to create rather
than destroy. It is easy to acquire ten thousand rupees by
looting a train. It is difficult to earn that sum by the sweat of

I'A translation of this was also published in Harijan, 28-7-1946.
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one’s brow. It is a common enough occurrence for someone to
earn a lac of rupees in a single day in the share market. But to
accumulate a lac of rupees in one day through one’s labour is
an impossible task. A beggar has been known to become rich by
winning a lottery but no beggar has amassed wealth in a single
day through his labour. He can only get his wage in the market.
This may be eight annas or even two annas. Producing khadi
is one thing, producing mill-cloth another. Swaraj cannot come
through the machine. But if two hundred million people with full
understanding produce khadi with their own labour and wear it
the face of India will be transformed. It will be another matter
if out of the four hundred million people two hundred million
cannot take the trouble to produce cloth for themselves. But I
can never believe that.

PancreANI, July 18, 1946
[From Hindi]
Harijan Sevak, 28-7-1946

14. TESTIMONIAL TO HERBERT FISCHER

PANCHGANTI,

Fuly 18, 19[46]!

I have known Mr. Herbert Fischer? and his wife for a long
time. Mr. Fischer was for some time in the Village Industries
section of my constructive activities. The Fischers belong to the
Quaker Settlement at Itarsi. They are a simple godfearing
family and lovers of humanity.

M. K. GanpuI

From a copy : Pyarelal Papers. Courtesy : Pyarelal

1Although the source has 1940, this item has been placed among those
of 1946. Moreover Gandhiji was in Panchgani on July 18, in 1946.

2 He had come from the Fiji Islands. During the war he was declared
an enemy and was arrested. Later he worked at Sevagram for Nayee
Talim.



15. LETTER TO0 G. RAMACHANDRAN

PancHGANT,
Fuly 18, 19[46]
CHI. RAMACHANDRAN,

I got your letter from Poona the day before yesterday. Murti
had met me. What will he do in the Constituent Assembly?
Have my talks with him been of no avail? I have written on
this subject in Harijan.? Read it. You will have to go to Ceylon
soon and correctly appraise the situation. I have had a talk
with Ashadevi. I hope Soundaram’s work is going on well.

You should now try to write in Hindustani.

Blessings to you both from
Baru
Sur! G. RAMACHANDRAN
MADRAS

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

16. INTERVIEW TO LOUIS FISCHER

PANcHGANT,
[Fuly 18, 194673
L. F. If the Working Committee had reacted to your ‘groping in the

dark’ or as you have called it your instinct about the long-term proposals,
they would have rejected them?

G. Yes, but I did not let them.

L. F. You mean you did not insist?

G. More than that. I prevented them from following my
instinct unless they also felt likewise. It is no use conjecturing
what would have happened. The fact however remains that
Dr. Rajendra Prasad asked me: ‘Does your instinct go so far

1 The source has 1947 but Gandhiji was in Panchgani on this date;
besides, the source has this letter among those of the year 1946.

2 Vide pp. 13-4.

3 Vide footnote 1, p. 7.
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that you would prevent us from accepting the long-term pro-
posals, whether we understand you or not?’ I said, ‘No. Follow
your reason since my own reason does not support my instinct.
My instinct rebels against my reason. I have placed my mis-
givings before you as I want to be faithful to you. I myself
have not followed my instinct unless my reason backed it.’

L. F. But you have said that you follow your instinct when it speaks
to you on occasions as, for instance, you did before certain fasts that you
undertook.

G. Yes, but even in these cases, before the fast began, my
reason was able to back my instinct. My reason failed my in-
stinct on the long-term proposals.

L. F. Then, why did you inject your ‘instinct’ into the political situa-
tion?

G. Because I was loyal to my friends. I wanted to retain
my faith in the bona fides of the Cabinet Mission. So I told the
Cabinet Mission also about my misgivings. I said to myself,
‘Supposing they meant ill, they would feel ashamed.’

L. F. You are strongly constitutionalist now. Is it for fear of the
alternative—violence ?

G. No. If India is destined to go through a blood-bath,
it will do so. The thing I would fear is my own cowardice or
dishonesty. I have neither. So I say, we must go in and work
it out. If they are dishonest, they will be found out. The loss
will not be ours but theirs.

L. F. I think you are afraid of the spirit of violence. It is wide-
spread. I wonder whether it has not captured the mood of the youth and
you are aware of it and you fear that mood.

G. It has not captured the imagination of the country. I
admit that it has captured the imagination of a section of the
youth.

L. F. It is a mood that has got to be combated.

G. Yes. I am doing it in my own way. It is my implicit
faith that it is a survival which will kill itself in time. It can-
not live. It is so contrary to the spirit of India. But what is the
use of talking? I believe in an inscrutable Providence which pre-
sides over our destinies—call it God or by any other name you
like. All I contend is that it is not the fear of violence that
makes me advise the country to go to the Constituent Assembly.

85-2
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It is repugnant in a non-violent attitude not to accept an honour-
able substitute for civil revolt.

Harijan, 4-8-1946

17. “SCHEDULED CASTES”

A copy of a printed leaflet was thrown into my car on 6th
July as I was driving to the A. I. C. C. meeting in Bombay. It
was again handed to me by Shri Rajbhoj on the 12th instant.
It is addressed to the members of the A.I. C. C. I promised to
deal with the questions in these pages. I do so now.

The questions are such as not to need an answer from the
members. I should not wonder if no member had answered
them. They betray gross ignorance of Congress history. It is
hardly the province of men gathered together for a particular
purpose to deal with extraneous matters. But it is the province
of newspapers to dispel ignorance. It is doubly mine, being
conductor of a weekly and a Harijan by choice.

Q. What is going to be the place of the untouchables in your swaraj ?
The Congress has talked a lot about protecting the minorities. Why
has the Congress failed to produce its blue-print of plan for protecting the
minorities? Is this silence not calculated to create want of confidence in the
bona fides of the Congress?

A. The place of untouchables in the swaraj of my concep-
tion will be the same in every respect as that of the so-called caste
Hindus. Such is also the position of the Congress. It has talked
less and done more for minorities than any other cosmopolitan body
known to me. There is no blue-print necessary when work speaks.

Q. Does the Congress regard the untouchables as a minority? Mr.
Gandhi in an article in the Harjjan in 1939 admitted that the only real mi-
nority in India were the untouchables. Why did Maulana Azad in his last
letter! to the Viceroy say that the Congress was not prepared to recognize
the untouchables as a minority?

A. The Congress should not regard the untouchables as
a minority for the simple reason that they are not a minority in
the sense in which Parsis, Jews, Christians and others can call
themselves minorities. Harijans are a minority, if Brahmins,
Kshatriyas and Vaishyas are minorities and Shudras are a majo-
rity. These are not minorities and majorities in the sense we are

1 Of June 25, 1946
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used to. We have fortunately not come to that pass. When we
do, it will be good-bye to any kind of swaraj. The English may
go today, they will some day, but if we become savages cutting
one another’s throats we will have the freedom that savages have.

The President of the Bombay Provincial Scheduled Castes
Federation should have given the quotation referred to by him
from the article in the Harijan of 1939. He has not taken the
trouble of giving even the number and page of the Hargan in
question. I have no recollection of ever having made the state-
ment attributed to me. What the Maulana Saheb is reported
to have said was undoubtedly right, irrespective of what I wrote
in 1939 or did not write.

Q. What is the significance of the statement that the Congress does not
regard the untouchables as a minority? Does it mean that the Congress
will take away even those political safeguards which have been secured by
the untouchables under the present Government of India Act?

A. The significance is that the untouchables are an inte-
gral part of Hindus. They are, therefore, better than minorities
and worse if they claim to be and become a distinct community.
A few educated untouchables may keep themselves as a class apart
but the mass of them must sink or swim with the Hindus who,
if they continue their misbehaviour towards Harijans—the so-
called untouchables—must become extinct as a separate branch
of the human family.

What ‘political safeguards’ the questioner has in view I do
not know. If they refer to ‘separate’ electorates they must go
even to the extent they exist today. They are a device of Satan
named Imperialism. It was never meant for the protection of
the untouchables. It was a prop of Imperialism. Every statu-
tory separation has been in furtherance of the policy of ‘divide
and rule’. It is inherent in the life of Imperialism even if it
were to be called by a sweeter name.

9. Does the Congress admit or does it not admit that the candidates
of the Scheduled Castes who have been elected to the Provincial Legislatures
came to the bottom in the primary elections and the candidates put up
by the Scheduled Castes Federation came to the top? Does the Congress
admit or does it not admit that if in the final election the failed candidates
were elected, it was entirely due to the Hindu votes? Can the Congress
deny that candidates elected by Hindu votes cannot be regarded as the
real representatives of the Scheduled Castes?

A. I have not the statistics to verify the statement. My
impression is to the contrary except in some cases.
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Who were the ‘failed’ candidates ? They could not offer them-
selves for the joint vote. The first four in the primary elections
are the successful candidates, i. e., eligible for the joint vote. Surely
it is a thing to be proud of, if the last successful candidate in the
primary list won because of the caste Hindu vote at the joint election.

The Congress must deny that the top man of the primary
election who failed to secure enough or any caste Hindu votes
was the real representative of the Scheduled Castes. Can Sjt.
Gaekwad and others like him, so long as they are Hindus, be
indifferent to the vote of their fellow Hindus, even though the latter
are caste men? They must not cut the branch on which they
are sitting. Separation must mean either change of religion or
setting up a new religion—confusion added to confusion.

9. At the time of the Poona Pact, Mr. Gandhi gave a pledge that
the Hindus will not interfere in the election of the Scheduled Castes to the
seats reserved for them. Why did the Congress violate the pledge and
commit breach of faith?

A. I gave no such pledge as is imputed to me. The joint
vote for the sake of which I fasted was interference, if it can be
so called. If any other interference is meant, the questioner
must explain and quote my writing in support of the contention.

Q. In the Simla Conference called by Lord Wavell in 1945, the Con-
gress raised no objection to two representatives of the Scheduled Castes being
included in the Executive Council. Why did the Congress reduce the re-
presentation of the Scheduled Castes this time to one? Does it not prove
that the Congress cannot be trusted to keep its word and that as soon as
the Congress obtains the right to decide, it will break all its promises and
withdraw all the political safeguards secured by the Scheduled Castes?

A. I do not understand this charge at all. The Congress,
so far as I know, has committed no breach of faith.

Q. It has been admitted by all the workers of the Harijan Sevak
Sangh and also by Mr. Gandhi that the removal of untouchability has
made no headway at all. On the contrary, the tyranny and oppression of
the untouchables by the caste Hindus which has been going on for ages,
has increased in its rigour and has taken manifold forms. It is necessary
to ventilate these grievances on the floor of the legislatures if any redress is
to be obtained. No sensible man will deny that this work of ventilating
the grievances cannot be done except by the representatives of the Scheduled
Castes who are returned through separate electorates. Why does the
Congress alone oppose the demand of the Scheduled Castes for separate
electorates ?
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A. I have made no statement, and I do not know that the
Harijan Sevak Sangh has, to the effect that the removal of un-
touchability has made ‘no headway at all’.  What all of us have
admitted is that removal, so far as the caste Hindus are con-
cerned, has made no satisfactory headway. That is not a new
complaint. It is of long standing. Woe to the reformer who is
easily satisfied with the progress of the reform, on which his mind
is set. The reform is two-sided. So far as work among the
Harijans is concerned, the Sangh has made fair strides. That
in itself is no small contribution to the cause of removal of un-
touchability. The work among the touchables has gone on at a
snail’s pace. It is an uphill task. Yet I assert that it is making
sure progress, though undoubtedly slow.

The charge that the tyranny and oppression by caste Hindus
have “increased and have become intensified in rigour’ is wholly
wrong and cannot be sustained. What is true, and it is a
healthy sign, is that there is a growing consciousness of the wrong
among the Harijans, thanks largely to the efforts and the in-
crease in the number of reformers and their impatience of the
wrong. But they dare not be satisfied with the results so far
achieved. They have to go much farther than they have done.
I am sure that will never be through the legislatures or legislation,
necessary as both are, though to a very limited extent. As I have
said in a previous issue, it is the hoary custom and not law, that
is responsible for the mischief. Custom is any day tougher than
law. It can be removed only by enlightened public opinion.

Progress will be totally blocked by separation. It is a night-
mare which must be given up, unless the goal of separation is
extinction of Hindus including the so-called Scheduled Classes.
They can only be misrepresented by separate electorates. How can
others who are not interested in Scheduled Classes oppose separation?

Q. There is no connection between the religion of a community and
its demand for separate electorates. Even communities professing one reli-
gion have claimed separate electorates. Europeans, Anglo-Indians and Indian
Christians profess one common religion. Yet all of them have separate elec-
torates. Nobody has raised any objection to their separate electorates, not
even the Congress. Why does the Congress oppose the demand of the Sche-
duled Castes for separate electorates on the ground of common religion which
it does not rely upon in other cases?

A. This question can only arise in the minds of those who
support separate electorates as good in themselves. Not so the
Congress. The parallel of Anglo-Indians, Europeans and Indian



22 THE COLLECTED WORKS OF MAHATMA GANDHI

Christians is inapplicable and fatal. That separation is a glaring
example of the mischief that separate electorates are, as also of
Imperialism gone mad. Arrogance cannot go farther. FEuropeans
have been separated as the ruling race, Anglo-Indians being a
cross breed have been kept distinct from Indian Christians.

Q. There is no social separation between the Hindus and the Sikhs.
In one family one member is a Sikh and the other a Hindu. The Hindus
and the Sikhs intermarry and interdine. Yet the Sikhs have separate elec-
torates to which the Congress has never raised any objection. The untouch-
ables in the matter of social intercourse are far more separated from the
Hindus than all the Sikhs and Muslims. If the Sikhs and Muslims can
have separate electorates, why not the untouchables ?

A. The Congress would do away today with these separate
electorates if it had the power—not the power that the sword
gives but that of persuasion. It is perfectly true that more is
common between Hindus and Sikhs than between caste Hindus
and untouchables. That is a blot upon caste Hindus and Hindu-
ism. But the remedy is not to add evil to evil but to reform
Hinduism, so that the demand for separation on the part of un-
touchables dies a natural death. Meantime Hindus cannot be
expected to commit suicide which separation of Harijans from caste
Hindus must mean.

PancHcanNi, July 19, 1946
Harijan, 28-7-1946

18. LETTER TO G. E. B. ABELL

Cawmp : PANCHGANT,
Fuly 19, 1946

MY DEAR MR. ABELL,

Gandhiji desires me to refer you to happenings in Goa,! a vivid de-
scription of which is given on page 6 of the Bombay Chronicle of 18-7-1946.

I enclose a copy of a wire? Gandhiji received yesterday from Joachim
Dias. Goan friends have been to see him too and related their woes. He

1 The Portuguese authorities had been resorting to oppressive measures
to deal with the Goans’ demand for civil liberties. There had been arrests
and banishments and meetings had been forbidden.

2 The telegram reported the arrest and detention of the Secretary of the
Goa Congress.
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wonders whether H. E. the Viceroy can do anything to stem the tide of what
would appear to be lawlessness on the part of authority in Goa.

Yours sincerely,
Amrir Kaur

Encl: 1

G. E. B. ABeLL, Esg,

PrivaTE SEcrRETARY TO H. E. THE VICEROY
New DeruI

Gandhiji’s Correspondence with the Government, 1944-47, pp. 99-100

19. LETTER TO0 R. K. RAMLINGA REDDY

PANCHGANT,

Fuly 20, 1946
CHI. RAMLINGA REDDY,

I have your postcard redirected from Poona. After all every-
one has to lose his father someday or other. We too have to go.
Why grieve over it? The thing to do is to emulate the good
qualities of our fathers and forget their faults. Only then do
we gain something. Go on doing your work with zeal and you
will have perfect peace. I shall be reaching Sevagram in August.
You may come then, if you want to.

Blessings from
Baru

From a photostat of the Hindi : C. W. 10416

20. TALK WITH MEMBERS OF HARIJAN SEVAK SANGH!

PancHGANI,

[ Fuly 20, 1946]?

Q. The Communist Party has successfully organized sweepers’ unions

and helped them to secure their rights through hartals, etc. But the Harijan

Sevak Sangh’s activities are confined mostly to welfare work. It cannot

therefore successfully compete with the Communists for popularity among

the Harijans. Don’t you think that in view of this, the Harijan Sevak
Sangh ought to alter its policy and method of work?

1 Extracted from Pyarelal’s report ‘‘Harijan Sevak Sangh Under Fire”
2 From Gandhi—1915-1948
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A. We must be guided in our policy by our sense of right,
not by the lure of winning cheap popularity. If the Harijan
Sevak Sangh is convinced that it is working on the right lines, it
will keep on to them, regardless of what others might or might
not do. Thus we may organize unions or even induce khartals,
not from political motives or for such purposes but for bettering
the social or economic position of Harijans.

Q. The feeling is gaining ground among the Harijans that the Con-
gress is showing more solicitude for Muslim demands than for the just rights
of the Harijans. What have you to say to it?

A. The Congress being a political organization is likely to
be more susceptible to political pressure, which the Muslims are
in a far stronger position to exert than the Harijans. If it suc-
cumbs to that pressure, it will pay the price for it. The Harijan
Sevak Sangh, however, being a non-political organization, should
never put expediency before its primary duty towards the Harijans.

9. In your recent correspondence with Shri Shyamlal you have said
that caste ought to go root and branch if untouchability is to be completely
eradicated. Then, why do you not make anti-untouchability work part of
a wider crusade against the caste system itself ? If you dig out the root, the
branches will wither by themselves.

A. It is one thing for me to hold certain views and quite
another to make my views acceptable in their entirety to society
at large. My mind, I hope, is ever growing, ever moving
forward. All may not keep pace with it. I have therefore to
exercise utmost patience and be satisfied with hastening slowly.
As you must have seen from my preface to a recent Navajivan
publication of my writings on Varnavyavastha,! I am wholly in agree-
ment with you in principle. If I live up to 125 years, I do
expect to convert the entire Hindu society to my view.

Q. Would you advise the so-called savarna Hindus to start, even under
the present circumstances, an agitation in selected places for securing elemen-
tary civic and social rights for the Harijans? Would you for this purpose
advise the Harijan Sevak Sangh to organize satyagraha against the savarna
Hindus if necessary?

A. I would not advise the Sangh as an organization to
offer satyagraha against the savarna Hindus, but I would certainly
not only advise but expect members of the Sangh in their indi-
vidual capacity to organize such satyagraha in their respective

1 Vide Vol. LXXX, pp. 222-4.
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places. I shall certainly support any such move on their part
if it is undertaken in the proper spirit. It is their duty.

Q. Would you, in the absence of popular governments in the provinces,
advise the Sangh to carry on a vigorous and energetic programme of temple-
entry for Harijans?

A. I could. I understand it is being done even at present
but at a rather slow pace. I would certainly like its tempo to

be stepped up.

Q. Can the members of the Sangh refuse to interdine with the un-
touchables? Have your views on this question undergone any change?

A. At one time I did say that interdining was not an
essential part of the campaign for the removal of untouchability.
Personally, I was for it. Today I encourage it. In fact, today
I even go further, as a perusal of my recent preface to which I
have already referred would show.

Q. Should not the Harijan Sevak Sangh try to secure for the Harijans
political power by demanding due representation for them on gram panchayats,
municipalities and legislatures ?

A. Certainly it ought to. No effort can be too great for it.

Q. Should not the Sangh give instructions in the essentials of Hindu
religion in the Harijan hostels and in Harijan gatherings of adults?

A. It ought to be the primary duty of the Sangh to give
to Harijan children and adults a grounding in the essentials of
Hindu religion. If they were brought up in ignorance of these,
they would not continue to remain in the Hindu fold, and the
responsibility for it would rest on those who had failed to give
them the necessary instruction.

Shri Sitaram Shastri of Vinaya Ashram, Guntur, asked whether the
Sangh ought not to specially train a body of missionaries to carry on
propaganda work among the savarna Hindus. He was prepared to start a
training centre for that purpose in his Ashram if he were given adequate
help.

Gandhiji however had grave doubts as to the practicability of the
suggestion. In fact, the question had actually been raised by Shri Ghanshyam-
das Birla several years ago and dropped after full discussion. He would be
quite satisfied, if at least the members of the Sangh would fully come up
to the ideal.

Q. Ought not we to set up a precedent for having Harijan representa-
tives in the Sangh or at least one Harijan member in the Executive Com-
mittee of the Sangh ?
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In reply he referred to the history of the birth of the Harijan Sevak
Sangh at the conclusion of the Poona Pact,! which resulted in the modifica-
tion of the decision of the MacDonald Government on the question of the
representation of the minorities. It was felt that if the rot was to be effectively
stopped, Hinduism ought to be completely rid of the curse of untouchability.
This called for a real change of heart and repentance for its past sins on
the part of Hindu society. It was to that end that the Harijan Sevak
Sangh was formed.

I am therefore opposed to both the propositions. I know
that under the present arrangement some Harijans are included
in the Board of the Sangh. But this was a concession to Thakkar
Bapa’s weakness. I have described the Harijan Sevak Sangh as
an organization of penitent sinners. Its object is to call upon
so-called savarna Hindus to do expiation for having harboured
untouchability. The inclusion of a Harijan in the Sangh would
be mere eye-wash and make-believe, as his would be a mere
voice in the wilderness. Before long, he would himself heartily
wish to be out of it. I say this from my personal experience of
the way in which committees function. I know the Sangh can-
not always keep up to the mark. It is of course open to the
Sangh to alter its scope and give Harijans a majority in its
Executive Committee or appoint a competent body of repre-
sentative Harijans to act as a board of advisers and supervisors
and keep the Sangh on the alert and on the right track.

Gandhiji was next asked to give his opinion on the recent work in
the Gwalior State to enlist the services of the Sadhu community in the cause
of Harijan uplift. Gandhiji replying said he had grave doubts as to the
correctness or advisability of the step. It seemed to him to smack of poli-
tics. He would welcome the assistance of true sadhus, if it was available.
But he confessed he looked in vain in the country for sadhus of his concep-
tion. Such sadhus as he saw disappointed him. There might be here and
there honourable exceptions and their help would be welcome. But he was
frankly sceptical of the possibility of utilizing sadhus as a body for their
work. Even if they tried the experiment, he was afraid they would come to
the parting of the ways before long.

Another friend asked whether a portion of the Kasturba Memorial
Trust Fund ought not to be earmarked for Harijan sisters. Gandhiji’s reply
was that they could have the whole of it if they could show the capacity
to utilize it. No special earmarking of a part was therefore necessary.

1 Of 24th September, 1932; vide Vol. LI.
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I am responsible for the policy of conducting Harijan uplift
work through the agency of the savarna Hindus. They had to
do expiation. All of them, I argued to myself, could help with
money even if they could not, owing to lack of necessary quali-
fications, render direct service. For instance, they might not be
able themselves to do teaching work, but they could engage a
competent teacher to give education to Harijan children. That
would be one way of doing expiation. They would be able to
penetrate Harijan society and help in its progress.

He knew there were sceptical critics, who questioned whether this kind
of work could lead to the eradication of untouchability. He himself was at
one time among the doubters. But he had since realized his mistake. He
owed a debt of gratitude in this respect to the late Shri Devdhar, at whose
activity he had at one time looked askance and which he had even criti-
cized. A vyear’s experience, however, had cured him of his conceit and
taught him humility. He realized that if he confined himself exclusively to
doing propaganda among the savarna Hindus with a view to their conversion,
he might have to wait till the Greek Kalends and in the meantime the
actual uplift work among the Harijans would remain hopelessly bogged. His
own experience had since convinced him that if they could only have suffi-
cient workers with the requisite purity and devotion and spirit of sacrifice
to work among Harijans, untouchability would become a thing of the past,
even if the savarna Hindus were left severely alone. But that would mean
that they must first become Harijans at heart and live and labour among
the Harijans as Harijans.

But can the members of the Harijan Sevak Sangh truthfully
claim to have eradicated the last trace of untouchability from
their own hearts? Are their professions altogether on a par with
their practice?

A member asked as to what his criterion was in that respect.
Are you married?
THE MEMBER: [ happen to be.

G. Then have you an unmarried daughter? If you have,
get for her a Harijan bridegroom, not to satisfy her lust but in a
purely religious spirit and I shall send you a wire of congratu-
lations at my expense.

You will now realize why the Harijan sevaks are unable
to move the hearts of the savarna Hindus. The reason is that
they have not that fire of faith in their hearts, that impatient
hunger for service which 1is the first essential for an effective
appeal. Let but a handful of savarna Hindus go forth in that
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true missionary spirit and they will leaven the entire Hindu mass.
But not even a whole army of missionaries so called will produce
any effect upon them.

It needed a Malaviyaji to make such a missionary. He (Gandhiji) could
not convert his own sister. And if he could not, how could he blame others.
That would show how hard and thorny was that path. It was however
open to them, if they felt that they had the necessary qualification, to try
the experiment for themselves in their locality.

The reason for this partial failure, Gandhiji proceeded to explain, was
also that the approach of most of the members of the Harijan Sevak Sangh
to their mission was not unmixed with political motives. If they really wanted
to penetrate the hearts of savarna Hindus, they ought to be filled with a
purely religious spirit. Mere dialectics was a poor weapon for this kind of
work. As it was, they were too much weighed down by inertia, heedless-
ness and woodenness of mind.

The other method is more fierce and not altogether free from
danger. It is the method of fasting.

He himself had before condemned fasting when it seemed to him to be
wrong or morally unjustified. But to shirk a fast when there was a clear
moral indication was a dereliction of duty. Such a fast had to be based on
unadulterated truth and ahimsa.

In passing he hinted at the possibility of his having to go through one
more fast in his life, possibly even more than one. He warned them how-
ever that he had no present thought of any. It was only a vague premo-
nition.

Harijan, 28-7-1946

21. LETTER TO KALYANIDEVI!

PancHGANI,
[ Fuly? 20, 1946

DEAR SISTER,
I am grieved to learn of Doctor Saheb’s death but grief is

momentary. Doctor Saheb left us doing work of service till the
end. Let us all imbibe his good qualities and by doing so bear

I Widow of Dr. T. S. S. Rajan of Trichy
2 The source has October; vide, however, the following item.
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testimony to his immortality. Do not grieve for him but carry
on his work even as Ramabai Ranade did.
Yours,

M. K. GanNDHI

SmT. KALYANIDEVI
Cl/o Dr. T. V. S. Sastr1 oF TRICHINOPOLY

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

22. LETTER TO RAMA SHETTY

PaNcHGANI,

Fuly 20, 1946

SIR,
I got your wire. You did well in sending the wire. I have
written to Kalyanidevi.! I remember the Doctor very well. I had
stayed at his house when I went to Trichy the first time.?
Yours,

M. K. GANDHI

Surr Rama SHETTY
PresiDENT, TowN CONGRESS
TRICHINOPOLY

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

23. LETTER TO RAFAGOPAL

PaNcHGANI,

Fuly 20, 1946

CHI. RAJAGOPAL,
I got your letter. It is good that 128 people have taken the
pledge to do spinning as pajna. It is certainly good that all of
them will make their own slivers. This is as it should to be.
Blessings from
Baru

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

1 Vide the preceding item.
2 On March 25, 1919; vide Vol. XV.



24. SPEECH AT PRAYER MEETING!

PANCHGANT,

Fuly 20, 1946

The verse from the gatha sung today says : ‘Let me remember
Thee by making my heart pure by righteous thought, by per-
forming good and wise deeds and by right speech.” Unless all
these conditions are fulfilled, one cannot expect to come near
God.

Then the poet says: ‘We bow to Thee and thank Thee for
all that Thou hast done for us. We will always remain Thy
debtors.” What is this debt towards God and how can one re-
pay it? The answer is, by discharging one’s duty completely.
And since no mortal can completely discharge his duty in life,
he must for ever remain a debtor to God.

Harijan, 28-7-1946

25. EXTRACTS FROM SPEECHES AT PRAYER MEETINGS?

PANcHGANT,

[Before Fuly 21, 194673

In the song that has been sung today, the devotee says:
‘Keep my heart pure—guide me on the path of truth. Give me
true happiness which springs from holding on to truth. Destroy
the misery which results from relinquishing truth.” Believe me
when I tell you after 60 years of personal experience that the
only real misfortune is to abandon the path of truth. If you
but realize this, your one prayer to God will always be to en-
able you to put up without flinching with any number of trials
and hardships that may fall to your lot in the pursuit of truth. . ..

The verse from the end Avesta describes five kinds of physi-
cians, but the fifth is the true physician, who depends on no-
thing but the name of God for healing. That is just what I
have been saying in connection with nature cure. Ramanama is
the sovereign remedy. It is an agreeable surprise to me to find
an authority for it in the gatha. .

12 & 3 Extracted from Pyarelal’s “Weekly Letter”, 21-7-1946
30
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In the song that has been sung, the poet says that God
is hidden and yet present everywhere. . . . That is true. He
knows our innermost thoughts better than we ourselves can do.
One who depends on God will never be afraid of anybody, not
even of the most despotic government on earth or its officers.
For he will have as his protector the King of kings from whose
eye nothing is hid. . . .

Just as a tree has many branches but one root, similarly the
various religions are the leaves and branches of the same tree.
Islam, Christianity, Hinduism and Zoroastrianism are the main
branches but as for varieties of religion, they are as numerous
as mankind. If you take the name of God in the prayer gather-
ing and forget all about it on going out, it is not prayer but
blasphemy. Religion has to be lived every moment of one’s life.

The girls have sung, ‘With folded hands, O Mazda! I beg
of Thee to give me true knowledge and enable me to devote
every moment of my life to the service of Thy creation.” It is
a great prayer. The devotee begs of God to fill him or her with
the thirst for service, so that service will become a pleasure and
not a task. But what is the meaning of service? Is killing
fellow human beings in war, for instance, also service? No.
Therefore the devotee says, ‘Whatever I do, whether in order
to serve others or myself, let all my deeds be pure and noble.
Let them fill me with Thy joy.” A man who lives up to this
prayer would always be filled with His joy.

Referring to the riots in Ahmedabad he said that the Hindus and
Muslims in Ahmedabad had not yet got over their insanity. Islam meant
peace, Hindus claimed to follow the path of ahimsa. They both swore by
God but in practice they followed Satan. The Muslim stabbed the inno-
cent Hindu and the Hindu stabbed the innocent Muslim.

Of the three workers who were killed in Ahmedabad some
days ago one was a Muslim!. It was a Muslim’s dagger that killed
him. He was in the company of Hindus. No one even knew
that he was a Muslim. One of his companions Vasantrao was
well known and commanded the respect of both Hindus and
Muslims. While in jail one of his Muslim companions went on
a fast. There was an overwhelming majority of Hindus amongst
the satyagrahi prisoners. Vasantrao felt that he ought to give
his moral support to the Muslim brother and went on a sym-
pathetic fast. His senior companions in jail, tried to dissuade him.
‘Are you wiser than all of us? You know the Muslim friend’s

1Rajabali Lakhani; vide p. 4.
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fast is not justified. It it was, we would all have fasted with
him.” His reply was: ‘I do not claim to be wise. I prefer to
be a fool. I seek your blessings. If this Muslim friend dies in
jail in the midst of all of us Hindus, with what face shall I
return to my Muslim friends outside ? Therefore, I would far rather
die with him, whatever the issue of his fast.” Neither died in
the end, but Vasantrao proved by his action that he was a true
Hindu and a true Muslim combined into one.

Gandhiji concluded by exhorting the audience to cultivate that menta-
lity. He was sure that if they prayed to God to restore to sanity the Hindus
and Muslims of Ahmedabad, their prayer would not go unheeded, but leap
across space and melt the hearts of the deluded rioters in Ahmedabad.

Harijan, 28-7-1946

26. INDEPENDENCE

Q. You have said in your article in the Hargjan of July 15, under
the caption ‘“The Real Danger”,! that Congressmen in general certainly do
not know the kind of independence they want. Would you kindly give
them a broad but comprehensive picture of the Independent India of your

own conception?

A. I do not know that I have not, from time to time, given
my idea of Indian independence. Since, however, this question is
part of a series, it is better to answer it even at the risk of
repetition.

Independence of India should mean independence of the
whole of India, including what is called India of the States and
the other foreign powers, French and Portuguese, who are there,
I presume, by British sufferance. Independence must mean that
of the people of India, not of those who are today ruling over
them. The rulers should depend on the will of those who are
under their heels. Thus, they have to be servants of the people,
ready to do their will.

Independence must begin at the bottom. Thus, every
village will be a republic or panchayat having full powers. It
follows, therefore, that every village has to be self-sustained and
capable of managing its affairs even to the extent of defending
itself against the whole world. It will be trained and prepared
to perish in the attempt to defend itself against any onslaught
from without. Thus, ultimately, it is the individual who is the

1Vide Vol. LXXXIV, pp. 426-8.
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unit. This does not exclude dependence on and willing help
from neighbours or from the world. It will be free and volun-
tary play of mutual forces. Such a society is necessarily highly
cultured in which every man and woman knows what he or she
wants and, what is more, knows that no one should want any-
thing that others cannot have with equal labour.

This society must naturally be based on truth and non-
violence which, in my opinion, are not possible without a living
belief in God, meaning a self-existent, all-knowing living Force
which inheres every other force known to the world and which
depends on none and which will live when all other forces may
conceivably perish or cease to act. I am unable to account for
my life without belief in this all-embracing living Light.

In this structure composed of innumerable villages, there
will be ever-widening, never-ascending circles. Life will not be a
pyramid with the apex sustained by the bottom. But it will be
an oceanic circle whose centre will be the individual always
ready to perish for the village, the latter ready to perish for the
circle of villages, till at last the whole becomes one life composed
of individuals, never aggressive in their arrogance but ever humble,
sharing the majesty of the oceanic circle of which they are inte-
gral units.

Therefore the outermost circumference will not wield power
to crush the inner circle but will give strength to all within and
derive its own strength from it. I may be taunted with the
retort that this is all Utopian and, therefore, not worth a single
thought. If Euclid’s point, though incapable of being drawn by
human agency, has an imperishable value, my picture has its
own for mankind to live. Let India live for this true picture,
though never realizable in its completeness. We must have a
proper picture of what we want, before we can have something
approaching it. If there ever is to be a republic of every vil-
lage in India, then I claim verity for my picture in which the
last is equal to the first or, in other words, no one is to be the
first and none the last.

In this picture every religion has its full and equal place.
We are all leaves of a majestic tree whose trunk cannot be
shaken off its roots which are deep down in the bowels of the
earth. The mightiest wind cannot move it.

In this there is no room for machines that would displace
human labour and that would concentrate power in a few hands.
Labour has its unique place in a cultured human family. Every
machine that helps every individual has a place. But I must

85-3
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confess that I have never sat down to think out what that machine
can be. I have thought of Singer’s sewing machine. But even
that is perfunctory. I do not need it to fill in my picture.

Q. Do you believe that the proposed Constituent Assembly could be
used for the realization of your picture?

A. The Constituent Assembly has all the possibilities for the
realization of my picture. Yet I cannot hope for much, not be-
cause the State Paper holds no such possibilities but because the
document, being wholly of a voluntary nature, requires the com-
mon consent of the many parties to it. These have no common
goal. Congressmen themselves are not of one mind even on the
contents of Independence. I do not know how many swear by
non-violence or the charkha or, believing in decentralization,
regard the village as the nucleus. I know on the contrary that
many would have India become a first-class military power and
wish for India to have a strong centre and build the whole struc-
ture round it. In the medley of these conflicts I know that if
India is to be leader in clean action based on clean thought,
God will confound the wisdom of these big men and will pro-
vide the villages with the power to express themselves as they
should.

Q. If the Constituent Assembly fizzles out because of the ‘‘danger from
within”, as you have remarked in the above-mentioned article, would you
advise the Congress to accept the alternative of general country-wide strike
and capture of power, either non-violently or with the use of necessary
force? What is your alternative in that eventuality if the above is not ap-
proved by you?

A. I must not contemplate darkness before it stares me in
the face. And in no case can I be party, irrespective of non-
violence, to a universal strike and capture of power. Though,
therefore, I do not know what I should do in the case of a
breakdown, I know that the actuality will find me ready with
an alternative. My sole reliance being on the living Power which
we call God, He will put the alternative in my hands when the
time has come, not a minute sooner.

Pancucani, July 21, 1946
Harijan, 28-7-1946



27. LETTER TO VALLABHBHAI PATEL

PAaNcHGANT,
July 21, 1946
BHAI VALLABHBHAI,

It is 4 a. m. and I am writing this by the light of a lantern.
All others are asleep and will rise when the electricity comes on
at five. So I have only this piece of paper to write on.

I received all your letters. It was a good thing that you
met Bhimarao Ambedkar. He will not agree. Why 20 per
cent? I see a snag in this. Do think about it. The deposit
ought to be paid. Omne can understand the condition that in all
elections a certain minimum number of Harijans should be elected.

I think that the Maharaja’s letter about Kashmir is fairly
good. I already informed you of the advice I have given and I
enclose copies herewith.

I have said that I will see Bhimarao if he comes to Poona
or Sevagram. The newspaper report is false.

A great many things seem to be slipping out of the hands of
the Congress. The postmen! do not listen to it, nor does Ahmedabad?,
nor do Harijans, nor Muslims. This is a strange situation indeed.

Yesterday, Deo3, the Raja of Aundh, Appa*, etc., came. We had
a long discussion. Bhai . . .5 came with representatives of East
Africa. He will meet you. I think something can be done in
the matter.

Are you not well enough to go to Ahmedabad? You are
ruining your own health. I wish you had come here.

Blessings from
Baru
SARDAR VALLABHBHAI PATEL
68 MARINE DRrIVE
BoMmBAY

[From Gujarati]
Bapuna Patro—2: Sardar Vallabhbhaine, pp. 309-11

1&2 The reference is to the Postal strike in Bombay and communal riots
in Ahmedabad.

3 Shankarrao Deo

4 Appa Pant, son of the Raja of Aundh

5 Omission as in the source
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28. LETTER TO RASIKLAL SHUKLA

PaNcHGANI,
Fuly 21, 1946

BHAI RASIKLAL,

I have your postcard. It is sarcastic. If you had ever
stayed with me even for a few days, you would have realized that
I am never . . . 1. Those who are with me are cooped up as
in dovecots.

Your postcard reached Panchgani on the 20th and was
handed to me the same day. You were impatient. The matter
for Harijan is not written where Harijan is printed. The matter
is sent from the places where I may happen to be touring. Thus
things take time. The fact is that the day on which I got
your wire I spoke on the subject at the prayer meeting and
sent an account for Harijan. It must have now been published.
Write whatever else you wish.

Blessings from
Baru

SyT. RASIKLAL SHUKLA
SaraswaTl Hicu ScrHooL
SARANGPUR, AHMEDABAD

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

1 Omission as in the source
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29. LETTER TO NRISIMHAPRASAD K. BHATT!

PaNcHGANI,
Fuly 21, 1946

CHI. NANABHAI,
I got your wire. Come along whenever you like. I hope
you are well.

SjT. NANABHAI BHATT
Cl/o SARDAR PATEL
BomBAYy

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

30. SPEECH AT PRAYER MEETING?

PaNcHGANI,
Fuly 21, 1946

Gandhiji said that when he came to Panchgani under medical advice
in 1944, after his release from detention, he found that there was no place
where the poor and the destitute could put up, in order to take advan-
tage of the beautiful climate. And what about the Harijans? He had re-
ceived a long letter from one of them describing their woes.

“It is all right so long as his identity is unknown. But the moment it
is discovered that he is a Harijan, he suddenly becomes a pariah. He is
unwelcome everywhere. All doors are shut against him. The shopkeeper
receives his money but sells him the rottenest stuff and cheats him into the
bargain by giving him less than the full measure. Should the poor un-
fortunate object, he is insulted and told to be gone. The landlord won’t
have him and asks him to quit. Where is the poor man to go?” It was
heart-rending. He felt he could not come and stay in Panchgani unless there
was a place where the Harijans would be welcome like all others. It had
therefore given him great pleasure that Panchgani was at last going to have
such a place. Sheth Shantilal of Ahmedabad had purchased the ‘Satish
Kunj’ property for Rs. 45,000 and had agreed to get it reconditioned and
bear the running expenses of the institution for ten years. In the dharma-
shala which was going to be built, the poor of all communities including

1 The letter bears the remark: ‘“To be sent with Brijkrishna.”

2 Extracted from Pyarelal’s ‘“Weekly Letter”, 30-7-1946
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the Harijans would be able to come and stay without any distinction of
caste or religion. They would be provided free accommodation but would
have to make their own arrangements as regards food, etc. A Trust had been
formed to look after the dharmashala, consisting of Sheth Shantilal of Ahmed-
abad, Sheth Mohanlal, Shri Bachharaj, Dr. Dinshaw Mehta and Gandhiji.
He would have liked the dharmashala, said Gandhiji, to be built out of
funds provided by the inhabitants of Panchgani itself. But finance was not
everything. Although they had not contributed the money, they should give
their blessings and co-operation. The institution would fail unless the people
took active and genuine interest in it. He suggested that sisters from well-
to-do families should visit the sick or the convalescent who might come to
the dharmashala for a change of climate, soothe them by singing beautiful
hymns and render them whatever service they could or was necessary.

The sanitary conditions in Panchgani were awful. In a climate like
theirs there should never be any epidemics. Yet they had the plague only
the year before and had to vacate the bazaar which was indescribably dirty.
There was water shortage in spite of a plentiful rainfall. Why could not
the rain water be captured and utilized for water supply? In South
Africa, where rainfall was scarce and there was a dearth of underground
water supply, they had a reservoir in every house for storing rain water. It
was the duty of all of them, most of all the Municipality and the Public
Health Department to remedy these defects. The Prime Minister Shri
Balasaheb Kher! was there and was prepared to render them whatever help
was necessary. If he were the Health Officer or the Chairman of the Panch-
gani Municipality, said Gandhiji, he would make the place so clean and
neat that anybody might be able to lie down and sleep on the hill side in
the open without any compunction. Today that was not possible, because
of the Municipal insanitation. People spat and made nuisance here, there
and everywhere indiscriminately. He spoke from knowledge, he said. Before
he came under the Mahatmaic handicap and was free to go into dharma-
shalas and other places of public utility without attracting crowds, he had
occasion to study the conditions prevailing in those places. The insanitation,
the filth and the stench of the public latrines and wurinals of the railway
stations and in the dharmashalas were simply awful. They could make
Panchgani into a jewel among hill stations, if only they did their duty.

He then proceeded to make some concrete suggestions. The first and
foremost of course was sanitation and night-soil disposal. Having become a
Bhangi himself, he thought of it first. He had done a Bhangi’s job right
from South Africa. He knew how to do it without becoming filthy himself.
The sight of a Bhangi carrying the night-soil basket on his head made him

I B. G. Kher, Patil and Tapase had come from Poona for the cere-
mony of dedication of ‘‘Satish Kunj”.
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sick. Scavenging was a fine art. Not only must the cleaning be perfect, but
the manner of doing it and the instruments used, must be clean and not
revolting to one’s sanitary sense.

You have only to see the privy I use. It is spotlessly clean
without a trace of smell. That is so because I clean it myself.
The municipal Bhangi pours out the contents of the night-soil
waggons over a cliff converting a beauty spot into a plague
spot. If you become your own Bhangis, not only will you ensure
perfect sanitation for yourself, but you will make your surround-
ings clean and relieve the Bhangis of the weight of oppression
which today crushes them. Do not imagine that thereby you
would deprive them of their living. Today we have reduced
them to the level of the beast. They earn a few coppers but
only at the expense of their human dignity. The same Bhangi
serves in the municipality as well as in your bungalow, with the
result that he can do justice to neither. Look at him as he eats
his food, cowering under the shadow of the latrine wall, surrounded
by filth. It is enough to break one’s heart. It should not be
difficult for you to find a more decent avocation for him to follow.

The Nawab Saheb of Wai who had seen him earlier in the day had
told him that they knew what to do, but that the municipality was too poor
and the necessary finances were lacking. He had asked the Nawab Saheb,
said Gandhiji, to send him a small note setting forth their handicap. He
hoped to be able to show him that what they wanted to do and what needed
to be done, need not be held up for lack of funds. After all the various
improvements which he had suggested would not require more than ten
lakhs of rupees. He wanted to tell the rich folk who frequented Panchgani
that it was up to them to provide that amount. In free and progressive
countries, the gentry considered it their special privilege and duty to shoul-
der the burden of providing municipal amenities and improvements. It was
only in India that people looked for every little thing to the Government.
They must learn to shed that mendicant habit if they aspired to become
a free and self-respecting nation.

Then they should do something to improve the drainage. For that,
a suitable scheme would have to be prepared by an engineer. He hoped
that the work would be taken up without delay.

Lastly, he hoped that something would be done immediately about the
disposal of the night-soil. The present practice was a sin against man and
God and its continuation even for a single day should be a matter of utter
shame to them. He was sorry to tell them that Dr. Dinshaw had reported
that even after nearly a fortnight, things were as bad as they were on
their arrival in Panchgani.



40 THE COLLECTED WORKS OF MAHATMA GANDHI

He hoped that when he came to Panchgani next year, God willing,
he would find things different. The gulf that separated the rich and the
poor today was appalling. It had to be bridged. The rich must share all
their amenities with the poor in the fullest measure. Their joining in the
prayer gathering would have gone in vain if it did not help them to realize
and do their duty. Such prayer would be vain repetition which could do
no good to them, to him or to anybody.

Harijan, 11-8-1946

31. BLOODSHED IN AHMEDABAD!

Bloodshed has been going on in Ahmedabad for several
days now. It is difficult to say who is at fault. The policy of
the Government has been not to let anyone know who has stab-
bed whom. The Congress Government has adhered to this policy,
so we should assume that there is some reason behind it. It
could be in the manner of a thief’s mother feigning grief over
her son’s doings, because in Ahmedabad everyone must know
who is the aggressor or who is more to blame. My job is not
to deliberate upon it; it is comparatively easier.

The best way is for one of the parties to desist. Then alone
can true peace be established and the madness come to an end.
In my childhood a cousin of mine and I took bhang and laughed
and laughed at each other like two mad men. When morning
came and we were sober, we were both ashamed of ourselves
and could not face each other. That intoxication was compara-
tively harmless but this is frightful.

Is it not enough that three young men? have died in the
attempt to stop the holocaust? I spoke about it at the prayer
meeting at Poona.? Several friends have written to me about the
martyrdom. If we had sense that sacrifice would have quenched
the fire. That has not happened. However, that does not mean
that the sacrifice was in vain. It only means that many more
such sacrifices must be offered before the fire can be quelled. Or
both sides must tire themselves out. Some must face police bul-
lets, some go to jail and some hang before the flames are extin-
guished. This is the wrong way, because the fire thus put out has
every possibility of erupting again. It will not reduce the poison,

LA translation of this was also published in Harijan, 28-7-1946.
2 Two of them were Rajabali Lakhani and Vasantrao Hegishte.
3 Vide LXXXIV, pp. 399-400.
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only suppress it, which will then spread in the body politic and
cause immense mischief.

Moreover, if the riots are suppressed with the help of the
police and its elder brother the military, it will strengthen the grip
of the foreigner and emasculate us still further. Poet Igbal has
said: ‘Religion does not teach us to bear enmity towards each
other.” Can there be greater cowardice than to fight amongst
ourselves.

There are ways even of fighting. If we must fight, why
should we seek the help of the police and the military? The
Government too should clearly say that the military, whilst it
is in India, will only be used for the work of sanitation, for
cultivating unused land and the like. And the police similarly
will be used for catching thieves and dacoits, but never to put
down communal riots. Let the people of Ahmedabad be brave
enough to say that they will not seek the help of the police and
the military, and they will not flee in panic. Rioters are mostly
goondas. Even the white-collared goondas murder by stealth. I
am told that nearly all the stabbings have been in the back,
none or very few in the chest or the face. Why should one be
frightened of such people? One should either die at their hands
in the hope that they will in the end give up their madness and
goondaism, or if one does not have that much courage one should
fight to defend oneself. The question may rightly be asked how
can one fight against a person who strikes from behind. It may
not be possible to prevent such a person from stabbing people
in the back but if the onlookers are not in collusion with him
and are brave enough, they can catch hold of the culprit and
hand him over to the police or to the community to which he
belongs, or bring him before the panch. Only, they may not be-
come judges.

PancreaNi, July 22, 1946
[From Gujarati]
Harijanbandhu, 29-7-1946



32. A DHARMASHALA FOR PANCHGANI

When 1 first visited Panchgani after my release from jail, at
a prayer meeting I mentioned the absence, in a beautiful place
like Panchgani, of facilities for the poor, especially Harijans. In
the event, for a person like me it becomes difficult even to stay
at Panchgani. As far as I was concerned there were many who
would put me up but where could the Harijans go? My host
would accommodate the Harijans accompanying me but what
about the rest? How could we put up with such a pitiable
state of affairs? I told this to the audience assembled at the
prayer meeting.

This created some stir. However, the result came only
after two years. Sheth Shantilal bought a house and handed it
on to me for lodging the poor. Such poor include myself and
others I recommend. Of course they include poor Harijans and
poor persons belonging to other religions who have nowhere to
stay. There won’t be any arrangement for their meals. Even
poor people do eat at home, so they will have to do their own
cooking or make whatever other arrangement is possible. Besides,
the poor will have to keep the place given to them clean, deposit
their trash in the municipal cans and observe all the rules of sani-
tation. Free supply to them of water and electricity will be
arranged. No one will be allowed to stay for ever. Those who
are not suffering from infectious diseases, are not invalid, and
do not require looking after will be given free accommodation
for a certain specified period. They will not be provided with
bedding, etc. This is not to be a home for the crippled. Idlers
will have no place here. There are many places in Panchgani
and the neighbouring hills for the middle-class people who observe
caste distinctions. However, there is none for those who have
broken away from the circle of castes or are outside that circle.
Here accommodation will be provided to the poor and industri-
ous.

This activity can be pursued only if some local public worker
is available. Shri Bachharaj Tribhovandas Doshi is such a
worker. It was through his encouragement, as also of Gadhada’s
Sheth Mohanlal Motichand and of his own grandfather Jeshang-
bhai, that Sheth Shantilal bought the above-mentioned house.
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LETTER TO C. W. B. RANKIN 43

Bhai Bachharaj stays in Panchgani most of the time. He
has a flair and also love for this kind of work, so he will keep
an eye on it. Sheth Shantilal has undertaken to bear the cost
of repairs for ten years. Five trustees have already been appointed.
I am considering the names of the remaining two. Among
the five trustees are the above-mentioned three gentlemen, Dr.
Dinshaw and myself. At the moment the building is not fit for
residence. It is in need of repairs and the water supply is in-
complete. It may be ready for use only in October.

Thus a beginning has been made. Prime Minister Shri Kher
along with two other Ministers, Shri Tapase and Shri Patil, were
present when this was announced after the prayer meeting in
the hall of the Parsi Girls School on Sunday.! We should pray
and wish that the work which has begun so well may really
prove beneficial to the poor.

PancueaNt, July 22, 1946

[From Gujarati]

Harijanbandhu, 28-7-1946

33. LETTER TO C. W. B. RANKIN

CamP: PANCHGANI,
July 22, 1946
DEAR FRIEND,

Your letter to Rajkumari of 13-7-°46 was received on the
18th instant. Having slept over it for four nights, I feel it to
be my duty to say that it seems His Excellency is wrong to delay
the release of Shri Haridas Mitra. It is inconsistent with the
declared policy of the Government.?

Yours sincerely,
M. K. GANDHI
Major C. W. B. RANKIN

Gandhiji’s Correspondence with the Government 1944-47, p. 55

1 Vide pp. 37-40.
2 Haridas Mitra was released soon after.



34. LETTER TO RAJENDRA PRASAD

PaNcHGANT,
Fuly 22, 1946

BHAI RAJENDRA BABU,

I have your letter. A short preface is enclosed herewith.
You may send it if you like it.

I hope you are fully recovered by now.

I shall be in Poona on the 28th and expect to reach Seva-
gram by the 6th or the 7th August.

What happened to the Urdu book?

Blessings from
Baru

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

35. LETTER TO AMTUSSALAAM

PaNcHGANI,
Fuly 23, 1946

CHI. A. SALAAM,
Your letter to Rajkumari was received after she had left.
She will be passing through Wardha. Most probably she has
written to you. If your health permits, you may observe the
Ramzan. I suppose you know that the Ramzan is truly observed
by him who kills his anger and behaves rationally. Mere fasting
serves no purpose at all. I shall be arriving there on the 7th or
even earlier.
Blessings from
Baru

From a photostat of the Gujarati : G. N. 523
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36. LETTER TO VALLABHBHAI PATEL

PANCHGANI,
Fuly 23, 1946

BHAI VALLABHBHAI,

I have your letter. . . .! also came and saw me. It will be
better if you issue a statement on Goa. You may mention in
it that people belonging to various parties have been coming
to you for advice and that it is risky for them? to have so many
parties. They must all speak with one voice; and they should
not build their hopes on people from outside Goa. Too many
statements are likely to make for confusion. It will therefore be
better if everything is sent to the Bombay Congress Committee
and then an official statement is issued by it. As I see it, the
present struggle in Goa is only for civil liberty and it must
succeed. Although the whole of India sympathizes with it the
hardships will have to be borne by the Indians in Goa. Goa’s
freedom is bound to follow India’s freedom. There is little
perhaps the people of Goa need do for that today.

I understand about Bhimarao. Do see him. His speeches
are in bad taste. It would be good if you answered the two
points he has made. I do not have figures about the elections
and caste Hindus; I am getting them.

I do not agree with you at all about your health. You
must do something about it. It is a pity you have no con-
fidence at all in Dinshaw, but there are many others. In any
case you must not allow your health to get worse.

I understand about Ahmedabad. There is no question of
your going there when the people themselves do not want it.

Blessings from
Baru
[From Gujarati]

Bapuna Patro—2: Sardar Vallabhbhaine, p. 312

I Omission as in the source
2 Goans. The reference seems to be to A. G. Tendulkar, President, Goa
Congress Committee; vide 50-1.
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37. LETTER TO CHIMANLAL N. SHAH

PancHGANT,
July 23, 1946
CHI. CHIMANLAL,

I have your letter. Just now give Ramprasad what Jajuji
has suggested. I hope to arrive there by the 7th. If necessary,
I will think further about the matter. It is bad that Gordhandas!
is having low fever. He should take rest.

Blessings from
Baru

From a photostat of the Gujarati : G. N. 10650

38. LETTER T0 K. M. MUNSHI

PaNcHGANTI,
July 23, 1946
BHAI MUNSHI,

Herewith please find Dr. Hiralal Sharma’s letter. I have
an impression that I sent you some papers earlier. I do not have
the whole file with me here. The statements are such that you
should not take long to come to a decision. You may, if you
want, send for Sharma, in which case you would have to invite
Lakshminarayan Gadodia, too.

I hope you succeeded in Delhi.

Blessings from
Baru
Enclosed one letter.

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

1 Gordhandas Chokhawala, addressee’s son-in-law
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39. LETTER T0 H. L. SHARMA

PaNcHGANI,
July 23, 1946
CHI. SHARMA,
I have your letter. I am writing to Munshiji. We shall
see what happens. I do not have much hope.

Blessings from
Baru

[From Hindi]
Bapuki Chhayamen Mere fivanke Solah Varsh, p. 360

40. LETTER TO INDUMATI G. TENDULKAR

PaNcHGANTI,
Fuly 23, 1946

CHI. INDU,

Why do you want to go to America? For a person like
you, the field of service [here] is vast. Spending a year or
more in America would be a waste of time for you. You haven’t
yet moved through the length and breadth of India. I shall
understand it if you go abroad after settling down in a parti-
cular job. Then you can go to Afghanistan or Central Asia to
gain experience. Asia is always there. I am positive that
America or Europe is not for you. You will learn about these
countries from Tendulkar.

I had absolutely no idea where you were, nor where Tendul-
kar was. I was therefore glad when he visited me today. I
hope you are well.

Blessings from
Baru

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal
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41. LETTER TO ABIDALI FAFARBHAI

PaNcHGANI,
Fuly 24, 1946

BHAI ABIDALI,
The papers report that you have undertaken a fast in protest
against some mill and that too in the Congress House premises
in defiance of the manager.! If this is true it does not seem right
to me. A sacred means like fasting should be used in a sacred
way. I can give my judgment on your fast only after I get your
letter. The same applies to the use of the Congress House. I
shall be here till the 28th. Then to Poona. Maybe by the time
you get this letter everything will have been settled. If the fast
is still continuing I hope you are not feeling too weak. Have
you allowed yourself to take . . .2 during the fast?
Blessings from
Baru

SHRI ABIDALI JAFARBHAI
BomBay
From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

42. LETTER TO VALLABHBHAI PATEL

PaNcHGANI,
July 24, 1946

BHAI VALLABHBHAI,
I received your letter. Immediately I sat down to write to
Abidali.> Nobody can forcibly lodge in the Congress House.
And how can they resort to fasting?
I understand about Jawaharlal. For the moment everything
is going to come off without a hitch. About the future we shall see.

1 The addressee, a trade union leader of Bombay, had undertaken the
fast from July 22 in protest against the dismissal of S. A. Bhimji, an assist-
ant engineer of the India United Mills and a member of the Union. On
Gandhiji’s advice he gave up the fast on July 30.

2 Omission as in the source

3 Vide the preceding item.
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NOTE TO MUNNALAL G. SHAH 49

Pyarelal tells me that there is a newspaper report about
the meeting of the Working Committee in Wardha on the 8th.

You must have heard about Munshi’s visit to Delhi. The
situation is becoming more and more delicate.

There are other strikes on top of the postal strike. All this
looks pretty significant. It is necessary that you and others
should think about it very seriously. The Congress position may
seem strong on the surface but it appears to have lost its hold
on the people. Or it may be that the Congress itself is involved
in these troubles if only from a distance. This must be clarified;
otherwise the battle which we are on the point of winning will
be lost.

I hope you are well. These days it has been raining here
all the twenty-four hours.

Blessings from

Baru
[From Gujarati]

Bapuna Patro—2: Sardar Vallabhbhaine, pp. 313-5

43. NOTE TO MUNNALAL G. SHAH

FJuly 24, 1946

I have gone through everything carefully. You seem to for-
get that I had offered to give you work only after you had decided
what you wished to do regarding Kanchan. This time you
have come to some decision, but it is incomplete. I had also
told you what you should do in the meanwhile and I had
explained, too, that if you finally decided to stay with me you
would be welcome. But you can live and work with me only if
you abide by my advice. Personally, I would welcome your
staying with me; but if you experience any difficulty in doing so,
is it not for you yourself to overcome it? You may ask for my
help in that. Your work for each hour should be defined. Don’t
you observe complete silence? Never enter into an argument
with anybody. If other people speak untruth or behave in-
decorously, how are you concerned with that? We may feel
ashamed if we ourselves do so. It is true I have collected a
mixed crowd round me. But is that a new story? This answers
all your questions. However, if any point is left out you
may ask me. Do not reduce your exercise. Physical labour is
necessary. Improve your proficiency in the languages. As soon

85-4
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as you have come to some decision I shall immediately be able
to make arrangements for your work. In short you should know
that I have given my word to Kanchan that as long as she is firm
in her desire to live separately with you I will support her in
her desire.
Blessings from
Baru

From a photostat of the Gujarati : C. W. 10238. Courtesy : Munnalal
G. Shah

44. STATEMENT TO THE PRESS

PaNcHGANT,
Fuly 24, 1946

Doctor A. G. Tendulkar, President, Goa Congress Committee
is the last one from Goa who has come to me with the latest
news from the place.! He tells me that there are several parties
there, working not necessarily for its inhabitants but for power.
Yet at bottom the fight is good. He has produced voluminous
papers in support of the statement that confusion reigns supreme
in the minds of Goans, correctly described as Gomantakas. This
confusion is bad in that the inhabitants of these Portuguese posses-
sions are novices in the art of real politics. Its separate exist-
ence, it is clear, can only depend on the goodwill of the mighty
British Government and the impotence of its Indian residents. It
is therefore most essential for the success of the movement that
it should be conducted by the Gomantakas on the clearest possi-
ble issue, i. e., civil liberty. The larger question of swaraj should
await its attainment by the whole of India unless of course the
Portuguese Government wisely come to terms with the inhabi-
tants of the settlement through friendly negotiations. It cannot
be attained by any direct action of the citizens, whether violent
or non-violent. In non-violent action success is assured where
every inhabitant is a hero ready to lay down his or her life. It
is less to be thought of in Goa than in the more numerous and
better seasoned and awakened British India. Therefore the clearest
possible issue of civil liberty must be kept steadily in view.

The second condition of success is that the fight must be
through non-violent and therefore also entirely open means.

I Tendulkar saw Gandhiji in the afternoon of July 23; vide p. 47.
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Thirdly, there should be no parties struggling for power and
position. Where the goal and the means are common, different
parties have no meaning.

On reading the literature I find two persons called loyalists
who have already made lavish declarations saying that nothing
is wrong in Goa and that a false agitation is being carried on
by some mischievous persons. Let not the circle of these loyalists
grow larger. The best way to avoid this growth is for all parties
to become one.

PancucaNi, July 24, 1946

Harijan, 28-7-1946

45. QUESTION BOX!

Q. I have been repeating Ramanama according to your advice and I
am getting better. I must add that the medical treatment for tuberculosis
is also being followed. You have said that eating little and eating the right
food enables a man to be healthy and promotes longevity. I have observed
the rule about eating sparely for the last twenty-five years. Why should I
have fallen a prey to tuberculosis? Would you say I should attribute this ill-
luck to some evil deed in this life or in the previous one?

You say a man can live up to 125 years. Then why should God have
carried away Mahadevbhai, who was so useful to you? He observed the
rule of eating moderately and having a balanced diet and he served yon
as his God. Why did he fall a prey to high blood-pressure? Why did
Ramakrishna Paramahamsa, who is looked upon as an incarnation of God,
fall a prey to cancer, as deadly a disease as tuberculosis? Why was he not
able to fight it successfully?

A. I have been expounding the rules of maintaining health
as I know them. Spare and balanced diet may not be the same
for everybody. It can be best worked out by the individual for
himself through proper reading and careful thought. But that
does not mean that the individual cannot make mistakes or that
his or her knowledge is complete. That is why life has been
called a laboratory. One should learn from the experience of
others and go forward and if he is not successful, he should not
blame others or even himself. One should not be too ready to
find fault with the rule, but if after careful thought, one comes
to the conclusion that a certain rule is wrong, he should be able
to tell the right one and declare it.

1 The Gujarati original of this was published in Harijanbandhu, 4-8-1946.
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So far as your own case is concerned, there may be several
causes leading to your illness. Who can say whether you have
made the right use of the five ‘powers’ in your own case? So
long as I believe in the laws of nature as I know them, I have
to say that you must have erred somewhere. As for Mahadev
and Ramakrishna Paramahamsa, to feel that even they must have
erred somehow is fitter than to say that the laws are wrong.
These rules are not my creation. They are the laws of nature
according to experienced men. I believe them and try to live up
to my belief. Man is after all an imperfect creature. How can
he know the whole truth? That the doctors do not believe in
them or, if they do, they do so in a different sense, does not
impress me. What I have said does not and should not in any
way detract from the greatness of the individuals mentioned.

Q. In Harjjanbandhu of 14-4-’46,you have said, “God is the Law and
the Law-giver.” I do not understand it. Laws are made by man and they
keep on changing with time. For instance, Draupadi had five husbands and
yet she was considered a safti. A woman who does that today will be consi-

dered immoral.

A. Law here means the law of God. Man interprets that
law according to his understanding. We can therefore say that
with the gaining of more knowledge he finds the previous assump-
tion wrong.! For instance, the rotation of the earth is a law of
nature. We are convinced of its correctness today. Yet before
Galileo, astronomers believed differently. As for Draupadi, the
Mahabharata in my opinion is an allegory and not history.
Draupadi means the soul wedded to the five senses.

9. God cannot be realized through reason. He has to be understood
through faith. Do you believe in rebirth or is it that the Hindu seers? pro-
pounded it in order to enable people to appreciate the significance of good
and evil deeds and derive some satisfaction from the belief ?

A. God cannot be realized through the intellect. Intellect
can lead one to a certain extent and no further. It is a matter
of faith and experience derived from that faith. One might rely
on the experience of one’s betters3 or else be satisfied with nothing
less than personal experience. Full faith does not feel the want
of experience. The distinction between good and evil is not
meant to act as a consolation. Nor is faith in God meant for

1 This is taken from the Gujarati version.
2 The Gujarati original has ‘“Hindu dharma”.
3 The Gujarati original has ‘‘predecessors”.
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that purpose. The seers have held that there is good and evil
and there is rebirth. I think this theory of reincarnation is
capable of being understood by the intellect.

Q. The Congress has been fighting the British Government non-violently.
When Congressmen come into power, they shoot their own brothers who have
gone astray and are causing trouble. Is it right? If the Congressmen in
power have not the courage to lay down their lives while attempting to
put down the riots non-violently, does it not show that with the exception
of a few individuals like Ravishankar Maharaj and Sane Guruji, the non-

violence of Congressmen in general is the non-violence of the weak?

A. The question of violence and non-violence raised by you
is an old question. I have said a lot in this connection. If like
many others, non-violence does not appeal to your heart, you
should discard it. I shall not find fault with you for that, and,
if others do, you should not care. The principle is this: ‘““That
which has been propounded by the rishis, practised by the sages
and appeals to one’s heart should be followed and put into prac-
tice.”” The question might arise as to what one is to do when
the thing that appeals to one’s heart is contrary to what has
been propounded by the rishis and practised by the sages. The
answer is, that in such a case the individual can follow his
bent at his own risk. Many reforms and new discoveries have
been made in this way. Our Shankaracharyas have supported
the institution of untouchability but both our head and heart
consider it a blot on Hinduism. We do not care if others con-
sider our belief to be wrong.

Q. From 1920 you have described the British Government’s officials
as the arms of Ravana. Congress Governments use these arms. Again, the
laws made by the British Government say that it is an offence to beat a
prisoner arrested on suspicion or for an alleged offence, in order to extort
a confession or to frighten him. During the 1942 revolution, many like me
were severely beaten after arrest. Should not the Congress Governments hold
an inquiry into the police excesses thus committed?

A. I have severely criticized the British Government and do
so still. But that does not mean that all police officials under
the British Government must necessarily be devil’s disciples even
when they come under Congress Governments. No one has ques-
tioned Congress Government’s right to inquire into the police
excesses in 1942 or even before. But such rights are not always
exercised. We all know that there are times when wisdom lies
in not exercising certain rights. The Congress has in general
followed the policy of not inquiring into the kind of excesses
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mentioned by you. You should know that often such offences
are difficult to prove. I believe the right of inquiry has been
exercised in cases where the offence was beyond doubt. But my
advice is, let us not sit in judgment on the Congress ministries.

The belief that Congress has acted wisely in accepting power
should suffice.

Pancueani, July 25, 1946
Harijan, 4-8-1946

46. HEAL THYSELF!

A correspondent has written to me about the butchery that

is going on in Ahmedabad. I give below the relevant portions
from his letter.

I wish to write to you about the means to be employed for put-
ting down riots. About two months ago you wrote an article on Ahim-
sak Seva Dal—non-violent volunteer corps.2 But looking to the situation
in the country, the suggestion will not do. Just as you have taught us
how to fight against the British Government non-violently, you should
go to some place of riot and show us the way of quelling riots in a
non-violent manner by personal example. Supposing you were in Ahmed-
abad today and went out to quell the riots, any number of volun-
teers will join you. Two of our Congress workers, Shri Vasantrao and
Shri Rajabali, went out in such a quest and fell a prey to the goonda’s
knife. They laid down their lives in the pursuit of an ideal and
they deserve all praise. But no one else had the courage to follow in
their footsteps. They have not the same self-confidence. If they had it,
there would be no riots and, even if riots broke out, they would never
assume the proportions and the form that the present day riots do. But
the fact remains that such a state is merely an imaginary thing today.

Your guidance and example can inspire many like me with
courage and self-confidence. Once you have shown the way, the local
workers will be able to follow it whenever occasion demands it. I feel
that unless you set an example in action, your writings and utterances
will not be of any use to the ordinary people, and even Congressmen, in
organizing non-violent protection of society.

I like the suggestion mentioned above. People followed
my advice and took to non-violent resistance against the British
Government because they wanted to offer some sort of resistance.

1 The Hindi original of this was also published in Harijan Sevak, 4-8-1946.
2 Vide Vol. LXXXIV, pp. 66-7.
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But their non-violence, I must confess, was born of their help-
lessness. Therefore, it was the weapon of the weak. That is
why today we worship Netaji Subhas Chandra Bose and his
Azad Hind Fauj. We forget that Netaji himself had told his
soldiers that on going to India, they must follow the way of
non-violence. This I have from the leaders of the I. N. A. But
we have lost all sense of discrimination. To restore it, the I. N. A.
men will have to live up to the ideal placed before them by
Netaji. The work of those who believe in non-violence is very
difficult in this atmosphere which is full of violence. But the path
of true non-violence requires much more courage than violence.
We have not been able to give proof of such non-violence. We
might look upon the action of Shri Ganesh Shankar Vidyarthi,
Shri Vasantrao and Shri Rajabali as examples of the non-violence
of the brave. But when communal feelings run high, we are
unable to demonstrate any effect of the sacrifices mentioned
above. For that, many like Shri Ganesh Shankar Vidyarthi will
have to lay down their lives. The fact that no one else in
Ahmedabad has followed the example set by Shri Vasantrao and
Shri Rajabali shows that we have not yet developed the spirit of
sacrifice to the extent of laying down our lives in non-violent
action. The correspondent has rightly said that under these
circumstances, I should act myself whether others join me or not.
It will be disgraceful on my part to sit at home and tell others
to go and lay down their lives. Such a thing cannot be an
indication of non-violence. I have never had the chance to test
my non-violence in the face of communal riots. It might be
argued that it was my cowardice which prevented me from
seeking such a chance. Be that as it may, God willing, the
chance will still come to me, and by throwing me in the fire,
He will purify me and make the path of non-violence clear. No
one should take it to mean that sacrifice of my life will arrest
all violence. Several lives like mine will have to be given if the
terrible violence that has spread all over, is to stop and non-
violence is to reign supreme in its place. The poet! has sung:

“gfid aa 3 A A8 &I & a1

“The path of Truth is for the brave, never for the coward.” The
path of Truth is the path of non-violence.

Pancueani, July 25, 1946
Harijan, 4-8-1946

I The Hindi original has ‘Pritam’.



47. LETTER TO MIRABEHN

PancHGANI,
Fuly 25, 1946
CHI. MIRA,!

I got on 22nd yours of 10th. Such are the vagaries of the
post while the strike lasts.

Your letter to Dr. Katju? is exhaustive. The scheme is ambi-
tious. I only hope that you will not have to give in. Let it be
as unpretentious as you like but it should be failure proof.

Your illness worries me. You should find out the cause of
these frequent breakdowns and deal with it.

Your quotation from Talisman® is very apt.

It has been pouring night and day. Yet the weather in
Panchgani is harmless if you take care.

I hope to go back to Poona on 28th. Shall stay till 31st
there, then go to Uruli for three days and then to Sevagram,
reaching on 6th or 7th August at the latest. R. Kumari has
gone to Calcutta for three days.

Baru
MIRABEHN
Deura Dun
From a copy : Pyarelal Papers. Courtesy : Pyarelal
48. LETTER T0 K. M. MUNSHI
PaNcHGANI,

July 25, 1946
BHAI MUNSHI,

I found this blank space on your letter and so I am using
it to reply to you.

It was as well you went to Delhi. If you wish, you may
come here. Most probably I shall leave for Poona on the 28th.
The last date is 29th.

I The superscription is in Devanagari script.

2Dr. Kailash Nath Katju

3 This was published in Harijan, 11-8-1946, under the heading ‘True
Non-violence”.
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There are, of course, many difficulties in the way. We shall
come into our own only when we have overcome them all.
I trust you are well.
Blessings from
Baru

From Gujarati : C. W. 7698. Courtesy : K. M. Munshi

49. LETTER TO ANAND T. HINGORANI

PancHGANI,
July 25, 1946
CHI. ANAND AND GANGI,

I have the letters of you both. About your falling down
and breaking the toe, what shall I call it, the grace of God or
your carelessness! If you had come here we would surely have
found some time to talk. What will happen in Poona I do not
know. I shall reach there on the 28th or 29th.

Why should you cry when you have Gangi? Why should
you not take it that in Gangi Vidya has returned to you? Now
it is not a question of forgetting Vidya. Gangi is Vidya’s image.
She does as much work of service as Vidya did. She has married
you at the instance of Vidya. What more do you want?

Surrender all your worries to God and become carefree.

Blessings to you both from
Baru

From a microfilm of the Hindi. Courtesy : National Archives of India
and Anand T. Hingorani

50. LETTER TO GIRIRAY KISHORE

PANcHGANI,
Fuly 25, 1946
CHI. GIRIRA]J,

I have your letter. I shall write something about it in Harijan
Sevak. Here I shall only say that your information is absolutely
correct.

Blessings from
Baru

From a photostat of the Hindi : G. N. 8774



51. LETTER TO DEVICHAND SHAH

PancHGANT,
Fuly 25, 1946
BHAI DEVICHAND,

I got your letter. You are right in saying that what I have
written about the monkeys could prove dangerous. It is as well
that people should know me as I am. True, a way should be
found to deal with the nuisance of monkeys without killing them,

but it would hinder all progress if we did nothing while we went
on thinking.

SHr1 DEVICHAND SHAH
KusHaL AsHrRAM
SARDARPURA

From a copy of the Hindi. Pyarelal Papers. Courtesy : Pyarelal

52. ENTRY IN DIARY OF MUNNALAL SHAH

PaNcHGANTI,
July 26, 1946
4-5  Five minutes for toilet . . .I Comments
Prayer 50 minutes. Lack complete Liked the Bhajan
concentration.
56  The light did not come on. Enjoy- . . ..2
ed reading with the kerosene lamp.
Read Urdu.
6-7 Walk and exercise. During the walk, Nanabhai was with
reflected over life. me for part of the
time.
7-8  Wrote a letter to Kanchan. If only such noble
Explained my folly and admitted thoughts continue to
that she was blameless. occur to my mind.

89 Heated water. Did not strain it even =~ Was not this a sign
though there was some dirt in it.  of lethargy?

L' A word is illegible here.
2 A sentence here is illegible.
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9-10 Shaved. It took seven minutes. After There were only
that read newspapers. Gujarati papers.
10-11 Did spinning. The yarn broke many
times. The slivers were not good.
Concentration also was poor.
11-12
This is only a specimen. Rule the pages in the note-book
in this manner and try to write a diary thus.

From a photostat of the Gujarati : C. W. 10243. Courtesy : Munnalal
G. Shah

53. LETTER TO MANILAL GANDHI

PaNcHGANI,

Fuly 26, 1946
CHI. MANILAL,

Newspapers have published a telegram saying that you have
arrived there. That is good. I received Sita’s letter only yester-
day. Sita and Sumi have both settled down in Benares. Accord-
ing to the present schedule, Sushila will be leaving in a few
days. But when she came to Poona she told me that she would
await your letter. These days again there is no letter from her.
I shall go to Poona from here on the 28th. I shall stay there
for two days and then in Uruli for three days. From there I
shall go to Sevagram — that is my programme at present.

Things are going on as usual here. You get the news from
here through cables so I do not write anything about it. Also
I do not have the time. I shall be happy if you keep on writing
to me regularly. You will know more from Medh’s! letter.

Blessings from
Baru

From a photostat of the Gujarati : G. N. 5009

I Surendra Medh



54. LETTER TO SITA GANDHI

PaNncHGANI,
Fuly 26, 1946

CHI. SITA,

I had occasion to see your handwriting after many days.
I was glad all the same for the opportunity. There is a slight
deterioration in the handwriting. You should improve it gradually.
Your language also is not grammatically correct. You have
eaten up the vowel marks. Don’t do it hereafter. If you do not
revise what you have written it cannot be considered to have
been written. People who formed such a habit have been saved
from a great many difficulties. If your pen cannot express what
you think, will not the reader misconstrue the meaning? There
are so many instances of this having happened.

The news that Manilal had reached Durban appeared in
the newspapers. It was two or three days ago. You need not
worry about anyone. Be engrossed in your study. Master your
mother tongue by studying it at home. You will certainly master
Hindustani. Learn thoroughly carding, sliver-making, spinning
and doubling the yarn. And spin with the same thoroughness.
Do not cultivate the mind at the expense of the body. One can
make real progress only if all the three things develop simul-
taneously.

Both sisters should read both my letters.

Blessings from
Baru

From a photostat of the Gujarati : G. N. 4985
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55. LETTER TO PREMA KANTAK

PaNcHGANT,
Fuly 26, 1946

CHI. PREMA,

I got your letter. I understand your unhappiness. I am no
less unhappy that I shall not be able to come to Saswad during
this visit.! But you and I should understand Dr. Gilder’s point
of view. He is a straightforward man. He says what he feels
to be the truth and acts accordingly. I have no fear of the
plague. But as a public man I cannot act as I like in regard
to public affairs. Both of us are under the same discipline. If
I disregard his order or wishes, his authority over others also
would be weakened. How can I make myself responsible for
that? Deo has understood this point. You also should under-
stand it. If I get leave to go to Saswad even later, before I
leave Poona, I will come. I am reaching Poona on the 28th.
I shall have a talk with Dr. Gilder and if it is in any way
possible I will come. Otherwise you can show this letter to the
other people. That also will be a good lesson.

Sucheta did not leave? on my suggestion. You may think
that she has acted wisely, but I do not believe so. But does it
matter in any way what you and I believe? She must do what
she herself thinks right. I shall have to look for another woman
worker now. I have had a talk with Sushila, but she will discuss
the matter with you. She might consult her other friends, too,
as also some sympathizers, and decide after that. I hope you
also will help.

Come along to Wardha with me. I shall be glad.

Blessings from
Baru

From a photostat of the Gujarati : G.N. 10448. Also C. W. 6887. Cour-
tesy : Prema Kantak

1 Gandhiji was to go to Saswad on July 13, but as there had been
cases of plague in a neighbouring village, Dr. Gilder advised him not to go.

2 Sucheta Kripalani had resigned from the Kasturba Memorial Trust to
contest election to the U. P. Assembly.
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56. LETTER TO NARAHARI D. PARIKH

PaNcHGANI,
Fuly 26, 1946
CHI. NARAHARI,

I got Vanu’s postcard yesterday. I gather from it that you
are held up there because of your dental trouble and because
you want to have your rheumatism treated. I have written a
letter to you at the Sevagram address. It will reach you after
a bit of wandering. I shall reach Poona on the 28th. I take it
that Vanu will meet me there on the 30th. I have forwarded
to Sevagram a letter in original, so that she may not see it. It
will be very good if you can improve your health fully after
having all your teeth extracted.

Blessings from
Baru

Suri NARAHARI PARIKH

HArjAN AsHRAM

SABARMATI

From a photostat of the Gujarati : S. N. 9144
57. LETTER TO H. P. MODY

PancHGANI,

Fuly 26, 1946

BHAI HORMUSJI MODY,

I got your prompt reply. I thank you for the same and
for offering higher interest.!

Blessings from
Baru
Hormusjt Mopy
BoMmBay Housk,
Fort, BoMmBAY

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal
1Vide p. 72.
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58. LETTER TO MRIDE

PAaNcHGANI,
Fuly 26, 1946

CHI. MRIDE,

I got your long letter of 3-7-1946 on the 25th. The wire
has not come. You have given a lot of news in your letter.
In the context of a movement of such magnitude it is futile if
not difficult to guess who are noble and who are not. Water
from many sources flows into the Ganga and yet the Ganga is
pure as ever. A major movement is like the stream of the Ganga
and is always pure. Under the circumstances our dharma is to
stay as pure as the Gangotri. Then all will be well. If she did
not remain pure for all time the Ganga would cease to be what
she is and turn into a filthy river. We see such things happen-
ing in our midst.

Manilal will tell you the rest. The papers here carry a
Reuter’s cable saying that he has reached there. I am certainly
very glad that he went there. Without doubt that was his dharma.

I had told Sorab that no help whatever should be sent from
here. That is my advice now. I am arranging for a lot of other
help and you will continue to receive it. It should be a rule
with all struggles to depend solely on local support. You will
remember that for my part I had tried to avoid help coming
from India. But it did come. Some came from England, too,
which I put to good use. One might say that in those times
it was even necessary to some extent. My experience, however,
is that whenever aid arrived from outside we grew lax. Now I
see no need to send even a cowrie from here.

AIR-MAIL
SoutH AFRICA

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal
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59. LETTER TO AMRITLAL V. THAKKAR

PancHGANI,
Fuly 26, 1946

BAPA,

Thinking that you would be in Delhi I sent you an airmail
letter there yesterday. I got your letter of 14-7-1946 last night.
(A copy of the letter is enclosed.)!

If you want to save your eyes you must keep them closed for
the major part of the day. You should dictate. You do have
someone to take you around. You can preserve your eyesight
to some extent if you deliberately go about like a blind person.
Resting the eyes may be the greatest exercise for them. I say
this from personal experience. I have not yet achieved complete
success in that, I still do some writing. My hands can do the
work of writing and since my eyes can read I do a little reading
too. Still, for most of the time, I work with my eyes closed. I
expect you have now started travelling second class, and I think
we can afford second class fare for whoever accompanies you.
You may do your touring among the Adivasis as you please sub-
ject to this condition. I have no worry on account of the
[Kasturba] Trust and the Harijan [Sevak Sangh] since you will
continue to look after them.

I am certainly glad that Janakibehn has joined the [Servants
of India] Society. It will please me if you dictate your letters
to me rather than write them yourself. Make it an excuse to
try the experiment of working with eyes closed. If you find any
difficulty in keeping your eyes closed, since you are not used to
this, you should bandage your eyes after the manner of Gandhari
so that they will remain closed without any effort on your part.?

From a copy of the Gujarati : Pyarelal Papers. Courtesy : Pyarelal

1 Not available
2 The rest of the letter has been omitted in the source.
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60. LETTER TO V. K. KRISHNASARMA

PaNcHGANI,
Fuly 26, 1946

BHAI KRISHNASARMA,

I got your letter. Though in your view it contains deep
knowledge, I can find none in it. I have read the book by
Thomas a Kempis!. It is beautiful.

Blessings from
Baru

V. K. KRISHNASARMA
7009 KALASEGUDA
SECUNDERABAD

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

61. CLOTH SHORTAGE

Shri Manu Subedar who takes interest in khadi and other
village industries, sent me the following note some time ago.
But I delayed publication in order that I might make some
more effective use of it than giving it in Hargan. 1 could not
think of any. Hence this publication for the use, not only of
all provincial governments but also of private individuals or
organizations, in however limited a field it may be.

Here is Shri Subedar’s scheme:

One bale of cotton should be given to every village collectively.
The people of the village could spin this yarn. The yarn will be used
either for doubling or as weft and cloth could be made.

One bale would yield approximately 2,400 yards of cloth (or 1,800
according to count).

If charkhas and faklis are wanted, they should be supplied by the
State. (Manufacture should be organized in jails.)

The cloth, when ready, should be made available to the people
of the villages on a per head ration basis.

1 German ecclesiastic and writer. The book referred to was presumably
Imitation of Christ.
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If and when it is important to collect grain in those villages where
there is supposed to be a grain surplus in the hands of the farmers,
the cloth should be substituted only for grain. In other cases, the
people of the village should collect enough to pay for the value of the
bale of cotton. In other words, for the price of cotton (which is in the
first instance advanced by Government) they would get cloth.

While cloth shortage would be eased, cotton surplus would also
be taken away and it will help the grower of cotton.

As the village Panch would have to take over the cotton bale and
deal with the whole thing, the beginning would be made of :

(i) wvillage industry,
(ii) joint and collective effort,

(iii) participation and labour contribution by the small and the

big ones, and

(iv) elimination of the middleman.

If the experiment were made in the first instance with twenty thou-
sand villages of the Bombay Presidency, or even two thousand of them,
the results would be seen in the course of the next six weeks.

Government will have to lock up funds for the cotton at the rate
of Rs. 225 per bale. Much of this money will return either in the form
of grain or in the form of cash. But it will have incidentally marked
the beginning of something which the villages can do for themselves.

Assistance may have to be given where looms are not available,
or where the yarn produced is not capable of being used both as warp
and as weft. But these are details in organization which could be at-
tended to by someone at the headquarters of every district.

On return of price of bale by a village, a fresh bale should be
sent to them by Government as an advance.

I may add that this is a variation upon the one suggested
by me. In my opinion, the original is probably better, but I
attach greater value to Shri Subedar’s note because he has
worked out the figures, suggested a beginning with a bale of cotton
and more specially because he as an economist has thought out
his scheme independently of me. It will be easy enough to
find flaws in every human scheme. Our business is to remove
flaws if we know how or to make a beginning in spite of the
flaws which we know but cannot mend. No reform is possible
if we wait for perfection.

PancHcANi, July 27, 1946

Harijan, 4-8-1946



62. NINTH AUGUST

Ninth August, like 6th April, 13th April and 26th January,
is a red letter day in the battle of India’s freedom. They are
days for universal hartal in terms of satyagraha, i. e., truth and
non-violence. But today, considered in terms of satyagraha, har-
tals are generally taboo and more specially so on the coming
9th of August. They would be fitting if hartals are designed to
signalize violence.

Two powerful voices have spoken: one of the President of
the Congress, Pandit Jawaharlal Nehru and the other of the
President of the Socialist Group, Shri Jaiprakash Narayan. It is
delicate for me to give my opinion when these two ardent lovers
of their country speak in opposition. But as a satyagrahi I must
overcome the delicacy.

Jaiprakash Narayan is a Congressman. It is an open secret
that he was offered a seat on the Working Committee by Panditji,
naturally under the belief that, whatever views he entertained,
he was too honest to be disloyal to the Congress in action. If]
now, in spite of knowing the Congress President’s views to the
contrary, he adheres to his own opinion given to the contrary,
it would appear to be an act of disloyalty to the Congress. If]
therefore, he has not withdrawn from the false position, I hope,
recognizing the aptness of my remarks, he will see the wisdom of
retracing his steps.

The Working Committee, rightly or wrongly, has taken a
step. It has been endorsed by the A.I. C. C.! It is up to every
Congressman to support the Congress going to the Constituent
Assembly, by creating the atmosphere suitable for work in that
Assembly. This I say even to those who distrust good faith in
everything the British do. They may warn the Congress of the
dangers they sense. This they were allowed by the President to
have the fullest latitude to do at the recent A.I. C. C. meeting.
Anything in excess of that opposition is surely harmful for the
country. I would consider as such the hartal on the 9th August.

I'The resolution signifying acceptance by the Congress of the proposal
regarding the Constituent Assembly contained in the Cabinet Mission’s
announcement of May 16, was passed by the Working Committee on June
26 and ratified by the A. I. C. C. on July 6.
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The Congress cannot have the cake and eat it too. It must
be left free, it must be helped, to develop freedom through the
Constituent Assembly. It will not be a waste of effort to hon-
estly work the Assembly for the purpose. The Congress must
not kill the hen before it has laid.

Then mark the atmosphere in the country. There is senseless
disorder as in Ahmedabad and elsewhere. There is a parody of
satyagraha in the show staged by Dr. Ambedkar. In satyagraha
the cause has to be just and clear as well as the means. The
cause is certainly vague, even if the means are non-violent. I
doubt the wisdom of the sympathetic paralysis of all business in
Bombay and elsewhere, assuming the postal strike to be good on
merits. Many would seem to have left off all thinking. They
seem to take up any nostrum without caring to examine its merits.
To call for hartal in this atmosphere is to invite disorder. No
disorder is conducive to the growth of independence. Consid-
ered from every point of view, I hope that 9th August next
will see no hartal in India, but a peaceful and dignified, orderly
celebration of the day as advised by the President of the Congress.

PancreaN, July 27, 1946

[PS.] Before the despatch of this to Harijan 1 saw to my joy
the withdrawal by Shri Jaiprakash of his proposal for hartal on
9th August. I am glad that the spirit of discipline has dictated
this withdrawal. I might have cancelled the foregoing but for
the important incidental observations in it.

Harijan, 4-8-1946

63. LETTER TO WANDA DYNOWSKA

PancuGANT,
Fuly 27, 1946

DEAR UMA,

I have the History of the Poles and your two letters. R.
Kumari is in Calcutta. She will be back at the end of the month.
I did write.! There is an acknowledgment and a promise of
inquiry and of writing again. As soon as I have a definite
answer I shall let you know. Keep cool and patient.

Love.
Baru

From a photostat: G. N. 1211. Also C. W. 5102. Courtesy : Wanda Dynowska
1 Vide Vol. LXXXIV, p. 428.



64. LETTER TO VALLABHBHAI PATEL

PancHGANT,
Fuly 27, 1946

BHAI VALLABHBHAI,

I have your letter. Sudhir! cannot refuse to go now. If
Jinnah Saheb’s man is also going, let him go. I think in the
letter I wrote him I must have said that the Cabinet would
welcome it if he also sent someone. Be it as it may, if there
is time it would be as well if Sudhir meets you and me before
he leaves. It is certainly necessary to think carefully over all
that is happening, but it is no use worrying about it. I have
not yet received Sudhir’s letter; if I had, I would have sent it
on to you at once.

I have already written a letter to Abidali which he must
have received the night before last or yesterday morning.? I
feel that if Abidali does not leave the Congress House, Congress
officials should start satyagraha against him. That is, they can give
him notice and then vacate and lock up all the rooms in the Con-
gress House until he leaves. If such satyagraha is not possible,
they should give him notice of trespass and ask him to leave.

I will leave Poona on the 5th or the 6th. I wish to go to
Wardha. I have purposely decided to entrain at Kalyan. In
that case there is no need to go to Bombay. I do not like living
under police guard and putting my host and all others to incon-
venience. I had told the overseer? all this. I had told Lilavati,
too, and most probably Patil also. Nor would I like staying
anywhere else. You agree with all this, don’t you?

Blessings from
Baru
CHI. MANI,
You have stopped writing to me.
Baru

[From Gujarati]

Bapuna Patro—2: Sardar Vallabhbhaine, pp. 316-7

1 Sudhir Ghosh, Gandhiji’s emissary for carrying on negotiations with
the British Labour Government for transfer of power during 1945-47

2 Vide p. 48.

3 Gandhiji has used the English word here.
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65. LETTER TO MUNNALAL G. SHAH

Fuly 27, 1946

I believe that Kanchan will not be happy till you set up
a house with her. It will be different if she herself gives it
up later. Where you should stay is for you to decide. If you
two willingly observe physical brahmacharya, i. e., do not touch
each other for the satisfaction of physical craving and sleep
in separate beds, I will have no objection to your staying
in the Ashram. Do not Shakaribehn, Kashi and Gomati live
thus? If Kanchan wants only that, the matter is quite simple.
I unhesitatingly agree to your working in the office, irrespective
of whether or not Kanu is there. I have some work also for
you. Both of you will have to be ceaselessly vigilant and strive
to banish thoughts of passion from your minds; otherwise you
will both burn up. You will be listless all the time, be unhappy
and make others unhappy. If you are going to burn with pas-
sion inside, you may as well live in a separate house away from
the Ashram, gratify the desire for sex pleasure and, after you have
tired of it, see what you can do. Show this letter to Kanchan.
You may show it to others also. Even if you live away from the
Ashram and pursue sexual enjoyment, I will still give you work.

I must not be pressed to decide about it just now. I must
watch and you also will have to consider how you can find time
for work, and how much, from your pleasure-seeking. You will
feel as if you had been but recently married. I know the plight
of newly-married couples.

I have never thought even in my dreams that you would
knowingly tell a lie. But when you get excited while speaking,
you behave like a man out of his senses and your face and
words seem like those of a mad man. In a sense all of us are
mad. But at such moments you seem to be the maddest of us
all.  You will not be cured of this madness unless you decide to
speak as little as possible. I think the cause of this madness in
you is self-suppression. For all I know it may be something else.

I understand about Uruli. I will know more if Kanchan
explains it to me.

Show me the exercise book in which you write Urdu. You
should not get up at night at two o’clock and write. It would
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be better to write a little whenever you get the time during the
day.

It will save space if for writing the time you use the space
to the left of the red line. The exercise-book should be kept as
tidy as possible.

Blessings from
Bapu

From a photostat of the Gujarati : C. W. 10244. Courtesy : Munnalal G. Shah

66. LETTER T0O B. G. KHER

PancHGANI,
Fuly 27, 1946

BHAI BALASAHEB,

I am of the view that the Governor’s invitation should be
accepted. At present we are not offering non-co-operation. I
expect to reach Poona by tomorrow evening.

Blessings from
Baru

Surr BaLasaHeB KHER
Poona

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

67. LETTER TO DR. PATTABHI SITARAMAYYA

PaNcHGANI,
July 27, 1946
BHAI PATTABHI,

Durgabai! cannot remain an agent of the Kasturba Com-
mittee if she gets into the Constituent Assembly. Can you suggest
the names of a few deserving women out of whom we can choose
someone in her place? Ashabehn? suggests the name of Bharati-
behn Ranga3. What do you say to it?

Blessings from
Baru
Dr. PaTTABHI
ANDHRA

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal
I Wife of C. D. Deshmukh

2 Ashadevi Aryanayakum
3 Wife of Prof. N. G. Ranga



68. LETTER TO SHYAMLAL

PancHGANI,
July 27, 1946
BHAI SHYAMLAL,

I have your letter. In no case can we have [as agent] any-
one who gets into the Constituent Assembly. Any kind of com-
promise here would, in my view, be harmful to the Kasturba
work. We truly abide by a rule we have ourselves made only
when we stick to it even in times of difficulty. Personally, I like
the name of Smt. Bharati Ranga but I have written to Dr. Pattabhi
and asked him to send me other names also if he has any in mind.

A letter has arrived on behalf of Sir Homi Modi to the
effect that interest will be paid at the rate of three per cent.!
I shall give the letter to you when I reach there. I do not con-
sider it safe these days to send things by post. A report of the
work of the Kasturba Trust has also come.

Blessings from
Baru

SHRI SHYAMLAL
WARDHA

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

69. SPEECH AT PRAYER MEETING

PancHGANI,

[Fuly 27, 1946]2

In his farewell message at the prayer meeting yesterday Mahatma
Gandhi told the people that God willing he would again visit Panchgani next
year. But the uncleanliness of Panchgani had hurt him. The people should
not sit tight on the plea that there was dearth of sweepers in Panchgani,
added Gandhiji.

The paucity of water here was another factor which Gandhiji brought
to their notice. He hoped to see proper arrangements made about water

when he came next year.

1 Vide p. 62.
2 The news item carries the date July 28.
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Gandhiji said that he was pained to see the wide gap that prevailed
in Panchgani between the rich and the poor. The poor could not afford ex-
pensive stay in the sanatorium and, therefore, he had opened a free sana-
torium for poor patients. He wanted the public to co-operate and make his

scheme of serving the poor a success.

The Bombay Chronicle, 29-7-1946

70. ANSWER TO QUESTION!

PaNcHGANI,
[On or before Fuly 28, 1946]?

Q. The English people have for years oppressed the coloured people
in India, Ceylon and South Africa. Would their conduct not make an im-
pression on their civilization ? Can any one nation attain progress or preserve
its existence through oppression?

A. An oppressor must perish in the end. But I wonder if
that term can be strictly applied to the English people. Surely,
they are not the worst. I have simply stated the divine law with
regard to the oppressor. It is attested to by all religions. Irre-
spective of whether the conquest and exploitation by the English
of other nations can be called oppression in the technical sense,
their power cannot last for ever. Oppression is sin but submis-
sion to oppression is no less sin. History teaches us that neither
the power of the oppressor nor the suffering of the oppressed
can last for ever. Both must come to an end.

The Bombay Chronicle, 29-7-1946

71. QUESTION BOX
Q. Whilst the food policy was in the hands of the Advi-

sors to the Provincial Governors, there was no effective method
of checking them. Things under the responsible Provincial Gov-
ernments are different. Should it not be a matter of conscience
with Congress ministers to get their rations from common ration-
ing depots and take not a grain more from any other source?
This will immediately have a far-reaching effect. Today all con-
trolling centres for food grains or cloth have become public dens

1 The question was asked by the U. P.I. representative attached to
Gandhiji’s camp.
2 The report carrying the item is dated July 28.



74 THE COLLECTED WORKS OF MAHATMA GANDHI

for thieving and corruption. Equipped with the moral force that
the ministers will gain by acting as suggested, they will be able
to fight out the evil with success.

A. This question is a consolidation of many letters of com-
plaints. I wholly agree with the suggestion made in the ques-
tion. I fancy that the suggested practice is already being observ-
ed, not only by the ministers but all other Government servants.
I do not know of any other source save the black market for
getting supplies of foodstuffs. Of course, no exhortation can take
the place of persons in authority setting a good example. If they
took their rations from the same stock as is given to the public,
the keepers of stores will soon find that it would not pay to dole
out rotten stuff to the public. The practice of the ministers and
other high-placed men in England taking their things in common
with the public is, I am told, the usual thing, as it should be.

PancueaN, July 28, 1946
Harijan, 4-8-1946

72. KHADI WORKERS!

I have two questions about Khadi workers before me. One
of these is in connection with village workers. It is their duty
to spend their time mainly in spinning and making others spin.
The new conception of khadi work includes all the processes
from the cultivation of cotton to the preparation of cloth. A
worker who does all these intelligently and can mend the spin-
ning-wheel or the spindle, will never have any difficulty in
earning his livelihood and teaching others to do so. Along with
it, and without letting khadi work suffer, the worker might treat
simple ailments and attend to the sanitation of the village.
Education has to be imparted through a craft. Therefore I do
not consider it apart from khadi work. Those who come for
education must wear khadi and get education through khadi.

The second question is how long should a khadi worker
work as a paid worker. In my view he should be self-support-
ing from the beginning. If that is not possible, he should fix a
time limit for himself. Five years is the utmost limit in my
opinion. A worker who is to become self-supporting at the end
of five years, should reduce his allowance progressively from year
to year. He cannot expect to become self-supporting all of a

1 The Gujarati original of this was published in Harijanbandhu, 4-8-1946.
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sudden at the end of five years. Itis an art which requires care-
ful thought and management. He who really teaches others
should certainly become self-supporting himself.

PancucaNi, July 28, 1946
Harijan, 4-8-1946

73. LETTER TO NARANDAS GANDHI
Fuly 28, 1946

CHI. NARANDAS,

Read the accompanying letter from Kumi. See if you can give her
some work in Rashtriya Shala. She is certainly hard-working and in-
telligent. Give her the enclosed letter!. Have a frank talk with her.

Blessings from
Baru

From a microfilm of the Gujarati : M.M.U./II. Also C. W. 8634. Cour-
tesy : Narandas Gandhi

74. LETTER TO VIJAYA M. PANCHOLI

PancHGANI,
Fuly 28, 1946
CHI. VIJAYA,

Nanabhai gave me your letter. I was very pleased to read
it.  Nanabhai gave me all the news from there. Your good
lies in resisting the temptation of running to me. Only when
we realize that physical meeting has no value can we be ab-
sorbed in our work.

I am surprised that you are not able to understand a very
simple thing. I could not have thought this of you. If poison
is freely available to a person, if someone stops him from tak-
ing it and if by and by that person comes to love nectar, how
does it mean coercion? The village people gave up khadi be-
cause they were tempted by mill-cloth. If there is an oppor-
tunity to end that temptation but one does not utilize it, then
that person would be a fool. How does it mean forcing khadi
on the village people? If mill-cloth is not available and if
people do not make their own cloth, then they have the right
to shiver in the cold and remain naked—nobody can deprive
them of that. One can say that a thing is forced on others when

1 This is not available.
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they are punished for not accepting a particular thing or are

compelled to wear anything against their will.
Blessings to all of you from

Baru

From a photostat of the Gujarati : G.N. 7151. Also C. W. 4643. Cour-
tesy : Vijaya M. Pancholi

75. LETTER TO MOTILAL ROY

PancHGANI,
July 28, 1946

BHAI MOTIBABU,

Your letter of 7th June came to hand only yesterday. I
cannot blame anyone for this. I have been very busy and con-
stantly on the move; hence those attending to my correspon-
dence were unable to inform me. Thanks for clearing your debt
to the Charkha Sangh. It gives me much pleasure to see that
you have such khadi-lovers in the Pravartak Sangh. I hope
to write another letter after reaching Wardha. I hope your eye

is all right.
Blessings from

Baru

SHRI MOTILALBABU
PRAVARTAK SANGH
CHITTAGONG

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

76. SPEECH AT MEETING OF DECCAN PRINCES!

Poona,
Fuly 28, 1946

Gandhiji said that it was a great pleasure to him to be able to meet
the Deccan Princes. He had read the papers and the note prepared for his
edification by the Raja Saheb of Phaltan. He did not wish to speak on the

1 Extracted from Pyarelal’s “Deccan Chiefs in Conference”. The meet-
ing was held in the Servants of India Society’s Library Hall. Among those
present were the Rajas of Aundh, Phaltan, Bhor, Miraj (Senior), Jamkhandi
and Kurundwad (Senior), Appasaheb Pant and Satawalekar from Aundh,
Kore, Sathe and Thomre from Sangli, the Dewan of Bhor and representatives
from Budhgaon and Ramdurg. N. C. Kelkar and Shankerrao Deo were also
present on the occasion by special invitation.
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papers. It was a good thing that the Princes were seriously thinking in
terms of the whole of India, rather than of themselves and of the protection
they had all these years thought they were getting from the Paramountcy
of the British Power. Only a few years ago the Princes felt that they could
not be safe except under the Paramountcy of the British Crown. It seemed
to have dawned on most of them that that was not the correct attitude.
This was but natural, for they were after all sons of the soil. He had said
openly on another occasion that the people of the States were slaves of slaves
which the Princes were. They exercised their authority within their own
principalities, so long as they were in the good books of the British Govern-
ment. They were made or unmade at the pleasure of the British Crown.
The Princes who had eyes opened to that vital fact were desirous of India’s
independence equally with the people of India. If then they felt that need,
they did not want a union of the States but each State had first to form
a union with its own people. Their people were the real power on whom
they were to depend for their status. It became trusteeship if they became
servants of their own people. If they took that attitude, they needed no
terms with the Congress or with any other organization. The immediate need
was an understanding with their own people.

He made bold to take up that attitude, though his might be a lonely
voice. In his opinion, the Princes, as servants and trustees of their people,
were worthy of their hire. It would then (but not before) be time to consider
whether they and their people wanted a union among themselves. Such
a union would be of a wholly different type from what they had conceived.

The speaker had a serious suspicion that the present proposall was a
creation of the British Rulers, meaning the Political Agents. No blame need
be imputed to them if they advised such a union. They were brought up
in no better tradition. They thought that when the British power was not
in India, the Princes would fight amongst themselves. That fear was wholly
unjustifiable. They honestly believed that before they retired, as they must
within perhaps a few months, owing to force of circumstances, they should
enable the Princes to consolidate their power by organizing them into a union.

It was his belief that if India was not merely to be independent of
British control, but was to enjoy real freedom, which their country, by
virtue of its ancient culture and tradition, was entitled to, it should grow
from the bottom upwards, not be imposed from above. Otherwise, it would
be a question of change of masters only. Instead of the English, there
might be the Allied Powers or whosoever could impose himself on them. He
did not look forward to that time. He looked forward to a time when
India would come into her own because of her intrinsic merit. To that
consummation the Princes could make a most handsome contribution.

1 For a Deccan States’ Union
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If the Deccan Princes played their part and set a solid example, they
would follow. For that purpose, the speaker repeated, they did not need
the suggested union. If, on the other hand, at the back of their minds they
had the idea that they would give the so-called responsible Government to
the people to the ear and break it to the heart, then the proposed union
would be a kind of military combination, after the manner of the European
Powers. It would be used against the people despite their protestations. That
Power would be useless against a first-class military Power. They would be
the first to lay down their arms before a venturesome aggressor. The Bri-
tish had taken good c<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>